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The angel of Rev 10 is unique in biblical literature in his description 

and role. The dissertation is a critique of this angel, his person and role and 

relationship to God and Christ.

The first chapter is an introduction to the subject. The second is a 

review of interpretations of Rev 10 and its angel. Chapter three sketches the 

tradition of angel-theophanies in Jewish and Christian writings. In chapter four 

a critical analysis is given of the appearance of the angel, and in chapter five 

that of his posture and role. Finally, in chapter six the relationship of the 

angel and Christ is considered. Chapter seven forms a summary and conclu­

sion of the subject.

The purpose of the dissertation is to determine who the angel is through 

an examination of his appearance and role and by analyzing his relationship to 

God and Christ. A search and review of possible sources were made to deter­

mine whether such literary aids could help in interpreting the appearance and 

role of the angel. The relationship of the angel and Christ was also compared 

and analyzed to discover why the author of Revelation has and uses such an 

angel.

The conclusion of the dissertation is that the angel of Rev 10 is the 

angel through whom God and Jesus Christ give the message of Revelation to

1
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John (1:1; 22:6, 16). The angel who thus prophetically commissions John is 

under the authority of God and . :ts in the place of Christ. The author of 

Revelation uses the angel to illustrate the exalted status of Christ as th§ revela- 

tor of God and to enhance his co-regency with God. He also uses the angel to 

portray the importance of the universality of the message that John is to 

proclaim.

The angel of Rev 10 then serves as an icon of Christ and illustrates an 

angel Christology.
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CHAPTER I 

INTRODUCTION

In the Revelation of St. John angels appear with more frequency than in 

any other book of the New Testament.1 The roles that they perform are 

varied, but mediation is predominant. In the revelatory structure of the book, 

as it is established in Rev 1:1 (see also 22:6, 16), angels mediate the message 

of the revelation that God and Jesus Christ give to John and the church.2 Of 

the many angels who appear in the book, one stands out because of his dress 

and role, the angel of Rev 10. He is the only angel in Revelation who is 

described in terms that reflect the glory of God, and he is the only heavenly 

figure, in addition to Jesus Christ, who commissions John. Among biblical 

angelophanies of the Old and New Testaments he bears characteristics found 

nowhere else.3 In Revelation these characteristics are used to demonstrate that 

the angel of Rev 10 acts on behalf of both God and Jesus Christ. This mediat­

ing role is unique in Revelation, as well as in the NT and the Christian tradi­

tion, though not in the Jewish.

The appearance and commissioning role of the angel of Rev 10 poses 

two interesting questions. First, if Revelation is a literary unit4, why does the 

author use an angel to commission John in Rev 10 when earlier in chapter one

1
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Jesus Christ had already commissioned him.5 Second, who is the angel and 

what is the relationship between him and Jesus Christ with whom he shares 

some of the same insignia?

As early as the sixth century Primasius thought the angel of Rev 10 was 

Jesus Christ,6 an interpretation that is held by many to this day.7 Many 

commentators, however, believe that the angel is not to be identified as Christ 

but is only an angel "in the technical sense which is maintained throughout the 

book."8

The purpose of this dissertation is to critically analyze the angel of Rev 

10 to determine his relationship with Jesus Christ and the author’s use of him 

as a mediating commissioner. It will be suggested that the angel is not Jesus 

Christ, but rather the angel of Jesus Christ. While this identification of the 

angel as Christ’s angel is not new,9 the proposal of the purpose and role of 

this angel is. It will be proposed that the angel of Christ in the prologue (1:1) 

and the angel of God and of Christ in the epilogue (22:6, 16) are to be identi­

fied with angel of Rev 10, thus setting him forth as the prime revelatory angel 

of Revelation. It will be shown that the author uses the angel for a two-fold 

purpose: first, as a picture or icon of Christ’s own revelatory role in Revela­

tion; secondly, as a pictorial reminder of the universal importance of the 

message he mediates.

The subject matter will be introduced in chapters two and three.

Chapter two will be a review of the various interpretations of the angel up to
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the present; chapter three will offer a review of the tradition of angel-theophan- 

ies in Jewish and Christian writings. Chapters four and five will present a 

detailed analysis of the angel of Rev 10. In chapter four the angel’s appear­

ance and dress, together with possible literary sources, will be examined to 

determine the author’s identification of the angel; chapter five will be a similar 

examination of the angel’s posture and role in order to determine the author’s 

use of such an angel. Finally, chapter six will offer a comparative overview of 

the angel and Jesus Christ in order to come to a possible conclusion as to the 

relationship between the two.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



NOTES

‘The word "angel" throughout the book of Revelation refers to heavenly 
beings, with the possible exception of chapters 2 and 3. But even here, as 
Adela Yarbro Collins (The Apocalypse. New Testament Message, 22, edited 
by Wilfrid Harrington and Donald Senior [Wilmington, Delaware: Michael 
Glazier, 1979], IS) suggests, the angels of the seven churches are most likely 
heavenly beings. The word SyyeXoc appears 176 times in the New Testa­
ment, of which number 67 times it appears in Revelation.

2In commenting on Revelation 1:1-2 Collins (Ibid., 5), for example, 
states, "Even Jesus does not communicate directly with each of his followers, 
but sends his angel to John, who finally bears witness to the other believers 
concerning what he has seen and heard.

3See Andre Feuillet, "Le chapitre X de l’Apocalypse son apport dans la 
solution du probleme eschatologique," Sacra Pagina. Alterum (Paris: J. 
Gabalda, 1959): 417. In recognizing the uniqueness of the angel Heinrich 
Kraft (Die Offenbarung des Johannes. Handbuch zum Neuen Testament; Vol. 
16a [Tubingen: Mohr, 1974], 146) entitles Rev. 10:1-7 the "Theophanie durch 
den Engel des Herm."

4Among the proponents of the literary unity of Revelation are Wilhelm 
Bousset, Die Offenbarung Johannis. Kritisch-exegetischer Kommentar uber das 
Neue Testament, Heinr. Aug. Wilh. Meyer, 6th ed. (Gottingen:Vandenhoeck 
und Ruprecht, 1906), 142-48; Henry Barclay Swete, The Apocalypse of St. 
John (London: MacMillan, 1906), xlvi-liv; Gunther Bomkamm, "Die Kompos- 
ition der apokalyptischen Visionen in der Offenbarung Johannis," Zeitschrift 
fur die neutestamentliche Wissenschaft 36 (1937): 132-49; Andre Feuillet, The 
Apocalypse, trans. Thomas E. Crane (Staten Island: Alba House, 1975), 32-3; 
Adela Yarbro Collins, The Combat Myth in the Book Revelation. Harvard 
Theological Review, Harvard Dissertations in Religion, ed. Caroline Bynum 
and George Rupp, 9 (Missoula, MT: Scholars Press, 1976), 13-44.

5 A possible answer could be that there were two different sources. 
Already in the last century Friedrich Spitta (Die Offenbarung des Johannes 
[Halle: Verlag der Buchhandlung des Waisenhauses, 1889], 103-120) suggested 
that there were three sources, one Christian and two that were Jewish, that the

4
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author or redactor used. In the present century M. E. Boismard ("‘L’Apoca­
lypse’, ou ‘Les Apocalypses’ de S. Jean," Review Biblique 56 [1949]: 507-41) 
deduced that there were two sources written by the same author, but at differ­
ent times. But neither suggest that the detecting of different sources is due to 
two commissioning heavenly figures in Revelation.

6Swete, Apocalypse. 126.

7J. Wellhausen, Analyse der Offenbarung Johannis (Berlin: Weid- 
mannsche Buchhandlung, 1907), 14; Philip Carrington, The Meaning of 
Revelation (London: Society of Propagation of Christian Knowledge, 1931), 
173; Donald Gray Bamhouse, Revelation. An Expository Commentary (Grand 
Rapids: Zondervan, 1971), 179; Walter Scott, Exposition of the Revelation of 
Jesus Christ (London: Pickering and Inglis, 1956), 219. See also Kraft 
(Offenbarung Johannes. 147) who identifies the angel with the "angel of the 
Lord" in the Old Testament.

8Swete, Apocalypse. 126. See also R. H. Charles, A Critical and 
Exegetical Commentary on the Revelation of St. John (Edinburgh: T. & T. 
Clark, 1920), 1:258-59; E. B. Alio, Saint Jean L’Apocalypse (Paris: J. 
Gabalda, 1933), 138; Bousset, Offenbarung. 307-308; Eduard Lohse, Die 
Offenbarung des Johannes. Das Neue Testament Deutsch (Gottingen: Vanden- 
hoeck und Ruprecht, 1966), 60; G. B. Caird, A Commentary on the Revela­
tion of St. John the Divine. Harper’s New Testament Commentaries (New 
York: Harper & Row, 1966), 125-26; Robert H. Mounce, The Book of 
Revelation. New International Commentary on the New Testament (Grand 
Rapids: Eerdmans, 1977), 138.

9For example, Caird (Commentary on Revelation. 125-26), says, "He 
bears the delegated attributes of deity, but he is also the angel of Jesus Christ

II
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CHAPTER n

THE FUNCTION OF REVELATION 10 WITHIN REVELATION 

A REVIEW OF INTERPRETATIONS

Introduction

Chapters ten and eleven (10:1-11:13) form a literary unit which stands 

as an interlude between the sixth (9:13-21) and seventh trumpets (11:14-19),1 

and which serves as an introduction to the second part of the prophetic message 

of Rev 12:l-22:5.2 As an interlude 10:1-11:13 parallels chapter seven, which 

is an interlude between the sixth (6:12-17) and seventh seals (8:1-5). As an 

introduction to the second part of the prophetic message 10:1-11:13 parallels 

chapter one, which serves as an introduction to the first part of the message, 

chapters two through eleven.3 In Rev 1:9-20 John is commissioned by Jesus 

Christ to write to the seven churches things that would be revealed to him.

The scroll of seven seals (5:1), which is introduced by the throne scene of God 

in chapters four and five, has as its contents chapters six through eleven, as 

indicated by the author’s literary use of the seven seals. The first six seals 

introduce the contents of chapters six and seven. The seventh seal introduces 

the seven angels of the trumpets (8:1-6) who in turn introduce the contents of 

chapters eight through eleven. Similarly, John is commissioned a second time

6
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by the angel of Rev 10 to convey to all peoples a prophetic message. The 

message is depicted as a small scroll in the angel’s hand which is given to John 

to eat (10:2, 8-11).4

The interlude of Rev 10:1-11:13 has two parts, 10:1-11 and 11:1-13. 

Chapter ten, the concern of our study, contains the vision of the angel and 

scroll by which John is commissioned. Chapter 11:1-13 contains visions which 

illuminate and introduce the contents of the scroll of the angel in chapter ten.5 

Though chapters ten and eleven (w . 1-13) form a single literary unit, they may 

be distinguished from each other,6 for they form two parts that are each 

complete in themselves. For example, each part has its own distinguishable 

function, the first (10:1-11) of commissioning and the second (11:1-13) of 

illumination. Together they serve as an introduction to the second major 

portion of the message of Revelation (12:1-22:5). This introduction is placed 

between the sixth (9:13-21) and seventh trumpets (11:14-19) and therefore is 

also described as an interlude. As an introduction, 10:1-11-11:13 seems to be 

misplaced, coming as it does between the sixth and seventh trumpets and not 

between 11:19 and 12:1. However, the placement of 10:1-11:13 between the 

sixth and seventh trumpets serves as an interlude similar to the interlude of Rev 

7 which comes between the sixth (6:12-17) and seventh seals (8:l-5).7

The Angel

The uniqueness of the angel of Rev 10 has long been recognized.

Three extant Greek commentaries from the first millennium of the Christian

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.
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era, Oecumenius (sixth century), Andreas (sixth or seventh century), and 

Arethas (tenth century),8 all interpret the angel to be a created angel who is 

enveloped by godly powers and symbols. These godly powers and symbols 

indicate and make visible the heavenly and diversified moral excellence with 

which God has endowed the angels.9 Oecumenius says that the mighty angel 

from heaven came to John for the purpose of retribution and was clothed in a 

cloud to visibly exhibit his formless and invisible (xd &ei6£<; ieai dopatov) 

state as an angel. He bore a bow over his head to indicate his glorious role. 

His face shone like the sun to display his natural preeminence as a created 

angel of the heavenly realm.10

Commentaries of the Latin Fathers usually identify the angel as Jesus 

Christ and/or with God.11 The earliest extant commentary of Revelation is 

that of Victorinus, bishop of Pettau in Pannonia (d. c. 304).12 He says that 

the mighty angel of Rev 10 signifies or portends the Lord Christ because his 

face was like the sun.13 Similarly, Augustine in a homily, number seven of 

nineteen on the exposition of Revelation,14 identifies the angel as Jesus 

Christ, appearing as the Lord of the church in his resurrected glory. And later 

in the sixth century Primasius, bishop of Hadrumetum in North Africa, in a 

commentary on Revelation also interprets the angel to be Jesus Christ descend­

ing from heaven as the Lord of the church.15

Several later Latin commentators, in addition to identifying the angel as 

Jesus Christ, associate him with the angelus magni consilii of Isa 9:6 and with

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.
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the angelus testamenti Dei of Mai 3:9. In Isa 9:6 the LXX has the insertion, 

m i KoXefxai x6 6vopa afoou MeydX-r^ BouXfjq frjryekoq, which is absent in 

the Massoretic text. The child that was to be bom, according to the LXX, 

would be called the "angel of the great council." Bede, for example, states 

that the angel of Rev 10 is Dominus magni consilii angelus descendit de 

caelo.16 He also identifies the angel, because he is enveloped in a cloud, with 

the Lord who rides on a light or swift cloud as he comes to Egypt as described 

in Isa 19:1. Similarly, Haymo, bishop of Halberstadt (ninth century), after 

stating that the angel is Jesus Christ, says that Christ now as the angel of the 

great council comes to John to announce new things.17 He also identifies the 

angel with God who enters Egypt on a cloud. A Latin Father from the twelfth 

century, Rupert, a scholastic theologian who was abbott of Deutz near Co­

logne, interprets the angel to be Jesus Christ in his resurrected glory.18 He 

too identifies him as the angel of the great council, but in addition he also 

speaks of him as the angel of God’s covenant (Mai 3:1).

Anselm of Laon (d. 1117), known as the "Laudunensis" theologian and 

who was educated by St. Anselm of Canterbury, summarizes well the Latin 

tradition concerning the angel of Rev 10.19 The angel, according to Anselm, 

was Jesus Christ who comes from heaven so that he can be recognized as a 

heavenly messenger. The cloud in which the angel is enveloped signifies the 

incarnation for the sake of man. The rainbow or halo signifies the peace of 

God with man. The angel’s face is like the sun so that he can truly be recog-
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nized as Jesus Christ who illuminates everything. And in his posture of 

standing over land and sea he swears so that he might confirm that as Christ 

arose from the dead so Christians will arise through him.

The Latin tradition thus recognizes the angel of Rev 10 as Jesus Christ 

in his resurrected glory, whose description indicates that he is the Lord of the 

church. The Latin tradition also identifies Jesus Christ as the "angel of the 

great council" and as the "angel of God’s covenant" as prophesied by Isaiah 

and Malachai.20

From the time of the Reformation to the present commentators remain 

divided in the identification of the angel of Rev 10.21 In the eighteenth 

century, for example, Bengal and Grodus continued the traditions of the Greek 

and Latin Fathers, Bengal agreeing with the Greek Fathers in inteipreting the 

angel as a created heavenly figure, and Grotius more with the Latin Fathers in 

associating the angel with Jesus Christ.22 In the last century Alford main­

tained that the angel could not be Jesus Christ because angels throughout 

Revelation are everywhere distinct from divine persons.23 Angels are minis­

ters of divine purposes and are even "invested with such symbols and such 

delegated attributes as beseem in each case the particular object in view," but 

they never are identified as the divine person himself.24 Alford echoes what 

Zullig had said earlier in the century, who believed that the angel was invested 

with the insignia and attributes that are elsewhere assigned only to'God. The 

angel was "invested with insignia" because of the great task entrusted to him
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by God.25 However, the investiture of "insignia and attributes" motivated 

Hengstenberg to retort, "We cannot suppose with Zullig that Jehovah had 

communicated to the angel his proper insignia, for these are not communica­

ble," and such investiture would be contrary to the divine word, "I will not 

give my glory to another."26

The problem of the identity of the angel at the present time still re­

mains. Perhaps Ford best typifies this inability of concise identification when 

she says that while Rev 10 describes an angel, "there are also hints at a 

theophany."27 These "hints at a theophany" suggest an "oscillation" between 

angel and divinity similar to that between "angel and Shekinah" in the OT 

(Exod 13:21; 14:19).28 The problem, simply stated, is that while the "insig­

nia" of the angel suggest a being of divine status, the overall description in Rev 

10 evokes hesitation or denial in identifying the angel as God or Jesus Christ. 

Bamhouse, for example, finds it difficult to assert that the angel is not Jesus 

Christ and would like to believe that he is, but is restrained from doing so. In 

the end he believes that it is safest to say that we cannot be sure whether the 

mighty messenger is Christ or only an angelic being of an exalted rank like that 

of an archangel.29 Foremost among commentators who believe that the angel 

cannot be Jesus Christ are Charles and Bousset. Charles maintains that while 

the identification of the angel as God is "ingenious,” it is "wholly against not 

only the present context, but the spirit of later Jewish and Christian Apocalyp­

tic." He continues by saying, "Nor is the strong angel to be identified with
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Christ, as Christ is never designated as an angel in the Apoc.."30 Bousset 

believes that it is more natural to think of the angel as an angel and not as 

Christ, for the descriptive characteristics and attributes point to the "over­

whelming and glorious appearance of the angel."31

But the identification of the angel as God or Jesus Christ also has its 

adherents. Philip Carrington, for one, interprets the angel to be divine and that 

we are to see in him God himself in action through his "Word." He is or 

represents "the whole process of God’s revelation," for he is the Logos of God 

which came to the prophets in the OT.32 Heinrich Kraft, for another, in a 

commentary on Revelation published in 1974, some forty years after that of 

Carrington, also identifies the angel of Rev 10 as a divine figure. But while 

Carrington interprets the divine figure as the Logos of God, Kraft resorts to the 

"Angel of Yahweh" idea of the OT as a way of interpreting the angel.33 The 

angel is a theophany through which God becomes visible on earth, similar to 

the way that he was with his people in the Exodus through an angel (Exod 

13:21; 14:19). But here in Rev 10 the "Angel of the Lord" is to be understood 

Christologically because of the sun reflected light of the angel’s face, which is 

the property of the exalted Christ in Rev 1. The angel, according to Kraft, is 

thus a picture of God’s visible presence in Jesus Christ with his people. By 

implication then, Kraft is saying that the angel is Jesus Christ, and as such 

plays the same role that the "Angel of the Lord" played in the OT.34

To sum up, the identity of the angel in Rev 10 remains an enigma. The
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consensus is that he bears the "insignia” of God and Christ. But whether the 

"insignia" suggest that he is a divine being or a lesser heavenly being clothed 

in divine attributes, is in question. To date, this question has not been re­

solved. In chapter three below the "insignia” will be evaluated in detail to 

attempt to resolve this question.

Literary Structure of Revelation 

It is only since the nineteenth century that commentators have begun to 

analyze the structure of Revelation. In two recent studies by Collins and 

Mazzaferri,35 the work that has been done with regard to the structure of 

Revelation is reviewed, and the importance of the literary structure in coming 

to an understanding of the book and its message is pointed out. While in the 

past attention focused on the images and symbols to arrive at an interpretation 

of Revelation, today attention centers on the structure as well. As a result, 

there are two important factors that must be studied and evaluated if Revelation 

is to be correctly understood: the book has a definite and coherent structure; 

and its images and narrative patterns are best understood in the framework of 

this structure.

