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»art is. •or it is ours to ohoose and.to wish; but God's 1io 

oomple1ie and to bring to an end. S1Doe therefore the greata 

,art la of H·iai, Re says all la of Hill. apealrlng aooordlng 1ie tu 
outoaa of men." 

V The Dootrine of Ohrlst 

In this aedtion we wish to gather Tarious Tiews of 

Ohryaoatom on the doctrine of Christ, both of a positive an4 of 

a negative oharaoter. In the first plaoe, we o.an sq that 

Chrysostom believes in the virgin birth of oar Lora. Ke 1JJ.­

d1oates this in a homily of Uatthew (Roa. V). Ke sqa: "AD4 

what goes before alao establishes this interpretation. Por he 

d1>th not merely say, • Behold, the Virgin shall be. wi th~ohi}d,.' 

but havibg first said~ ' Behold, the Lora Hlmsolf shall give 7ou 

a sign,• then he s~bjoina, 'Behold, the Virgin shall be with 

ohild.' ~7hereas, if she that was to give birth was not a virgin, 

what so1"t of a aign \'Tonld the ev-ent be? .,or ,that which is a 

sign mu.at, of course,. be beyond the coarse o~ oolD.L'ion event~, it 
17 

JDl18t be strange a.nd extraordinar7; else how could 1-t be a sign?" 

In a homi ly on st. John, (Hoa. LXXXVII) Chrysostom gives ll8 

a statement conoarning Ohrist•a .local mode of presence 1D the 

state of glortfioation. He S83S that it was a oondesoenaion, 

but tba.t ie neither here nor there. It interests 128 at 8.D7 rate 

that Chrysostom thought along these lines. "It 1a worth 1n­

qll1r1ng, how an incorruptible body showed the prints of the 

Dalla• and v,as tangible by the mortal hand. Bat be not thou 

cl1ata.rbed; what took place was a matter of oond~soension. �~�o�~� 

17. Sohatt., op. o1t., X, p.32 
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that •hioh was so subtle and light as to enter 1n when the 

4oora were closed, was free from all densit7; b~t this marvel 

waa shown, that the Resurrection might be believed, and _that 

men might .know that it was the cruoified one Hlaself, and that 

not another rose in His atead •••• As therefore when we see H1a 

wal.1t1ng on the waves before the Cruoifixion, we .do· not 88.J that 

the body is of a different nature, but of our own; so after the 

lleearreoti.on, when we s~·e Him with the prints of the nails, n 

will no more s ay, that He is thereforeoorrapt1ble.w18 

When we ~nsider Chrysostom' a stand on the work of Obrist 

we meet a disappointment. He was not qrute olear on the an1Teraal 

oharo.oter of the atonement. He makes a distinotion wlthollt a 

difference.. He says that. Obrist died for all, bat that He d1cl 

not bear the sins of all. He sa7s: ·(Hom.XVII) on Hebrews, ,, 
Ver. 28. 'Christ was once off~red.' BJ whom offered? eTld,ntl7 

by Himself. Here He says that He is not th~ Priest onl.7, _bllt 

the V1ot1m also, and what is saorifioed~ On this aoooant are 

{the words) 'was offered.• 'Was once offered' (he sqs) 'to · 

bear _the sins of ma.DJ'• • 1'/q • of ID8D7' and not I of all' T Beoaue 

not all believed. Jor He indeed died for all, that is His part: 

for that death was the counterbalance against the 4est:uot1on of 

all men. But He did not boar the sins of all men, beoallBe the7 

were not willing.n19 

We stated above that Chrysostom did not have a olear oon­

oeptlon of ti;le uni veraal ohe~aot . .:;r of the work of Christ. Ia 

relation to ·this error Chrysostom oomes OQt with a statement 

that sounds ver~ mu.oh like the "Common graoe" of the Oal.T1Diata. 

18. Soh~t. op. oit., XIV, P• 328 
19. Sohatt, op. o1t., XIV, P• "' 
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We find this r _,ruark in his XVII Homily on Romans: - "7or be shows 

her~ that it is the worth7 that God QSeth to save, ~van if the 

1 20 prom se be made to the whole nation." 

