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INTRODUCTION L e

Broadus in the concluding suggestions of his book, "Loctures
on the Histovy of Preaching," gives the following advice: "1
think that young men should be specially exhorted to read old -
bookss If vou have en old friend in the ministry, urge him te
Tead mainly new books, that he may freshen his mind, and keep in
Sympathy with his surroundings. "But must not young men keep
abreast of tho age?" Certainly, only the first good thing is to
89t abroast of the age, and in order to do this they must go
baok to vhere the uge came from, and join there the grzat pro-
cossion of its moving thonght."1 A study of the life and works
of John of Antioch, later surnamed Chrysostom, the Golden Mouth,
is then a valuable study for me, a young man, who wishes to go
back to the sources and "get abreast of the uge." It is an |
e8pecially valuable study in these days, whea young men &re |
neglecting to go back to the historical origins of their church
and their theology, when s becanse of ths growirg complexity of
ministerial life and the increasing responsibilities and funotions
of the ministry thore is the tendenoy and the temptation to =
Superficial following of current trends and thought, to study
8uch a man and to study such a work as has proved itself by the
test of time./%io one can question that Chrysostom is important
88 & preacher. Dargen in hig, "A History of Preaching" calls him
"the greatest of the old Gresk praaohera."2 Ker in his "Leotures
on the History of Proaching" calls him "the greatest master of
public rhetoric."® pattison in his, "The History of Christian

1. Broadus, "Lectures on the History of Preaching," pp. 230-231.
2. Dargan, "A History of Preaching,” p. 68 :
3. Ker, "Leotures on the History of Preaching,” p. 68,
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. Freaching," stutes: "In the matter of appeal surely never was

Preacher more powerzul and certainly never was’preacher more

offeative."? .ng Broadus ip his, "Lectures on tho Hi tory eJ

Preaohing" is the most lgvish in praise of them aliﬁwﬁint adgit

what you please, criticize what you please, and the fact remains

Bhat Chrysostom has never hed a superior, and it may be gravely

doubted whother he has had an equal, in the history of preaching."®

No one, moreover, can question his value in tke development of

Christian dogma. He, .of-coursws, does not come up to the standards

of modern orthodoxy from the view point of the Bible. But when

JOR approach him sympathetically, consider him in his historical

background, you cannot help admit Chrysostom's contributions to

the development of Christion dootrine and his value in curbing

the extravagant and the extensive speculations of Origenistic

Ph:llosophy.6

CHEYB0STOM AND HIS THEOLOGY

In an examinatinn of Chrysostom it is muoh easier to come
%o definite conclusions about his scrmon method and his manner
of preaching than it is to determine in detail as to just what
was his theology. ;én.his intense religiousneaa and his oonsequent
tendencies toward ascotioism Chrysostom was much more interested
in morals than in creeds, much more in life than dootrines.
Therefore, unlike the great Augustine, the mental struggles of

his age seem never to hauve affected himy thereearene remarkable-
@poohs-inhisreliglous-history. He lived between the trinitariam

4. Pattison, "The History of Christian Preaching,” p.71

B+ Broadus, op. cit., pe77
6. Broadus, ibid., pp.74-75
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and christological controversies and was only inoldentally
invelved in the subordinate Origenistic controversy. He
8coopted the Nicene Creed, but he died before the rise of the
Nestorian and Eutychian heresies. Therefore by the rulings
of historical events and by his own persenal predpi%gf‘?;.;ns,
Chrysestom was destined to avold a great participatipnm in
dootrinal controversies and to involve himself very intimately
in the religious and particularly moral life of his people

I Dootrine of Ebly Seripture ’

‘Onr first question as to his theology and a basic one 1is,
"What is his attitnde towarad the.Bihle a8 & rule of doctrine
and a norm of faith?" We are happy to say that (ﬁe had ¢
orthodox view in general toward the Bible.) It would be a long
8tudy in itself to see just what constituted for him the
Biblical canen. He quoted some of the apocryphal works of the
014 Testament in his homilies, but on the other hand he rejects
the New Tostament apocryphal accounts of Christ's life and
infancy. In his Hom.XVII of St. John he says: "Hence, it
remains clear to us, that the miracles which they say belong
to Christ's childhood, are false, and the invention of certain
who bring them into notice."' So that in general is his
position: He rejedts the fantastie apoeryphal accounts of the
New Testament, but he quotes 0ld Testament apocrypha and
appealed to its authority as though:it were on a level witg
Seripture. ; '

But Chrysostom had the right view as to the inspiratiom of

7. Schoff, The Nicene and Post-Nicene Fathers, XIV, p«60
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s°'1§tnre. In his Hom.V of St. Matt. he says in effcet that
that which Iéiah had written in his book was that which was
spoken by the Lord, that Ié&ah in other words was a mouthplece
0f God, and that God in omploying Isailah as His instrument did
80 while preserving Isaiah’s individuality and not violating

his dignity es o person. He says, "For this cause the angel,

¥0 make what he suld omsy to bo recsived brings in Isalah. And
neither deth he here stop, but connects the discourse with God.
For he doth not cell the saying Isaiah's but that of the God of
@ll things. For this oanse he sald not, 'that it might be
fulfilled which was spoken of Isalah', but 'which was spoken

of the Lord.' for the mouth indeed was Isaiah's, but the oracle
was wafted from above."a Fof his own practical attitude toward
the Bible as g preacher, Chrysostom had this view-point, that

the first-duty of a preachor is to deliver God's message, to look
‘for His approbation, and to think nothing of man's applause. He

: ?tings these thoughts out with particular force in his treatise
on the Priesthood. He had the seme attitnde toward Seripture as
far as its value for the people was concerncd. Im his zeal for
Bible he spoke with great plainness to his congregations. "Which
of you," he says, "goes kome to occupy himself in & Christian
manner after church? Who takes pains td read the hook, and apply
bimself tn dlscover the sense of Holy Seripture? No one will dare
t°'8aw that he does his best. Which of you who hears me now would
ba able to say by heart e psalm or some other part of Seripture
if I were to ask him?' ( He urged uron his hearers family reli-
8lon.).... What you hear that is useful, carry home in your mouth

.8« Sohaff, op. cit., X, p. 32
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11ke & swellow, and put it in the mouths of mother and
ehildren,"? The church, Chryseostom reminde his people, is not
°nly a place for prayer. Tied though he be to his courts, the
lawyer may raise his sltar by simply cherishing a devout
8erious spirit.

While we are now considering Chrysostom's attitude toward
the Bible we might also make a few pertinent remarks about him
88 an exegete and a grammarian. Chrysostom was & student of
Soripture under Diodore and he spent quite some time studying
Holy Writ together with e fellow-student of his, Theodore. This
Sehool, which Chrysostom attended, was sober and realistio in
1ts approash to the Bible as g written message and as such
formed a wholesome rezotion to the allegorizing tendency of the
Origenostic school in Alexandria. Of course, when one reads the
homilies of Chrysostom one is apt to be unfair in his jundgment of
Chrysostom's exepesis, because he compares it with the marvelous
exegetical productions that have come forth since. But it is
quite unjust to compare Chrysostom with the high lights in the
world of exegesis of our day. He must be compared with his
eontemporaries and when this is done the almost unanimous verdict
18 that Chrysostom ranks very high as an exegete of the Bible.

He was not of course equipped as out great exegetes are. He, for
example, did not have alknowlodge of the Hebrew and he had to
Tely on the IXX for the 0ld Testament. It was also to his dise-
advantage that the Greek was his native language. This seems at
first to be a peculiar statement, but observation bears it out.

0f course, Chrysostom’s native Greek was not the same as the

9. Pattison, op. oit., pp. 65-66 quoting "Church Quarterly

Review,” apri1, 1902, p. 75
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koine Greek of the New Testsment. It is oloser to modern
elassical Greek than to the koine. But even se, the Greek of
the New Testamont was not as foreign to him as it is to us and
to our uest exegetes and t.his formed a natural barrier, for,
1f the language is entirely foreign, a person translating it is
more apt to huve his acuteness of judgment aroused end 1s
likely to bring better results than one could bri.né who wss
éxpounding on the same passage which might ve found in his own
native tongue. It is common experience that the Jewish rabbis
are about the most unreliable and the least helpful when it
comes to matters exegetical and also grammatiocal in regard teo
the 01d Testament. Chrysostom, however, has alse some helpful
and acourate remerkse as to grammar, but this is not the rule.
In Homily XVI on Romans Chrysostom sets down his own rule
1n regurd to texts that heve a figure of spesch of some sort im
thems "And this we ought to observe in all oases, that we are
to take the iliustrations quite entié‘r. but after selecting the
€00d of them, and that for which they were introduced, to let

the rest alone.“lo

II Doctrine of God
The second doctrine of Christian theology that we wish to
Gonsider as to what Chrysostom taught concerning it is the
dootrine of God. Here we find that he is entirsly orthodox. Ia
his homily on Matthew (Hom.LV) he exprosses his concept regarding
the Holy Trinity. "Seest thou how the glory of the Father and of
the Son is all one? But if the glory be one, it is quite evident
that the substance also is one."n In a homily on St. John

11, Sohars, op. cit., X, p. 341

10. Schafs, op. olt., XI, p.467
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(Hom. XVII) Chrysostom gives us what seems to be a paraphrese
0% the Apostlos' Croed. ‘‘We believe in the Pather, and the Som,

. 8nd the Holy Ghost, in the Resurection of bodies, and in Life

evorlasting. Now if any heathen say, 'What is this Father, what
this Son, what this Holy Ghost? How do you who say that there
are three Gods, charge us with having many goda?*?lz We see
from these tvo instances that whenever we encounter doctiina of
& distinet type in Chrysestom, it 1s always presented in a

praotica; way and for a practical reason.

III Doctrine of Man

Chrysostom, a8 has heen pointed out, was not a great thinker.
He was interested mostly in practical results, but as meny men
who are interested in practical reosults fail in their éttempt
to achieve them with the proper moans, so Chrysostom did not
arrive at proper conclusions regarding the right and the best
means for his practical goals. His goal, of course, was the
moral transformation of man. He was ascetic by nature and learned
to rely on his strength of will in order to achieve a better
moral character and so he appealed to his people in the same

manner. Perhaps he was influenced in his views on man by the

Platonie lectures that he heard from the plilosopher Andragathius.

At any rate he has the Neo-Platonic dootrine of man. There are
two prinoiples in man - a good and an evil. The good prineiple
18 his soul which if it were freed from the body would return to
the Maker form ihom it sprang. The other prinoiple in man, the
@

matrial, was the body, the seat of all evil affections and vices,
the agent that orippled the soul and that held it in its power
SUTZLAFF MEMOURIAL LIBRARY

CUONCOKRDIA SEMINARY

ST, LOUIS, MQ, .

12. Sghaff, op. oit., XIV, p. 61

S meres: =y
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88 prison walls and prison cells do a prisoner. The means of
achieving higher moral character is thrnugh the waakening of the
Y0dy which is the antagonist of the seul. In this dectrine of
anthropology Chrysostom forms a great contrast with his contem=
porary, Auvgustine, who had very much the same dootrine of man
that our Lutheran Church has todays In a homily on Matthew
(Home IXxx71) Chrysostom speaks of the soul as being locked up
in the boday.l® 1p 4 homily on Ste John (Hom. LXXVI) he by
lmplication mekes the body the greatest hindrance to virtue.
AGcording to our Lutheran conception it is the corrupt body as
well as the corrupt soul that form the 01d Adam and that oon-
stitute the.impodiment to righteousness. Chrysostom says: "All
Just men, for instance, whatever were their righteous deeds, did
them while dwelling on earth, and having bodies. For they dwglt
On earth as those who were strangers and pilgrims; but in heaven,
88 citizens. Then say not thou either, 'I am clothed with flesh,
I cannot get the mastery, nor undertake the toils which are for
the sake of virtue.' Do thou not accuse the Creatore For 1if
the wearing of the flesh make virtue impossible, then the fault
18 not ours. But that it does not make it impossible, the bands
of saints have shown."14¢ 1In a homily on St John (Hom, LXVI)
Chrysostom while defending the resurrection of the body says that
0nly the body took part in the fall and that only the body is
corruptible. "'Yea,' saith some one, 'but there is no resurrec=
tion of the body.' Thoy hear not Paul saying, "This corruptible
must put on incorruption.' ( I Cor. 15,568 ) He speaks not of the
Soul, for the soul is not corrupted; moreover'resurrection' is

10‘ SOhaff ODe Oit.' X.' 494,
14. Schuf ODe Oito. XIV, p. 278.
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said of thet which fell, and that which fell was the body. ‘But
¥hy wilt thou have that there is no resurrection of the body?"

IV The Freedom of The Will

The fourth doctrine on which wa wish to present Chrysostom's
Vlew-point is the dootrine of the freedom of the will. Here
Chrysostom stands in glaring contrast to his younger contemporary,
Augustine, who stood for the absolute subserviency of the will
and of the complete severeignty of God on the other side. His
doctrine of free-will also enters into his stand on conversion,
but here we will discuss merely this one idez. In his homily on
the Hebrows (HomeXII) he tries to selve the mystery of free will
and necessity. He has the idea that we first make a deeisien
for God and then God comes to us with His aid and with His
gracious assistance in our endeavonr to live for Hime It is the
1dea that we have in the Roman Catholio meritum de congruo and
meritum de condigno. He says: "What then? Does nothing depend
on God? All depends- indeed on God, but pot sc that our free will
is hindered. 'If then it depend on God', (one says) 'why does He
blame us?' On this sccount I said, "so that our free will is
Dot hindered.' It depends then on us, and on Him. For we must
first choose the good; and them He lesds us to His own. He does
not anticipate oﬁr choice, lest our free will should be outraged.
~ Bat when we have chosen, then great is the assistance He brings

ua."ls

In this same homily on the same page he h:s another
Statement to the same effect. "And secondly the other explamation

May be given, that He speaks of all as His, whose the greater

15. Sohaff, op. oit., XIV, p. 246
16, Schatf. O0pe cit., XIV, p. 420
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part is. For it is ours to choose and to wish; but God's to
oomplete and to bring to an end. Since therefore the greater
Part is of Him, He says all is of Him, speaking according to the
custom of men."”

