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that which was so subtle and light as to enter in when the
doors were closed, was free from all density; but this marvel
Was shown, that the Resurrection might be believed, and _that
8N might know that it was the cfuciﬂed One Himself, and that
not another rese in His steads.. A8 therefore when we see Him
walking on the waves before the Crucifixion, we do not say that
the body is of o different nature, but of our own; so after the
Reanrreotion, when we see Him '}aith the prints of the nails, we
Wwill no more say, that He is therefore oorrupti.hle."la_

When we consider Chrysostom's stand on the work of Christ
¥6 meot a disappointment. He was not quite clear on the universal
character of the atonement. He makes a distinotion without a
difference. He says that Christ died for all, but that He did
Dot bear the sins of all. He says: (Hom.XVII) on Hebrews,
”Ver. 28+ 'Christ was once offared.’ By whom offered? evidently
by Himself. Here Ho says that He is not the Priest only, but
the Vietim also, and what is sacrificed, On this account are
(the words) 'was offered.' 'Was once offered' (he says) "to
bear the sins of many.' ithy 'of many' and not 'of all'? Because
Dot =all believed. For He indeed died for all, that is His part:
for that death was the counterbalance against the destruction of
all men. But He did not boar the sins of all men, because they
were not w:l.lling."l9 |

We stated above that Chrysestom did not have a clear con=
ception of the universal oharaot-Jr of the work of Christ. In
relation to this orror Chrysostom comes out with a statement

that sounds very much like the "Common grace™ of the Calvinists.

18, Schﬁff. 0P« Oito. X1V, p. 328
19. Schaff, op. cit., XIV, p. 447
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We find this remark in his XVII Homily on Romans: - "For he shows
here that 1t is the worthy that God useth to suve, aven if the
promise be mede to the whole nation.“zo

In a homily on the icts, Chrysostom shows that he had tae
_Tight conception of the place of the atonement of Christ in re-
8ard to the means of grace and the Cihristian life. Taken out

of its context the quotation doss not say much. chrjsostom is
commenting on Peter's Pentecostal sermon. He says that Potex
did not wish to antagonize the Jows and therefore in calling
them to repentence and faith and in urging them to be baptised,
he qualified his exhortation to be baptized not "in the Cross of
Jesus,™ but "in the name of Jesus." We give the gquotation as 1t
occurs: "And (Hom. VIII) he said not, In the Cress, but, In the
name of Jesus, let every one of you be baptised.'">" A few lines
lower he has a quotation that is striking and usable also today
and that shows he had an adequate idea as to what the forgiveness
of sins: "And yet guite other is the law of this world's
tribunals: but in the case of the gospel proclamation; when the
delinguent had confessed, then is he saved."

In a homily on St. John (Hom. XVII) we have a statement which
might be éonsidazed under the doctrine of Christ. Chrysostom has
& peculiar statement here by which he seems to indicate that the
powerful workings of Christ's miraculous powers wore more
effootive than the more doscent of the Holy Spirit. I would
have been a statement closer to the truth to say that also through
Christ's miracles the Holy Spirit exerted His influence. "For ir

20. Schaff, op. cit., XI, p. 483
£l. Schaff, op. cit., XI, p. 46
22. Ibia. .
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when they s.v Hin working wonders, touching with His own hands
the sick and the dead, and se bringing them back to 1ife and
bealth, they wore se drunk with malice as to declare the cintrar:
of what they saw; now could they shake off their unbelief by

the descent of the Spirit only?"za |

VI Conversion, or The Bestowal of Feith

Zhe e;rly church in general nagleéted the doctrine of
Justification by fzith. The church during this early peried of
1ts history was more concernsd cbout the doctrine of the persen
of Christ, particularly His godhecd. This dootrine was
particularly under controversy in the early era. The result
was that the doetrine of justification by faith was neglected.
Not only becuuse Chrysostom was a ohild of his day aid he
follow this tondenocy, but also because he so much in his own
life and for his own pexrson emﬁhasizad sanotification did he
@lx the doetrine of sanctification into that of conversion and
Justification by faith.