There is, however, no consensus in current research on Revelation with 

regard to the overall structure of the book, and how the structure should be 

interpreted. The root of the problem is the presence of numerous parallel 

passages and repetitions in the book.36 This problem of repetition and its 

effect on the meaning of Revelation has long been known. Alcuin as early as
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the eighth century recognized the repetitive aspect of Revelation. In his 

commentary on Revelation, in reference to Rev 10:1, he says that the alium 

refers not so much to a different or distinct angel, but rather ouia aliam 

visionem repetivit.37 Haymo, a century later, in his Expositio in Apocalypsin 

refers to the same thought and clarifies it when he says that the angel is called 

alium not because it is another angel, but because it is another vision which 

recapitulates all things that have been revealed up to chapter ten.38 Rupert of 

Deutz also exhibits an awareness of the repetitive nature of Revelation in his 

analysis of chapters one and ten in his commentary on Revelation.39 That 

Revelation had an intelligent structure and unity, certainly is not a find only of 

modem study as the earliest extant commentaries witness.40 But it is only 

with modem critical studies, beginning in the nineteenth century, that the 

structure of Revelation has been analyzed and seen as an important factor in 

the interpretation of the book, and that the problem of the repetitions has been 

fully treated.

Modem critical scholarship offers two basic options for explaining the 

parallels and repetitions in Revelation: they result either from a compilation of 

different sources or from the literary design of the author.41 While the com­

mentaries of the church Fathers indicate that the repetitive characteristics were 

due to the literary design of the author,42 modem literary-critical scholarship, 

beginning with the appearance of Volter’s analysis of Revelation in 1882, 

suggested that it was due to the compilation of different sources.43 Spitta’s
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commentary in particular is an early example of such an analysis, and more 

than anyone else he can be called the father of the literary-critical approach to 

Revelation.44 Spitta argued that the visions of seven seals, trumpets and 

bowls each reflect a source based on a seven-fold series.43 Starting from 

these three series of seven, he determined that there were altogether three 

major sources which a redactor put together in the book:46 A Christian 

apocalyptic source; a first Jewish apocalyptic source; and a second Jewish 

apocalyptic source.47 According to Spitta the three source theory of Revela­

tion answers the problem of the parallels and repetitions, not only between one 

part of the book and another, but also between apparent parallels within the 

same chapter.48 An example of a more recent scholar who uses the source- 

critical approach is Boismard.49 Instead of using Spitta’s three sevenfold 

series of seals, trumpets and bowls as a starting point, Boismard uses the 

frequency of doublets in which opposing descriptions are given,50 or in which 

parallel descriptions are given of the same event.51 He believes that instead 

of three sources, there were two prophetic compositions of visions written by 

the same author at different times which were fused into one book by a later 

author or redactor.52

Not all modem critical scholarship has opted for the source-critical 

theory of Spitta and others. As early as 1906 Swete favored the literary unity 

of Revelation.53 He acknowledges that the literary unity of Revelation "has 

been and still is hotly disputed by scholars of the first rank," but he himself
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felt compelled by the evidence at hand, in particular its unity of style, to admit 

and hold to the literary unity of the book.54 Even earlier Bousset questioned 

the source theory and defended the literary unity of Revelation. He believed 

that the repetitions were a part of the literary design of the author.55 Thus in 

both the English and German speaking worlds the source-critical theory was 

challenged by noted scholars. Several scholars followed Swete and Bousset in 

looking upon Revelation as a literary unity, but they were not in agreement as 

to what the literary unity meant for the interpretation of the book.56 Those 

who advocate the literary unity of the composition of Revelation are divided as 

to whether the literary design of the author was planned according to a linear 

sequence of events, or according to a designed repetition in which the same 

events were given several times in different ways.57 This latter alternative 

was called by Bousset the recapitulation theory.58

The recapitulation theory was actually the interpretation of the oldest 

extant commentary on Revelation, that of Victorinus of Pettua.59 But the 

recapitulation theory was pushed aside, together with the literary-unity concep­

tion of Revelation, when interest in the literary-critical approach was encour­

aged by Volter, Spitta and others.60 When the literary-unity theory was 

revived by Swete, Bousset and others, they and those who followed them in 

this theory were divided as to how and in what way this theory was to be 

applied to Revelation. Some applied it in the linear method of interpretation, 

while others applied it in the recapitulation method of interpreting the book.61
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While Swete and Alio leaned towards the recapitulation method,62 Charles 

and Weiss, for example, followed the linear method of interpretation.63 

Bousset took the medium position between the linear and recapitulation meth­

ods. He is critical of the recapitulation method but acknowledges that one 

cannot totally dispense with it.64 What confuses the picture is that while 

exegetes have interpreted Revelation either in a world-historical view or in an 

eschatological way, they do so according to a linear or recapitulation design of 

the structure of the book. Thus, whatever design one follows in interpreting 

Revelation, one can use it either historically or eschatologically.65

While interpreters as Swete and Alio suggested that the recapitulation 

theory could not be dispensed with in interpreting Revelation as a unified 

literary composition, it was not until Gunther Bomkamm that it became an 

acceptable scholarly theory. In an article published in 1937, Bomkamm 

outlined a structure of Revelation in which he espoused the recapitulation 

theory in a defense of the unified literary structure of Revelation.66 The 

visions of the book are organized into two large sections, 8:2-14:20 and 15:1- 

19:21, each of which is parallel to the other in structure and content.67 He 

argued that most of the body of Revelation, the collection of visions, was 

meant to be the revelation of the contents of the seven-sealed scroll of chapter 

five, which covered not only the two parallel sections of 8:2-14:20 and 15:1- 

19:21 but also the visions in 20:l-22:5.68 The angel and the opened scroll of 

chapter ten do not play an important role in the schema of the structure as
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outlined by Bomkamm. In place of two dominating heavenly figures, the angel 

and Jesus Christ, there is only the one, Jesus Christ. The angel and the small 

scroll only serve as an impetus in completing the revelation of the seven-sealed 

scroll.69

In a book published in 1949, Austin Farrer carried the recapitulation 

theory even further.70 Farrer saw in Revelation not two parallel sections as 

did Bomkamm, but six. According to the schema that he suggested, each of 

the six sections is based on the number seven, for each section has seven parts 

or visions.71 He was not the first to realize that Revelation is structured 

according to a plan of a series of seven.72 But he was the first to interpret 

the series-of-seven structure according to the recapitulation theory. Farrer 

believed that John in Revelation was creating a new form of literature which 

resulted in "a standing cyclic pattern" which was "the literary miracle of the 

Apocalypse."73 The apocalyptic tradition in Judaism is nothing like the 

literary form of the Christian Apocalypse of John. The apocalypses we know 

are for the most part formless and have no literary structure. What form they 

possess is more a continuous paraphrasing of scripture or a repetitious use of 

lists, as when the Twelve Patriarchs make their testament.74 In contrast, 

according to Farrer, the Christian Apocalypse of John was a carefully struc­

tured literary composition patterned after the seven days of creation and the 

Jewish festival calendar and lectionary. In a later commentary on Revelation 

Farrer changed his emphasis from the liturgical calendar to the "half-week of
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tribulation" in Daniel as a basis for the pattern of the series-of-seven structure 

of Revelation.75

More recent scholars who view the composition of Revelation as a 

literary unit patterned after the series-of-seven schema according to the recapit­

ulation theory are Francos Rousseau and Adela Collins.76 Rousseau believes 

that Revelation has a planned structure of the following cycles: a cycle of 

inaugural visions; a cycle of visions of the throne; and the series-of-seven 

cycles. This structure of cycles has as its purpose the illustration of two truths: 

Jesus Christ is the Alpha and Omega; and the church in heaven is intimately 

linked with the church on earth.77 The main part of the message of Revela­

tion is the series-of-seven cycles. The inaugural visions serve as introductions 

to the series-of-seven cycles, while the throne visions serve as links or transi­

tions from one series-of-seven cycle to another. For example, the first series- 

of-seven cycle of the seven letters, 1:1-5:14, is introduced by the inaugural 

vision of Christ, the Son of Man, 1:9-20. The throne vision of 4:1-5:14 links 

the first series-of-seven cycle to the second series-of-seven, the seven seals 

beginning in 6:1.78 Rousseau has difficulty relating chapter ten to his schema 

of the overall structure of Revelation. The description of the angel appears to 

him to be redactional. The structure of chapter ten is not solid or cohesive, 

and it does not seem to fit into the original structure of the book.79

Collins agrees with Farrer and Rousseau in maintaining that Revelation 

is structured according to a series-of-seven organizing principle, but she places
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much more importance on chapter ten in her schema.80 While Farrer sees 

primarily six parallel sections and Rousseau seven, Collins believes there are 

five parallel series of visions which make up the body of Revelation.81 These 

five series of visions each recapitulate the threefold pattern of persecution, 

punishment of the nations, and the triumph of God and the Lamb together with 

the faithful.82 Each of the five series of visions also recapitulates the same 

pattern of eschatological events within the above three-fold pattern. The five 

series of visions are organized in two great cycles, 1:9-11:19 and 12:1-22:5. 

The first two of the five series are in the first cycle, and the last three are in 

the second cycle. In the overall structure of Revelation the seven messages of 

chapters two and three are attached to the first two series of visions in the first 

cycle. Thus each cycle consists of three series-of-seven.83 The first cycle is 

introduced by the vision of the Son of Man (1:9-3:22), and it relates the 

contents of the seven-sealed scroll of chapters four and five. The second cycle 

is introduced by the angel of chapter ten, and the opened scroll in his hand 

symbolizes the revelation contained in the second cycle. The author of Revela­

tion is thus commissioned twice, once for each cycle (Rev 1 and 10). In this 

schema of the structure of Revelation Jesus Christ and the angel play parallel 

and equal roles.84

In the literary structure as proposed by Mazzaferri, chapter ten also 

plays an important role, parallel to that of chapter one.85 According to Maz- 

zaferri’s interpretation, the contents of both the seven-sealed scroll of Rev 5
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and the scroll of the angel of Rev 10 are the same, that is, the entire prophetic 

message of the book (4:1-22:5). "Christ’s initial command, yp&yov, 1:11," 

applies to the entire book. Similarly, "the commissioning of 10:11 applies to 

the entire book as well, as John’s opening words, 1:1, indicate."86 While 

Jesus Christ first communicates to the churches by wcy of the seven-sealed 

scroll, he speaks the same message to the world by way of the scroll of the 

angel. According to Mazzaferri it would be contrary and "utterly foreign" to 

the prophetic tradition, "including Ezek, John’s prime exemplar," to have a 

"cardinal second commission."87 But John has two commissions in order to 

keep with the pattern of revelation of Rev 1:1. John is commissioned by both 

Christ and the angel not because he is commissioned to prophesy two different 

messages. Rather, he is commissioned by both Christ and the angel because 

the revelation comes from Christ through his angel. The overall commissioner 

is Jesus Christ and thus acts first. The immediate commissioner, however, is 

the angel, for it is through the angel that John receives the message from 

Christ (1:1). In this interpretation of the two commissions Mazzaferri ranks 

first the commission of the angel, for it is from the angel that John actually 

receives his commission, though the originator of the commission is Christ.88 

But the prophetic message that John is commissioned by Christ and the angel to 

proclaim is the same. What Mazzaferri does is to make two commissions one. 

There are two separate descriptions of the one commission to indicate that the 

commission of John comes from and through two different heavenly figures as
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mentioned in Rev 1:1. In addition, the same commission is given by way of 

two descriptions because there are two different audiences that are to receive 

the same message, the church (1:1,11) and the world (10: l l ) .89

In the structural schema of Revelation proposed by Bomkamm, Farrer 

and Rousseau Rev 10 does not play the important role that it does in the 

schema of Collins and Mazzaferri. For Collins chapter ten is comparable to 

chapter one in that it governs the second cycle of visions as does chapter one 

the first cycle. This is due to the fact that Collins sees in the structure of 

Revelation two major parts or cycles, each with its own commissioning scene. 

For Mazzaferri chapter ten is comparable to chapter one because it gives a 

second description of the commission described in Rev 1. He interprets the 

structure of Revelation as one major part with lesser cycles within the one part. 

Farrer and Rousseau have instead of the two major parts of Collins and the one 

major part of Mazzaferri three or more, over which chapter one serves as the 

commissioning scene. Chapter ten, while it is also a commissioning scene, 

serves more as a continuation or "impetus" of the commissioning scene of 

chapter one than as a commissioning scene in its own right which introduces a 

new part of Revelation, as Collins has it, or as the dominant commission of 

Mazzaferri which repeats the first.

Fueillet had earlier, before Collins and Mazzaferri, laid the ground 

work for recognizing the importance of the role of chapter ten in the structural 

schema of Revelation.90 While he himself did not work out a detailed schema

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



23

as did Farrer and Collins, he did recognize that Revelation falls into two major 

parts, each with its own commissioning scene and each with its own dominat­

ing revelatory figure, Jesus Christ and the angel of chapter ten. He believed 

that our present Revelation is "two successive Apocalypses," one beginning 

with chapter four and the other with chapter twelve. Each of these "successive 

Apocalypses," 4:1-11:19 and 12:1-22:5, is whole and complete, each a con­

crete work in itself.91 Each part also has its own audience, that of chapters 

4-11 the chosen of Israel and that of 12-22 the whole of humanity. While the 

first part resembles the OT, chapters 12-22 resembles the gospel of Jesus 

Christ.92 Specifically, the first part shows the church in relationship to the 

world of the Jews; the second part concerns the church in relationship to the 

world.93 In pointing out the importance of chapter ten in the schema of 

Revelation, Fueillet compares it more with chapter five than he does with 

chapter one.94 He makes more use of the comparison of the scrolls of chap­

ters five and ten than he does of the commissioning figures of Christ and the 

angel of chapters one and ten as do Collins and Mazzaferri. Nevertheless, he 

does acknowledge the importance of recognizing the commissioning roles of 

Christ and the angel.95

Critical Analysis of Revelation Ten 

As was reviewed above, Spitta espoused the three-source-theory for the 

composition of Revelation.96 In Rev 10 he detected two of the three sources. 

The redactor of Revelation used the two Jewish apocalyptic sources (J1 and J2)
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to formulate Rev 10 by combining them together with a few editorial additions 

of his own.97 For example, the redactor combined the two sources to create 

the mighty angel of verse one. From J1 he took the &Xkov dyyeXov io^upov 

Kxxxccpaivovwx £ k  t o u  obpavou and from J2 the description repiftefftiiievov 

ve$£X nv, Kcd f | Ipiq fcjci r n v  ke^oX i^v crircou, wxi x6 jcpocawrov aircou dx; 6 

fyUo<;, wxi oi Jt65e  ̂aircou dx; aruXoi jcopdq, wxi 6%cov tv  tri xeipi txtirou 

fhf&UxpiSiov fjveoayp^vov.98 According to Spitta, the redactor thus combined 

an angelophany (J1) with a theophany (J2) to create the angel of chapter ten. 

The source for the dress of the angel (w . lb and 2a) in the second Jewish 

Apocalypse (J2) was Ezek 2:26-28. Spitta points out that w . 26-28 of Ezek 1 

were the sources of both the theophany of the Ur-Christian Apocalypse in Rev 

4:1-3 and of the theophany of the second Jewish Apocalypse (J2) which we find 

in Rev 10: lb-2a."

The question is then posed by Spitta: How could the redactor use the 

angelophany of J1 together with elements from a theophany of J2 to introduce 

the interlude between the sixth and seventh trumpets and yet to bind the two 

trumpets together? Why did he not use only the theophany. Spitta answers by 

suggesting that the redactor wanted to introduce into the theophany of his 

second Jewish source (J2) the role of Christ, similar to the role of the Lamb 

which was in his Christian source which he had used to formulate the theoph­

any of Rev 4 and 5. Thus through the angelophany of J1 the redactor was able 

to introduce a Christ-like role in the theophany of J2. From such a combina­
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tion of his two Jewish sources the redactor formulated the mighty of angel of 

Rev 10, an angel that now performed the same role with regard to the seven- 

sealed scroll of chapter five. The redactor used the mighty angel as a Christ- 

like figure to recommission John. In Rev 1 he had used from his Christian 

source the Son of Man as a Christ-like figure to commission John the first 

time. In chapter ten John is commissioned through receiving and eating the 

scroll as Ezekiel was commissioned through a similar experience in 1:26-28 

and 2:9-3:3. Spitta suggests that for such a combination of a theophany and 

angelophany, the redactor already had a model in Rev 14:14-16, which Spitta 

assigns to the second Jewish Apocalypse (J2). In Rev 14:14-15, according to 

Spitta, the Son of Man sits on a cloud, and as an angel executes judgment.100 

He believes that the redactor in combining the theophany of J2 with the angel­

ophany of J1 was consciously creating the heavenly angelic figure of chapter 

ten after the pattern of such a combination of a theophany and angelophany 

which he found in J2 , Rev 14:14-15. The purpose of the angel-theophany of 

chapter ten was not to introduce a new book of visions, but rather to act as an 

Intermezzo between the sixth and seventh trumpet-angels in order to introduce 

the end-time. Spitta believes that the source for the mighty angel who intro­

duces the end-time was Dan 12.101

Boismard, who espoused a two-source theory for Revelation,102 

detected also in chapter ten two sources. But his two sources do hot match up 

with those of Spitta.103 Nor does Boismard believe the redactor combined a
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theophany and an angelophany to create the mighty angel. Rather, the redactor 

found the angelophany as we have it in chapter ten already in one of his two 

sources. Boismard’s two sources are both Christian sources, written by the 

same author, John. Spitta’s two sources for chapter ten were Jewish in origin 

and came from different periods and from different authors.104 Thus two 

notable literary-source critics of Revelation do not agree in the number of 

sources, nor are they in agreement as to what the two sources are for chapter 

ten although they agree as to their number.

Neither Spitta nor Boismard were able to influence scholarship in its 

study of Revelation. For the most part the literary-source theory of inter­

pretation has been rejected, and in its place scholarship has concentrated on the 

structure and composition of Revelation as a literary unit.105 Within the 

overall structure of Revelation, chapter ten is increasingly being recognized as 

a pivotal chapter which introduces the second part of the prophetic message of 

the book. Also the integrity and literary unity of chapter ten is today accept­

ed.106 While the internal structure of the chapter is recognized as complex, it 

is a literary unit that contains no contradictions.107 It is a skilled composi­

tion created by the author to serve as an introduction to the complex eschato- 

logical picture which is presented in Rev 12:1-22:5.108

Feuillet, for example, sees in Rev 10 three episodes: the seer’s vision 

of the angel, verses 1-2; the angel’s oath, together with the seven thunders, 

verses 3-7; and the prophet’s investiture, verses 8-11.109 He suggests that
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the basic purpose of chapter ten is the introduction of the period of the preach­

ing of the gospel, and as it serves this purpose, the chapter emphasizes the 

paradox which is to characterize this period. Although the end is near, still the 

end must be proceeded by an indeterminate period of waiting so that the gospel 

can be proclaimed. While the first part of the prophetic message of Revela­

tion, chapters four through eleven, concerns primarily Judaism under the old 

covenant, Feuillet believes that the second part, chapters twelve through 

twenty-two, is concerned with the destiny of the church and the gospel.

