Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship

4-20-1942

Gnostic Elements in Chrisitian Science

Paul Strickert
Concordia Seminary, St. Louis, ir_strickertp@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

O‘ Part of the History of Christianity Commons

Recommended Citation

Strickert, Paul, "Gnostic Elements in Chrisitian Science" (1942). Bachelor of Divinity. 79.
https://scholar.csl.edu/bdiv/79

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F79&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1182?utm_source=scholar.csl.edu%2Fbdiv%2F79&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/79?utm_source=scholar.csl.edu%2Fbdiv%2F79&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

"GNOSTIC ELEMENTS IN CHRISTIAN SCIENCE"

A THESIS PRESENTED TO
THE FACULTY OF CONCORDIA THEOLOGICAL SEMINARY
IN PARTIAL FULFILLMENT OF THE REQUIREMENTS FOR
THE DEGREE OF BACHELOR OF DIVINITY

Paul G. Strickert
Concordia Seminary

April 20, 1942




PREFACE

This subject presenis a new field of research for
the archives of Concordia Seminary. Very few books
mention the relationship between Christien Science and
Gnosticism; whereas, very many books, which, in other
respects, treat the subject of either Christian Sclence
or Gnosticism very thoroughly, do not even allude to
any relationship between the two. This thesis, then, 1is
the result of much original research in thése two, related,
historically significant subjects.

The purpose of this thesis is not polemical., Nor is
it the purpose to show that Christian Science is based
directly and primerily on Gnostieism. It is to be a
parallelism only; -- yet not of "accidental” doctrines

taught in both, but of main tenets which are well substan-
tiated.

Chapters I and II are included to provide a brief
background of (nosticism and Christian Secience, respestively,
in order to make this a more complete, objective study.

In Chepter III there is glso the added feature of seeing
how Mrs, Eddy develops various Gnostic ideas to fit in
with some of her salient teachings.

It 1s almost impossible to ascertain exactly what Mrs.
Eddy's teachings are in every kaspect, because of her many
contradictions and her constant, arbitrary play on words,
Therefore, it is necessary to quote her writings a number




of times end from different approaches to prove what
stand she actually did take in every instance which

comes under consideration in this thesis,

It is teken for grented that sny interested reader
is acquainted with the rudiments of Gnostiecism. Therefore,
the author did not deem 1t necessary to quote long sections
regarding the Gnostic teachings, except for the purpose 8f
shedding additional light upon the subject under consider-
ation. It is to be brought to mind that nearly all the
gnostic teachings are well estasblished and substantiated
in a great array of hooks on the subject.

It 1s the author's humble wish that this thesis will
8erve as an incentive and a basis for further research in
this,or a related,subject. The author has found that,with
Gnosticism in mind, one has the best possible perspestive
from which to view the teachings of Mrs. Mary Baker Eddy,
because, in the last analysis, Ohristian Science is nothing
but a revival of the smcient Gnostic ideas, with the
feature of metaphysical healing added for the sake of
decelving the unwary.

P. G. 8.
April 15, 1942
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 GNOSTIC ELEMENTS IN CHRISTIAN SCIENCE

INTRODUGTION

"There is nothing new under the sun." This holds
true in the history of religions almost as vniversally
a8 in the history of human experiences in general.
Almost all recent thought is based upon previous know-
ledge. Even new ideas which, asi’is thought, are born of
purely, human minds to-day have been experienced by some
before us in the yesteryears, though often but orude
products of the humen mind.

Even the ideas of Kant, Spinoza, and Hegel were but
applications of former mental ideas. Mary P. Parmele
brings out that Spinogza and Hegel were both Pantheistioc. 1)
In like menner, Rousseau's, Voltaire's, and Paine's
rationalistic ideas were applications of old rationalistic

1‘.&. ®

As a trend of recent religious thought, Modernism
is an iasue which, seemingly, is very new. Yet it is really
a mere revival and a development of ancient thought. It
can be sald that Modernism is nothing more than a synthedis

of all previous heresies, :

Theosophy, too, is only a revivael and an adsptation
of ancient thought. It is essentially an amalgamation of
Christianity and Buliiism, as Madame Blavatsky, the real

I)Plrnele. Mary P., Christian Science, p.l6f.




organizer of these Occultists, based her ideas on "the

Arlen and other Eastern literature, religion, and

sciences," 2) #

Christian Science is also a oonglompratlon of
NMysticism, Buddhism, Idealism, Onosticism, etc. Ohristisn.
Sclence "has been charged with being Manichean, Gnostiec
or Docetic in doctrine, and entinomisn in ethics. The
truth i1s that Christian Science cannot be identified with
any one heresy, either ancient or modern, though undoubted-
1y 1t has incorporated elements that were distinctive of
encient sects.” 3) The goncordis Cyclopedia also adds
that Christien Science contains also elements of
Brahmaenism and Neoplatonism, 4)

In this thesis we shall restict ourselves to the
Gnostic elements as represented in the writings of Mrs.
Hary Beker Eddy. It will be impossible to give all the
references in Mrs., Eddy's writings concerning the great
array of the remnants of Gnosticism in a thesis as limited
as this. But, it i1s hoped, the reader will find all the
references pertinent to the subject, and in such a way
that nothing essential is omitted.

2)The Concordia Oyclopedis, p.755.

3)Bellwald, A.M., Ghristisn Sclence and the Catholic Faith, 175.

4)p. 141.

# Cf. Qualben, History of the Christian Church, p.361:
"Theosophy, which means 'divine wisdom', is concerned with
mustical speculations concerning God and the universe.

It seeks to find the essential truth wich underlies all
systems of religion, philosophy, and science; ... it is
in constant search for secret dootrines which will furnish
the best key. to truth.,"

.




CHAPTER I
IHE GNOSTICS AND fHEIR TEACHINGS

"Gnosis is the OGreek word for 'kmowledge,! or
DEFINITION PR

T seclence.! The Gnostic, correspondingly, is
the man who is supposed to have knowledge beyond the
range of common man," 5) Therefore, Gnosticism, purporting
to be a higher and more philosophic form of Christianity,
is a pagaenizing religious philosophy, which included
Christianity in its vagarles and speculations. _
It 1s a broad term,as Kbtsche points out: "Out of the
fusing c;f cosmological myths of Oriental and Greek
paganism with Christian historical elements in the
orucible of its own speculation, there arose numerous
systems of a higher fantastic sort of religious philosophy,

which were included under the common name of Gnosticism." 6)

ROOTS FROi 'Gnosticism is the most stupendous and the
HEATHENDOM most fantestic form of religious syncretism
known to history. Oriental mysticism and Greek philosophy,
Buddhistic nihilism end Platonic i1dealism, Zorosstrisn duale-
ism and Alexandrian Judaism, Babylonian cosmology and

Greek mythology, and other elements together with Christian
1deas are thrown into the orucible um_‘.l. as it were, chemi-
cally compounded.” 7) s meny ewstwhile heathen were coming
into the Ghurch in this great missionary age, they wished
to carry with them ethnic ideas dear to them and to mingle

°’watemm Lucius, The Poat- ostolic "Pen Epochs
of Church History, ?F-_“r Lo

8)Klotsche, Outline of tho History of Dootrines; p. 99.
7)goncordia Cyclope ala, p. 201.
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them with Christien olements. Because of the fact that
there were s0 meny different heathen beliefs, there were
also many varieties of gnostic thinkers, because each one
"got his knowledge out of his own head by the simple
Process of rejecting everything in Apostolic Christienity
which did not satisfy his own mind, snd adding in every-
thing which did particularly commend itself to him as an
enswer to the great questions of the universe," 8)

That the Gnosis and it prinéiples had existed even
before the Apostolic Age is shown by Foakes=Jackson:

"Its principles are to be found in the Timaseus of
Plato vhich i1s an excellent intorduction to the sub=-
Ject. According to Plato there are two worlds. The
one around us, consisting of sensible objects, 1s but
a shadow of the other, which is the world of essential
forms (idéas), which are immaterial. The ideas belong
to the real world, and all visible objects are partiel
revelatIons of unseen asctualities. Thus, what is ma-
terial is but a type: the 1dea itself is the ultimate
reality. The world we see is the work of a oreator
or Demiurge who fashioned the things seen on the
model of Eﬁe unseen. In studying a OGnostic system

we meet constantly with personified abstractions
called Aeons (ages, eternities), COhrist, the Church,
Truth, Light, Wisdom. ... At first sight, Gnostiocism
appears little better than a tissue of aebsurdities.
Nevertheless some of its great exponents were evident-
1y no mean philosophers. We are, however, under the
d:l.sadvmtage of only having garbled reports of their
systems." 9)

THE SYNCRETISTIO As we have pointed out, the Gnosis was
ZENDENOGLES brought in the realm of Christendom by

heathen converts. It is necessary to understand the

'motetistie tendency of the age to see why Gnostiocism

csme into the Church so rapidly. "Skepticism had under-

B)w.tm' ﬂo c_iEo. 901961

9)l'oge;-».‘l'mlmm':, Studies in the Life of the Early Church,
Pe . o gt
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mined end finally dissolved the traditional religious
beliefs of the ancient world. The influence of oriental
religious elements was strongly felt in Greek end Roman
culture. These pagan 1deas were eagerly asbsorbed, inters
pPreted through, and harmonized with, philosophical ideas.

In conformity with the spirit of th.e age the great ideas

of Christianity were also compared and harmoniged with
Hellenistic and Jewish philosophy, end oriental theosophy...
In Gnosticism the synoretistic tendency was to smalgemate
oriental theosophy aend Hellenistic philosophy with
Christianity in order to establish a universal religion."” 10)

Eurtz, in his Church History, has given a fine
evaluation of this synoretistic spirit which was such an

{nblue ntis! .

big cause of the rise of Gnosticism

"Even within the borders of the church, this Syncretism,
favored by the prevalling spirit of the age, influenced
those of superior culture to whom the church doctrime
of the age did not seem to meke enough of theosophisal
principles and speculative thought while the worship

of the church secmed dry end barren. ... The pagan
element is on the whole the prevalling one, inasmuch

as in most Gnostic systems, Christianity is not repme-
santed as the conclusion and completlon of the devel=-
opment of salvation given in the 0ld Testament, but
often merely as the continuation and climax of the 11)
Pagan religion of nature and the pagan mystery worship."

EARLY "Schon im apostolischen Zeitalter traten mit
SEGINNINGS gunelmender Deutlishkeit Haeretiker auf, bes.
in Kleinasien und Antiochien, welche ihren nsechsten Ursprung
im Judentum haben. Spekulationen ueber die Engel- und
Geisterwelt, eine dualistisch asketische Ethik oder

10)k10tsche, op. oit., p. 17.
11)p. 9.
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unsittlicher Libertinismus, Spiritualisirung der Auf-
eratehung, sowie Hon ueber die Hoffnung der Kirche

‘Kenngeichnen sio ... . Zu Schlusz der ap. Zeit, gegen Ende

des 1. Jarh., haben diese Ansichten fester Gestalt ange-
nommen. Johannes bekampft eine Richtung, welche Christus
von Jesus scheidet, indem sie leugnet, dasz Jesus als
Ohristus im Fleisbh gekommen ... . Der ap. Zelt gehoert
auch der samsritanische Psqudomessias Simon an «.. « Seine
Lehre wurde durch seinen Schueler Henander nach Antioshien
verpflanzt. Auch er trieb Hagle, 11esz dfe Welt von
Engeln gemacht sein, welche von der 'Idee' hervorgebracht
SBelen; er verhlesz denen, welche ihm folgen, die Unaterb-

lichkeit..." 12)

"Beginning before the Apostolic Age was closed;
ITS SPREAD

end apparently in 8yria, it spread fast and -
far. Just bocause it was an embodiment of what men fabt
like thinking at the time, it was constantly. shifting and
changing, never appearing in two countries in exactly the
same form, never transmitted from one generation to another
without change. Gnostic rationalism, being the play of
self-indulgent fanoy that 1t was, had no more history
tha#t the succession of cloud-shadows that flit across a
hillside on a summer morning. Both the clouds and the
fancles are bound by natural laws, no doubt, but they do
not make a story that the mind of man can follow." 13)

Yot we lmow that in this period "Gnostics have sprung wup,

12)3eeberg, Dr. Reinhold, Lehrbuch der Dogmengeschishte, B55f.
13)yatermen, op. cit., p.204,

RS g




Sy

and have been manifested like mushrooms growing out of the
ground."” 14)

8pread o CGnostioiem:

Besberyg Lriugs out this consiaz picture of the

"Selt anfang des 1. Jorh. sind diess Irrlchren offen
hervorgctroten und haben alsbald ungeheure Verbreitung
aerlenzt ... Wandernde Lahrer worden dieses rcpide wachs-
tunm bQ".‘."irI_f_t haben ‘Vﬁlo l. Joh. ‘1, 1.2. Joh. 10’ Se ]
Did. 11, 12. Izn, Sm. 4, 1 dEph. 9,13 7,1l...). D2 Ein-
g8elnen lidst Aie Geschichte desselbon im Dunkeln, Nur
§0 vial ist xlar, dasz in seinigen Decennion dlese Rich=
tung euf heidenschristlichem Boden grosze Ausbreltung
gefunden wnd in snecifiszch heidenchristlicher Velse
fortuebildet wordon ist. Die wichtsten gnost. 'Syateme!
8ind die des Basilides, des Valentin mit seinen Schuelern
(Heraklason, Ptolemnors Al Hauptvortreter dor italischen

Schule, Axlionicus, Bardesanes als Kepreesentanten der
anatolischen Schule), die Ophiten, Kainiten, Paratenm,
Sethlaner, der (noztiker Jusbtin, dlo liaassener; daszu

Ultras wle Wercus, Kerpokrates u.s.w. (eine ucbersichtl.

Zusganonfess. in Hoellers KG. I, 156 f£f.)." 15)
EARLY It iz beyond iho scope of Lhis thesis Lo enter inte

LEADERS ga discussion of 5he various views of sll the leaders

and of tholr Groatie schoole. It will suffice to mention them

but briefly.

The leadera in the Apostolic Age were tho following:
8imon iegus®, who is montioned in Acts 8 as mgking hiuself
God; Corinthus™*, who invented the Damiurge; and Nicolas,

who was condomed in Rev. 2, 6, 15,

Thesa wera the Gnosties uwho wers repoatedly opposaed

and condemned In the llew Testement. (ne passage that refers

to thesc Gnostics in general is Gol. 2,8: "Beware lest any

14) 1ren, I, {IX. OJp. also Jones, ®he Church's Debt %o
Horebics, p.23.
15) Jo. git., 0.53.

® 0. Ayer, Zoures Book for Anclont Qhurch History , p.78 ff.

#% Ibld., pp. 81. 114, PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO




Man 8poi} you through philosophy snd vain deceit, after
the tradition of men, after the rudiments of the world
end not after Christ."

Foakes-Jackson bring out that the earliest Gnostic
8eot} that came gradually into the realm of Christianity
were the Ophites and the followers of Simon Magus. Tﬁiﬂ
1s probably the correct view. We may go a little more at
length in discussing what' Foakes-Jackson says of the

Ophites: 16)

"Of the earliest sects the most interesting are the
Naesenes, or Ophites, the first, according to
Hippolytus, who took the name of Gnosties, though
the other fathers say the followers of Simon Magus
were the earliest to asswugle the title, If Hippolytus
meens thet the Ophites were the first Christian seoct
to be thus styled, he is probably right; for they
wore undoubtedly Christisn in aessigning to Jesus
Christ the highést place in their system, which follows
the usual Gnostiec scheme of a Great Unkmown Principae
and s series of worlds, the lowest of which is our
materlial universe. The distinctive characteristicso
of Ophitism are tho reversnce for the Serpent and
the doctrine that this world is ruled by a positively
ovll being called Ialdabaoth. The Serpent comes
probably from Asia Minor, where every temple is sald
to have had its serpent deity. He i1s the virtuous
offspring of Ialdabaoth, and saves msn by inducing
him to partake of the tree of the knowledge of good
end evil. All peoples, according to Ophite hyms
quoted by Hippolitus, worshipped the one God under
different nemes.

These Ophites were condemned in Peter, in Jude, snd in

Revelation.

GNOSTICS OF THE Ambns the outatanding leaders of the

SECOND GmiTURY* Gnostic teachings in the second century

wereiBasilides of Alexandria; Valentinus (0.150 A.D.), who
introduced Zysygy, 1.e., celestial or double marriage;

1°)Foakea-.'l'ackson, Studies in the Life of the Early Church,
P. 65.

= Of. also Ayer, Jo‘o. op. g!_t_o' PP.114.103-106,



Gerpoorates, who taught traducianism, the theory that
80uls are transplanted from one body to another; and
Marcion"of Sinopa, who said that the God of the Old
Testament was inferior to the God of the New Testament.
He was also one of the main upholders of the doscetic

dooctrine, viz., that Christ only soemed to appear in
the flesh,*

Seeberg says still more of Mareion and of his

great influence: 17)

Marcion "hat Gemeinden gegruendet .. und,':ﬂ?“,‘"‘

150 was seine Lehre ~« 'rg-!(‘n’lfi" Eves Xypouwawv

Verbreitet ... . Bis in das 6. Jarh. haben sich

marcionitische Gemeinde in Opient erhalten. Die

Lehre hat sich dabel teils gnostischen teils

kirchlichen Ansichten asccomodirt. ... Christi

Lelden erkeuft die ifenschen gus der Gewalt des

Demiurgen." :

Other Gnostic schools or sects that may be mentioned
were the Cainites, the Sethians, the Melchigedekians, and
the Easenea.m The Essenian FEbionites at Colosse were the
ones who exslted gll the negative elements of the Old
Testament (the serpent, Cain, Esau, Korsh, Sodomites, ets.)