Ia a homily on the Aota, Chrysostom shows that he had the 

. right oonoeption of the place of the atonement · of Christ in re­

gard to the means of grace and the Christian life. faken out 

of its context the quotation does not say muoh. C_bryeosto.a1 la 

oommenting on Peter• a Pent·eoostal sermon. He says that Peter 

did not wish to antagonize the J ews and therefore in oalling 

them to repentenoe and f a°ith and in tll'ging them to be bupti.secl, 

he qualified his exhortation to be baptised not •tn the Cross of 

Jes1l8," but "in the name of Jesus." We give the quotation as it 

oooura: "And -(Hom. VIII) he sai~ not, In the Cross,. but., In the 
21 name of Jesus, let every one of you be baptised./" . A few lines 

lower he has a qnotation that is a:triking and _ t1Sable also todq 

and that shows he had an adequ~ta idea as to what the forgiveness 

of sins: "And yet quite other is the law of this world's 

tribunals: but in the oase of the gospel proclamation; when the 

delinqQent had confessed, 
22 

then is he saved." 

In a homily on st. John (Hom. XVII) we have a statelD8nt whioh 

might be considered under the doctrine o.f Christ. Obr7~oatom has 

a peoaliar statement here by which be saeJDS to indioate tha~ the 

powerfal war.kings of Christ• a miraclll.ou powers wore more 

ef~oot1.,. than the more deaoent of the Holy Spirit. I would 

haYe been a statement <llot~or to the -era.th to say that alao thl'oagil 

Christ's miracles the Holy Spirit exerted His 1.atluenoe. "Por if 

20. Sohaff• op. cit., XI. P• 488 
21. Soha"f~. op. oit., XI., P• 46 
22 .• Ib14. 
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when they s .;.'.1 Hir:i v,orking ':7 onders, tna.Qhing r,1th Hie own hands­

the a1ok and the dead. and so ~ringing them baok to lifa anc1 

health. they were so drank with malice as to deolare the contrar7 

of _what they saw; how could they shake off their anbeliaf b7 

the descant of the Spirit only?"23 

VI Oonveraion, or Tbe Bestowal of Paith 

!be early church in general neglected the dootr1ne of 

3ust1fioat1on by f aith. The ohuroh drai~ this early period of 

ita history was more concerned about the doctrine of the peraoa 

of Ch.i-iat. particularly His godhead. Thia doo-t-rine was 

particularly under controversy in · the early era. The result 

was that the doctrine of juatifioation by faith was neglected. 

llot ·Only because Chrysoatom was a child of his day did he 

follow this tondenoy, but also beoauae he ao much in his own 

lifo and for his own person emphasised sanctification did he 

mix the doctrine of sanotifioa t. ion into that of c.onversion and 

Justlfioation oy faith. 

In our discussion of Chrysostom's attitRde toward the 

dootrine of conversion we will .begin by giving a good statement 

of grace by Chrysostom. If he had onlJ remained in harmo~ with 

this statement his whole theology would have been entirel.7 

evangelioal.. This statement is foand in a homil7 on St. Johll 

(HWa.XIV): "After having said, 'Of Ria fllllneae haTe all we 

reoeived,' he a44t,, • ~nd grace for graoe. • ior b1 graoe the 

Jews were saved: !l ohose yoa• saith Go4, 'not beoause _yoa were 

lll8Jl7 1D nwnber. but beoause of 10oz f athers.• (~eat. 7.7-LIX) 

Bow if they were ohosen by Go4 not for their own good dee4a, 

2S. Sohaffe op. o1t •• XIV, P• 61 
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it 1a manifest that by graoe ·they obtained this hon0-r. · AJ14 we 

too u.11 are s aved by gruce, but not in like manner; not tor the 

llame ob~eota., bt1t for obJeots muoh granter and higher. !l'he 

gre.oe thot ia then with us is· not like theirs.. for not onl7 

wag pardon of sins given u.s, (since we he.ve this in common with 

thea~ for all hav.e sinned) but rightooa.snees also, and sanot­

ift-oation. and sonship, and the gift of the Spirit far. more 

glorious and more abundant. B7 this graoe ue haYe become the 

Beloved of God,. no longer servants, but as sons and friends. "2' 

Ia the first negative statement we make about Chrysostom's 

attitWle toward oonvarsion we say that Chrysostom did not haTe 

the right idea about the essence of conversion. Chrysostom 

represents conversions as turning awa1 from evil and tows.rel goo4. 

