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Agein, lMrs, Eddy spesks of propositions being
"understood in their Sglence” (instead of "context")
in shoiﬁzg the meaning of Scripture passages. 58) ynat
she really mesns by this is that her own arbitrary,

"revealed" interpretation is the only correct one. =

Lot us seec what some of her interpretations of
theology are. First, wo shell teke a few instances in
general; then wo shall take a few interpretations of
Seripture passeges; end, finally, we shall take some

instances from her "Glossary" in Science snd Health.

One of her most outstanding arbitrary statements
is that Jesus 1llumines the narratives of the New Testa-
ment "showing the poverty of mortal existence." 59)

A clear oxemple to show that ¥rs. Eddy applied
Sceripture in the interest of her own teachings is when
~ she speaks of "... that divine digest of Science called
the Sermon on the iount." 60)

Nothing more general, or specific, could have been
written to show how arbitrarily she treats Scripture.
From her, therefore, we can expect nothing more then a
radical, allegorical use of the r¥est of the Bible.

58) Rudimental Divine Science, p.13.

* 0f. Sclence gnd Heslth, pp.559-562.
Cp. also what Philo, quoted in Drummond, Vol.II,
PP.202.321, says of the Gnostic Cerinthus,

59) science snd Heelth, p.50l.
60) Rudimentsl Divine Science, P.3.
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; In a letter to Dr. Quimby (April 24, 1864) she
quotes two pessages according to her own interpretation:
"ﬂati_mn. forgive them for they know not what they do;" and,
"All things shall work together for good to them who love
¥isdom; 1.e., if they have the courage to feel =- these
are not they vhom my Father hath chosen.” 61)

On Exodus 20,3, she says that the Firat Commendment

"demonstrates Christisn Science."” 62)

On Eccl., 12,15 ("Let us hear the conclusion of the
whole matter: Feor God, and keep his commendments: for
this is the whole guty of men/Italics our owm/."), she
omits the word "duty" and makes the passage read: "This
is the whole of men in His image and likeness."” 63)

On Gonesis 1, 1, she says: "The infinite has no
beginning., This word berimming is employed to signify
the only ... The creative Principle -- Life, Truth, and
Love -~ is God. The universe reflects God. ... This
creation consists of the unfolding of spiritual ideas
and their identities, which are embraced in the infinite
lind and forever reflocted. These 1deas range from the
Infinitesimal to infinity, and the highest 1deas are
the sons end daughters of God." 64)

On Genesis 1, 2, her statement is blasphemous:

"Divine Science, the Word of God, saith to the derkmess

61) Dresser, The Quimby Menuscripts, p.166. atal:los our. 0157'
62) Science and Heoalth, p.340.

63) Tbid., p.340.
64) mia., Koy to the Soriptures, p.502f.




upon the face of error, 'God is All-in-all,! and the

light of ever-present Love illumines the universe.
Hence the eternal wonder, =~ that infinite space is
fpopled with God's ideas, reflecting Him in countless
spiritusl forms." 65)

Here is her interpretation of Gemesis 1, 10: “Here
the human concept and divine idea seem confused by the
translator, but they are not 30 in the scilentificelly
Christisn mesning of the text ... In metaphor, the
gry land illustrates the absolute formations instituted
by Hind, while wator symholizes the elements of Mind..." 66)

On Genssis 1, 25, she writes as follows concerning
the creeping things vhich God oreated: "Patience is
symbolized by the tireless worm, orecping over lofty
Sumnmlts, persevering in ibs intent. YThe serpent of God's
ereating i1s neither subtle nor polsonous, but is a wise
ldea, charming in its adroitness, for Love's ideas are
subject to the ilind which forms them, =- the power which
chengeth the serpent into 2 staff." 67)

Concerning Genesis 1,26, she says: "The name Elohim
is in the plursl, but ... 1t relates to the oneness, the
tri-unity of Iife, Truth, and Love. 'Let them have
dominion.' Men is the family name for all ideas,-- the
sons and daughters of God..." 68) '

65’ :bid.p p.505.
68) Ibidu, P«506f.
67) Ibid., p.515.
68) Tbid., p.515., {
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Concerning Genesis 1, 27, Mra. Eddy says: "It 1s
repeated that God made man in His own image, to reflect
the divine Spirit. It follows that man is a gemeric
term. Masculine, feminine, and neuter genders are
humen concepts. In one of the ancient languages the
vword for man is used also as the synonym of mind. This
definition hes been weakened by snthropomorphism, or a
humanization of Deity ... The life-giving quality of
Hind is Spirit, not matter. The ideal man corresponds
to oreation, to intelligence, and to Truth. The ideal
women corresponds to Life and to Love. In divine
Solence, we have not as much authority for oons:l.derl.ns"
God mesculine, as we have for considering Him feminine,
for Love imparts the clearest idea of Deity." 69)

lirs, Eddy does not accept the second record of
the creation, as recorded in the second chapter of
Genesls. She says that this aocount.:l.e "mortal and
materigl." 79) Again, oconcerning Genesis 2, 6, she
writes: "The secoud chapter of Genesis contains a
statement of this matorisl view of God and the universe,
a statement which is the exact opposite of scientific
truth as before recorded. ... The Science of the first
record proves the falsity of the second. If one is
true, the other is false, for thoy are antagonistic ...
This second record unmisiakably gives the history of
error ..., called 1ife end intelligence in matter." '+)