They were closely related to the Ophites.

And three other men that cannot be completely
overlooked are Saturninus, Justin the Gnostic, and Hani.

]‘7)806b01'5, 22. °1t.| 9.65.

#* Klotsche, op., cit., p. 23, says that Marcion was not a
Gnostic, even though he maintained asceticlsm and a
dualistic view. We disagres with this view. Of. Seeberg,
&O g!-_'gl’ p.64f- y

% on related Monarchianism, c¢f. Waterman, op. ’_!-:El. Vol.II.Bﬁl-

##MThe earliest reference which we have to this sect is -found
in Philo: Quod omnes prob. Liber (12-13). Philo points
out that the main feature of the Essenes was their ethics.
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QENERAL Gnostlcism addressed itself to the
SHARAOTRRISTIOS”  gqmp problem which lay at the foundation
of all oriental religions =- the relation of finite man
to the infinite God. Thoy asked: How can an imperfect
world proceed from a perfect God? What is the relation
of spirit to matter? How did evil enter the world‘i What
1s evil? Almost all early thinkers were driven by these
questions into some form of duelism, which, as we shall

86¢, was also a characteristic of Christisn Science.

Concerning dualism they believed that there were two
worlds in sharp contrast with one another, the worlds of
the good and of the evlil, the worlds of 1ight and of
darkness, the spiritual world and the material world.

"Iwo primary and equal Powers, Good and Evil, were there-
fore recognised. The latter was co-eternal with the
former." 18) mg worla of matter, which cannot be traced
to God as a spirit, is also evil. It was the world of

the inferior God, the Demiurge, or God of the Jeows. i
"Acoordingly Christienity, with its great idea of
redemption, i1s to the Gnostics the world-remewing principle
ﬁi:., that anything considered to be the materisl, being
evil, 1s to be fought against; but at the seme time, belheving
that the spiritual is freed from the material/, but it is
not redemption from sin and guilt, .. it is not soteric

ls)wﬂlben, P.Ro e_’-t_.. D. 76, s
# 0f. also Mansel, The Gnostic Heresies, pp.87f.

#*% Goncerning the Demiurge, Qualben, %g_. git., p.76,has also
this to say: "God did not himself directly create the
world. From him proceeded a series of emsnations or aeons

on a descending scale. The lowest of these smanations
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but cosmic principle; and in spite of the fact that the
Gnostics sought to clevate Christienity to the position
of the universal religion they robbed Christianity as

the one absolute religion of its fundamental end essential

elementa," 19)

VWaterman has this to say concerning the Demiurge
doctrine of the Gnostics:

"One hears much in Gnostic systems of the Demiurgus,

or Demiurge, -- it 1s a Greek word meaning "World-
maker," -- but he is Always represented as a rival

of the true God, or as a very inferior, and very ignor-
ant and blundering, subordinate. Hence in some
Gnostic systems the Creator is the jealous God of the
Jews and of the 01d Testament, meanly setting himself
Up ageinst human progress, and against the nobler

God of the Christian Revelation. In some such
aystoms the serpent was exalted to a splendid positéon
as the chief renresentative of light and progress,

and the relentless foe of the Demiurge, who tries

to hold him down. ... Of course, if the 0ld Testament
Creator was an evil deity, Adam and Eve were true
Gnostics in rofusing to obey him, and the serpent

vwas a Saviour," 20)

PERSON OF Duslism stamped fself upon the very person
OHRIST  of Ghrist. In the different Gnostic Systems

we find a menifold confusion of opinlons as to Christ's

person, but they all agree that Christ was not God

incarnate in whom both natures are united in one person.

was called the Demiurgus, or Oreator. He was identified
with the God of the Jews, the Jehovah of the 0ld
Testament. Hence the Father of Jesus Christ, the God
of the Qhristians, was vastly inferior to the Supreme
God; and the apostles of Christ would accordingly be
vastly inferior to the apostles of this Supreme Being,
Recall the struggle in the New Testament between the
apostles of Christ and those who claimed to be espostles
but were found false."

19)K1otsohe, E.H., op. eit,, p.20.
20)waterman, 1he Post-Apostolic Age, op. git., p.199.
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Jesus ieg elther e mere man with whom, Bor a time, the

@eon Christ unites himself; or he is s heavenly aeon

which assumed a body formed of psychical substence; but it

was only the "pasychicsl Christ who suffered and was

crucified; or he was human in appearence ohly, having

N0 real humen nature, but a wholly spirituel one; his

sufferings were only spparent. Ohrist!s office as the

Redeemer was not to atone for the sins of the world,

but to bring knovwledge to the world, especially Gnosis

to the pneumatics. Thls Gnosis brings redemption in

that it frees the pneumatic from the material and aids

him to find his way to the upper world at death; hence

no resurrection of the body,." 1) |

RATTON ALISH The Gnostic sects stood for the general
principle of Rationalism as against the

principle of Traditionalism. The modern mind has a

pPrejudice in favor of Retionelism as if it must be ration-

al, and against Treditionalism, as if that must mean the

acceptance of everything that has ever been told as a

tradition. "fhe historical method appeals to an unbroken

chaln of testimony as to what the Divine Revealer, Jesus

Christ, gctually conveyed to His disciples, and regards

that as 2 religionn necerzarily snd infallibly true. The

Ratlonalist method asks whether this or that statement

in religion satisfies the enquirer's mind., The Rationalist

is profoundly right, we may add, in claiming that no man

2l) Klotsche, op. eit., pp.20 f.
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can really accept anything as true which antagonizes his
Teason end consclence. ... A man's reason and conacience
ought generally to be satisfied that a thing is true, if
there 1s sufficient historical proof that God has said
it. That is the claim of a true Traditionalism. That
1s the claim which Gnosticism in every age has brushed
aside," 22)

EVALUATION In the next place, the Gnostic had an

OF GNOSIS exaggerated idea of the value of knowledge..
"He held, as many do in these days, that education was
salvatlon. All sin was delusion. Even the host of evil
Spirits were represented as enslaved by error, rather

that as wilfully choosing evil when good was before them.
s+« Sin could not appear as éxceeding sinful, when it was
explained as s mere folly growing out of imperfect culture,
a fault which better knowledge would certainly do away.
The Gnostic in all ages is apt to be strong in the culti-
vation of some intellectual processes, wise or otherwise,

but his pupils will be weak in the cultivation of character." 23)

This higher knowledge than is possessed by
MATTER EVIL 3
ordinary men, as necessary to spprehend that
which is supersensuous, brings us back to the fundamental
denial of the existence of matter. This regarding of matter
as evil “keepg oropping up in every age, that easy answer

to the question of the origin of evil, !The spirit is good,'

22) waterman, L., op. cit., p.196.
23) 1vid., pp.197f.
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8ays the Gnostic; 'the Ylesh is bad. MNan is dragzed
down by the imprisonment of his spirit in his body.
Deliever him from that bondage, end he will soon, and
easily, be nerfected.! That Gnostic tendenecy reasppears
to-day in the popular reception of what is called
'Christian Scilence,! which teaches that 'matter! is a
mere delusion fastemed upon the spirit by 'mortal mind,!
a decelving lower principle, and again in the still more
pPopular opposition to the doctrine of the resurrection
of the body, so many prefsrring to think that a man's
true resurroction 1s a rising out of his body at his
death," 24)

MICROCOSH ‘The doctrine of mlcrocosm and macrocosm has,
E&_OE?_JEQS}! by some recent investigators, been considered
the essential key to = study of gnosticism. "As man
conslsts of body, soul, and spirit, so the universe must
have a corresnonding division, Our visible world,
limited by the sky heaven, corresponds to tho human body;
the region of the stars and the Holy Seven planets
corresponds to the human soul; the third heaven, where
God and the Sophia dwell, corresponds to the humsn mind.
This seme doctrine divided mankind into three groups; (a)
the 'hylics! or men of earth, who were not capable of
being saved; (b) the 'psychics,' or men of heaven, who
night or might not be seved; (c) the 'pneumatics! or men
of God, who alone were sure of salvation."zqhe Hylies

24) Waterma.'n, oD« E_’_-'_E_-, p.]:QB-
£5) Qualben, History of the Christian Church, pp.76f.
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were conzlderad a8 unasved hecouse thay were tﬁo‘-‘!!ht of
a8 balos moterinl, Tho Paychic: racolved a certein
measure of aalvation, but did not attain the full atage

of salvation.,

EI.@.‘-’_EE Ine #loroms was tie name wnich tne Gnostles took
aud

to he tha "Fulness,” waich was that part of the
KRN 0iA

universe wnere ovil had no entrance. Tne "dnrist,"
or the divine part of the Savior, repeatedly took refuge in
this Plaroma in time of dangor, and does €0 continually now.
The opposite of Lhe Plsroma was i;h;a Kenoma (Enmptiness),

which 1s sgid to D3 our lower world. =

MQEERI&TW Klotacha gives theas twelve polnts as a

U Wreee ey

DOCTRINE summary of the characteristic doctrine of
IN _SUiaRY™
ST Gnosticism:

3)"Prom the suprame Cod, the absolute and infinlte
" belng, the 'ineffable One,! is to be distingulshed
ths erzator of the world, the Demiurge.

8)"From the supreme God must likewlse be distinguished
the 0149 Testament God, for the creator of the wordd
is the @od of the Jews.

# 0f. al=o watermsn, op. cit., p.202 f.
¥

Seeberi, in Lehrbuch de» Dogmen eschichte, p.82, says:
"Die Gnosis ISt eine acnroi‘% antijudaistische (die Be-
wteilung des Demiurgen) krschoinung, welche auf dem
Boden des fHeidenchristentums sich entfaltete. Die
Gnosis ist aber niciht nur heidenchristlich, sondern
wesentliich heidnisch. Der heldnischen Religiowssitaet
entstemmt ihr Grundproblem, sowle die eigentlichen
Mittel zur Loesung desselben. Dasz aber auch die

¥ittel christlicher und juesdischsr Ueberlieferung zur
Loesuug desszlben verwandt werdsn, aemdext an ihrem
Charatbtor nichte. Als christlich aber erwelst sich die
(nosis vor 4llen durch ihro Schaetzung der Person Christi.
Selne Tcrson tezecichnet den entschelden Wendepunkc .und
Seine Lahre 1st die absolute waraelt/818/. Man vergleiche
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3)"Mattor is eternal; 1t did not omesnate from God,
b‘#l the two stand dualistically opposed to each
othor.

4)"The present world came into existence by a process
of omanation or evolution. Fallen divinities,
or spirits sank down into the world of matter, or
evil which, previously insensible, was animated
into life and activity.

6)"satter is identified with evil.

6)"There 1s a natural and gradusl unfolding of the
divine potency, or emasnation from the divine being.
The products of emsnation are called aeens which
are thought to be the media of creation, develop=
ment and rodemption of the world.

7)"fhe lowest and weakest of these aeons, the Demiurge,
is the cresator of the world.

8)"One of the highest aeons appears as the Redeemer
in whom the celestial seon and the human person
are clearly to be distinguished.

89"His mission was the deliverance of the captive
gpiritunl elements from matter by the imperting
of knowledge.

10)"The meens of this deligverance are mystical rites,
CGnosis and asceticism.

11)"Kankind is divided into three different classes
end so fitted for different destinles ..

12)"The Christien eschatoloiy as a whole is rejected.
There is no room for the resurrection of Christ,
nor the resurrection of the dead. The only thing
to be expected from the future is the complete
deliverence of the spirit from metter and its
final return into the 'pleroma!." 26)

Philo's Stellung zum Judentum (iose dort und Jesus

hier), sowie die der Zeit eigentuemliche Vorliebe fuer

orientalische Religionsformen. MNit Recht hat man dle

Gnosls 'als die gkute Hellenisirung des Christentums!

bezeichnet (Harnakk). Irrefuerend dagegen ist es die

(gnost:‘ltkor die 'ersten christl. Theologen! zu nennenk
ers,)

£6)x10tsche, E.H., s Ouuline of the History of Dootrines,
p.21f. SRV T oA

Cf. also Qualben, History of the Christisn Church, p.786.




FORM OF From all this it can be seen that the

.

GNOSTICISH form of Gnosticism is not an abstract
Speculation, but a "mystic religion based on revelation."
"All Gnostic socts boasted a mystic revelation and a deeply
Velled wisdom, in no way accessible to the initiated.

This secret snd mysterious knowledge was not to be proved
and propagated by scientific demonstration. It was to be
obtalned oily through initiation into the mysteries and
believed by the initiated, and anxiously guarded as a

8eocret ... " 27)

IHE CHURQH'S 'The church most successfully met the great
QPPOSI'PTON
I0 GHOSTICISH

movement of Gnosticims and prevailed aghinst
it. Thoe oppostion was at first especlally
directed agalnat Marcion snd his adherents., Almost every.
Apologist from Justin onward tekes some notice of him.

The denger throeatening the church from the liarcionites was
the grenter, since their maester's doctrine, though mixed
with error, was more closely related to true Christisnity
than that of the other Gnostics. The doctrines which

the Antignostic Fathors opposed the most were that sin

was a physical necessity, as promulgated by the Gnostics,
and also the docetic views of all the Gnostics. These
antignostics showed that sin was 'a free act of man, and

pointed out that it was necessary for the Logos to become

27) Klotsche, on. clt., p.22.

* On the significance of Gmnestioism, op. Seeberg, op. oit.,
P.62: "Die historische Bedautung des Gnosticismus ist
eine schr grosgze. Hlor zuerst ist das Christentum als
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Incarnste. 4And indirectly Gnomticism was one of the
most powerful factors in the development of Christien
doctrine. 3Since the G(nostics used the steandards of the
church andé professed to accept the common belief of
Christiens, the church was led to insist more snd more
upon 1ts Bible, its own Bible, to determine with greater
distinctness what Christianity 1s, end to define more

clearly the fundamentsl doctrines of the church.

REMNANYS In spite of the great opposition of the
T
GNOSTICISM Church ageinst Gnostisism, much of such a
So0~callaed "nev thought movement" remained, even though
the name “Gnosticism” is applicable only in the first

two or throc centuries of the Hew Testament era.

Remains of gnostic ldeas have found expression even
in modern times. Quelben points out, for exsmple, that
".ee 2 Gnostic-8pirituslistic Christienity round its
populer expression in the book of Leo Tolatok," 28)

' (1828-1910). Wetermen slso alludes to some Gnostie

'Lehre! und als 'Mysterium! sufgefaszt worden.
Dadurch ist die Kirche genoetigt worden festszustellen,
was christliche Lehre ist. Und indem die Gnostiker
die kirshlichen Normen, die heil, Schriften und die
Ueberlieferung (dieselben sind keinesfalls von ihmen
suerst so angewandt worden) zu ihrem Zwecke brauchtem,
8ah man sich zu einer festeren Bestimmung jener ’
Begriffe genoetigt. Dagegen Guerfen dioc positiven =
Anregungen der Gnostiker nicht ueberschaetst werden,

28) Klotsohe, Outline of the History of Doctrines, p.25.
29) quelben, op. cit., p.385.




~10=

rements when he spenke of the "Lesson on Gnosticism

in the nincteenth century." 30)

Gnostic remnaents are prevelent to this very day
in Unity and in Now Thowght. Bellwald says that those
who are fosterinz the New Thought movement have "dogmes
of the Unenoss and All-ness of God, of the inexistence
of evil and¢ thoe Impossibility of mattor."” 31) And
Flllmore brings out practically the sameo thought: "Fhere
are thoso in Hew Thought who are seeking to carry into
the kingdom of heaven their earthly possessions. They ere
trying to use the newly discovered pewers of the mind
to bring up humenity on the old foundetions, They pro-
claim tho universslity of the one Life and Intelligence,
and that sll necessery resting uvpon God must be good.s." s2)
Together with the Unity group, the New England Unitariens
have gome Gnosticism connected with theoir toachings.
Concerning these it 1= sald: "There is one, eand Just ome,
religious doctrine that reslly seems essentisl in these

modern cults, namely the doctrine of the spirituility
end vniversality of God." 53)

The most outstanding group which still nurtures the
anclent Gnostic doctrines, of course, is the Church of
Christ Scientist, which was founded by irs, Mary Baker Eddy.
It 1= this fact which we shall discuss at length in this

ao)Waterman, op. 9_’_-2.’ p.207.

S1l)Bel1wald, Ohristian Science and the Oatholic Faith, p.173.

52)he Science of Being (Kensas City, 1012), quoted in
Bellwald, op. oit., p.181. /Solence of Being, pp.250-2527

33)Bel1wald, op. oit., p.173.




thesis, Hany have refarred to this olose relationship
botwaen Gnoaticim snd the so~Gailed "Ghristien Science,” *
though few o thaem make sny attempt to show in vhat
Teaspects the two are alilke and in what rospects they are
different. Therefore, the reader will find it very
profitable, end to his satisfaction, to find cersain
pertinent quotations on Gnosticism in the third chapter;

vhere this close rolationship is discussed.