Chapter ten, which the author aptly inserts just before the end of the septet of 

the trumpets in the first part of Revelation, is a preparation for the second part 

which pictures the risen Christ as the absolute king of the nations.110

Other exegetes, in addition to Collins and Mazzaferri, who recognize 

chapter ten as an important pivotal chapter in the overall structure of Revela­

tion, as well as its literary unity, are: Gaechter, who suggests that Rev 10 is 

the chapter that combines chapters 4-11 and 12-20 and relates them to each 

other; Bowman, who views the chapter as a fascinating interlude in John’s 

drama of Revelation, akin to the "magician’s choice" of an individual from his 

audience to serve as a momentary buffer to his act; and Gager, who says that 

Rev 10 provides "an indispensable clue to the author’s hidden design" and to 

the understanding of the book as a whole.111

Not all modem exegetes, however, are entirely unanimous in the view 

of the literary integrity and importance of Rev 10. Rousseau, while viewing
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chapter ten as a complex composition as does Feuillet, disagrees in recognizing 

the chapter as a carefully designed composition of the author. Instead, he 

believes that the chapter is not a solid design of the author, but rather the 

synthetic product of the redactor. For example, he suggests that verses lc and 

11 are a synthetic description of the millennium of 20:4-6.112

Summary

With few exceptions scholars have recognized the importance of chapter 

ten and its angel in the structure and interpretation of Revelation. While the 

purpose of this dissertation is not to evaluate and propose a literary structure of 

Revelation,113 the above review of such proposals has been offered in order 

to point out the importance of Rev 10, however one interprets the structure of 

the entire book. That the angel of Rev 10 plays a dominant role in the book is 

the consensus of scholarship, past and present.114

As to the identity of the angel and his exact purpose in the role that he 

plays, a consensus in the scholarly world has not yet been resolved. A part of 

the problem is the relationship between the angel and Jesus Christ. Together 

with this is the perplexing question as to why John uses two commissionings, 

and by two different heavenly figures. On the one hand, the two heavenly 

commissioning figures, Christ and the angel, seem to be in competition or 

unnecessary. Already literary critics in the last century, in particular Volter 

and Spitta,115 realized this problem. They sought an answer through source 

analysis. Though their conclusion that a redactor used different sources which
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contained different commissioning figures has had adherents in the present 

century, in particular Boismard, 116 the majority of scholars has rejected this 

interpretation. Today there is a majority consensus that the structure of 

Revelation is a literary unit designed by the author himself. However, yet to 

be answered is the question concerning the author’s use of two investiture 

figures.117

The determination of the identity of the angel is bound up with the 

question of his relationship to Jesus Christ. But what that relationship is has 

not been resolved. As a result, scholarship today has arrived at no consensus 

as to the angel’s identity. While the majority of interpreters believe that the 

angel is not Jesus Christ, a minority still believes that he is, for example, 

Kraft.118 But even among those who believe the angel is not Christ, no 

consensus prevails concerning the author’s use of the angel and his role. This 

may be in part due to the fact that no detailed analysis has to date been made 

of the angel’s appearance and dress and of his posture and role. In addition, 

no study has been undertaken to determine possible relationships between the 

angel of Rev 10 and similar angel-theophanies in the Jewish and Christian 

traditions. It is important then that the above be undertaken before the ques­

tion of the relationship of the angel and Christ can be addressed.
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NOTES

‘Charles Homer Giblin ("Revelation 11:1-13: Its Form and Contextual 
Integration," New Testament Studies 30 [1984]: 434) prefers to call 10:1-11:13 
an "enlargement" rather than an "interlude." He does so because he believes 
that 10:1-11:13 serves the purpose of clarifying the future. However, the 
majority of interpreters refer to this section of Revelation as an interlude. See 
G. R. Beasley-Murray, The Book of Revelation. New Century Bible (London: 
Butler and Tanner, 1978), 168-73.

2Collins (Combat Mvth. 31) and Andre Feuillet ("Essai d’Interpretation 
du Chapitre XI de l’Apocalypse," New Testament Studies 4 [1957-58]: 183) 
divide the two parts into chapters 4-11 and 12-22. While this division of the 
parts prevails today, Friedrich Jacob Zullig (Die Pforte zur Offenbarung 
Johannis [Stuttgart: E. Schweizerbarts, 1840 and 1843], 1:129-32) divided the 
two parts into chaps. 4-7 and 8-22. See appendix for further discussion on this 
matter.

3Collins, Combat Mvth. 20-1; Feuillet, "Le chapitre X," 415-7.

4There is some question as to the contents of the scroll of the angel. 
While Collins (Combat Myth. 27) and Feuillet ("Le chapitre X," 416-17) 
believe the contents are Rev 11-22, others as Charles (Commentary on Revela­
tion. 1:260); Mounce (Rev. 216); and F. F. Bruce ("The Revelation to John," 
A New Testament Commentary, ed. G. C. D. Howley [London: Pickering and 
Inglis, 1969], 649) identify the contents as 11:1-13. While it is not the 
purpose of the present study to evaluate and possibly determine the contents of 
the angel’s scroll, a third possibility is Rev 8-22 (see n. 2 above) because of 
the author’s use of angels to introduce the contents of Rev 8-22. He uses Jesus 
Christ to introduce the contents of the seven-sealed scroll (Rev 6-7), but from 
Rev 8 onward angels. See the appendix of the present study where this is 
discussed as a possible topic for further research.

5For example, Collins (Combat Mvth. 27) says that it illuminates in the 
sense of picturing what happens as the message is proclaimed.
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6Giblin, "Revelation 11:1-13," 435. In fact, as Giblin suggests, the 
two parts are "relatively isolated” from each other "if only because a different, 
additional prophetic action is mentioned at the outset" in 11:1.

7Ibid., 434. The seventh trumpet (11:14-19), which concludes the 
second sentenary of visions, pictures the celebration at the consummation of the 
kingdom of God. It is in view of this consummation, which is still in the 
future, that John and his readers are introduced to the second major portion of 
Revelation (12:1-22:5). Thus the introduction (10:1-11:13) of the second 
major portion is placed as an interlude between the sixth and seventh trumpets 
and serves the same purpose as the interlude of chapter seven does between the 
sixth and seventh seals in the first sentenary of visions, that of encouragement. 
As Leon Morris (The Revelation of St. John. The Tyndale New Testament 
Commentaries, ed. R. V. G. Tasker [Grand Rapids: Eerdmans, 1969], 136) 
says, "As in the case of the seals, there is an interlude between the sixth and 
seventh trumpets. In both cases the effect is to set off the seventh visitation as 
particularly important." However, chapter seven as an interlude does not in 
addition serve as an introduction to that which is yet to be revealed as does 
10:1-11:13. See Collins (Combat Mvth. 16-32) who gives the rationale for 
such an interlocking parallelism as an aid in interpreting Revelation.

8Swete (Apocalypse, cxcvii-cc) gives a list of lost and extant Greek 
commentaries. For a critical edition see H. D. Hoskier, ed., The Complete 
Commentary of Oecumenius on the Apocalypse (Ann Arbor: University of 
Michigan, 1928); and Josef Schmidt, Studien zur Geschichte des Grieschischen 
Appealvpse-Textes (Munchen: Karl Zink, 1955) vol. 1, pt. 1 for the text of 
Andreas. For the text of Arethas see J. P. Mignc, Patrologia Graeca. 106:493- 
786.

9J. A. Cramer, ed., Catenae Graecorum Patrum in Novum Testa- 
mentum (Oxford: Clarendon, 1880-1884) 8:326-34.

10Hoskier, Oecumenius. 105-6.

u Swete (Apocalypse, cc-cciv) lists thirteen from the third to the 
sixteenth centuries.

12Johannes Haussleiter, ed., Victorini Episcopi Petauionensis Opera. 
Corpus Scriptorum Ecclesiasticorum Latinorum (Leipzig: G. Freytag, 1916; 
repr., New York: Johnson Reprint Company, 1965) 46:88; J. P. Migne, 
Patrologia Latina. 5:317-44.

13Ibid., 332-33.

“ Ibid., 35:2429-32.
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15Ibid., 68:863-66.

16Ibid., 93:160-62.

17Ibid., 117:1059-67.

18Ibid., 169:1003-16.

19Ibid., 162:1536-39.

20Other Latin Fathers who similarly interpret the angel are Ambrose 
(Corpus Christianorum. Continuatio Mediaevalis. 27, pt. 1:385-99); Tichonius 
of North Africa in the fifth century (PL. Supp., 1:640-42); Alcuin (EL, 
100:1143-46); Bruno of Segni, abbot of Monte Casino in the twelfth century 
(Ibid., 165:657-60); and Richard, abbot of St. Victor in the twelfth century 
(Ibid., 196:788-91).

21 For a list of commentators from the sixteenth century to the present 
see Swete (Apocalypse, cciv-ccvi); Charles (Commentary on Revelation. 
l:clxxxiii-clxxxix); and Caird (Commentary on Revelation, ix-x).

22D. Joh. Alberti Bengelii, Gnomon Novi Testamenti 3d ed. (Berlin: 
Gust. Schlawitz, 1773) Rev. 10:1. Hugo Grotius, Annotationes in Novum 
Testamentum (Erlangen/Leipzig: Apud Ioannem Carolum Tetzchnerum, 1756) 
2: Rev. 10:1. Grotius says that the angel relates to the person of Christ as 
angels were used to refer to the person of God in the Old Testament (Angelum, 
qui Christi personam referrt sicut angeli solebant Dei personam referre sub 
Veteri Testamento).

^Henry Alford, The Greek Testament (Cambridge: Deighton Bell, 
1886) 4:649.

24Ibid.

^Zullig, Offenbarung. 2:140.

26E. W. Hengstenberg, The Revelation of St. John (New York: Robert 
Carter and Brothers, 1952) 1:457. See Wellhausen (Analyse der Offenbarung. 
14) who says that "Der Starke ist nach der Beschreibung nicht ein Engel, 
sondem Christus oder Gott selber."

27J. Massyngberde Ford, Revelation. Anchor Bible, Vol. 38 (Garden 
Cityf: Doubleday, 1975), 162.
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28Ibid. See Austin Farrer (The Revelation of St. John the Divine 
[Oxford: Clarendon, 1964], 123) who says that the angel is a "portent and 
bearer of divinity," and Caird (Commentary on Revelation. 125-6) who says 
that the angel "bears the delegated attributes of deity, but he is also the angel 
of Jesus Christ, whose face John has seen shining like the sun (ch. 1:16)."

29fiamhouse, Revelation. 179. See Michael Wilcook (I Saw Heaven 
Opened. The Message of Revelation [Downers Grove: InterVaristy, 1975],
101) who believes that while the angel resembles Christ described in Rev 1, he 
is most likely the angel of the seventh trumpet.

30Charles, Commentary on Revelation. 1:259. Charles does say, 
however, that the voices of 10:4 and 8 are probably that of Christ. See Swete 
(Apocalypse. 126); Alio (TApocalypse. 138); Mounce (Revelation. 207); Beas- 
ley-Murray (Book of Revelation. 170); and Morris (Revelation. 139) who also 
believe that the angel is not Jesus Christ.

31Bousset, Offenbarung Johannis. 307-8.

32Philip Carrington, Meaning of Revelation. 173-4.

33Kraft, Offenbarung des Johannes. 147.

34Ibid. Kraft believes that as in the Exodus when God through his angel 
was the leader of his people, so also in the time of the Apocalypse will God be 
present. The angel of Rev 10 takes on the image of God (Albild Gottes) as 
well as the attribute (Eigenschaft) of the exalted Christ, and thus serves as a 
picture of God’s visible presence in Jesus Christ. See Berry Crebs (The 
Seventh Angel [Grand Rapids: Eerdmans, 1938], 74) who says that the angel is 
Jesus Christ who comes down from heaven in the glory of his Father (cf. Matt 
16:27); and Scott (Exposition of Revelation. 219) who maintains that the angel 
is an "uncreated being of divine majesty," the Lord Christ himself.

35Collins, Combat Myth. 5-55; Frederick David Mazzaferri, The Genre 
of the Book of Revelation from a Source-critical Perspective. Beiheft zur 
Zeitschrift fur die neutestamentliche Wissenschaft und die Kunde der alteren 
Kirche, Vol. 54 (Berlin and New York: Walter de Gruyter, 1989), 331-74.

36Collins, Combat Myth. 8, 46-7 n. 21; Mazzaferri, Genre of Revela­
tion. 374.

37PL, 100:1143.

38Ibid., 117:1059-60. Hymo says that the angel is Jesus Christ, and 
that because he has come to announce new things, he is called angelus magni 
consilii as he was prophetically called by the prophet Isaiah (9:6). Alciun says
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that John in Rev 10 designates Jesus Christ as an angel because he wishes now 
to show more fully the prophetic message that John has seen thus far.

39Ibid., 169:1003-16. This becomes clear in his treatment of a compari­
son of chapters one and ten, in particular the Son of Man and the angel. For 
example, after pointing out both the similarities and differences between the 
Son of Man and the angel, he concludes that both are Jesus Christ. He appears 
as the Son of Man in chapter one because he is such by nature, but he appears 
as the angel in chapter ten because he is exercising his office of revelator.

^Andreas of Caesarea, who died in 614, in the prologue of his com­
mentary on Revelation divided the Apocalypse into 24 sections (X6yov) after 
the number of the elders in Rev 4:4. Each of these sections was subdivided 
into three chapters (Kajxxtaa), an arrangement suggested to Andreas by the 
three-fold nature of man. See Schmidt, Apokalvpse-Textes. 1.1:7-11; and 
Swete, Apocalypse, xxxiii-xxxvi. Oecumenius in the sixth century divided 
Revelation into 12 X6yoi, and Primasius into 20 sections. See Hoskier, Com­
mentary of Oecumenius. 29, 239; and Iohannes Haussleiter, Die lateinische 
Apocalypse der alten africanischen Kirche [Erlangen and Leipzig: Andr. 
Deichert, 1891] 179-83). Swete (Apocalypse, xxxiii) believes that the 72 
KE$ricAma of Andreas represent fairly well the natural subdivisions of Revela­
tion. As early as the third century Dionysius of Alexandria, according to 
Eusebius (HE. vii.25.1), gives evidence of an awareness of Revelation being 
structured according to divisions of KaJxxXaia. See Swete, Apocalypse, xxxiii.

4lCollins, Combat Myth. 8; Mazzaferri, Genre of Revelation. 8.

42For example, Victorinus of Pettau (Haussleiter, Die lateinische 
Apocalypse. 84, 86); Tyconius and Augustine (Bousset, Offenbarung Johannis. 
65-7; and Collins, Combat Mvth. 47 n. 26).

43Daniel Volter, Die Entstehung der Apocalypse. Ein Beitrag zur 
Geschichte des Urchristentums (Tubingen: Mohr, 1882); Die Offenbarung 
Johannis. keine ursprunglich judische Apocalypse (Tubingen: Heckenhaue- 
r’sch, 1886). See Bousset, Offenbarung Johannis. 109-11; and Collins, 
Combat Mvth. 9.

^Spitta, Die Offenbarung des Johannes. (Halle: Weisenhause, 1889) 
"Literary-critical" in this context refers primarily to the discernment of written 
sources. See also Collins, Combat Mvth. 9; and Bousset, Offenbarung 
Johannis. 108.

45Spitta, Offenbarung des Johannes. 5-234. See also Bousset, Offenba­
rung Johannis. 113-4; and Collins, Combat Mvth. 9.
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^In the first section of his commentary Spitta (Offenbarung des Johan­
nes. 5-234) discusses the composition of Revelation, and in the second part 
(235-463) he offers an explanation of the Ouellenschriften.

47Ibid., 235-463. Each of the three sources has one of the series-of- 
seven visions: the Christian source contained the series-of-seven seals; the first 
Jewish source the series-of-seven trumpets; and the second Jewish source the 
series-of-seven bowls. Spitta divides the entire book of Revelation into these 
three sources, together with what the redactor added. (See Bousset, Offenba­
rung Johannis. 114 for a succinct listing of the three sources and of the 
contribution of the redactor.) Spitta also placed each source historically: the 
second Jewish source was written during the time of Pompey (1st century 
B.C.); the first Jewish source during the time of Caligula (37-41); and the 
Christian source was written around ten years before the destruction of Jerusa­
lem (70). The activity of the redactor who compiled the present book of 
Revelation Spitta assigned to the second century (Ibid., 464). Spitta believed 
that the recognition of the sources was important for the interpretation of 
Revelation, which importance he discusses at length (Ibid., 464-548). In an 
appendix to his commentary Spitta gives the entire Greek text of Revelation 
according to each of the three sources.

48For example, Rev 10 is made up from the two Jewish sources which 
helps to solve the problems inherent in the chapter (Ibid., 103-20).

49Boismard, "‘L’Apocalypse’," 507-41. For a critical analysis of 
Boismard’s views see Mazzaferri, Genre of Revelation. 14-22.

50Boismard, "4L’Apocalypse’," 507. For example, see the reign of the 
lamb on behalf of God in Rev 4 and 5, and the reign of the beast on behalf of 
Satan in Rev 12 and 13.

51Ibid., 507-8. For example, see the hymn of triumph in Rev 18:20 
and 19:1-10, or the war against the Gentiles in Rev 19:11-20 and 20:7-10. See 
pp. 507-8, 528 for a listing of all the doublets.

52Ibid., 509. See p. 528 for a list of the two prophetic visionary 
sources.

53Swete, ApocalypSC, xlvi-liv.

S4Ibid., xlvi.

55Boiisset, Offenbarung Johannis. 125-48. See Co’lins, Combat Mvth.
9-10.
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“ Charles, Commentary on Revelation. l:xxxvii-xci; Alio, rApocalypse. 
lxxviii-xcvi, clxxi-clxxx; Gunther Bomkamm, "Die Komposition der apokalyp- 
tischen Visionen in der Offenbarung Johannis," Zeitschrift fur die neutes- 
tamentliche Wissenschaft und die Kunde der alteren Kirche 36 (1937): 132-49; 
and Elizabeth Schussler Fiorenza, "Composition and Structure of the Book of 
Revelation," The Catholic Biblical Quarterly 39 (1977): 344-66. For example, 
Fiorenza (Ibid., 344) says, "The unitary composition of Revelation does not 
result from a final redactor’s arbitrary compilation but from the author’s 
theological conception and literary composition."

57Collins, Combat Myth. 8; Mazzaferri, Genre of Revelation. 332-63.

58Bousset, Offenbarung Johannis. 8.

59Collins, Combat Mvth. 8. See n. 42 above; Alio, l’Apocalypse. 
ccxxxix-ccxliii; and Swete, Apocalypse, ccvii-ccxvi. This interpretation was 
also followed by Tyconius and Augustine.

“ Collins, Combat Myth. 8-9. See nn. 42 and 43 above.

6lIbid., 8-13. Collins reviews the reasons why she believes the recapit­
ulation method of interpretation was not revived when the literary-unity theory 
was revived. She suggests that it was because the method was linked with the 
theory that Revelation prophesied the course of history. She further outlines 
the revival of the recapitulation method and attributes the revival of it to 
Bomkamm. She does not mention that scholars such as Swete and Alio had 
already before Bomkam considered, at least partially, the use of the method. 
But she is correct in attributing to Bomkamm scholarly respectability with 
regard to its revival. See Mazzaferri, Genre of Revelation. 330-65.

62Swete, Apocalypse, ccxvi-ccxix; Alio, l’Apocalypse. cclxxii-cclxxiv.

“ Charles, Commentary on Revelation. l:xxiii; Johannis Weis, Die 
Offenbarung des Johannes: Ein Beitrag zur Literatur-und Religionsgeschichte. 
Forschungen zur Religion und Literatur des Alten und Neuen Testaments, Vol. 
3 (Gottingen: Vandenhoeck und Ruprecht, 1904): 150-1. See Collins (Combat 
Myth. 10-1) for an evaluation of Charles’ use of the linear method in which 
she criticizes him for not consistently following the method.

“ Bousset, Offenbarung Johannis. 54-6, 104-6, 140-2.