V The Doctrine of Christ

In this sedtion we wish to gather various views of
Ohryeostom on the dectrine of Christ, both of a positive and of
& negative charactor. In the first place, we oan say that
Chrysostom believes in the virgin birth of our Lord. He in-
dicates this in a homily of Matthew (Hom.V). He says: "And
what goes before slso estubliéhes this interpretation. For he
doth not merely say, 'Behold, the Virgin shall be with ohild’
but having first said, 'Behold, the Lord Himself shall give you
& 8lgn,' then he subjoins, 'Behold, the Virgin shall be with
ohild.' Whereas, if she that was to give birth was not a virgin,
what sort of a sign would the event, be? For that which 1s a
8ign must, of course, be beyond the oonrse.ot common events, 1t
must be strange and extraordinary; else how could it be a sign?”

In a homily on St. John, (Hom. LXXXVII) Chrysostem gives us
a statement concerning Christ's local mode of presence in the
state of glorification. He says that it was a condescension,
but that is neither here nor there. It interests us at any rate
that Chrysostom thought along these lines. "It is worth in-
quiring, how an incorruptible body showed the prints of the
nails, and was tangible by the mortal hand. But be not thou

disturbed; what took place w:s a matter of condescension. For

17. SOhaft. Op. Oito. X. P32



that which was so subtle and light as to enter in when the
doors were closed, was free from all density; but this marvel
Was shown, that the Resurrection might be believed, and _that
8N might know that it was the cfuciﬂed One Himself, and that
not another rese in His steads.. A8 therefore when we see Him
walking on the waves before the Crucifixion, we do not say that
the body is of o different nature, but of our own; so after the
Reanrreotion, when we see Him '}aith the prints of the nails, we
Wwill no more say, that He is therefore oorrupti.hle."la_

When we consider Chrysostom's stand on the work of Christ
¥6 meot a disappointment. He was not quite clear on the universal
character of the atonement. He makes a distinotion without a
difference. He says that Christ died for all, but that He did
Dot bear the sins of all. He says: (Hom.XVII) on Hebrews,
”Ver. 28+ 'Christ was once offared.’ By whom offered? evidently
by Himself. Here Ho says that He is not the Priest only, but
the Vietim also, and what is sacrificed, On this account are
(the words) 'was offered.' 'Was once offered' (he says) "to
bear the sins of many.' ithy 'of many' and not 'of all'? Because
Dot =all believed. For He indeed died for all, that is His part:
for that death was the counterbalance against the destruction of
all men. But He did not boar the sins of all men, because they
were not w:l.lling."l9 |

We stated above that Chrysestom did not have a clear con=
ception of the universal oharaot-Jr of the work of Christ. In
relation to this orror Chrysostom comes out with a statement

that sounds very much like the "Common grace™ of the Calvinists.

18, Schﬁff. 0P« Oito. X1V, p. 328
19. Schaff, op. cit., XIV, p. 447
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We find this remark in his XVII Homily on Romans: - "For he shows
here that 1t is the worthy that God useth to suve, aven if the
promise be mede to the whole nation.“zo

In a homily on the icts, Chrysostom shows that he had tae
_Tight conception of the place of the atonement of Christ in re-
8ard to the means of grace and the Cihristian life. Taken out

of its context the quotation doss not say much. chrjsostom is
commenting on Peter's Pentecostal sermon. He says that Potex
did not wish to antagonize the Jows and therefore in calling
them to repentence and faith and in urging them to be baptised,
he qualified his exhortation to be baptized not "in the Cross of
Jesus,™ but "in the name of Jesus." We give the gquotation as 1t
occurs: "And (Hom. VIII) he said not, In the Cress, but, In the
name of Jesus, let every one of you be baptised.'">" A few lines
lower he has a quotation that is striking and usable also today
and that shows he had an adequate idea as to what the forgiveness
of sins: "And yet guite other is the law of this world's
tribunals: but in the case of the gospel proclamation; when the
delinguent had confessed, then is he saved."

In a homily on St. John (Hom. XVII) we have a statement which
might be éonsidazed under the doctrine of Christ. Chrysostom has
& peculiar statement here by which he seems to indicate that the
powerful workings of Christ's miraculous powers wore more
effootive than the more doscent of the Holy Spirit. I would
have been a statement closer to the truth to say that also through
Christ's miracles the Holy Spirit exerted His influence. "For ir

20. Schaff, op. cit., XI, p. 483
£l. Schaff, op. cit., XI, p. 46
22. Ibia. .
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when they s.v Hin working wonders, touching with His own hands
the sick and the dead, and se bringing them back to 1ife and
bealth, they wore se drunk with malice as to declare the cintrar:
of what they saw; now could they shake off their unbelief by

the descent of the Spirit only?"za |

VI Conversion, or The Bestowal of Feith

Zhe e;rly church in general nagleéted the doctrine of
Justification by fzith. The church during this early peried of
1ts history was more concernsd cbout the doctrine of the persen
of Christ, particularly His godhecd. This dootrine was
particularly under controversy in the early era. The result
was that the doetrine of justification by faith was neglected.
Not only becuuse Chrysostom was a ohild of his day aid he
follow this tondenocy, but also because he so much in his own
life and for his own pexrson emﬁhasizad sanotification did he
@lx the doetrine of sanctification into that of conversion and
Justification by faith.

In our discussion of Chrysostom's attitude toward the
doatrine of convorsion we will begin by giving a good statement
of grace by Chrysostom. If he had only remained in harmony with
this statement his whole theology would have been entirely
evangelicals This statement is found in a homily on St. John
(H¥m.XIV): "After having said, '0f His fullness have &ll we
Treceived,' he addpm, ' and grace for grace.' For by grace the

Jews were saved: 'I chose you' szith God, 'not because you were

many in number, but beczuse of your fathers.' (Deut. 7,7-1XX)
How if they were choser by God not for their own good deeds,

23, Sohaff, ep. oit., XIV, p. 61
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it 18 manifest that by grace they obtained this honor. And we
%00 a2l are saved by groce, but mot in 1ike menner; mot for the
8amo objeots, but for objeets much greater and higher. The
grace that is then with us is not like theirs. For not oanly
Was pardon of sins given us, (since we heve this in common with
them, for all have sinned) but righteousness also, and sancte
ifloation, and sonship, and the £€1£t of the Spirit far more
glorious and more abundent. By this grace we have become the
Beloved of God, no longer servants, but as sons and friends."2%

In the first negative statement we make about Chrysostom's
attitude toward conversion we say that Chrysostem did not have
the right idea ebout the essence of conversions Chrysostom
Tepresents conversions as turning away from evil and toward goed.
Instead of econsldering conversion as contritien over sin and
faith in Jesus Christ as the Savior from sim and with the resal-
tant fruits of a hatred of evil and a love of good, he represents
sonverslon as that which is a fruit of it rather tham its essence,
namely a turning away from evil and turning to good. We quote a
statement of his in a homily on St. Hatthew (Hom.XI): ™"But by
repentence I mean, not only to forsake our former evils deeds,
bat also to show forth good desds greater than those.“25

In épomily on Aots Chrysostom makes a statement concerning
Cornelius that God took great pains to bring the Gospel to him
beosuse of his piety. This is related to the doctrine of con-
version in this way thot if Chrysostom's verdlet here were true
then in answer to the gusstion, "Why does the Holy Spirit convert

a man?" we would in each occasion have to give the answer that

24. Sohaff, op. cit., XIV, p. 49
2B. Schaff, op. cit., X, pe 66
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1% was bocause of g groater degree of piety that one person re=-
goived the gift while anothér' did not receive it. Ve quete now
Obrysostom's words in the homily of Acts (Hom. XXII, XI, 141):
"This man (nemely Cornelius) is not a Jew, nor of those under
the Law, but he haa already forestalled our manner of life.
Observe, thus far, two persons, both of high rark reo{.:e\:ving the
faith, the eunuch st Gaza, end this man; and the pains taken on
behalf of these men. But do not imegine that this was beoan.se %
°f their high rank: God forbid! it was because of their pietye.
For Seripture mentions their dignified station, is to show the
groatness of their piety."“® It is true what Chrysestom says
here, that Seripture mentions the piety of Cornelius and the
faot that his prayers and his alms had come up a memorial before
God. But the author's mentioning of the virtues of Cornelius
414 not have the purpose of proving that the Holy Spirit brought
him the Gospel because of his eminent piety, but that his piety
and prayer-life is an evidence of his faith and of his being a
ohild of God and that God as He does in many other easeé in His_:
great meroy unswered Cornelius' prayer for more spiritual en-
lightenment. Cornelius was a proselyte of the gate, a heathen
eonvert to the true religion of the 016 Testament and God merely
answered the prayer of a child of His, He did not reward a man's
Plety by bringing the Gospel to him. If plety were reguired
before faith and if virtue had to precede our receiving the
Gospel as a reward, then many sinners would be in a hopeless
condition.

Now we have considered what Chrysostom regerds as.a pre=

£6. Schaff, op. cit., XI, p. 141
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°eding prerequisite of conversion, namely a good character, or

88 he puts it in another homily of his, "a noble soul.” Let

8 then consider what part nocording to Chrysestom's synergism
man must contribute in the actual moment to conversion.
Chrysostom tells us that man's choice and free-will must be
operative in the moment of regeneration. We quote a homily om

St. John (Hom. XLV): "(Matt. 16,17) What he here intimateth

‘18 something of this kind, that 'faith in me is no ordinary

thing, but necdeth an impulse from above': and this He
8stablisheth here throughout His d@iscourse, showing that this
falth requires a noble sort of a goul, and one drawn on by God
ssesBut perhaps someone will say, 'If all that the Pather

8iveth, ana whomsoever He shall draw cometh unto Thee, if none
@an come unto Thee except it be given him from above, then those
whom the Father giveth are not free from any blame or chiargess’
These are mere words and pretenses. For we require our deliberate
oholos alse, Luumums whether we will belleve. And in this place,
by the 'which the Father giveth Me,' He deelareth nothing else
than that 'the believing on He is no ordinary thing, nor one

that cometh of human reasonings, but needeth a revelation from
above, and a well-ordered soul to receive that ravela.t:l.on._"a?
-In another homily on Hebrews (Hom. XIV, 446)Chrysostom in a
8lmilar vein gives us a statement concerning the aotivity of our
free will in the moment of conversion. The Lutherans on the
basis of Soripture say that everything in conversioen is the work
of the loving and offective power of the Holy Spirit through the
Word. But then the questions naturally arise: "Why does God

27. Sohaff, op. cit., XIV, p. 162
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in His Word exhort us to believe? ihy does He urge us to
repentence? Why does He demand the impossible of us?" Luther
in his De Servo Arbitric answers this question by saying that
God demends the impossible from us that we may learn our im-
Potency and that we may come to Him for strength. There is alse
another Soriptural answer to this question. It is this that
G0od in demanding the seemingly impossible of us at the same

- time and through the same word in which He requires faith of us
and repentence towards God gives us the nower to obey by the
88mé word through which He commands. HNow in the above referred
to homily of Chrysostom, he gives us another emswer to the
question. He says that man is capable of obeying the word which
oxhorts to contrition and faith and that God oannot demand the
impossible of us. e quote: "But easier than all these, if

we have the will, is virtue, and the going up into Heaven. For
here it is only neccssary to % the will, and all the rest
follows. For we may not say, I am unable, nor accuse the Creator.
For if He made us unable and then commands, it is an accusation
against Himself. How is it then (someoone says) that many are
not able? How is it then that many are not willing? For, if
they be willing, all will be able. Therefore also Paul says,

'I would that all men were even as myself,' (I Cor. 7,7) since
he knew that a1l were able to be as himself. For he would not
have said this, if it had been impossible. Dost thou wish to
begome such? Only lay hold on the beginninso"za The gquotation
of I Cor. ‘7, 7 and its implied exegesis 1s an example of

Chrysostom's some times horrible interpretations of a text.

28, Schaff, op. cit., XIV, 446
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Saint Paul here speaks of murriage and he wishes, speaking by
the permission of God, that =11 men were as he was, unmarried.

In a homily on Romans (Hom. IV) Chrysostom speaks of faith
88 our contribution and of the grace of God as His contribution,
whereby He forces us from error. /e here have, therefore, a
statement both of syergism in conversion and of God's grace
which irresistably brings us from error by force. e guote:
"If then He hath brought us near to Himself, when we were far
off, muoh more will He keep us now that we are near. And let
MO beg of you to consider how He everywhere sets down these two
points: His part and our nart. On His part, however, there be
things veried and numerous and diverse. For He died for us and
further reconciled usy and bronght us to Himself, and gave us
grace unspeakabls. But we brought faith only as our contribution.
And so he suys, 'by faith, unto this grace.' What grace is this?
Tell me. It is the being counted worthy of the knowledge of
God; the being forced from error, the coming of a knowledge of
the Truth, the obtaining of all blessings that come through
Baptism."ag

We will consider one more statement of Chrysostom on
conversion. Before this we have established that Chrysostom
was definitely synergistic in his views. Here we encounter a
Judgment of Chrysostom's that says conversion is of God and that
the sanctification which follows it is of man and is that part
which man must contribute in order to deserve his reward. When
we iry to establish just what Chrysostom did teach, we slways
oome to this conoclusion, that Chrysostom was an orator and that

he often introdnced doetrinal distinotions merely to appeallto

29. Sohaff, op. cit., XI, p. 396
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the intollsct wng to creste the iliusion of movement znd
development of thought. We quote from Chrysostom's aeonng
homily on Pirst Corinthians (Hom. II): "What then szith fha
Qhristignr 'It were moet to have implanted in us the knowledge
1tself of virtue' He hath implanted it; for if He had not done
80, whence shounld we h:ve knowh what things are to be done,
whet left undone? Whence sre the laws and the tribunals? But
'60d should have imparted not (merely) knowledge, but also the
VOry deing of it (virtue). For what then wouldst theu have to
be rewerded if the whole were of God?"so This statement is a
direet contradiction of Phil. 2,13, where St. Paul declares:
"It is God which worketh in yeu both to will and to do of His
800d pleusure.” Lator on in tho seme himily Chrysostom repeats
thie sentiment: "It ig quite clear that we alse have it in our
power to do well: why do we, the most psrt deceive ourselves in
vain with heartlecs pretexts and excnses,lbringihg not only

no parden, but even punishment 1ntolerable?“31

VII Justification by Faith

Now we will consider Chrysostom's stand on the central
article of Christian faith--the dootrice of justification by
faith. Wwe will first begin with two good statements of
Chrysostom and then we will show how he contradicted them with
others entirely unscriptural and the last consideration will be
this that Chrysostom in his teaching on justification, even if
he had some statements that were admirable, gy the preponderence

0f emphasis vitlated them with many more thah are unacceptable.