Even as Gnoatloism sheows us how little the spirit
of tho age can be trusted to meet the religious needs of
the aga, so Christian Science teaching must be viewed
88 bolnj pornicious, and yet, as being absurd, becguse
1t hae dismayed many who have been spproached by its

8inistoer toachings.

%o can, therefore, zpply to Ohristian Science what
Klotache says of Gnosticism: "with qll this, Gnosicism
pPerverted Christianity, dbasing it on ancient oriental
theosophy. ... Gnosticksm became the gravest of all
dengers to Ohristisnity. Substituting heathen speculation
1t olaimed to be the universal religion. It promised
spiritual renewal without true repentance through
outward asceticism. It allured meny by the charm of
mystery connected with its dootrines." 54)

¥ Compare, e.g., Watermann, op. oit., p.188: "The Gnostic
tendency reappears to-dey In the popular reception of
what is called 'Christign Sclence,!'"

34, Klotscho, 22- P_&Ec. PeR3G,
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CHAPTER II

MRS, EDDY AND CHRISTIAN SCIENGE

Christien Sclence came into being,"not by the old-
feshioned method of seed nlaﬁt:l.ng and watering, but it was
Pleced in toto in the lsp of the walting world." 30)

Vhet is Christien Science? According to the
Stendard Dictionery, it is "a system of moral end
religious instruction founded upon principles fypmulated
by Mary Bsker G. kddy end combined with a method of
treating disecrses mentelly."

BRIEF urs. bMary Baker G, Eddy, the founder of the
HISTORY strange cult which pretends to combine Christ-
lanity end science, was bora near Condord, MN.H., in
1821, and died at Chestnut Hill, Mass., in 1910, the name
of her father being Hark Baker. Even in her youth she
had a peculiar tendency towerd the occult and the
mysterious, spending nuch time with mesmerism, magnetism,
spiritism, hypnotism, and similar subjects. She was
married three times: to Major George W. Glover of
Charleston, S, G., who died after a few years; to Denlel
Patterson, from whom she wes divorced; and to Gilbert A.
Eddy, who siso died after some years. While still a
young wvoman, liary Baker spent some time in studying
homeopathy, her studies convincing her that all causation

is mentsal.

33) Parmele, iary P., QOhristisn Science, p.3lf.
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1™ _"DISCUVERY" OF In Robrospoction and Introspection

CSHRISTIAN SCISNC® she writes: "It was in Hasaachusetts,

in Fobruary, 1866, that I discovored the sclence of
div:l.m;.-: mataphysical hasling, which I afterwards named
Christiasn Science. The discovery came to pass in this
vay. During twenty yeara prior to my discovery I had
bean trying to trace all physical offects to a memntal
cause, and in the latior part of 1866 I gained the
sclentific certainty that all causation was mind and

every effect a mental phenomenon," d

'fhe next nine yesrs were spent in retirement end ino
proelimlaary work, the result beilng the strange book
Selenco and iloalth wmith Xey to the Soriptures, which was

firat publishod in 1875. This book is the bible of
this orgenization which was founded in Boston, liassi,

in 1879. ithat sho makes her text-book "divine" is shown
from her own atatements: "I should blush to write of
'Seience and Hemlth with Koy to the Soriptures! as I
have, were it of humen origin, and were I, apart foom

God, its author. But, as I was only a scribs. echolng

* In her first odition of Science snd Heslth (1878) she

says that she discovered her "science’ in 1864. and

in 16887, in the Christisn Sciecnee Journal, she said
that 1t was in 1844, -- But Oahristisn Science 1s deeply
rooted in her own personal experiences, and therefore
no definate date for her "discovery" can be glven.

In the 1906 edition of her textbook (351 ed:ltionz, De
107, she again mentions 1866 as the date of her "dis-
covery”: "In the year 1866 I discovered the Christ /sic/
Science, or divine legws of Life ... God had been
graciously fitting me during many years for the reception
of a final revelation of the absolute divine Principle
of scientific bolng and healing."
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ceannot be super-modest in my extimate of the Christian

the harmonles of heaven in divine metaphysics, I

Sedance textbook," 36) And, furthermore, she says: "It
is the volce of Truth to this age..." 3!)For this reason
the Christisn Scientists oonsider the above-mentioned
textbook ss indispensible and as being above the Bible.

"Phe text book of Christisn Soience," she says,

"mainteins primitive Christianity, shows how to demonstrate

1%, end throughout i1s logival in premise snd in conclusion, n38)
And in Rudimental Divine Solence, she says: "This was the

first bool, recorded in history, which elucidates a

pathological Selence purely mental." 39)

OfHER BOUKS B8Y  lirs, Eddy's other published books are
MRS, BDDY the following: Christian Science Versus

Panthelsm, snd Other Hessages to the Mother Church(©1908);

Ho and Yss (©1861); Retrospection and Introspection;

Unity of Good (©1887); lilscellaneous writings (©1896)3

Christisn Healing: and tho Peoples! Idea of God (©1886);

Pulpit end Preas (%1895); ek al.

IMPORTANT DATES IN In 1878 sho preached regulerly in a
HER LATER LIFS Baptist church.

In 1879 she founded the Churoh of Christ, Scientist, and
had herself ordained the first pastor,

36)The First Church of Christ Sclentist snd Hiscellsny, p.118.

#7)8cience and health vith Key to the Soriptures (English-
German billingual edm-n e English edition ©1906, and
the German ©1912). This bil:l.nsual edition, published
in 1917, is the book from which all future gquotations
of her textbook will be made.

38)The First Churchiof Christ Scientist and Eiscellany, p..'l.n..

39)r.16. , ‘
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In 1881 when sixty yosrs old, sho founded the Hessschusetts
Hetephysical Colloge, of which she was the princlpal und,
for most of tho time, the entire faculty. She closed the
college in 1880,

In 1883 she founded snd editod the Christiesn Science
Journal, s monthly publication in the interest of Christian
Scisnce,

In 1884 sho taught & clars in Chicago and in 1888 she
attended the Chicago conventlon, where she achieved a

most remarkable personal triumph.

In 1889 she dissolved end reorgenized her Church in Boston.
In 1890 she founded the Ohristian Science Quarterly.

In 1894 The Nother Church was erected end dedicated in

her honor,

In 1895 she ineugurated the Concord Pilgrimsges (1895-1904)
when grost crowds of Christian Scientists flooked to Con-
cord to get a look at thelr beloved Leader. In the same
Joar she published the Church Msnuel,

In 1888 she taught her last clsss and founded the
Christian Science Sentinel, a weskly publication.
In 1906 the immense annex to the Mother Church in Boaton

was dedilested.
In 1908, at the age of eighty-seven, she founded the
dally Christisn Science lonitor.

This eventful carmver was brought to a close on
December 3, 1910, when lirs. Eddy died of pneumonia at the
age of eighty-nine."

# For more matorilal concerning her life, of. Bellwald, Op.
oit., pp.l7ff., and the complete book of Ed. Dakin,

iirs. Eddy, the Biography of a Virginal Mind.




dRUE ORIGIN OF Recent investigations have olearly
CHRISTIAN SCISNCE shown that the book Science and

Health is not the product of Wrs. Eddy elone, but that

“she besed her strange conclusions on a metaphysical
method of heeling discovered by a certain Doctor Quimby,
vho 1a known ag the parciat mental healor! of America.

The ideas of ¢(mimby may be summarized as follows: l.
Slckness is unrcal, does not reslly exist, but is present
only in the imeginstion of men. 2. Thc object of healing
is to taike awny the beliol in the existence of the sick=-
ness in tho pationt, and tkat through the truth, nsmely,
that truth, thet God Himself is perfect health, end that
men lives gné is in God. ... At the same time en exemina-
tion of ire. Wddy's doctrines show that she was dependent,
not only upon Dr. Quimby's teaching, but slso on tho tenets
of various heasthen rollzions end philosophicel systems,
Particularly Brebmenism, Buddhism, Hsnicheism, Neoplstonism,
Mysticism, end Gnosticisz." 40)

RELATIONS WIYH Her acquaintance with Dr. Quimby was

DOGTOR QUIMBY brought about by her own sickneas. She

visited him for "silent" treatments on two occasions, in
1862 end 1864. Bellweald points out that his influence at
this time had far-reaching results over her mental snd
physical 1ife, 41)

40) Goncordia Cyclopedia, p.l41,
41 ,g_p_. cit, » D.l8.
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krs. kddy wes eomewhat acquainted with the teachings
of Dr. cuimby even beforc ker serious illness. She
Gorresponded with Ir. tnimby for some time, because she
had teken a fency to his teachings, "From 1866=1870 e«
8he never attributed the inventionof the new way of
healing to horself. Quimby remained the source of her
inspirstion as well as tho topic of her conversstion.® ¥

In a létter to Dr. Quimby (April 10, 1864) she admits
thet she followod his teaching snd that she was 1ectur_1ns
on his teachings to a group of people. 42) And in
enother lottor (April 24, 1864) she mentions that she had
this notice published at the public marts of Warrens

“lirse M. M. Patterson [iirs. Eddy/ will lecture at the
fovn Hell one week from next lWednesday on P, P, Quimby's °
Bpiritusl Science healing dlsease =-- as opposed to Deism

or Rochester-Rapping Spiritualism,." 43

Hovever, in later years she denied that her teaching
was based to any extent on the teachings of P, P. Quimby.
This gave rise to the so-called Guimby Controversy. In

thls controversy she emerged "ingloriously." $4)

¥* Bellﬂﬂla.. 22. 21_2., 9-43-

42)0f. Dresser, Horatio W., The Quimby Msnusoripts, p.153.
Parts. of this letter also show her plain smbition to
&aln only fame end honor. -- Horatio Dresser was the
immediete successor of Dr. Quimby, and, therefore, had
.access to the writings and correspondence of Dr, Quimby.

“’Measer, op. cit., p.165.

_44)Bellwald, op. oit., p.26f.
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lrs., Iiilmine says concerning lary Baker Eddy's
book, . Scienco and Health : "The basic ideas of the book

and much of the terminology were, of course, borrowed

from the quimby pepers which lirs. Glover hsd carried rever=
ently ebout her eince 1864, and from which she had taught
his doctrines. But in the elaboration and amplification
of the Quimby thoory, lrs. Glover introduced some totally

nev propositions end meny en ingonious ergument.® 45)

Bellweld brings out the ssme evaluation when he
writes: “If wo nre asked vhat are the relations between
Mrs. Eddy's 'texthook' and Quimby's essays, we can state
in fairness that Mrs. Hddy's work is her own, though its
basic ideas, its inspiration and some of its phrases are
undoubtedly borrowed from Quimby." 46) # And, furthermore,
he points out that iirs. Eddy held out religion only as a
balt that might meke Quimbylsm acceptable to the masses.

Howeveor, she stressed the "religious” elements for
more ressons than thst. She probably believed and was
convinced that Mind end God were one and the seme.  She
no doubt belleved in the possibility of mental cures, but
8he must also be credited with sufficient shrewdness to
realize the importance of religion in such an underteking

45)
McClure's Magegine, Vol.28 (Jan.1907), p.178. Of.
on the entire c}uﬁb’y controversy, pp.';1-104. 162ff.

48, _0._00 cit., p. 47.

% COf. Ibid., p.37: "lirs. #ddy copied well, and if at
times she overshot her mark, she always had enough
practical semse to explain away ... whatever was too
offensive to her friendly critics.”
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at hers. Religion ce.mra in ge a neane, but not merely as
& means, dbut algo as en end. "drs. Eddy's religlous bentx

%ae such that it could not but find a prominent place

in her system of nesling." #7)

Edwin F. Dakin seys concerning Mrs. Eddy's approach
to her theology: "Wrs. Glover approasched her theology im
much the ssme way es Ouimby. She was secking en orthodox
Bupernstural ceuse to explain some physical results. Om
rereading her Bible, she thought she had found the theory,
wbich, £s Guimby had indlcated, secmed to be explained in

some of the words and prectices of Jesus," 48)

Yot the followers of IHrs. RAdy's teachings regard
her discovery ss divine. "Christian Science, alone
among all modern mind-cults, leys claim to an extraordi-
nary, not to say supernstural origin., It assumes the mask
of a new religious revelation; it olaims to be the revival
of originel Christianty, the result of divine inspirationm.
o=« When she /[Frs. &ddy/ began to speak as one having
authority, she gethered around herself a hendful of
followors who rapidly incressed in number. Thus was laid

the foundation of that orgenization," 49)

: ‘9’ Bellwald, Ope '01_'5., Pe38.

47) ¢r. Eddy, Miscellaneous VWritings (in the Congreasional
: Srriaaiin

Record), p. 3 an ine, "History of
Christien Science,” in MeCluro's Magazine, Vol.XXIX,
P.138.182.

48) yrs. ®ddy, The Blogrephy of a Virginel Kind, p.109.
Cf. also Dl'easel‘, EE.. cit.. 902?2’ which 8!.?! a n
quotation which lirs. Zddy applies to her theology: "Jesus
was as any othor man, but Christ was tho Solonce which
Jesus tried to teach, :

L7 TS




BRIEF SURVEY OF From g study of lirs., Eddy's toachings
HER 'TEACHINGS it can be seen that her whole

whole philosophy is founded on syllogisms. However, her
conclusions ere so far-fetched, that it is often a
Practicel impossibility to see how she srrived at some

of her conclusions.

Some say thet ments) healing was only a cover for
hor sinistor teachings. But Bellwald brings out that
hoeling vwas a roligion to her, and that it "constantly
remgins subtordingted to the supreme purpose of mental

cultuvre,” 50)

Mrs. %déy gives this summery of her teaching: "The
chief s'tona in the temple of Christien Sclence ere to
be found in the following postulates: thst Life is God,
§90d, end not evil; thet Soul is sinless, not to be found
in the body; thet Spirit is not, and cannot be, materisl=-
izged; thet Life is not subjeot to death; that the spiritual

resl men has no birth, no materisl life, and no death.” B1)

Unlike most of the modern so-called Christisn cults,
Ohristian 8cience never pretended to make anything
accepteble to the seots. Mrs. Eddy did not want unionism,
but, on the contrery, “she compelled her followers to break

with thelr former religious affiliations," 58)

80) op. cit., p. 173.

51) Soience and Heslth, p. 288.

52) Bellwald, ov. cit., p.174. Of. Ohurch Hanual, Art. 4
sect. 2: "Fhls Ohurch will receiVe a member of another
Chwrch of Christ, Solontist, but not & member from a
different denomination until that ... ia diuolvod.'
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In conclusion, we may say thet Mrs, Rddy wee very
Jeslous in reuznrd to her euthority in her newly founded
°P5an1zat19n. For this Ieason she forbade that any
Preschers be ever ordained es teaching her doctrines.
Nor were any sermons to be preached in sny Christian
8clence churches, Two reasders were to be appointed in
eéach church for & period of three yesrs. These were to
Tread sectlons only from the Bible end from her text-book.

She says, Misecellsneous yritings, Art, XIV, Sect. 13"I,

Hary Baker ®ddy, ordain the Bible and Science and Health

¥ith Xey to the Scriptures, Pastor over the Hother Church,

the First Church of Christ, Sclentist ... they will con=
tinue to preach for this Church and the world."




A.

CHAPTER III

WHAT IS GNOSTIC IN CHRISTIAN SOIENCE?

ARBITRARY ABD ALLEGORICAL The first stepping-stone

USE OF THE WORD OF GOD ®  which precipitated lirs. Eddy's

teachings into decadent Gnosticism was her complete dis-
regard of the Divine asuthorship of the Bible.

For this reason, Mrs. Eddy, as well as the ancient
Gnostios, felt that the Seriptures could be interpreted
by the humgn mind in en allegorical end spiritual manner.
Bellwald points out: "A group of Gnostics based them-
selves on the Bible ... but insisted on the absolute
necessity of giving it an allegorical interpretation;
thus does Mrs. Eddy advocateca spiritual interpretation
which, while it neglects the literal mesning, is to her

the reel interpretation and the Key to the Scripture." 53)

Of course, both Mrs, Eddy and the Gnostics admitted
that certain parts of the Bible were of Divine origin.
But what they meant with this, we shall see later. In
effect, they already make the Truth a 1lie by denying
its Divine suthorship,én toto.

Seeberg brings out conocisely what the attitude of
the Gnostics was over against the Scriptures: "Als

# Seeberg, R., in Lehrbuch der Do eschichte, Vol. 1,
Pe 61, sgys concern Fg'ﬂxmuﬁou Sie brauchten
"gleich uebliche Mittel der allegorischen Exegese."