InateNl of .oonsidar·ing convers ion a.s contrition ovor sin and 

faith in JesQs Obrist as the Savior from sin and with the reslll­

tant fruits of a hatred of evil and a. love o.f good, he represents 

oonversion as that which is a fr~it of it r ather than its essence. 

Damel7 a tarning aws.y from evil and turning to good. We q11ote a 

statement of his in a homily on st. Matthew (Hom.XI): "But b¥ 

repentenoe I mean. nDt only to forsake our former evils deeds, 
26 bat also to show forth good deeds greater than those." 

In ~omily on Aots Chrysostom makes a sta teme~t oonoern1Dg 

Cornelius that God took great pains to bring the Gospel to h1a 

beoause of his piety. This 1a related to the doctrine of oon- . 

version in this way th~.t if Chrysostom •·s verdict hel"e were trae 

then 1n answer to the question, "WbJ d~es the Holy Spirit oonTert 

a man?" we would in eaoh occasion have to give the answer 1iha1i 

S&-. Sobe.ff, op. olt., XIV, P• •9 
·21. Schaff, op. oit., X, P• 66 
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it was booaa.se of a greater degree of p1et7 that one pere~D r•­
oe1Te4 the gift while another· d14 not reoelTe 1,. We quh now . 

Ohl-7aoatoa's words 111 the homil7 of Aote (K•• llII, XI, 1.0.):. 

"!l'h1a. man Cnamel7 Oorneliaa.) la not a Jew, mr of those .cmder 

tai. Law. ba.t he ha.d alread7 forestalled oar manner of life •. 

Observe, thllS far, two persons, both of high rank reo~vlng t~ 

faith, the eunu.ch a t Gasa ,. and this man; and the pains taken oa 

.. half -of these men. Bat do noi imagine that this was beoallSe .. 

of th~ir high rank: God forbidl 1t was because ot their piet7. 

Jlor ~cripture mentions their dignified station, is to show the 

great~ees _of their piety."26 It is tr~e what Ohryeeetoa sa7s 

here,. ~hat S0riptU1.·e mentio11s the piet7 of Cornelio and the 

fact that hie prayers and his alms had come up a memori~l before 

God. B11t the author's mentioning of the virta.ee of Cornelia& 

414 not have the parpose of proving that the Hol7 Spirit broapt 

him the Gospel beoauae of his eminent piet1-~ bat that hie pie'7 

an4 prayer-life is an evidenoe of hie faith and of his being a 
s . 

ohild of God and t.b.at God as He does in inaDJ other oasel iJl Bia _· . 

great merc7 answered Cornelius' prayer for more spiritual en- · 

llghtenment. Cornelius was a prosel7te of the gate~ a heathen 

oonTert to the true religion of tile. Old testament and Go4 aaerel7 

answered the prayer of a ohild of ~ls, He did not rewar4 a 11&11'• 
plet7 by bringing the Goet>9l to his~ It p1e~7 were reqllire4 

before faith and if virtue had t,o p:reoede oar reoe1Ting t4• 

Gospel as -a reward. then many sinners would be in a hopeless 

oondltion. 
. 

Bow we have considered what Chr7soato11 regards as.a pre-

26. Sohaff, op. cit., u. P• i-11 
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oedlng prerequisite of oonveraion, namel.7 a good oharaoter, or 

as he puta it in another homily of hie, "a noble soal." I.et 

1111 then oonsider what par t aooording to Obryaoatoa•a apergl• 

llall ma.at oonti'ibuta in the actual moment to oomersion. 

Chrysostom tells us that man• s oho1oe and free-will mast be 

operative in the moment of regeneration. We quote a homil.7 oa 

St. John (Hom. XLV): "(Matt. 16,17) What he here 1nt111atetil 

· la something of this kind, that 'faith in me le no ordinar7 

thing, but needeth an impulse from aboTe •: and this ·11e 

es t ablishet~ here throughout His tisooarse, showing that this 

faith requires a noble sort of a soul~ and one drawn on by God 

•••.But perhaps someone will say, • If all that the l'ather 

_glv~h, and whomsoever He shall draw oometh unto Thee, if none 

aan come unto Thee axoept it be given him from above, the~ those 

whom the Pather giveth a.re not free from an, blame or charges.• 

!hese are mere words and pretenses. Por we reqlli.re oar-deliberate 

ohoioe alao, lmmr.wt~ \t,hether \'/8 will belieTe. And 1n this plaoe, 

b7 the 'which the Father giveth Ke,' Ke deelareth nothing else . 
than that . 'the believing on Me is no ordinary thing, nor one 