30! SQhaff 1) 1 eit., XII Pe 8
3l. Schaff, ibid.
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If one observes the context in which the good stutements are
made, 1t is found that they are usually uttered where he is
treating or quoting a passage that almogst compells him by its
olearness ang authority to come out with a statement of
Svangelical truth,

Our first quotation of Chrysostom ._in regard to this dootrine
18 a good one, but its wording puts us in mind of his syergistie
1deas on conversion. He says on Romans (Hom. IX) on page 395:
"And aftor Speaking of our faith, he also mentions God's un=-
Speakaocls love towsrd man, which he ever presents on ell sides,
bringing the Cross before us. And this he now makes plain by
8aying, Ver. 25. 'Who was delivered for onr offenses, and was .
ralsed again for our justification.'>> Qur second guotation
(Hom. on hets,XLV) gives a good statement of justification by
feith by implication rather than by dircct expression, by showing
the salutary offects of God's grace to man. "It is grace (Hom.
on Aots, XLV) thet saveth. He constantly puts them in mind of
grace, to make them meére carnest as being debtors, and to persuade
them to have oonﬁdenée."as, We submit a third statement of
Chrysostom in which he in the sane homily on Romans (Hom. IX)
8pparently contradiots himself. In the first part of his homily
he speaks of faith as our part in the work of sanctification. In
the same homily in the last part he says that the Apostle Paul
has "asoribed everything not to our well-doings, but to God's
1070."3‘ He evidently does not think of faith as a good work,
although he demands 1t as our contribution. We quote the latter
- Statement in which he seys that senotification is all the work of

32. Sehaff, op. cit., XI -
83, Schaff, op. cit., XI, p. 272

34. Sohaff, XI, p. 396
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God. "For this why hie himself by saying, "hope maketh not
ashamed, ' has ascribed everything not to our well-doing, but to
God's love. 3ut ai’tér mentioning the gift of the Spirit, he
8gain pesses o the Cross, speaking as follows: Ver. 6=8.

'Por while we were yet without strength, Christ in due time died
for the ungodly. wFor searcely a righteous man will ome die;

Jot peradventure for a good man some dare to die. But God
commendoth His love towards ns.'"99 If we were to take these
two passages ana comparing them deduce Chrysestom's doctrine, we
should come to the conolusion that Carysostom was guilty of a
nild form of Qyuergism, but when we examine many other passages
of his, we come to the conclusion that he was synergisticzally
inelined not only in 4 practical way through the manner in which
he appealed to poople, but that he also recogniszed the prineciple
of synergism in his statoments on the theory of the doctrine.

We first bring an example that shows thet he was inclined to
the syner:istic manner of preaéhing. In our seleétion of homilies
Toad we ohose those texts whiech Chrysostem treated which contain
€004 statements of sola grutie, sole fide, or solus Christus.
Almost invaritly we were désappointed. In this homily whieh we
wish %o consider Chrysostom shows thot he knows just what t}he
forgimensse of sins is in theory. The Statement in the homily
°n Matthew (Hom. XXIX), "Who can forgive sins, but God only?",
he paraphrases zs "To bind sing pertains to God tmly-"a6 In
. this homily Chrysostom hed o marvelous opportunity to preach
Christ orucifisd as the basis, as the causa meritorias of
forgiveness of sins, but he spends most of the time in proving
the Gédhead of Jesus. This is a very worth waile pnrpose and

86 Sohaff, ibid.
86, Sohare, X, p. 195
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1% was demanded by the doctrinal needs of his day (we know that
the dnctrine of Christ's deity was the one which the early
Christian Church had to gpond the most time defending), but
w%hat a wonderful opportunity this text offers for showing the
rél&tion between Christ's work end the forgiveness of sins,
between the Lord's redemption and the sinner's Justification.
Perhaps this tendency in Chrysestem led Luther teo csll him,
"not the gelden, but the gilden."

In a homily on St. Jobn (Hom.3XI) Chrysostom mixzes up
grace and works and then seys that this composite 18 necessary
to salvation. EHe says: "We must place our hope of salvation
in nothing else, but only in our righteous deeds {(done) after
the grace of God."37

In a homily on Hebrews (Home VII) he says that both faith
and good works are necessery to salvation. This orror was
ironed out in the Mzjoristio controversy. He states: "Faith
15 indeed great and bringeth salvation, end without it, it is
not nossible ever to be ssveds It suffices not however of
itself to acoomplish this, but there is a need of right oon-
versation also. So that on this account Paul exhorts those who
had already teen counted worthy of the mysteries, seying, 'Let
us labor to oenter into that reste' 'Let us labor,' (he says)
Faith not sufficing, the 1ife alse ought to be added therete,
and our earnestness to be great; for truly there is much need of
earnestness too, in order to go up into Hese.wren.“5

' In a homily on St. John (Hom. IXVI) Chrysostom gives us

another statement that good works are necessary to salvationm.

37+ Sohaff, op. oits, XIV, pe 75
38, Sﬂhaff. ope. cit., XIV, p. 348
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He is led into this extreme statement here by his orautory whi.o.h
Sometimes forced him into confusing if not inte entirely false
entitheses. He says: "Let us then flee them (he says referring
to the false toachers), beloved, for a pure life profits nothing
when dootrines are corrupt; as on the other hand neither do
sound doctrines, if the life be eorrnpt."39

In a homily on Romens (Homs XVIII) Chrysostom makes a
statement that sounds very much like the Roman Catholic pennance.
"Welghing then all these things to Him Who alome is Lord to blot
out the bill ageinst thee and to quench that flame, to Him
make prayer and supplication, and propitiate Him, by now feeding
and olothing Him continually-“4o

Our final staotement as to Chrysostom's stand against
Justifioation by foith alone is found in o homily on Matthew
(Home LV). He has = flagrant statement of work-righteousness,
teaching that after baptism the giving of alms is another means -
of securing the forgivensss of sins. le quote: "Consider of
what prayer it were a worthy object, to be able to 7ind after
baptism a waey to do away with one's sins. If He had not said
this, Give alms, how many would have said, Womld it were possible

to give money, and so be freed from the ills to come! Bat since

this hath become possible, sgain are they become supine."

VIII The Dootrine of Sanctification and Good Works

A man's theology is often colored by the man. It is se
difficult to be objective in metters pertaining to faith. 4nd
éven among all those that are orthodex in their religious views

3’5 Sohaﬂ, 0P+« oit. » IIV, Pe 246
‘o. S“aﬂ, °P. 0115. » n ) p‘ 4“
41. Sohaff, op. cit., X, p. 467
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We find a difference of emphasis and a variation in approache.

Suoh variations in the field of roligion are not entirely with-
out their v;a.lue. In fact, acoording to Romans 12, they find a
Place in the oconomy of God. Therefore alse with a gan such as
Chrysostom, & maen of a strong and unique character, you will
find g theology colored by the personality. c'hrysostom in his
OWn personal 1ife as has been noted bofore was inolined toward
asoeticism. He was a man of great earnestness and of intense
Plety. Put suoh o man into a cii:y like Antiooch, a city loving
Pleasure and vice, and quite naturally he will overemphasisze
Sanctification of 1ife. It is well to keep this in mind when |
eonsidering Chrysostom's doctrine of sanctification and good
works.

A homily of Chrysostom's on Romans (Hom. IX) suggests to us
Some of the hair-raising sin of 'which the people were guiltye.
We quote: "And this one may see happening in victuals as well
as 1n forms of government, in emulous aims of life too, and in
the enjoyment of pleasures, and in wives, and in houses, and in
8laves, and in lands, -'and in the cases of all other things. For
what is more pleasurable pray, cohabiting with women or with
males? with women or with mules? Yet still we shall find many
that shall pass over wemen, and cohabit with creatures void of
Treason, and abuse the bodies of males. Yet natural pleasures
are greater than unnatural ones. But still many there are that
follow after things ridiculous and joyless, and are accompanied
with a penalty, as if plemaur.c.mm."42

It 18 not strange therefore that we find him condemning

luxury in o homily on Matthew (Hom. XI). He says: "Let us

42. Sohaff, op, eit., XI, p. 599



==

- meem - .- —--— e

then forsuke this soft und affeminate way of livihg. Por it is
not, it is not possible at onco both to de pennance snd to live
in luxury. And this let Johm (the Baptist) tesch you by his
ralment, by his fond, by his ebode. What then? dost thom
réquire us, you mey sey, to practice such self-restraint as
this? I 4o not require it, but I sdvise and recommend 1t,n43

In a homily on Acts (Hom. XLIX) Chrysostom in his
enthusiasm to inculoate the ascetic life, disoourages extravagance
in families &0 thet in coss of death the bereaved be not tempted
to remerry. He seys: "Not only do you bring yourself inte a
disreputable position; you also disgrace your ohildrenm by leeving
them poor, if it chence that you depart this life before the
wife; and you give her incomparable more occasions for connecting
herself with a second bride-groom. Or do you hot see that many
women make this the excuse for o second marrisge--that they may
not be despised; that they want to have some man to take the
management of their property?"44

In fact, Chrysostom beoame so ardent in his battle against
angodly living that he adopted as his own philesaphy the policy
that it is even justifiable to deceﬁe people it it is for their
owWn goode He =ctu lly carried ocut this nrireiple in the czse of
Basil. Allin his survey of Chrysostom's theology ssys that
Chrysostom was "firmly persusded that to deceive men for their
gond 18 a duty."45 So we find the great preacher lashing out
flercely sgainst =211 ungodliness uninhibited even by a sense of
cemplete homesty.

In a homily on Romans (Hom. XX) Chrysostom gives a good

43. Schaff, op. cit., X, p. 66
44. Sohaff, op. oit., XI, p. 296

45, Alin, "The Augustinian Revelution im Theology," p. 85
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Staiennht a8 to what was his ideszl in & 1ife of religious
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asoetiolsm. "What then sre the things which God willeth ? to
live in poverty, in lowliness of mind, in contempt of glewy; in
oontinehcy, not in self-indulgence; in tribulation, not in ease;
in sorrow, not in dissipetion and laounghter; in 21l the other
points whersin He huth given us laws,"46

Chrysostom, of course, is not Blweys thoroughly consisteat.
At one time he goes to an extreme by seying that there was a
difforence in the 014 Testament and the New in respect to their
attitude on wenlth. This he does in a homily on the Hebrews.
Ho seys: (Hom. XVIII) "And agsin, if riches and poverty are from
the I.o;-d* how can either poverty or riches be an evil? Whg then
Were these things said? They were saild under the 0ld Covenant,
where the one was a curse and the other a blessing. But now it
is no longer so. But wilt thou hear the rraises of poverty?
Christ sought after it and sailth, 'But the Son of Man hath not
where to lay His head,' (liatts 7,20) And again He said to His
uﬂoipies. ' Provide neither gold, nor silver, nor two coats.'"

In contrast to the sbove extreme view Chrysestom has a
statement in which he shows a proper view toward riches. He
brings this out in a homily on Acts (Home VIII) where he says:
"For the fellowship was not only in prayers, nor in doctrine
alone, but also in social relstionse. (This, he says, speaking
of the Apostolio Church.) 'And sold their possessions zund goods,
‘and parted them to all men, as every man had need.' See what
fear was wronght in them! 'And they parted them,' he says

showing the wise management: 'As every man had nsad.' Not

46. Sohaff, op. oit., XI, p. 498
47, SOhﬂff. op. oit., XIV, p. 452
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recklessly like some philosephers among the Greeks, of whom
BOme gave up their land, others cast Into the sea groat qmitias-
of money; but this was no contempt of riches, but only folly
and madness. For universally the devil had made it his en-
deavour to disparzge the creatures of God, as if it were ime

possible to make good use of riohes."48

IX The Law and The Gospel

Chrysostom in a homily of his on I Corinthians (Hom. VII)
hes an excellent statement of the distinction between the Law
and the Gospel. He, however, did ant always observe this
distinotion with all exactness in practice, confusing the Law
and the Gospel in the doctrine of conversion and the Christian
1ife of sanctification. "And other testimonies far more
numerons than these may be adduced out of the 014 Testament,
s8howing how the Law is done eway by Christ. So that when thoum
shalt have forsaken the Law, thon shalt then see the Law olearly;
but 8o long as thou holdest by it and believest not Christ, thom

knoewost not even the ILaw itsael:l.’."49

X The Doctrine of Holy Baptism
The tenth doctrine tn be considered is tho dootrine of
Baptism. In a homily on Romans (Home XVI) Chrysostom indic;:toa
that he believes in the regenerating power of Baptism. "Thus
We are also gendered by the words of God. Since in the pool of
water it is the words of God which generate tnd fashion us. For
it i by being baptized into the name of the Father and of the
Son and of the Holy Ghost that we are gendered. And this birth

48, Schaff, op. oite, XI, p. 45
,". SOha'tt. 0D« Qito' XII. Pe 312
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18 not of nature but of the promises of God!ﬁo 4 fow lines
down he says: "you gee then that it is not the children of the
flesh that aro the children of God, but that evem in nature
1t801£ the regeneration by means of haptism fromjabove was
uketohod out beforehand." 53 Then we have asnotvher ctatement as
o baptism that is adduced by the Beptists to indicate that the
patristic mode of baptism was immersien. Tﬁts may be true thet
many of the church fathers practised immersion, but that does
not according to our Christiaﬁ liberty compel us on soriptural
erounds to make this method the one rightful one. That would
‘heve to be proved from Seripture itself. At any rate, this
statement ocours in = homiiy of St. John (Home XXV) "In baptism
are fulfilled the rledges of our covenant with Ged; burial and
- death; resurrection snd life; énd these take plzce all =t once.
For when we immerse our heads in the water, (It cen also be noted
here that we resd the hemilies in u trenslation mede by the
Baptist Soheff) the 0ld men ie buried as in a tomb below, end
wholly sunk forever; then as we raise them sgain, the new rises
in its stead. 4s it is easy for us to>d1p end 1ift our heads
8geln, =0 it ig essy for God to bury the 0ld men, and to show
forth 4% new,"5

In a homily on tets (Hom. VII) Chrysostom shows that he had

& Prop@r conception of the Bibliczl teaching of the means of
grace. When one exemines this text and considers the marvelous

opportunity that Ghrysdstom had for treating conversion =nd the

Justification of the sinmer before God and how he nonetheless

80. Schaff, op. eit., XI, p. 463
bl. S Ibid.
B2. Schaff, op. oit., XIV, p. 84
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with greater omphusis and in a greater portion of his sermon

treats the practical mattor of Christian life, we sce that in
the center of Chrysostom's theology we do not have the dootrine
of Justifioation, but the dootrine of senotiflcation. This
Statement ig worth w‘hile becuuse it shows that Chrysostom
understooa Buptism tl;a./‘réleans whereby CGod conveyed remission to
the sinner. Hig stat:;ment lg: "If you are to recoive a glft,

53
1f baptisu conveys remission, why delay?"