83) op. cit., p. 175.




ohristlich wurde dleselbe /dle Gnosis des 2. Jarh/
erwiesen durch allegorische Exegese des A, und N. T.
Sowle durch Berufung euf selbstgemachte heil. Schriften
und Geheimtraditionen." 54) #

Mrs. Eddy spesks of her arbitrary, allegoriecal
use of Scripturc as a "spiritual interpretation.” 86)

The reason vhich she gives to justify her "spiritual
interpretation™ is, that the Bible, end especially the
historical parts of the 01d Testament, "often seems so

Smothered by the immediate context /Italics our own/ as

to require explication." 56) fThus she says of the book of
Genesis: "Spiritually followed, the book of Genesis is the
history of the untrue imsge of God, nsmed a sinful mortal
[denying Greation and the Fell/. This deflection of
being, rightly viewed, serves to suggest the proper re-
flection of God and the cpiritusl actuality of man, as
given in the first chapter of Genesis." 57)

54) Seeberg, Dogmengeschichte, p.57. /Italics our own/

#
Of. Klotsche, An Outline of the History of Doctrines
P.22, vhere it 1s brought out tha e Gnostics oast
aside the 01d Testament altogether. They supported
thelir doctrines "by arbitrary and allegorical inter-
pretations of the apostolic writings snd by unwritten
traditions of apostolical teaching and apocryphal
gospels,"

O0f. also Foakes-Jgckson, op. oit., p.77: "Marcion
rejected the 0ld Testament as a work inspired by an
inferior God; and of the New he accepted only parts
of 8t. Luke's Gospel, and the Pauline Epistles.”

50) Science and Heslth, p.501.
56) 1bid., p.501.

57) Ibid., p.502. Gp. the Gnostic belief that the world
was ocreated by an "inferior God, the Demiurge, or God
of the Jows," Klotsche, op. cit., p.20.
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Agein, lMrs, Eddy spesks of propositions being
"understood in their Sglence” (instead of "context")
in shoiﬁzg the meaning of Scripture passages. 58) ynat
she really mesns by this is that her own arbitrary,

"revealed" interpretation is the only correct one. =

Lot us seec what some of her interpretations of
theology are. First, wo shell teke a few instances in
general; then wo shall take a few interpretations of
Seripture passeges; end, finally, we shall take some

instances from her "Glossary" in Science snd Health.

One of her most outstanding arbitrary statements
is that Jesus 1llumines the narratives of the New Testa-
ment "showing the poverty of mortal existence." 59)

A clear oxemple to show that ¥rs. Eddy applied
Sceripture in the interest of her own teachings is when
~ she speaks of "... that divine digest of Science called
the Sermon on the iount." 60)

Nothing more general, or specific, could have been
written to show how arbitrarily she treats Scripture.
From her, therefore, we can expect nothing more then a
radical, allegorical use of the r¥est of the Bible.

58) Rudimental Divine Science, p.13.

* 0f. Sclence gnd Heslth, pp.559-562.
Cp. also what Philo, quoted in Drummond, Vol.II,
PP.202.321, says of the Gnostic Cerinthus,

59) science snd Heelth, p.50l.
60) Rudimentsl Divine Science, P.3.
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; In a letter to Dr. Quimby (April 24, 1864) she
quotes two pessages according to her own interpretation:
"ﬂati_mn. forgive them for they know not what they do;" and,
"All things shall work together for good to them who love
¥isdom; 1.e., if they have the courage to feel =- these
are not they vhom my Father hath chosen.” 61)

On Exodus 20,3, she says that the Firat Commendment

"demonstrates Christisn Science."” 62)

On Eccl., 12,15 ("Let us hear the conclusion of the
whole matter: Feor God, and keep his commendments: for
this is the whole guty of men/Italics our owm/."), she
omits the word "duty" and makes the passage read: "This
is the whole of men in His image and likeness."” 63)

On Gonesis 1, 1, she says: "The infinite has no
beginning., This word berimming is employed to signify
the only ... The creative Principle -- Life, Truth, and
Love -~ is God. The universe reflects God. ... This
creation consists of the unfolding of spiritual ideas
and their identities, which are embraced in the infinite
lind and forever reflocted. These 1deas range from the
Infinitesimal to infinity, and the highest 1deas are
the sons end daughters of God." 64)

On Genesis 1, 2, her statement is blasphemous:

"Divine Science, the Word of God, saith to the derkmess

61) Dresser, The Quimby Menuscripts, p.166. atal:los our. 0157'
62) Science and Heoalth, p.340.

63) Tbid., p.340.
64) mia., Koy to the Soriptures, p.502f.




upon the face of error, 'God is All-in-all,! and the

light of ever-present Love illumines the universe.
Hence the eternal wonder, =~ that infinite space is
fpopled with God's ideas, reflecting Him in countless
spiritusl forms." 65)

Here is her interpretation of Gemesis 1, 10: “Here
the human concept and divine idea seem confused by the
translator, but they are not 30 in the scilentificelly
Christisn mesning of the text ... In metaphor, the
gry land illustrates the absolute formations instituted
by Hind, while wator symholizes the elements of Mind..." 66)

On Genssis 1, 25, she writes as follows concerning
the creeping things vhich God oreated: "Patience is
symbolized by the tireless worm, orecping over lofty
Sumnmlts, persevering in ibs intent. YThe serpent of God's
ereating i1s neither subtle nor polsonous, but is a wise
ldea, charming in its adroitness, for Love's ideas are
subject to the ilind which forms them, =- the power which
chengeth the serpent into 2 staff." 67)

Concerning Genesis 1,26, she says: "The name Elohim
is in the plursl, but ... 1t relates to the oneness, the
tri-unity of Iife, Truth, and Love. 'Let them have
dominion.' Men is the family name for all ideas,-- the
sons and daughters of God..." 68) '

65’ :bid.p p.505.
68) Ibidu, P«506f.
67) Ibid., p.515.
68) Tbid., p.515., {

e




Concerning Genesis 1, 27, Mra. Eddy says: "It 1s
repeated that God made man in His own image, to reflect
the divine Spirit. It follows that man is a gemeric
term. Masculine, feminine, and neuter genders are
humen concepts. In one of the ancient languages the
vword for man is used also as the synonym of mind. This
definition hes been weakened by snthropomorphism, or a
humanization of Deity ... The life-giving quality of
Hind is Spirit, not matter. The ideal man corresponds
to oreation, to intelligence, and to Truth. The ideal
women corresponds to Life and to Love. In divine
Solence, we have not as much authority for oons:l.derl.ns"
God mesculine, as we have for considering Him feminine,
for Love imparts the clearest idea of Deity." 69)

lirs, Eddy does not accept the second record of
the creation, as recorded in the second chapter of
Genesls. She says that this aocount.:l.e "mortal and
materigl." 79) Again, oconcerning Genesis 2, 6, she
writes: "The secoud chapter of Genesis contains a
statement of this matorisl view of God and the universe,
a statement which is the exact opposite of scientific
truth as before recorded. ... The Science of the first
record proves the falsity of the second. If one is
true, the other is false, for thoy are antagonistic ...
This second record unmisiakably gives the history of
error ..., called 1ife end intelligence in matter." '+)

69) Ibid., p.516f. gp, the Gnostic So the Great Mother.
70) Ibid., p.521, 1.20. S

71) 1bi4., p.self.
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Let us, thereforo, see what lrs, Eddy says con=-
cerning the following threo verses from the second
chapter of Genesis:

On verse 15, she says:

"Eden stands for the mortal, material body. God
could not put ¥ind into matter /her argument that
this record of the creation is untrue/ mor infinite
Spirit into finite form to dress it end keep it, =-
to make 1t beautiful or to cause it to live and
grow. Ien 1s God's reflection, needing no oculti-
vation, but ever beantiful and complete." 72)

Concerning verse 19, she writes:

"Here the lie represents God as repeating creatiom,
but doing so materially, not spiritually; snd
asking a prospective sinner to help Him., Is the
Supreme Being retrograding, and is man giving up
his dignity? Was it requisite for the formation
of man that dust should become sentient, when all
being is the roflection of the eternal Mind, and
the record doclares thet God has already oreated
man, both malo and female? That Adam gave the
name esnd neture of animals, is solely mythological
and material./Itslics our It eannoi Eo true

t men was ordered to create men anew in partner-
ship with God; this supposition was a dream, a
myth," 73)

And here is what sho says concerning verses 21 eand 282:

"Here falsity, error, oredits Truth, God, with in-
ducing a sleep or hypnotic state in Adem in order

to perform a surgloal operation on him and thereby
create women., This is the first record of magnetism
/e reference to her pernicious doctrine of animal
magnetism/. Beginning creation with darimess instead
of light, ... -- error now simulates the work of
Truth, mocking Love and declaring what great things
error has done. Beholding the creations of his om
dresm and calling them real and God-given, Adsm ==
alias error =-- gives them nemes. Afterwards he is
supposed to become the basis of the oreation of
woman and of his own k:lnd’ gall:l.ns them mankind, =-
that is, a kind of men,." 74

Thus it can be seen that the rejection of this second
record of croation helps her immensely in eluding a
material interpretation.

"2) Ibid, » P «526 £,
"5) Ibid-. 90527 f.
74) Ibid., p.528.
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It is interesting to see whst Mrs. Rddy says !
concerning Genesis 3, 15: "There will be greater mental
opposition to the spiritusl, scientific mesning of the
Seriptures than there has ever been since the Christiasn
era begen. The serpont, materisl sense, will bite the
heel of the woman, -- will struggle to destroy the
8piritusl idea of Love; cud the woman, this idea, will
bruise the head of lust. The spiritusl idea has given
the understanding a foothold in Christian Sclence. The
S8eed of Truth and the seed of error, of belief and of
understanding, -- yea, the seed of Spirit and the seed
of matter, -~ are the wheat and teres which time will
Separate, the one to be burned, the other to be

garnerod into heavenly pleces.” 75)

Concerning Genesis 4, 9, she says: "Here the
Serpentine lie invents new forms. At first it usurps
divine power. It is supposed to say in the first
instance, 'Yo shall be as gods.! Now it repudiates

even the human Guty of man towards his brother.? 7€)

Finally, she says concerning Genesis 4, 10.11:
"The belief of 1life im matter sins at every step. It
incurs divine displeasure, end it would kill Jesus
that it might be rid of troublesome Truth. MNMaterial
beliefs would sley the spiritual idea whenever and
wherever it appears. Though error hides behind a lie

75) Thid., p. 534 f.
76) Tvid., p. 541.




and excuses gullt, error cannot forever be concealed.
Truth, through her oternal laws; unveils error. 4ruth
Gauses sin to betray itself, and sets upon error the
mark of the beast:; Even the disposition to excuse
gullt or to conceal it is punished: The avoidance of
Justice and the denial of truth tend to perpetuate
8in, invoke crimo, jeopardize self-control, and mook
divine mercy." 77)

lirs. Eddy discontinues the history of the 0ld

Testament with Genesis 4; 16: It 1s not difficult to
understend why she does not accept most sections of

the 01d Testement. It would have been almost impossible
for hor to epply every narrative and every promise to
hor "Science." But wherever a passage could lend it=
8elf well to "elucidato" her teachings she readily
accepted it and applied it in the mein section of her

book, Science and Hoalth.

She devotes an entire ohaéter in explaining various
verses of the Apocalypse:. Here especially does she
bring the teachings of the Bible to bear upon her own
teachings. It seems that 1t 1s for this purpose’alone

that she goes into the matter of interpreting the figurative
passages of this book:; She omits the first nine chapters;

ineluding chapters two and three, which treat of the then
existing Christian churches,

77) Ibid., p. 542«




Vhet does lrs, Eddy say concerning the Gospels?
In 21l her writings there is nothing said in general
soncerning the integrity and suthenticity of the
Gospels of tho New Testament. However, it seems that
She omits nearly all of the narratives contained therein,
except the sayings of our Savior. Ooncerning these

Seyings of the Lord she offers a distorted, perverted,

ridiculous, lawless, and unnatursl interpretation.

At best, her treatment of the Gospels 1s but wildly
allegoricsl.

Let us teko a few examples to show what her absurd

treatment of tho Gospels really is.

Concorning the resurrection of our Lord mhe says:
"Ohristian Science ... rolls away the stone fromfhe
sepulchre of error, snd health is the resurrection.” 78)
"Kurzum, die Auferstehung Christi wer eine ganz natuerlibhe
Erschelnung, die jeder, der Frau Eddys 'Christliche
Wissenschaft! ordentlich studlert, an sich erfahren kamnn." 79)

Professor F. E., Mayer points out also what her idea
was concerning the time when Jesus walked on the Sea of
Galilee: "Wach ihrer Lohre ist Jesus guf dem Moer ge-

wandelt, um gu zeigen, dasz es keine Materie gebe."” 80)

Concerning the miracle of healing the blind man at

78) iirs. Eddy's second article to the Portland Advertiser
quoted in part by Dresser, The Quimby Manuscripts,p.l62.

79) Der Lutheraner, 98. Jahrgang (March 24, 1948), p.93.
(p. Sclence and Health, pp.44-46.

80) 1bia., p.os.
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Jerusalem she says in part: "lo supposo that Jesus did
actually anoint the blind man's eyes, with His spittle,
1a as absurd es to think, according to the report of
8ome, that Christian Scientists sit in back to back
8éances with their patients, for the divine power to
filter from vertebrae to vertebrae.” 81) Haldemen
Very shrewdly points out what such a statement really
emounts to:

1. "Po suppose that Jesus did enoint the blind man!s
eyes with spittle is absurd. : 5

2. "As 1t is gbsurd to suppose it, it 1s equally
ebsurd to bDolleve it; and this is saying that
Jesus dld not do it.

3. "As Josus did not anoint the blind man's eyes
with splttle, the record which says He did 1s
not only absurd, it 1s asbsolutely untrue,

4. "As this record is the Gospel of John, the ninth
chapter, then the ninth chapter of the Gospel
of John is not wholly true.

"Therefore,
S5« The Gospels are no more a record of exact truth
than the hook of Genesis.

"From all this it is evident that .Christian Science
looks uporyhe Bible, whether in the 01d or the-
New Testement, as a book full of human error,
childish weakness, gnd deliberate falsehood.
"Such a book cannot be wholly inspired of God;
it cannot be wholly the Word of God.

"But while the Bible fails to be wholly the Word
of Godj while it is full of error and falsehood,
there 1s & book which does not fell; and that
book is, Qhristian Science snd Heslth." 88)

81) Miscellanies, p.171.

82) Haldeman, Ghristisn Science in the Light of Scripture,
pP. 383.
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Last of all, let us view lirs. Eddy's distorted,
perverted, ridiculous, lawless, snd unnatural inter-
Pretation of the Lord's Prayer, before we consider her
"Glossary" in Sclsnce and Heslth. She says: "Here let
me give what I understand to be the spiritual sense of
the Lordts Prayer:

Qur Father which art in heaven,
OQur Father-ilother God, all-harmonious,

Hallowed be Thy name.
Adorgble One.

Thy kingdom come,
Thy kingdom 1s come; Thou art ever-present.

Thy will be done in earth, as it is in heaven.
Enable us to know, == as in heaven, so on earth,
d iIs omnIpotent, supreme.

Give ua this day our daily bread;
Give us grace for to-day; feed the famished
affoctlions;

And forgive us our debts, as we forgive our debtors.
And love 1is reflected in love;

Andllead us not into temptation, but deliver us from
oevil;
And God leadeth us not :l.nto tggtatlon, but de-
Tiveroth w us from sin, dlsease, and death. -

For Thine is the kingdom, and the power, end the
glory, forever.
For God is infinite, gll=-power !.l.l Life, Truth,
all

:OVO. over all, end .

Thus, even though lirs., Eddy's conclusions are
usuvally quite different from those of the ancient Gnostiocs,
we @aun, nevertheless, ses that lMirs. Eddy's interpretation
8erves the same purpose for her as did the allegorical

interpretation for the ancient Gnostics. In many respects,

83) Science and Hoaslth, pp. 16.17. ;-J
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howevor, it can be clearly scen theal Gnostic eleamentis
Crecp Into her toechings for the simple reason thalt she

made practically the samo use of the Scriptures as the

Gnostice did.

But, as we pointed out in Chapter II, Mrs. Eddy
had become interested in many sncient cults. One of
these, no doubt wes the Gnostic group. She made up
& glossery of her own which conteined many of -these
encient Guostic gnd lanichean ideas. In her completed
"Glozsary", which is now & part of her Key to the
Seriptures, we can see s number of Gnostic elements.
Let it be undersztood, however, that not much is left
in her "Glosspry" which closely resembles Ggosticism,
because iips. Rddy began approximately where the Gnostic
left off, asdding her own subjective ideas so as to

make Christisn Science appesr altogether as her owm.

Thus, when lirs. Eddy applied her "self-made"
Glossary to Biblical interpretation, her conclusions
vere not only different in meny respects from the
Gnostic teachings, but they were often contradictiry

to her own statements in enother pert of her book.

Let us, however, teke up a few sections from her
"@Glossary", which she says, "contalns the metaphysical |
interpretation of Bible terms, giving their spiritual |
Sense, which is also their original meaning." 84)

84) "glossary" of Soience and Health, p.579.
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"ADAMY Rrror; a falslty; ... the opposite of good,=-
of God and His crestlon; a curse; a beliof in intelligent
matter, finiteness, end mortality; ... not God's men, who
represents the oma God snd is His own Iimage and likeness;
the opposite of Spirit snd His creations; ... The name
Adem represents the false supposition that Life 1s not
eternal, but hes beginming snd end; that the infinite
enters the finite, that intelligencs passes into non-
intelligence, and that Soul dwells in material sense;
thet immortel Hind resvlts in matter, and matter in
mortal mind; that the one God ané creator entered what

He oreeted, snd then disappeared in the atheism of matter." 85)

She denies the existence of angels: "ANGELS. God's
thoughts pesaing to man; spiritusl intuitions, pure and
perfect; tho Inspiration of goodness, purity, and
immortality, counteracting ell evil, sensuslity, and
mortality." 86)

"BELIEVING, Firmness end constancy; not s faltering
nor a vlind feith, but the perception of sp:l.wh Truth.,
Mortel thoughts, illusion." 87) Thus she shows that she |
denies the necessity of fslth as commanded in the Bible,
but she believes in a higher "gnosis.”

