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Introduction

Adiabdnin 18 a key-word in Seristure, used to
deserive the relatlonship of God to man and man to God.
There can ‘e nothing more valuable for man than a. right
relationship to God. With God, man i1s supremely happy., #ith=
out Cod man is totally unhappy, arnd is doomed to eternal.un-
happiress and misery,

This reiatlonship in its truest sens is not an
outward, external thing, but is an inner, spiritual con=
nection betweer the Creator and creature. ditadznirn As
a concept that really involves more than s7an's limited under-
starding can grasp.

The freguent occurrence of o¢(4 dnrn  in both
the 0ld and the illew Testament testifles to its importance.
Accordine to the Fxpositor's Greek Testament, it occurs
about 250 times in the Septuaﬂintl; in all but four 1in=-
stances of which it 1s used as the translation of "berith",
the Hebrew word for covenant. Kittel? states that §¢ « fnrn
is used by the Septuagint 270 tlmes to express the lHebrew
"berith", an2 that it 1s used also for other Hebrew concepts,
so that the total numver of ‘times that it occurs is 286. 4
word that is used almost 300 ti&ea in 0li Testament Seripture

certainly deserves special considerat ion,

1. Expopitor's Greek Testazent, Vol. IV, p« 355.
2. Kittel, Theolozlisc.es woerterbuch, Band I1I, p. 106f.

1.
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In the Wew Testament J<¢d d»ru oceurs thirty=three
times. In contrast to the Hebrew "berith," which at times |/
expresses o relationship between men and man, the Vew Testa=-
ment term is never used in this sense. It always implies a
relationship between God and man.

Cur gulding principle in determining the limits of
the concept under discussion will be the hermeneutical rule:

Scriptura Scripturam interpretatur. We must understand Scrip-

ture in the 1light of Scripture. if ancient customs, vernacular
Speech or clessical usage can shed some light on the Seriptural
interpretation, well and good. If, on the contrary, an attempt
is made on the basis of inguirles in secular writings to con-
tradict or modify a truth of Scripture, it rust be rejected.
Scripture stands as the final authority, not an isolated
ancicnt custom or an instance of classical or vernacular
usage of the word in question. It is God alone who can supply
the right understanding of His Word through the working of
the foly Spirit. He desires that we socarch for the true mean=-
ing and that we find the beauty and simplicity that He has
placed there. It 1s God who has established His dcaldx»rn
with men and it i1s Me alone who can bring men to an appre=
cilation of its meaning.

Wuch has been written on the meaning of this term.
Scholars and exegetes, sueh as Cremer, Deissmann, Riggenbach,
and Franz Dibelius have advocated that in the Septuagint and
Hé' Testament the meaning "testament" be favored. In the year

1909 Norton published a work entitled: A lexicographical and
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hdstorical study of Jcg 8 nin _Erom the carliest times
o the ond of the clesslcal neriods 3 anig work , however,

dovs not include biblical literature, but is important for
the current wnderstanding of the term at the timo when this
concept was ineludsd in Scriptnrgu

Dehm wrote o monogreph on the coneept dc¢al 7 a7

In 1912 entitled, Der Begriff Aca b1 K7 _Im Youen

Testament, Gerhardus Vosh reviews this work in the FPrinceton
Theologleal Quartorlzy,? Whersas Behm trles to show a wide
divergency of n» aning in the 014 end Few Testament, Vos
atteupts to Imit the two concepts "berith” and Scaédn a7
togother by sugresting the wmeaning "dlsposition,” "authorita=
tive arrangenent,”

Peteors In an article entitled "Dlatheld in the J1d
and lew Testanont,” attempts to meke the proper dlstinction
betwean the 1d and the lew Covenant, He adopts the meaning of
"eovenant®” throughouts The purpose with which he sets out is
that of refuting modern students of the Sible who speak of a
dovelopient or vother ovolubtlon of the “iblical religlon from
an old rellgion of ferinto a new religlon of love whi ch is
in reallity not a religion of love,but rather the old epostasy
of worlk rMghteousness.

It Deconcs ovident at the outsot that a misintere
pretation of a koy-sxprossion in Scripture will lead to

gerious difficultiean, The wrong concoption of a Scriptural

Se Chicago istorfeal and Iinguistlic Studies in Iiterature
mlatoti to the lew Aestw;xent II 1.
4. Princeton Thoologleal (uartorly, *Yo1.1T ¢ 1913), DP«513L,

5. Thevlogische tuarbalachrift, Oct. 1942, N0y Do 2058
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word may lead to a wrong conception of the doetrine involved
and ultimetely cause cne to uphold errors
The misconception of the cardinal doctrine of justi-

flcation by feith is the result of a misconception of the
Scriptural d¢adniwn- - o The enthusiasm of the Anabaptists
is an outgrowth of the false view that God establishes His

Scabdnrn with men without the means of grzce. All of
the warped views on Christian liberty may directly he attri-
buted to the false synerglstic understanding of dca Onw»n
The relation of Church snd State is so often misunderstood
because men confuse the 0ld Testament and the New Testament
on this point. In the llew Testament there is no- state in
Which God has talen a speeial interest over and above any
other State, Also the error of the “hiliasts that God will
establish a new and temporal regime upon earth in the last
times is m rejection of the spiritual tharacter of God's

Scaln 47 with men. Thus all who despise the spilritual
blessings that God offers to man through “hrist are bound to
follow Chiliastic tendencies. Really then, the existence of ma-
ny sects is due to the fact that they have cut themselves off
from God's Scalnumn O

Vo therefore approach this study with the prayer

that the Holy Spirit may enlighten our understanding of this
highly significant term and help us to avoid misconcegtions
and error, Tho writer's limited understanding of Scripture

and the inablility to- grasp fully all the implications involved

6. Verhandlung der Elften Jahresversammlung des Ndrdlichen
Districts, 1866, pP.o0.




will be a handicap in the preparation of this thesis. In
part, this paper will be a compliation of scme of the more
significant observations of aforementioned authors, and a
Judgnent as to their deductions. The failure to secure all
of the suurce material furnished by these men is a further
handicap., The conclusions arrived at will be the result of a
closer study of most of the Hew Testament passages where the
word Scald nrn  occurs.

It is impossible, however, to get a clear conception
of the New Testament S,4 8 7 #»  without first making a
study of the covenant idea in the 0ld Testaument, It is not
the purpose of the writer to examlne every phase of the
covenant idea iIn the 01d Testament, It is doubtful whether
such a study could be brought within the scope of a single
volume. Certainly, then it 1s impossible to include a compre-
hensive account within a single thesis, We shall therefore

glve a general survey of the étymology and usage of the 0Old

Testament concept of "berith."

I. An examination of the Hebrew concept "Barith.”

The meaning of a word is determined by its usage.
fowever to establish the usage intelligently and cprrectly,
one should mow something of its past history. Wordé 1ike the
human beings who coin them and speak them have past historles,
lines of descent, relationships, which 1f understood properly,

will give one a better understanding of how they are employed.
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This compels us in the first place to examine the etymology

of the concept "™erith."

A. Etymology of "Berith.”

"Berith" 1s said to be a derivation of the root fom
of "barach." While some have tried to show that it is a
feninine infinitive of "barach" In some cases governing an
accusative, their view seems doubtful since in most cases
"borith" evidently stands as a noun. The fact that "berith"
is somewhnt similar to the word "beriah™ or even to the word
"baruth” which hes the meaning "fosd," 1s pointed out as
ovidence that "berith, too, might be taken in this mean=-
ing. Others take "beriah" in the concrete sense of good, and
"erith” in the abstract sense, as though it were the act of
eating or the meals However, it is not certain that "berith"
is derived from the steﬁ "barach®, to ezt. It 1saﬁifficult
thing to find any sure and exact translation of this word.
Peters sugzests that the root ldea is "to bind.”

"Berith" is most frequently found in the 0ld Testa=-
ment with the verb "carath,” cut off, Wowever, "berith" is
not to be taken as the . object of thls verb. The two words,
when found together, have this meaning that something or
some persons ore cut apart with the result that a "berith®
originates. That the cutting does not have as its object the

animals which ey have been cut in an offering is seen from

7. Vorhandlung, op. cit., p. 1071,
8, Peters, op. cit., p.254.
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the frequent use of prepositions with the term "carath berith."
Thus one party cuts "berith® with ('im or 'eeth) another, or
both have mutual, jolnt, combined dealings with each ot:her.g

When the phrase 1s found with the preposition "le™
meaning "go%, or "with regard to," a greater emphasis is
laid upon the Initiative of the subject, the one who “carath
beritia" with regard to another, Whether it can be argued from
this that God is the originator of the "berith” seems doubte
ful to Fittle who ascribes the change of prepositions either
to the convenience of the various authors or to legal or
dogmatic considerations, This point cannot be stressed accor-
ding to Kittal becuuse the same phrase is used in cbnnection
with Joshua at Shechem and the latter takes no position of
prominence. It seems however that Joshua 1s represented as
exerting an influence there as leader of the people, aﬁd that
gimllarly Jesus, the true spiritual leader of IHis covenant
people expects them through His merits to receive the power
to put away idolis and serve the trus God, and ultimately enter
the Rpomised Land.l0

The terminology mmed in 1 Sam. 18,3 is that Honathan
entered a covenant (le) in relation to (mit Bezug auf) David.
He took the iniative for il reason that he loved him as his
owm soul,

Therefore the idea of a rmtual covenant is not al-

ways the exact equivalent of "pepith.” Also the CGerman word

9’ Kittel' 02. cit.’ p. 108f0
10. Ibid.’ p. 1130
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"Bund" does not convey everything that is contained in the

concept "berlith.
B. Usage of "Berith".

Some interpreters distinguiesh between a so-called
profane and religlous usage of theccovenant -idea: This dis=-
tinction arlses from the fact that there 1s a difference be-
tween 2 covenant which is made between men and men, and one
between God and men. To call the former profane seems a
bit crude, since even a covenant between men and men has
somethling of a sacred nature to 1t; for example in the oath,
God 1s called upon as a witness of the dealings. The maln
distinction to be made between the two 1s that of the pur-
pose in view, the intent of the covenant as a designated ar-
rangement; and the degree to which the curpose in view 1s
attalned, or will be attained must be no% '. in an evaluatlion
of 1t. 4

In the case of a partnership of men in a covenant,
the relationship may be based upon legal proceedings. For
where men come together and declare formally that they be-
long togcther under certaln specified stipulations, the re-
quirement of the law 1is satisfiéd, and an effectual law has

thus been established.

1. The Covenants of len with Mene.
The meaning of "berith vill be better understood

after we examine a few 1natances of its use in the 0ld Testament.

5 1) . Py b o P
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Yie shall consider first of all those covenants which men
make with men. Jonathan and David are a claasic example.
Here 1t is interesting to note that the real grounds for
»thls covenant was the fact that they loved each other dear-
ly. It was a spontaneous feeling that moved them to make

8 covenant. It was an acknowledgement and confirming of
thelr mutusl feellngs. The legal aspect, as Xittel chbosea
to call 1t, 1s brought in to confirm the agreement and in
every possible crisis to preserve it. The sacredness of
their agfeement 1s seen from the fact that Jonathan showed
mercy ("hesedth") toward David in a time when he was being
persecuted by his father Saul. The outward manifestation

of the covenant is seen from the fact that David recelved

from Jonathan a robe, garments, a sword, a bow, and a girdle.

It seems that throughout Jonathan's love was especlally evi-
dent, moreso than that of David, who acknowledges at the
death of the forzer: "I am distressed for thee, my brother

Jonathan: very pleasant hast thou been unto me: thy love

to me was wonderful, passing the love of women". We remember

that Davld showed hls respect for this covenant even after
the death of Jonathan by glving kephlbosheth, a son of Jona-
than, a place at his table.

Another interesting example of a covenant in the
01ld Testazent 1s that of Jacob and Laban. Several polnts
are noteworthy here:

(a.) "Carath berith" is used as a designation of

the mutual proceedings.
12. Ibid., p. 113.

|
12 i
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(b.) 4 heap of stones is set up as a witness.

(¢+) Laban defines the practical meaning of
the two-sided agreemont.

(d.) Taere is an cath of acknowlqggment. of the
divine surety in the right understanding
of the covenant.
(e.} The sacrifice and the maallgf the brothers
of both parties of the covenant.
The importance of the covenant concept for the
Jewish pedple 1s amplified when 1t is taken into considera-
tion that the entire development of. Israel as a chosen
people was dependent on the covenant, the "berith 'olam".
They were all Israelites related to each other. A natural
covenant existed among them in that they were all of common
ancestry.ls
| Where the nétural relét.ion of iwo parties was not
discernible, a blood relationsihip did not exlst, a legal
relationship might be instituted which in effect establish-
ed a brotherly relation between the two partles.
How binding a covenant was when onsce contracted,
can be seen from the fact that when the Gibeonites made
a covenant with Joshua that he would not destroy them, the
agreement was kept, in spite of the fact that they had de-
celtfully withheld thelr true identity, and in spite of the
fact that Josima had orders from God to destroy the heathen
nations of Canaan.
I3. ibid., p. 114. Kittel calls this the "documem."

14, Ibid.
lﬁi Ibid., Pe 115.
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A "berith" among men in the 0ld Testament 1s
usually then a compact, a mutual covenant. There are
several kinds as to theilr purposes, the most frequent
belng international alliances, as between the Israelits
and the Glbeonites, or as between Abraham and Abimelech.
inother type of covenant 1s a judleial decislion or code,
or agreement between a ruler and his ﬁdbple, as in the
c¢ase of David, when anointed king at Hebron. Llkewlse as
we have seen in the story of David and Jonathan, it was
a term designating an alliance of friendsalp, or as in
Proverbs 2,17, of marriage. Job 31, 1 speaks of a covenant
with the eyes, which Hastings in his Blble Dictionary
explalns as a covenant in the sense of an imposed wlll.ls
Job also uses the metaphor of a league with the stones of
the fleld (5,23), and in the same metaphorical sense he
warns against a covenant with leviathan (Job 41, 4), and
Isalah speaks of a covenant with death (28, 15. 18.)

In Daniel 11, 22 there 1s an interesting phrase,
namely, the "prince of the covenant". In his proohecy,
Danlel speaks of a vile nerson ge:erally held to be inti-
ochus Epiphanes, the type of the Anti-Christ, before whom
armies will be subumerged and alsc ‘the "prince of the cove-
nant. This worker of deceit will come into a kingdom gra=-
dually and obtain the kingdom by flatteries and after making

1
a leasue with their leader, will destroy him deceitfully.

16. Opo ¢it.; p. 161,

17. Kretzmann, P. E, Popular Commentary of the Bible, 0.T. Vol. Tiles

p. 630.