In our discussion of Chrysostom's attitude toward the
doatrine of convorsion we will begin by giving a good statement
of grace by Chrysostom. If he had only remained in harmony with
this statement his whole theology would have been entirely
evangelicals This statement is found in a homily on St. John
(H¥m.XIV): "After having said, '0f His fullness have &ll we
Treceived,' he addpm, ' and grace for grace.' For by grace the

Jews were saved: 'I chose you' szith God, 'not because you were

many in number, but beczuse of your fathers.' (Deut. 7,7-1XX)
How if they were choser by God not for their own good deeds,

23, Sohaff, ep. oit., XIV, p. 61
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it 18 manifest that by grace they obtained this honor. And we
%00 a2l are saved by groce, but mot in 1ike menner; mot for the
8amo objeots, but for objeets much greater and higher. The
grace that is then with us is not like theirs. For not oanly
Was pardon of sins given us, (since we heve this in common with
them, for all have sinned) but righteousness also, and sancte
ifloation, and sonship, and the £€1£t of the Spirit far more
glorious and more abundent. By this grace we have become the
Beloved of God, no longer servants, but as sons and friends."2%

In the first negative statement we make about Chrysostom's
attitude toward conversion we say that Chrysostem did not have
the right idea ebout the essence of conversions Chrysostom
Tepresents conversions as turning away from evil and toward goed.
Instead of econsldering conversion as contritien over sin and
faith in Jesus Christ as the Savior from sim and with the resal-
tant fruits of a hatred of evil and a love of good, he represents
sonverslon as that which is a fruit of it rather tham its essence,
namely a turning away from evil and turning to good. We quote a
statement of his in a homily on St. Hatthew (Hom.XI): ™"But by
repentence I mean, not only to forsake our former evils deeds,
bat also to show forth good desds greater than those.“25

In épomily on Aots Chrysostom makes a statement concerning
Cornelius that God took great pains to bring the Gospel to him
beosuse of his piety. This is related to the doctrine of con-
version in this way thot if Chrysostom's verdlet here were true
then in answer to the gusstion, "Why does the Holy Spirit convert

a man?" we would in each occasion have to give the answer that

24. Sohaff, op. cit., XIV, p. 49
2B. Schaff, op. cit., X, pe 66
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1% was bocause of g groater degree of piety that one person re=-
goived the gift while anothér' did not receive it. Ve quete now
Obrysostom's words in the homily of Acts (Hom. XXII, XI, 141):
"This man (nemely Cornelius) is not a Jew, nor of those under
the Law, but he haa already forestalled our manner of life.
Observe, thus far, two persons, both of high rark reo{.:e\:ving the
faith, the eunuch st Gaza, end this man; and the pains taken on
behalf of these men. But do not imegine that this was beoan.se %
°f their high rank: God forbid! it was because of their pietye.
For Seripture mentions their dignified station, is to show the
groatness of their piety."“® It is true what Chrysestom says
here, that Seripture mentions the piety of Cornelius and the
faot that his prayers and his alms had come up a memorial before
God. But the author's mentioning of the virtues of Cornelius
414 not have the purpose of proving that the Holy Spirit brought
him the Gospel because of his eminent piety, but that his piety
and prayer-life is an evidence of his faith and of his being a
ohild of God and that God as He does in many other easeé in His_:
great meroy unswered Cornelius' prayer for more spiritual en-
lightenment. Cornelius was a proselyte of the gate, a heathen
eonvert to the true religion of the 016 Testament and God merely
answered the prayer of a child of His, He did not reward a man's
Plety by bringing the Gospel to him. If plety were reguired
before faith and if virtue had to precede our receiving the
Gospel as a reward, then many sinners would be in a hopeless
condition.

Now we have considered what Chrysostom regerds as.a pre=

£6. Schaff, op. cit., XI, p. 141
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°eding prerequisite of conversion, namely a good character, or

88 he puts it in another homily of his, "a noble soul.” Let

8 then consider what part nocording to Chrysestom's synergism
man must contribute in the actual moment to conversion.
Chrysostom tells us that man's choice and free-will must be
operative in the moment of regeneration. We quote a homily om

St. John (Hom. XLV): "(Matt. 16,17) What he here intimateth

‘18 something of this kind, that 'faith in me is no ordinary

thing, but necdeth an impulse from above': and this He
8stablisheth here throughout His d@iscourse, showing that this
falth requires a noble sort of a goul, and one drawn on by God
ssesBut perhaps someone will say, 'If all that the Pather