"Ohrist i1s the divine manifestation of God, which

comes to the flesh to destroy incarnate error." 88)

# In Scionce and Hoglth, p.338, she says that the word
"Adem" suggests the thought of something fluid, of
mortal mind in solution. Then sho adda that Adam 3
"stands for ... the supposed sepgration of man from Gdd.

85)"Glossary" of Science and Health, po. 579.580.

86) Ibid., p.581.

87) Ibid., p.582.

88) Tbid., p.583.
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"CHURCH. The strusture of Truth gnd Love; what-

ever rests upon and oroceeds from divine Principle." 89)

"CREATOR. 3pirit; lilnd; intelligence; the animating
divine Principle of all that is reasl and good; self=-
existent Life, Truth, and Love; that which is perfect
and eternal; the opposite of matter and evil, which

have no Principle ..." %)

"DEATH. An illusion, the lie of 1ife in matter;
the unreal snd untrue; ... Matter has no 1ife, hence
1t has no roal existence. Mind is immortal. The flesh,
warring against Spirit; that which freta itself free n__'am
one belief only to be fottered by another, until every
belief of Lifo iz not ylelds to eternal Life /sigZ..." o)

"DEVIL. Bvil; a liej error; neither corpereality
nor mind; the opposite of Truth; a belief in sin, sick-
ness, and death; enimal magnetism or hypnotism; the lust
of the flesh, which saith: '... There is more than ome
mind, for I sm mind, -- a wicked mind, self-made or
created by a tribal god and put into the opposite of
mind, termed matter, thence to reproduce a mortal
universe, including men, not after the image and liReness

of Spirit, but after its own image." 92)

"EVE. A begimning; ... the belief that the human race
originated materially insteasd of spiritually ..." 93)

89) Ivid., p.583.
90) Tbid., p.583.
91) Toid., p.584.

92) Ivid.,p. 584. . |
83) Ibid., p.58s. : ¥




=46= : _,1

"FLESH. An error of physical belief; s supposition
that lirfe, substsnce, and intelligence are in matter;
an 1llusion; s belief thkt matter has sensation.” 94)

"GOD... the all-knowing,... Prineiple; Mind; Soul;
Spirit; Life; Truth; Love; sll substance; Intolligence."®)*
She glso identifies God with Good (p.587) end with Mind
(p. 591).

"HEAVEH. Hermony; the reign of Spirit; govermment
by divine Prineciple; spirituality; bliss; the atmosphere
of Soul," 96):#

"HOLY GROST. Divine Science; the development of

eternal Life, Truth, snd Love," 97}

"JESUS. The highest humsn corporesl concept of the
divine idea, rebuking and destroying error aund bringing
to light man's immortality." 98 ) s

"LORD GOD. Jehoveh. This double term is not used in
the first chapter of Genesis, the record of spiritual |
oreation. It is introduced in the second and following |
chmpters, when ... the true scientific statements of the

94) Ibid.., p.580.

95) 1bid., p.587.

*  Cp. Wetormen, ‘I'he Post—Auostol:l.e 31.5_, "Ten Epochs of g
s m

Church History," p.200, where it entioned that 4
the Gnostics balieved that the Wisdom of God was a

1ivin arsonality.
96) EeIenee and He EIE% P«537.

#* Op. Quelben, “History of the Christien Church, p.77,
concerning the UgGoad of Tha Gnostics.

97) Science and HaaI%r,_p'.ssa.

#% Cp. the Gnostic belief of the identity of Sophia and
the Holy Spirit.

98) Secience gnd Health, p.589.

#HH0p . the Gnostilc teaching, Seeberg, Dogmengeschichte, i
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Seriptures bocome elouded through a physicel senso of
God as finite and corporeal. From this follow idolatry
end mythology,-- bellof in many gods, or material
Intelligences, ss the opposite of the ome Spirit, or
intelligence, nemed Elohim, or God," 99)¥*

"MAN. The compound i1dea of infinite Spirit; the
Spiritual imege sna likeness of Godj the full represen-
tetion of Ming." 100)##

"4IND. The only I, or Us; the only Spirit, Soul,
divine Principle, substance, Life, Truth, Love; the one'
God; not thaet vhich is in man, but the divine Principle,
or God, of whom mgn is the full and perfect expression;
Deity, which outlines buc is not outlined," 101)#%#

"MOTHER. God; divine end eternal Prineiple; Life,
Pauth, end TLove." 102)

"WEW JERUSALE¥, Divine Science; the spirituasl facts

and harmony of the universe; .. relgn of harmeny. " 103)

P.58:"Jesus wird erwselt von Gott, in der Teufe Vereinigt
sich mit ihm der Acon Christus guch Anthropos oder lMenschen-
Son genennt ... Sie heben das mit einander gemein, dasz der =
historische Jesus echarf getremnt wird von dem himmlischen...

99) Science and Health, p.590f.

# Hote that the-God whll?th iirs., Eddy mentions as of the
Second and third chepters of Genesis closely corresponds
to the Demiurge of the Gnostiocs.

ﬂo) SG:I.enee_'_a_nE'ﬁEalth, P«.591. “19
Cp. Klotsche, Qutline of the History of Doctrines, p.19:
According to Acts 8,10, SImon Easuai Tollowers considered
him "'that power of God which is called great,' that 1is,
the chief emanation from the deity, and so entitled to
divine worship..."

101)Science and Health, p.591.

¥&% Op. Waterman, op. cit., p.201, which mentions that,
according to tho Gnostics, lfind (Hous) and Truth

(Aletheia) were Personalized and were the only reslity.

102)3cience and Hoslth, p.592. 103) Ibid., p.592. i




"RESURRECTION. Spirituaslization of thought; a
new and higher idea of immortality, or spiritual :
existence; material beliof yielding to spiritual under-
stending," 103)#

"SALVATION. Life, Truth, snd Love understood and
demonstreted as supreme over all; sin, sickness, and

death destroyed.™ 104 )

"TIHE. fortal measurements; 1imits, in which are
Summed up all human acts, thoughts, beliefs, opinioms,
knowledge; matter; error; that which begine before, and
continues after, what is tormed death, until the mortal

diseppears snd spiritual perfection appears."” 105)

Most of theso definitions seem very sbsurd to us.
But to lrs. ®ddy and to her followers they represent a
higher knowledge, a "theological philosophy," which is
8 Gnosis attaineble only by the initiated.

103) Science and Heslth, p.593.
ot gﬁh;‘{h" Gnostic teaching as ‘bzouisht outg;n %:tohe,
ne of the History of Doetrines, p.22: -]

Cbristian eschatology as e whole is rejected. There
is no room for the resurrection of Christ, nor the
resurrection of the dead. The only thing to be
expected from the future is the complete deliverance
of the spirit from matter and its final return into
the 'pleromsg.!®

104) Science snd Hoslth, p.593.
#* Op. Seecberg, Dogmengeschichte, p.59:"Christus bringt

der Welt also die Erkenntnes, dadurch werden die
Gelst Elemente gestaerkt, sich von der Materie zu
befrelen. Die Selbstbesinnung des Menschengeistes
beginnt."”

105) science end Health, p.595.
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But we may ask: "What con we do with her quotations
and stgtoments if sha so allegorizes? Can we really
Say enything dofinite with regard to her toachinga?"
Bellweld points out that it would be practically useless
to attemot a direct refutation of all her views; "for
a8 long as any one can clalm a right to put his own meaning
into somebody else's words, it 13 unseless to argue about
the meening intended by the author.” 106) Yot we may
8ay at thiq noint that it is possible to ascertaln what
her gencral teschings are when we repeatedly find her
teaching the samo teachings over and over again. These
are the élemanta which we shall discuss at length in
the following sections, for we have tmeated them only
in general in this section of her arbitrary and

allegorical uso of the Bible.

Let this quotation from Heldaman, than, be the
conclusion to this section. He says concerning Hrs.
Eday's bold statement (Sclence and Heelth, p.441):
"Science and Heslth ... is the voice of Truth to this

age ... and is the very Word of God:"

"Put 211. this together and look at it:
Christian Selence and Heglth 1is,

T ext=book,

.Revealed truth,

Uncontaminated truth.

Truth without human hypotheses.
Truth without mixture of human error.
Divine teaching.

Infallible teaching.

The key to the Scriptures.

The perfect Vord of God.

106) ghristien Science and the Oatholic Faith, p.179.
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"Over against this put what Christian Science says
of the Bilble:

A compilation of human documents.

Oomposed of legends.

Composed of metaphors.

Composed of sllegories.

Composed of fables.

Composed of myths.

Full of thousands of erross.

Full of mistakes.

Some of its stetements downright falsehood.
Its account of creation g lie.

Some of the Gospél statements not only false but
absolutely 'absurd,!

"Compere such a book with Christien Science and
Health and there can be but one conclusion:

"The text-book, the infallible book, the supreme
book is, not the Bible, but Christian Science
and Health.” I07)

Is there eny doubt that Mrs. Eddy's interpretation
of the Bible is allegorical and arbitrary? There can be

none,

107) Heldemen, I. M., Christian Science in the Light
OF Holy Soripture, p.385 f.

"¥E3 |



B. GNOSTIC DUALISH IN CHRISTIAN SCIEHOR

The most striking similerity between Christian
Science snd Gnosticisn is the dualistic explanation

for the existence of good and evil.

The basic problem for tho Gnostic thinkers was:
"How een an imperfect world proceed from a perfect M'.IOB)
The gnostic thinkers were driven by these questions into
some form of dualism. "There are, they say, two worlds
in sharp contrast with one another, the worlds of the
800d and of the evil, tho worlds of light and of dark-
ness, the spiritual world and the material world." 109)

Dualiam is, thereforo,. the basis of Gnostio:lsm.uo)

It will now be our purpose to show that such a
dualistic prindiple is contained in the writings of
Mrs. ®ddy. We shall show that, as .the great appeal
in Gnosticism "lay in ita Aualism which offered a
solution, theoretical and practical, to the problem
of evil,"111) urs, Eddy also offered her "Scionece" to
her followers to solve all the fundemental problems of

God and the universe.

Apperently, however, Chiistisn Science 1s monistic.
lirs. Eddy says: "We must learn that God is infinitely

more than a person, or finite form, can contein; that God

108) Klotsche, Outline of the History of Doctrines, p.19.

109) Ibid-’ p.m-
110) Fisher, History of the Christien Doctrine, p.52.

111) streeter, The Primitive Church, p.8.




-52- =
is a divine Whole, and All, en ell-pervading intelli-
gence and Love, a divine, infinite Prineciple.” 112)

Because of her belisf in the All-ness of God,
lira. Eddy tries to deny the possibility of matter and
of evil. She says: "There is no material sense. Hatter
is inert, inanimate, and sensationless,-- considered
apart from Mind /which she identifies with God/." Then,
on the same pege, she tries to prove this statement:
"Lives there a man who has ever found Soul in the body
or in matter, who has found sight in metter, hearing

in the materisl car, or intelligence in non-intelli-
genoe? i 113)

However, because of the conflict between Divine
and mortsl mind, there is, in the writings, some
explengtlion for the existence of matter. She says,
for emample: "Matter without Mind is a moral impossi-
bility."114) seein: "Mind 1s not in matter.? 119)

Such statements show clearly that lirs, Eddy is forced
to admit some kind of an existence besides the exlistence
of God. This utter confusion in her teachings is what
makes it so difficult to prove the underlying dualistic
teaching in the writings of the founder of Christian

Sclence.

For this reason, we shall discuss the dualism in

112) Miscellaneous Writings, p.16.
113) Rudimental Divine Science, p.5-
114) Tbid., p.5.

115) 1bid., p.13.
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Christian Science under the following heads: First, the

Ml-ness of God; Second, the Non-existence of Matter;

and Third, the Admission of both God and Matter.

THE ALL-WESS Mrs, Eddy says: "Go¢ is ¥ind, which both
OF aop are g1l in a11."16) By this she means
that God i1s s divine Principle, a divine Ides which fills

all things.*

All things that omanate from God are therefore only
divine idees.

Bellwald seys: "It 1s easy to see some analogy
betmeen the Gnostic geons that emsnate from God, and
lirs, Xddy's conception of the divine ideas /Itelics our
own/, which ere thoroughly.spiritusl, and yet so real
as to be the only reality we know. nll7)

To Mrs, Eddy, God is nothing more than some "Unknowm",##
e being which is not personal or individual. In snswer
to the question, "By the individuality of God, do you
mean that God has a finite form?” she says: "No. I meanm
the infinite and divine Principle of all being, the
ever-present I Alf, fillins all space, including in 11:301.1'
all Mind, the one Father-iother God,":18)

116) Rudimental Divine Scilence, pPeS5.

*  Op. Secberg, Dogmengeschichte; p.55: The Gnostics
bellsved that Eﬁe "Idea" 1s Eﬂa beginning of all
things, even of the angels.

117) op. eit., p.175.

% ' Op. the view held by Mareion, as pointed out by .
Foakes~Jackson, Studies in the Life of the Early Church,

9-760

118) Rudimental Divine Science, p.3f.




Again she says: "God is definitely ... not a
person, as that word is used by the best authorities ...;

but God 1s personal, if by person is mesnt infinite
Spirit." 119)

For this reason iirs. Eddy does not even belleve
in the Triuwne God: "The crestive Prineiple -- Life,
Truth, end Love /Her "frinity"/ -- is God. The universe
reflects God. ... This creation consists of the unfold-
ing of spiritusl idess /Ttalics our own/ end their

identities, which are embrasced in the infinite Nind

and forever reflecte

To Mrs. Rddy, Spirit is this grest "Unknowm," --
Yea, 1t is the "only substence.” She says: "There is

nothing in Spirit out of which matter could be made,

119) Rudimental Divine Science, p.2. >
ote, however, that she says on the same page: "I
prefer to retain the proper sense of Delty by using
the phrase an individual God, rather than a personal
God; for there 1s end can be but one infinite
indivigual Spirit, whom mortsls have nemed God.

120) Science and Health, p.S502.

¥ fThe Gnostics of the second century tried to estab-
lish the Unity of God, by saying that He merely
called Himself by different names. At the same time,
they emphgtically denied the Trinity. Waterman, in
The Post-Apostolic eg% %.255, brings out the Gnostic
beliaT In%ﬂ'a'r_espec : "He calls Himself Father to
set forth all love and all suthority as summed up in
Himself. He calls Himself Son, to show Himself
obedient to Ilis owmn laws ... and constitute Himself
a Brother to the souls which He has made. He calls
Himself the Holy Spirit, the Holy Breath, as One who
breathes on all men with words of truth, with gifts
of life. Just as one of us may be at once a father
end o son end a husband and a brother, a teacher ...,
S0 God is One Person, Father, Son, and Holy Ghost,
all in ono, and gll at once /Italics our own/, snd

all always, and in suci wise that Son and Holy Ghost
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for, as the Bible declares, without the Logos, the Aecn ¥
Or Word of God, 'was not enything made that was made.'
Spirit is the only substence /Italics our own/, the
invisible infinite God. Things spirituasl and eternal are

substantial. Things meterial and temporal are insub-

stantigl."” 121)

Spirit (God) is identified with Soul: "Soul snd
Spirit being one, God gnd Soul are one, and this one
never included in a limiteéd mind or a limited body.
Spirit is eternsl, divine. Hothing but Spirit is more
than all else. Becsuse Soul is immortal, it does not
exist in mortality." 122) ,gain she says: "Soul must
be God; ;mce wo learn Soul only as we learn God, by
spiritualization.” 128) jpgein sho writes: "#hat is
the Principle of (Ohristian Sciencet It is God, the
Supreme Being, ... the Soul of men ..." 184)

Thus lrs. Bddy also identifies God with Good:
"Tthe Science of Soul ... overturns the testimony of the
five erring senses, and reveals in clearer divinity the

existence of good only; that is, of God and His 1dea. "1 25)

are but nemes for the one God, our Father, acting
in perticular ways."

Note that in this wew the Gnostl.os also fostered the
idea of Patripassianism, 1.e., "the Father's suffer-
ing." Sabellius fostered this teaching especially
in the Tastern Church.

# Cp. the Gnostic geons, or emanations from the Pleroma.
121) Science and Heelth, p.335.
122, M-’ D335,
123) Eddy, Unity of Good, p.28.
124) Rudimentsl Divine Science, Del.

125) Miscellsneous ¥ritings, p.13.




In answer to the question, "How would you define
Christian Science?" she replies: "As the law of God,
the law of &ood. " 126) pnq yot again: "Good is not
in evil, but in God onmly." 127)

But more then this! She glso 1dentifies God and
lind: "All consciousness is Mind, end Mind is God.
Hence there is but one Hind; and that one is the
infinite God, Good, supolying all kiind by the reflection,
not the subdivision of God." 128)® m;)) ig mina.
According to the Seriptures end Christien Science, all
1s God, and there is naught beside Him." 129) wre
God is All-in-all, then all must be Hind, since God is
Hind."30) mying 35 the I a, or infinity." 131)

Finglly, iira. Rddy identifies God with Life:
"Becsuse Life 1s God, Life must be eternal, self-

existent. Lifo is tho wverlasting I Al /Ttalies our

own/, tho Beginning who wes and is end shall be, whom

nothing can erase." 152)#

126) Rudimentsl Divine Science, p.l-

127) 1big., p.e.