AI The Doctrine of The Lord's Snppor .

On most doctrines on whioh Chrysostom expressed himself
We can determine with a fair degree of acouracy -Jnst what his
stand was,‘ whether he was in accord with Biblieal doctrine,
whether he was legd astray from it or whether he held contradictory
Views on the ssme matter both for and against the trath of
Seripture, but there is one dootrine where it is difficult even
%o determine where Chrysostom stood. We do not know in regard
%o this dootrine whether he spoke literally of ﬂgnrativeiyn‘
whether he had clear conceptions in his own mind concerning it
Or not. This is the déctrine of the Lord's Supper. The simplest
way out of the predicament would be to present those various
passages in which Chrysstom seems to¢ have the clearest declar-
ations and lei the reader judge for himself. We agree with
Schaff in fjis Judgment of Chrysostom in regard to the Lord's
Supper. "It would be unjust to pross his devotional and rhetorical
language into the service of transsubstantiation, or consub-
stantiation, to the Roman view of the mass. n®4  ve now quote

Sehaff's quotatien from a homily of Chrysostom on Hebrews IX, 26,

53‘ SOhaff. OP- Oito, XI. p‘ 45
54. Sohaf?, op. oit., IZ, p. 21
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on the aao;'lf:loial aspect of the eucharist. "Christ is our High
Priest, who offored the sacrifice that cleanses us. That
Baorifice we offor also now, which was then offered, whi.oh cannot
be exhausted. This is done in remembrance of what was then done.
Por, Baith He, 'Do this in romembrance of Me.' It 1s not another
sacrifice we make, as the High Priest of old, but always the same,
Or rather we perform the remembrance of a sacrifice."® ihen we
éxemine this passage, we come to the conelusion that Chrysostom
favored the memorial rather than the saocrificial charaoter of the
Lord's Supper. We quote another of Schaff's quotations from

De Sacerd. III, 4. "Whan you behold (ibid.) the Lord slain and
lying there, and the priest standing over the sacrifice and praying,
and all sta.:l.ned with that precious blood, do yon_ then suppose you
are among men, and standing upon eerth? Are you not immediately
transported to Heaven?"56 ind in another place: "Christ lies
slain upon the altar." And yet the people were so indifferent
that Chrysoston speaking of their neglect of the Lord's Supper
and of their contempt for the sacrament laments: "In vain is

the daily saeﬂﬁee, in vuin stand we at the altar; there is ne
one to take part."57 In one place Chrysostom apéaka of the
Sacrament =s being a ayxﬁbol and then again he speaks of the real
 and true presence. In a homily on Matthew (Hom. IXXXII) he speaks
0f the sacrament as a symbol. "As then in the case of the Jews,
80 here azlso He hath the memorial of the benefit with the mystery,
by this again stopping the mouths of the heretios. For when they
8ay, Whence is it manifest that Christ was saorificed? together

56. Sohaff, ibid., quoting Chrysostom.
56. Schaff, hbid., quoting De Sacerd. III, 4 of Chrysostem

87, Sohaff, ibid., quoting Chrysostom.
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with the onthoep ‘rguments we stop their mouths from the mysteries
aleo. For if Jesus did not die, of what then are the rites the
8ymbolgpn ©8 So the Reformed could gquote this passage as saying
that Chrysostom did not teach the real presence. But in this
instance Chrysostom ig more interested im proving the atonement
than in making a dogmatic statement as to the real preseuce. Im
& latter portion of this same homily Chrysostom indicates that
the partiocipants in the Lord's Supper receive a benefit from it,
the szme benerit that they receive from Baptism. "For His Word
%annot deceive, but our senses are easily beguiled. That hath
never failed, but this in most things goeth wrong. Sinece then
the word saith, 'Thig is my body,' let us both be persuaded and
believe, and look at it with eyes of the mind. For Christ hath
8lven nothing sensible, but theugh in minds sensible yet all to
be perceived by the mind. So alse in baptiém the gift, the gift |
is bestowed by a sensible thing, that is, by water; but that which
1s done is perceived by the mind, the birth, I mean, and the re-
newal. PFor if thou hadst been inscorporeal, He would have delivered
thee the incorporeal gifts bare; but because the soul hath been
locked up in a body, He delivers thee the things that the mind
perceives, in things suamaible."s9

But we heve in this seme boamily a statement that indicstes
that Chrysostom believes in the tmue presence. "What shepherd
feads his sheep with his own limbs? And why do I say shepherd?
There are often mothers after the travail of birth send out thoir
ehildren to other women as nurses; but He endureth net to do this,

bat Himgelf feeds us with His own blood, and by all means entwines

8 with Himself,"

68. Sohaff, op. cit., X, p. 492
59. Schaff, ibia., p. 494
60. Sohaff, ibid., p. 495
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In this game homily we may note a Vary_deairable charac=
toristic in Chrysostom, his strict practice im regard to the
celebration of the Lord's Supper. Dr. Frits quotes this
Statement in his Pastoral Theology. "I would give up my 1life
Tather than impart of the Lord's blood to the unworthy; and will
8hed my blood rather than impart of such awfal blood contrary
%0 what is meet."61

In a homily on I Corinthians (XII) Chrysostom indictes his
Synergistic and Pelegainistic views in their full force. WHhile
On one side he emphasizes the fact that the Lord's Supper confers
€race, on the other hand he indiecates socording to his synergism
that man must prepare himselZ for the proper reception for this
offered gruce and that this effort on man's part brings the grace
to him and oarns it. We quote: "But thoum, before thom hast
parteken, fastest, that in a certain way thou mayest appear
Worthy of the Communion: but when thou hast partsken, and thom
oughtest to increase thy temperence thom undoest all. And yet
Surely it is not the same to fast before this and after it.

Since although it is our duty to be temperate at both times, yet
M08t particularly aftor we have received the Bridegroom. Before,
that thou mayest vecome worthy of receiving: after, that thoF
wayaest not be found mnworthy of what thom hast receivede.ePurify
thy right hang, thy tongue, thy lips, which have become a thresh-
hold for Christ to tread mpon. Consider the time in which thom
didst draw near and set forth a material table, raise thy mind to
that Table, to the Supper of the Lord, to the vigil of the dis-
¢iples, in that night, that holy night...For a festiwal is therefore
appointed, not that we may bhehave ourselves unseemly, not that

6l. Homily ILXXXII, guoted by Dr. Frits in his "Pastoral Theology."
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We may acoumula‘te sins, but that we may blet out those which

exist’nez

In general, it might be said that Chrysostom was not
interested in doctrinal distinotions; It was enough for Him
that our Lord hsd commanded us te celebrate Communion. There
is virtuwe ana strengthening effeot merely in following out
his command. He had no elear conception of the materia and the
forme of the Sacrament, but he dramatized its significance ih
order to got the people to celebrate this memorial and thus

“put themsolves in remembrance of Christ's death.

XII The Doctrine of The Christian Chruch

Under the head doctrine of the Oh%%ch we will bring inte
foous Chrysostom's attitude toward the primacy of Peter, the
position of Mary in the churoh, and the supplication on saints.
Sehaff in his Prolegomena sums Chrysostom's attitude toward
Poter in the words: "As to the question of the papacy he
¢onsidered the bishop of Rome as the successor of Peter, the
prince ¢f the Apostles, and appealed@ to him in his exile against
the unjust condemnation of the Council of Oak. But his Epistle
to Innocent was addressed also to the bishops of Milan and
Aquileia, and f£azll short of the language of submission to an
infallible authoritye...He calls the bishop of Antioch (Ignatius
and Flavian) likewise a successor of Peter, who labored there

agcoording to the express testimony of Paul. In ecommenting on

63

Gal. 1, 18, he represents Paul as an equal in dignity to Peter."
In a homily by Chrysostom on St. John (Hom. XXI) he has am

1uterestigg 1ntcr2retatioﬁ of the words of Matthew 16, "Thou art

62, Sohaff, op. cit., XII, p. 162
63 Schaff, op. olt., XI, Prolegomena, p. XXI.




Potor, etc.” He interprets the werd 'rock' as being the
confession of Petor. ".And what I shall say is dlear. not from
this .only, but also from what follows. For Christ added nothing
more to Peter, but as thougﬁ his feith wera perfect, said, that
upon this confession of his He imuld build the dh:taunh; but in
other ocases He diad nothing like this, but the oontrary.““ In
another homily on St. John Chrysostom indicates his belief that
Peter was the head of the Apostles by divins right. Vhen we
bear in mind that Chrysostom has the tendemoy %o éxaggerato and
that when he refutes = claim of an historicaly practiczl, or
do;g{inal nature, he is apt to do to the other sxtreme, we can
tO_an extent account for this statement. We quote twe stztements:
(Home LXXXVIII) "And at the seme time to show him that he must
now be of good cheecr, since the denial was done 2vay, Jesus
putteth Into his hands the chief eathority among the ln.-e-t:hr:em."65
And zgain: “Here again He alludeth to his tender carefulness,
and to his being very closely attached to Himself. 4And if any
should sey, 'How then did James receive the chair at Jerusalem?'
I would meke this reply, thet He appointed Peter teacher, not of
the chair Lut of the world."66
Now let us consider Chrysostom's attitude toward Mary's
pesition in the church. Here we note that Chrysostom was not
infeoted by even a tendency toward Mariolatry. First we consider
thils faot that Mary gave birth to Jesus. He hos two statements
on this in a Lomily on St. Latthew (Hoge XLIV) "Even to have

borne Christ in the womb, and to have brought forth that marvelous

64, Sohafi, 0P« Oit’. XIV, pe 73
6b. Sehaff, ibid., p. 351
66+ Schaff, ibid., p. 332
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birth, hath no rrofit, if there be not v:lri_;ue."s7

.And on page 279: "And with what profit He reproved, that
it was not with intent to drive them %o perpleiity, bat teo
_ deliver them from the mnst tyrannical passion and to lead them
on by 1ittle and little to tho right idea concorning Himself,
and to convines her that He w-s not her Son only, but also her
Lord."68 _

In a homily on St. John (Hom. XXI) he speaks in a similar
Velne. "And He therefore answorod thus in this place, and again
elsewhere, 'Who is my mother, and who are my brethren?' (Matt.
12,48), because they aid not yet think rightly of Him; and she,
because she hed borne Hiﬁ, claimed, aceording to the custom of
other mnthers, to direct Him in all things, when she ought to
have revsrenced and wearshipped Him,"69 "Think of this then, and
when you heer a certain woman saying, 'Blessed be the womb that
bare Thee, and tke paps which Thou hast sucked,' and Him answering,
'‘Rather blessed are they that do the will of my Father' suppose
that those other words were slso said with the same intention.

For the answer waﬁf%h&t one of rejecting His mother, but of One
Who would show her having borne Him would have uvailed her nothing
had she nnt been good and falthful." "0

What wes Chrysostom's sttitude toward the saints? He be-
lieved in supplicating fhem. It seems that supplicating the
Saints was & common practice among his people. In his homily on
Ste Matthew where he brings this ides out (Hom.V) he first develops
the seriptural idea that it is of ne avail thet the saints and

67+ Schaff, op. cit., X, p. 278
68+ Sohaff, ibide, p. 279

69+ Schaff, op. cit., IX, ppe. 74=76
70. Schaf:f_, 1b1d., De 75
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the greatest of patriarchs pray for us, but then he brings im
the false antithesis that we should dopend on our own virtuse
What interests us hers is the suggestion concerning the
Supplication of the saints. "Let us not then be lonking open=
mouthed towards others. FPFor it is true, the prayers of the
gaints have the greatest powersj on condition however of odr
Tepentence and amendmant."71 And again, "And this I say, not
that wo may omit supplicstion the saints, but to hinder our
being careless, and trusting ;ur concerns %o others only, while

3 72
W@ fall back and slumbor surselvese”

XIII The Doctrine of Eternasl Election

When one errs in the deoctrine of.oonversion. it is obvious
that he will also, if he proves to be consistent, err in the
dootrine of election. A4As Chrysostom contradicts himself in the
dootrine of conversion, so he contradicts himself alse in the
dootrine of election. If we were to judge Chrysostom and come
to the conclusion whether he is a monergist or a synergist, we
could with justice Judgé him a synergist. In this homily on
Romans (Hom. XVII) he brings out the dootrine of election. "As
then Pharaoh became a vessel of wrath by his own lawlossness, 80
did these become vessels of mercy by their own readiness to obey.
For though the more partvis of God, still they also have con-
tributed themselves some little. Whence he does not say either,
vessels of well-doing or vessels of boldness, but 'vessels of

ree

v
merey', to show that the whole is of God." On this same page,

in the next column he strengthens the first idea of his, "Whence

7l. Sohaff, ibid., p. 54
Y it 1% Sehaff, ibid., Pe 35
78+ Schaff, op. cite., XI, pe 469
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then are some vessels of wrath, and some of mercy? Of their
own free choice. God, however, being very good, shows the same
kindness to both.“74 Further on he says: "Do you see that he
too does not say that all are to be saved, but that those that
are worthy shall? For I regard not the multitude, he means, nor
does a race so far diffused distress me, but those only do I

Bave that yield themselves worthy of fl.t."v5

XIV The Doctrine of The Last Things

On the doctrine of the lust things we could find only three
statements in Chrysostom's homilies whieh have a direet bearing.
This smallness in number of quotations referring to the last
things shows that Chrysostom's preaching emphasized morals more
than the hope of oternity, that his preaching at least, if not
his religiun, was morelhiasseitsnthan "jenseits.” Ve have one
quotation in a homily on Acts (Home XXXIX) that speaks of the ‘
resurrection from the dead. ™"And when they heard', what great
and lofty doctrines, they did hot oven attend, but jeered at the
Besurrection! 'For the natural man,' it saith, 'receiveth not
the things of the Spirit of God.'“ve