“ Collins, Combat Myth. 9-10; Swete, Apocalypse, ccvii-ccxix; and 
Alio, 1’Apocalypse, cclxxii-cclxxiv. Alio prefers to call his method of inter­
pretation, eschatological, but he uses both the eschatological and recapitulation 
methods. The same can be said of Swete, though he uses no designation or
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term to identify the method or methods he follows. See Charles (Commentary 
on Revelation, clxxxiii-clxxxvii; Studies in the Apocalypse [Edinburg: T & T 
Clark, 1913]: 1-78) who uses both the historical and eschatological, as well as 
the philological, methods, but all under the linear theory of design.

66Bomkamm, "Komposition."

67Ibid., 141-43.

68Ibid., 133.

69Ibid., 144. Bomkamm says that Rev 10:1-11:14 suddenly breaks into 
the contents of the seven-sealed scroll, between the sixth and seventh trumpets. 
He believes the little scroll of Rev 10 serves as a completion of the contents of 
the seven-sealed scroll. Mazzaferri (Genre of Revelation. 289-95) also believes 
that the contents of the seven-sealed scroll cover not only 6:1-7:17 but also the 
two parallel sections of 8:2-14:20 and 15:1-19:21.

70Austin Farrer, A Rebirth of Images, the Making of St. John’s Apoca­
lypse (London: Dacre, 1949).

71Ibid., 36-58. The six sections of Farrer’s schema are: seven messag­
es, chapters 1-3; seven seals, 4-7; seven trumpets, 8:1-11:14; seven unnum­
bered visions, 11:15-14:20; seven bowls, 15-18; and seven unnumbered 
visions, 19-22. See Collins, Combat Myth. 13-6 for a review of Farrer’s 
schema.

72Emst Lohmeyer, Die Offenbarung des Johannes. Handbuch zum 
Neuen Testament, Vol. 16 (Tubingen: Mohr, 1926): 181-5; Charles, Commen­
tary on Revelation, l.xxiii-xxviii; Bousset, Offenbarung Johannis. 142-48; and 
Eduard Lohse, Die Offenbarung des Johannes. Das Neue Testament Deutsch, 
Vol. 11 (Gottingen: Vandenhoeck & Ruprecht, 1966): 8-9.

73Farrer, Rebirth of Images. 306-7.

74Ibid., 395.

75Farrer, Revelation. 7-23.

76Frangois Rousseau, L’Apocalypse et le milieu prophetique du Nou­
veau Testament: Structure et prehistoire de texte (Montreal: Bellarmin, 1971); 
Collins, Combat Myth. 32-55.

77Rousseau, L’Apocalypse et let milieu. 28, 157. See Mazzaferri,
Genre of Revelation. 23-6 for a review of Rousseau’s theory of interpretation.
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78The seven cycles are the cycle of letters (1:1-5:14), the cycle of seals 
(6:1-8:1), the cycle of trumpets (8:1-11:18), the cycle of the woman and 
dragon (11:19-14:5), the cycle of transition which announces the sixth and 
seventh cycles (14:6-15:4), the cycle of bowls (15:5-19:10), and the cycle of 
the nations (19:11-22:21), Ibid., 28-31.

79Ibid., 19-25, 28-9, 103.

“ Collins, Combat Myth. 13-44.

81Ibid., 32-43. The five series of visions in the schema of Collins are: 
the seven seals (6:1-8:5); the seven trumpets (8:2-11:19); seven unnumbered 
visions (12:1-15:4); the seven bowls with the Babylonian appendix (15:1- 
16:21; 17:1-19:10); and a second series of seven unnumbered visions with the 
Jerusalem appendix (19:11-21:8; 21:9-22:5).

82Ibid., 33.

“ ibid., 31-2, 41. The first cycle consists of the seven messages, the 
seven seals, and the seven trumpets. The second cycle consists of the seven 
unnumbered visions, the seven bowls, and a second series of seven unnum­
bered visions.

“ ibid., 31-2.

“ Mazzaferri, Genre of Revelation. 289-95.

“ Ibid., 292.

“ Ibid.

“ Ibid., 292-3. See also 265-79.

89For an outline of Mazzaferri, see ibid., 395-6.

fe u i l le t ,  Apocalypse. 23-36; "Le chapitre X," 414-29; and "Essai 
d’interpretation du chapitre XI de 1’Apocalypse," New Testament Studies 6 
(1957-58) 183-200. Even earlier Spitta (Offenbarung des Johannes. 105-10) 
had considered the place of chapter ten in the overall structure of Revelation 
and in the context of the question as to whether chapter ten was only an 
interlude (Intermezzo) between the sixth and seventh trumpets, or whether 
chapter ten played a more important role by introducing a new work of which 
11:1-13 was the first part. After considering the question, Spitta concluded 
that the appearance of the angel in Rev 10 did not have as its purpose an 
introduction of a new book of visions. Rather, the chapter serves as an inter­
lude between the last two trumpet visions and acts as a conclusion of the first
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part of Revelation, the source of which was the concluding vision of chapter 
twelve of Daniel.

91Feuillet, Apocalypse. 32-6. The two parts are independent works that 
could not have been written at the same time. Each part also reaches its own 
fulfillment.

"Feuillet, "Le chapitre X,: 415-6.

"Feuillet, "Essai d’Interpretation du chapitre XI de 1’Apocalypse," New 
Testament Studies 4 (1957-58) :200. Feuillet calls both parts "books of desti­
nies." In Revelation there are two "books of destinies" because there are two 
different audiences, and each shows the church in a relationship to two differ­
ent entities. See "Le chapitre X," 414-6.

"ibid., 416-7.

95Feuillet (Ibid., 417) says that the dress of the angel of Rev 10 indi­
cates that he is in the service of Jesus Christ, the Son of Man as pictured in 
chapter one. Feuillet ("Essai d’interpretation," 200) explains that the Son of 
Man commissions the first part of Revelation (4-11), with regard to the destiny 
of the Jews. The angel of Rev 10 commissions the second part (12-22), with 
regard to the destiny of the world. What Feuillet does not ask is why Jesus 
Christ controls that part of Revelation which addresses the chosen people of 
Israel, and why an angel controls the part dealing with the world. A possible 
answer, which Feuillet does not suggest, could be that Jesus as the Messiah has 
now taken the place of revelatory angels. But then, why would John use an 
angel together with Christ as a revelator of the message? These questions are 
addressed in chapter six.

"See pp. 13-16.

97Spitta, Offenbarung des Johannes. 103-9.

98Ibid., 313-463, 563-4, 572.

"Ibid., 108.

100Ibid.

10lIbid., 109-10, 349.

102Boismard, "‘L’Apocalypse’," 507-41. Boismard is not the first to 
advocate the theory of two compositions by the same author. P. L. Couchoud 
in his commentary, L’Apocalypse, published in 1930 (cited by Feuillet,
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Apocalypse. 28) had suggested that the author wrote Revelation in two succes­
sive versions.

103Ibid., 528. Text 1 contained 1, 2B, 5-7; text 2 contained 2a, 3-4, 8- 
11. In contrast, Spitta (Offenbarung des Johannes. 109-10, 347-8, 456-63) 
divided chapter ten according to the following schema of sources: the first 
Jewish Apocalypse or source contained verses la, 2b, 3, 5b, 6 and 7b; the 
second Jewish Apocalypse contained verses lb, 2a, (8a), and 9b -ll; the 
redactor added verses 4, 5a, 7a, (8), and (9b-10a) - in verse 8 the redactor 
changed the wording of the first part of the verse, and similarly he made 
changes in verses 9-10.

!04This is not to say that Boismard ("‘L’Apocalypse’," 511-2) did not 
recognize Jewish influence on the sources of Revelation, as for example, the 
influence of Dan 12:4-13 on verses 4 and 5-7 of Rev 10 and on Rev 22:10.

105Feuillet (Apocalypse. 32-3) says, "In general, modem exegetes are 
less and less favorable to arbitrary hypotheses which would reduce the Apoca­
lypse to a formless collection of various fragments. The unity of thought and 
of style compel us to see the work as a complete whole." He also suggests that 
while the author may have used Jewish sources, his work is entirely a Christian 
work. "Any attempt to delineate the individual Jewish sources seems to be 
doomed to frustration. John has made all his material entirely his own, and 
had conferred on it a uniquely Christological character." Mazzaferri (Genre of 
Revelation. 37) says that "the unity of the book has survived all attacks, and 
enjoys all but outright support today."

106Collins, Combat Mvth. 20-1; Feuillet, "Le chapitre X," 414-29; 
Mazzaferri, Genre of Revelation. 292-3.

107Feuillet ("Le chapitre X," 423) disagrees with Boismard and takes 
issue with his division of chapter ten into two different apocalypses.

I08Mazzafeni (Genre of Revelation. 289-96), on the other hand, 
believes that it together with Rev 1 introduces the entire message of Revela­
tion. See pp. 20-2 of text.

l09Feuillet, "Le chapitre X," 415. In the second episode Feuillet 
recognizes two little scenes: the cry of the angel and the seven thunders (w . 
3-4); and the oath of the angel (5-7). The first scene indicates that the univer­
sal judgment is still far off, and the second indicates that the end is near. The 
two sources of these two scenes are Dan 12:4-9 (Ibid., 417-20). The evident 
sources of the third episode, that of the investiture, are Ezek 2:9-3:4 and Jer 
1:5, 10 (Ibid., 420-3). The situation of the sources for the first episode, the 
vision of the angel, is more complex. His clothing is reminiscent of the Son of
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Man of both Dan 7 and Rev 1, but there are also parallels that can be found in 
Exod 20, Gen 9, Ezek 1 and Rev 4 (Ibid., 451).

noIbid., 423-29.

n lPaul Gaechter, "Semitic Literary Forms in the Apocalypse and their 
Import," Theological Studies 8 (1947) 547-73; John Wick Bowman, The 
Drama of the Book of Revelation (Philadelphia: Westminster, 1955): 69; John 
G. Gager, Kingdom and Community. The Social World of Earlv Christianity. 
Prentice-Hall Studies in Religion Series, ed. John P. Reeder, Jr. and John R. 
Wilson (Englewood Cliffs, NJ: Prentice Hall, 1975): 54.

I12Rousseau, L’Apocalypse et le milieu. 103-4.

113See appendix for a suggested literary structure.

114Feuillet, "Le chapitre X," 417.

115See pp. 14-6.

116See p. 15.

1I7Mazzaferri (Genre of Revelation. 289-96) has suggested an answer, 
but since his work does not deal with this problem as such, he offers no 
detailed analysis of supporting data. It must be said also that modern scholar­
ship is not the first to realize this problem of two commissioning figures (see 
pp. 8-10, 14-15 and n. 39 above).

118See p. 12.
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CHAPTER m

ANGEL-THEOPHANIES IN JEWISH AND CHRISTIAN

TRADITIONS

Definition of Terms 

A lexical definition of angelophany would indicate the appearance of a 

heavenly messenger in some visible form or manifestation. Such a definition 

presents no problems when the heavenly messenger is clearly something other 

than the divine being.1 But when the heavenly messenger or angel presents 

himself as a divine being, confusion results as to whether we are confronted by 

an angelophany or a theophany. An example is the heavenly figure in the OT 

known as the angel of the Lord. He speaks as a representative of God, but at 

times he clothes himself in the characteristics and speech of God (Gen 16:7-13; 

22:15-18; 31:11-13; Exod 3:2-6). The angel on one occasion at least is even 

worshiped as if he were God (Judg 13:3-22).2 In this case are we dealing 

with an angelophany or a true theophany? It depends upon whether one 

interprets the angel of the Lord as only representative of God, or whether he is 

in reality God himself in angelic form.3 The latter interpretation views the 

angel as a manifestation of God in the way he spoke to the patriarchs of the
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desert, and twists the oaks. Overall the Psalm describes the royal and divine 
power and authority of the word of the Lord by means of the seven-fold voice 
of God and the imagery of thunder connected with it.

59The voice of Yahweh is also likened to a thunderstorm with flashes of 
lightning and hail and thunder claps and bolts - together with a cloudburst of 
rain (Isa 30:30). In this case the total effect of the thunderstorm is to portray 
and emphasize the majestic voice of God.

60In rabbinic theology the seven-fold thunderous voice of God was 
associated with the giving of the Law at Sinai (Ford, Revelation. 159, 163; 
Spitta, Qffenbarung. 346-47;. Ginzberg, Legends of the Jews. 3:97; 4:39 and 
Theodor H. Gaster, "Psalm 29," Jewish Quarterly Review 37 [1946-47]: 55- 
56). Also according to rabbinic theology, after the people of Israel returned 
from the exile in Babylon, there would be no earthquakes, storms and thunders 
because God v/ould bless the land (Hul. 86a). The absence of thunder indicat­
ed God’s favor.

6lIn this reference to John the voice of God, thunder and the voice of 
the angel are interrelated, almost as if they were cognates or congenerics. In 
rabbinical literature the *?ip n ?  "the daughter of a voice," was associated with 
the voice of God. According to the Tosaphist on Sanh. 1 la the D3 was 
not itself the sound of the voice of God, "but another sound went out of this 
sound (God’s voice), as when a man strikes a blow with violence and one 
hears a second noise which goes out from it (the blow) in the distance. One 
would hear such a sound; therefore it is called ’Daughter of sound’" (Leon 
Morris, The Gospel according to John [Grand Rapids: Eerdmans, 1971], 596, 
n. 80). According to this definition the H5 was like the echo of the sound, 
the sound or echo of the voice of God. In the reference in John 12:28-29 the 
thunder could possibly be likened to the *?Tp n$. However, to be such it 
would have to be thought of as the offspring or echo of the sound of God’s 
voice and word (Brooke Foss Westcott, The Gospel According to John [1908; 
repr., Grand Rapids: Baker, 1989], 2:126-27). For a more complete discus­
sion on the Bat KqI see Encyclopedia Judaica. 4:324-25; Alexander Guttmann, 
"The Significance of Miracles for Talmudic Judaism," Hebrew Union College 
Annual 20 (1947): 363-406. The possibility that an angel could be connected 
with the Bat KqI is evidenced from Sota 33a where it is said that the Bat Kq] 
was taken at times to be the voice of an angel.

62Feuillet, "Le chapitre X," 417-28.

63See n. 60 above.
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64The number seven was used as a common Semitic phenomenon in the 
OT to suggest a complete whole or a complete time (as the seven days of 
creation). While the number seven is not used in the OT with regard to the 
voice and revelation of God, when it is so used in later Judaism it was natural 
to interpret such a seven-fold voice as a complete and final word at that given 
moment. John seems to be following this later tradition within Judaism. On 
the number seven, its cultic and religious background, see Karl H. Rengstorf, 
Theological Dictionary of NT. 2:627-35.

65See n. 60 above. There is also a tradition that God spoke the Law to 
Moses through the agency of angels (Acts 7:38, 53; Gal 3:19; Heb 2:2).

66"Every revelation of God’s purposes . . .  ’is bitter-sweet,’ disclosing 
judgment as well as mercy" (Swete, Apocalypse. 131). This is also true of the 
contents of Revelation in which judgment is interspersed with mercy and 
redemption (e.g., 11:1-13).

67Their voices were not some special speech of heaven or of angels 
(Bousset, Qffenbarung. 308).

68According to Charles (Commentary on Revelation. 1:262) the action 
of sealing (o^payvCeiv) is equivalent to, "Do not write Orinp&VTK)-" In Rev 
22:10 just the opposite command is given to John, where Mf| oijipayicny; means 
Ypdvw;.

69Swete (Apocalypse. 128) observes that this phrase is from Dan 12:4, 
"but application of the metaphor to unwritten utterances is a bold innovation." 
While Daniel is not to publish what had already been written down, John is 
told not to write down what he was hearing - let alone to publish. Daniel is 
told, k & X u v o v  t& 7cpooxdYpaxa xai o<t>pdyioai t o  pipMov (LXX) - Theodo- 
tion has, §p«)>pâ ov xouq Xbyouq. . . . See Dan 8:26 and Isa 8:16 for compa­
rable prohibitions to publish that which had been already written down.

70According to Swete (Ibid.) "the position of orfrcd is emphatic, cf. xi.2 
pf| crtrri)v pexprtcTiq." Never are their voices to be revealed to anyone (see 
also Ford, Revelation. 159).

71Speculation has evolved into various interpretations. One such is that 
the seven thunders contain another heptat of revelations similar to the seven 
seals, the seven trumpets and the seven bowls, but for some unknown reason 
John did not extend Revelation by a further such heptad. Another interpreta­
tion is that the seven thunders spoke voices that were not lawful for earthly 
man to hear and understand, similar to 2 Cor 12:4, and so John was forbidden 
to make the attempt (see Swete, Apocalypse. 128; Alio, L’Apocalypse. 140;
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Bousset, Qffenbarung. 308-09; Spitta, Qffenbarung. 347 and Charles, Com­
mentary on Revelation. 1:261-62).

^Whether one receives the foe or the 6oa as the preferred reading 
could alter the interpretation of the verse. The manuscript evidence is fairly 
evenly divided (Papyrus 47 and Codex Sinaidcus support the 6oo while 
Codices Alexandrinus and Ephraemi Rescriptus support the foe, among the 
major witnesses). The reading of 6oa would suggest that the thunders had 
actually said something, while the reading of foe would perhaps only say that 
they were beginning to say something. However one interprets the voices of 
the thunders, 6oa puts the emphasis on the substance of what they said, and in 
contrast the foe on the time element.

73Swete (Apocalypse. 129) believes that the object and contents of the 
oath were the words concerning the time, words that were spoken by the angel.

74In ancient and modem times the essential purpose of an oath is to 
affirm or confirm. The basic meaning of 6pv\xo is "to grasp firmly" in the 
sense of grasping firmly a sacred object, with the idea of linking assurance 
with a sacred material. In antiquity swearing or the taking of an oath was 
usually done by the gods in order to call upon them as witnesses for confirma­
tion of the truthfulness of the one swearing. For the above and for references 
see Johannes Schneider, Theological Dictionary of NT. 5:176-85.

75The most common interpretation is that "time shall no longer be," in 
the sense of, "There will be no more delay" (Swete, Apocalypse. 129; Ford, 
Revelation. 160; Charles, Commentary on Revelation. 1:263 and Bousset, 
Qffenbarung. 310). A similar expression is found in Hab 2:3, where it is said 
that a revelation awaits its appointed time as it speaks of the end, and that it 
will not prove false for "it will certainly come and will not delay." The 
statement of time in Rev 10:6 may be an allusion to Dan 12:7 which foretells a 
"completion of all things." This foretelling of the "completion" is preceded by 
an oath when the angelic figure dressed in linen lifts his hands to heaven and 
swears by the one who lives forever. With regard to the angel of Rev 10 and 
his mission, the time element may indicate that there will be no delay in the 
completion of his mission.

76There is no consensus of the interpretation of "the mystery of God." 
Bousset (Qffenbarung. 310-11) believes that it refers to the defeat and casting 
out of Satan from heaven by Michael as described in Rev 12:7-8 (see also 
Alio, L*Apocalypse. 141-42). Swete (Apocalypse. 130) suggests that it 
probably refers to "the whole purpose of God in the evolution of human 
history." Vischer (cited by Charles, Commentary on Revelation. 1:265) 
believes it is the birth of the Messiah. Charles (Ibid., 265-66) concurs with 
Swete. This whole purpose of God is revealed to his servants, the prophets

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



176

and therefore is not really a secret. God’s purpose is both sorrowful and joyful 
- as portrayed in Rev 11-20. And this purpose of God which runs through all 
of human history is to be consummated without delay at the sounding of the 
trumpet of the seventh angel (Rev 10:7). The word itself designates the 
eschatological design and plan of God over all of humanity and the course of 
world history (Feuillet, "Le chapitre X," 419).

^The right hand is mentioned in Isa 62:8. In the other references just 
God’s hand is spoken of. On the various symbolical uses of the right hand to 
express God’s power and favor, etc. see Walter Grundmann, Theological 
Dictionary of NT. 2:37-40.