1



Some hold that this "prince of the covenant" 1is -

| 3R

the high priest of the covenant people and mention in par-
ticular Onlas IIIX 2 who was deposed by Antlochus about
174 B.C. But most commentators agree that the "prince of
the covenant" was Antiochus Epiphanes himself. That is
eorrect as far as the writer is able to determire. For
since the "holy Govenant” is mentioned in a later verse
and especlally deslgnated as "holy", because it was the
covenant of God with Israel, 1t 1s evidentiy right to
classify the "prince of the covenant" as the leader of a
covenant made between men.

In summarizing the various types of relaticn-
ships among men, we find that in the instances cited
emphasis can be lald upon some speclific feature of the
covenant ldea:

(a.) Jonathan and David- the spontaneous nature.

(b.) Jacob and Laban- the legsl aspect.

(c.) Joshua and the Gibeonites- the binding force.

(d.) Abraham and Abimelech-international alilance.

(e.)'David at Hebron- a ruler's initlative.

Though containing some features of resemblance-to
God's JScaldnrmn s these interesting examples do not ap-
proach the majesty of God's covenant with men. iany of t&ese

covenants begin with friendly relations and often end by

emphasizing the legal nature.
18. Hastinge, op. Clte, p. 161.
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¥ith God the situation:is entirely different. He
stands in an entirely different relstionship to mes than
men do to themselves. As thelr Creator, He sta:ds fap above
them. Due to the fact that man has denied himself his ad-
herence to God by elnning, God must deal with an enemy. The
great tasi of bringing the enemy over tc His side ls accom-
plished by God on tne basis of His love, and merey. How much
greater 1s God's 5(0477”?? in comparison to covenants

contracted by men.

2. Covenants between God and Men.

dentlion hacs already been made of the fact that the
Israelites were a chosen people, or more speciflcally a
covenant people of Jehovah. This existing situation leads
us into & conslderztion of the covenants between God and
men. i

This use of the word covenant 1slmuch more frequen£
in the Bible ﬁhan that ofa eoveﬁant between men and men. The
inltiator is fhpught of as being God. Burton states in his
treatise on Sca dnr= in his Critical Coumentary on
Galatians: "Oﬁly rarely sre men sald to make a covenant wlith
God (2 Klngs 11, 17323, 302 Chronlcléa 34, 31), and even
1n these passages the éct is verhaps thought of as an acknow-
ledgement of the obligatlon imposed by God.” Lo

We might improve the state ent above by ellminating the

“Qérhaua;“ In any relationship that exists between God and man,
19. Op. clt-, De .
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@od talree tho inltlntive. The paseases clted asbove refer
to the atteunte of kings Jeholada ond Joslah to re-instate
true worshin in Isrsel and remev the covenani which was vio-
lated by the people themselves. Tae Lord used these kzm
as Hls instruazents to bring lils people bask into the co-
venant relation. In all other passages iha waphasis is on
the fact that God made the covenante

ihe covensnis of God with men have been variously
internreted, snd also variously enumerated. fShe first in-
dlcatlion of a covenant, we find in the simple lujunc@ion 7
of Genesls 2, 16-17: .

‘nd the Lord Cod gommanded the man, saying,
00 evapry tree uf the garden thou mayest frpe-
1y eat: but of the tree of the knowledge of
goad and evil, thou shell ot sat 3T 13r for
in the dap that thou esisst theresf, theu
shalt surely die. .

Sote the gosdnecs of Cod, the Crsator in =making
this arrangesent. ¢his wae an agreement between God and
man alloving man grest privileges, yet putting his obedli-

ence to and willing dependence on God {0 & teat in one

very definite e Ltere . 80

20. The Constltution of the Presbyteprlsn Chu CE O
‘the Unmited “tates of Auevriga, pe J5Te calls this “a
eovenant of wortis, w erein lifc was promised to Adam, and
in him to his posterit , upon conditlon of perfect and per-
sonal obedience. Han by his fall having made hlmselfl in-
capable of 1ife by that covenant, the Lord wis pleased o
mske & soccond, commonly ozlled the covenant of grace; s_here-
in he freely offersd unto sinners 1ife anc salvation by Jesus
Christ, requiring of them falth in him, that they aight be
saved from sin; and o give unto «ll thase that ars ordalned
unto 1ife, his Foly Sn»irii, to make them willing acc abdble
to belisve."
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One ought not to corocelve of thie covenant as a
1éga118tic one in view of the fact that man was yet in a
8tate of lmnocency, bearing the image of God and walking
before Him 1n perfect righteousneas and holiness. For
that reason the term "a covenant of works", seems out of
place. “hile 1t is true that Adam worked in the gerden of
Eden, yet this work had not the disagreeable nature which
we in our slnful state associate with the ldea of working
and whilch wc would associate with the idea of working and
whlch we would assoclate with the concept "covenant of
works." ‘The relation of God to man before the fall and
after 1s so different, that we now cannot as yet grasp what
a complete restoration of the image. of God implles. '

HMan succumbed t0 the subtilty of Satan in that
first test, but God with a wisdom all His own was on the
scene immediately with a plan of éalvation. Sin as pre-
dicted by God brought on death, but ain-ha.d not been long
in this world, before God was thei'e Z\Qrith a promise %o
remove it.

The covenanﬁ of God with sinful man in Eden and
the promise of God are slncev the fall correlative teras.
Wnerever this covenant of grace is spoken of, there the
promise of a Saviour 1s inseparably connected with ii,
elther expressed or impllied- God now mekes a covenant
with man and with all succeeding generations that they
might all be restored to eternal bliss. VFhereas God re-

mains the same, man because of his sin, perishes. God
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makee a free promise, however, whereby the death of a
Man can culminate In the joys of heaven through the
merits of the Seed of the woman.

The covenant to Noah, whereby God "guarantees the
21
stablillity of naturzl law , follows as an evidence of God's

grace. Vischer in his commentary, Das "hristuszevgnls des

Alten Testaments, calle 1t "das gBttliche Stillbehalteab-
22
kommen mit der verschuldeten Erde.”

It 18 more than a mere temporal promlse, for in
the temporal promises of God in‘the 01d Testament there
usually lies concealed 2 spiritual blessing. This is true

also in the case of Abrsham and others who recelved the

promise.
Luther says on thies polnt:

Das Alte Testament flhet an am Leiblichen
und 1lst doeh dac Gelstliche darunter ver-
borzen, ndmlich dass man 1m Glauben mtisae
genug haben. ¥s ist elnerlel Ding im Al-
ten und Neuen Testament; es ist aber sine
andere Ordnung. Das neue fihet an am
geletlichen, schlelft das Leiblich mit
slch hernache....Abraham wvard zugesagt, er
gollt das Land Kanaan eilnnehmen, und hat's
doeh nicht eiln Fuszes breit eingenommen,

i Apostlegescrhichte 7o Er trauet aber Gott

: und gliubet, er wlirde es elnnehmen, starb
also dahin, und gldubet bls ans Ende, er
wlrde e¢s elunenwmen, und ist doen leiblich
nicht dshin kommen. Im Qlaben aber hat er's
einzenommen, denn selnem Samnen ward's ge-
geben. Also 1st unter der lelblichen Ver-
heiszung eine gelstliche Zusage mit elnge-
lofTen, auf welche auch ibrzham mehr hat se§ :
sehen, denn auf dle leibliche Verheiszung.

21l. Hastingzs, op. cit., p. 162.

22. Peters, op. clt., D. 257« |

23. Ausi;gung der 10 Gebot, E. A. 36, €3-69. Verhandlung,
= : :
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The covenant God mé.de with Abraham was con-
firmed 1n. its promise to Isaac and Jacob. From Abraham's
tive on God isg beginning to deal with a chosen people.
This fact, however, does not exclude believers of other
natlions since through the Seed of Abraham, that is,
through Christ, a blessing of spiritual and eternal
good 1s assured to all nations.

Thecoverant of Mt. Sinal follows which is bind-
ing only for the chosen people of God. It must be noted
in particular t.hat this covenant has two parts whi_ch.
must be sharply distlnguished. The first part is con=
cequ with the giving of the law, which it must be
noted, was a conditional covenant. God gavé ten command-
ments, and promised eternal 1life on the condition that
these be kept perfectly. The Lord makes it very plain
throughout Seripture that if there is any man who. has
kept the law, that 1s, his part of the agreement with
God, he shall surely live, Since the fail it is evident
that no human being is capable of this. Gcd shows in
this first covera t that man left to himéelf is help~
less. God must provide salvation for him.

God's deaiings over and against man have a pur=

pose. They have a deflnite end in view, ‘that of estab-

lishing first a fear of God, & conviction of sin, and
2%. This accounts for God's special co sideration

of Lot, Job, Namaan, the widow of Sarepta, and the in-
habitarts of N1 .eve:, all of whom were not included in
God's chosen people.




thus preparing the sinner for the acceptance of the
Gospel, >

To conglder all of the covenants of God as
given to succeeding generations as a series of cone
centric clrcles, all having as their center, Christ,

18 ebviously therefore a mistake, = Certainly the

law covenant of Iit. Sinal must be put in a different
sphere and kept separate, for the redemption of Christ
1s not always connected with this covena:t. We have
throughout Scripture a recurre.ce of the law covenant
as well as repititions of the gospel covehant; the pur-
pose of the one being to convict a man of sin and the
purpose of the other to forgive a man nls sins. The
former is a manifestatlon of GCod's wrath, the latter a
manifestation of God's love and merdy.

The Gospel part of the 3iaitle covenart ia
seen in the ceremonial side, which served as a shédow of
that which was to come, the sacrifice of Christ, The
belleving Israelite irew well enough that the blood
of calves ard goats could not forgive his sins, but
in faith he 'ocked ahead to the fulfilment of the pro-
mise of a Messiah, ‘the Lamb of God, through whom re-
demption was to be gained.

If one wants to operate with concentric cir-
cles, one should first separate all passages dealing
with the law covenant from the passages dealing with

25. HAttol, OP. cita, D« 125 L.
26. Poters, ope. Clte.y Pe 257,
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dealing with the gospel covenant. It will be interesting
F-o note that the moral law glven on iit. Sinal is a fixed
standard. The limits of thls circle do not grow larger
or smaller, but remain throughout all ages the same, The
ceremonial law however, which was at first véry pmminent
and should have remained so unt,ll.the entering in of the
new coverant, finally waxes old and decays.

That the 0ld Testame t covenant should vanish
slowly before the Messiah came, was a puniahment. for
Israel’s externalizing the worship of Jehovah. They had
cast away the essence and now graduaily the symbols were
taken away, and at the time of the e:&ile nothing of 1its
one time glory remnained to Israel. The final réjection
of apostate Isrzel dates from the exile aﬁd continues
untll the end of days. & |

' The ceremonial law which was abrogated by Christ's
redemption might then represent a serles of decreasing
circles which fade out of the pilcture at Christ's appear—
ance. One might also represe:t the hlstory of the cere=-
menial law‘ with a line descending and rising at various
points until it finally breaks off at the arrival of the
HMegglah, ,

The covenants of promise or the gospel covenant
works the other: way, reoresenting a line leading upward,

or a series of increasing circles, each representing a
20 . etseh, Theo, Classroom Lectures.



promise, adding and confirming what has been promlsed
at first until we roach the cul=ination in the all-
inclusive circle of Christ's actual appearance. Tﬁis
should rot , however, create the idea that the first
pronlse was less significant than any of the others.
A believer who clung to that first promlse had as the
object of his faith the same Christ that we have_ today.
The only differerce lies in the fact that he had just
the one promise of God, whereas we have the complete
record of all the promises plus the account 61’ the
actual fulfillment on which to base our faith, For
ug, all the evidence is complete, To remain members
of God's covenant, we need only accept the grace of
God in Christ. What that 1mplies will be further set
forth after an investigation of the Greek concept

Scal nw» o ‘he fact that this term is used to
translate both the "verith" of the law coveunant and
the “berith" of the gospel coverant, demands a considera-
tion of its possible uses.

In summarizi~g the covenants of God with
men we find that there are two major divislons to be
noted, Law and Gospel. The law-idea, cspecially in
the covenart that God made on M¥t. Sinal, emphaslzes

both the factor of God's transcendent holiness and

the factor of man's denraved condition,
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The 1nability of man to keep the Law has
prompted God in Hig providence to estavlish His eler=
nal covenant of grace in order to bridsc the gap that
exlsts between His holiness and man's sinfulness. But
the two covenants of God with men must alwaye be sharp-
ly differentiated. Error creeps in very readily where- .
ever the Law and the Gospel are confounded. The matter
of confusing law and Gospel is at the outset & crux in
the discussion of Scadrnmiwn , The sutsequent treat=
ment of texts dealing with this matter should help to
clear up the matter. '

I concluding this section on the concept
of "berith" in the 0ll Testament, it must be noted that
the covenant 1dea is prominent throughout. In the case
of cgvenants of men with men, the agreement is usually
a mutual one., In the case of God's covenarnt with men
there is al-so a mutuality to be found in the relatlon,
sut at the same tire there 1s a one-sided actlon on
the part of God.

In God's law coverant, the emphasis is place on
the quality of justice and judgment. His gospel cove ant
emphasizes His love and wercy. Both are "covenants"

however, since in both God draws man intc the agreement.



II. “n examinatlon of the Greek concept

A gultable Greek word had to Le found to con=-
vey to tie Greel reader the "berith" covenant idea.
Stra- gely enough, the word Scadn#7 1s not that wnich
properly denotes a compact, agreement, or covenant.
The word ex;&ggssive of a covenant or compact is
auvld n rn . There must have been a apecial reason
then why the term S¢cqd7#»7 was so sultable a
recdering of the covenants meﬁtloned in the 0ld and
New Testament, This will be better 1llustrated after
& conslderation of the etymology of JSwd7¥n  and
its use in classical Greek, in the Septuagint, a d

in the Hew Testamernt,
Al Ftymology of Stabnrn

The noun $c4d7kxn 1is related to the verb
Staltdnuc, The latter is a combination of two Greek
words, the nrepositlon $¢ca@ a-d the verb ¢¢d 7 «c
and means to place, or set, apart. The idea is that
of setting aside a portion of goods to be given or
bequeatihed to another.

e have almost an exact equivalent in the Latin
word disponere from which the English word disposition

18 derived. The corresponding German cxgression would 5
]
‘be "die Anordnung, irnbesondere die letztwillige Verfigurge« =8
28, Barnes, A., Notes on the Epistle to the Hebrews, p. 5.
29, Ezer, Th.,Griechigches Yeutsches Woerior
Neuen Testamnent, p. 95.