In a homily on Romans (Hom. XVI) Chrysostom has a very good
8tatement indicating that it is the fault of the damned themselves
that they are not sauved, "Now if all have sinned, how come some
to be saved, and some to perish? It is because all wsre not
minded to come to Hip, since for His part all were saved, to: all

were oalled.“vq

74. Schaff, ibid.

76+ Schaff, ibid., p. 470
76. Sohaf‘f ibido. Pe 241
77. Sohaff 1bido, Pe 464




Finally, in a homily on Hebrews (Hom. XXI) Chrysostom
8hows that he has the same idea that we have, "As many then as
@0 not believe in Hell, let them call these things to mind:

88 many as think to sin without being pﬁnished, let them take
acoount of these things."78

CHRYSOSTOM AND HIS SERMON METHOD -
. Since Chrysostom was one of the greatest preachers of all
time, it becomes quite interesting to us as to just what wos
his sermon method. i very superficial acquaintance with
Chrysostom's works informs us of the faot that his sermens are
called homilies. First of all them we will try to develop the
idea of s homily and‘then determine just whﬁt the nature of
CHrYsoétom's homilies are. Ve will give some pertinent state-
ments from some of the important writers of histories of preache-
ing. e quote first from Broadus, The History of Preaching.
He says: 7"The preacihing of the time was in genoral quite informal.
The preacker aid net make logous discourses, but only homilias,
homilies, that is onnversations, talks. BEven in the fourth
century (i.e. during Chrysostom's floruit), there was still re-
talned, by some out of the way congregations, the practice of
asking the preacher many guestions, and answering cuestions
asked by him, so as to make the homily to some extent a conver=
sation. 4And in this period it was always a mere familiar talk,
which of course might rise into dignity and swell inte passion,
but only in an informal way. The general feeling appears also
%o have been that the dependence of the promised blessing of the
And this

Paraclete forbade elaborate preparztion of discourses.

feeling would prevent meny from writing out thueir discourses

78, Schaff, op. cit., XIV, p. 507
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after thoy wsre Spohen.“79

Dexgen, in his "A History of Preaching” (pp. 41-42) says:
"In form, the sermons of the carlier times wére unprstentiouns
adaresseg &8 their neme 'Homilies'--gonversations, talkSee=
sufficlently indicatos. They were without much lagieal order,
and give little if any indleation of a previously prepared
outline. The character of the audionce would determine whether
the talk should be chiefly didactic or evangelistic, and the
oircumstances of the preacher would decide whether it should be
Prineipally doctrinal, expository, or hertatory; or how far any
of these elements might be combined in one discourse. There
Was progress both toward a more orderly structure and a more
expository character, and these tendenoies were powerfully
furthered by the example and tcaching of Origen toward the end
| 0f the third century (before Chrysostom). Before his time
Soripture was used in the homilies, but rather by way of quotation
and appliestion than as furnishing a text for exposition. But
in his hands continuous exposition with hortatory application
became the rule.ao

Hoppin in nis "Homiletics" quotes Vinet. He says: "'If the
homily is not as greatly different from the ordinary sermon as
We commonly suppose, it has yet a character of ité own. This
character belongs to it not only from its having to do most
£réquently with reditals, or from any familiarity peculiar to
this kind of discourse, but rather from this, that its chief
business, its principal object, is to set in relief the suc-
cessive parts of an extended text, subordinating them to its

Oonzodﬁ. its accidents, its chances, if we may so speak, more than

79+ Broadus, op. oit., ppe 46-47
80. Dargan, op. cit., pp. 41-42
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may be done in the sermon, proporly so ealled..;ﬂpthing:din-
tinguished essentially the homily from the sermen, . except the
Somparative predominance.of analysis, in other terms, the
prevalence of explanation over systeme'"™ This last sentence of
Vinet characterizes the nature of the homily more clearly and
definitely than all the previous statemente. "the prevalence of
®xplanation over system.”

- Now that we have considered the nature of the homily-let
us take two of Chrysostom's homilies and that we may 817:;?“
benefit in judgment take two nf his more orderly discourses and
analyze them,

e believe thut a homily found in Kleiser's, "The World's
Great Sermons" ig represecntative of Chrysostom at his best. The
homily is labeled, "Exeessive Grief At The Death Of Friends"
and it is a development of I ThessSe 4,13, "But I would not have
you to be ignorant, brethren, concerning them which are asleep,
thet yo serrow not." Chrysostom begins the hemily as he often
does by mentioning vhat he had been discoursing om in his
Previous homilies. He mentions that they had been considering
the story of the pror man Lagarus end then he brings in the
analogy that as Lazarus was covered with sores in his body but
%hat his spirit beneath was precious so also im regard to other
treasures that are hidden in the earth--on the surface there is
rough ground and thorns and briers but underneath an sbundance
of wealth. This is a characteristic of Chrysostom to uring
figures of spcech of this nature into his homilies and it is
Gefinitely a very strong characteristic of his. Chrysostom then
goes over to his text by sayiqg’that the Thessalonians passage

is the apostolioe counterpart teo the evangelical story of Lazarus.
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This is a very orderly introduction on Chrysostom's part.
Frequently his introductions are not so orderly and are almost
too brief. His first comuents in the body of the sermon are
directed to tho word "sleep" in the text and he contrasts this
with the word "death", bringing out this fact that wherever
Christ's death is mentioned it is always referred to ss "death"
While on the other hand the death of the Christian is often
referred to as a "sleep."

Then under the figure of a hroken down house snd of a
mutilated statue Chrysostom hfings home the idea that the bedy
must be destroyed so that it may be raised better and more
glorious. fThat is the second comfort he holds out to these that
have been or might Le bereavede. He is delivering this discourse
not on the ooccasion of someone's death but in preparation for
all those that might be bereaveds This is an example of his _
pastorael wisdom. The comparison is then introduced that just as
a Personcgoes into a far away country and we rejoice even though
he be away if he be prosperous there, so we should not lament
excessively at the death of a loved one. There is a just limit
to sorrow which it is not proper to pass.

We now adduce an example of Chrysostom's vividness of style
and his manner of direct appeal. We quote: "Believe me, I am
ashamed and blush to see unbecoming groups of women pass along
the mart, tearing their hair, cutting their arms and cheekg===
and all this under the eyes of the Greeks. For what will they
not say? What will they not declare concerning us? Are these
the men who reason sbout the resurrection? Indeed! How poorly
their actions asgrae with their opinions! In words, they reasen

sbout a resurrection: but they act just like those who do not
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ecknowledge a rusurraction."al

Chrysostom now brings out the ideaz that we differ form the
unbelievers and then loads over to the thought how we should
éhffer from them in our estimate of death. One of these lines
of distinction that Chrysnstom méntions is the attitude toward
wealth. This Yuotation is interecting beczuse it brings out
Chrysostom's ascetice philosophy. We quote: "He looks on
wealth, and longs for it with earnese desire; I look on wealth,
' and eontemn it. He gsees poverty, end laments; I see poverty,
and rejoice. I sce things in one ligh®; he in another."°®

By many soriptural allusions and guotations Chrysostom
then develops the thought of our distinotness from the ungodlye.

Ho then says that there are people over whom we can more righte
fully mourn than over the dead, that is, over those thet have
8inned and have net repented.

Then Chrysocstom gues on to give us many seriptural examples
©f people who suffored great bereavements end yet thenked the
Lord and we.e grateful to Him under trials. The first Biblical
character thet Chrysostom mentions ié‘Job. He mentions him on
Bauy other cccasions. He seems to have developed cuite a fondness
for quoting Job es an examples

We will bring in one statement from Chrysostom in regard te

Job to which we must take exception. We quote: "That Job's
children were virtuous, appears from the fact thet their father
Was particularly solicitous in ;egard to them, a2nd rising up
offered up sacrifices in their befalf, fearing lest they might

have committed secret sins; and no conmsideration was more important

81, Kleiser, "The World's Great Sormons,” Vol. I, pe 31
82+ Kleiser, ibid., p. 35




R EEEEE———
=43 -

in his esteem than this."85 This is an exsmple of faulty
9xogesls and false doctrine. Chrysostom givea‘the impression
that Jebn sacrificed for his children who hsd died and thus tried
to atone for some unforgiven siase Instead of the word,
"Bacrificsd" the Hebrew Bible uses the word fﬂr.."W°r5h143d°"

In this instence Chrysostom could not have been misled by tae
LXX--ths only version of the 0ld Testament to which he had
acoess and which he could use, for the ILXX also in this instance
translates correctly. This is also an example of poor 1ogic.
How ¢ould the fuot that Job sacrificed for his children after
their death prove their p%ity?

Chrysostom goos on to claborate on Job's calamity and
mentions verious factors that made it so difficult. Then he
brings in one of the striking examples of his vividness of speech.
Thie example borders on the bigarre and the melodramatic. It is
characterized by Oriental ilntensity and vividness of imagination
and we can sce what effecot it had on his eudience, as he himself
tells us, We quote: "For their father did not see them expire
on a bed, but they are all overwhelmed by the falling habitatiom.
Consider then; a man was digeing in that pile of ruins, =nd now
he threw up & stono, and now a limb of a decessed one; he saw
& hand still holding = oup, and another right hand placed on the
table, and the mutilated form of = body, the nose torn away, the
head orusht, the eyes put out, the brain scatsered, the whole
frame marred, =nd the varioty of wounds not permitting the father
%o recognize the beloved countenances. You suffer emotions and
shed tears at merely hoaring of thess things: what must he have
endured at the sight of themp" &4

83. Kleiser, 1bid., p. 38
8&. Kloiser, ibid., pp. 39-40
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Chrysostom brings tho final illustration of Abraham, as
8n examples under severely trying snd treunbling ciicumstances.

Then Chrysostom gompares the hsyole falth of Abraham snd Job

E ¥lth the righteousnsss of the soribes and Pherisses. #e believe
] thet the eomperissn is improper. The righteoucness of the scribes
? and Pharisses was no righteovsness, while that of Abraham and
V Job was. We quote: "And let no one say thet these were
vonderful and great men. True, they wore wonderful and great
Ben. But we are requigéd to have more wisdom than they, end
thon 211 who 1ived under the 0ld Testement. For 'except your
righteousness exceed that of the soribes and Pharisess, ye shall
Lot enter into the kingdom of heavan.'“85
The sermon method of Chrysestom as deduced form this sermon
wlght be steted in the £nllowing mennere The text wes not
C¢ifficult 2nd ve cen say that Chryscstom understood it fnlly
aud corrcctly. He does net heve a formel outline. He just takes
the thoughts us they present themselves to him =nd éevelops them
one by one, stringing them togehher in a lonse manner. The
fermen, however, docs nct lose eny of its effactiveness on this
&occunt. He develops the thought of tho text quite fully. He
uses illustrations from the Bible and from the life of the
¢ommon peeple. He believes in tho rosnrrection of the body and
te believes thot the seuls will be glorified in the world te
comes The sormon as such is very goode It is not extreordinary
for lts contents. The only coneiusion we cen then arrive at is
this that tis effectivenoss must have lain largely in his manner

of dol&very, in his seriovs eernestness, im his unmarred

Sincerity, and in his holy idealisme

86. Kleiser, idid., pe 46
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We now take another of chrysostom'é homilies, his first
homily concerning the statues, in which he discourses on the
words‘ot I Tim. 5,23, "Drink a little wine for thy stomach's
seke, and thy often infirmities,” This homily does not properly
belong to the twenty-one homilies concerning the statues,
because it does not deal with the situation nor any of the
oircumstances in which the reopie of Antioch found themselves
aftor their revolt. He perhaps delivered this homily Just
lmmediately before this ocourrence end so it is included with
the others in this groupinge.

In his introductory remarks Chrysostom says that he chose
this pert of the words of tho apostle for thelr consideration
in order to shw; that in a text so simple and obvious as this
one there was still much spiritual food. Chrysostom compares
seripture with a bed of flowers and then again he likenss the
€pistle of Paul to a mine of gold in which every portion of it
is precious and worthy of attention. Chrysostom considers some
objections made by the enemies of the Seriptures, namely why
God permitted Timothy to be sick, a man who was sélose to Himself,
Who was working in His vineyard, and who could have been healed
by Paul or himself. Then he goes on to show that Timothy was
8iek because of his sovere austerities of solf-denial. He reads
this into the account of Timothy that he was 111 because he was
an asscetlcs Ve know from Chrysostom's 1ife that he himself
became 1ill because of his extreme asceticism and that he was an
advocate of self-discipline and self-torture and earnestly felt
that Soripture encourazed thise. Chrysostom then develops the
point that this text does not gzive licence to drunkards. iie
have in this context another striking egample of his Oriental
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vividness. We guote (IX, Hom. 1, 335): "For what is more
wrotched than drunkenness! The drunken men in a livinc corpsee.
Drunkenness is a demon self-chnsen, discase without excuse, an
overthrow “hat sdmits of ne apolngy; a common shaxe %o our kind.
The drunken is not only useless in our assemblios; not only in
prlvate znd noblie cffoirs; but the bare cight of him is the most
dlsgusting of ell things, his breath belng ctenche. The belohings,
end gepings, end specch ~f the inﬁoxicatcd, are &t once unpleasant
snd offensive, and are utterly abhorrent te those whe see and
convsree with them; snd the erown of those evils ig, thet this
digsase makes heaven insccesible to drunkerds, znd docs neot
Suffer them to win aternsl blestodness: - for besides the sheme
&¥tending those whe 1lobour under this disesse here, = grievous
punichmept is elae sweliting them thore!"86

Then Chrysostom snswers the objJectione of those who ask
WLy God permits His saints to e afflicted with infirmities.
He elcbarutes particularly on the point thet Cod permits weakness

i

' %0 oxlst in ¥ie instruments in order to show His strongth through

thelr weslkneoss, thet Ho permits His boloved to snffer so that the
tngodly when they see their prospority might not say that they
Sexrve the Lord hoconsce of the henefit of oarthly poscescions they
ohtain theroby. HKe develeps the ides with illugirations from
the lives of the spostlos snd prophets, frem Jnb, Lazerus, ibel,
and otherne.

Teward the ond of the hemlly Chrysostem thunders egoinst
hlﬂaphemy ané gives gome rather deubtful sdvice as to haw to

combot it. He says: "Dut now cince our discrurse has turned to

86. Schaff, op. cit., IX, ps 335--Homilg I



the subject of blasphemy, I desira to ask one fsver of you all,
1n return for this my address, and spezking with yom; which is,
that you 111 correst sn my behalf the blasphemors of the city.
4nd should yau hoar anynone in the nublic thoreughfsre, or in the
aidst of tha foram, bloaphoming Gnd; g0 up to him and rebuke him;
and sheould it be necassary teo infliet blows, spare not to do Soe
Saite him on the fo05; strike his mouth; scuetify thy hend with
the blow, wnd 1f =ny shovld nccuse th-e, and drag thes to the
ploece of Justice, follow them thither; =nd when the jud~e on the
booch celle thee to socount, ssy boldly thet the men blasphemed
the King of an;cls!"ev

¥hen we coneider this homily, with reuther few exceptions it
fellowe & well-defined plan. Chrysoston, of course, announces no
theme, hut it ig renlly survnrising how excellent the logic of
thls discourse fe. It is one of Chrysestem’s best homilies and
1t dould ve rend with preat profit by 2ll. It is textusl spd it
res neny atriking Bibliczl oxomnles which bring great spiritual
truths home with force and clarity.