78In Gen 22:15-16 it is the angel of the Lord, identified as Yahweh, 
who speaks the oath and swears by himself.

79While both the angel of Dan 12:7 and the angel of Rev 10:5-7 swear 
with regard to completion of events within a stated time, this does not mean 
that they had reference to the same time or to the same events (see Charles, 
Commentary on Revelation. 1:263). While the model for John’s action of the 
angel’s oath can be seen to be that of Daniel’s angelic figure, John, neverthe­
less, uses his source within his own creative literary intent. John’s angel lifts 
only his right hand to heaven, not both. The angel of Rev 10 swears by him 
who lives forever and who is also the creator of all life, while Daniel’s angel 
swears only by the one who lives forever - no mention of creation is made (see 
Charles, Ibid., 1:263, 265-66; Bousset, Qffenbarung. 309-12).

"O f course the amount of correspondence led to the conclusion that 
Daniel 12:7 was John’s principal source (see Feuillet, "Le chapitre X," 420, n. 
2).

81Swete (Apocalypse. 130) says, "The angel does not give the book but 
invites the Seer to take it, and thus to show at once his fitness for the task 
before him, and his readiness to undertake it."

82Jeremiah (15:16) states that the words of God came to him and he ate 
them. But no metaphorical eating of a scroll is described.

“ Probably it was a hand of one of the four winged creatures described 
in Ezek 1:4-21, for they had the hands of a man (1:8). Also in Ezek 10:7 one 
of the cherubim by means of his hand gives fire to the angelic figure dressed in 
linen.

84In Jer 15:16-17 the prophet confesses that when he ate the words of 
God, they were a "joy and a delight." But then he says that only indignation 
followed, or as Charles (Commentary on Revelation. 1:267) puts it, "Thou hast
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given me nought but wrath to announce.” John’s experience agrees with both 
that of Ezekiel and Jeremiah in that the scroll first tastes sweet in the mouth, 
but later when digested, it is bitter in the stomach, that is, bitter experiences 
and results follow as he proclaimed the laments and the judgment, illustrated, 
for example, by the suffering of the two witnesses (Rev 11:7-10).

85The fifth, sixth and seventh angels of the trumpets are each equated 
with the three woes that are announced and described in Rev 9:1-21 and in 
11:1-14. These three woes surround the vision of the commissioning angel of 
Rev 10. Interesting to note that when the angel gives John the scroll, he 
speaks of the bitterness of the stomach first, and then of the sweetness in the 
mouth (v. 9). But when John actually eats the scroll, he notes first the sweet­
ness of the mouth, and then after digesting it, the bitterness of the stomach.

“ See n. 84 above. This experience of joy, however, was not always 
necessarily the case. Fear and dread could just as well have been the initial 
experience (see Isa 6:5; Jonah 1:1-3).

87Swete ('Apocalypse. 131) aptly describes this joy when he says, "The 
beauty of the revelation, the joy of insight and foresight which it afforded, the 
promise it held of greater joys to come, are well expressed by this metaphor."

“ According to Charles (Commentary on Revelation. 1:268) this inter­
pretation of the sweetness and bitterness is supported by most expositors.

89For citations see Henry M. Morris, The Record of Revelation (Whea­
ton, Illinois: Tyndale House; San Diego: Creation-Life, 3d repr. ed., 1985), 
185-86 and Charles, Commentary on Revelation. 1:268.

^ o r  examples, see Ezek 2:3-7; 3:14-15; Rev 11:1-13.

9ICharles, Commentary on Revelation. 1:269.

^Caird, Commentary on Revelation. 217. See also Alio, L’Apocalypse. 
142. Charles (Commentary on Revelation. 1:269) says that such an idiom is 
sometimes found in Hebrew and frequently in Biblical Aramaic (see Dan 4:22, 
23, 29; 5:20, 21; 7:12, 26 and Ezra 6:5).

93In Rev 16:15 there is a similar indefinite statement in connection with 
the plural pteraxnv. The subject is again not stated, but the context suggests 
the heavenly court as a possibility. In apocalyptic thought the heavenly court 
can itself play a role (see Dan 7:26; Zech 3:3-5).

94Swete, Apocalypse. 131.

95L. Morris, Revelation. 143.
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"See p. 145 and nn. 19 & 20.

97Feuillet ("Le chapitre X," 415-17) believes the first revelatory part is 
addressed to the Jews, the chosen people, and the second to the whole of 
humanity. See also Alio, L’ Apocalypse. 142-43.

98This particular classification appears in Rev 5:9; 7:9; 10:11; 11:9; 
13:7; 14:6 and 17:15. In six of the seven occurrences the same four words 
appear in the singular or the plural, nation (SGvoq), clan (<̂ uXf|), people (Xa6£) 
and tongue (yASooa) - not always, however, in die same order. The single 
exception is Rev 10:11 where the word king (fkxoiAeti^) has taken the place of 
clan. Though the above classification is the most numerous, it is not the only 
one that John uses. For example, in Rev 6:15 the enumeration of "kings of the 
earth, officials, military leaders, the wealthy, influential people, slaves and free 
men” appears. However, this particular classification seems to portray the 
economic and social status of society, while the four-fold enumeration above 
portrays the ethnic and natural makeup of the human race (see Swete, Apoca­
lypse. 94).

"Charles, Commentary on Revelation. 1:269.

IOOThere are parallels between the two angels of Rev 10:1 and 14:6.
Both are introduced as "another angel," and cry out with a loud voice (10:3; 
14:7). Both have a message to be proclaimed to all peoples. And in both 
instances the message is related to the coming judgment (10:6-7; 14:7). The 
character of both the messages of Rev 10:7 and 14:6-7 are defined by "the 
impending end of the world and of the final judgment, which, while it is a 
message of good tidings to the faithful, constitutes for all nations a last sum­
mons to repentance" (Charles, Commentary on Revelation. 2:12). Feuillet 
("Le chapitre X," 425) believes that the small scroll of Rev 10:2 and the 
eternal gospel of 14:6 are one and the same. Because of this identification, he 
then concludes that the angels of Rev 10:1 and 14:6 are the same angel. 
Whether the two messages are identical or not, they both have to do with the 
same events preceding the judgment of God at the end (see Bousset, Offen- 
barung. 383-84). But that the two angels are the same is most unlikely, for 
they have nothing in common with regard to their appearances.

101See Walter Grundmann, Theological Dictionary of NT. 2:21-25.

,02See Swete, Apocalypse. 2; Charles, Commentary on Revelation. 1:6 
and Bousset, Qffenbarung. 182 for how the iv  t&xei influences the entire 
message of Revelation.

103While the substantive, x&xoq, appears only twice (Rev 1:1; 22:6), the 
adverb, xaxu, appears six times. But since the construction, iv x&xei, in Rev
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1:1 and 22:6 serves as an adverb, this concept, "quickly," occurs eight times. 
Not only are the events revealed to John to come about quickly (Rev 1:1; 
22:6), also Christ says that he is coming quickly (2:16; 3:11; 22:7, 12, 20).
In the remaining occurrence of the word (Rev 11:14), the third woe, described 
in Rev 11:15-19, is to come about quickly. This third woe, which is intro­
duced by the seventh trumpet angel, describes the inauguration of the kingdom 
of God and his Christ (Alio, L’Apocalypse. 168-9; Bousset, Qffenbarung.
331).

104As Swete (Apocalypse. 141) says, whenever the £pxeo8ai x&xu 
appears, "it seems always to refer, more or less directly, to the Parousia or to 
events leading up to it.

105Beckwith, Apocalypse. 739. Charles (Commentary on Revelation. 
1:6) says in connection with Rev 1:1 that "the 8a  denotes not the merely hasty 
consummation of things, but the absolutely sure fulfillment of the divine 
purpose." This "fulfillment of the divine purpose" he also sees in the Set of 
Rev 20:3 (Ibid., 2:143).

106Another example is Acts 26:9. Here the Set suggests that "Paul was 
doing what he believed to be the will of God" (O’Toole, Acts 26. 47).

107Swete (Apocalypse. 131-32) says that the Set "recalls the commission 
given to the prophets of Israel," especially to Jeremiah (1:10) and Ezekiel 
(4:7). Mounce (Revelation. 217) says that Set points to "a sense of divine 
compulsion in the charge given to John."

l08While other angels in the tradition are described with regard to their 
appearance (e.g., the angel Eremiel of Apocalypse of Zephaniah, 6:11-17; and 
the angelic figures of 2 Enoch. 1:4-5), they represent only God.

109In Heb 1:3 Jesus Christ is described as the radiance or brightness of 
the glory of God. In 2 Cor 4:6 the light of God’s glory is said to be seen in 
the face of Jesus Christ (see also John 1:14). In commenting on Heb 1:3 
Philip E. Hughes (A Commentary on the Epistle of Hebrews [Grand Rapids: 
Eerdmans, 1977], 42) says, "This is nothing less than the essential glory of 
god himself, corresponding to the shekinah glory which in the Old Testament 
signified the very presence of God in the midst of his people." The word, 
shekinah (n jp tf, "dwelling," from p ^ ,  "to dwell") does not appear in the 
OT. It is used in the Targums and rabbinic writings as a circumlocution for 
the OT idea of the presence of nearness of God to his people (Interpreter’s 
Bible Dictionary. 4:317-19).
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CHAPTER VI

THE ANGEL OF REVELATION 10 

THE ANGEL OF JESUS CHRIST

In this chapter we will examine the uniqueness of the angel of Rev 10. 

In particular, his relationship with Jesus Christ will be determined to demon­

strate the distinctive position that the angel fulfills in Revelation. Other angelic 

appearances will also be examined to discover if the angel of Rev 10 appears 

elsewhere. And finally, we will address the question of an angel Christology 

in Revelation.

Revelation displays a pantheon of angels acting in various mediating 

roles between God and man.1 Within the various roles the most prevalent is 

that of mediating the word and revelation of God, a role in which several 

angels are involved.2 Of these the angel of Rev 10 emerges as the most 

eminent and unique.3 No other angel in Revelation is so singled out as this 

angel in his description and role. No other heavenly figure is so emblazoned 

with heraldic bearing and emblems or insignia as this angel, except Jesus 

Christ.

At the very beginning of Revelation we are told that the message of the 

book came to John through an angel, "The revelation of Jesus Christ which

180
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God gave to him to show his servants what must soon take place. He made it 

known by sending his angel to his servant John (Rev 1:1)." Despite the fact 

that several angels are used in varying capacities of mediation, a singular angel 

is spoken of in the prologue as a mediator (1:1). Again a singular angel is 

mentioned in the epilogue of Revelation (22:6-21).4 In Rev 22:6 it is stated 

that God sent his angel to show to his people the contents of Revelation. And 

again in Rev 22:16 there is a similar statement, but this time it says that Jesus 

Christ sent his angel to witness to the churches the contents of the book. At 

both the beginning and end of Revelation a single angel is spoken of as a 

mediator of the message.

It is the proposition of this present study that the angel of Rev 10 is this 

angel mentioned in both the prologue and epilogue.3 As such, he is the angel 

of Jesus Christ through whom the message is communicated to John. In 

addition, he serves as an angelic icon of the revelatory role of Jesus Christ in 

Revelation.

The Eminent Role of the Angel 

Within the angelology of Revelation the angel of Rev 10 is unique with 

regard to both his position and appearance. In Rev 1:9-20 John is commis­

sioned by Jesus Christ to communicate with the seven churches (v. 11). But in 

Rev 10 he is commissioned by an angel to be a prophet to the world. No other 

angel in Revelation plays such a leading role as this, the commissioning of 

John in his prophetic office to the world.
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In the epilogue (Rev 22:6) the Lord God of the prophets sent his angel 

to reveal to his people what must happen quickly, that is, the contents of 

Revelation. Here there appears to be a connection between the prophetic office 

which is under the authority of God and the mediation of that office to human­

kind through an angel, the angel of God.6 In Rev 10 an angel mediates that 

prophetic office in the investiture of John. While one can point to angels who 

are involved with John in a prophetic way, as is the angel of Rev 19:9-10,7

they do not exhibit prophetic authority. Only the angel of Rev 10 commissions
*

and commands John to proclaim prophetically the message of God to all 

nations.8 Other angels, for example, the angel of Rev 19:9-10, instruct John 

to write or speak concerning a particular vision within the message of God, but 

never do they convey the message itself to John as does the angel of Rev 10. 

And only the angel of Rev 10 and his prophetic role pertain to the message that 

is to be delivered to the whole human race.

To enhance the position of the angel of Rev 10 as the commissioning 

mediator of the prophetic message, John depicts the angel with the marks or 

insignia of the authority and of the glory of God and Jesus Christ. No other 

angel is so pictured. In fact, John describes no other angel with regard to his 

presence or appearance.9 They are important only in so far as they assist or 

attend John while he views the visions. Their personalities are of no account, 

and what matters is that John fastens his attention on the vision and message.

It is the message that is important, not the presence of the angels who assist in
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the interpretation of the message. And twice (Rev 19:10; 22:8) when John is 

impressed with the presence of the angel, possibly at the expense of the 

message, he is rebuked for so doing. In each case the angel tells John that he, 

the angel, is only a servant of the message and of the witnesses who proclaim 

it. But this is not so with the angel of Rev 10. He is not the servant of the 

message nor of those who are to proclaim it. He is above the message, for it 

is by his investiture that John is to proclaim it (Rev 10:8-11). He is not an 

attending angel within a vision; he is the vision through which John receives 

the message and the command and authority to proclaim it. Every part of his 

appearance, each mark of his heraldic authority, proclaims that he is the 

representative of God and Jesus Christ. He is the only angel so singled out by 

his lordly appearance. Is the angel of Rev 10 the angel of the prologue (Rev 

1:1) and of the epilogue (Rev 22:6, 16) by which God and Christ mediate the 

revelation to John? There is only one other figure in Revelation who it could 

be, and that is Jesus Christ as he appears as the Son of Man.

The Angel of Revelation 10 
and Jesus Christ

As was rehearsed in chapters four and five, the majestic appearance of 

the angel of Rev 10 suggests a comparison with Jesus Christ. Both the angel 

and Jesus, as the Son of Man, commission John to communicate a prophetic 

message (Rev 1:9-16; 10:10-11). Both are arrayed with insignia which 

indicate a heavenly and godly glory and authority.10 However, both their
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appearance and presence are dissimilar enough to suggest that the angel is not 

Jesus Christ. For example, while the angel has a rainbow-like halo on his head 

(Rev 10:1), the Son of Man’s head and hair are white like snow and wool (Rev 

1:14). The whiteness of the head mirrors the white hair of the Ancient of 

Days in the heavenly vision of Dan 7:9." It indicates eternal agelessness of 

the Son of Man,12 and that Jesus Christ as the Son of Man is to be venerat­

ed.13 This token of deity the angel of Rev 10 does not bear. Instead, the 

angel bears a rainbow-like halo, a token of God’s covenant under which the 

angel carries out his mission.14 Thus the Son of Man is shown to have a 

standing before God that the angel does not have, for Jesus as the Son of Man 

shares with God the divine attribute of being eternal.15 The angel on the 

other hand comes from heaven as a messenger under the heraldic badge of the 

halo, which suggests not a divine characteristic but rather a divine mission.

The insignia of the Son of Man also point to the fact that he is Lord of 

the church in the imagery of the seven lamps and stars (Rev 1:13, 16, 20),16 

and that he speaks to the church directly (Rev 2:1-3:21) as indicated by the 

sword of his mouth (Rev 1:16).17 And when he does use a scroll to reveal 

the revelation of God to the church (Rev 5:1-5; 6:1-12; 8:1), he does so as the 

titleholder and master of the scroll and its message (Rev 5:6-10). The angel 

does not speak to the church. Rather, he mediates the scroll and its message 

by passing it on to John (Rev 10:2) in accord with the command from heaven 

(10:8). The angel does not even open the scroll as does the victorious lamb
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(Rev 5:9-10; 6:1), for it is already open in his hand as he gives it to John (Rev 

10:2). The message and the scroll do not belong to the angel, for he is only 

their deliverer. The message quite clearly comes from God as indicated by the 

seven thunders and the voice from heaven which accompany the angel (Rev 

10:3-4,8).18

The Son of Man, Jesus Christ, stands before John as the conqueror of 

death and as the prince of life. He holds in his hand the key of death and the 

grave, and he identifies himself as the Living One (Rev 1:18).19 With this 

title Jesus identifies himself with the God of Israel.20 As God is the source of 

life, Jesus as the Living One from the dead, as the conqueror of death and the 

grave, is the prince of life who restores life with God (Rev 1:18; cf. John 

5:26-20). In contrast the angel swears by the one who lives forever and who is 

the creator of all life (Rev 10:6), indicating that he is under the authority of the 

living God and not related to him as is Jesus.

While the two majestic heavenly figures of the Son of Man and the 

angel of Rev 10 are presented as commissioning figures of dominical dimen­

sion and dominant character, it is apparent that one excels the other. Though 

both commission John, the prophetic message that is given to John to write and 

proclaim belongs to Jesus Christ and not to the angel. The revelation is given 

to Jesus Christ by God to give to God’s people. As stated in the prologue 

(Rev 1:1), the angel that Jesus uses is just a messenger, no more. The mes­

sage does not belong to the angel. He is used to deliver the message to John,
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but the origin of the message is not with the angel. Rather, it is with God and 

Jesus Christ. Jesus is the revelating mediator of the message. In addition, he 

is the object of much of the content of the revelatory message (Rev 1:1).21 

For while Revelation presents an angelology, the book is not about angels. 

Rather, it concerns itself with the reign of Jesus Christ (Rev 19:11-16; 22:20) 

and the victory of God’s people over the forces of evil within that reign (Rev 

7:9-17; 14:1-5). The angels, among whom is the angel of Rev 10, serve God 

and his people within this victorious reign of Christ (Rev 5:8-14; 7:1-8).

John’s reaction as he stands before each figure also indicates the superi­

ority of the Son of Man. Before Jesus, as the Son of Man, John is unable to 

stand. He falls to the ground as if dead (Rev 1:17). This is a typical expres­

sion of human reaction in the presence of deity (Isa 6:5; Ezek 1:28; Dan 8:17- 

18; 10:9-11; 1 Enoch 14:14, 24),22 and it is reminiscent of the transfiguration 

(Matt 17:6). John is able to stand only after Jesus places his hand on him (Rev 

HIT).23 Before the angel no such godly fear is expressed. John does only 

what he is told to do by the voice from heaven. He approaches the angel and 

takes the scroll from him (Rev 10:8-9).

The Angel of Revelation 10 
an Angel of Jesus Christ

Why does Jesus Christ use an angel to mediate the revelation to John as 

stated in the prologue (Rev 1:1) and epilogue (22:16)? At the beginning of 

Revelation (1:9-20) Jesus Christ as the Son of Man confronts John and com­
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missions him. In Rev 1-7 Jesus Christ in his exalted status as the Son of Man 

mediates the message. Even when he uses angels as intermediaries, in particu­

lar the angels of the seven churches,24 it is quite clear that Jesus is the media­

tor of the message for he tells John the message that is to be given to the 

angels of the churches. From Rev 8 through 20 Jesus does not appear again as 

a mediator of the message - he appears only once again as mediator and that is 

in the epilogue (Rev 22:16). From Rev 8 onwards angels are the mediators 

and heralds of the message. Not only does Jesus not appear as a mediator of 

the message, when John is recommissioned, it is an angel who does the 

commissioning. Thus, while Jesus commissions John and mediates the mes­

sage that he is to write in the first part of Revelation, angels do the commis­

sioning and mediating in the second part. Jesus has disappeared and the angel 

of Rev 10 has taken his place as the commissioner and other angels his place as 

mediators of the visions.