69) Ibid., p.516f. gp, the Gnostic So the Great Mother.
70) Ibid., p.521, 1.20. S

71) 1bi4., p.self.
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Let us, thereforo, see what lrs, Eddy says con=-
cerning the following threo verses from the second
chapter of Genesis:

On verse 15, she says:

"Eden stands for the mortal, material body. God
could not put ¥ind into matter /her argument that
this record of the creation is untrue/ mor infinite
Spirit into finite form to dress it end keep it, =-
to make 1t beautiful or to cause it to live and
grow. Ien 1s God's reflection, needing no oculti-
vation, but ever beantiful and complete." 72)

Concerning verse 19, she writes:

"Here the lie represents God as repeating creatiom,
but doing so materially, not spiritually; snd
asking a prospective sinner to help Him., Is the
Supreme Being retrograding, and is man giving up
his dignity? Was it requisite for the formation
of man that dust should become sentient, when all
being is the roflection of the eternal Mind, and
the record doclares thet God has already oreated
man, both malo and female? That Adam gave the
name esnd neture of animals, is solely mythological
and material./Itslics our It eannoi Eo true

t men was ordered to create men anew in partner-
ship with God; this supposition was a dream, a
myth," 73)

And here is what sho says concerning verses 21 eand 282:

"Here falsity, error, oredits Truth, God, with in-
ducing a sleep or hypnotic state in Adem in order

to perform a surgloal operation on him and thereby
create women., This is the first record of magnetism
/e reference to her pernicious doctrine of animal
magnetism/. Beginning creation with darimess instead
of light, ... -- error now simulates the work of
Truth, mocking Love and declaring what great things
error has done. Beholding the creations of his om
dresm and calling them real and God-given, Adsm ==
alias error =-- gives them nemes. Afterwards he is
supposed to become the basis of the oreation of
woman and of his own k:lnd’ gall:l.ns them mankind, =-
that is, a kind of men,." 74

Thus it can be seen that the rejection of this second
record of croation helps her immensely in eluding a
material interpretation.

"2) Ibid, » P «526 £,
"5) Ibid-. 90527 f.
74) Ibid., p.528.
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It is interesting to see whst Mrs. Rddy says !
concerning Genesis 3, 15: "There will be greater mental
opposition to the spiritusl, scientific mesning of the
Seriptures than there has ever been since the Christiasn
era begen. The serpont, materisl sense, will bite the
heel of the woman, -- will struggle to destroy the
8piritusl idea of Love; cud the woman, this idea, will
bruise the head of lust. The spiritusl idea has given
the understanding a foothold in Christian Sclence. The
S8eed of Truth and the seed of error, of belief and of
understanding, -- yea, the seed of Spirit and the seed
of matter, -~ are the wheat and teres which time will
Separate, the one to be burned, the other to be

garnerod into heavenly pleces.” 75)

Concerning Genesis 4, 9, she says: "Here the
Serpentine lie invents new forms. At first it usurps
divine power. It is supposed to say in the first
instance, 'Yo shall be as gods.! Now it repudiates

even the human Guty of man towards his brother.? 7€)

Finally, she says concerning Genesis 4, 10.11:
"The belief of 1life im matter sins at every step. It
incurs divine displeasure, end it would kill Jesus
that it might be rid of troublesome Truth. MNMaterial
beliefs would sley the spiritual idea whenever and
wherever it appears. Though error hides behind a lie

75) Thid., p. 534 f.
76) Tvid., p. 541.




and excuses gullt, error cannot forever be concealed.
Truth, through her oternal laws; unveils error. 4ruth
Gauses sin to betray itself, and sets upon error the
mark of the beast:; Even the disposition to excuse
gullt or to conceal it is punished: The avoidance of
Justice and the denial of truth tend to perpetuate
8in, invoke crimo, jeopardize self-control, and mook
divine mercy." 77)

lirs. Eddy discontinues the history of the 0ld

Testament with Genesis 4; 16: It 1s not difficult to
understend why she does not accept most sections of

the 01d Testement. It would have been almost impossible
for hor to epply every narrative and every promise to
hor "Science." But wherever a passage could lend it=
8elf well to "elucidato" her teachings she readily
accepted it and applied it in the mein section of her

book, Science and Hoalth.