that cometh of hU£1an reasonings, but needeth a revelation from 

aboYe, and a well-ordered soal to receive that reTelat1on~"27 

In another homi ly on Hebrews (Hom. XIV, 446)0hrysostoa 1Jl a 

similar vein gives QB a statement oonoerning the aotiTit7 of oar 

free will in the moment of conversion. !he LRtherans on the 

basis of Soripture say that everything in oonversion is the work 

of the loving and effective power of the Holy Spirit throagh the 

Word. Bttt then the questions naturally arise: "WhT does God 

27 .• Sohaft, op. cit., XIV, P• 162 
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1n Hla \Yord. exhort us to believe! WbJ does .He urge us to 

repantenoeT Why does Re demand the impossible of aaT" Lather 

in hia De Servo Arbitrio answers this ques t ion b7 ea71ng that 

God demanda the impossible from us that we ma, learn our ia­

poteno7 ~d that we may come to Him for strengt.h. !here is ala• 

another S0ript11ral answer to thla q~eation. It ia this that 

Go4 in demanding the seemingl7 impossible of as at the aaaa 

t1D;l8 and through the same woi"d 1n whioh He reqaires faith of 1111 

and repentenoe towards God gi ve_s us the power to obe7 b7 the 

same word through which He commands. Bow 1D the above referred 

to homily of Chrysostom. ho gives us another 8118Wer to the 

question. He s ays that mah is capable of obeying the wor~ whioh 

exhorts to contrition and faith and that God oannot demand the 

1mpoes1ble of us. we quote: "But easier than all these. if 

we have the will, is virtue, and the going Qp into Heaven. •~ 

h ha. :,q 
era it ls only naoessary to t:m,::e the will, and all the rest 

follows. Por we may not s ay, I am 11Dable, nor aoomse the Creator. 

Por if Re made lls unable and then commands,. it is an aoo11Bation 

against Himself. How is it then (someone sqs) that maD1' are 

not able? How ia it then that IDElDT are not willingt ~or, it 

th&J' be willing, all will be able.. Therefore also Paal sqa, 

'I Would that all men were even as myself,' (I Cor. 7,T) alaoe 

he knew that all were able to be as himself •.. .,or he woalcl not 

haye said this, if ·it had been 1m_poso1ble. Dost tho11 wish to 
28 beoom.e auoh? Only 181' hold on the beginntng." !he q11otatlon 

ot l Cor. 7, 7 and its i mplied exegesis is an example of 

Chrysostom's some . times horrible interpretations of a text. 

28. Sohaff, op. o1t •• XIV, 446 



Saint Palll. here speaks of marr1·age and he wishes, speaking b7 

the Permission of God, that all men were as ·be was, nn~rr1e4. 

In a homily on Romane (Hom. IT) Chr7soatom speaks of faith 

aa oar contribution and of the graoo of God as His oontr1but1on, 

•hereb7 He foroes u.s from error. we here have, therefore, a 

statement both of syergism in oonveraion an~ of God's grace 

Whioh irreaistably brings us from error b1 foroe. We qaote: 

"If ~hen He hath brought us near to Himself, when we were far 

off, muoh more will He k~ep ns now that we .are near. AD4 let 

~ beg of you to consider how He ever1t1here sets down these two 
points: His pa.rt and our part. on His part, however, there be 

things varied and numerous and diverse .. Por He died for us and 

farther reoonoiled us , and brl?ught ue to Himself, ~d gave ua 

graoe llnepoakable. Bu.t we brought fa.1th o~ as oar oontr1bRt1on. 