We suggest that the angel of Rev 10 is used by the author to serve or 

fulfill two functions. Firstly, the angel is a picture or model of the role that 

Jesus Christ as the exalted Son of Man plays in Revelation as the revelator and 

messenger of God and as such enhances Christ’s glory as the co-regent of God. 

Secondly, he serves in his own right as the messenger of God, as he delivers 

the prophetic message, in order to impress upon John the importance of 

proclaiming the message to everyone, which importance is illustrated by the 

posture and gigantic size of the angel. He thus models the revelatory role of
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Christ as his icon, and as he does so is a pictorial reminder that all people must 

hear the message of God. Why the author of Revelation uses an angel in 

addition to Jesus becomes clear we believe when we look at these two func­

tions.

The angel of Rev 10 does not appear in his own right or on his own 

authority. Rather, he comes to John under the authority of God and in the 

stead or in lieu of Jesus Christ. He is one sent, a messenger under the com­

mand of heaven, and he comes in the place of Christ who is the prime messen­

ger of Revelation (1:1; 22:6, 16).25 When commanded to do so by the voice 

from heaven, he gives the scroll to John to eat and commissions him to 

proclaim to all peoples the message. In his first commissioning John was 

commanded to give the message to the seven churches,26 and Jesus Christ 

commissions him. Now he is commissioned by the angel and the voice from 

heaven to give a message of God to the world. As announced in the prologue 

(Rev 1:1-2) "there are three definite stages in the transmission of this Apoca­

lypse from its source to its publication."27 First, God gave it to Jesus Christ 

to make it known to his people. Next, Jesus sent it through his angel to John. 

And lastly, John bore witness to it and sent it to God’s servants. Three 

heavenly personages are involved in this transmission: God, Jesus Christ, and 

his angel. That the angel could be known as the angel of both God and Jesus 

Christ is suggested by a comparison of the prologue (1:1-2, in particular) with 

the epilogue (22:6-21) in which the angel is designated as both God’s angel (v.
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6) and Christ’s (v. 16).28 While not necessarily excluding the possibility of 

other angels being used as mediating angels, certainly the angel of Rev 10 fits 

the designation of the angel of God and of Jesus. For he is the one angel 

Christ employs to commission John, and he is the only angel described with 

heraldic emblems as a heavenly messenger of both God and Christ. He serves 

as a role model of Jesus Christ in his capacity of revelator and Logos of 

God.29 Although Jesus Christ is pictured in Revelation in several roles or 

functions, as the Son of Man and Lord of death and life (1:12-20), as the 

victorious lamb (5:6-10), and as the heavenly warrior and judge (19:11-21), the 

angel of Rev 10 serves only as the picture of his role of revelator. For 

through the angel Jesus Christ demonstrates his role of being the messenger 

through whom God not only speaks with his servants but also to the world.30

The angel is first portrayed with the cloud and rainbow to indicate that 

his mission is under the authority of God. Secondly, the angel is pictured with 

the sun-lit face because in his mission he likewise portrays the commissioning 

role of Christ. In addition, the angel’s gigantic stance which dominates and 

engulfs the earth, together with his oath and the accompanying heavenly 

phenomena (the lion-like voice, the seven thunders and the voice from heav­

en),31 all direct attention to the importance of the mission of proclaiming the 

message. Thus the angel also stands for the fact that the revelation of the 

exalted Christ will be proclaimed and will be heard by all (Rev 1:1; 10:1-4, 8, 

11; 19:11-16; 22:16-21).
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When Jesus commissioned John to write to the seven churches, though 

dressed in glorious apparel, as was the angel, he stands alone unaccompanied 

by any heavenly, divine phenomena. Christ as the exalted Son of Man speaks 

in his own authority and glory. Not so the angel. He speaks and commissions 

under the authority and glory of God and in the stead of Christ. Nevertheless, 

he is instrumental, by his presence and in the visual action of the scroll, in the 

commissioning of John.32 Though the voice from heaven gives direction, the 

angel is the actor who plays out the role of commissioning John. Not only 

does he hold and give the scroll to John, he also, and not the voice from 

heaven, tells John the effect that the eating of it will have upon him. Though 

in the stead of another, the angel’s role of mediation is real and important 

because the angel is communicating a message of God that must be proclaimed 

to all nations (Rev 10:11). Just as the angel is the heavenly messenger of God 

and Christ that bridges heaven and earth, so now John is to be the human 

messenger that bridges the spoken word of God and the receptive word in the 

ear of man. The dominating and lordly presence of the angel indicates this 

importance of the message of God being heard by the human race. His 

awesome presence astride the earth (Rev 10:1) suggests that the ministry of 

proclaiming the message will hold sway so that people can hear, a fact that is 

graphically portrayed in Rev 11 with regard to the two witnesses. No one is 

able to stop the two witnesses from prophesying until their witness is complete 

(11:5-7). Nor can anyone oppose the angel, and so the ministry of the mes-
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sage will not be stopped. 33 Thus, while the angel in his stance and appear­

ance is a picture and icon of the commissioning role of Jesus Christ, the angel 

also portrays the imperative that the message must be proclaimed by John and 

will be heard by all.

These two functions of the angel of Rev 10, that of a model of Christ’s 

revelatory, commissioning role and that of the portrayal of the imperative of 

proclaiming the message to all, suggest why the author of Revelation used thus 

an angel. Firstly, the angel of Rev 10 teaches an object lesson: just as God is 

unapproachable because of his awesome power and glory, so also is Jesus 

Christ in his exalted state as the Son of Man. In the OT God generally 

approached and spoke to his people only through messengers, whether of 

heavenly or human origin. He did not speak directly with them because of his 

awesome majesty.34 When Jesus Christ first approached John in his dreadful 

and brilliant glory to commission him, John fell as dead before him because he 

could not receive such a presence (Rev 1:17). And so when John is further 

commissioned, it is through a heavenly messenger before whom he could stand 

and from whom he could receive the message of Christ. John does not fall 

before the angel, for he can receive and converse with this heavenly figure.35 

Jesus can be received now in his heavenly glory only through an angel. In this 

fashion the author’s employment of an angel enhances the status of Jesus Christ 

as the co-regent of God. Not only do angels praise and worship Jesus (Rev 

5:9-14),36 an angel also serves as his communicator (Rev 22:16). Jesus
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Christ has his angel as God has his (Rev 22:6). The angel of Rev 10 is 

pictured so as to indicate that he is the angel of God and Jesus Christ.

Secondly, as the angel of Rev 10 commissions John in the place of the 

exalted Christ, he impresses upon John the importance of proclaiming the 

message to all peoples. This the angel does by his posture and bearing. An 

angel of ordinary size would have been sufficient to act as a mediating messen­

ger of Christ and God (cf. Gen 32:22-30; Judg 13:2-22). But in appearing in a 

gigantic size astride the earth, the angel imprints on John’s mind the universal 

importance of the message that he is to proclaim. This impression is con­

firmed by his great voice and his action of swearing by God. Thus the angel, 

as he commissions John in the stead of Christ, both models the revelatory role 

of Christ, and as he actually participates with Christ in the commission of 

John, exhibits the importance of the proclamation of God’s universal message.

The Angel of Revelation 10 
Elsewhere in Revelation

Does the angel of Rev 10 appear elsewhere in Revelation? While the 

angel of Rev 10 is the most impressive of the angels, he is not the only angel 

of an impressive status. In particular there are three other angelic appearances 

which on comparison seem to be the same as the angel of Rev 10: the angel 

who comes from heaven with great authority and lights up the earth with his 

glory as he announces the overthrow of Babylon (Rev 18:1-2); the mighty 

angel of the millstone who demonstrates and seals the overthrow of Babylon
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(Rev 18:21-24); and the angel who stands in the sun and invites the birds of 

prey to the great banquet of God (Rev 19:17-18).37 If these three angelic 

appearances are further appearances of the angel of Rev 10, then we have in 

Revelation four pictorial appearances of the same mighty angel. And accord­

ing to our proposal then, that of identifying the angel of Rev 10 with the angel 

of God and Jesus Christ mentioned in the prologue (Rev 1:1) and in the 

epilogue (Rev 22:6, 16),38 this singular angel of God and Jesus Christ ap­

pears in pictorial form four times in Revelation (10:1-11; 18:1-2, 21-24; 19:17- 

18). Let us consider and compare these four appearances to determine whether 

they are appearances of the same angel.

In Rev 18:1-2 an angel comes from heaven with "great authority (i£ou- 

oiav peydtXriv)." The angel lights up the earth with his glory and with a "great 

voice (£v toxupqi 4>o)vf|)M announces the fall of Babylon.39 While one cannot 

determine for certain whether the angel was gigantic in stature, the fact that his 

glory lit up the earth could indicate that he was. At least his appearance was 

such that it could light up the earth.40 This may be a reference to Ezek 43:2 

where it is said that the earth was lit up by the glory of God. If so, then "the 

brightness of God’s glory is here" in Rev 18:1 "attributed to an angel."41

In Revelation "glory (8o^a)" is an attribute or characteristic only of 

God and the lamb (e.g., 4:11; 5:12-14), except in 18:1 where this "angel has 

this special characteristic in common with God and the Lamb."42 In Rev 

21:23 the glory of God lights up the heavenly Jerusalem and the lamb is its
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light. The glory of the angel of Rev 18:1 lights up the earth. The angel thus 

has a relationship with God and Christ that is reminiscent of the relationship 

between the angel of Rev 10 and God and Christ - the angel's sun-lit face (v. 

I).43 Both angels come from the presence of God, and as they carry out their 

roles they are "empowered with great authority" and reflect "the radiance and 

glory of God."44

In the same chapter (Rev 18) in which the fall of Babylon is announced 

by the angel whose glory lights up the earth (w . 1-3), another angel depicts 

Babylon’s announced fall and destruction by taking hold of a large millstone 

and casting it into the sea (w . 21-24).45 The imagery of the millstone is 

likely derived from Jer 51:60-64 where similarly, after the prophet had read 

from a scroll the destruction that would come upon Babylon, the casting of the 

scroll tied to a stone into the Euphrates symbolized the demise of Babylon.46 

What is of interest to us is that the angel in Rev 18:21 is identified as "one 

mighty angel (efq &TfeXoc, iaxupo?)" and is intimately associated with the angel 

whose glory lighted up the earth in the judgment of Babylon. The one angel 

announces Babylon’s judgment (Rev 18:1-3) and the other depicts it by casting 

the millstone into the sea 0  8:21). The fact that the angel is called "mighty" 

suggests an identification with the angel of Rev 10, and because of his associa­

tion with the judgment of Babylon, suggests also an identification with the 

angel of Rev 18:1.
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The etq before the &yyeXog icrxopb?, the angel of the millstone (Rev 

18:21), indicates not only a single angel but may also mean "one and the 

same,"47 that is, the same single angel who announced Babylon’s judgment 

(Rev 18:1-3). Moreover, the word ioxopdq is used with both of these angels, 

in the first instance with the angel’s voice (18:2) and in the second with the 

angel’s being (18:21). These two angelic appearances thus seem to be the 

same angel, for they both have a role in the judgment of Babylon and they both 

are described as "mighty." The same angel then with a "mighty" voice 

announces the judgment of Babylon and as a "mighty" angel casts a millstone 

into the sea to illustrate the doom of Babylon - both the "mighty" voice and 

strength of the angel are emphasized.

The "mighty" angel who appears in Rev 18, as the herald (w . 1-2) and 

pictorial executioner (v. 21) of Babylon’s judgment, seems to be the same 

angel as that of Rev 10. For both the angel of Rev 10 and Rev 18 are identi­

fied as "mighty" angels. Both act on behalf of God and Jesus Christ as 

mediating heralds. And both angels are described in terms of brightness, 

reflecting the radiance and glory of God and Christ.

The other angel that appears to be the same as the angel of Rev 10 is 

the angel of Rev 19:17-18. This angel is described as standing in the sun and 

one who cries out with a great (peyaX.'n) voice to the birds of the heavens in 

order to invite them to the great (peyoc) banquet of God. The birds are to feed 

on the fallen hosts that fought against the people of God (Rev 19:18-21). The
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source for this scene was most likely Ezekiel’s oracle against Gog (39:17- 

20).48 However, our interest lies in the angel himself.

The angel of Rev 19 who invites the birds of prey to the banquet of 

God stands in the sun as he issues his invitation. What the author of Revela­

tion had in mind or what his source might have been in positioning the angel in 

the sun cannot be determined. Possibly he did so in order to indicate that it 

was from "a position of splendor appropriate to a herald of victory" that the 

angel issues his message to the birds.49 Whatever the author had in mind in 

thus positioning the angel, it seems clear that again he uses the sun to indicate 

that the angel is acting within the glory and majesty of God and Jesus Christ, 

as also is the case of the angels of Rev 10 and 18. There are thus three angels 

in Revelation that are associated with the sun or its brightness: the angel of 

Rev 10 whose face is like the sun (v. 1); the angel of Rev 18 whose glory 

lights up the earth (w . 1-2); and the angel of God’s banquet who stands in the 

sun (Rev 19:17).

The angel of God’s banquet in Rev 19:17 is introduced by the word 

"one" (£va) as was the angel of the millstone in Rev 18:21. Again, does the 

"one" indicate a single indefinite angel, or does it suggest "one and the same" 

angel similar to the efq in Rev 18:21?50 In neither case can it be said with 

certainty why John uses the numeral one to introduce the angel. He uses the 

numeral one in both a partitive sense (e.g., Rev 4:8; 13:3) and adjectival sense 

(e.g., Rev 9:13; 17:12). Only twice does he use the numeral one as an adjec­
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tive with angels (Rev 18:21 and 19:17). In the remaining two instances with 

regard to angels the "one" is used partitively with the genitive (Rev 17:1;

21:9). When used adjectivally does the "one" indicate "a single and only one" 

angel, or as an indefinite article in the sense of "a certain" angel? Or does 

John use it as an emphatic adjective in the sense of "one and the same" in 

order to identify the angel? Perhaps all that can be said is that in his use of 

"one" as an adjective the author means to say that he is not quite sure of the 

identity of the two angels, but thinks he may have seen them before.

In summary, there are three other angelic appearances which because of 

their similarities seem to be descriptions of the same angel that appears in Rev 

10: the angel who announces the judgment of Babylon (Rev 18:1); the angel 

of millstone (Rev 18:21); and the angel of the banquet of God (Rev 19:17). 

The angel who announces the judgment of Babylon (Rev 18:1-3) seems to be a 

second appearance of the angel of Rev 10 because of his glory that lights up 

the earth. The angel of the banquet of God (Rev 19:17-18) also seems to be 

another appearance of the angel of Rev 10 because of his connection with the 

sun. And lastly, if the angel of the millstone (Rev 18:21-24) is the same angel 

who announces Babylon’s judgment (18:1-3), then he also could be another 

appearance of the angel of Rev 10.

In addition to similarities in appearances of the above angels, the roles 

that each plays also have certain similarities. Each has a role that is connected 

with the exalted lordship of Christ. The angel of Rev 10 commissions John in
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the stead of Jesus Christ (w . 8-10). The angel of Rev 18:1-3 and of 18:21-24 

introduces the judgment that Jesus Christ executes (Rev 19:11). Likewise, the 

angel of Rev 19:17-21 plays a role in Christ’s judgment as he cries out an 

invitation to the victory banquet of God.51

Whether it can ever be determined definitively that these four angelic 

appearances are all of the same angel, the unique words and symbols used to 

picture them suggest it as a real possibility - words and symbols that are not 

used for other angels in Revelation.52 A factor that supports this conclusion 

is that the angel of Rev 10 combines in his appearance what the other three 

angels have only in part. For example, three of the four angels share the word 

icxopbq (10:1; 18:1-2; 18:21).53 In addition, three share the imagery of the 

sun or its brightness (10:1; 18:1-2; 19:17); and two address an audience 

beyond the immediate recipient of the angelic visions (10:1; 19:17).

Not only does the angel of Rev 10 combine and have all the descriptive 

words used in part for the other three angels, he also has some that none of 

them have, the cloud and rainbow, for example (10:1). And of course the role 

of commissioning the author of Revelation is shared by no other angel (10:8- 

11).

If these four angelic appearances all refer to the same angel, then it is 

quite apparent from the descriptions used that the angelic appearance of Rev 10 

is the dominant and primary picture of this mighty angel. That is, of the four
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pictures in Revelation of this mighty angel who stands in for Jesus Christ, the 

one in Rev 10 is the first and all inclusive one.

An Angel Christoloev

R. H. Charles in his commentary on Revelation states that Jesus Christ 

"is never designated as an angel in the Apoc. . . . "  He makes this statement to 

counter the idea by Wellhausen that the angel of Rev 10 was "Christ or God 

Himself."54 While Charles is correct in denying the identification of the 

angel with Christ, he overstates his case when he says that Jesus Christ "is 

never designated as an angel in the Apoc. . . . "  It is correct to say that Jesus 

Christ does not take on the appearance of an angel, but he does take on the 

function of an angel.55 For he is the messenger or revelator of Revelation.

In Rev 1:1 it is stated that God gave the revelation to Jesus Christ and he in 

turn was to give it to God’s people. Jesus is the revealer, the communicator of 

the message of Revelation, and as such functions as the messenger of God, as 

the mediator of God’s message to his people. This role of Jesus Christ in 

Revelation as the messenger of God through whom the prophecy is given to 

John is illustrated by the angel of Rev 10.

This association between Jesus Christ and the angel of Rev 10 is stated 

we believe in both the prologue (Rev 1:1-3) and epilogue (22:6-21). The 

comparative similarities between the prologue and epilogue have been noted 

and detailed.56 Our concern here is only with those parts of the prologue and 

epilogue which refer to the angel and his part in the mediation of the message
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of Revelation. In the prologue it states that God gave the prophecy to Jesus 

Christ. He in turn gave it to John through his angel (Rev 1:1). In the epi­

logue we are told that God gave the prophecy to his people through his angel 

(22:6), and that an angel, designated as Christ’s angel, did so when Jesus 

Christ sent him (22:16). In the prologue the chain of mediation is God, Jesus 

Christ and the angel. In the epilogue the chain is God and his angel, and then 

Jesus Christ and his angel. As stated above (pp. 182-84), it is the contention 

of this study that the angel of Rev 10 is the angel of both the prologue and 

epilogue. He is thus the angel of both God and Christ.57

It is possible that we are dealing with two mediating angels, one who is 

the angel of Jesus Christ (Rev 1:1; 22:16) and one who is the angel of God 

(22:6). We have a hint, however, in both the prologue and epilogue that this 

is not the case. In the prologue (Rev 1:1) the message that Jesus gives to John 

through his angel is described with the words "to show to his slaves what 

things are necessary to come about quickly." the exact same words are used in 

the epilogue (22:6).58 The schema of mediation in the prologue is God, Jesus 

Christ, Christ’s angel. In the epilogue the schema of mediating the exact same 

message is God and his angel (22:6), but to this schema Jesus Christ and his 

angel should be added (22:16).

In the epilogue God and Jesus Christ are parallel and God’s angel and 

the angel of Christ are parallel (22:6, 16). While this could suggest that as 

God and Christ are two beings, so also the angel of God and the angel of
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Christ are two separate beings. But the fact that in the prologue only the angel 

of Christ is mentioned suggests that only one angel is involved in mediating the 

same message from God and Jesus Christ. What is parallel in the epilogue 

then are the two roles that the same angel plays. We are thus to understand 

the epilogue as saying, "God sent his angel to show to his servants what things 

are necessary to come about quickly (22:6). . . , and this was done when Jesus 

Christ sent his angel to testify of these things to the churches (22:16)." The 

schema of the epilogue then agrees with that of the prologue: God, Jesus 

Christ, and the angel. The angel of the prologue, the angel of Christ, is also 

the angel of the epilogue, there designated as the angel of both God and Christ.