B, Usege of dcald nr=n

1. The classical Greek usagze of Scadnxn

The Greeks employed Scad» /7 to denote a dis-
positlon, ordering or arrangement of things, whether of
religious rites, civil custo s or property, or if used
with reference to a compact it would be a compact with
the idea of an arrangement or ordering of matters, not
with the primary notion of an agreement with another, 55

Thayer li=ts two disti ct meanings of Stadbnkng

1. Dieposition, arrangement, testamert,
Willensverfuegung.

2. Compact, covenant. (Cccasional in classical
Greel:).

Uthebthers; as for example Kittel, llst three se-
saprate :.\eazﬂ.nga:of' the word. Kittel 3aexpm.j.na Stalnkn
firs. as a last will, disposition or arrangevent, testa=
ment, a technical term among the Greél:s of all tines,
uged also in Seripture and in ordinary conversation,

It 1s often found together with the verb
Scad »n#7 meaning to make a testament. Due to the

tendency of older Greeks to regard & testamert as a

donatio inter vivos, a gift glven to another while the

donor was still livirg and due to the later custom of
regarding a testament as a bequest, valid only after
the death of & testator, there is the questio: whether

%0. Barnes, OD. Clib.s D« 185.
R1e m. Citiy De 450.
32. Up . Cite, Do 127.

T



to regard JScad » #7 as a one=-sided or a two-sided

transaction. The donatio inter yivos would carry with

it somethinz of the two-:ided idea, whereas the bequest
is more one-sided. 1In the Hellenlstic epoch the bequest
was the predominant meaning.

An intoeresting observation is that JS¢a {n 7
ls used as a literary designation of a philosopher's ‘
testament. Out of the legal concept there originates
the idea of a spiritual bequest of a wise man, implying
that his last ordinaices, teachings and exhortations
have speclal obligatory force.

4 gecond neaning suggested by Kittel for the
word Jcadxn#» 1s tho same as that mectioned by Thayer,
that of an agreerent, covenant, or compaet, between two
partles, but with the exclusive otligation of the one
conformable to the requirement of the other. :

Kittel lists however, a third use which 1s
almost identical with his first meaning: a disposition,
an arranvenent, ordlnance, properly an arrangement made
by one party with plenary power, which the other party
may accept or reject, but carmot alter, {k will is

eimply the most conspgicuous example of such an instru=

33 The only insta ce of this meaning in classical
Greek, says Kittel, p. 128, is that of Aristophanes
Av, 440 f, : Feisthetairos will lay down his weapons
only if the birds make & compact with hiam to do him
no harm and obligate themselves to the oath and the
writing on tablets. '



25.

ment, ard thls meaning ulti-ately monopolized the word
because it suited its different reanings most complete=-

1ly.
- 34
Ernest De Wittt Burton supplies futher signifi=-

cart data on Scabd»niwn  in his Critiecal Co mentary
of Galatians., He writes: " of the usage of Greek writers
to ard includi g Aristotle, an extended examination has
been made by Dr. ¥.0, Horton. Of 212 writers whos,e‘ éx—
tant remains have been examined the word was found in
only nine, viz., Aristophanes, Lyslas, Isocrates, Isaeus,
Plato, Demosthenes, Aristotle, Dimarchus, a d Hyperides;
Igaeus el ~ the most important. Therfolloulns is sub-
stantially Norton's tatulation of uses, slightly charged
as to form: '

1. Arra;gement, disposition, tesb&mentary
character,

(2.) In the plural of the simple provislo s
of a will, but not designating the
will as a whole. 35

(b.) In the plural, of the sum t:tal of the
provisions of the will, so that the
plural is equivalent to will and can
be so translated. 3

(e.) In the singular of a will or testa:ent
as a whole. 37 :

3&. Op. cit., p. 496T.
35. Isae., 1,24, & yjap 57, w ardpes, ws ovtoc gariy, gy

tadis  ruvy J”J/fq/a,a,gracs Scdﬂﬂ/mcs Edwicer @auzotS Znr 0vidr:
“"For if now, O men, as these men say, in the present
written ~rovisions he gave you the mroper*l'. A
36. Lye. 16,39 a:¢ Staﬂ’ﬂ/rdt. cebeco—

"the will, which he made." X
3Te 05 arv Scalrniwnr JFPragdn @ avziy é'zdudc‘aéras

“whoever writes a will disposing of his possessions..”
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2. &4n arpangement or asreement between two
partles in which one accepts what the other
propoases or stipuiates; somewhat more ore-
8lded thar a avrdmnr»n o 1t may include
provislons to be fulfilled after the death
of the narty making the stipulatlions, but
is not strictly testamentary in character. 38
The close relation betwee: tie two general
meaninze o7 ‘he word is geen where 3calnin
is clasased amnong dvwbsAdq 4 Bzree-e ts or
contracts. In Arigtophanes Ave. 435-461,
dead7nyn denotes a compact.

"Nor.on's further conclusions from his investi-
gations are the following:

(a.) The custom of will-making amoig the Greeks
arose from the adostion of an helr.

(b.) Adoption inter vives was irrevocaile ex-
cept by mutua. agreement; but adoption by
will became operative at death, a:d such
adoption and the will might be revoied at
tihie discretlon of the testator.

(ee) A Scadnirn in the se:ze of a coveiast
wags revocable only by mutual consent.

In sun arizi g the classlcal usage of Scwdzn#n,
we find that the meaning of Jwadnwn flugtuated
between a strict testate tary sgense & .4 & one-gided cove=
nant agreenent. The former sense impllied the death of
a testater. The latter sense allowed for the thought
of a cortract between two living parties, the one party
takinz the inltiative by proposing, offering, glving,

a:d the other party passive y accepting the terms of the
agrecuent,

Kittel has come to the conclusion that the

38, isae. 6 kac apas Scaldrnuwny, E£4' 0¢S e
'.Ezz ?;J'ai?f z',oz;r rzazé'a,rﬂ/f;/;a'tzﬂamc ,ufra/' ZoJray Tobs Swpen :
“and having written out an agreement, by which he intro-

duced the boy (into his #pazp(a ) he deposited 1t
with their concurrence, with Pythodorus”.
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"testaventary sense", tuat of a vequest at a zan's death
1s the most common usage in the Hellenistic era. It 1s
aignificant that at the end of this period, atout 280 B.C.

the Septuagint was written.
2. Septuagint usage of Scalbnkn .

Before we cousider the use of 3c¢@d»/r» in the
New Testa e t, it 1s well that we glve some co' sideration
first to the oldest a'd in all respects tae most important
translation of the 011 Testazet into the Greek language.
This tra slation originated because many of the Alexandrian
Jews could not read the 0ld Testament in the original.

iow now did these Greek tra:slators g0 about
translating the Hebrew concept "beriti"? One mizht have
expected them to use the word properly expressive of a
covenant or compact among the Greeks, 2w {zx .
But this word accordinz to Cremer's lew Testauent Greek : :
Le-,iconz‘gocct--a in the Septuagint only three times: Isalan
28, 15; 3G, 1; Da'iel 11, 6. It is never used as a trans=
lation of "berith" and only once is it used in & parallel
with "berith", Isalah 28, 15. HNever is ¢u/dzn¥xn  used
in the Septuarint with reference to any arrangewent or
oové.-.ant betwee God and man. When it ocours, it refers

to compacis between man a:nd man,

39. Jp. cit., D.887.




hy i1s 1t then that in the great majoriiy of cases
between man a-d man Scad-#/i» 18 used as a trans=
lation of "berith"? In many of these cases the covenant='
ing parties were on an equal footing, and s/ 87 Kn
Would have been just the rigzht word to describe the re-
lation. The fact that Scad»nrn was used instead
migit be explained variously. Possibly the Septuagint

tranglators had a great reverence for thne "berith" idea

since 1t conveyed to them the unilateral idea of t..he
covera t of God with men, and consequently they hesi=
tated to tronlate it with two different words. Or they
may have been of this opinion that the covenant idea
entered into the coucept of Jdad nirm , asd the Greek
reader would naturally understand the term correctly in
its context as elther a covenant or an ordinaﬁce or dis- :
positiocn.

Hastinzs in hl:s Blble Dictionary says that in
classical Greek Jcadrntyw means "a testace tary dis-
position®, asd - gurdnin a covenart. The latter word
desiznates an agreerent be:ween two equals ("=un"), hence
it is unsuitaible as a designation of God's covenants
with men, The Septuagint, therefore, uses Jcad7f7 as
the equivaie t of the Hebrew "berith" for the reason that
the Divine covernants are not matters of mutual arprangement
betéeeﬂ od and his people, but are rather "a.nalosouil to

the disposition of property by testament".

%0. Op. cit., p. 162,
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But Westcot says, "There 1s not the least trace
T the meaning “testament" in the Greek ¢ld Testament Serip-
tures, & d the idea of a testa-ent was indeed forelzn to
the Jews t111 the time of the Herods:" %

Thers was a turning over of éooda and property
from father to son at the father's death. Gf Abraham we

are told that he gave all that he had to Isaae (Genesis

25'5)'. e read also of the laws of inheritances in
Numbers 26, 52-56 and Numbers 27, 8=1l; where we are told
that if a man die having no son, the inheritance is to
pass to his daughter: a d if he have no daughter, to his
brethern; a+d if he have no brethern, to his kinsmen next
to him in his family. That arra.g-ment among the Israelliies
18 not however the equivalent of a testauert, though some=
what related to the idea. The differe:ce 1s that the law
prescribed the inheritance regulations among the Hebrews,
not the individual, |

Since in the concept "berlith" we have prizarily
the meaning of a contract betwesn two partles, and since
in the classical coneept of Jcadny» We have as the
most frequent usage "testament", one thirks chlefly of
the possibility of intervreting Jcad7#z 1in the
Septuagint as "covera t" or “testazent". Since we have

alrsady ruled out the latter, the "covenant" meaning

4l. Commentacy on Hebrews, Aaditlonal Hote on 9,16.
(Qucted from Hastinzs
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holds the »redominance.

bue to the fact that already as a covenart con=
cept in the relatiom of God with men in the 014 Testament
thers was a one-sidedness on the part. of God, a‘ secorndary
meaning of “ordinance" or Mdispo:ition" has been suggest.ed.42
This meaning has possibly lLeen introduced as a result of
the connection that "berith" has in the Septuagint with
the Hetrew words "ed'uth", testimony or precept; “"thorah",
law; and "ehol", statutg? The law covenant that God made
with the children of Israecl contalned many ordinances
made obligatory upon the covenant people, Now since the
had gilven thelr congent to enter this covenant, the ordi-
nances and statutes were the at..tpulatior.x cf the two con-
tracting parties, and the "berith" that exlsted between
éod and His chosen people was entered into as a one-sided
covenart, not far away from the idea of an. "ordinance“- '
or"disposition". |

The fazet that in poetlecal parallelism as well
ag in oprosaical arrangement JScafd»#zn appears with con=
cents .aike‘- "nomos®, "prostagma®, "entolai™, "dikaiocomata",
and "krimata®, &4 that it stands with verbs like “en=-
tellesthai®, "shulattein", "enmensin", or'"poreuesthal” as
the atove conéepts are often consirued, saows that it

¢an be closely related to these concepts. In these

42, Vos, rfr.ncetor Theolosic 1 Review, Vol . XI, p.514.
43. Klttel’ dpo Git-., po 10 .
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instarces we have the lawscovenant idea  emphasized.
As a gynonym of law, "nomos", it carnnot strictly have
the meaning of a compact or ebvenant., at least from
the view-poi t »f si ful men who as sinners are unable
to comply with such a compact, but rather the neaning -
of ordinance or disposition. it is uged in this sensce
for the many religlous ordinances of God,

The remarkable fact that Scgd»sn in the Sep~
tuazint does not have one specif.c meaning, but fluctuates
betvieen the i1dea of "cove ant™ a d"ordinaice" or "arraigze-
me t" is not only due to the fact that the Greek concept
permits bo'h possibilitics, but is better exp:ialned by
tiie complex content of the concept “berith". It ultimate-
ly cane to this that when the translators ;az.at.eai a Greek
tern that could mat:h the conte 't of'berith", no more.
suitable ter was available than the Greek concept Scaldnrz .

Sumnarizing trie Septusglnt usage of Scad»wn
it seemc that the "ecoverna t" and the "ordinance" 1deas
are most prominent with tlie emphasls on the for,v.er, wille
the "testarne t" idea, which 1s so common im the classical
meaning and which was the mosat prevalent mcaning in the

Hellenistic era, 1z lacking,

B, K1itol, OD. Clt.s D. 120f. = Where "ana meson”,and

"qneta" stand with JS/ed»xn 1in the Septuagint, the idea
is thet of a compact, or coverant relatlon.(Genesis 9,15.17;
Judges 2, 1; Jeremiah 14,21; Ezeklel 16,3}. Passages where

Scabdnrn is used as an ordinance (Verfusuug) made by *God
are the following: Cenezis 6, 18:9,9ff; 15,18; 17,2ff.;Exodus
2,243 6,4; 31,16; 34,103 Leviticus 24,8; 26,9.11:45; Deutero= :
omy 4,23; 4,313 8,18; 9,5; 29,1; 29,12; 29,14.25; Josgua 7,113
23,163 I Kinps 8, 21; 2 Kings 18, 12; a:d Nehemiah 9, 8.
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3. The New Testament usage of JScadni7n .

The Sept-uaginf. 1ls of course authoritative insofar
a8 1t adheres to to the sense if the o-riginai H;br‘e‘l text.
The Septuarint is a transslation. It i1s not divizely in=-
spired 2s the lerserd regarding i's formation asserted. Are
e sure then that 1t does adhere strictly to tie origindl
sense by translating “berith" with Scalmnk=n ?

We can answer that question best by lookirg into the authori=-
tatlve source of the New Testament, which we know to be
dilvinely lnspired., Arnd when quotations taken from the
Septuagint are used in the New Testament, we know that

the passage 1s inspired and authoritative. In thne New
Teatarent we stand on solid ground.

what word is used in the New Testament to trans=-
late "beritn" into the Greek? Invariably we find that it
is never «curdn#n  put that Jead=nkn 1is used tarough-
out, In all the allusions to the transactlons between
God and ma . thils Greek word seems to fit the situation
best. It seenms thﬁt any other word would have left a

wro'z lmpression of the divine and human relationship.

e shall now treat under three heads Lhe New
Testament passages where S:a/»t» occurs, First of
all we shali consider the passages where J cad nk ’7-
occurs in quotations from the 0l1ld Teatament, for there

one is deallng with the orizinal "berith! concept.
41, Barnes, op. cit., p. 185.
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Secondly, the passazes where JS¢sd»i7 occurs in ailuslons
to the Cld Testamert are to be consldered, and there too
tiie original "berith" idea enters in. And finally we shall
examine instances where &(v¢d»x# ocours in teras of the
New Testave t only.