~d so he s e.ys, 'by f aith, unto this graoe. • What ~aoe is this? 

fell me. It is the being oounted worttiT of the knowledge of 

Godi the being foroecl ;from error, the coming of a knowledge of 

the Truth, the obta ining of all blessings that oome through 

Baptism." 29 

We will consider one more statement of Chrysostom on 

conversion. Before this we have ostablished that Chrysostom 

was definitely synergistic in his views. Here we enoou.nter a 

~wlgment of Chrysostom's that says conversion is of God and that 

the sanotifioation whioh follows it is of ~an and ie that part 

whioh man mu.st oontribQte in order to deserve his reward. When 

we try to establish just what Ohryaostom did teaoh, we alwa78 

oome to this conolusion that Chrysostom was an orator and that • • 

he often introduced doctrinal distinctions merely to appeal to 

29. Sohaff. op. cit., XI, P• 396 
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the 1nt~ll .::ot und to or e:. t e the illlls ion of movement ~nd 

deTelopment of tho11ght. we quote from Chryeostom'e seo~nct 

hom117 on Pirst Corinthians (Hom. II): "What then saith the 

~hrietian? 'It were moat to have 1mplaate4 1n as the knowleclge 

l~sel.1' of virtu.e • He hath implanted it; for if .IJ• had not done 

so. whonoe shntild we have known what things are to be done. 

whe.t left tllldone? Whence are the laws and the tribunals? B11t 

'God should have imparted not (mere_ly) knowledge. bat also tu 

ver7 doing of it (virtue). For v,hat then wolll.d~t thl"R have to 

be !ewe.rded if the whole were of GodT"30 !his statement ie a 

direot contradiction of Phil. 2 .• 13, where st. Paul . deolarea: 

"It is God which worketh in y o11 both to will and . to do of His 

good ple ttea.re." LRtar on _in the se..me hQ.mily Chrysostom zaepeata 

thie sentiment: "It is quite olear that we also h~ve it 1n our 

power to ao well: why do we the .most p&rt qeoeive 0111"selves 1n . ' 
Vain w1 th heartless pr etexts and exoa.ses .. bringibg not onl7 

no pardon. but even punishment intolerable!" 31 

VII Juetif1oat1on bJ faith 

Bow we will consider Chrysostom's stand on the oentral 

article of ·chzaistian faith-the dootrioe of Jastifioation b7 

faith. · We will first begin with two good statements of 

Obryeoetom and then we will show how he oontradioted them with 

others entirely uneoriptu.ral and the last consideration will be 

this that Chrysostom in his teaching on J11Stifioation, even if 

he had some statements that ware admirable, b7 the _prepondereAOe 
t 

ot emphasis v1tlatad them with many more tboi are unaooeptable. 

30. Sohatf, op. olt •• XII, P• 8 
Sl. Sohaff• ibid. 
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If one observes tho context 1n whioh the good stutemants· are 

made. 1 t is found that they are ust1allJ'. ut·te_red ~here he _is 

treating or qaoting a passage that almoet oompells him b7 its 

olearneas and au.thority to oome 011t with a statement of 

•Yangelioal tru.th. 

Our first quotation of Chrysostom .in regard to this dootrlne 
18 a good one, bu.t its wordlng puts u.s . iJ! mind of hie s7er.gistlo 

1deaa on convers ion. He says on Romans (Rom. IX) on PSS- 396: 

"And after speaki ng of n ttr faith, he also mentions God's 1111-

epeaJtaole love toward man, which he ever presents ~n all sides, 

bringing the Cross before llS. And this he now makes plain b7 

saying• Ver. 26. ' Who was· 'delivered for oar offenaea. and was 

raised aga in for nur justification.•"32 oar seo~nd quotation 

(Hom. on Ao.ts,XLV) gives a good statement of Justifloation bJ' 

faith by implica tion r a ther than by direct _expression, b7 showing 

the sal11tary effect·e of God 1 ~ graoa to man. "It is graoe (Hoa. 

on Aote, XLV) that s aveth. He oonstantly pu~s them in mind of 

s:raoe, to ma.Jee them mtre E.aznest as being clebtOJ's, and to peraaade 

them to have ooll!fi denoe •. "3,~ We submit a third atat•ent o1 

Obi-7eostom in which he in the same homily on BCN1181la (Boa. IX) 

apparently oontradiot-s himself. .In the fil'-~t par~ of hia hoall.7 

he Bp&a.lce of fa1 th as oar, part in the work of sanot1f1oat1on. Ia 

the e-ame homil1 in the l ast part he sqs that the Apostle Pad 

has "aaor1bed everything not to oar well-doinga, but to God's 
3' . 

love." He evidently does not think of faith as a good work, 

although he demands it as our contribution. We quote the latter 

statement in whioh he s~ys that aenotifioation is all the wo~k of 

82. Sohaff. op. oit •• XI 
88. Sohaff• op. cit., XI, P• 272 
&&. Sohaff, XI, P• 396 
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God. "1or this why he himself bJ s~ying, 'hope maketh ~t 

ashamed,' has a~1cribod everythi ng not to our well-doing, but to 

God's love. ~~t after mentioning the gift of tho Spirit. he 

again paaeos to tho Cross, speaking as follows: Ver. 6-S. 