128) Eady, Retrospection and Introspection, p.77-
#  Cp. the Gnostic idea of the divine Hous.
129) Rudimental Divine Science, p.4.

130) 1bid., p.5.

131) science end Heslth, p.336.

132) ybid., p.289 f.

¥# COp. Waterman, The Post-Apostolic Age, "Ten Epochs
of Churcn History,” p.20l, which mentions that,
according to the Gnostics, the Logos and Zoe (Word
and Life) were identified and personalized.
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HOR-EXISWEICHE One of the primary propositions of |
OF MaATPER Christian Science is that matter

does not exist, bLecause the only thing that reslly
exists is Spirit (God). As God is good and God is
all, then g1l i1s good. Hatter is non-existent because
it 1s evil, 5in and siclmess menifest thomselves in
vhat appesrs to be matter. But "as sin, sickness and
disease are contrary to the being and character of God
and would contradict Him in His wholeness or allness,
then matier is actually a fiction, and disease, sick-

nees, sin, must be deemed as non-existing." 133)

lirs. Bddy says: "The five materlal senaes testify
to the existence of matter. 1he spiritusl senaes afford
no such evidence, btut deny the testimony of the materfal
senses .,."% 134) "pg pretension to be ifind, matter is
& lle, and tho 'father of lies;' Iind is not in matter,
end Spirit cannot originato its opposite, named matter. n135)
"Why should mortals concern themselves with the chemistry

of £00d? Jesus said: 'Tgke no thought what ye shall eat??"136)

The Onostic element in this teaching of Christian
Solence 1s that matter is ovil. In fact, matter is
ldentified with evil. ind, therefore, everything that is
not Spirit, or God, is evil.

133) Haldemen, op. oit., p.17.

134) Rudimentsl Divine Science, p. 5f.
135) Ibid., p.7.

138) 1bid., p.12. Of. also p.l0.

Con o -..a




The Gnostles tsught: "The world of matter, which
cannot be traced to God as a spirit, is evil; it was
the worlé of the inferior God, the Demlurge, or God of
the Jews. 'The materlal, the natursl, being evil, 1is
to bhe fought egeinst. Ths spiritual must be freed from
the world of matter. Indeed, the truly spiritual are
already freed from snd gbove it." 157)

Thus does Fogkes-Jackson spesk of "the whole
6nostic view of the evil of material things.® 136)

Gnosticism, in genersl, addressed itself to the
relation of finite man to the infinite God. The Gnostics
asked: How csn an immerfeot world proceed from a perfect
Uod? How did evil enter the world? In attempting to
Solve thae ¢ifficulty, the Gnoatics taught that there
are two worlds in sharp contrast with one enother, the
worlds of the gond end of the evil, the splritual
world and the material world which is evil. Thus it
happened that the Gnostics really returned to the

dualism of Zoroastor.

Wihat lirs. Eddy sctuslly uought to deny, bacause
of her stubborn bellef that ovil was non-sxlstent, was
the reslity of an objective universe. "In her philosophy
thore was only one red ity: the world of subjective :ldeas.'las,

137) Kiotsche, op. cit., p.20.
138) Studies in the Life of the Early Church, p.82.

139) Dakcin, Bdwiv, lirs. Eddy. The Blography of a Virginal
Mind, p.104,




With this in mind, wo cen see her purpose in
denying the sxistonce of matter, when she says, for

6xample, in ilscellenios: "My first plsnk in the

Platform of Christisn Sclence is as follows: There is
RO Substance in mstter; matter 1s mortal error; matter
is the unresl.” 140) T"But, say you, is a stone
spiritusl? 7o erring mortasl sonse, Nol but to unerring
Spiritual semse, 1t is g small manifestation of mind.
Tako away the mortnl sense of substance, end the stone

itself would disappear.” 141)

But not only does she say that all things in the
univorse are spiritual, immortsl, and unrealy but she
also says thet thore is no materiasl sense: "Jesus maid
of personal evil, that 'the Truth abode not in him,!
because there is no materisl sense /Ttalics our ownf.
Hatter, as matter, has neither sensation nor personal

intelligence.” 14%)

iirs. Eddy trles to prove that there is no such
concept es g human being from Deut. 4,55: "The Lord,
He is @od; thore is none else beside Him." 143)

Having deonied the existence of msn, and of matter,
she also denies thet there is a cernal mind: "at best,

matter is only g phenomenon of mortal mind, of which

140) jilscellenies, p.21.
141) ibid., p.27.
142) pudiwmentsl Divine Science, p.7.
143) Ibid., p.l3.

# 0Of. Science gnd Health, p.289
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evil is the highest degree; but there is no such thing

&8 mortel. mind, -~ though we ere compelled Lo use the

Phrase in the cndeavor to express the underlying thought.'u“

ihorefore, she denied the wmreslity of error: "iruth
cennot ve contaminrnted by error. The stetement that

Iruth is real neceeserily includes the correlated state-

ment, that error, Truth's unlikeness, is unreal," 145)

Evil, therefore, is also denied:" "...evil, being contrary
to good, ia unresl, end cannot be the product of God." 146)
The Rev. ilaurice k. Wilson writes of Christian Science:

"Its fundsmental principle is that sin and sickness have

no real existence,” 147 )2

Becguse she denied the existence of evil, she elso
denied the existonce of the Devil: "Deity cen have no

such wsrfare sgeinct Himselsf." 148)

144) Eddy, Unity of Good, p.50. Note that she denied
the existence of mortal mind in order to make
objective reality seem very resl to humanity. liote
also that she identifies this carnsl mind with error.

Cp. the Cmnostic teaching, Secherg, Dogmengeschichte
P.57: "Die Sinnlichkeit ist (echt heIansﬁE! das
Boese im Henschen.!

145) science and Health, n.287 £.

# Cp. Watermsn, The Post-Apoatolic AgZe, p.250:"Gnosticism
stumbled at ths Ider. of a Zood God who should make an
evlil world, and there must be a struggle to teach men
to believe in ... a laker and Upholder of all the
universe, with gll its froeedom and all its mixture of
evil gnd good."

146) Science and Hoalth, p.339.

147) wilson,"Eddyism: Commonly Called Christiasn Science,”
in Tha Fundamentals, Vol.IX; p.lll.

148) ®ady, Mo ana Yos, p.25. Cf. elso pp.22-25, where she
is very bold In denying the very Devil whom she served.

#%  0p. Eddy, Rudlmental Divine Science, p.10: "Hortal 1lls 4
are but errors of thougnt, -- diseases of mortal mind...

P.11: "What seem to be disesse, vice, and mortality
are illusions of the physical senses."
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HER DUALISW® SHOWEK It would seem that 1t would be
Very difficult to prove thet lirs. Eddy does teach a
Gualistic doctrine, and that she does, therefore, admit

the existence of evil and of matter.

"To judge from eppearances, nothing seems farther
from the truth thst an identifieation of Christian Science,
with its insistence on the One-ness of God, and
lisnicheism, with its dualism of the two irreconcilable
and eternal principles of Good and Evil. And yet, is

not HMrs. REddy's anomslous tesching concerning snimgl

. Magnotism, which is practically ommipotont, the nesrest

approach to Manicheismy" 149) %

lirs. Iddy is forced to admit some sort of ereation
in her teachingzs. She brings out, however, that she
Speaks of' evil and of matter, because of the conflicts

of "earnul" end “spiritual Hind."

ADHITS EVIL ‘rhat Mrs. Eddy doecs admit sn existence of
evil is shown from a number of her statements: "Good is
great ond real. Heiuce its opposite, named evil, must be

emall end unreel."5C) Hore it cen be clearly seen that

# Cf. feeberg, Dogmengeschichte, p.57, which shows the
fuelism of the Eﬁos’ﬁges: "Dio Welt des Gelstes und der
ieterlie steohen einender duglistisch gegenueber wie
oben und unten, wio gut und boese.

149)ge11wald, op. cit., p.175.

% COp. Seeberg, Dogmongeschichte, p.58: "Mancherlei
Deemonen wonen nun in der menschlichen Seele und
beschsedigen und heschmutzen dieselbe wie Reisende
eli Wirtshaus," fThe Gnustics also believed, however,
that no sin existed in the Pneumatics.

150)raay, No and Yes, p.32,(Italics our own above).

el
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Nrs. Eddy does admit the possibility of the existence
of evil, though she tries to slight this fact as much

a8 possible.

Edwin F. Dakin says, however, that Mrs. Eddy "could
have said that the sense of evil is a finite limitation;

merely a point of view," 161)

But let us take more of her own statements to prove
that she actually lmew that evil did exist. She writes:
"S8in, as a cliim, is more dengerous then sickness, more

subtde, more difficult to heal." 192)

Agaln, she says: "Do Christisn Scientlsts believe that
evil exists? We answer, Yes and Nol Yes, ingsmuch as we
do Ikmow that evil as a false olaim, false entity, and
utter falsity, does exist in thought; and No, as some-
thing that enjoys, suffers, or is real. n153)

Again, when she says that "Good never enters into

evil, "154) o by no means denles evil.

Again: "To get réd of sin through Science, is to
divest sin of any supposed mind or reality, and never

to admit that sin cen have intelligence or power, pain,

Or pleasure. You conguer error by its verity."155)

161) Dekin, Mrs. Eddy. The Blography of & Virginal Mind,
P.101.
162) Retrospection and Introspection, p.86.

153) Ghristien Science versus Pantheism, and Other Messages
0 the Mother s De 1. s

154) Seience and Health, p.348.
155) Eddy, op. ﬁo, P«339.

- —‘d = -'3'_.




Again: "The emencipation of our bodies from
sickness will follow the mind's fmeedom from sin,"156)

Agaln she admits both sin end sickness: "The

emphatic purpose of Christien Soience is the healing

of sin; end this task sorstimes, may be harder than
the cure of disease; because, while mortals love to

8in, they do not love to be sick.” 167#

There is, therefore, no doubt that lMrs. Eddy does
admit both a Principle of good snd & principle of evil..
She contends with this dualistic idea end tries to
cast out the possibility of any evil. However, hard as
she may try, she Just does not seem able to oxpia:l.n
it away. The most outstending teaching in regard to
the principle of evil is her mslicious doctrine of

animal magnetism,**

ADMITS MATTER Another approach to show that there was

& dualistic element in her teaching is to show that she
2lso gdmits matter as an existent entity.

156) ®Eday, The Peoples Ides of God, p.10.
157) rady, Rudimentsl Divine Science, p.Z2f.

2 Cp. also Eddy, No snd Yes, p.4: "Disease is more

then imagination; It is a humasn error, a constituent
part of EEEE comprises the whole of mortal existence...

But an erring sense of existence, or the error of
belief, named disease, never made sickness a

stubborn reality."

Op. also Science and Health, p.337: "Sensualism is
not bliss, but bondage.”

#%# Cf. page 6l.

Note also what Hary Parmele, in her Christi
an Sei
P.56, says: "Would it be um"easonablo ) ~ET Eﬁ:'

she accounts for the
presence of unmitiga
ovil, the 'Mortal Mindpt" af;shat tigated

|
v & el
Ak :',l
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Edwin F. Dekin points out: "She never did define
the word Matter in a way that might have shown her some
Telease from her morass. Matter remained for her the
entire objective world. Having denied its reality, she
left herself floating in a universe which was nothing
but a void." 158) wmg statement 'There is no matter!
/88 stated by Hrs. Eddy/, really means mothing whatever.
Or rather, it may mean so many things -- depending on
the definition of 'matter'-- that it is open to almoat

innumerable interpretations.” 159)#

Nevertheless, let us take a few quotations from
her writings which she does not attempt to contradict

otherwise.

Here is a quotation which shows that she taught
some kind of material existence: "Matter 1s neither a
thing nor a person, but merely tho objective supposition
of Spirit's opposite."60)

Here is another: "... Creations of matter must
return to dust,"61)

Another: "Mortal mind says that matter camnot feel
matter; yet put your finger on a burning coal, and the

nerves, material nerves, do feel :_nattor."“a)

198) Dakin, wrs. Eady, The Blography of g Virginel Mind,
P.104,

159) 1bid., p.103. Sl
® Ibid., p.104: Many scientists and mathemsticlans also
deny *:'ha oexistence of matter. But what Mrs. Eddy
actually sought to deny "was the reality of an
obJective universe." 5
160) Science snd Health, p.287, line 26; 161)Ibid., line 5.

e ————— ]
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Mnother proof that Mrs. Eddy did not hold through=
out that Spirit is the only thing that exists is her
explangtion for the existence of men. She writes: "aA
material or humen birth is the sppearing of a mortal,
not the immortal man." 162) Again, in answer to the
question, "Why does the record make man a oreation of
the sixth and last day, 1f he was coexistent with God?"
she says: "In its genesis, the Science of oreation is
Stated in mathematical order, beginning with the lowest
form and ascending the secale of being wp to mem. But
all thet reelly is, always wes end forever is; for it
existed in and of the Mind that is God, wherein man
is foremost."163) Even though Mrs. Eddy tries to make
man a part of the all-ness of Mind, yet she 1s forced
to think of man as materiel, humen concept. Man does
exist, not only as a pert of Mind, nor only as a

"°°!‘Porea1, sensuous belief," but as pert of matter. .

iirs, Eddy's duelism, as the preceding quotations
show,. continually resolves itself into this ever-recurring
conflict between the "carnal® end the "divine Mind."
She cannot escape the conclusion that matter and evil
do exist.

For this reason, lrs. Eddy tries her best to
explain away the conflict between good and evil.

162) Miscellaneous Writings, p.17.

163) 1bid., p.57. !
* hﬁote in pgrtinular what url;_]‘igd{ says u:d;r g:;
eading, "The Sonts Dualit clence and Health,
p.534): "the invisTble Ghrlat was Inperceptible to

the so-called personal senses, whereas Jesus
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This attempt, however, does nothing more than to lead
her into another form of dualismt consigning to the
all-ness of God (Good) en active counterpart. She does
this when she spesks of the "Lie" or "Error" in the

Second chapter of Genesis.,

This inferior God of the 0ld Testement closely
Gorresponds to the "Demiurge" of the Gnosties. The
ancient Gnostics had believed that if the mterial of
wiich this world consists 1s essentislly evil, it,
therefore, cannot be the creation of the supreme God.*
To them the Jehoveh of the 0ld Testement, the God of
the Jews, was far inferior to the true "Gnosis" or the

revelation of theo Supreme Being. e

Nothing can show lirs. Eddy's duglism more clearly
then this Gnostic 1dea that there is a riv'al to the
true, "all-being" God.

In econclusion, we crn say that it is for this reason

that Mrs. Eddy can really admit sin as opposed to God:

"Sin will receive its full penalty, both for what
it is end for what it does. Justice marks the
sinner, and teaches mortals not to remove the way-
marks of God. To envy's own hell, jJustice consigns
the 1ie which ... breasks God's commandments." 164)

appeared as a bodily existence. This dual personality
of the unseen and the s@en ..., the eternal Christ

and the corporesl Jesus menifest in the flesh /Ttalics
our 0!57‘, continued until the Haster's ascension ..."

164) Seience gnd Health, p.542, lines 22 ff,
* Cp. Seeberg, Dogmengeschichte, p.57; also Waterman,
the Poat:&osﬁ%w _
#% The Gnostics believed that the union between God and
the world was not a direct one. This took place through

!

|
1

the medium of agencies, the lowest of which approaches
most nearly to material existence. _




C. THE EMANATIONS

The teaching in Science and M and in
the other wﬁtings of lMrs. Eddy, that there are
vVerlious emanations of the Deity 1s essentially a
recurrence of the Gnostic teaching. ®* In order to
Prove this we shall discuss, first, the docetic
doctrine ragarding the Hessish; and secondly, the
development in Christian Science of this docetic
Principle in advocating the belief that men is only

an emanation, or g reflection, of God.

The Gnostics taught that there is a natural end
gradual unfolding of the divine potency, or emanation
from the divine being. "The products of emsnation are
called aeons which are tuought to be the media of
creation, development and redemption of the world ...
One of the highest eeons sppears as the Redeemer in
whom the celestlal meon and the humen person are

clearly to be distinguished." 165)

By this "celestial aeon" the Gnostics mean the
divinity of Christ. They separate the Christ, or
divine, element of the HMessish from the human element,

the Jesus part. 7hus Klotsche cen say: "All the gnostics

agree that Christ was not God Incarmate in whom both

165) Klotsche, Outline of the History of Dootrines, p. 21f.

# The Gnostics originally held an evolutionistic emsndtion
over against the dootrine of creation. Of. Seeberg,

DD% geschichtel} p.57: "Aus der Gelsteswelt, die in
a8 ow at durch die 4(‘3!’63 9 eoe durch
Emanation oder Evolution diese Welt hervorgegangen.“

B




natures are united in one person."” 166) por this
Treason the Gnostics denied that the divine-human
eon, called Jesus Christ, sppeared on this earth.