In some passages 1t will be dlfficult to deteriine
a dividing line between the “Q'J'ld ard New Testament. For in-
stance a passage may clearly refer to the Hew Testament

only, yet its context may be dealinz wiih ideas and thoughts

of the 014 Testasent. This 1s freque tly the case in several

Hebrews pa sares. The Aifficulties involved will be con=
s8ldered more in detall as we come to these passages.

(a.) Passages where 3calnirn occurs in gquotations

from the 0ld Testament.

There are really only two instances of t;hls use,
namely Heurews 9,20 and Hebrews 8, 8-10. In Hebrews 10,16
a portion o” the latter quotation is gquoted agaln.

Hebrews 9,20 is a reference to the privileges of
the children of Israel as instituted on Xt. Sinal. The
quotation reads thus: "This 1s the blood of the testauent,
which God hath enjoined unto you's zovie 10 acxa T#S
Soa s s VL&A 7pos Juas 0 bfos.

Thls passage is t,i-.uzen from :xodus 24, 6-8. The point in
quoting it 1s to show how inferior the rites and gacrifices

of the law are in comparison with the sacrifice of Christ.

i
1




34.

The citation is not an exact duplicate of the
Septuazint translation. In the New Testarert passage we
have "touto" instead ot; the "idou" of the Septua=-
girt, "no theos"instead of “kurios" ard "ereteilaio"
instead of "dietheto". ‘et there 1s no doubt at all of
the ldentity of the two passages, thesc changes being
wade purposely to emphaslze the deever signiflcance of
these words now since the enti-type, the Lamb of God.
had appearcd ard completed His perfect sacrifice. ;

he expression in the orizinal He rew is "carath
berith", and the preposition "'in" is used, which, we
sald earlier, was an indicatlon of a mutual agreement.

fhe ten commandments had been ziven, ‘ How the
"mishpatim", the judsmonts, are givem. Both Kittel and
“leper, tho latter in his article, "“Die Herrlichlkelt )
des Herra" l}gsee 17 this formal transaction on it. Sinal
& covenant. Fleper lists five polnts that are to be
noteds: |

1. ¥Yoses built an altar for the Lord and set
up twelve pillars representing Israel.

2. ‘urnt offerings and peace offerings of oxen
are brought to be accepted as an atonement
removing the sin of the people who are now
taken into communion with the Holy God and
are bound to His servicej nalf of the blood
is put in basons for Israel, & .d the other
half is sprinkled over the altar indicating
that the 1ife of the sacrificing one belong=
ed to the lord Lody and soul,

3. The open reading of the covenant book and the
consent of the people once more to it: "All
that the Lord hath said will we do, and be

i obedient "+
2{&2. OD. 0it., Theologlsohe Quartalschrift, 1933-1934,
p. 21.
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4, The sprinkling of the people with the half
of the blood in the basons as the actual
cleanslng from thie guilt of sin and accep=
tance into communion with God, :

5. The covenant-meal, bringing to a climax the
transaction. The faect that God does not streteh
out Hieg hand against them 1s proof that they
are accepted in His covenatit of mercy.

Oiwviously then the covenant idea is here primari-
1y the meaning of the original "berith" and the translation

d¢alrrrre o This necessarily involved a great condascen-
slon on the part of God, Since God in His holiness was

so far removed from the Israelites in their sin, thelr must

have been a bhasis of some kind by means of which tﬁls cove=

nant, this mutual agroement, was made possible. Cod 1;1

eternity already saw how He would make it poe;slble througi

Jesus'blood. It had te be impressed ui)on men through spe=

clal rites a .d ceremonies.

Now the author of Helrews takes this passage whieh
ls located in a covenant atmosphere in the OldaTest.ament
and places it close to the idea of a testament zn the New
Testanent, showing thereby that the thought of Carist's
death was not lacking in the “berith" of the original,
fhrough the sacri’icial death of Christ the covenant was
made possible. The proceedings in Exodus pointed ahead
to the shedding of Christ's blood. Blood had to be ahad_
for the remission of sins. A sacrifice was a part of the

43, Hebrews 9, 16.17 will be interpreted later as con=
taining the testazent-idea.
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coverant idea.

The believing childre: of Israel were aware that
the sacrificinz of animals did not remove sin. If that
were the case a man could cut off the head.of his neigh=
bor and then cut off the headkgr an aafmal, and his sin
of murder would be removed, That the Symbollcal meaning
of shedding the bloo! of animals was in thils that they
served &s types of tine coming Lamb of God is apparent in
other propnecies. It 1s eapecially clear in Isa‘a:. 53,7:
"He 1s led as a sheep to the slaughter".

The blood of calves and goats was enjolned upon
the children of Israel that when the fulness of time would
come, a d the true sacrifice would bo offered, the meaning
of it might be grasped more clearly.

The second quotation we were to consider, namely
Hebrews 8, £-10, is valuable in that it points out the
differ-nce between the 0ld coverant and the new covenant.

The citation itgelf reads:

Beliold the days comé, salth the Lord,

when I will make a new covenant with

the house of Israel and with the house

of Judah; not aceording to the covenant

that I made with their fathers in the

day when I took them out of the land of

Egypt, because they continued not in

#y covenant, and I regarded them not, saith

the Lord. For this is the covenant that I

will make with the:house of Israel after

those days, saith the lord; I will put

My laws into their mind, and write them in

their hearts; and 1 will be o them a God, arnd

they shall be to dMe a people.
44, laetsch, Th., Classroom Lectures.
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Lsov rnwucpac Eproreac, AEyéc kopios,

Kac covieferw gre zoy ockov Irpand rwae ézc

2ov ocror Lovsa Scad npny Kdevny gy Kqza T22r
SaInkny ny EZ0LNCA zots Tarparty AULWH Ev
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EV tw diddnkn wdy KApw »nwsdrnea avrwy, Aepéc
Hupeos. ore aqurn 2 $ldédnkn nr §iabnrowac rew
alfrew IU‘PQ nd #fra tas 71»«{/'04.: crecras, Aégee Ypeos,
dcdous  rowovs wou ges tmy Siavoiar auray [Kac

§xc papdias Qurwr EXcgpadw dyiods frac eqrpadc

Qlrots Ecs Deov Ka, ayrit EForrac s Aaor

The citation adduces the Serip ure proof of the
preceding statement that God found fault with the first
covernant. In the context of the Jeremiah passage the ce_?'.f
gure seeng to fall with the people and Bt;'ikes the cove=
nant but indirectly. Here in the Hebrews passage both
are censured, the people for falling to kéep the covenant,
and the coverant because 1t could not serve in any way
to help the people in the condition in which they were
in. The author puts "suntelesoo! for"dlatneesomai” and
"epoieesa" for "“diethemeen, }vit}:-the evident design of
indlcating even in the very words of the New Testazent

that it is on the part of God accomplished.

45, Lange schaff, Coumentary on the Holy Scriptures,
Pe 1460 ; ‘ k
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The word covenant occurs in this passage four
times. Interestirg is the employment of the figure of
speech called chiasmus. In the first instance, the new
covenant 1s spoken of. Then the old covenant is twlce
referred to, and finally the new covenant is further ex=
pPlalined and enlarged upon,

The new covenant holds the position both of pri-
macy and of finallty. The same arrangerent is found in
derlpture. Flirst came the promises and then the giving
of the Law which could not make void the promises. 4nd
finally the terms “the days come" and "after those daya™
are to be regarded as keéy phrases which point directly io
the ushering in of a new era, the New Testament times,
in which the new covenant would flourig,

God purposed to take sinful man with Himself
in a covenart relation. Thereby he wished to adopt sin-
ful man 2o His children and heirs. It was also His purpose
to enzile His children and heirs to serve iim with the
ready obedlence of a child, with holy works. "The covenant
I made with thelr fathers", v.32, can only mean the law V
glven on I%. Sinai. This was & pact, a contract freely
entered into by God and His chosen people. Igrael failed
to keep this legal covenant. The entire history of Israel
is a constant repitition of relapsing into sin, eapuilally
the sin of idolatry. Thué Israel could ngg and did ot

achieve holiness under this arrangement.

-

@i e e 5

76 Goncordiz Theolomical Nonthly, Vol. XIV, No.2.,
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Thls same truth holds good today. Any religion
stressing wor's as & means of gaining heaven is attempting
the impossible, outmoded methoa waich has long since de~
cayed and vanished away.lﬂ

The new covenant is better than the old in varl-
ous respects. In the one God demands of sinful man, “Huou
shalt™, In the 0ld covenant law was stressed; duty and sa-
criftice car-.ne before the pronouncement of grace. It was
made conditional and 1ts promise was neutrallzed by the
disobedience of man. In its scope it was restricted to
the members of the Jewish race, to their families and to
thelir kindred, |

In the new, God promises, "I will". There is
the manifestatlon of Godls free grace and unlimited power.

It i unconditio 2l and there are no restrictions whatsgc=~

ever, there is neither Jew -or Greek, neit.hezr;abond ror free,

‘male nor female, for all are one in Christ.

The author of the Febrews wants to emphasize the
per-anence of the new covenant by quoting cnly the part
that refers to the new covenant & gsecond time in Hebrews
10, 16.
= &47. "We mus. n-eds contrast lLaw and Cospel. ‘et

let us never forget that the Law from the very outset
showed its temporary character, pointed beyord a:d &=

-way from itself, sighed as it were after Him who by

fulfilling would take it away, and by taking it aw-’

would fulfill it in us." Saphlir, Eplstle to tine rebrews
Pe 508. - ]
48, "“raine" represents that which is new in regard

to quality emiodying that which is entirely differe:t
from anything that went before as new heavens a:d the
new earth, the new cormandzent of Christ, and the new
covenant . Peters, op. clt., p. 270. '




48 yet we have not amswered the question:
What ls the sense of JS(#dnin in-the Feremiah pas=
sage? Is it covenant or testament? Obviously 1t means
a covenant ard a covenant only in the case of the old.
The idea of a testament does not enter in there at all.
In this case then the Greek scadnrn subuits compleil:e-
ly to the covenant concept of "berith", retaining however
the thought of God's initiative in the giving of the
Law, And the idea of covenant is also contained in the
new dcalnwn . God, the Father, who did not die
for our sins is here dealing with His covenant reople.

As the first covenant was based on hard stipu=-
latlons it could not be kept. Now God makes a second
covera t based on love and the sacrifice of Christ.

The testament idea is lacking.

(b.) rassages where Jdcadnr7n  occurs ln

allusions to the 0ld Testament.

In certain cases it is difflicult to determine the
dividing line between & quotation and an allusion, Generally,
however, we mean by an 2llusion that a phrase of a quo=
tation of the 01d Testament has been woven into the hew
testament narrative. Usually there is some very obvious

sign of a dirsct connection with an Cld Testament passage.
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In treating these passages we ghall agaln find
a4 correspondence to whai has zone before. Our best method
of procedure is perhaps that of the method of Soripture,
namel;, treating first the general promlses upon which the
covenant was basged, especlally the promised treating of
Abraham; then, consldering once more in a more detalled
manner the Sin&iticlcowena:'xt. and finally retmrning to
the ze eral promises of the new covenaut given to the Cho=
sen © uple; and treating also the references dealing with
Lhe Lord’'s Supper wihlch we shall aee were also alluslons
to the 0ld Testa-ent,

(a" .) Hew Testamen: allusions to the
"berith" of Abraham.

It is sizcificant that at the Sirth of John
the Baptist, tne forerunuer of the messenzer and media-
Ler of the covenant, Christ, Zecharias his father should
make mention of the promiges and the covenant which God
@ aworn urto Abraham, the father of the Jewish race.
The unilateral nature 3 this covenant is shown by the
fact that God repeatedly says: "I will establish My
covenant between !e a 4 thee and thy seed after thee
in their generations for an everlasting covenant."
The seed was Christ, "Th;‘y' seed after thee in their genera=
tions" means that all believers who are included in

thi- coverant of grace are one in Christ. "He 'who sanctifies
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and those who are sanctified are from one." Hebrews 2,11.
The sum ard substance of the oovenemt. was the pro-
vlding of free grace unconditlonally, so that all who
like Abraham believed on the lLord, and sald Yea and Amen
to the promise of God, would be delivered from spiritual
eremles and would receive the privilege of serving God
without fear in holiness and righteousness all their days.
Believers would be counted righteous, however, not througn
thelr works, but through falth in the promised Seed. Cod
entered into a covenant relation with Abraham, not a
testament relation. The testaszent idea is not included
in this passage. That concept enters in only whe: the
testator knows he will die and makes disposition of his
property in view of his own death. But God does not
view Hig own death. It is not in that sense that He males
a coverant with Airaham, That the fulness of time was
being ushered in when Zscharias alluded-i.o this covenant
of Abraham has no connection as yet with Christ's death.
We are closer to the incldent of Chrl_st'a pirth than
we are to His deaih, Ai‘isus the covenant idea is the bet-
ter interpretation,
After the miracle of the healing of the lame
man as recorded Acts 3, We find the Apostle Peter ad-
dressing an asse bly of Jews. After reminding them that

the God of their fathers had just recently glorified His
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Son, Jesus, whom they had deiivered up and killed,
Peter still pleads with them to take recouras to

the covenart God made with Abraham. He reminds

them in verse 25: "Yo ape the children of the prophets,
and of the covenant which God made with our fathers,
saylng unto Abraham, And in thy Bpsed shall all the
kindreds of the earth be blessed.”

There is a close connection between this
pnesage a d that of Galatians 3,16: "Now unto Abraham
and his seed were the promises made. He saith not,

‘nd’' to seeds, as of many; but as of one, And to thy '
8sed, which is Christ."

Peter speaking to the Jews here is attempting

to prove the very same p0int that Faul proves wien he

Wrltes to the Galatians.

All nations were to be blessed in this pro-
mised Seed. That included both Jews and Gentiles. The
Jews were wspecially privileged in having Christ come

‘ from their nation. But they had desplsed, rejected, and

killed Him. Did that elimina‘e them from the covenant
promise? Not at -all, for Peter tells these Jews to
whom the covenant of Abraham still pertained: “Unto
you first God, having raised up Hls Son Jesus, .senf. Him
to biess you, in turning away every onme of you from His

iniquities."