She devotes an entire ohaéter in explaining various
verses of the Apocalypse:. Here especially does she
bring the teachings of the Bible to bear upon her own
teachings. It seems that 1t 1s for this purpose’alone

that she goes into the matter of interpreting the figurative
passages of this book:; She omits the first nine chapters;

ineluding chapters two and three, which treat of the then
existing Christian churches,

77) Ibid., p. 542«




Vhet does lrs, Eddy say concerning the Gospels?
In 21l her writings there is nothing said in general
soncerning the integrity and suthenticity of the
Gospels of tho New Testament. However, it seems that
She omits nearly all of the narratives contained therein,
except the sayings of our Savior. Ooncerning these

Seyings of the Lord she offers a distorted, perverted,

ridiculous, lawless, and unnatursl interpretation.

At best, her treatment of the Gospels 1s but wildly
allegoricsl.

Let us teko a few examples to show what her absurd

treatment of tho Gospels really is.

Concorning the resurrection of our Lord mhe says:
"Ohristian Science ... rolls away the stone fromfhe
sepulchre of error, snd health is the resurrection.” 78)
"Kurzum, die Auferstehung Christi wer eine ganz natuerlibhe
Erschelnung, die jeder, der Frau Eddys 'Christliche
Wissenschaft! ordentlich studlert, an sich erfahren kamnn." 79)

Professor F. E., Mayer points out also what her idea
was concerning the time when Jesus walked on the Sea of
Galilee: "Wach ihrer Lohre ist Jesus guf dem Moer ge-

wandelt, um gu zeigen, dasz es keine Materie gebe."” 80)

Concerning the miracle of healing the blind man at

78) iirs. Eddy's second article to the Portland Advertiser
quoted in part by Dresser, The Quimby Manuscripts,p.l62.

79) Der Lutheraner, 98. Jahrgang (March 24, 1948), p.93.
(p. Sclence and Health, pp.44-46.

80) 1bia., p.os.
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Jerusalem she says in part: "lo supposo that Jesus did
actually anoint the blind man's eyes, with His spittle,
1a as absurd es to think, according to the report of
8ome, that Christian Scientists sit in back to back
8éances with their patients, for the divine power to
filter from vertebrae to vertebrae.” 81) Haldemen
Very shrewdly points out what such a statement really
emounts to:

1. "Po suppose that Jesus did enoint the blind man!s
eyes with spittle is absurd. : 5

2. "As 1t is gbsurd to suppose it, it 1s equally
ebsurd to bDolleve it; and this is saying that
Jesus dld not do it.

3. "As Josus did not anoint the blind man's eyes
with splttle, the record which says He did 1s
not only absurd, it 1s asbsolutely untrue,

4. "As this record is the Gospel of John, the ninth
chapter, then the ninth chapter of the Gospel
of John is not wholly true.

"Therefore,
S5« The Gospels are no more a record of exact truth
than the hook of Genesis.

"From all this it is evident that .Christian Science
looks uporyhe Bible, whether in the 01d or the-
New Testement, as a book full of human error,
childish weakness, gnd deliberate falsehood.
"Such a book cannot be wholly inspired of God;
it cannot be wholly the Word of God.

"But while the Bible fails to be wholly the Word
of Godj while it is full of error and falsehood,
there 1s & book which does not fell; and that
book is, Qhristian Science snd Heslth." 88)

81) Miscellanies, p.171.

82) Haldeman, Ghristisn Science in the Light of Scripture,
pP. 383.
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Last of all, let us view lirs. Eddy's distorted,
perverted, ridiculous, lawless, snd unnatural inter-
Pretation of the Lord's Prayer, before we consider her
"Glossary" in Sclsnce and Heslth. She says: "Here let
me give what I understand to be the spiritual sense of
the Lordts Prayer:

Qur Father which art in heaven,
OQur Father-ilother God, all-harmonious,

Hallowed be Thy name.
Adorgble One.

Thy kingdom come,
Thy kingdom 1s come; Thou art ever-present.

Thy will be done in earth, as it is in heaven.
Enable us to know, == as in heaven, so on earth,
d iIs omnIpotent, supreme.

Give ua this day our daily bread;
Give us grace for to-day; feed the famished
affoctlions;

And forgive us our debts, as we forgive our debtors.
And love 1is reflected in love;

Andllead us not into temptation, but deliver us from
oevil;
And God leadeth us not :l.nto tggtatlon, but de-
Tiveroth w us from sin, dlsease, and death. -

For Thine is the kingdom, and the power, end the
glory, forever.
For God is infinite, gll=-power !.l.l Life, Truth,
all

:OVO. over all, end .