This is made demonstratively clear by the angel of Rev 10. John 

depicts the angel with insignia to indicate that he is an angel of both God and 

Christ. The cloud and rainbow point to a relationship with God, while the sun­

lit face points to a relationship with Christ. He is an angel of God acting 

under his authority and within his glory as he stands in for Jesus Christ to 

mediate the message to John.

In the epilogue this angel of God is sent by Jesus Christ to witness or 

attest to the message as it is given to the churches (22:16). In Rev 10:5-6 this 

same angel swears by God before he gives the scroll to John. Whether this 

swearing is an affirmation of the soon to be completed time in which the 

prophecy is fulfilled or an affirmation of the truthfulness of the prophecy 

itself,59 it witnesses to the message that John is to proclaim (Rev 10:5-7, 11).
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Thus the angel of God that Jesus employs to convey the message to John and 

the churches does two things. He actually passes on the message from Jesus, 

and from God (Rev 1:1; 22:6), to John and the churches, and as he does so he 

witnesses or attests to the message (Rev 10:5-6; 22:16).

In both the prologue and epilogue this mediating angel is claimed by 

Jesus Christ as his angel (1:1; 22:16).60 God also makes the same claim, but 

only in the epilogue (22:6). While the angel of Rev 10 is not directly declared 

to be the angel of God and Christ, by his appointments and insignia it is clear 

that he is such. No other angel in Revelation fits the role of the mediating 

angel of the message so artfully and completely as does the angel of Rev 10.

He is God’s angel, under his authority as the creator (Rev 10:6) and within his 

glory (10:1, 3-4). But now as he acts as the commissioner of John in the stead 

of Christ, and thus mediates the message that Jesus had received from God, he 

is the angel of Jesus Christ. It is as if God put his angel at the disposal of 

Jesus.

We propose then that the angel of Rev 10 is an illustration of the 

mediating role of Jesus Christ, and as such an icon of Christ. The angel 

depicts Christ in his exalted glory as the vice-regent of God as he mediates the 

message of God to his people on earth. The cloud and rainbow of the angel 

remind us that Jesus as the mediator of the revelation is under the authority and 

covenantal grace of God. The sun-lit face of the angel, a reflection of the face 

of the Son of Man (Rev 1:16), points to Jesus Christ as the medium and
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dispenser of the life-giving revelation of God. The fiery-like legs of the angel 

and his lion-like voice, attended by the seven thunders, image the majestic 

stance of the exalted Christ as he stands ready to deliver the message of God 

(Rev 1:15).

The angel illustrates the exalted Christ in his revelatory role in such a 

manner to indicate that he is not an equal but a servant (cf. Rev 19:10; 22:8). 

While the angel bears the insignia of the godly, he does so in a diminished or 

lesser way. His face is like the sun, not as the sun in all its strength (Rev 

1:16). He bears no sign of equality with God as does Jesus as the Son of Man 

- the white head and hair (Rev 1:14; cf. Dan 7:9). John who is also a servant 

(Rev 1:1; 22:8-9) can thus receive this heavenly presence and the message he 

comes to deliver.

Nevertheless, though an icon of Jesus Christ, John is to receive the 

angel as if he were Christ, for his appearance is accompanied by heavenly 

phenomena, remindful of the glorious presence. The message then that John 

receives, though given by an angel, is from Christ himself.

The angel does not illustrate Christ’s exalted position as Lord of the 

church (Rev 1:12-13, 20), or as the conquering warrior and judge (Rev 1:18; 

19:12-13), for the angel wears no victor’s crown. But he does image the role 

of the exalted Christ as the messenger of God to his people on earth. To that 

extent the angel of Rev 10 illustrates an angel Christology for he is an icon of 

Christ as the exalted spokesman of God.61
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NOTES

‘In its angelology Revelation is akin to late Judaism where increasingly 
angels play such mediating roles. Beckwith (Apocalypse. 445), for example, 
states that the author of Revelation adopted the highly developed angelology of 
late Judaism "which assumed special angels not only for persons but also for 
inanimate things" as it broadened out the mediating role of angels. In Revela­
tion they introduce scenes (5:2; 8:1-5) and attend John through the visions as 
interpreters (17:1, 7, 15). They also carry out actions within scenes (7:2; 8:3; 
12:7-9; 20:1-3), and they are active participants in the heavenly worship of god 
(4:6-11; 5:11-12). And as in Judaism they are associated with earthly elements 
(7:1; 14:18; 16:5; cf. 1 Enoch 66:2).

2Of the 67 times that the word "angel" appears in the Book of Revela­
tion, 41 instances have to do with mediating the message of God. Prominent 
are the angels of the seven trumpets and seven bowls (Rev 8:6-12; 9:1-21; 
11:14-19; 15:1-16:21).

3The emergence of a single angel of elevated status is also akin to the 
developed angelology of late Judaism. See chap. 3, pp. 54-63.

4It has been suggested that both the prologue of Revelation (1:1-8) and 
the epilogue (22:6-21) were the last portions of the book to have been written, 
and that each influenced the other in content and form (Beckwith, Apocalypse. 
771-2). With regard to the mediating angel mentioned in both, Beckwith 
(ibid., 771) states, "In both alike the revelation is authenticated in the most 
solemn manner: it comes from God himself (22:6; 1:1), and from Jesus 
(22:16; 1:1), through angelic agency (22:6, 16; 1:1)."

5Commentators vary in interpretation with regard to this angel of 1:1 
and 22:6, 16. The angel has been interpreted as a literary device which 
suggests that in any form of revelation from God, whether stated or not, it is 
understood that God always communicates with humankind through the 
mediation of angels (Beckwith, ibid., 773). Others identify the angel with the 
angel who has guided John through the various visions, in particular from Rev 
17:1 onward (Mounce, Revelation. 394; Charles, Commentary on Revelation. 
2:218; Bousset, Offenbarung. 456). Others make no identification of the angel
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(Swete, Apocalypse. 302-03, 309). And still others, as B. Weiss, have 
suggested that it might have been John himself (Alio, L’ Apocalypse. 360). But 
Mazzaferri (Genre of Revelation. 278) is correct wheh he says that John’s 
"paramount angel of Rev 10 is exactly the same mediating angel of 1:1," 
though he does not demonstrate this insight. Nor does Mazzaferri refer to the 
angel of Rev 22:6, 16 as the same angel.

6The connection between the prophetic office and the mediation of 
angels in Rev 22:6 is aptly suggested by Beckwith (Apocalypse). 772-3) when 
he says, "God who controls the inspiration of the prophets has inspired his 
angel and the Apocalyptist to show his servants what must shortly come to 
pass."

7In Rev 19:9-10 the speaker is not identified as an angel, but he most 
likely is the angel of 17:1 who now again appears to John (see Swete, Apoca­
lypse. 247; Charles, Commentary on Revelation. 2:218).

®The word jcpo^rnxeua appears only twice in Revelation (10:11; 11:3). 
The first instance is in connection with the commissioning angel; the second 
with the two witnesses on earth who at the end of their witness are taken up 
into heaven to God (11:11-12). The word 7cpo«|rftrn? appears eight times in 
Revelation, always in reference to human prophets (e.g., 22:6). The word 
;cpo<J>TTtE(a appears seven times, five of which refer to the contents of Revela­
tion (1:3; 22:7, 10, 18, 19), once in reference to the ministry of the two 
earthly witnesses (11:6), and once it refers to the witness of Jesus (19:10). 
Revelation is the only book in the NT which is called a prophecy.

9The only exceptions are the four winged creatures at the throne of God 
in heaven (Rev 4:6-8). But these have no relationship to John as regards the 
message of the book, and they are not called angels or messengers. As to their 
classification in the angelic-spirit world and in the hierarchy of the heavenly 
court see Ford, Revelation. 75-80; and Charles, Commentary on Revelation. 
1:118-123.

10The similarities are striking. Both have fire in their appearance, the 
Son of Man’s eyes (Rev 1:14); the angel’s legs (Rev 10:1). Both have sub­
stantial legs, the Son of Man’s are like bumished-fired bronze (1:15); the 
angel’s like pillars of fire (10:1). And both have faces with the brilliance of 
the sun (Rev 1:16; 10:1).

"According to Swete (Apocalypse. 16) the "transfer of this feature to 
the Son of Man is the more striking since Enoch (xlvi.i, ed. Charles, p. 127) 
adheres strictly to Daniel’s account." John in Revelation frequently assigns to 
the glorified Christ attributes and titles that belong to God (e.g., 1:18; 2:8;
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5:12; 22:13). See also Charles, Commentary on Revelation. 1:28; Mounce, 
Revelation. 78-9; Bousset, Offenbarung. 194.

12Church fathers (e.g., Andreas of Caesarea, d. 614) interpreted the 
white hair in this manner (Swete, Apocalypse. 16). Oecumenius (bishop of 
Tricca in Thessaly, 6 cent.) in his commentary on Revelation (see Hoskier, 
Commentary on Oecumenius. 41) says that the white hair points to the fact that 
while Christ is new in appearance on earth, at the same time he is by divine 
grace eternal.

13Montgomery, Daniel. 298; Hengstenberg, Revelation. 126.

u See pp. 95-100, chap. 4.

15Ford, Revelation. 384-5; Swete, Apocalypse. 16. Mounce (Reve­
lation. 78) believes that the whiteness conveys rather the idea of wisdom and 
dignity worthy of honor. Caird (Commentary on Revelation. 26) believes that 
the white hair together with the flaming eyes and sun-like face picture Jesus 
Christ "clothed in all the attributes of God."

,6Charles (Commentary on Revelation. 1:30) states that because the Son 
of Man holds the seven stars in his hand, they are "subject to him, and wholly 
in his power."

17The imagery of the sword is taken from the OT (e.g., Isa 11:4; 49:2; 
Ps 149:6; see also Wis 18:15-16; and Sir 21:3) and is used as a symbol of a 
word or message that comes from the mouth of God or of man. Such imagery 
is also found in the NT (Eph 6:17; Heb 4:12). Whether one confines this to a 
symbol of judicial authority (Charles, Commentary on Revelation. 1:30) or to 
any word of authority (Swete, Apocalypse- 18), punitive or otherwise (Ford, 
Revelation. 383), it implies direct communication.

18See chap. 5, pp. 153-55, 157.

,9Ford (Revelation. 385) declares, "That the celestial personage is the 
resurrected Christ is clear from the word he speaks. . . .  He identifies himself 
as the ’Living One’. . . as the Prince or author of life."

20The "Living One" is a divine title of God in the OT (e.g., Josh 3:10; 
Ps 42:2; Hos 1:10) which is based on the fact that God alone, in contrast to 
other gods or human beings, lives forever (Deut 32:39-40; Dan 12:7; cf. Rev 
4:9-10; 10:6).

2,The genitival relationship of the revelation and Jesus Christ in Rev 1:1 
is not certain. Whether the genitive of Jesus Christ is subjective (Swete, 
Apocalypse. 1-2; Charles, Commentary on Revelation. 1:6; Bousset, Offen-
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baning. 181; Mounce, Revelation. 64) or objective (Ford, Revelation. 373) 
does not determine if Christ is the object of the revelation. For in the prologue 
itself the contents of the revelation are said to be "those things that would 
happen quickly (1:1)." If one holds to this expression as the contents of 
Revelation (see also 22:6), one must realize that As event in Revelation that is 
described as happening quickly is the coming of Jesus Christ (2:16; 3:11; 22:7, 
12, 20). Of the eight times that xdxoq and xaxu occur in Revelation, six are 
in reference to the coming of Christ.

22Bousset (Offenbarung. 181) calls it a stereotyped expression of apoca­
lyptic. John fell possibly because of the sun-like face of Jesus. See chap. 4,
p. 110.

“ Swete (Apocalypse. 19) comments, "The Hand which sustains Nature 
and the Churches at the same time quickens and raises individual lives."

24It is best to take the angels of the churches as angels and not as human 
messengers or pastors. Swete (Apocalypse. 22) summarizes the evidence when 
he says that the angels of the churches "are ’angels’ in the sense which the 
word bears elsewhere throughout the book." In support of this interpretation is 
the fact that an angel of the church is mentioned in the ascension of Isaiah 
(3:15). Charles (Commentary on Revelation. 1:34) says, "If used at all in 
Apocalyptic, &yyeXoc, can only represent a superhuman being."

“ The alternative is that he is under the authority and command of God 
but independent of Jesus Christ. This would, however, run counter to the 
Christology of Revelation which presents Jesus Christ as the prime revelator of 
the contents of the book (1:1; 22:16).

260n  the matter of the seven churches and the possibility of the message 
through them reaching a greater whole or greater audience see Charles, 
Commentary on Revelation. 1:8-9, 24-5; Mounce Revelation. 76-7; and Swete, 
Apocalypse. 4, 309. There is some question as to what exactly was the 
message that John was to give to the seven churches. Is what John was to send 
limited to the seven letters in Rev 2 and 3, or does it include more? The fact 
that the seven churches are addressed as the recipients in Rev 1:4 and 1:11 
seems to indicate that the entire prophecy of the book was meant. This is 
confirmed in the conclusion, for the epilogue (22:16) states that the entire 
message of Revelation was witnessed by the angel of Jesus Christ to the 
churches. See Swete, Apocalypse. 14, 309; Beckwith, Apocalypse. 777; 
Mounce, Revelation. 76.

27Charles, Commentary on Revelation. 1:5.
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28While two different angels could be involved, more likely the same 
angel is meant. That the angel is described as both God’s and Christ’s angel is 
not incompatible, for both God and Christ are viewed as the source of the 
revelation (see Charles, Commentary on Revelation. 2:218; Bousset, Offen- 
barung. 456, 459). God would still be seen as the prime source. Revelation 
thus presents two sources, with God as the prime source. Similarly, there are 
two mediators, with Christ as the prime revelator. In keeping with the literary 
unity of Revelation, it would be rather difficult to envision God’s angel (22:6) 
as another angel from Christ’s (1:1; 22:16), unless one were to consider God’s 
angel to be a reference to Jesus Christ.

29While Jesus is called only once the Logos of God (Rev 19:13), the 
idea and thought that he is the chief spokesman for God is implied throughout 
the book (Swete, Apocalypse. 252). For example, Jesus is called the faithful 
witness of God (Rev 1:5; 3:14), and everything he has witnessed through his 
angel to John is true and trustworthy (Rev 22:6-7, 16, 17).

30Swete. (ibid., 309) says with regard to the angel of Christ in Rev 
22:16 that through the angel Jesus Christ attests the truthfulness of what the 
angel had said by affirming that he had sent him and that the testimony of the 
angel was Christ’s own testimony, as if he had spoken it himself. This can 
also be said of the angel of Rev 10, for through the angel Jesus Christ commis­
sions John to speak the message.

31The voice from heaven could be that of God or of Jesus Christ. In 
favor of Christ is the fact that in Rev 1:11, 19 Jesus tells John to write (Beck­
with, Apocalypse. 581; Mounce, Revelation. 209; Bousset, Offenbarung. 309). 
However, frequently a voice speaks from heaven without any clear indication 
as to whose voice it is. Sometimes it appears to be God’s (Rev 1:8; 6:6) or 
that of an angelic figure (Rev 6:7; 12:10). But often it is difficult to know the 
actual source of the heavenly voice (e.g., Rev 9:13; 11:12, 15; 14:13). 
Whatever the immediate source of the voice, it is always spoken under God’s 
authority and command.

32The angel plays a more prominent role in the commissioning of John 
than the heavenly figure in the case of Ezek 1:28-3:4. In both instances God’s 
voice speaks and gives direction with regard to the eating of the scroll, but in 
the case of John’s commissioning the angel plays a more impressive role than 
the heavenly hand does in Ezekiel.

33As Swete (Apocalypse. 135) says, "To kill God’s witness is impossi­
ble, so long as their witness is unfilled; those who attempt it bring destruction 
upon themselves." On the matter of identification of the two witnesses and 
what they represent see Charles, Commentary on Revelation. 1:280-84; 
Mounce, Revelation. 223; Bousset, Offenbarung. 317-19.
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34When the attempt was made by God to speak directly to the Israelites 
at Sinai, the attempt failed because of the fear and dread that God’s majestic 
appearance evoked (Exod 19:16-22; 20:18-21; Deut 5:22-27; Heb 12:18-21).

35When John fell before Jesus as the exalted Son of Man, it was not a 
voluntary act of worship. He fell because he had no human strength to sustain 
him in view of such a glorious, godly presence (see Dan 8:17; 10:15-18). For 
John to have remained standing would have been both foolhardy and blasphe­
mous (Mounce, Revelation. 80). In contrast, when John fell before the angels 
(Rev 19:10; 22:8), it was a voluntary act of worship or obedience (Swete, 
Apocalypse. 248).

36The hymn of praise that the angelic host offers to the lamb is even 
more expansive than that which was offered to God, for to the "glory, honor, 
and power (Rev 4:11)" are added "riches, wisdom, strength, and blessing 
(5:12)." The hymn concludes in 5:14 with both God and the lamb receiving 
the same doxology of praise. Of this concluding verse Swete (Apocalypse. 84) 
says, "the throne belongs to God and to the Lamb conjointly." This thought 
agrees with Rev 3:21 where it is said that Jesus as the exalted Son of Man sits 
with the Father on his throne (see also Rev 22:1).

37The "mighty angel" of Rev 5:2 is not considered as another appear­
ance of the angel of Rev 10 because of the arguments stated in chap. 4 (pp. 80- 
82). Though Mounce (Revelation. 207) thinks "it is quite possible" that the 
angel of Rev 5:2 is "the one who appears" in Rev 10, a comparison of the two 
angels rules otherwise. In particular, the fact that the word &XXoq is used to 
introduce the angel of Rev 10 makes it unlikely that the two angels are the 
same.

38See pp. 182-84.

39While Rome was to John the "contemporary representation of Baby­
lon," the imperial city of the Caesars "does not, of course, exhaust St. John’s 
conception of Babylon." Other future ages could witness the rise and fall of 
evil mistresses "of the world not less magnificent and depraved" (Swete, 
Apocalypse. 226; see also Mounce, Revelation. 323-24 and Beckwith, Apoca­
lypse. 712-14).

40Beasley-Murray (Revelation. 264) says that the "description of this 
angel is unusually impressive."

41Charles, Commentary on Revelation. 2:95. Swete (Apocalypse. 226) 
says that the angel has so "recently . . . come from the Presence that in 
passing he flings a broad belt of light across the dark earth."
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42Ford, Revelation. 300.

43See chap. 4, pp. 106-11.

^Mounce, Revelation. 322.

45Charles (Commentary on Revelation. 2:107) says that the stone was 
not actually a millstone but "what the Seer saw in the vision recalled the idea 
of such a stone."

^See Charles, ibid.; Caird, Commentary on Revelation. 231.

47Greek-English Lexicon of NT. 230. Swete (Apocalypse. 238) says 
that the elq "approaches the force of an indefinite article, but has not yet quite 
lost its proper meaning. . . . "

48See Mounce Revelation. 348; Caird, Commentary on Revelation. 247.

49Mounce, Revelation. 348; Charles, Commentary on Revelation.
2:138.

50see p. 195 above and n. 47.

5,If the angel of the seven-sealed scroll were to be included, his role of 
introducing the victorious lamb (Rev 5:2) could then be mentioned.

52The exception would be the angel of the seven-sealed scroll if he is 
not considered as another appearance of the angel of Rev 10.

53Again, the angel of the seven-sealed scroll (Rev 5:2) would be listed 
here if he were to be identified with the angel of Rev 10. However, if he were 
to be so identified, this is the only identifying word or description that he 
shares with the angel of Rev 10 - it is the only description given to the angel of 
Rev 5:2.

54Charles, Commentary on Revelation. 1:259.