'for While Vie we;re yet without strength, Ohris·t in d11e time 41el 

for the ungodly. Fo~ soaroely a righteoas man will ono die; 

Jet peradvontu:re for a good man some dare to die.. But God 

commondoth His love towards -us.• ff56 If we were to taJce these 

two pnaaagos and comparing them ·dedu.ce Ohr7soatom's dootrine, •• 

ahool.d oomo to the conclusion that Chrysostom was ga.ilty of a 

mild form of synergism, but when we examine WBJll' other paesagea 

of his, we ·oor.1e to the conclu.ain·n that he was s1nergietioall.7 

1nol1nod not only in a pr actical way through the manner in whioh 

he appeal.ad t~ µoople, but that he also recognised the prinoiple 

of synergism in hia sta tements on the theory of the doctrine. 

tfe :f'1rat br lng an example th"' t ShO\'IS that he W8S inclined to 

the synar~1otio manner of ~re~ching. In oar seledtion ot hollilios 

road we ohose t hose text s t,rhiob Chrysostom treo.ted whioh oontaln 

good statements of sola g-~~t1~ sola fide, or solus Christas. 

Almost 1nvar1bly we were dosappninted. In t ·hie homil7 whioh we 

wish to oonsidor ·ch!"yt,-loe·tom shov1e: that ho knows Jiist. what the 

torgiMenese of ains i a in theory. ~hu stutement in the homll.7 

OD, l!a tthew {Hom. XX.IX)., "V!ho can forgive e.ins, bu.t God oni,,~. 

h -"t fl36 T-: o paraphrases &.s "To bind sine ·pertains to. God ou~:r. .r.a 

this homily Chrysostom he.d e. marvelous opportl2Di t7 to proaoh 

Christ oruoified as the basis, a~ the oausa meritoria of 

torg1.Teneaa of sins .. bu.t ho spends moat of tho tioe in prorlng 

the GMhead of Jeau.s.. This is a Ter1 worth while parpoae an4 

a1. Soaaff·; 1'b1d. 
II. SoJaat~, i, P• 196 
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lt wae demanded by t 11e doctrinal needs of his dn7 (we know that 

the d~otr1ne of Christ's deity wns the one whioh the earl7 

Christian Church had to spond the most time defending), bRt 

what a wonderful nppr,rtuni ty this tort offers for showing tbe 

relo.tion between Christ's v1ork vnd the forgiveness of sins, 

between the Lord •s redemption and the sinner's ja.st1float1on. 

Perhaps this t endency in Chrysostom led Luther to oa11 hSJa. 

"not the goldon, but the gilden." 

In a homily on st. John (Hom • .XXI') Ohrysoetoa mizes 12p 

graoe and v,orks and then says that this composite 1s necessar7 

to salvation. He s ays: "We mo.st place oar hope of salvatioa 

in nothing else. but only in our righte~us deeds (done) after 

the grnoe of God."37 

In a homily on Hebrews (Hom. VII) he en.,s that both faith 

and good works are necese~~y to aalvatinn. Thls error was 

ironed out 1n t he Ma joristio oontrovers7. He states: "J'altJl 

le indeed great and bringeth s9:1Tat1on. e.nd witho12i_ 1t9 it ia 

not !)Oasible. ever to be s c.ved. It saffioes not however o-t 

lteolf to aooompl1sh this, but there is a need of right oon­

versation also. So that on thia account Paul exhorts those who 

had alread7 been counted wnrthy of the mysteri~s, ~ej!ng,_ 'Let 

a.a l abor to enter into that rest.' ·•Let us labor.' (he sa,-a) 

~aith not suff icing, the . life also ought to be added thereto, 

and oar earnestness to be great-;. for trlll.7 there is m11oh need of 
38 earnestness too, 'in order to go up into Heaven." 

· Ina homily nn st. John (Rom. LXVI) Chr7sostoa gives 118 

another statement that g~od works are naoeesar7 to salvation. 