Now that we have considered Chrysostom's sermen methods as
they were observed in twe sormons in particular, we will gather
aifew pertinent statemonts from erities of preaching and preachers
Which wo feel mre o trme judgment and an exaat evaluation of
Chrysostom's sermon method in general. Edward Ulbach has two
statements whioh indiocate Chrysnpstom's sermon method. "Every
Sermon coneludes with a reproof of some vice, and an exhortation
te some virtue."88 This atatement is borne out when one reads

. & good numder of Chrysostom's homilies. The other statement

87. Schaff, 1bid., p. 343
88. Ulbach, Edward, op. cite., p. 332.
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troats of Chryasostom's manner of illvstration. "His illustra-.
$ions wers often similar to the following: 'As wheresoever bad
pdors are, there will swine flock; but whereseever sweet odors
end incense are, there will bees resort. In like manner, where=-
Stever ungodly songs are sung, thers will be devils gathered to-
gether; and wheresoever spiritnal songs are sung, there will the
grace nf the Spirit fly to sanotify both mouth and soul.' His
teste wounld bhe fastidious whom this would offend, and his compre-
hension dull who could not understand; and though a man forget
all the rest of the sermon, the swine, the devils, and the bees
with the lesson they inouloated, oould not fall to stick."%?

Ker points out some of Chrysostom's faults as a sermonizer:
"He takes n portion of the Bible, says something about it, and
leaves it for digressions, though interesting end eloquent, which
fall to bring out the depth and power of the Word of God in its
bearing on the heart and conscience. This, again, was the fault
0f the time and school (Diedorus), rather than of the man. As
Origen was led astray by philesophy, Chrysostom was led astray

0 Riddle in his "Introductory Essay, St. Chrysostom As

by art."
4An Exegete," brings out Chrysestom's fanlts in his sermon methods,
while discussing his greatness as an exegete. "Marks of careleas-
ness, esnecially in citation, sbound; the hzbits of the 'practiocal
preacher' often lead to long digressions,,to elaboration of
matters that ot best hold only the relation of a tangent to the
truth of a text. Yet less than most pulpit orators does Chry-

. 8ostom warp the interpretation to suit his homiletical purpose.

89. Ulbach, Edward , ibid., pe 340
90s, Ker, op. cit., p. 69
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Gooisionally vohement inveotipe ocours when an exegetical

difficulsy is engountored, and it is gesy to suppose that cne

Goensclously the formsr hue becam uscd to cover ap the latlsre But

thore ere fow evidences of lsek of candor im the trestzsat of

sush ﬁ.ifi’ic:;lti;.a."‘gl
Chrycostom and His Preaching

While Chrysoston's life is interesting and shods much light
on a tragic and unsettled mge and while his theology is still
todey exerting en influeonce on = ;rust seotor of Christendem,
namely on the Creak Orthodex Chruoh, Chrysostom's preeainsnt
claim to ismertnlity coumes largoly through his precching. Study-
ing his theology and trying to evolve his sermon mothods sre
interooting and =buorbing, but Chrysostom's greatost appeal also
in the twentietii century comes to us whon our imsginstion is
inflemed in roliving end in tho attempt at reoreating his
tromendous sloguence and silver-tonguedness. ‘

Bagie to good presching is good ché.motar. If one were to
oxamine the lives of the great preachers, one would almest’ ine
Varlably find that they wwere meh of pure charactere. A man can
hardly feign that intense morel earnestness snd that unmixed
8incoerity that is reguired not only im precching buil in any
speaking situation. Even the rhetoriclans snd the teachers of
oratory of =1l agos have recognized this faot. Ve cannot aseape
the verdiet of history that Chrysostom was a great proacher and
i we examine his life, we cannnt miss the fact that he was &
noble charscters. Hiddle in bis "Introductory Essay, St. Chrysostom

a8 an EIxegete" has some vory nertinent remsrks on both. He says:

"The preeminence ef Chrysostom remains undisputed, despite the

91. Schaff, op. cite., Sssey by Ridale, B, D.Ds XVIII-XVII (pp.)
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rany reversals of judgement that heve resulted fppm modern
historicai invegtigntions;: no voice has boen raised ngainét the
popelar verdiet, ropeated in every nre, thet ewards to him the
firat Diace among pulplt oraters in the Eastern cu{}eh....xor
has thore heen &ny seriouvs difference of opinion in regerd to
hls personal charsctor. His intense moral esrmentenss has always
bean recognized, and the men has heen hoNdred beczuss it was
distinctly folt thet the man gave power to the osratlon. 'Golden
mouth availe little, unless it belengs to e zolden ren?92 Fer
In his "Lectures on the History of Presching"mekes this jrdzment
as to dhrys"stﬂm's charzcter: "He wos o mgn, ae we have said, of
groat honesty and zesl), admired =nd beloved by the people, fesred
by prinees, envied h- many of hig felilows on eccount of his
ropularity, snd ddsliked hy them becusse of his secluded 1ife
end reserved manner."g3 Ulbach in his work on Chrysostom makes
two significent romarks: "He wes capeble af the warmest friend-
8hip &8 is shown by his intimecy ﬁith BestleeeoHis zge neoded
him, hat wee uwiorthy of hip,"

Mockay in bis "Iife and Dezth of Chrysostom" quotes Newman
88 saying in ropard to Chrysnstom's temporsment and d(spesition: ;
"Jahn was the pereonification fo a day in spring, showery, sunny,
and glistening through its rain. It was his love for esch that
made Iohn's sermons so axciting.'gs And Ker in his "Leotures
on the History of Prozching" brings out the storner side of his
cheraster. He onys: "He was evidently a preabher who hed ih him
the spirit of Stephen and Paul end wes willing to make the men

93. Ker Ops Cite, pPe 76
94. Ulbach,Rdward, "John Chrysoatom, Preachor,” p. 541
95+ Maoksy, "Fellowers in the iiay," pe 81
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onemies by daring to tell them the truth. It whs his first and
highest preise that, with such power and popularity, he thought
80 little of them, comparsd with fidelity to hia Haater.
Thie then wes ths character of tho msie

Lot us now direct a fow words to deseribing the natures
of the naople whom ho served and the situations under whick he
3erved. For ono thing tho professing Christians in those days
had the same tsndency that Caristians in our day do. They were
anxious to effoct a convsmient working compromise between the
Qh{}ch and the world. Theyiwere given to luxury and dissipation.
They loft tho church to attend the theatre and the circus. They
took part in Bocchanalian orgies and they made a point of getting
drank on the first day of the year, under the bellef that it
wWould be unlueky for them to begin it sober. They thronge# to
hear the gplendig oratory whioch awoke their admiration even when
it did not touch their hearts, but they absented themselves from
prayers and systematically turned their backs upon Communion.
They listened so intently that pickpockets were able to ply a
busy trade among them--and Chrysostom at times warned them of the
Presence of thieves in their midst, but they forgot the practical
application of what they heard, They broke out into tumalts '
of appleuuss, but what they sdmired was the raetoric, not the
Spiritual truth, it intended to convey. This was tae oceasion
on a vory aemnrable situation. It was the time that Chrysostom
preached the sceond of the series of orations aftor the riet of
tho statues. Zaward Ulbach deseribes the whole situation very
graphically in his work, "John Chrysostom, Preacher" (p.332-333)

"In the socond year of his ministry, in the week before Lent,

%. Ker, op. cit., p. 68
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AsDs 387, the inhabitants might heve been seen hurrying in
great crowds to ther thoir preacher, It is certein thet the
gplden-mounthed John, during that sessen of Lent, never preached
without the church holng orowded to snffocation. It was rarely
otherwige at any other time, although he sometimes congratulated
himsel? on the select character of his eudience, when it happened
to be thin, and denounced those who had forsakon the church to
attend the cirens nr the theatre. On this occasion he has for
for hearevs 2ll of the one hundred Christian imhebitants of
Antioeh that conla crowd into the lsrge Basilicas He holds them
all spell-bound. You can see the changing emntibns of their
minds expressing themsalves sncceesively on their countenances,
28 the proabher mekes chord after chord vibrate in their bosems.
Every eye is fixed on thet emaciated face, lighted with glow of
eernestness and enthusiesm; avery ear drinks in the melodious
flow of specch that rolls through the sametury in tones now deap
and solemn, =2nd now thrilling with nzasien; every time ho strikes
hls left nalm with his right forefinger--as he did when excited--
oome heoart surrenders to the irresistible force of his eloguence;
not a nosture is chansged, not a breath drawn, not a whisper heard
among the listeoners, until at last their emotion exnresses itself
in one simnltanincus hurgt of apnlause, and the churah reechoes
with a tumnltnons and deafening clapning of hands. The flaush of
triumnh at first visible en the nreschor's face is speedily
followad by a deen shade of disapnointment and sorrew, and when
the ailenee 1s restorod he chides them far filling the house of
Grd with the noise and elamor of a theatre, telling them that
these plaudits for & moment £§ll him with sinful pride, but after-

wards produce the dcepect sorrow, as they are only proofs that
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he hed moved their adalration without reaching thelr consciences.
The tonultoug applanse on the rresent neeeelnn, honever,‘is only
the rosult of en inveterate hebit, end not the sign of levitya
For terrop 1s depicted on svory countencnce; ell sesm penice
Struek, and we onmly have te listen as the henily procceds, teo
leurn the crnope of theliy alarm."97

We will nov slduce o presuge {rom the cocond homily whieh
illustratos the rroacher's menner. VYe quote from Dergen, "4
Rlstery or Proaching™s "The goy end neisy city, where onco the
poople” hugmed 1ike hu;L eround their hive, wes petrified by fear
iuto thoe most d1ened silonce and desclation; the veslthier in=
heditints hed fled inte tho sountry, those who remeined shut
thonselves vp in their bousos, es if the town hed boen in 2 state
°f seige. I anyone ventursd inte the market-plece, where once
the multitude potred slong like the streamp of o nighty river,
the pitianle olgbt of tvwo or threo cowering dejected erasztures
in- the midet of the selitude gnon drnve thom home v eine The
sun itaeelf secéé to well its rays if 2s in mourning. The words
of the prophet rere Tolfillsd. 'Their sun shall go down at
neen, =nd their corth shell be derkened in a clear day.' (Amos 8,9).

Ilow thoy night cery, "Sendito the mourning women, and lst them
¢eme, end send for the cunning women thet they may ceme.' (Jer,9,17)
Te billes snd nounteins! 4toke ap a wailing; lot us invite ell
erectures to crmmissrate sur woes, for this grect oity, thiﬂ

capltel of Rastorn cities is in dengor of being destroyed out of

ths midst of the esrth, snd thers is no man to help her, for the
gl ’ - ey 4
emperor, vhe has no 2gual snong men, hLag been ¢gusulied; therefore

is sbeve, and summen Him to

lot as take rofuge with the King whe

our =id.”

—a

97. Ulbach, Rgward, ov. cit., ppe 332-333




‘-ﬂl.——'*

Pattison in his "History of Christian Preaching™ verhaps
better then any other history of preasching eatches the spirit of
Chrysoston's audiloncos and of his manner of preaching. We
qaote him af length: "We see the deacons place themselves
arnind the puipit and ory 'Silencel Sélencel.when the sermem is.
about to begine The noisy throng £ills tue churoch--a flock,
says tho preacher, he cannst eall it, for there is not a sheep
among them, = Stabé\\}., rather, for oxen, asses, and camels.
They will not ve quiet during the preliminary worship, they are
talking about ploasure and about business, they are making
bargains, they are breaking out in unseemly laughter. ‘'We ean
Pray at home,' they ssy, 'but we can only hear preaching at
Ghurche' 'And what will the sermon profi} you?' he retorts, 'If
1% not joined with prayer? First prayer, them the word, said
the apostles.' A venerable bishop nccupied his pulpit on one
Occasion, =nd those who often winced under Chrysostom's preaching
fow went off whimpering over his substitute like whipped boys;
they oried out when he hit them, and yet they are the same
ohildren who return to their mother's gide, catch hold of her
di'eas, and sre dragged along aftor her with sobs and tears. He
breaches on repentence, and he notes that a orowd of soldlers
and mechanies, as well es of those who have no business keeping
them e@slewhere, flock to hoar him. Or, it is a wet day, and

‘now a thin congregation chills the arder of the few who attend.