55Mounce (Revelation. 65) says in reference to Rev 1:1, "As mediator 
of the revelation, Christ performs the function of an angel in the general sense 
of a messenger."

56See Beckwith, Apocalypse. 771-2. He believes that the prologue was 
"probably the last part of the book to be written," and "was pretty certainly 
influenced by the Conclusion in matter and form."
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57Mazzaferri (Genre of Revelation. 278) says John’s "careful design 
becomes apparent if it be recognized that his paramount angel of 10 is exactly 
the same mediating angel of 1:1 In addition, he says that Rev 22:6 in
"virtually replicating" Rev 1:1, equates the singular angel of John’s prologue 
(1:1) and epilogue (22:6). However, Mazzaferri does not demonstrate why he 
believes that the angel of Rev 10 is die angel of Rev 1:1 and 22:6. Nor does 
he equate the angel of Rev 22:16 with that of 1:1 and 22:6, and in turn with 
the angel of Rev 10.

58The words, 5ei£ai toi? SouXou; atitou & 5 a  yzviaQax tv x&yja., are 
exactly the same in 1:1 and 22:6.

59Charles, Commentary on Revelation. 2:219; Caird, Commentary on 
Revelation. 127-30; Mounce, Revelation. 210-13.

•^Mounce (Revelation. 394) states, "The angel. . . is now authenticated 
by Jesus himself. It is to the angel of Christ that the revelation has been 
delegated."

61The fact that John does not directly state that the angel is an image or 
illustration of Christ in his revelatory role should not surprise us. For John 
does not always say what a symbol or visionary figure represents or for whom 
or what the figure is a stand-in (or substitute). For example, in Rev 4 he does 
not state that the lamb (v. 6) is Jesus Christ, but it is clear from the description 
that the lamb represents or stands in for him (see w . 5-6, 9-10).
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CHAPTER VII

CONCLUSION
«  i

The present study was undertaken because of a lack of any compre­

hensive and detailed analysis of Rev 10 in research that is available today on 

Revelation. Apart from comments in commentaries and in occasional articles 

and books dealing with other or kindred subjects,1 no in-depth studies on Rev 

10 have appeared. The one exception is an article by Andre Feuillet which 

appeared in 1959. But even this important article did not furnish a detailed 

interpretation of Rev 10, mainly because of its brevity.2 However, Feuillet’s 

article did emphasize the importance of Rev 10 with regard to work being done 

on Revelation. His article also demonstrated the need for a more lengthy and 

comprehensive analysis of Rev 10. The present dissertation is an endeavor to 

fill this need.

Previous research on Rev 10 dealt with the sources and literary make­

up and unity of the chapter.3 While Spitta and Boismard supported the source 

theory as the answer for the literary composition of Rev 10,4 Feuillet, Collins 

and Mazzaferri recognized the chapter as the creation of the author and 

therefore was a literary unit.5 However, the problem of the angel of Rev 10 

has not been treated. That is, while previous research has for the most part
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concentrated on the literary composition of the chapter and its possible impor­

tance in the composition of the whole of Revelation, it did not concern itself 

with problems that the angel of Rev 10 posed. For example, what is the exact 

relationship between the angel and God and Christ? Why did the author of 

Revelation use an angel to commission or recommission John? And why does 

the angel appear in heraldic tokens and stand astride the earth to carry out his 

commissioning role? These important questions previous research has either 

not addressed or conclusively answered.

The present study addressed the problems posed by the angel of Rev 10 

in the following areas of concern: first, a tradition of angelic figures of unique 

status in a commissioning role; second, the appearance of the angel of Rev 10; 

third, the role of the angel; and fourth, the purpose of the employment of the 

angel.

Was there a tradition of angels of unique status which could have 

influenced the author of Revelation in the creation of the angel of Rev 10? 

While previous research has indicated that such might be the case,6 this has 

not been conclusively demonstrated as a possibility. In our review of the 

pertinent literature, we discovered that there was a tradition of long standing in 

which the author of Revelation stands in his creation and employment of an 

angel of unique status. Our analysis of this tradition demonstrates that the 

author used or referred to models within the tradition as a guide in the creation 

of the angel of Rev 10.
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We found one factor within this area of concern, which no previous 

research or study has suggested. Namely, that while the mediating angels in 

the tradition were used to represent God, the author of Revelation uses his 

angel of Rev 10 to represent both God and Christ. We believe that this fact is 

an important consideration in connection with the question as to why the author 

of Revelation used an angel to commission John.

A second area of concern through which we addressed the problems of 

the angel of Rev 10 is his appearance (see chap. 4). Previous research has 

dealt with this concern more than it has with the concern of tradition. But 

what has not been done is a detailed analysis of the description of the angel’s 

person, his godly emblems and regalia. This we have endeavored to do and as 

a result make the following points - points which are new contributions to the 

study of the angel’s appearance. Previous studies of the insignia of the angel, 

the cloud, the rainbow, the sun-lit face and the pillar-like legs of fire, have 

pointed to likely literary sources in an effort to determine who the angel is. 

However, no consensus concerning the identity of the angel has resulted.7 We 

believe that our research and analysis now offers a firm conclusion, namely, 

that the angel of Rev 10 is not Jesus Christ. While this conclusion is not 

new,8 we believe that our study demonstrates and confirms this conclusion.

For example, when we examined the sun-lit face of the angel and compared it 

to the sun-like face of Jesus Christ (Rev 1:16), we found that the faces of both 

were not identical. Christ’s face is brilliant like the sun, but the face of the
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angel is a reflection of the sun. This difference, while seemingly insignificant, 

we believe is an important indicator that the angel is not Christ. In addition, 

the appearance of the angel, in particular his sun-lit fact, does not so over­

whelm John that he is unable to stand before him, as is not the case with Jesus 

Christ in Rev 1 (w . 16-17). Neither of these two facts have previously been 

mentioned in the evaluation of the angel’s appearance. Yet they are important 

in considering the identity of the angel.

Another example in the evaluation of the regalia of the angel that no 

previous research has brought to light is the author’s use of Ipiq. All previous 

studies of the halo-like rainbow above the head of the angel has focused on the 

theological significance of the rainbow as suggested by Gen 9 and/or Ezek 1, 

together with that of Rev 4:3.9 This we also did and as a result came to the 

conclusion that both Gen 9 and Ezek 1 do help in determining the author’s 

employment of the rainbow in Rev 10. However, in our search to discover 

why John used tpiq to designate the rainbow (see chap. 4, pp. 100-103), we 

discovered a feasible answer which no previous research suggested or enter­

tained. We believe that John used the word in order to bring into the token of 

the rainbow a thought suggested by a mythical tradition. This mythical 

tradition of tpiq John fused with the theological thoughts of the rainbow present 

in his religious tradition. He thus used the rainbow to refer not only to the 

covenantal mercy of God (Gen 9) and his heavenly glory (Ezek 1), but also to
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the idea suggested by the mythological background of tpis, that the angel is a 

particular messenger of God.

Our research and analysis then not only concludes that the angel of Rev 

10 is not Jesus Christ, it also suggests who the angel is, a suggestion and 

conclusion that no previous study has offered and demonstrated.10 The angel 

of Rev 10 is the angel mentioned in both the prologue (Rev 1:1) and epilogue 

(Rev 22:6, 16) through whom God and Christ communicate the message of 

Revelation to John. He is an angel of God at the disposal of Jesus Christ for 

the purpose of communicating to John the message which Christ receives from 

God. We thus have in Rev 10 not a theophany but an angel-theophanic 

appearance. While an angel-theophany may indicate a divine-like appearance 

where it is difficult to determine whether the figure is God or an angelic figure 

(see chap. 3, pp. 42-4), this is not the case in Rev 10. For it is evident that 

the angel of Rev 10 is not God or Christ. Rather, the angel is portrayed with 

divine-like emblems and his appearance is accompanied by heavenly phenome- 

na to demonstrate that he is an angel acting under the authority of God and in 

the service of Christ. This proposal as enunciated in this paragraph is we 

believe a new and important result of our study of Rev 10.

A third area of concern and study with regard to the angel is the role 

that he fulfills as pictured in Rev 10 (see chap. 5). This role previous research 

has interpreted to be that of a mediating commissioner who on behalf of God 

and Christ invests John with his prophetic call (Rev 10:8-1 l) .n This same
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conclusion our more extensive research affirms, and we believe for the first 

time conclusively demonstrates. However, our conclusion is more specific.

As the angel acts in his commissioning role on behalf of God and Christ, he 

does so under the authority of God and in the stead of Christ. This distinction 

of how the angel acts with regard to God and Christ is a new and, we believe, 

important contribution of our study.

The gigantic size of the angel as indicated by his stance has not received 

adequate attention in previous studies.12 Because of the possible importance 

of the angel's size in connection with his role and mission, we thought it 

needed further study. We discovered that the angel of Rev 10 is not alone in 

being described with colossal-size proportions. Such angels appear in a 

tradition with which the author of Revelation may have been acquainted (see 

chap. 5, pp. 141-44). However, we could not determine when such a tradition 

began, though it appears to have been around the time of the writing of 

Revelation. But our research, which for the first time establishes a possible 

link between John’s angel and those of gigantic size in the tradition, suggests 

the possibility that the angel of Rev 10 may have a part in the origin of the 

tradition of angels of gigantic size.

We believe that the angel of Rev 10 was presented as gigantic in size to 

indicate the importance of the angel’s mission. His colossal size as he stands 

astride the earth points to the importance of recognizing that the range of the 

message the angel gives to John is world-wide, everyone must hear the mes-
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sage (Rev 10:2, 5, 11). This conclusion supports what has been suggested 

previously by others.13 What is new in our conclusion is that the possible 

link, mentioned above, between John’s angel and those of colossal size in the 

tradition also commends this conclusion.

Our fourth and last area of concern was the purpose of the author’s use 

of an angel as a mediating commissioner (chap. 6, pp. 180-92). This concern 

has not been dealt with in previous studies adequate to its importance.14 We 

believe that the author of Revelation created and employed the angel of Rev 10 

as a mediating commissioner for a two-fold purpose: to enhance the exalted 

status of the glorified Christ; and to serve as a pictorial illustration of the 

mediating role that the exalted Christ fulfills in Revelation. This two-fold 

proposal is entirely new and has not been touched upon in previous research.

The angel of Rev 10 role is used by the authc to indicate that Jesus 

Christ in his exalted position as the prime revelator and co-regent with God 

(Rev 1:12-17; 4:4-5; 14; 22:l-3)15 is to be received through angels. As God 

employs the mediation of angels so that human beings can receive his word and 

revelation, so does Jesus Christ in his state of heavenly glory. The angel is 

arrayed with divine-like emblems to demonstrate to John that though an angel, 

he is, nevertheless, to receive him as if he were Jesus Christ.

The angel of Rev 10 thus serves as an illustration of the exalted Christ 

in his role as thg prime revelator of God. He acts as an angelic icon of
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Christ’s mediating role in Revelation, which role he fulfills in his exalted 

position as the Son of Man (Rev 1:1-3, 12-20; 22:16).

In summary, as a result of our analysis of the angel of Rev 10, we offer 

this new proposal. The angel of Rev 10 is an angel of God placed at the 

disposal of Jesus Christ. He acts under the authority of God as he in the stead 

of Christ commissions John. He is an angel of God sent from heaven to be the 

mediating angel through whom Christ gives the prophetic message to John. As 

such, the angel is an icon of the glorified Christ in his role of Ihfi heavenly 

messenger of God to his people on earth.

In connection with this proposal we offer for consideration the follow­

ing notion. The angel of Rev 10, as an icon of Christ’s role of the Logos of 

God (Rev 19:11-13; cf. 1:1-3, 12-20; 22:6, 16), illustrates an angel Christo- 

logy.
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NOTES

'For example, Boismard, "‘L’Apocalypse’," and Mazzaferri, Genre of 
Revelation.

2The article is entitled "Le chapitre X de 1’Apocalypse son apport dans 
la solution du probleme eschatologique" and was published in Sacra Pagina 
(see chap. 1, p. 1, n. 3 and chap. 2, pp. 26-27 of our present study). Feuil- 
let’s article is an important study, but it is only a beginning and was never 
meant to be definitive.

3See chap. 2, pp. 23-8 for a review.

4Spitta, Offenbarung des Johannes. 103-9; Boismard, H‘L’Apocalypse’," 
507-41.

5Feuillet, "Le chapitre X," 423-29; Collins, Combat Myth. 20-21; 
Mazzaferri, Genre of Revelation. 292-93.

6For example, Feuillet, "Le chapitre X," 420-21; Ford, Revelation.
138.

7See chap. 1, pp. 7-13.

8See e.g., Swete, Apocalypse. 126 and Mounce, Revelation. 138.

9See Feuillet, "Le chapitre X," 414-15; Swete, Apocalypse. 126; Ford, 
Revelation. 162.

10Mounce (Revelation. 394) and Mazzaferri (Genre of Revelation. 278) 
give thoughts that could lead to such a conclusion, but they do not express it 
fully nor do they demonstrate it.

"See e.g., Ford, Revelation. 162-63 and Caird, Commentary on 
Revelation. 125-26. Swete (Apocalypse. 126) and Charles (Commentary on 
Revelation. 1:258-59) express no opinion in this regard.

12See Swete, Apocalypse. 127; Ford, Revelation. 158 and Mounce, 
Revelation. 208.
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I3Feuillet, "Le chapitre X," 415 and Swete, Apocalypse. 127.

wFor example, Mazzaferri (Genre of Revelation. 276-78) recognizes the 
importance of the angel of Rev 10, but he does not analyze or demonstrate this 
importance - nor does he critique the angel’s appearance.

15The description "the throne of God and the lamb" (Rev 22:1, 3) is, as 
Swete (Apocalypse. 198) says, "a startling expression." Elsewhere the lamb is 
"in the midst of the throne" (Rev 5:6; 7:17), and "the one sitting on the throne 
(God)" is distinguished from Christ (Rev 5:13; 6:16; 7:10). But in Rev 22:1-3 
the exalted Christ as the lamb shares the throne with God.
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APPENDIX

In recent time studies on the literary structure of Revelation have 

appeared.1 No final conclusion has gained general acceptance, despite the fact 

that several have been offered. A by-product of this present study of the angel 

of Rev 10 is the realization of the importance of this chapter in the overall 

literary structure of the book. Though Mazzaferri in his work on Revelation 

recognizes this importance,2 yet a detailed analysis of the entire literary 

structure that takes into account the role of Rev 10 needs to be done. Collins 

has shown the importance of Rev 12 in such an analysis. She believes that 

Rev 4-5 and 12 are the two foci which determine the structure of Revelation.3 

It would seem, however, that while Rev 4-5 and 12 are important in determin­

ing the interpretation of the message of Revelation, Rev 1 and 10 are more 

important in determining the literary structure of the book, in which structure 

then the content of the message is presented.

The importance of Rev 10 derives from the fact that while Rev 1-7 is 

under the mediation of Jesus Christ, Rev 8-22 is under the mediating control of 

angels. Do these two parts form the literary structure of Revelation: that 

mediated by Christ (Rev 1-7) and that mediated by the angels (Rev 8-22)?4 In 

Rev 1 Jesus Christ commissions John and imparts the message that he is to

222
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deliver to the churches (Rev 2-7). In Rev 10 the angel commissions John with 

a message to the world which usually is interpreted to run from Rev 12 

onward.5 But since at Rev 8 angels have already taken over from Christ the 

mediation of the message and continue to do so up to Rev 22, the message to 

the world may begin at Rev 8 and not at 12. If this should be the case, then 

the commissioning role of the angel of Rev 10 coincides with the message 

delivered by the angels (Rev 8-22) - in the same way that Christ’s commission­

ing role in Rev 1 coincides with Rev 1-7. Then, the two parts of the literary 

structure of Revelation would be chaps. 1-7 and 8-22, each with its corre­

sponding commissioning figure, Christ and the angel of Rev 10.

If the above is true, why does the commissioning angel not appear in 

Rev 8 at the beginning of that part of the message mediated by angels - as 

Christ appears in Rev 1 at the beginning of the first part which he mediates?

A possible answer is that the prime mediator of the whole message (of both 

parts) is Jesus Christ, even though angels take over as mediators of the second 

part. This primacy is indicated by the fact that the seventh seal, which is 

opened by Christ (Rev 8:1-5), introduces the seven-trumpet angels and thus 

ushers in the second part of the message. This suggests that the second part 

(Rev 8-22) is under the overall mediating control of Christ even though angels 

visibly mediate this part.

Commentators for the most part are silent about the connection between 

the seventh seal and the introduction of the seven-trumpet angels. When a
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connection is made between the seventh seal and what follows in Rev 8:1-5, 

the silence referred to in 8: lb is usually mentioned and elaborated on, and 

when the seven-trumpet angels are discussed (8:2), it is done in separation 

from the seventh seal and the silence in 8: l .6 But surely the "silence" of Rev 

8: lb is not the only element introduced by the opening of the seventh seal. 

Immediately following the mention of the "silence" is the reference to the 

seven-trumpet angels in 8:2. Rev 8:1-2 says, "And when he (Christ) opened 

the seventh seal, there came about a silence in heaven for about a half hour, 

and I saw the seven angels who stand before God and there were given to them 

seven trumpets." The opening of the seventh seal introduces, by means of the 

mediation of the seven-trumpet angels, the sequence of visions beginning with 

Rev 8:6.7 The silence accompanying the opening of the seventh seal is a 

temporary pause or suspension of the visionary revelation8 which marks the 

cessation of Christ’s mediation and introduces that of the angels.

To dramatize the fact that the second part of Revelation (chaps. 8-22) is 

under the mediating control of Christ, though given by angels, the author of 

Revelation introduces the angel of Rev 10 between the sixth and seventh 

trumpet-angels (Rev 9:13-21 and 11:15-19, respectively). This angel acts out 

the mediating role of Christ at this place in the literary structure to remind the 

reader that, though angels are mediating the second part, it is still under the 

overall mediating role of Christ. John puts the angel of Rev 10 between the 

sixth and seventh trumpet-angels, as an interlude, to correspond symmetrically
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to the interlude of Rev 7 between the sixth and seventh seals (Rev 6:12-17 and 

8:l-5).9

However all this is finally sorted out in a detailed analysis of the 

literary structure of Revelation, it seems to the present writer that Rev 10 and 

its angel will play a prominent, if not a leading, role.
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NOTES

‘E.g., Collins, Combat Mvth. 5-55; Brutsch, La Clarte de 1’Apoca­
lypse. 168-76; Mazzaferri, Genre of Revelation. 330-78; and Feuillet:, "Le 
chapitre X," 420-28.

2Genre of Revelation. 264-317.

3Combat Mvth. 26-32; 40-4.

4Whether these two parts are repetitive, that is, the first part to the 
churches presents the same message given by the angels to the world but in 
different terms, or whether the two parts are two different messages is yet to 
be conclusively determined. If the two parts are the same, then the two scrolls 
of Rev 5 and 10 are the same scroll - as advocated by Mazzaferri (Genre of 
Revelation. 278), though he does not determine where the division between the 
two parts is to be made.

5Feuillet ("Le chapitre X," 428), for example, believes the two parts are 
Rev 4-11 and 12-22 (see also CoHins, Combat Mvth. 26).

6E.g., Mounce, Revelation. 178-9.

7See Beckwith, Apocalypse. 269; and Bamhouse, Revelation. 155.

8Caird, Commentary on Revelation. 106; Swete, Apocalypse. 106-07. 
For a possible theological significance of the silence and its rabbinical back­
ground see Ford, Revelation. 130, 135.

9See Swete, Apocalypse. 126; Mounce, Revelation. 205; Beckwith, 
Apocalypse. 573; Mazzaferri, Genre of Revelation. 293-4.
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