They completely denied the communion of attributes.

Therefore, the Gnostlics claimed a docetic
doctrine. Seeberg points out Marcion's view concerning
thia: Christus "ist die Erscheinung Gottes selber ...
Er het sich nicht mit dew Leib des Demiurgen besudelt,
Sondern nahm -- nur um sich verstaendliesh machen zu -

koennen -- einen Scheinleib en <.." 167)

Some of the Gnostics sald: "Jesus is either a
mere manwith whom, for a time, the aeon Christ unites
himself; or he is a hesvenly eeon which assumed a body
formed of psychical substance «.." 168)

Waterman discusses at greater length:

"The Word was made flesh end dwelt among us, had
to be erased or explalned awey in E_G'Esﬁs
Gospel. There were two ways of doing this. Either
(1) our Lord's bodily 1ife was treated as a mere
illusion of the senses, -- He mever was truly borm,
He nover had m real body of flesh, He only seemed
to suffer on the Cross, being all through a bodi-
less spirit raised serenely ebove the common
experiences of humanity. He never was tired or
hungry or sad or indignant or gratified, in all
His career, -- or else (2) the great Aeon Christ
was represented as heving entered into the man
Jesus, either at His conception, or ... at His
Baptism, and as having left that man of sorrows
to his fate, when orucifixion threateded, and
retired again into the Pleroma ..." 169)

166) Klotsche, op. cit., p.20.
167) Dogmengeschichteg p.64.
1&) nﬂtﬂchﬂ. Op. 2'1_1':" P+20.
169) Vaterman, Ten Epochs of Churoh History, Vol.II, p.
202,203,




Mrs. Eddy cen be charged with such a docetic
teaching only in the sense that she divides Christ.
This 1s shown when she spesks of the "Ghrist-element
in the Messigh." 170)

In her Glossary she declares to be "the
highest humen corporeal concept of the divine, rebuking
end destroying error and bringing to 1ight man's
lmmortality." 171) gne defines Christ as "the divine
menifestation of God which comes to the flesh, to
destroy incarnate error," 172) But, according to this
definition, the Ohrist ean be in lirs. Eddy as readily

as in Jesus of Nazaroth.

The point we want to make here 1s that, to krs. Eddy,
this Jesus of Nazareth is nothing more than a divine
emanation, an aeon proceeding from the Supreme Being.

She brings this out very clearly on page 332 of Ner
Selence and Health: "fhe Christ is the incorporesl,
Spirituel, -- Yea, the divine image end likeness, dis-
Pelling the 1llusions of the senses.” *

170} Science snd Heslth, p.288, line 29.
171) Ibid., p.475.
172) Ibido’ P.583. Cf. also P«589,

# Cp, the Gnostic teaching, Kurtz, Ohurch _.!lﬂﬂ*-ﬂ'
(Philadedphia, 1878), Vol.I, p.96: YThe theogenic

and cosmogenic process was explained on the principle
of gn emanetion, by which from the hidden God a long
Serles of Divine formations or aeons they removed
from the originel divine source.” 1This was the basis
gor ti:e d;get:le views of the Gn;;tigs. -

Pe 8180 otsche ° cito’ Ped¥i locorm @
Acte 8:10, Simon l’!a%s"!ollonrs considered him !that
power of God which is called great,' 1.e. the chief
emenation from the deity, and so entitled to divine

'ﬂrﬂhip ses )
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In the ssme menner Mrs. Eddy also said that man
1s a reflection of God, because man is the image of
God, stating also that "God is man's divine Principle. =173)

Edwin F. Dakin points out: "She could have sald that
the .ﬁ:dividual, being a part of God, was himself en=
dowed with the ssme 'crestive'! powers as God, end
could thus ereste freely, his sense of good and evil
depending only upon whether he used this godlike gift
to oreate in complete accord with all his needs." 174)%

Though the reader wilil realize that ir. Dakin 1s
not quite fair in his conclusion, because Mrs. Eddy
does not admit even a oreation of the Supreme Being,
l{ind, Spirit, yet we shall show that Mrs. Eddy does admit
the premise which Mr. Dekin ocredits to her.

Mrs. Eddy says: "Man originated not from dust,

materially, but from Spirit, spiritually."” 17s)

Agalin she seys: "The spiritual msn's consciousness

r

and individuality sre reflectiomsof God. They are the

emenations of Him who is Life, Truth end Love." 176)

Again: "According to the Word, men is the image
and likeness of God ... Man is seen only in the true
likeness of his Haker." 177)

173) Science snd Health, p.515.
174) Ers, Eddy, The Biography of a Virginsl Mind, p.101.
#® ¥r. Dekin seams to forget the reason why Mrs. Eddy
teaches this, viz., to show that men is without sin.

175) Miscellanedus Writings, p.57.
176) Science and Health, p.s36.

177) Miscellaneous Viritings, p.6lf. ‘ |I




Again: "In divine Sclence there is no materisl
mortal msn, for man is ppiritual and eternal, he being made
in the image of Spirit, or God," 178)

Again: "In Science, man is the manifest reflection
of God, perfect and immortal Mind., He is the likeness
of God; and His likeness would be lost if inverted or
perverted." 179)

Again: "Science and spiritual sense contradict
this /That men is materisl/, and they afford the only
true evidence of the being of God and man, the material

evidence being wholly false." 180)

Again: "God is individual ... not in any enthro- °
pomorphic sense. Therefore man, reflecting God, cannot
lome his individuelity. ... According to divine Science,
man is in a degree as perfect as the Mind that forms

him, %The truth of being makes men harmonious snd
immortsl..." 181)

And yet again her anthropological emanations are
shown: "The true idea of man, as the reflection of
the invisible God, is as incomprehensible to the limited
senses as is man's infinte Principle.” 182)

Once more she brings out that the image of God is
a deflection of being, which, "rightly viewed, serves to

178) Rudimental Divine Science, p.5.
179) Ivid., p.7.
180) Ibid., p.7.
181) Science and Heslth, p.356 f.
182) Ibid., p.337.
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8uggest the proper reflection of God and the spiritusl

actuality of man, as given in the first chapter of
Genesis," 183)

Therefore, the ethicel tendencies 1n Christian
Solence arc’iian, as the reflection of God, can be
perfectly holy and that the truly spirituval man wents
to do only that which is good. ¥

lirs, Eddy says: "Hen, in Christien Sclence, 1s as
perfect end immortsl now as when !the morning stars
Seng together, and all the sons of God shouted for
Joy." 184) on gnother occasion she writess The
Spiritual man in Science "keeps unbroken the Ten
Commandments, and practises Christ's Sermon of the
Hount, * 185)

In conclusion to this section, let us compare
all this with what Klotsche says of the Gnosis of
the Gnostics: "Bnosis also leads to moral purification
and a perfect life. Perfection shows itself in the con-
tempt of the materisl world -- the precticel consequence
of énostic dualiem," 186) | |

183) Science and Heelth, p.502.

# Mrs. Stetson, who was the grest leader of Christian
Sclence after the deati of Mrs. Eddy, also bears this
Outa Reminiscenees, S8ermons, and Gorrea ondence Prov-

g Aﬁm  Principles ¢ 8 an Science,
4: "ot us De reflectors of good, voceuur
Father-mother God, anghever admit evil as a reality.
es« liny God make us conscious of our great Jpower to
rise superior to all sin, sickness, death.'

184) Unity of Good, p.42. |
185) Rudimentel Divine Science, p.12. i
186) An Oubtline of the History of Doctrines, p.2l.




D. CHRISTOLOGY

NO REAT, INCARNATION ® At first glence, it seems that

Urs. Bddy does admit thet Jesus was incarnate. Note
this statement, for example: "Jesus was born of Mary
[But to her "Jesus" is not the Christ/. Ch##st 1s the
true ides voleing good, the divine message from God to
men speeking to the humen consciousness, The Christ
is incorporeal, splritual, =-- yea, the divine image
end likeness dlspelling the illusions of the senses...
The corporesl men Jesus was human.” 187) From this
quotation it can be seen that we must first of all
recognize that Mrs. Eddy divides Christ.™™

It 1s ell the mors surprising that Mrs, Eddy should
maintain that Josus was born of a virgin. But notlce
what she really means when she says: "The illumination
of Hary's spiritual sense put to silence materiasl law
and its order of generation, and brought forth her child
by the revelation of Truth, demonstrating God as the ;
Father of men. ..., The Christ dwelt forever an ideal in
the bosom of God, the divine Ppinciple of the msn Jesus;

# ga:;;gning the Gnostic teach:l.ngin Cp. n;;lot:o, 1
e of the History of Dootrines, p.20: "Dualism
8tamped itself upon the very person of thrist. In
the different Gnostic Systems we find a manifold
confusiorf opinions as to Christts person, but they
all ee that Christ was not God incarnate in whome
oth natures are united In one person,'/italics our own/
187) Science and Health, p.332, Ix.ﬁ’tanos our

= Op. Seecberg, Dogmengeschichte, p.55: "Johannes be-
koemnft eine Richftung, welche Christus von Jesus
8cheidet, indem sie lougnet, dasz Jesus als Christus

im Fleisch gekommen (1.Joh.4,2; 2,22; 4,15; 6,1.5.6 *u
Gemeint ist die Irrlehre des Kerinth (Iren.III,11,1).
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and woman perceived this spiritusl idea, though at

first faintly developed in infsnt form ... Jesus was i.
the offspring of Mary's self-conscious commmion with

God," 188)% 1, 44, way Mss. Eddy wants to accept

an incarnation of the Jesus of Nazareth, but she does

not believe that He was the Christ manifest in the

flosh, **

DENIAL OF DEITY Concerning the denial of the deity
OF JESUS CHRIST of Jesus Christ let us first quote
her "famous" statement: "JESUS GHRIST IS NOT GOD, AS

JESUS HIMSELF DECLARED, "189)##%

Agein she argues: "God is indivisible. A portion
of God could not entor men; neither could God's fulness
be reflected by a single man, else God would be

188) Seience and Health , p.29.
*® Bellweld, oo. cit., p.177, points out that this :
quotstion proves at the ssme time that she tried
to eccept thie virgin birth only in a manner quite
out of keeping with orthodoxy. "Also did she teach
this Virgin-Birth not as s unigue privilege, but
a8 something which will become the rule as soon as
men are sufficiently spiritusl no longer to believe
et 211 in the reaslity of matter."

#%  The Gnosties did not believe that the aeon Christ
became incsrnate by birth: "Jesus wird erwolt von
Golit, in der Teufe vereinigt sich mit der Aeon
Christus auch Anthropos oder Menschen 3mlnn5..\
Sie ,.. haben das mit einander gemein, dasz der ‘(ig
historische Jesus achargf getremnt wird von dem ¢
himmlischen Christus, entwedgiao dasz der himml.V
Aeon in einem Scheinleibe s oder so, dasz der
Mensch Jesus von dem Aeon geleitet und bewegt wurde."
Foakes-Jackson, op.cit., p.82, shows that the
anti-Gnostic Irenaers fought against .the idea of
Marcion and others who said that Christ came
suddenly, without being born.

189) Science and Hoalth, p.361l, line 12,

##4 For a lengthy dissertation on this subject of the

denial of the deity of Christ, cp. Baltsly, The
Deeth Pot in Christien Science} pp.19-24.

e
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menifestly finite, lose the deific character, and
become less then God,"190)#*

From these two statements by Mrs, Eddy it is
clearly shovn that she fully, and without reservation,
denied the deity of our Lord.

Not all of the Gnostics denied the deity of Christ.
That there were some Gnostics, empecially in the second
century, who dem.‘.ed, His deity is pointed out by
Wwaterman, in his Ten Epochs of Ohureh History, Vol.II,
Pe 202 f. He also brings out this pertinent.statement:
"Theodotus had tried to ssve the Divine Unity by
teking awsy the Divinity of Jesus corist, "91)

NO SACRIFICIAL The Gnostics did not believe in a
ALONEIMENT sacrificial atonement of Christ.

"Christianity, with its great idea of redemption, is

to the Gnosties the world-renewing principle, but it

is not rademption from sin aend guilt, but deliverance of

the spiritual from the material; it is mot soteric

but cosmic prineiple... n192)

190) Science and Heslth, p.336.
R g B atme tax P Lo
e "men Jesus” (88, 6.8., in enta vine
Science, p.3), as it would be useless to take any
quotationa when she speaks of the human Jesus gpart
from the deific Principle.

191; Wate!'man. 22.9__1_‘5_-, p-252f-

192) Klotsche, Outline of the History of Dootrines, p.20.
On p.20 f]., Klotsche alsO says: "Christ's office as
the Redeemer was not to atone for the sins of the
world, but to bring knowledge to the world, especi-
ally Gnosis to the pneumatics.®
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lirs. Eddy does speak of an atonement, but
she aclmowledges Jesus' atonement only as "the
evidence of divine, efficascious Love, unfoldi.ns'm'l

Uity with God through Christ Jesus, the Way-shower.” 293

In this manner she really and implicitly rejects
the Christian dogma of Christ's vicarioms atonement.
She sets forth many a beautiful thought on Christ's
sufferings, but the genersl trend of hexteaching is
that Christ, by suffering end apparently dying has
become to us an example of how to overcome the belief
of suffering and how to "demonstrate" over death.
She says, furthermore: "Let men think they have killed
the bodyl afterwards He would show it to them wnohenged. ™ 94)

Vhat becomes of the Atonement when suffering
which was not suffering, in a body which was not a body,
was offered in explation for sin which was not sin?
She admits no aAtonement at all when she says, for
example: "Jesus suffered to show mortals the awful
price paid by sin, snd how to avoid paying it. He
atoned for the terrible unroeality of a supposed
existence apart from God."lgs’

193) Science and Health, p.497.
194) Ibid., p.42.
sewhere Mrs., Eddy points out that the Atonement

"should demonstrate thet the true men, in Christian
Science, is governed by God, by good, not evil, and
is therefore not a mortel, but an immortal," Ibid.,
P.42. She sets this forth more plainly when she
s2id thaet the crucifixion end resurrection of Jesus
served to "elovate faith and understanding to perceive
eternal Life -~ the allness of Spirit and the
nothingness of matter," Ibid., p.497.

1956) No end Yes, p.35.




¥rs. Rddy admits no Atonement at sll when she
Bays: "One =gcrifice, howevor great, is insufficient
to pay the debt of ain,":96)

Again she says: "Jesus did not some iato the
world to ssve sinners from their sins, but from their
sense’ of sin, "97W*

Therefore, irs. Eddy does not believe in for=
€lveness of sins through Christ. In answer to the
question, "If there is no sin, why did Jesus come to
Save simners?" she says: "...Jesus came to soek end to
Bave such as belleve in the reality of the unresl /vis.,
8in/; to save them from this false bellefss." 19€)

Again she says: "o me divine pardon is that divine
Presence which is the sure destruction of sinj and I
insist on the destruction of sin as the only full
proof of its pardon. 'For this purpose the Son of God
was manifested, that he might destroy the wosks of
the devil'(I John 3,8)."99)

196) Science and Health, p.22:

197, Ibid., p023’ line 3.

198) Miscellaneous Writings, p.63.

199) No and Yes, p.3l. 3
Cp. also Seeberg, Dogmengeschichte, p.64f.: "Christus
&ing darauf in dle Ug%aerIE una befreiete hier dle
Heiden und zwar selbst die Sodomiter und Aegypter,
nicht aber die Frommen des A« Te +s. Die lelsten
gehen aber verloren ..., d.h. sie verfallen dem
Fouer des Demiurgen (Tert. I,28). Der gute Gott
atraft nicht; er will die Boesen nicht. Das
ist sein Gericht."

# Cp. the Gnostic belief that redemption is omly the
deliwerance of the spiritusl, the Pneumatics.




Therefore, lrs. Gddy also denies the salvation
through Chriet. To her, "self-saorifice is the
highvay to heaven."2°C Salvation, to the Ghristian
Sclentist, is merely a getting rid of some erroneous
beliefs in the present 1ife. The future interests
a Christisn Scimntist very little. "As there is no
future hell to be feered, and therefore no future
heaven holds out very little attraction. It adds
nothing to the happiness of a Christien Sclentist; 1t
is merely tihe present 1life continued in a different
sphere. For this reeson the Christian Scientist
focuses sll his sttention on the present life." 201)
To Hre. Wddy, thersfore, saslvation mesns primerily
end exclusively salvation from sin, sickmess snd death,

a8 She understends these. X

NO RESURRECIION Because lirs. Eddy denied the death
OF _CHRISYT of Christ, she also denied his

resurrection from the dead.

Concerning His"aspparent" death she says: "Jesus!
unchenged physical condition after what SEEMED Y0 BE
DEATH was followed ..."202) again: "...He HAD KOT DIED."203)

200) No gnd Yes, p.33.
201) Bellwald, op. cit., p.179 f.
# COp. Seeberg, Dogmenraschichte, p.59: "So wird der
Geilst durch Erkenntnes irei von dem Druck der Sinn-
lichkeit und erhebt sich zu Gott."