Whereas those who favor the "testatent" mea ing
of ocal nuwn might arguc here that the cention of
‘hrist's death substa tiates their view, there are more
convinelos arguments in favor of the "covenant" meaning.
This passagze points directly to the "berith" concept
of the 014 Testament which had no connection with the
testament idea, God the Father is deajling with Abraham,
and i1t was God the Son who died. Though it 1s impossible
to separate Father and Son, yet Seripture plalnly speaks
of Father a d Son as two of the persons of the God-head.
In the 014 Testament the Father promised His grace.ﬁhlch
reac ed its culmination when the Son through lHis death
procured tie blessl gs inherent in the covenant, Christ
had to die, mut the fact of His ressurection, which is
mentioned in the succcedl g verse, 4cts 3, 26, overthrows
any validity that the thought here of a testament might
have, We thereofore conclude that the covenant between
God a d Abraham referred to here in the New Testament
oy the “postle is truly a covenant and. that that inter-
pretation is the best one, |

In the other passage of Acts where Jdca¥nin
occurs, this tire also in a covenant with Abraham, the
scene shifts to the covenant of circumcision, Stephen
18 relatinz 0ld Testament history to his accusers.

After descri ing Abrcham's departure from Zesopotamia,

R e |
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Stephen also mentivns! the rite of circumecision which

God gave to Abraham. Acts 7,8: "And he gave him the cove-
nant of elircu.elsion; and thus he begat Isaac, and cir-.
cumclzed him on the eighth day."

The rite of circumcislon and the Fassover
were the Sacraments of the 0ld Testazent and were not
striectly a part of the ceremonia}l law, Those who in falith
recelved them acquirdd also the foregivenss of sins, life
and salvailon. b As we in addition to the Word of God,
the Bible, recelve the benefiis of the Vord algo in
the Sacr-ments of the lew Testament, so in addition to
the aforementioned promises God gave to Abraham, the
covenant of circucisilon,

Upon considering Genesis 17, 10 where the rite
of eclrcumelsion is inaugurated, 1t-. see's almost possible
Lo regard the geretive as aprositional, as though this
were a separate eovenaa;zt.. However, it is more likely
to be regarded a gualitative genetive, since circumecision
was to be a sign and seal of the covenant..bo

This circumcisilon should be a token and sdga
of the circumcicslon of the heart. Stephen reminds the
Jews that they are members of the circumcision, but
regrets bitterly that it is with them an outward thing,

no longer a sign of the covenant God made with them,

but a legalistic act, which had become mechanical to them,

49, Verha dlu g, op. Cit., D« 46,
50, Lens 1, R. B.H., ~ommentary on the New Testament,
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He calls them later on"stiffnecked and uncircumecized
in heart and ears," always resistirg the lioly Ghost.

The fact that God "gave" this eovenant is to
be noted..it ls God's covenant, never Apbraham's. Here
are rot two equals making an agreement; here is no ex-
change for thiz or that. Here 1s only & glver a:d a
reciplent, only a zreat blessing and the obligation
properly to recelve and use 1t. God's initiative 1is
here siressed;

. We pee then how Stephen thought of God. How
well he understood God's covenart with Abraham and all
the chosen nation to which all the Jews belonzed.

What a hopeless accusation to prove Stephen a blass
phemer.51

Circufcision wag for Abraham an outward te=-
ken then of the the covenant relation. It should have
for him and his descendants, however, the spiritual
meaning of the circuncision of the heart, the remounc-
ing of the devil, the world and sinful flesh, in favor
of being reunited wilth God.

The covenant relation is the most prominent
here again., .

The final passage where the covenent with Abra=-

ham is alluded to, is found in Galatians 3, 17, where

ifter nroving that the Seed promised to Abraham 1is Christ,

-

the apostle affirms: "And this I say, that the covena t,

51l Lenski, R.CoHuw IBIA.. m. OESE.
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that was confirmed befoz’e. of God in Christ, the Law,

which was four hundred and thirty years after, cannot

disannul, that 1t should make the promise of none effect.”
luther in hls commentary on Galatians emp‘nasizas'

the last will idea in this passage. We quote from Dr. Theo,

Graebner's translatlion of Luther's work the following:

The word testz-ert 1s anoiher name for the
pro-ise that God made unto “braham concer=
nin- Christ. A testament is not a law , but

a inherita ce. Helrs do not lool for laws and
agsess ents when they onen a last will; they
look for grants and favors. The testament
which God made out to Abraham did not contain
laws. It contained promises of great spiritual
blessings.

To iliustrate the wide divergence of the law from
the promise, Luther employs the picture of a youth receiving

an innerltance from a wealthy man, He writes?

In due time he appoints the lad heir to his
entire fortuns. Several years later the old
man agks the lad to do something for him. And
the young lad does it. Can the lad then go
around and say that he deserved the inheri-~
tance by his obedlence to the ©1d man's re-
quest? How can anybody sa; that rightceous=
ness i1s obtained by obedience to the Law

when the lLaw was given four hundred and
thirty years after God's promlse of the .
blesasing? One thing is certain, Abraham was
never justified by the lLaw, for the simple
reason that the law was not in his day. If
the Law was non-~existent how could Abraham
obtain richteousness by the Law? Abraham had
nothing else to go by but the promise. This
promise he believed and it was counted to

hin for righteousness. If the father obtalned
righteousness through faith, the children get
it the same way.

e o
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Luther himself does not hold then to the striuot
testanertary usage when he brirgs in his illustration of
& domatlo inter vivos. His illustration 6f an heir opening
up a last will to secure the grants and favors might pos=
slbly apply to the llew Testament situation, but from the
Vview=point of Abraham, it certainly does not apply. Can
we plcture Abraham in 2 spiritual sense opening up Christ's
last will when as yet the death of Christ had not cccured?
Hardly,

.The fact that this covenant is said to be con-
firaed before of God "in Christ", shows indeed that 1t is
based on the meprits procured by the promised Seed. This
constlituted the one great Sacrifice which was part and
parcel of the new covenant. Toward thls great sacrifice
Abrahan's faith was directed. Abraham himself, the father
of the covenant people, .in showing his willingness to
sacrifice his own Son at God's command, was a type of God
the Father, who willingly sacrificed His own Som. Abra-
ham did not see the fulfillment of all the temporary
blessings promised him and his seed, but in hls heart
he grasped the deeper spiritual meaning of the promlised
blessings and thus became the fatier of the members of
God's eternal covenant. We note ti;eri that every Jeafnfn

referring to God's covenant with Avpraham has the conno=

tation of a covenant.
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The fact that in Galatians 3, 17, we find much
Hellenistic legal teruinology has been the basis for ar-
gulng that here the testament idea prevails. ‘Such tech=-
nical terms as “athetein" , "espidlatassesthal", “kurzun",
"akuroun", 2.4 “prokuroun". seem to imply that Paul's
thinking is bound up with thé testament ldea. But Surton
has two arruvents against this view. He says that a will
becomes effective only on the death of the maker of it.

In Galatians 3 we are treatiﬁg agalr the covenants that

- God made with Abraham. It 1s not God the Father but Christ

who dled, and at the time of Abranam the death had mot yet.
occured. Abraham himself died and received His etermal
lnheritance before the death of Christ. Burton's second
argurent is that the words "no man dlsannulleth or addeth
thereto” are true of an agreemert of two parties, but
not of a testament. He believes that there is not suffi-
clent evidence that a testament of Paul's day was lrrevo=-
cable.

Much has been written on the revocability and
the irrevocability of last wills and testanents at raul's
tive. ﬁastingsjgaya that the Epistle to the Hebrews was

written to people who knew only the Roman will, which was

revoceble. However, he quotes Ramgay as saylng that the

 Epistle to the Galstiars was written at a time when in

53. .’p- %1‘&.’ p. 5021
54. »;Q. cs_to., De 907.




s
.- .j'\‘_

50.

Hellenlized Asia dinor '1rrevoc:."t;111ty was a characterls-;
tic feature' of Greek will making. The Galatian tili had
to do primarily with the appointument of an heir_; no se-
cond will could invalidate it or add essentlally novel
conditions. Such a will, says Ramsay,. furnished Paul
with an .. alogy. Like God's word and promigse it was ir-
revocable. it might be supplemented in detalls, but 'in
essence the gecond will must confirm the or'lginai will,'

But granting that Paul did have reference to an
irrevocable will among the Galatians, the element of doubt
8t1ll is there. Where this letter was read in countries
where wills were revocable, a misunderstanding wight enter
in. Hot s0, if one held here the meaning of covenant.
Covenants vere ge.erally stable, when the contract was
once signed,

In the Galatiang passage, the true meaning 1is
therefore not definitely ascertainable. Sincers scholars
argue both sides very ably. Whereas Burton accepts the
covenant view, Ramsay upholds the testameni view. reters
says: 55“In Galatians 3, 17 the Apostle also speaks of
the "covenant that was confirmed before of God in Christ",
althouziz in the preceding verse he is undoubtedly using
diatheke to convey the weaning of a testamentary provision,

which "no man disamulleth or addeth thereto".

-—gg.‘ Ope Cltey e mf.
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To us Burton's arguments for the covenant idea
beem somvincling. The fact that we are dealing in Galatians
3 with a covenant made to Abraham together with the fact
that = covenant when cnce contracted rerains without change
seema to outwelgh all the evidencs for the testament meaning.

We are nbw ready to make a more or less detalled
examination of that group of allusions in the New Testa-
ment wileh deal particulsrly with the Sinsitle écadnr=n ,

(b'.) NHew Testament allusions to the

Sicaltic "verith®, ‘ ‘

"Abraham believed in the Lord, and 1t was counted
%o him for rightesusness". ione of his descendants were
saved in any other way. Yet God so arranged it, that four
hundred a.d fifty years after the promise was given to
Abraham, his descendants would be taken into a special
covenant, which God would arrange on lit, Sinai. Every
descendant of Jacob, the grandson of Abraham was to be
included - in this covensnt. They were to have the privi-
lege of beins his chosen people. The covenant was depan-
dent upon the fulfillment of the Law given from lit. Siral,
including both the moral and the ceremonial law. The whole
life of the Children of Israel was to be bound by pre-
seriptions. They were trained to be constantly on the alert
not to offend the God with whom they were in covenant.

The moral law ie something unchangeable and eter=
nal. The ceremonial law begins at Sinal and gradually fades
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away,"The ceremonial laws were to consolidate the fact
that God was in their midst in His g“j.ory. The civic laws
were to consolidate the fact that they were Lrethern as
sharers in one covenant and that a sin committed by one
was ultimately a sin committed by all and a transgression
of the covenant, as Joshua for instance calls Acian's sin
Joshua 7, 15; 22, 20). Both the ceremonial and the civie
laws were again founded on the moral law, the Ten Command=-

ments, das Grundstatut, which as a law Ampressed upon Is-

rael the great truth that God was their God.and they His
people and as such should do God's will." -'

The 014 Testament covenant also had the Gospel
22 1ts basis. But the form in which this Gospel was preached
and foregiveness was available, the form of sacrifice brought
by the Israclite was of a nature that many Israelltes re-=
garded the form, thelr work, as a ;:ondltion for forglveness
rather than the blood of the Saviour symbolized by the sa=-
erifice.

0ld Testament passages pointing out that the sa-
crifices were only symbols of Christ's sacrificial death
are for example Psalm 50, 8-1%, the entire first chapter
of Isaiah and also Isaiah 53. Thls proves f.ha;t. the 014
Testament had no different way of salvatlon than the New
Testament. Yet the prescribed form had to be retained by

then, 57

56, PoLerc, oD. Cites Do 263
5T. Laetsch, Classroom Lectures
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Constantly the members of the Israelite nation
were kept under supervision, constantly held by the law
to the conditions of their covenant. fle nmote there al=
ready a weakness in thls coverant, It was one in which
the peovle continued not. Their history was one of contilru=-
al apostasy. They deslréd freedom from these restrictions.
The very nature of the covenant was such that the fulfiZ-
ment of it was impossibie, a 4 still on the fulfillmemt
of it depended their life as God's chosen nation. Yet f-hﬂ.
iaw itself could g;ivé them no strength to live up to the
requirements. 7=

St1ll God consldered these conditions favorable
for the 0l1d@ Testament bellever to worsaip lils Lord in true
falth In His great covenant promise. Hebrews ‘9, 4 treais
a very important rhase of the Sinaitic covenant. The point
in alluding to it is to show the inferiority of the 0ld
testanent rites compared to the privileges of the New Testa-
ment times. The nassace describes the Holy of Holles,

vhich had tﬂe zolden censer, and the ark of

covenant.overlaid round about. with gold,

wherein was the zold pobt that had manna,

and Aaron's rod that tudded, and the tables

of the covenant; and over it the cherublns

of glory shadowlng the mercyseat.

The ark of the covenant was the symbol of God's

covenant. The fact that it stood in the Yoly of Holles

5B. 1bid.
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Wonere God had His special dwelling and which the High Friest

entered once a year makes it the center of God's relation-

ship with men in the 01d Testament., We have here the very
essence of the covenant idea, God receiving the High Priest
of the people into the inner aanctuaxw ef the Holy of Holles.

Inside csf the ark were the tables of the covenant.
The tablesg of stone represented the I:'SI of God, or the -
condltional covenant of God which man 2alled to keep. Ths
golden vot that had the hidden manna, 1n that it pointed
to Cheigt, the 'i«%r’c-:ai of ILife, tyvified the gospel covenant.

But especlally also do the Iceremo‘nies- in conneciion
with the mercy seat typify the covenant relation, That the
covenant. wa: based unon Christ's sacrifice was symbolized by
the mercy geat, upon which the High priest sprinkled blood,
Leviticus 16, 11-15. Thus the mercy seat represented the Gospel
of the forgiveness of sins through blood. The ark of the
eovenant was therefore the pledge of God's abldlng presence
wlth the weonrle. i

The destruction and complete dlsappearance of the
ark =t the time of the exile in 586 3.C. was a reminder for
the covenant people that the dissoluiicn of the old oovenant.
wag approaching. This was a judsment of ‘God upon {srael for
the externzlizing of the worship of Jemfah. They had first
of all cast away the kernel, and had kept only the Sutward
shell. They had cast out the essence, namely the spiritual

covenant relation with God, and now gradually the symbols

59. Ibid.
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60
viere taken away.

It 1s signigicant that in the book of Revelation

4
i

the Holy Seer speaks of the antli-type of the arli of the co~
verant of the Old Testament, He beholds in connection with
the the finzl Judgment the temple of God in heaven, and in it
the ark of His covenant. God grants the Holy Seer a viaion
of the completion of His spiritual temple of believ‘rera and

& view of that upon which His communion with His own is based,
the eternal inheritasce of heavenly Joys based on Christ's
meritorious redemption.

Isracl broke the coverant both by unbelief toward
the promise and disobedience toward the law, It 1s especially
in regard to the former that the Apostle Paul takes the Jews
to task in Romans 9,4, where apesking of apostate Jews he

says:

Who are Israelites; to whom pertaiuneth the

adoption, and the glory, and the.covenants,

and the giving of the law, and the promises.