Thus, even though lirs., Eddy's conclusions are
usuvally quite different from those of the ancient Gnostiocs,
we @aun, nevertheless, ses that lMirs. Eddy's interpretation
8erves the same purpose for her as did the allegorical

interpretation for the ancient Gnostics. In many respects,

83) Science and Hoaslth, pp. 16.17. ;-J
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howevor, it can be clearly scen theal Gnostic eleamentis
Crecp Into her toechings for the simple reason thalt she

made practically the samo use of the Scriptures as the

Gnostice did.

But, as we pointed out in Chapter II, Mrs. Eddy
had become interested in many sncient cults. One of
these, no doubt wes the Gnostic group. She made up
& glossery of her own which conteined many of -these
encient Guostic gnd lanichean ideas. In her completed
"Glozsary", which is now & part of her Key to the
Seriptures, we can see s number of Gnostic elements.
Let it be undersztood, however, that not much is left
in her "Glosspry" which closely resembles Ggosticism,
because iips. Rddy began approximately where the Gnostic
left off, asdding her own subjective ideas so as to

make Christisn Science appesr altogether as her owm.

Thus, when lirs. Eddy applied her "self-made"
Glossary to Biblical interpretation, her conclusions
vere not only different in meny respects from the
Gnostic teachings, but they were often contradictiry

to her own statements in enother pert of her book.

Let us, however, teke up a few sections from her
"@Glossary", which she says, "contalns the metaphysical |
interpretation of Bible terms, giving their spiritual |
Sense, which is also their original meaning." 84)

84) "glossary" of Soience and Health, p.579.
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"ADAMY Rrror; a falslty; ... the opposite of good,=-
of God and His crestlon; a curse; a beliof in intelligent
matter, finiteness, end mortality; ... not God's men, who
represents the oma God snd is His own Iimage and likeness;
the opposite of Spirit snd His creations; ... The name
Adem represents the false supposition that Life 1s not
eternal, but hes beginming snd end; that the infinite
enters the finite, that intelligencs passes into non-
intelligence, and that Soul dwells in material sense;
thet immortel Hind resvlts in matter, and matter in
mortal mind; that the one God ané creator entered what

He oreeted, snd then disappeared in the atheism of matter." 85)

She denies the existence of angels: "ANGELS. God's
thoughts pesaing to man; spiritusl intuitions, pure and
perfect; tho Inspiration of goodness, purity, and
immortality, counteracting ell evil, sensuslity, and
mortality." 86)

"BELIEVING, Firmness end constancy; not s faltering
nor a vlind feith, but the perception of sp:l.wh Truth.,
Mortel thoughts, illusion." 87) Thus she shows that she |
denies the necessity of fslth as commanded in the Bible,
but she believes in a higher "gnosis.”

"Ohrist i1s the divine manifestation of God, which

comes to the flesh to destroy incarnate error." 88)

# In Scionce and Hoglth, p.338, she says that the word
"Adem" suggests the thought of something fluid, of
mortal mind in solution. Then sho adda that Adam 3
"stands for ... the supposed sepgration of man from Gdd.

85)"Glossary" of Science and Health, po. 579.580.

86) Ibid., p.581.

87) Ibid., p.582.

88) Tbid., p.583.




=45= : “q

"CHURCH. The strusture of Truth gnd Love; what-

ever rests upon and oroceeds from divine Principle." 89)

"CREATOR. 3pirit; lilnd; intelligence; the animating
divine Principle of all that is reasl and good; self=-
existent Life, Truth, and Love; that which is perfect
and eternal; the opposite of matter and evil, which

have no Principle ..." %)

"DEATH. An illusion, the lie of 1ife in matter;
the unreal snd untrue; ... Matter has no 1ife, hence
1t has no roal existence. Mind is immortal. The flesh,
warring against Spirit; that which freta itself free n__'am
one belief only to be fottered by another, until every
belief of Lifo iz not ylelds to eternal Life /sigZ..." o)

"DEVIL. Bvil; a liej error; neither corpereality
nor mind; the opposite of Truth; a belief in sin, sick-
ness, and death; enimal magnetism or hypnotism; the lust
of the flesh, which saith: '... There is more than ome
mind, for I sm mind, -- a wicked mind, self-made or
created by a tribal god and put into the opposite of
mind, termed matter, thence to reproduce a mortal
universe, including men, not after the image and liReness

of Spirit, but after its own image." 92)

"EVE. A begimning; ... the belief that the human race
originated materially insteasd of spiritually ..." 93)

89) Ivid., p.583.
90) Tbid., p.583.
91) Toid., p.584.

92) Ivid.,p. 584. . |
83) Ibid., p.58s. : ¥