8iveth, ana whomsoever He shall draw cometh unto Thee, if none
@an come unto Thee except it be given him from above, then those
whom the Father giveth are not free from any blame or chiargess’
These are mere words and pretenses. For we require our deliberate
oholos alse, Luumums whether we will belleve. And in this place,
by the 'which the Father giveth Me,' He deelareth nothing else
than that 'the believing on He is no ordinary thing, nor one

that cometh of human reasonings, but needeth a revelation from
above, and a well-ordered soul to receive that ravela.t:l.on._"a?
-In another homily on Hebrews (Hom. XIV, 446)Chrysostom in a
8lmilar vein gives us a statement concerning the aotivity of our
free will in the moment of conversion. The Lutherans on the
basis of Soripture say that everything in conversioen is the work
of the loving and offective power of the Holy Spirit through the
Word. But then the questions naturally arise: "Why does God

27. Sohaff, op. cit., XIV, p. 162
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in His Word exhort us to believe? ihy does He urge us to
repentence? Why does He demand the impossible of us?" Luther
in his De Servo Arbitric answers this question by saying that
God demends the impossible from us that we may learn our im-
Potency and that we may come to Him for strength. There is alse
another Soriptural answer to this question. It is this that
G0od in demanding the seemingly impossible of us at the same

- time and through the same word in which He requires faith of us
and repentence towards God gives us the nower to obey by the
88mé word through which He commands. HNow in the above referred
to homily of Chrysostom, he gives us another emswer to the
question. He says that man is capable of obeying the word which
oxhorts to contrition and faith and that God oannot demand the
impossible of us. e quote: "But easier than all these, if

we have the will, is virtue, and the going up into Heaven. For
here it is only neccssary to % the will, and all the rest
follows. For we may not say, I am unable, nor accuse the Creator.
For if He made us unable and then commands, it is an accusation
against Himself. How is it then (someoone says) that many are
not able? How is it then that many are not willing? For, if
they be willing, all will be able. Therefore also Paul says,

'I would that all men were even as myself,' (I Cor. 7,7) since
he knew that a1l were able to be as himself. For he would not
have said this, if it had been impossible. Dost thou wish to
begome such? Only lay hold on the beginninso"za The gquotation
of I Cor. ‘7, 7 and its implied exegesis 1s an example of

Chrysostom's some times horrible interpretations of a text.

28, Schaff, op. cit., XIV, 446
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Saint Paul here speaks of murriage and he wishes, speaking by
the permission of God, that =11 men were as he was, unmarried.

In a homily on Romans (Hom. IV) Chrysostom speaks of faith
88 our contribution and of the grace of God as His contribution,
whereby He forces us from error. /e here have, therefore, a
statement both of syergism in conversion and of God's grace
which irresistably brings us from error by force. e guote:
"If then He hath brought us near to Himself, when we were far
off, muoh more will He keep us now that we are near. And let
MO beg of you to consider how He everywhere sets down these two
points: His part and our nart. On His part, however, there be
things veried and numerous and diverse. For He died for us and
further reconciled usy and bronght us to Himself, and gave us
grace unspeakabls. But we brought faith only as our contribution.
And so he suys, 'by faith, unto this grace.' What grace is this?
Tell me. It is the being counted worthy of the knowledge of
God; the being forced from error, the coming of a knowledge of
the Truth, the obtaining of all blessings that come through
Baptism."ag

We will consider one more statement of Chrysostom on
conversion. Before this we have established that Chrysostom
was definitely synergistic in his views. Here we encounter a
Judgment of Chrysostom's that says conversion is of God and that
the sanctification which follows it is of man and is that part
which man must contribute in order to deserve his reward. When
we iry to establish just what Chrysostom did teach, we slways
oome to this conoclusion, that Chrysostom was an orator and that

he often introdnced doetrinal distinotions merely to appeallto

29. Sohaff, op. cit., XI, p. 396
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the intollsct wng to creste the iliusion of movement znd
development of thought. We quote from Chrysostom's aeonng
homily on Pirst Corinthians (Hom. II): "What then szith fha
Qhristignr 'It were moet to have implanted in us the knowledge
1tself of virtue' He hath implanted it; for if He had not done
80, whence shounld we h:ve knowh what things are to be done,
whet left undone? Whence sre the laws and the tribunals? But
'60d should have imparted not (merely) knowledge, but also the
VOry deing of it (virtue). For what then wouldst theu have to
be rewerded if the whole were of God?"so This statement is a
direet contradiction of Phil. 2,13, where St. Paul declares:
"It is God which worketh in yeu both to will and to do of His
800d pleusure.” Lator on in tho seme himily Chrysostom repeats
thie sentiment: "It ig quite clear that we alse have it in our
power to do well: why do we, the most psrt deceive ourselves in
vain with heartlecs pretexts and excnses,lbringihg not only

no parden, but even punishment 1ntolerable?“31

VII Justification by Faith

Now we will consider Chrysostom's stand on the central
article of Christian faith--the dootrice of justification by
faith. Wwe will first begin with two good statements of
Chrysostom and then we will show how he contradicted them with
others entirely unscriptural and the last consideration will be
this that Chrysostom in his teaching on justification, even if
he had some statements that were admirable, gy the preponderence

0f emphasis vitlated them with many more thah are unacceptable.