The plea for the poor is zccompanied by a reforence to the fromt
TOW in the church filled with beggars. A suddenm lighting up of
church diverting the attention of his hearers gives point to his
remonstrance bveczuce they tx:ﬂun so readily from Christ the light

of the world to those poor carthly lamps: 'At the very time when
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I am setting forth bvofere you the seriptures, yea sre turning
JOur oyes =wey from ne, wnd fiﬁcing them npen the lamps, and upom
the men who 1g lighting the lamps. O©Oh! of what a sluggish soul
18 this the merk, 4o lesve the preacher and tnrn to himy, I toe
am kindling = fire of the seriptures; and upon my tongue there
i® burning a teper, the taper of sound doctrine. Oreator is this
light =2nd better, than the 1ight thet is yonder. Por, unlike
that men, 1t is no wick steoped in o1l that I am lighting up.
I am rather inflaming souls, moistened with piety, by the decire
0f the heevenly discourse.' Ve still seem te catch the pexrfume
from the fushionable peweg, to recover the sperkle of the gaems,
and to hear +the ereat preacher as he surprises the gouwrmands
¥1th & sermen esnecielly designed for those who before coming to
chureh hove dined not wisely but too well. He was omphetically
& rreacher for the hour. Tisten to him st time of matienal
ranie when the naople nf Antioch have incarrod the displeasure
°f the emperor by rint. See how he turns the penic to scoount
in rreasing the clzims of Ged on those who are forgetful of his
bounty: ' A man hag been insnlted, and we ere all in fesr and
trembling, beth these of us who hovs been guilty of this insalt,
and these of as whe are conseious of innocences But God is
insulted every daye. Why shonld I say every day? Rather should
I say every hour; by rich ond bsr poor. by those who are at ease
and these who zve in trouble, by those who cclumniata and those
Who are ealumniated; and yet there is never a word of this;
therefore Ged has prermitted nur followeservant o bo insulted,
thet thom mayest knew the lovingkindnoss of the Torde In %his
present nutrage, the culprits have besn apprehendedy, thrown inte

prison, ana punighed; and yet we are in fear. Ha who has beem
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insulted hag not hewurd what hes been done, or pronouneo‘d
gentence; =nd we cre all trembling. But God fesre duy by day
the insults offorcd to him, and no cne t:glms to him, although
God is £o kind anda lnving. #ith him it is enomgh te zcknowledge
the sin, ond the guilt ie obsolvedessd0 you not thence conclude
how unspeckable is the lowe of God; how boundless, how it
Surpasses all description?"?®

It was this scries of sermnns, the ;'Sermona on the Statues"
whieh aceoréing to Mackay (The Life end Death of St. John
Chrysostom) "eompletsd his (John's) congusst of Lntioch.”
Dargen nrkes the following cemnent on this series of sermons:
"The homilies, howover, were not o—niy eloguent, bot most timely
anc cffeetive, sn that thoucands by their memns were breught to
better thoughts. fThe nreacher bore dewn upen the vices and sins
Which marped the city; he compleined that the people feared the
Wrath of the omperer more then the wrath of God, and dreaded
death more then sin. iltogether these homilles are one of the
WOSt remarkuble sories of discoursed in the literature of the
pulpite Uith them Chrysostom's fume and power ‘reach their

height in the city of his birtho"loo

These homiliecs of Chrysostom's, the "Sermoncon the Statues”
are also noteworthy for their timelimesss They are, as the
Germans put it, 'zeitgemseszlich.' But Chrysostom cepitaliszed
%n other stirring occesiens in his ministry. LEutropims, the
eunuch prime minister of Theodosius hed succeeded in obtaining

Chrysostem for the position of archbishep and lesding preacher

98¢ Pottison, op. cit., ppe 67-68
99. Mackay, op. cite, pe 82
100. Dargan, op. cite., p. 89
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in Constuntineple. But it was not long before John had inocurred
the displeasure of this sare men and had made himself an enemy
of this influentiel peliticein. But as the fate of politicisn'’s
often ie, vwhen they lose their influence, that they sre reduced
to alwost nothing, todey as far as the security of power and
influence is ceonceorned, then as far as even the security of
their lives wore concorned, so Eutropius had fzllen from faver
with the emperor and wes in the vory danger of losing his life.
But the magnanimous Chrysostom tekes the part not only of one
Who had become an enemy, but one whe wae universeslly despised
énd ceuld not expsct to find mercy unywhere. Pattisen in his
"The History of Christisn Prcaching" deseribes the situation.
"Eutrﬂpius, the fallen fevorite oflthe emerpor, is discovored
olinging to the «ltsr, while his foes, crowding zbout him, vow
that the sanctity of tho church shall no longer protect him,
Between the abject wretch and the howling mob Chrysostom stands
and preaches a sermem on venity, pninting-as he speaks to the
culpri$ on whose face he soes the paleness of death, while his
teoth chatter, Lis whole frome is convulsed, and his tongune

Stammers forth incoherent words. Behold the majesty of the Gospel

S Y ——

which ean afford even to & man so base as he an asylumi Then

he holds the bloodthirsty throng back while he bids them remember
the Savior's prayer for His enemios on the oross, no; does he
desist until they actumlly Jjoin with him in a plea for meroy to
te shown Eutropius by the emperor."101 When one thinks of this
Scene in perticunlar, one almost feels that the writer who said

thet there was an oleoment of the bravade in Chrysostom.was

analyzipg him corroctly.

101. Pattison, op. eit., p. 69
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#o will conuidor ono more oooasinn in which Chrysostem's
natwrs shows itself up in a strong light. Chrysosteom was
banished by the go8cd Suxodia and he bid farewell to his flock.
Pattison guotes the V:ry werds that redapture the pathos of the
situation. U3 quote: ™Whet can I foar? 7ill it be death?

But you know that Chriet is dy life and I shall gaim by dcath,
W1ll 1t be the loss of wenlth? Bat we brought nothing into the
wWorld end wa con corry nothing sute Thus all the torrors of the
World era contemptible in my eyes and I smile at all its good
things. Poverty I de not fear. Riches I do not sigh fore.

Death I do uot Barink from and 1ife I do not desire save for the
mogress of your souls. But you know, my £¥iends, the true

cause of my fulls It is that I have not lined my house with

rich tapestry. It is thet I have not olothed me in robes of silk.
It is that I have not flattercd tao effominacy =nd the sensuallly
of certain men nor lay zold and silver et their feet. But why
need I sa, more? Jezebel is ralsing her psrsecution and Elijah
must £ly; Heraediuws is taking her pleasure and John must be

bound with chsins; the Lgyptisn wife ¢ells her lles, and Joseph
must Le thrust inte prison. ‘nd so, if they benish ms, 1 shall
be llke Blijoh; 1f thay throw mo in the mire, 1lire Jeremich; if
they plunge me into the sea, like the prhphet Jonsh; if into the
pit, like Daniecl; if they stone me, it is Stephen I resemblﬁ\
John the fororunner if thoy cat off my headj Paul 1f thoy beab

me with stripes; Isaiah if bthey éaw ma asundere” When his
perasscuators not doring te resist the indignant protest of the

people of Constzntinnple recalled him, his restoration was

celebrated by the iassvitcble sormoms nplessed be God who allowed

me to go forth; blessed agaln and agzin in that He has called me

102. Pattison, op. cit., p. 60
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back to you., BRosced be God, who uncheins the tempest, bleos: ed
b6 God who st1lls 1t end hes mede & cclneesesThrough all the
diveraity of time the tempor of the sonl is the same, znd the
Pllot's aournge has beon neither relured by the cilm nor overw
whelued by the tempest...tee whet the sneres nf my onemies have
done. They have incroased o fection end kindled regrot for me
@nd heve won me six hundred admirers. At other times it is onr
ovn body zlone whn love me. Today the very Jows do me honoXeee
It 1s not the cnemies thet I thenk for their change of mind, but
God, whe hes turned their fnjustice to my honour. The Jows
erucified the Loré and the world is saved, yet it is not the
Jews I thenk but +he Crucifieds. May they see which God seas;
the peace, the slory that their smeres have been worth to mee

&% other times the church alone uscd to be filleds Now the
Public square is become tho churche A4All heads are as imrovehle:
&8s 1T they were one. All are silent, thoggh nc o~ne orders
8ilences 111 =re contrite teo, There are games in tie cireus
today, but no nne sosists at thoms 411 flew to the tomple 1iie

& torrent. The torrent is vour multitude. The river’s durmur

is your voices, that rise up to hoaven and tell the love that
you bear to the Father. Your preyers are to me a brighter
orown than 211 the diadems of ccrthe"t09

FNow that ve h-ve considered come of the representative
situctlons in whoih Chrysostes hed the opportunity to show
himself up in hiéjindividual characteristics as & proacher, lat

us procced to sn evaluastion of him &s & preacher both from the

103. Pattison, ibid., p. 70
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positive =nd the neitive véew-pnints. As an intorductory
remark we say that Chrysostom &1d not =t first have 2 greozt
desire to set into the work of preaching. Like Luther 2nd many
9f the other gr at prenchorz ho shaank fpem this task for %}ong
time. When we consider that he had many opportunities of
entoring the work of a preacher and that he began his career
when he haad already reached the age of forty years, we find mueh
Juetiﬂoation into Broadus's remark: "Chrysostom long shrank
from the work of preaching, and the office of priest, the
difficulties ana rosponsibilties of which he had so impressibely
8tated in his little work on the priesthood.“lo‘ And after he
had become the chief prescher at the great churech in Ant:looh
he did not as is proverbislly stated tnday 'shake the sermons
out of his sleove.' Wherever m man rises high in any art orxr
any work he must be continnslly and consciously careful of his
efforts and fosrful that on some ecoasion he does not sin.i_: into
an insipid mediocrity., Chrysostom throg’ézthont his ministry was
& oareful znd nainstaking worker. Farrar in his "Lives of the
Fathers" tells ns: "He rarely trusted to the inspiration of the
momont, nor 4id he ever flatter himsélf that he could do without
cereful prepurathon. Sometimes, pefhaps, he rocad his sermona.":".5

We showed in the introductory remasrks of this thesis that
the almost universal judgment of orities of preaching and wkiters
- of its history give to Chrysostom one of the sighest 913033 in
the histbry of vreachings. Dargan cays: "Seme indeed give him,

-

81l things considered, the vory first place after the Apostles."

104. Broadus, ope. ocite, pp. 75-76
106. Parrar, "Lives nf The Fathers," pe 664

106+ Dargan, op. cite, pe 91

R T



In our discucainn nf Chryacestom's 1life we Wrought cut many of
the elements thet nede Tor his sveeess. First 6£ ell hé hed
reat gifts. & grout intelleot and a noble heart. Then he had
Erent eproxtunitios for their eultivation. He éﬁd the devoted
and intolligent cere of a zond mother. His liberal education
224 early werk af the nrofession of the law gave him a knowledge
0% the world. His rotired 1ife of nrayer and study strengthened
his 3piritual 1ife and made him a master of the Seriptures. Hi:
Work in the inforiar officas of the clergy at Antioch brought
him in elose gontact with the commen people and acquainted him
With the routinss snd the details of s pzster's life. When he
tharsfare bocame the chief preacher he hkd a rieh and varied
®Zperience apd treining =nd he had muck time to develop himself
Tully. ang the finmsl considerstien that brought the strength of
8is genlue into £ull flower wes his groat oprortunities. He

bed groet plages to £i11 and inspiring andiences to preach to
He had at his aeommand the

toth ut Anticch and at Constantinople.
laugu;;g that tho great Demosthenes used as his vehicle.

411 these things tegather contribute to the greatness of the
Grator, bat without thet God-given instinet for speaking, for
enlisting the foelings of the penpie and exciting their imagin-
alion, for holding them spell-bound snd controling their emotions

and their intellects at will, Chrysostom would not have been the

2an ner the success thut he was. He knew what to say and he

knew how to say it. He could turn tho oocoasion of the moment to

bis advantige. He has a command of lengrage, wealth of material,
&nd ebondence and fitness of illustration, fine powers of

imegination and descriptione Add to this a deep knowledge of
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the Bible, a thorough understanding ¢f humen neture, a love
for one and an intimate synpathy for the other and you have a
Picture nf the golden~tonguod St. John Chrysostom of Antioche

But Chrysostom's strength was the sourae of his failing, per=-
haps even mors correetly put, his strengtk was at the same time
his wealkness., Hig great drive and his overwhelming zeal often
betrayed him fnto a false plitter, a foroed antithesis, and cccasion
8lly into a hellow snad affeoted pomp. "His best work," ss Dargan
Pats 1t, "was marred by the Oriental intensity and exaggerationm,
in feeling, in thought, in langnage. The overiuch was hic snare.”
But when we congsider Chrysoatom, I wonder whether modern preache-
1ng does not have many a lessen to learn Zrem him. Iy opinion
is that we never hWecome effective hocause we are too timid, that
in oor fear of failure wa lock the courage to rise shove madioority,
taat a3 medern slan has 1t "we are afrald to stlek sur nooks out”
S0 that we might bring the message of Christ to the world with
all its force a2nd all its authority. The fault of our day is not
& lack of gifts but 1t is o lsck of that full-hearted trust im
the asgsistance of our Letrd te orown nur sincere and conscientiouns

efforts wish is divine blessing.

Chrysostom!s Life
A most interesting and a most profitable study for a Christ-

ian would be that of God's place and active part imn the history

of men. It certainly would bring many startling findings. It

has been said that when God has work to do, He does not have men
8pring up from the soil, alive and fully matkred, to perform His
purposes, but He determines that a small child is to be born, gives
it plous and faithful parcnts, & good Christian training and

®ducation, a godly environment, a suffioient amount of hardship
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0 purify the charactor and a suffiolent smount of temptation
to strengthen it, and then sets before the man the work which
He determined to be done. Thus if we study the life of Luther
and his reformation of the churoj under God we will find many
ovidences of God's providentisal working. So alse in the life of
Chrysostom. I we examine his life just from the viewpoint of
God's providential working in the lives of men we will find
fany startling menifestations of the divine intervention. It
Seems that so many things conspired to give the church in the
neer East a man that she sorely neoded and that was well
qualified to meet the necds.

(In 347 Chrysostom was born in a wealthy and distinguished
fanily in Antioch, the capital of Syria,  and the home of the
mother church of Gentile Christianity, where the diseiples of
Jesus were first call=’"éhr13t1ans.)(ﬂie father, Secundus, one
of the eight Field Matshals of the Imperial army, died while he
Wwas yet a little child. His mother, the lady Anthusa, was thus
widowed at the =ge of twenty years. His mother was an anusual
Woman. She was young, attractive, cultured, having a good family
background, and being a woman of means. Suitors wez.m many
pressing and it is hinted that the empeprorwished her to be
married to one of his officers. She refused all offsrs of
farriage and devoted herself to the upbringing of her boy part-
loularly and to his older sister. At home she taught John
the religious 1ife. She selected the best teachers for his
mental culture. The great teacher Libanius had returned to his
native Antiooh and so Anthusa enrolled her son in his school
of rhetoric and it was not long till Libanius found in Chrysostom
his favortie pupil.)‘ In fzot, Libanius wanted to have Chrysostom



as his sueoessnr.) On his deathbed he is sald to have at_mplaitwﬂ
that Chrysostom woula have been his worthiest successor, if the
Christians had not carried him off. ILibanius is also reported
to have remarked, when he h%erd of Anthusa's devotion to Johnm,
"hat women these Christians havel" John alse zttended lectures
of Platonie philosophy under Andragethuis. So Joha was
thoroughly educated for law, and aotn%lly began the practice of
i%. A great curcer secmed to open up before him, but for the
pure and earnest young man the corruptions of that professiom
and the worldly 1ife about him were too bad to be endured. Then
too he wes perhaps influenced by his mother to give up rhetorie
when she rcalized ul) the implication and requirements of the =
1ife of a lawyer. /Chrysostom had a griat friend in Basil, who
like him slso had studied under Libanius and who was determined
to enter the monastery. He perhaps also persuaded Chrysostom to
leave his profession and come into monastie 1ife with him. But
here his mother Anthusea stepped in. She plsaded that she womld
“be lonely without him and se her son was persuaded to stay at
home. Bot his stay was merely a comprorise, for althqngh he did
not go to some mon stery he turned his home into onefand lived
an¢/ aseetic life with all its austerities. ﬁe met Meletius in
367, entered his ezlss nf catechumens. and was baptized by

Meletins in his twenty-third year. From this time on says

]
Palldius, "He neither swore, nor defamed anyone, nor spoke falsely,’

107
nor curse,nor even tolerated facetious jokes." Meletius
foresaw the future greatness of the young lawyer asd wished te
Seoure him for the active service of the chureh and ordained him

%o the subordinate office of leator.) He now kept an almost un=

107. Schaff, op. cit., IX, Prolegomena, pe 6, quoting Polladim.
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broken silencs to prevent a relapse into the héblt of slander.
His former &ssociates at the bur called him unsoeiable and
merose. (Then presumebly aftor his mother's dezth Chrysostom
ratired to a monastery near Antioch with two of his fellow=
Pupils under Libanius, Maximus (afterwards bishop of Seleucia)
and Theodore nf liopsuetia. There they studied Soripture under
Dicdorus (afterwards a bishop of Tarsas). After a period under
Diodorus he retirod to the mountains to an aged hermit, a
Syrian monk, with whom he lived for four years. Two yeé.ra more
he Spent in a solitary cave, practioing during this peried the
m“sjtr\;lls{:eritiam and studying Soripture at &hé same time. The
8everities that he practicod undermined his heslth and he had
to return to Antincn.