202) Science end Health, p.46, line 20,

203) Ibido. p-45, line 32,
0T, also p.46, lines 1-3.
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Again lMrs. Tddy quotes St. Paul in this fashion,

"We were roconciled to God by the (seeming) death of
His Son." 204)

Again she says: "His Disciples believe Jesus to
be dead while he was hidden in the sepulchre, WHEREAS
HE WAS ALIVE,"205)

And yeot 2gein: "The lonely precinets of the tombd

gave Jesus o reofuge from Tis foes", where "He met and
mastered, on the besis of Christian Science, all the
cleims of medicine, surgery and hyg:leno."m”

In the seme wey the Gnostics completely demled
the resurrcction of Josus Christ. There simply was

no room for the rosurrection of Christ in their

teachings. 207)

204) Science and Health, p.46.
208) Ibid., p.44, lines 28.29.
206) Ibid., p.44.

207) Klotsche, op. cit., p.22.

Cf. also Seeborg, Dogmengeschichte, p.65: "Die
leibliche Auferstehung leugnete Marcion,"
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E. ESCHATOLOGY REJECTED

According to the Gnostics, there is no life
after death. Klotsche points out: "fhe Christian
exchatology as a whole is rejected. There is no

room for the resurrection of Christ, nor the resur-

rection of the deed. The only thing to be expected
from the futmre is the complete deliversnce of the
Spirit from matter and its final return into the

'nleromat. n208)

In like menner Krs. Eddy also denies the entire
Christisn eschatology. She denies the reality of
death, of the resurrection of the body, of the Judgment,

and of heaven.

Of death she says: "The fact that Christ, or
Truth, overceme end still overcomes death proves the
'king of terrors! to be but g mortal belief, or
error, which Truth destroys with the spiritual evidences
of Lifo; and this shows that what appears to the senses
to be death is but a mortal delusion (illusion), for to
the real man and the real universe there is no death-

Process."ms)

208) 0 L cit., ¢22.
E_%. also Sgeberg, Dogmengeschichte, p.59: "Ohristus
bringt der Welt slso die Lrkenntnis, dadurch werden
die Goeistelemente gestaerkt, sich von der Haterie
zu befrelen. Die Selbstbesinnung des lenschen=-
goeistes beginnt." .

209) Science and Health, p.289.
firs, RAdy bases thispdenial of death on the non-
exlstonce of matter: "Lifo is not in matter. Therefore
1t cannot be said to pass out of metter. MHatter and
death are mortal illusions," p.289, line 27ff.

e ———— ]




Agelin lirs, W3dy seys: "There is no death.

Again: "Men in Science never dies,"211)#

Because lirs. Eddy denies the reality of death,
Sshe 8180 denles the resurrection from the dead,

saying: "There is no resurrection of the dead."ala’“

Therefore she also denies the Judgment: "Ho

final judgment avaite mortals.? 213)

Filnally, lirs. Eddy doss not believe in a future
heaven. She says: "Heaven 1s spirituml. Heaven 13
harmony, -- infinite, boundless blis."ﬂ4) She
Speeks of a "paradisiacel rest from physicel agony"
end of a "paradise of Spirit."218) But,according to
her teachings, this rest is found in this 1ife when

orne applies the principles of ¢hristian Sclence.

- e e - . e - -

210) Science gnd Health, p.429, line 3.

211) Unity of God, p.40.

% Cp. Ibid., p.41, where she also says: "Naterial
acnse, or the belief of life in matter, must
perish, in order to prove man deathless."

In The First Church of Christ Scientist and
l{iscellany,p.207, she seems GO admit some sort
of Teplity of desth: "The dying or the departed
enter hoaven /the harmony of infinite bliss/ in
proportion to their progress ..."

212) Ibid-. p.51-

## Compasre the Gnostic denisl of the resurrection of
the body, Seeberg, Dogmengoschichte, p.59: "Der
Gesarmitrichtung gemisgz_?gﬁlmureratemmg des
Fleisches aowio die mesammte urchristl. Eschatologle
in dor Gnosis. Die Rueckkehr des aus der Materie
befrelten Goistes in das Pleroma bildet den Abschluss."
213) Sclence and Heslth, p.291, line 28.

214) :!1sca11-mv| » p.26‘7.




F., PARODY OF THE LORD'S SUPPER 1

Foakes~-Jackson brings out what Irengeus thought
of the Gnostica' teaching regarding the Lord's Supper:
"In the Rucharist there is en 'offering the first
gruits of his own crested things.' Christ took
bread, that created thing, and the cup 'which is a
part of the creation to which we belang.' This refutes
the whole Gnostic view of the evil of material things.
In the synagogues of the heretics /Gnostics/ there can

be no proper REuchgrist on this account. The bread and

wine ... eonsiest of two realities, the earthly and
the heavenly, end if the former be denled, as by the
Gnostics, how can there be a proper orrering'r'ms)

What does Mra. Eddy say concerning the Lord's
Supper? She seys:"Our Bucharist is spiritual communion
with the one God. Our bread 'which cometh down from
Hegven'! 1s Pruth, Our cup is the cross; our wine, the
inspiration of Love -- the draught our Master drank
and commended to His followers. ... His true flesh and
blood were His Life; and they truly eat his flesh and
drink his blood who partske of the divine Life,"27)

Furthermore, ifrs. Eddy tells us that the passover
which Jesus ate with His disciples the night before

S .

His death "was a mournful occasion, a sad supper;" and

216) Studies in the uife of the Early Church, p.82. 1
Cf, also Viaterman, 9p. cit., Vol.II, p.275.
217) Science and Health, p.35. 1
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that it "elosed forever Josus! rituelism, or con=-

cessions to matter."ms)

Snowden points out that the Eucharist which
Ohristisn Sciontists observe is not the Lord's Supper
which Jemus instituted with his disciploa.on the evening
Before His crucifixion, but "it is the 'morning meal!
at which ha was present with his disciples on the shore
of the Sea of Galilee efter his resurrection..."2:®)
Here is lirs. Fddy's pocount and interpretation of this

Incident:

"Convinced of tha fruitlessness of their toll in
the dsrk end wakened by their Master's volce, they
cenggod their mothodu, turned away from material
things, and cast their net on the right side.
Ulscerning Christ, Truth, anew on the shore of time,
they were enegblod to rise somewhat from mortal
Sensuovsness, or the burial of mind in metter,
into nermeas of 1ife as Spirit. This spiritual
meeting with our Lord in the deawn of the new
1light is the morning mesl which Christian
Scientists commemoraste.®™ 220)%

L

montals, Vol.IX, Dy Rev. Maurice Wilson, p.IlB.
219) Snowden, The Truth About Christian Science, p.106 f.

220) Scioence and Health, p.35.

# Wilson, op. oit., p.119: "The so-called 'Communion
Service' used to be held once a yesr; but in 1908
it was abolished from the KHother Church in Boaton,
becsuse the crowd was inconvenient. Thatwas the
reason assigned, but in her order Mrs. Eddy decreed:
"There shall be no more communion sesson in the
lother Church thet hss blossomed into lg!.r:ltm
beauty, communion universal znd Divine." Thus th.‘ls.
'dead rite,' as she called it, was done away with.

218) Seience gnd Health, p.32, as quoted in The Funda-
TXs0




G. GHOSIS VERSUS FAITH *

The most conclusive evidence in Science and Health

that iirs. Rddy's teaching is much like finosticism is

the clear evidence that iirs. ©. placed lmowledge, |
the spirituel knowledge, above faith. ‘hid lmowledge, *,
or Gnosis, was the only means of obtaining real sal-
Vation, or freedom from the idea of matter ad mortal

|
ming, #% i
|

That the Gnosties placed Gnosis in opposition to

? ’ —_ s
faith is shown by Seeberg: "Die ET(yywosts ToV sppnTov

L€ ovs  ist die Erloesung, eber nur auf den Geist

und nicht euf Seele und Leib beszieht sich dieselbe
(Ir.1,21,4;:7,5)."221) agcording to them, this Gnosis
wae attaingble only by the Pneumatics., They spoke of
Some method of deliverance for the Psychics also, but
the only real salvation by this superior Gnosis was
only for the Pneumstics, as Seeberg points out: "In

der Praxis heben die Gnostiker die Genossen ihrer

Verbingungen durchweg fuer Pneumatiker angesehen .o 1223)

# This wae stressed more in practise than in actual
teaching by the Gnosties. Op. Seeberg, ]E)gﬂgfg
schichte, p.57: "Wicht philosophische Erkenntnis
8011 dom Fingelnen hiedurch geboted werden, sondern
intuitive Gefuelserkenntnis, eine neue Gemuets-
stimmung und damit die anregung zu einer religiocesen
Weltanschauung, "

221) Op. cit., p.59.

222) Op. cit., p.59.

##% Bellwald, op. clt., p.175: "Christian Science is
ekin to Gnosticism by making underatandin§ or
aclence 1lts issue in opposition to faith.
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Mra. Eddy had practically the ssme idea of
vhat constitutes salvation. In her Miscellanies,
P+267, she says: "The dying or the departed enter
heaven in proportion to tnelr progress /[In Christien
8cience/, in proportion to their fitness to pertake
of the quality snd the quantity of heaven."

On page 286, line 3, of her Sclence and Heslth,
she shows very clearly her position of placing
Gnosis in opposition to felth: "we nust not seek the
immuteble and immortel through the finite, mutable,
and mortel, end so depend upon BELIEF INSTEAD OF
DEMONSTRATION, for this is fatal to the kmowledge

of Science."

Again she says: "Mind /Bod, Good, Spirit/ must

be not merely believed, Lut it must be underatood. "223)

According to mrs. Nddy's system, men needs no
rebirth, but noeds rather a reveletion: "With the
spiritusl birth, men's primitive, sinless, spiritual
existence dawns on human thought ... by which one
loses himself gs matter, end geins a truer sense of

Spirit end spiritual man."22%)

Thus Mrs. Eddy,and her followers, regard Gnosis
a8 g higher knowledge than possessed by "ordinary"
men. And in this menner she robs Christisnity of the

223) Science snd Heslth, p.339.
224) liscellaneous liritiugs, pe17.

l
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one absolute, fundemental, znd essential clement.®

Because lMrs, 2ddy believed in the universality
of this supreme Gnosis, which she identified with the
8ll-nosa of lind, she completely discards all teachings
concerning man's dependonce upon God. ‘To her the

spiritusl man is Supreme.

Therefore, she also éiscards Christien preyer.
She has no use for it. She says that it would do
110 good to ask God for anything material becauso
nothing material oxists. HNor is prayer for forgive-
NnasSs necessary because she does not believe in the
exlstence of sin, nor in the need of atonement.
She says:

"Prayer is no% to be used as s confessional to
cancel sin. f%his error would impede true
religion. 3in is forgiven only, as it is
destroyed by Christ, ?that menas) Truth and .
Life. If n: rgyer nourished the bellef that sin
is canceled, end that man 18 made Detter by
merely preylng, it is an evil., ... Temptation
bids us repeat the offence, and woe comes in
return for what is done. So it will ever be till
Ve learn that there is no discount in the law
of justise, and thatwe must pay the 'uttermost
farthing,! ... To suppose that God forgives or
Punishes sin, accoriiaz as His mercy is sought
or unsought, is to misunderstand Love, and make
Prayer the safety-valve for wrong-doing. c..

Do you gsk Viisdom (that is, God) to be merciful
and not punish sin? Then, ye esk am.tss.aes’
Without punishment sin would multiply.”

® Bellweld, op. oit., p.175: "Fhile the Christian

Church hes slweys exalted the got of faith as
the essential act of religion lvald is o
Cetholic/, the Gnostics, and with them the
Christlan Scientists, depreciate faith, in omder
to exslt what they label gnosis, understanding or
science, but what in truth is nothing but a figment

hen) of thelr fertile imagination." .
Sclence and Health, pp.20.6.10, as quoted by
Beii“aid;—?ﬂ. Eﬁ.' p-185-
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Teke a look et Mrs. FAdy's definition of prayer:226)
"True prayer 1s not esking God for love; it is
learning to love, end to include all mankind in one
affection. Prayer is the utilization of the love
wherewith He loves us. Prayer begets an awakened desire

to be and do good." and yet lirs. Eddy know no prayer.

Finally, iirs. Eddy says that prayer is useless
a and injukiaus because all help should come fvom Gnosiss

“The hebit of pleading with the Divine #iind,...
npernetuates tho bellef in God as humanly ciroum=-
" seribed -~ an error which impedes spiritual growth.
»«« Armere request that God will hesl the sick is
povwerlass to gain more of the Divine Principle
thon 1s-slways at hend. ... A mere request that

God will hesl ... is one belief casting out
another,-- a belief in the unkmown casting out

a belief in sickness. ... Prayer to a corporeal
God affects the sick 1like a drug, having no
efficgey of its own, but borrowing its power
from humen faith snd belief. ... This common form
of nreying for the racovery of the sick finds
helv in blind belier; whereas help should come
from the enlightened understsnding.® 227)

The following preyers,which lirs. Eddy has drawn
Up for little children®28), show that the Christisn
in form andvse

Sclence prayers are not only unchristien} but are also

devoid of any petitione-to the true God:

"Father-Hother God, 'Father-Mother good, lovingly
Loving mao, -- Thee I seck, --
Guard me when I sleep; Patient, meek,
Guide my little feet In the way Thou hast, =--
Up to Thee." Be it slow or fast,
Up to Thee."

Gnosis veraus faith! They can have their "Gnosis."
Let us keep the faithl

226) Ho and Yes, p.39.
887) Science and Health, pelZ2.
828) Miscellaneous Viritings, p.400.

- |




COWCLUS ION

Almost everything that can be sald in econclusion
to the teschings of Gnostieism can be spplied also to
the teachings of Christisn Sclence. It 1s doubly
signifieant what Lucius Weterman says of Gnosticism
in conclusion:

"For us in these modern times there is a fuither

82in in the calling up of this Gnostic nonsense

Oof ... centuries sgo. It shows us how little the

spirit of the ege can be trusted to meet the

religious needs of the age. Gnosticism was folly,
but it wes not the work of fools. It represents
the best work that some of the best minds of that

age could do in providing themselves with a

relégion, vhen God's religlon did not suit them.

Our age is snother ege of restlessness, of fanci-

ful speculation, of religlon-meking. ... £Again

men are looking for a religion that can meet their

wants. The old religion which alone succeeded in
meeting men's noeds in the second end third
centuries, will glone meet sny real needs of the
nineteenth century, or even of the twentieth.™ £29)
Though this quotation 1s taken from a work of the
ninetesnth century, yet it is quite applicable to-day,
There is absolutely no delusion which leads to as
much speculstion regarding God and the universe as
the teaching of Mrs. Hary Baker, Glover, Patterson, Eddy.
Her teaching is not only unscientific and unchristian,

but it is sls0 sSupramely dangerous,

With regard to every teaching we should ask: Does
1t conform to the stsnderd of the Gospel of Christ?
We must apnly this standard to every new tsaching, mo

matter how scientifiec or unscientific it may be. With

229) Ten Epocly of Church History, Vol.II, p.207.
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this in mind,' we find thet Christisn Science 1is
utterly beyond the scope of the Gospel.

PSEUDO-SCINTIFIC Christisn Science, therefore, is

nothing more than a false science, being related to the
Gnostic sects, the "oppositions of science falsely so

called ( yYeudwrymes Jrwols ) W 1 mimothy 6, 20.

Its Gnosis 1s nothing mors than the fanciful product

of the imaginstive mind.

But Christian dcience is also unscientific in its.
methods and principles of acquiring this Gnosis, since
it denles the existonce of sll true reslity. True
8clonce throvghout the conturies hes always been
materiglistic.” All sciences which are atheistic &nd

Gnostic in principle are not real sclences.

For this reason we must realize that we canmot
combat the arguments of Christien Science with logic
nor with pure philosophy. It 1s impossible to persuade
a Christisn Scientist by uecre ergument that the true
Christian view is the only orthodox one. To convert
a Christian Scientist, we must rely only on the power

of the Word of God.

ANTI-CHRISTOLOGICAL As 1t has been pointed out, the
Christisn Scientists utterly reject the Christian
Christology. According to Mrs. Eddy's teaching, there

is no need of 2 world-Redeemer.

e




Even as the snclent Gnostics wore considered as
anti-Christs, oven so we cannot but think of lirs. Eddy
as an enti-Christoléglcal teacher.® Note the words in

"Hereby. know ye the Spirit of God: -Every spirit

"that confesseth that Jesus /Is the / Christ

{which/ is come in the flesh is of God:

"And eVery spirit thet confesseth not that Jesus

[Is the/ Christ /which/ iz come in the fl sh is

not of God: and is Is that spirit of antichrist,

vhereof ye have hesrd that i1t should come; and
even now slready is 1t in the world."
Though these words were originally writtenagainat the
Gnostic Cerinthus, yet they can be also applied to
Mrs. Kddy, whose teachings were, in part, a recurrence

of this gneient unostiec teaching.

DANGEROUS It follows from this that Christian Science
teaching is very dangerous. By its "strong delusions"
it leads many on the pathway to destruction. It is a
s

way that seemeth right unto a man but the end thereof
are the ways of death." Proverbs 14, 12.

Yot wie know that even as Christianity overcame all
the oppositions of the Gnostic teachers, even so the
Christian Church will ultimately triumph over this

modern, pernicious Gnosis of Christlian Science.

Soli Deo Gloriall

# OCn. Dekin, on. c¢it., p.231.
Cf. also Sclence end Health, pp.559-562,
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