30! SQhaff 1) 1 eit., XII Pe 8
3l. Schaff, ibid.
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If one observes the context in which the good stutements are
made, 1t is found that they are usually uttered where he is
treating or quoting a passage that almogst compells him by its
olearness ang authority to come out with a statement of
Svangelical truth,

Our first quotation of Chrysostom ._in regard to this dootrine
18 a good one, but its wording puts us in mind of his syergistie
1deas on conversion. He says on Romans (Hom. IX) on page 395:
"And aftor Speaking of our faith, he also mentions God's un=-
Speakaocls love towsrd man, which he ever presents on ell sides,
bringing the Cross before us. And this he now makes plain by
8aying, Ver. 25. 'Who was delivered for onr offenses, and was .
ralsed again for our justification.'>> Qur second guotation
(Hom. on hets,XLV) gives a good statement of justification by
feith by implication rather than by dircct expression, by showing
the salutary offects of God's grace to man. "It is grace (Hom.
on Aots, XLV) thet saveth. He constantly puts them in mind of
grace, to make them meére carnest as being debtors, and to persuade
them to have oonﬁdenée."as, We submit a third statement of
Chrysostom in which he in the sane homily on Romans (Hom. IX)
8pparently contradiots himself. In the first part of his homily
he speaks of faith as our part in the work of sanctification. In
the same homily in the last part he says that the Apostle Paul
has "asoribed everything not to our well-doings, but to God's
1070."3‘ He evidently does not think of faith as a good work,
although he demands 1t as our contribution. We quote the latter
- Statement in which he seys that senotification is all the work of

32. Sehaff, op. cit., XI -
83, Schaff, op. cit., XI, p. 272

34. Sohaff, XI, p. 396
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God. "For this why hie himself by saying, "hope maketh not
ashamed, ' has ascribed everything not to our well-doing, but to
God's love. 3ut ai’tér mentioning the gift of the Spirit, he
8gain pesses o the Cross, speaking as follows: Ver. 6=8.

'Por while we were yet without strength, Christ in due time died
for the ungodly. wFor searcely a righteous man will ome die;

Jot peradventure for a good man some dare to die. But God
commendoth His love towards ns.'"99 If we were to take these
two passages ana comparing them deduce Chrysestom's doctrine, we
should come to the conolusion that Carysostom was guilty of a
nild form of Qyuergism, but when we examine many other passages
of his, we come to the conclusion that he was synergisticzally
inelined not only in 4 practical way through the manner in which
he appealed to poople, but that he also recogniszed the prineciple
of synergism in his statoments on the theory of the doctrine.

We first bring an example that shows thet he was inclined to
the syner:istic manner of preaéhing. In our seleétion of homilies
Toad we ohose those texts whiech Chrysostem treated which contain
€004 statements of sola grutie, sole fide, or solus Christus.
Almost invaritly we were désappointed. In this homily whieh we
wish %o consider Chrysostom shows thot he knows just what t}he
forgimensse of sins is in theory. The Statement in the homily
°n Matthew (Hom. XXIX), "Who can forgive sins, but God only?",
he paraphrases zs "To bind sing pertains to God tmly-"a6 In
. this homily Chrysostom hed o marvelous opportunity to preach
Christ orucifisd as the basis, as the causa meritorias of
forgiveness of sins, but he spends most of the time in proving
the Gédhead of Jesus. This is a very worth waile pnrpose and

86 Sohaff, ibid.
86, Sohare, X, p. 195
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1% was demanded by the doctrinal needs of his day (we know that
the dnctrine of Christ's deity was the one which the early
Christian Church had to gpond the most time defending), but
w%hat a wonderful opportunity this text offers for showing the
rél&tion between Christ's work end the forgiveness of sins,
between the Lord's redemption and the sinner's Justification.
Perhaps this tendency in Chrysestem led Luther teo csll him,
"not the gelden, but the gilden."