<‘=“s’1th his roturn to Antioch Chrysostom begam an important
Part of his life. He was ordained dsacon by Meletius in-380 or
38l and a fsw years later he was ordained presbyter by Flavian
in 386. It wes nerhaps in the following year 387 when he had
been made the chief preacher of the leading church in Antioch
whioh was nsmed St. Sophia& when that revolt ocourred that gave
Chrysostem a wonderful opportunity to use his ability as a
preacher/ '(t’»:’han we view Chrysostom's life, we must suy that he
had many wonderful opportunitiss for obtaining resognition, but
they onccurmed in a comparatively short space of time and they
Wwere offered to him only when he was alr:ady forty yeers in age
and when he had spent long and arduous years im preparation for
them.) At this time Theodosius was the emperor of the Eastern

Empire. As was usual for the emperors he had to give his army
In order to

periodic gifts in order to maintain their favor.
avoid the dlaim of two gifts from the army he reselved to combine




the celebration nf the fifth year of the nominal reign of his

80n Arcadius with that of his own thenth year on the throne.

But to raise the neccaszry sum of money he had to levy ansubsidy
from the wealthiest cities of the Hast--espeolally from Alexandria
and Antioech. Both cities were violently opoosed to the claim.

At Antioch the emperor's ediet was proclaimed on Feb.26,387, and
the sullen shlence with whioh it was listened to was soon

bfeken by the wail of the women who declared that the oity

would be ruined. As the bishop Flavian was b}sent,from his home,
the mob, finding themselves unable to plead for his intercession
with the Empepor, surrounded the praetorium of the govenor and
then =t she instigation of the lower element they rushed to the
€roat public baths and eimlessly wreoked them They alse mutilated
the statues of the emperor, the empross, and their sons.

"uth"ush Theodosius wag a Christian, he had a fierce temper wihieh
Bometimes broke 2ll bounds and the people of Antioch on reflection
knew that hey had mach to fear from the emperer's wrath. They
Sent & deputation headed by the aged bishop Flavian to Constafit-
inople to apologize for the afirent and to sue for imperial
®lemency. Before spprizing Theodosius of the riot, the prefects
0f the city had proccoded to severe measures. The subseguent
arrival of Hellebichns =nd Caesarius, the imperial commissioners, .
Would have realized thelr worst fears, but for the intervention

of the monks. The baths were olnsed, the senate imprisoned,
Antloch desraded from its rank, and the last savorities were

being resnrted to, when the monks peuring in from the surrounding

eountry besieged the ears of their sovereign's representatives

With prayers. at last they were induced to pause in the execution

0f vengeance till they heard from the smperor. In this interval
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of popular suspense Chrysostom dellivered the famous series of
twonty-one homilies "On the Statues.”

Te_xl years were passed .5.-_1.1_3&&@_{229 asnd the ten years confirmed
the Government in its high opinion of Chrysostom's power over
the people. HNeoturills, the wealty, genial, 2nd easy-going
~Bishop of Constahtinople died and there was a2 scramble of ezger
agplirants for the place. Among these was Theophilis, the un-
srapulous and intrigoning erchbishop of Alexandria. At this
time the weak emperor wof Arcadius, the unworthy successor in
the Bast of his great father Theodosius, was under the influence
of one of the meanest of his ministers, the infamous Eutropius.
-Butroplug determined to dissppoint 211 the schemers and bring
from Antioch the eloquent John and make him archbishop at the
capital. FEnowing that both John and the people would resist
this move, Eutropius resorted teo strat gem and force to ccomplish
his purpose. The preacher was, innocently on his part, porsuaded
to come outside the city walls for the ostensible purpose of
worshipping at some shrine. <;e wes selzed by 2 band of seoldiers
in wziting =nd hurried off to Constantineple, where, with the
requisite formzlities, he was made archbishop and lenrding
preacher at the great Ch{ﬁch of the Apostles{}-an office which
CGregory Hazisnsen had peevishly resigned before this time. He
was conseerated Feb.26,398, by this enemy Theophilis, patriarch
of Alexandria, who reluctantly yielded to the comuind of the
emperor Arcadius or rather his prime minister, the eunuch
Entropius. /John now was at the height of his power} Constantinople
took rank ;;;t after Rome as an episcopal see and one can sae that
it was growing in power from the fact that it by the middle of

the next century, supported by a deorse of the Counoil of Chalece-

don and the efforts of the Greek emperors, claimed the same



ecclesiastical honors and prerogatives as the capital of the West.
But John was also at this time at the height of danger and at the
point where muoh disappointment and confliet awaited him. /Let

us before we mention some of the oonfliots that lay before Chry-
sostom discuss some of the construotive prbgrama that he carried
out. Consistent with his past, Chrysostom now lived the life of
an ascetic, masing the lérge revenues of his office in alms and
ther pious works. He, for example, built an infirmary. He ex-
tended the limits of his diocese; prosecuteod a home mission among
thg Goths, the Arians in Constantinople; and exerted himself teo
spread the Gospel among the barbaroug nations and to reclaim .
heretios. But he was also as striot in his discipline as he was
generous in his benevolences, and this led to his disappointments
aud conflicts, which finally culminated in his exile and daath.
de diseiplined the ;;;al and corrupt lower clergy with an unsparing
hand. He rebuked without fear or favor all classes and conditions
of men. EHis plainness of spesch gave offense to the beautiful
and imperious Euxedia, the'wordly consort of Arcadius. Finally,
after some time, the vakious elements of Oppdsition.that \
Chrysnstom antagonized orystallized zzainst him, Maekayklin his
"Phe Life and Death of St. John Chrysostom” summarized the various

hostile forces in one striking sentence: "John had the World_

to fi*ht in nxs p¢tron Eutropius, the Flesh in the beantifnl

~ ——

bmpress huxodia. a Byzantine Catherine of Russla, and the Devil e

in nis apiritual superior, Theophilis, the Patriaroh of Alexandria.

John had disappointed Butropiusg who became his first enemy, When
Butropius fell from power John tried to get justice and mercy for

108, Mackey, ope cite, p. 83
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him, but Butropius wes killed «nd Fuxcdia became the nover behind
the throne. A magnificent psgen in Christian clothes, Euxzndia
was for a time captivated by Johpysend led the adoring crowds
who surrounded his pulpit, but a2fter s while she f£slt that
John was reading the secrets of her heart, znd her admiration
became resentmente. This flamed into hatred when John denommced
the pagan festivities at the unveiling of the silver stztue set
up beforo the cathredrale An offended women mekes a bzd enemy
for a priest; an affronted emprcss makes a worse enemy for a
bishop, and Euxodia, knowing that John was trying to reform
the morals of the elorgy conspired with Theophilis, the patriarch
of Alexandria, whom we rmemeber for besing forced to consecrate
John into his office. /It took them three years to get John re-
moved. A synod was called hastily at The Oak,a suburb‘of
Chalcedon =2cross the strait, to consider the charges sgainst the
archbishop. A formidable list of cherges was made out-=forty-
8ix in number. Many of them wére trivial, most of them utterly
false, some with just enough show of truth to make them pass--
with sxaggerations and perversions--~for the truath. Under suach
clrcumstance Chrysostom's oondemnation was a foreéone conclusion.
He was deposed by a regularly convened and thersfore a legal

synod of the church, and was turned over to the government for

punishment. The empress saw to that, and(én imperiel decree of
banishment was forthwith served on the bishops by the military
arm of the gnvernment. He was escorted across the strait and
his enemies seemed sucessfil. But the news of his depositioen
and hasty banishment flew through the city--the people were
roused-~they gathered in crowds--they shouted, "Give us back our

bishop," "¥e will have our bishop." "Better let the sun cease te




e ———— e

shine than stop that golden mouthi™ In the -midst of the popular
Qproar an earthquake ocome. The terrified empress qusiled, the
°‘”P°1"fr gave way, Theophilis took to f£light, and orders were
glven to bring the beloved prezcher backe But this counld not
last. The sentence was not revoked, nor the enmity appeased,
Finally, rather than be a source of schism in the church and
of tumult in the empire the good and wise man decided to acecept
Voluntarily his condemnation with an appeal to & future general
souncils This council was never called. In order to aveid
Popular disturbance he left his mules hitched in the nsmal place
near the chureh, and gave himself up p»ivately through the back
way to the gnard, who secretly conveyed him across the Bopphorus.
HMackay in his "Life and Death of St. John Chrysostom” gives
U8 a very graphic sccount of his exile and death. We take the

liberty to quote at length: "In John's day the world was a2 flat

Plane with s brilliantly-lighted centre, from which you counld
apparently be taken right off the mep into unknown desolationm.
Knowing John's sensitiveness Euxodia ordered him es far away as
possible off the map. The idea was to carry him acress Asia
Minor towards the cu%causus $i11 he dieds Por years John's
health had besn terribly bad; he appears to have suffered frem
almost chronic onlitis and violent attacks of recurring fevers
He could not eat ordinary food, and any extreme of heat or cold
brought on an illness. The worst olimate procursble was the of
Armenia, and John could not bear any rough movements becanse of
his colitis, so the plan was to carry him thither on a palanquin
Slung batween two mules nnder o guard ordsred to keep him moving
a8 much as possible, His enemies were greatly alded in their

plans for him by the Isaurlan bamdits, the nredecessors of the
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Kurds, who, in ths sams raglons and incour own day, have axtir-
pated under Purkish asupices the Christian Armenians. John and
his party wore delivered from the monotony of travel by having
to spend waeks nna moathas playing hlde and ssek with the Isaurian
bandits. The bishops through whose dleeses he paassed ware
orderod to hurry him on. Onco when he was very dangorously 11l
8 300d lady took him inte hor eountry houses In the middle of
“ho night a neizhboring priest aroused him in graat excitement
and £old him that the Isanrians were coming and wonld massaecre
tho pevty. Ho was gotten out of sod, put inte the carrying
chair, and orderod forward up a mountaln pass. No torches were
alloweds Thon ane n® the mules stumbled in the darkness, over-
turned the ].ecti\’r‘w:z, and f£lung the bishop into the roead. The
prlent draggod him to his feot and urzed him forward, and he
staggered on for hours up = stony track in pitoh darkness. It
18 most pathetic that ln the letters he wrote to his bast friends
he made the bsst he possible could of his condition. His sit-
uatlon was slways 'greatly improved,' his hoalth which had been
80 bed was "now reestablished’; to correspondents who would not
g¥10ve 80 much he sketched the other aide of the pisturse ‘3us
John was tougher than his enemies hoped, snd in the third winter
of his exile his health grew better. So it was determined to
bring matters %n a clnse. A fresh guard was shosen and told to
take him by forced marches to the esstern shores of the Black
Sea. (He gtond threq 'enn"ha/.of t*j ingreaded torture, then
enllapsed and dim‘ ‘near a Z;lv;n;-:;boa]..‘.ad Comana in Pontuso

And this is how he died. He was near dsath when they came
to Comana, and he asksd the guards to halt there, but they dragged

him some miles farther to a place called Arabissus, where the
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night was passed. Ageln next duy he adked the guards to halt

8lnce his 1llnasg wag 80 gevere, but thoy would not, and marched
o1 Some niles pnst tho chapel of the mortyr Basiliscas, which
stood outsids tho villogo. Then one of them looked into the
Carrying chair, and saw the shrunken face of Chrysestom, that

2% lngt the chronge had come, and that the end was at hand. It

Was useless to go on with o dsed body, so thoy carried him back
to the martyr's chapel.

Into the ompty building the gpards earricd the Bishop's
Chalr, pnlled out the poles, and left him slone with two or three
ettendants. ‘"he Bishop msde a 1ittle gesture toward his heart,
and an attendant pulled back the many wrappings in which he wes
treveling &nd tock out s small silver phial. He dasted the stone
Blab end set the phial down. It contained the Xost Holy Viatioum.
Then the Bishop pointed toward a little valise which always traveled
With him. They unwrapped it and uncovered a pile of pure white
linen « they were John's beptismal robhes. Hade for a young man
of twenty, they were rather large for him nowe The Bishop pointed
to hiz traveling clothes. 'Divide these amoag yourselves,' he
whispered, end they took off all his clothes, washed his body
with water, and robed him from head to foot im the pure white
linen. Then ene brought him the silver phial, and he recoived
his last communion. They knelt behind him, keeping silence, and
left him sitting alene befors the altar, robed iz white. After s
whils he moved and spoke, 'Glory bs to God for all things', said
the Bishop,"110

7 Thirty-one years afterwards his body was brought baock and
buried amid the tmars of the multitude. Rdward Ulbach in bis

110. mm. Ope. cit.' PPe 85-88.




Chr aostu\
John Chrysestom, Preacher" concludes his remarke on y

ived with all
With the words: "He had not lived long; but he had 1 i i
his might nlll Apd if I may meke my own judgment, the :
b : of John, the
Chrysostom is an excellent commentary on the words

"
Baptist: "He must inorease, but I must decrease.
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