‘There are vapious interpretations as to what the plu=
ral, d¢ Scabnrqc , here signifies. The International

Critical Commentary holds the view, which we believe 1s coirect,
that the plural indlcates that the origlnal covenant of God
with Isreel was again and again renewed. The same commentary
quotes Irenasus as upholding the existence of four different
covenants: on of the flood, concerning thg bow, the second

of Abreham, concerning the sign of elircumeision, the third
60. Ibid.
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of the giving of the law by Moses, and the fourth, the Goa=

pel of our lord Jesus Christ. In the Loatln versions the four
5 covenants ﬂ?e degeribed oo being thoss of Adam, Noah, Moses
r and Cimﬂ_.&st..}l
Salvation was of the Jews. They had the adoption.
They were tihe zons of “brehau with whon God had entered An-
viey had the glory, that is the glory of the
Lord filled the tameriacle, EBxodus 40, 34. 4Toey had the-
8iving of the Law and the PIroNLBe8.
Yaul wants 10 emphasize the fact that God had given
Isracl every possible éhance. He gave them {irst the covenants
with the patrizrchs, offering free.grace unconditionally. May
refused to acce,i the free offer. Go! then made the arrange=
went of tihe law covenant given on &Zaunﬁ slral, but many re=
garded this srrangement as irksome and iegalistio; and so God
repeatodly kept them in mind of Hlis original promises. But
it scemed that for the greater najority of the covenant people,
ne arrangenment with God could satisfy them. They wanted to
dictate to a perfect God thelr own imperfect terms.
. The legalistioc tendenclees of the Jews throughout thelr
bistory, which suut off Trom theirview the true spiritual mean=

ing of the old covenant ia best seen from II Corinthians 3, 143

Sut their minds were blinded: for until this
diay recailceth the same vail untaken away in
the readinz of the old testament; which vail
is done away in Chrlst, butceven unto this day,
when ¥oses ls read, the vall 1s upon thelir
heart ' . :

T 61, Ope. elt., Epistle to the Romans, p. 230.

L34
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‘aul here compares the minisiry of the 0ld Testa=
ment with the ministry of the New Testament, and shows how

much more glorious the latter 1s. How muoh more boldly should

| not the embassadors of the New Testament step forth to present
i- their message which in contrast to the old covenant ordinances
;J wlll. not vanish away .
The spostle describes the glory of the old cuvenant
a@s seen from the strange phenomena of the éhining face of
Hoses, God wanted Israel to show due reverence toward the
divine Author and the human mediator. They were to recognize,
in the person of lMoses, God's ordained popresentative, who c
spoke not his own thoughts, but the woris of the Lord of Glory?
Yet G»d wanted to teach Isracl the lesson, that
the first covenant, though glorious, possessed really a
pevdshing glory. A vaill was placed over his shiming face
after he had given the people "in commandment all that the
Lord had spoken with him in Hount S_ipal." The reason for
thils is given in I1 Corinthians 3, 13, namely “that the
children of Israel could not stedfastly (sic) look to the
end of thet which s abolished."
The same vall that had lain over the face of lcees
8%111 remalns in the reading of the 0ld Tostament but in
the New Testament this vail is done away in Christ.

"Tie message of the Hew Covenant is, The veil is

put away ! ' «+ The vell that ‘caueéd the Jews to regard the

62. Laetsch, "Study on 2 Cor. 3, 12-18", _Concordia Theo-
Iogical Monthly, February, 1943, p.98.
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outward fulfillment of the Mosalc Law or the perforrance
of sacrifices or the mere membership in the commonwealth
of Israel as a puarantee of everlasting salvationm, how
‘ebmpletely and gloriously destroyed by Christ, who was
made unto us the righteousness of God".63

Yet throughout the New Testament era, people have
milsread oses, have falled t-o get the true signiflcance of
the old covenant., They do mo: get the connection of the
allegory which Paul sets forth in Galatlans 4, 24, This -
passage 1s the last lew Testamert allusiong to the Sinaitic

dcalrnirn wilch we shall treat under that head. It
readss

These are the two cdveﬁ&nts; the one from .

mount Sinal, which gendereth to bondage,

which is Agar, for this Agar is mount Sinal

i Apabia, and answereth to Jerusalem which

now is. and 1s in bondage with her children.

But Jerusalem which is above is free, which

is the mother of us a;l.

The characteristic feature of the two covenants
are discussed in the context. The Sinaitlc covena:st is, of
course the lLaw cove:zaat, its members being "under tutors
and governore until the time appointed of the father®, .
Galatians 4,2 , It implies “bordage under the elements of
the world." The Sinaitdc covenant was just that, Hagar, the
hand-maid, typified the Sinaitic covenant. As she was in

bondage under “braham, the father of the coverant people,
63« 1ibide p» 105.
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80 those who attempt aalvat.ibn through works are in bondage
under the law., ihis bondage God offers to remove, by point-
ing to Christ, the "telos nomou", the end of the law and the
fulfillment of every promlse. :

The unbelievers of the Cld Testazent times who kept
the Law outwardly were no doubt regarded by their fellowmen
a8 members of the covenant, but their slavish keeping ofthe
taw was not motivated by God, but by their own selfish in-
terests. They missed the true spiritual significance of
the Sinaitic covenant. '

Bellevers in the 0ld Testament times were outwardly
under the bondage of the Sinaitic covenant, ‘but spiritually
they had true communion with @od , aad were like Isaac dcail=-
dren of the promise, Crersecuted like him by those who were
born after the flesh, and who were maﬁérialietlcal]g inclined
in their observance of the Law, they put thelr trust in God's
promisge and were helrs with the éon of the free woman.

The sltuation is very similar to that of two trees
in the sane orchard. The one is barren, while the other ls
loaded with fruit. Both would come under the ciaeslfication
of tree, yet there is a world of difference in the two. The
law . covenant may likewilse be classifled as a cbvenant.- A
covenant relation was also the primary objectlve of this
compact, Yet 1t never worked out. As far as sinful man 1s
concerned it is a barren covenant. It does him no good and

serves no purpose. The opposite is true of the gospel covenant.
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This 1s a fruitful covenant, fruitful in the sanse that
God through the fruits of Christ's redemptive work assures
men of eternal life and makes of men through falth in that
promise, fruitful branches receivinz nourishment from
Christ's all-sufficlent saerifice.

The mention of Mount Sinal here recalls the "berith"
that was established there hetween God and His covenant
people to our minds. That was a covenant.v in the truest sense
of the term, though a barren one., On that mountain God
inaugurated the sacriflce of animals to be porformed by men.

The parallel mention »of Jerugalem, the anti-type
of Mount Sinal, must necessarily also imply & comnection
with a covenant relationship. We recall that there God
sacrificed His own Son, Torming the cole basis of His
free comnunion with sinful mankind, |

To bring in the testament idea here would spoil
the allegory, since the underlying thought is that the ai-
mals rerainaed dead. Their sacrifice freed no one, But Christ
because ile arose agzain 1s the true mediator of the covenant,
canable of bringing the true coverant people to the new
Jerusalen,

(c') Hew Testament allusions to more

general 01d Testazent promises.

We are still discussing the passages where Jeabnin
occurs in allusions to the Uld Testament. That necessarily
‘involves a study of what Jeremiah calls the old a:d the
new covena t. We have just discussed the old covenant and

its nature a'd now we should lgke to know what further
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evidences we have other than the promises to Abraham of
the new covenant in the 01d Testament. Cbviously the
new coverant occurs in no other form in the 01ld Testament
than that of pro-ise or prophecy .

There are yet two passages in the New Testament
where ihe word Scalbnrn 1g found alluding to promises
gl en the nation Israel. They are of a more sensral nature.
The first one is Romans 11, 26=27:

‘nd so all Israel shall be saved: as 1t 1s

written, There shall come out of Sion the

Deliverer a 4 shall turn away ungodliness

from Jacob: for this 1s iy covenant unto

them when I shall take away thelr sins,

It is difficult to determine the exact 0ld Testament
passage of which thls 1s a quotation. 3Some belleve it to be
taken from Isaiah 59,20 and 27, 9 while others see a connection
with Jeremiah 31, 33, In view of the variations we belleve
1t not out of vlace to resgard this as an allusion to the
014 Testament,

Paul is gquoting from the 01a Testament in order to
prove that all Israel, that is, the true spiritual covenant
people will be saved. It is certain that not all who belonged
outwardly to the coverant people were saved, Tkis is & proof
then that the true covenant of God with men 1s that which 1s
established as a spiritual rela ionship. This fact would
gseem to bolster the idea that Scadntn generally has

the meaning of covenant in Scripture where covenaunts of God
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With men ars spoken of, since one can coneeive of a covenant
relation in the spiritual realm, but can once conceive of
a testament relation in the spiritual aphere? Thls can be
done only 'y analogy. Our ignorance of the spiritual sphere
prevents us from judging further in this matters Suffice it
to say, thot the covenant, compact idea lends itself- more
re@dily to the thought of our épiritual relationshin-to

God than the testazent idea. The latter seems to be a con=
cept more suited to the physical world.

The statertent: "There shall come out of Sion tie
Dellverer" refers to the redemptive work of Christ on Cal=
vary near Jerusalem. Sion is a poetical name for Jerusalem,
It was from this city that the apostles were first to pro-
clalm the HNew Testament message »f a completed redemption.
Beginnl g at Jerusalem they were to go out into the utter-—
most parts of the world. The messaze which they were to
proclaim was the foregiveness of sins: "This is My covenant
unto them, when I shall take away their sins". This is
the shortest and most conclse definition of the mew covenant
that we ha.ve.64

The fact that God calls it"My covenant" indlcates
the divine inietive. The fact t.hét Paﬁl ugses Jcaldnr=n
where the Septuagint has the Greek word for *piessing"”

gvdoyca , indicates also Gol's special hand in the
establishling of the covenant. God is pronouncing fHis dlvine
benediction over all markind because of Christ's redeeming

work.

64, Feters, ODs-ibes, De 271
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Aca brnrn is usged in the sonse of a unie
lateral spirirusl covenant with Ged taxing the inlae
tive also in frhesians 2,12. Psul is here speaking to
people who were Torerly Centiles, &nd as such oub=
alde of Cod's spiritual deadnnn s

therefore renentor, that ye beins in ti e

P"' 't Centiles in the flesh, who are called

reircuseliaion by that which 1s called the

c mcar elslon in the flesh mad by hands;

that at that time ye mere withou' Carigt,

Dcss ng aliens from t.he commonvealth -of isrde=

el, and strargers frov the covenants of

3‘}1’?31??!.56, having m na e and without God

the worlds but now in Christ Josus ye
mhv gonetimes *:e&;r'e i’aw off are »ade nigh
'!".1 tu..‘ JI)Q‘& of l.:.ahlstll
“uging alie. s Prom the commonwesith of Israel®

medng & total separation from the communion of the api"
ritual Israel, that beling the miserabla condition of the
Gentiles vefore thelr conversion. Deing "sirangers from
the covesants of nromise", impllies & complets lgnorance
of the repented promises of Christ made to Israel, the eon=
grec-:atirm of God. To be An this valn and passing world,
without Cod, without hope of doliverance out of this misery,
without hope of a bettef 1ife a4 exiostence, is by ell means
the moot abjectly niserable condition that one can think of s
Those who were onee such Sentiles should not forget that
they had been mraciously removed from this pitiful conditiony
and brourht dlreetly into communion with code The idea of

a congregation of God is promineat in thls Epheslans passags
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and its context. The plural deqdnhat refers to a
repeatedly revealed covenant idea based on the promises

65
of Christ.

(a'.) rapsages where ded 0 niw» oOcOUrS
in accounts of the Lord's Supper.
In all four of the accounts of the lord's Supper
we have a mention of the word Scaldnkn « Matthew 26,28

reads:

For thia is my blood of the new testament,

which 1s ched for many for the remisslon

of sins,

Mark 14, 24 has a similar accounts

This is my blood of the new testament,

which 1s shed for many.

Matthew and Mark point directly to the esseuce of
the Lord's Supper, the :lood of Christ as the gift of tie
Sacravent. Matthew adds the phrase "for the remission of
sins" whereas ¥ark according to most manuscripts does not.
The fa:t that Mak has the phrase: "wiich is ghed for many"
shows that he is thinking of the forziveness of sins. Both,
therefore identify the forziveness of sins with the blood
of Christ and think of the lord's Supper not only &s to its
esserce but also as to 1ts function, namely as a means of
graée,- not of course in an ex opere operato manner but in
its true spiritual significance. Matthew and gark with the
exception of some fow mamnuscripts do not have the word "new"

66
with S¢ed»m»  « That the #Kairn Scabdnwn 18 meant

65. stdckhardt ,Echeserbrief, p. 143.

66. Matthew has "kaine" accordi g to the A.V. translation,
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implying ore that is "new"as to néture and content, 1s
¢lear from Matthew's direct statement and Hark's implica=-
tlon of the forgiveness of sins, t.ﬁe very heart and core
of the new eovenant.

In Lute's and Paul's account we have the
déféignated specifically as "new"; Luke 22, 20 reads:

This cup is the new testament in ¥y blood,

which is shed for you.

And wimllarly we read in I Corinthians 11,252

This cup is the new testament in iy blood:

this do ye, as oft as ye drink it, in re-

membrance of Me.

In both of these accounts we have the important
vhrase:"in my blood" - &7 tw acwuate - that is,
"by means of My blood", "because of iy blood", by virtue
of ¥y "lood". The same phrase occurs in Romans 3, 25, where
it speaks of God setting forth His Son to be a "propitiatlon
( eAdancnpior . the Septuagint word for'mercy seat")
t.hmugn faith in His blood".

As the blood of the saori’ice in the 014 Testament
covered the mercy seat, so the blood of Christ covers sine
"It is'in His blood' that Christ is endued with propltiatory
power; and there is no propitiatory power of blood known to
Scripture unless the blood be that of sacrifice@s.... For the
Apostle the ideas of blood with propit.iat.of'ys}nﬂu‘“ and

sacrificial blood must have been the same."