In a homily on St. Jobn (Hom.3XI) Chrysostom mixzes up
grace and works and then seys that this composite 18 necessary
to salvation. EHe says: "We must place our hope of salvation
in nothing else, but only in our righteous deeds {(done) after
the grace of God."37

In a homily on Hebrews (Home VII) he says that both faith
and good works are necessery to salvation. This orror was
ironed out in the Mzjoristio controversy. He states: "Faith
15 indeed great and bringeth salvation, end without it, it is
not nossible ever to be ssveds It suffices not however of
itself to acoomplish this, but there is a need of right oon-
versation also. So that on this account Paul exhorts those who
had already teen counted worthy of the mysteries, seying, 'Let
us labor to oenter into that reste' 'Let us labor,' (he says)
Faith not sufficing, the 1ife alse ought to be added therete,
and our earnestness to be great; for truly there is much need of
earnestness too, in order to go up into Hese.wren.“5

' In a homily on St. John (Hom. IXVI) Chrysostom gives us

another statement that good works are necessary to salvationm.

37+ Sohaff, op. oits, XIV, pe 75
38, Sﬂhaff. ope. cit., XIV, p. 348
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He is led into this extreme statement here by his orautory whi.o.h
Sometimes forced him into confusing if not inte entirely false
entitheses. He says: "Let us then flee them (he says referring
to the false toachers), beloved, for a pure life profits nothing
when dootrines are corrupt; as on the other hand neither do
sound doctrines, if the life be eorrnpt."39

In a homily on Romens (Homs XVIII) Chrysostom makes a
statement that sounds very much like the Roman Catholic pennance.
"Welghing then all these things to Him Who alome is Lord to blot
out the bill ageinst thee and to quench that flame, to Him
make prayer and supplication, and propitiate Him, by now feeding
and olothing Him continually-“4o

Our final staotement as to Chrysostom's stand against
Justifioation by foith alone is found in o homily on Matthew
(Home LV). He has = flagrant statement of work-righteousness,
teaching that after baptism the giving of alms is another means -
of securing the forgivensss of sins. le quote: "Consider of
what prayer it were a worthy object, to be able to 7ind after
baptism a waey to do away with one's sins. If He had not said
this, Give alms, how many would have said, Womld it were possible

to give money, and so be freed from the ills to come! Bat since

this hath become possible, sgain are they become supine."

VIII The Dootrine of Sanctification and Good Works

A man's theology is often colored by the man. It is se
difficult to be objective in metters pertaining to faith. 4nd
éven among all those that are orthodex in their religious views

3’5 Sohaﬂ, 0P+« oit. » IIV, Pe 246
‘o. S“aﬂ, °P. 0115. » n ) p‘ 4“
41. Sohaff, op. cit., X, p. 467
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We find a difference of emphasis and a variation in approache.

Suoh variations in the field of roligion are not entirely with-
out their v;a.lue. In fact, acoording to Romans 12, they find a
Place in the oconomy of God. Therefore alse with a gan such as
Chrysostom, & maen of a strong and unique character, you will
find g theology colored by the personality. c'hrysostom in his
OWn personal 1ife as has been noted bofore was inolined toward
asoeticism. He was a man of great earnestness and of intense
Plety. Put suoh o man into a cii:y like Antiooch, a city loving
Pleasure and vice, and quite naturally he will overemphasisze
Sanctification of 1ife. It is well to keep this in mind when |
eonsidering Chrysostom's doctrine of sanctification and good
works.

A homily of Chrysostom's on Romans (Hom. IX) suggests to us
Some of the hair-raising sin of 'which the people were guiltye.
We quote: "And this one may see happening in victuals as well
as 1n forms of government, in emulous aims of life too, and in
the enjoyment of pleasures, and in wives, and in houses, and in
8laves, and in lands, -'and in the cases of all other things. For
what is more pleasurable pray, cohabiting with women or with
males? with women or with mules? Yet still we shall find many
that shall pass over wemen, and cohabit with creatures void of
Treason, and abuse the bodies of males. Yet natural pleasures
are greater than unnatural ones. But still many there are that
follow after things ridiculous and joyless, and are accompanied
with a penalty, as if plemaur.c.mm."42

It 18 not strange therefore that we find him condemning

luxury in o homily on Matthew (Hom. XI). He says: "Let us

42. Sohaff, op, eit., XI, p. 599