87. Soh~t, op. oit., XIV, P• '16 
88. Sohdf,. op. ·01t., XIV, P• 3'8 



-·a-----.-----~--
Ba is led into t hie extreme sta tement hare b7 his or~tor7 whioh 

somet1aaee forced him into confusing if not into entirel7 false 

anti theses• He s ays: "Let 11B then flee them. ( he aqa referrlDg 

to the false teachers), beloved, for a pare life profits nothlng 

wben dootrines are oorrupt; as on the other hand neither do 

soQlld dootrines, if the life be corrupt." 
39 . 

In a homily on Romane (Hom. XVIII) Chr7sostom makes a 

statement tha t sounds very muoh like the Boman Catholio pe.DDano•• 

"Weighing then all thes e things to Rim Who alone is Lard to blot 

out the bill agains t thee and to qu.enoh that flame, to lUa, 

make prayer and supplication, and propitiate Hill. b7 now fe~cU.ag 

and olothing Him oontinually."40 

Oar final stat ement as to Cbrysostom'a stand against 

Jwst1fioat1on by f a ith alone is foand 1n a hom117 on Matthew 

(Hom. LV). He has a flagrant statement of work-righteoasness. 

teaching that nfter ba ptism the giving of al.me is another means · 

of aeouring the forgivenasa of sins. we quote: "Consider of 

what pra7er 1 t ,7ere a worthy object, to bo able to find after 

baptism a way t-1 do ax,ay 1d th one's sins. If He had not said 

this, Give alma, how many would have said, \"loald it were possible 

to give money, and so be freed from the ills t& oomel Bat sinoe 
41 

this hath become poss ible., again are they beoome sapine." 

VIII The Dootrine of saaoUfloal,loa an4 Goe4 forte 

A man's theology 1s often oolore4 bJ the maJl• It ls a~. 

dlff.lotll.t to be objective in me.ttars pertaining to faith. An4 

•Tea among all those that are orthodox ~ theb religlou Ti-

at. Sob.aft., op. 1"" vTV .,~, o "•• .. ~.-, P• M9 ,o. Sohatt, op. olt., XI, P• '86 
'1. S0b.at1, op. olt., X, . P• 46f 



1,_ 
•• find a difference of emphasis and a vu1at1on in approach. 

Saoh T~1at1ons in the field of roligion ue not entirel.7 with-. 
' . 

oat their value. In fact, aoo~rding to ROID8D8 12, the7 f1D4 a 

plaoe in the ·eoonom.' of God. Therefore also with a ~ ea.ob as 

Chr7aostom, a man of a stro~ and unique oharaoter. 70m will 

find a theolog7 colored by the personal1 t7• c·hr7soatom· in his 

own personal lif~ as has been noted before was 1Dol1ne4 towar4 

aao•t1o1em. He was a man of great earnestness aad of intense 

p1et7. · Put suoh a man into a cit7 like .Antiooh, a o1t7 lovi.Dg 

pleasure and vice, and quite na tarall7 he will overemphasise 

sanotifloation of life. It is well to koep this in mind v,han 

oone1der1ng Chrysostom's doctrine of eanot1fioat1on and good 

worlce. 

A bomily of Chrysostom's on Romans (Rom. IX) suggests to as 

same o~ the hair-raising sin of which the people were gllilt7. 

\'le qu.ote: "And this one ~ay see happening in victuals as well 

as 1n forms of government, in emu.lous aimS of life ,too, and in 

the enJo,ment of ple~su.res, and in wives, and iD hoases·, and in 

slaves, and in land-a, and 1n the oases of all other things. ..,or 

what is more pleas-lU'able ·prB.7, oohabiting with wo~en or with 

maleet with women or with mill.est Yet still we shall ·find .IDaD1' 

that shall pass over wemen, and cohabit with oreataree vo14 of 

reason, and abuse the bodies of males. Yet nataral pleasures 

are greater than annataral ones. But still JDaZQ' the%e are that 

follow after . th.ings ridiollloa.s and J oylesa., and are aooompanied 
42 with a penalt7, as if pleasara,l••" 

It 1a not strange theref~~· t~t w• find hill oondeaming 

l~y 1n a homily t.1n Matthew (Roa. XI)• Ila eqa: "Let ua 

,a.· Sobaff • op.· ol t • • XI, P• 899 