67. Binosltor 's Greek Testamert, Vole II, Do 611.
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Thus when Paul in I Corinthiais 11, 25 describtes
the account of Christ institutliog the Eucharist with the
viorde "todls cup is the new §Scad i in Ly blood",

He pictures Christ on the eveninz before His great sao~.
rifice as the Great High Priest officlating in the covenant
relation between God and man, defining the ground; the basis
on whlch God grants and man accepts the covenant. Christ

as both medlating Priest and the Sacrifiece takea ﬁhe'inl-
tiative in arranging and disposing the blessings that are
made posgible through the sghedding of His bloode S0 sure

is Christ of carrying out the proposed sacrifice, that al=-
ready before 1t occurs by tho institutionuof a speclal Sa-
crament le makes provisions that His great sacrifice will
be remembered and cherished by those who are in the covenant
relation with Him. In thls Holy “acrament, He offers, in

a manner which human reason is unable to fathom, the actual
blood that He shed as a propitlation, a covering for sin,

The cup then does not simply signify the remission
of sing. If that were the case, the 5.44»rxn spoken of
here would be something artificial. In and with the cup
the remission of sins 1s real and actual by virtue of the
blood of Christ offered in the Sacrament, so that every
one who partakes of the cup oan also by faith take from
this cup or appropriate the remigsion of sins. By offering
and sealing to the communicant the forglveness of sins

through this Sacrament, Christ makes sure to us our covemant
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relatlon with God. Our sins forgiven through the blood=
atonement, we are at one with God.

- Many argue that Scabln#n  here has the meaning
of testanent because Christ instituted the Sacrament the night
before His death. That Christ had to dile: 1s clear from
Seripture. That he dled for our sins is corroborated 'byt-hc
fpostle Faul. The question 1s whether we shall view His death
88 a sacrifice forming the basls of a covenant relation or
Whether we shall view Christ as a possessror of spiritual

blessings which are innherited by His followers at His death.

Both ideas are found in Seripture., Hul 1t seems that the former

has more of a Seriptural basis than the latter. If we adapt
the covenunt :5ean1n_g in the lord's Supper, we can see more
readily the con:tectlon between the New Testament Sacrament
and tie Uld Testavent Sacrament, the Passover. At the insti-
tutlon of the latter the angel of the Lord showed grace toward
His covenant people at the sight of the sacrificial blood
on their door-posts. In the Lord's Supper the "messenger of
the covenant" offers in with and uﬁd.er the elements His own
sacrificial blood which covers sir and thereby brings us
into communion with a gracious God.
Whereas the covenani; idea agrees perfectly with

Lile whole analogy of Seripture, the test ment meaning has
its basis more from the classieal meaning of $calfnrn .

For that reason we give the prefersnce to the covenant view,
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Luther consistently translates the Scad##7 of the

Lord's Supper as a testanent. He may have been influenced

by the ‘ulgate, which has testamentum as the only transla=
tion of Scalbdnwn , It geens however that the very terms
used in connection with the Lord's Supper glve the preference
to the covenant idea: "the Lord's Supper" I Gorinthians 10,21,
a.d "the communion of the blood of Christ" I Corinthiansllo,16.
The better we understand this truth that we are actually
brought into communion with God in the Sacrazent through
Chrlist's merits, the more we shall appreciate the spiritual
significance of the Sacrament. .

Hacinight says on this point in his commerntary on
gpost.olical Spistles: "The word &¢a dn#7 which our trans=-
lators have rendered “testazent, signifies a “covenant",
especially when the epithet new is joined to it. Our Lord
did not mean, that the new covenant was made at the time
he shed his blood; it was made immediately after tae fall?
on account of the merlits of his obedience to the death, which
God then considered accomplished, because itsgas certainly
t0 be accomplished at the time determined."

6. “assazes where Jcqddnir 7 joeours

wlthout reference or allusion to
vhe Cld Testament.

We have treated hew Testament quotations of the
0ld Testaent in which S/« {2 #7 occurred and la.leo liew
Testament allusions to the “berith"of the Uld Testament,

the promises to Abraham, the Sinaltic covenant, general

68, Op. cit., p. 182,
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promises to the Israelite natlon, and the passages pertain=
ing to the Lord's Supper. We have found that in all of

of these oceurences the covenant meaning is in every caase
the most prominent.

Now we wish to consider the use of Scqdnnrn
where it occurs in passages that have little or no connection
With the 014 Testavent., Such passages are rape due to the
fact that the llew Testament throughout reveals what lies
concealed in the 01d Testament. But at times New Testament
bagsages occur which have a direct connectlon to the New
Testa ent era only, having no reference to the 0ld Testament

ie have already considered passages in the letter
to the Hebrews which pefer directly to the 0ld Testament.
fhi& eplstle repeatedly contrasts the 031 and the new covenant.
Now it is cur purpose to deal with just those passages in
this epistle which show some of the characteristic featir es
of the new covenant., In almost all passages of Hebrews

$¢afxnrxz  azain has the covenant meaning. But in
one passage, Hebrews 9, 16,17, the author see:s to be in=
timating the testament idea,

In Hebrews 8,6 the new covenent is described as
belng founded on better promises; in Hebrews 8, 7 as blame=
less, It is called in Hebrews 8y7 gsecond in the sense that
it follows directly as the fulfillment of the 01d.

In Hebrews ¢, 15 we find that Christ has wught

us away from ("apolutrosis") transgressions that were com=

committed on the ground of the first cowenant, that is the
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Law. A death has taken place as a result orf this redemp=
tlon of transgressions on the ground of that first covenant.
It 18 a death cot of animals, 69nnr of a mere human being,
but a death of Him who 1s the Mediator of the liew Testanent,
and ever since this death has taken place, the called ones
may recelve the promise of eternal inheritance. The called
ones, dL KEkArnasroe » refer not only to the 01d Testament
bellevers. The author uses a perfect participle to indlcate
that the calling is a fact in the decree of God already‘oom-
Pleted and extending into the present time, including there=
fore also the lew Testament bellevers. The called ones then
of both the 0ld ard the New Testament times receive the pro=
mised blessings, not because they were the only ones re=
deemed, but because such an effective call was possible

only on the basis of a death of aimediator whose death occurred
for a redemption.7c .

In this verse then the covenant and the testament
ldeas are combined. The term "mediator implles a covenant.
The mention of a death implies a testament. For the Old
Testament believers the covenant idea was in the foreground.
For the new testamnent believers who repeatedly hear
of the completed suffering and death of Chrlst the testament
idea may enter into the concept Scqd 7k = .

Hebrews 9, 16 now states that where there is a

Stdﬂ?T#’?. there must also of necessity be the Jdeath 9f the

Scatideucvos. If you hold by the idea of a covenant ghen you

9. "Epl rekrols" is interpreted. oy same.commentators as
deai sacrificial victims ("thusasi®™), by others as dead persons.
70. Laeitsch, Classroom Lectures.
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must make "dlatithemenos" refer to the victim slain at the
malking of 1t; but such reference is inconsistent with the ‘
usage of the langusge. In 21l writers, éacrgd and profane,
"dlathesthai" is applied to persons entering into a covenant,
but never to the ratifying sacrifice. The gender, too, of
“ho diathemenos" naturally points to the person making the

oca dny 7z 3 we should have expected the neuter gen=
der, if the victim | doua Bwor nad been the thing refer-
red to. Tholuck, indeed, alleges that the use of the mascu~=
line may be accounted for on the ground that the victim in
the case of the now covenant was a man; but this argument is
net conclusive, for the 16th and 17th verses do not refer
to the new coverant specifically,but to covenants in general,
1f they refer to covenants at all, Furthemé‘re, ‘the words
"epi nekrois" are mmedsthd to be inconsistent with the idea
of covenant, for in that case they w:uld reqire to be viewed
as meanlng dead sacrifices. But "uekros", when it-stands without
& substantive, is applied only to human beings. Besides, it
TLs not a universal custom, even among the Jews for covenants
to be confirmed by sacrifice, @s is obvious fro$1<}enesis .
23, 16; 24, 9; .euteronomy 25, 7. 9; Ruth 4, T«

Hence "diatltheme os" must here mean, not as Plerce,

#Mlchaelis, Stuedel, .’xaacknightj%m-luek, and Ebrard assert, a
8acrifice, but a maker of either é testament or a covenant.

It canncot mean here the wmaker of a covenant for he does not

T1l. Lindsay, lebrews, vol. 2, pPp. 45ff.
72. For lVacknight 's views on Jcadzntz  see appendix.
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necegsarily die., Who would want to make a covenant with &

: N 73

dead person? The meaning here must be that of & testament
tiebrews 9,:17 reads:

for & testament is of force after
men are dead. :

Epi nekrois" then musi be interpreted "on the oc=
casion of deaths," It has no force whatsoever while the
tesﬁator lives. A'covenant is surely in force where a cove=
nanter lives. "“Dlathemenosa" must have the special connotation
here, then, of a festator making a testament,

The fact thet verse 18 speaks again of the old
covenant has caused many interpreters to hold the view that
in verses 16 and 17 the covenant idea also may be deduced
from the word J9/9d niw7n « However, the arguments based
uvon “diathemenos" and "nekrois" cannot very well be put
aside,

In addltion to this, however, the following four
pvoints favor the “testament" concept, here:

1, The blessings secured for us by Christ are
desgignated "i:leeronomia®,

2, & written description of the blessings
destined for us, & document, duly authen=
ticated hag been placed into our hands

3. Those who are to receive the inheritance
a¥e actually styled "kleeronomoi", Romans 8, 17.

4, The party who secures the inheritance for
His people, dies to establish thelr right to it,
It is the unvaryinz doetrine of Scripture, that
without the death of Christ, there could have T4
been no hope of future blessedness for sinful man.

T5. Lindsay, oDe O0it., pp. 45f,
740 Ibido
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Burton 731n refuting the testament idea polints out
that the idea of inheritance does not always imply that one
inherits under a will, but that it may mean that one is
the destined reciplient of & promised possession.

dacknlgat argues also in support of the covenant
view that “"diatithemeros" may be taken in the serse of
"appointed sacrifice”, the covena't being of no force as
lon ag the appointed escrifice lives. That interpretation
1s, however,impossible since "diatithemenca" is a middle
not a passive, L2

By those who prefer the sense of testament in the
16th and 17th verse, the apostle is comcelved 2s led, by
the @ention of an inheritance in the lgih verse, to a use
of S¢ad»niwn 1in a signification which it nowhere clse has
in Scripture. The classic meaning of the word is remembered
by him; and he illustrates his subject by the analogy which
1t suggestis, The lediator of the new covenant died, and
the called in consequence receive an eternal innkeritance,
The pame thing happens in wills: the testator dies, and
then the disposition he has made takes effect., It is thus
merely a passing reference that is made to wills for the

sake of 111ustration.77
‘ e are come, 2ccording to Hebrew 12, 24:
to Jesus, the kediator of the new
covenant, and to the blood of sprinke
ling, that speaketh better things than
that of Abel.
75« ODs Cllaes Ds 503

76+ Macknight, Apostolical Hpistles, p. 503.
TT» Lindsay, op. ¢lt.
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The blood of sprinkling under the old covenant was
in itself inefflcacious. But the blood of Jesus, speaking
out not the vengeance of the blood of Absl, but the free
bourdless mercy of a gracious God, cleanseth us from all
sins. The sprinkling o7 blood was commou in covenants,
not in testaments,. *

The passase sgys "we are come". U!an performs the
act of coming into o covenant relation. 3But that does not
make man responsible for his salvation. This is whai ac=-
tually nappens. God brings man first of 2ll to a realiza-
tion f his sins, which spparaté'him from Gods But Just

m-n's knowledge of his sins cannot as yet reestablish the

covenant relation. So the next step is this that God causes

the sinner to look to Jesus in faith., He illustrates how

Christ has done everything for man and esvecially how Christ's

supreme sacrifice, the basis for a covenant, and His testa-

mentary provisions of an eternal inheritance have removed.
all cause for separation between God and man. Hoved by the
Holy Eomforter, the Spirit of God, the man comes back to

hls God, through the merits of Ghrlat.

As yet, man has a treacherous enemy to contend with.

satan the orizinator of sin, who first caused mar to break
God's covenant relation,-has no intentions of permitting
that relation azain to exist. He does everything in his
power, to arouse into action his treacherous 2lly in the

bogom of man, the old Adam.
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It 1s a question,then, whether God is going to
be in covenant with man on the basis of Christ's righteous=-
ness, or whether Satan is going to be in covenant with man
on the basis of sin., In the former case Christ's rizhteous=
ness makes us sharers of God's bliss eternally. In the i;tter
case sin makes us partakefs of eternal death together witn
Setan.

These are the two great altevnatifes that God pre-
gents in His Word, They are clearly set forth so that any
one-who reads the Word can see the great contrast. Anyone
who examines passages dealing with God's covenant -élatiom,
must become convinced that God hi. taken the sole 1ﬁlative
in the covenant relatlon and lie alone can bring iHis covenant
With men to & successful culmination. ¥an broke the peace}
God reestaiclished the peace by causing fls Son to be humi-
llated, to suffer and to diec and io rise again. Cur Saviour
became cur peace. Looking to Him, we are at peace with Galj
we love CGod; we do things for Uod, not because He has laid
down a law, which He requlres us to keep, but because we are
at one with God. God is in us &nd we are the temples of the
Holy Spirit, offerinz ourselves as llving'aaérificea to His

gsuse, fully consclous ol the'fact that Chriat’q one great

‘aaccirice has reddemed us completely and that we by our works

need add nothing to what Christ has done, The works of
Christian flow purely out of the joy that he has in belng
brought intc a coverant relation with “od, The whole matter .

1s ably surmed up by the author of Hebrews in the last passage
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where d¢ad myw»  occurs in the Epistles

Now the God of peace, that brought again

from the dead our Lord Jesu, tiat great

Shephord of the sheep, through the blood

of the everlusting covenant, make you pere

fect in every good work to do His will,

workding in you that which is welilepleasing

in His elght, through Jesus Chrlst, to

wiiom be glory forever and ever, Amen,

The new deqd nitn  is reforred to yet in the
Pagea-e IXI Corinthians 3, 6:

Who also hath made us able ministers of the

new testament, not of the letter, but of the

aoirit, for the letter killeth, but the spirit

ziveth 1life,

Inees,t @ man through whon God gave the Law, hid hise
faces Faul, 2 minister of the Gospel had nothing to conceal,
The ddh?idaﬂce, the franknees, the courage of raul are out=
ward marifestations of the freedom of the Guapel., The way
18 now cleared for frec access to God. The Gospel opens up
new viastue for all who are brought under its influence, Like
faul every Christian will ascribe 8ll glory to God, for his
privilege of being included in the gospel covenant. Looking
at himself, he despalrs of his suffiolency. But looking to
Christ, he finds much truct toward God, In fact all of his
sufficlancy 15 of God, The CZospel cilven by Jesus Christ is
therefore a ministration of righteousness, spirit and life,
To all those who thirst for ite 1ife giving stream it will
be a well =¢ water springing up unto eternal life.

The merciful covenant relation of God with men has
not changed in the NHew Testament. Jehovah, the unchenging God
of the covenant, through the mediatorship of Christ, makes

sure His covena ¢t relation also with Nlew Testament bellevers.
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Conclusions: Views of various writers
discussed in the light of our findings.

In the term §. g 4d#» ¥ then we strike a happy
medium between a one~sided and a two-sided agreerent. Both
of these 1deas are clearly set forth in thls one concept.
The one-sided sense 1s manifested in this that the Creator
1s obviously albove the creature, and therefore any agree=
ment between the two must originate with the Creator. The
first asreement was a failure because >f the creature's
stubborn resistance to its demands. The second azreement
must be successful because God Himself fulfills all the
demands. God in Christ has done everything for our salvation,
The concent Scwd»#7n comprises all the wonders and grace
of God fulfilled in Christ. The work of Christ is definitely
the basis for the new S¢af»#n. It is the mistake of Cal=-
vinlsm to regard God's covenant with men as one-sided ir the
sense that God worxs by His sovereign will independent of
the sacrifice of Christ. It is the same mistake that the
Israelites made when they lost sizht of the promise and
tended towards legalism. Christ offers the only hope for

& continued spiritual covenaht relation.

The two-sided feature of the covenant relatlop
comes about in this way that God actually comes into com=
munion with men. He becomes a part of them and makes them
sharers with Him of eternal life. The new dcaldnr»n is mnot

two~sided in the sense that we cooperate in effecting our

salvation. That is the opposite extreme leading to the synergls-

tic error.
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78.
As Views of Behm and Vos.

Gernardus Vos in his reviéw of Behm's monograch
entitled, "Der Begriff A(abnuw» im Neuen Testament) ob-
Jects to the latter's statement that the covenant idea:trans-
formfg in the Septuagint and the Kew Testameht. beoomea.a
“witﬁésa borne by the consclousness of primitive Ghrlstlaniéy

to the majesty of the God of the Bible in the unconditional- 8
7

ness and monergism with which He makes Hls saving dispositiomn.”
Vos says this_ .macks of the Augustinian and Calvinistic idea.
Furthermore it deprecilates the the 01d Testament standpoint

to view it as a primitive Chrlstianityf Vos questions Behm's
view that the anthropomorphism found in the two=-sided "berith"

-

conception should be an inadequacy, or that the two-sidedness
should create the idea of synergism, VOS.VIBWB tha. wiews

the relatlon of the one-sided relation and the two-sided re=
lation of God with men in this ways

The dipieurism of the 0ld Testament Berith
certainly stands to the religlous consclous=
neas of the 0l1ld Covenant 1tself for some=
thing of positive and abiding significance,
which even the New Testament dévelopment of
the idea could not have stripped off without
gerious loss. If we are not mistakien, the two
elements of supreme gracious condescension
a-d of close intimacy of 1life are¢ inherent in
it, inherent we mean not in the general notlon
of the Berith, but in the covenant aspect, the. -
dipleuric aspect of the Berith. And what looks
like synergism, hardly-(rather not at all)-de-
serves this evil name, if it is remembered that
the covenant rests in the Cld Testament on the
basis of the accomplished redemption. The so=
vereizn and the condescending aspects of it 1l-
luminate and accentuate each other. That the
sovereisn majestic procedure issues in condescen=
sion and fadllowship of 1life,-- that is that

78. Gernardus Vos quotes this passage from Behn's
mo ograph, Princeton Theologzlcal Review, Vol. XI;pp_5131
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religlous treasure wnich the covenant idea
carrles in itself. That the monerglsm and
the majesty are constantly present to the
v1ld Testament mind appears from the many
pasgases wherg Berith assumes the meaning
of "ordinance","dilsposition." 79

Vos in his review of Behm's work is charging the
latter with the mistake of conceiving of the idea as have=

ing two successive stages, first that of a covenant, the
"berith" idea, ara secondly that of a testament, the.

Scadnirm idea. From the above citation it is clear
that Vos hirself dlstinguishes between a general notion
of the "berith" and the dipleuric or covenant aspzct of
it. According to Vos however there are not two successive
stagee in the idea two=coexlsting elements that are there
from the outset, with varyingly dlstributed prominence or
emphagis,

Is Vos right 1n condemning iehm's view of a

transformation of the concept? Certailnly he is, since
‘a covenant alwaeys remains a coverant and a testament always
remains a testament. If this fact is true generally among
men, why should there be a chanze in the relatlon of God
with men. God rewains the same. He does not change his
pririciples. Also men remain thetsama throughout the ﬁgea.
The coverant made with 4praham 1s the same as that made
with the believers of the lew Testament. The testazent idea
we have seen enters into the concept only in passing. He-

brews 9, 17 merely alludes to this thought. This passing

~70. 1bid.



80.

analogy certalnly does not change the nature of God's

(N

covenant ,
But can we approve of the view of Vos? Can it be

said that the testament 1dea enters into the covenants

of the 014 Testament as a eoexisting element? 5ﬁ the

basis of our own reasonine it seems that the testament

idea was not very prominent in the 014 Testament. In fact,

it was almost a fo.elgn concept due to the arrangement that

pProperty was handed down to suceceedingz generations not

by an individual at his death but by a speclfic arrange=

mert as reguiated .oy the law, this being an agreement among

the SBOble generally, It is an overstatement then to speak

of the testament idea ag 2 coexisting element in the cove=-

nant concept of the 0ld Testament. In the New Testament

also we can nérdly gpeal of the ustament 1dea as a coexlist-

ing eleuent since it is barely alluded to and there only with

the object 1n view to give a fuller and a richer meaning

to the one~sided covenant idea.
B. View of Macknight,

iackni ht who follows Pierce in his interpretation,
holds the view of a covenant in all passages of Soripture,
even in Hebrews 9, 16.17. He gays that this meaning makes 55
much better sense, agrees better with the scope of the apostle's
reasoning, so thet we can be at no loss which translation
of Stgd=n = ought to be preferzqed; He ascribes the

entrance in of the testament 1dea to the absurdity of a
B0. lac night obviously regards the Apostle Faul as the author,
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phraseology to which the readers have long been accustomed,
81
without attending diastinctly to its meaning.

C. View of Peters.

Feters in his article "Diatheke 1in the Cld ard New
Testament" simply takes it for granted that the covenant coh-
cept ls the most accepted meaning.agﬁe admits the possibility
of the testament idea . Un the twofold meaning of
he says: "From the viewpoint of thne twofold background which
the term for covenant has in the Bible it really is not sure
prising that diatheke is used in two meanings. This twofold
use neoed not be designated as a plaz, of words and need not
be contrary to the sensus litteralis and the inspiration of
the Bible, since one of the two mear:ngs of the word is apé—
cified in every case by the sacred writer. Therefore the
Formula of Yoncord is quite scriptural in defining the lord's
Supper once as a will and testament and then agaln as a co=-
venant and a union. (Irizl. 989,50)."

He says further: “As & covenant ani union we find
diatheke used in all those New Testament passages, which are
direct or indirsct citations from the 0ld Testament". Even

regarding the idea of an inheritance, Feters belleves that

81. Macknignt, oD. Clt., D. 549. See appendix for further
views of Macinight in defending the coyepant view .

82. Peters makes use of Prof. A.Flepeb!s article "Die Herr-
lichkeit Gottes", Quartalschrift, 1932-1934 in which the
covenant vicw is set forth clearly.
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this thougi:t 1s-just as applicable to a covenant as to
a testament, explaining the 1nﬁeritanc§ in reference to
2 covenant as a destined promised possésalan. Burton
holds the same view.

But the object of Peters throughout his article
is to contrast the old and the new covenant. The old
davenant is certainly no testament, and therefore the new
covenant which like the o0ld 1s classified as & $calnrm
evidently has the meaning of govenanf. Spealiing of the
Jeremlah passage cited in Hebéewe. Peters says we can
without a shadow of doubt traﬁslate Sealdnr=n with co-

venant,,

D. View. of Dr,., Walthere.

That Dr. Walther favored the covenant ldea is
épparent througinout his great work, law a:d Goagel; The
fact that he chose as hls favorite passage: “Xé'aré a
¢chogen generation, a royal priestfabod, ar. holy nation,

a peculiar people, that ye should show forth the pralises
of Him who has called you out of darkness into Hls marve=
lous light", I Peter 2, 9, seems to indicate also that he
had & special veneration for the covenant 1dea. He himself
18 known to have been a master in the art of contrasting

83
the 0ld and the new covenant.

T 83. For walther's interpretation of the Jevemlal passage
8ee the appendix.
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In the entire Scabnirn 1dea this one
factor stands out: the thought of God's initlative in
His coverant re.atlon with menr His initlative begins
already with the creation of mén; it continues to act
in man's favor after he voluntarily dlsowns. .ils Creator.
God's mercy and love provides a means to re—cfeate the
image of God that has been lost. God first comes for=
ward with the promiso of a Saviour. But in order to
make man cousclous of his sinfulness before God's holi=-
ness, the law covenant is out forth. But that dernonstra=
Llon of the diiference between God and man is not to be
the final word in the relation between God and man. It
can nol be, because as a compact or covenant it is noi
kert. lan by naturc can not see the binding force of this
covenant. Falling Ain one or the other stipulation of the
covenant, the entlre compact is thereby violated. God
therefore binds Himself to do it all, to put away all
obstacles that prevert 2 harmonious covenant relation,
to forzive the sins of all, to make redemption accesslble
to 211, to set up a covenanl relation which»ié not pre=-
ce 't at all, tut all promise, all grace, all mercy, and
which when entered into is binding lnsorar-a@s tie promise

accepted throuzh falth by man will be reallzed, God re=

maining true to His promise.

.
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Coupled with the idez of God's initiative, iLiow=-
ever 1s the ldea of doa's great condescension. Whereass tme
factor of God's initiati e makes the Scaédnirn a one-‘
8ld-d relation, the factor of God's condescernslon brings
_ about a twe-sided eommunion with God. The grgay oon@qsoen—
ding quali‘ies of God are apparent in the 0ld Testament,
but reach their culmination in the lNew Testanent at the
inearcation of the Son of God.

God stoops under a stable door and leaves us a
Child. Through the active and passive obedience of thls
Jesus, He declares the whole human race at peace with
Himself. The 1ife that was lived by the Savior® of the
world testifies to all men ﬁha; God's covenant relation
implies. It means that God gives man anis entire salvation
and wan need only to recelve it, God glving him even the
power to do that. All the wonders of God'sagrace are veri-
tably iound up in God's JSeql Kk . )

When sincere and competent scholars can come to
no agreement as to the exact meaning of this important
Bibllical concept, it 1s certalnly not within the ability
of the present writer to make a definite tabulation of
the true neaning in the passages examined, If the factors
of God's initiative and condescension are kent in mind,
however, the zenerally acceptei meaninz can be no other

than a unilatersl covenant with the added thought of a

testanent enterinz in to emphasize the importance of Christ's

suffering and death.

G4, Sec walther 's statemeants on thls in the appendix.
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By rlsing on the third day; Christ Himsel? entered
into a new 1ife. He proved Himsélf'the conqueror of all
épiritual enomies and loosed Hls-followere from théir bonds,
and bound them to Himgelf in love. He went to prepare a place
for His covenant people to fulflll His ultimate purpose of
removing them from a sinetalnted world to & realm where
perfect harmcny and bliss obtain.

Christlans , however , who are to recelve the
Joys of neaven a: a result-of thelr spiritual covenant re-
lation with God do not exult primarlly at the thought of
bliess that 1g there, though that is inseparably connected
with heaven. They rather exult at the thought of the Christ
who is there, who has provided the basis for their bliss.

As the prodigal son cared not so wmuch for the gar-
ment and the ring as he did for the loving receptlon that
he found on the part of his father, so too the bal;evers;
in the words of the poet "will not gaze at the glory, but
on the King of grace - not at the crown He giveth, but on
His pierced nand; the Lamb 1s ell the glory of immanuel's

land » - ' ‘
There in the final consummation, God through Christ

will be to us a God, and we chall be to liim a people per-

petually.




Appendix

James lMacinight, who holds strictly to the cove=
1t
idea reasons thuss

o The word Scabdrrn ; hero t-anslated cove=
nant,< answers to the Hebrew "berith", which all translators
of the Jewlish Scriptures have understood to signify a cove=
nant. The sate signification our tranglators have affixed
to the word Jceld»wn , a8 often as 1t occurs in the
writings of the evangelists and apostles, except in the
history of the institutlon of the Lord's Supper and in-

2 Corlithiars 3,6 and Hebrews 7,22 and in the passage un-
der cousiderations 2 in which places, copylus the Vulgate
version, they have rendered Jredznrz Dby tue word testa=
ment. Beza, following the Syrlac version, translates
everywhere by the words foedus pactum, except in the 16th,
17th, and 20th verses of this cuapter, where likewise, fole-
lowinz the Syriac verslon, he hath testamentum. Now if

katrv»n dcednt=n o the new itestament, i the passazes
above e tioned, means the gzospel covenant, as all interpre=
ters acknowledge, Hadata Scadnkaxn s the 214 testa=
ment, 2 Cor, 3, 14 and npwtn S.abnkn , the first
testame t, Hebrews 9, 15 must certainly be the Slinaltle
covenant, or law of lMoses, as is evident also from Hebrews
©, 20. On this surposition it may be asked:l. In what sense
of the Sinaltlc covenant, or law of losea, which required
perfect obedlence to all its precepts under the penalty of
death, and allowed no mercy to any sinner, however perltent
can be called a testament, which 1s a deed conferring
sonething valuable on a person, who may accept or refuse it
ag he thinks TitY Besides the transaction at 3Sinal, in
which God promised to continue (to be a God to) thze Israe=
lites in C2naan, on conditlon they refrained from the wi-
cked practises of the Canaanites and observed Hls statutes,
Lev. 18, can in no sense be called a testamenv.

2, If the law of lMoses 18 a testament, and if to
render that testament valid, the death of the testator 1s
recessary, as the English translators have taught us,ver.l6,
1 ask, vho was it that made the testament °f the law? Was
1t God or Nosges? ani did either of them die to make it vaiid?
i%s. I observe, that even the zospel covenant 1s improperly -
called a testavent, because notwithstanding all its blessings 3
were procured by the death of Christ, and are most freely

“bestowed, it lost any validity which as a testament 1t is

thought to have received by the degth of Chgist,-wnen he re=
vived agein on the third day. .

1. ‘acknight, op. oit., ps 549:.
2. The passaée under consideration 1s Hebrews 9,15-18. -

5. Ibld,
|
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“s The things affirued in the common translation
of ver. 15 concerning the new testament, namely that it
hath a medlator; that that mediator is the testator hime
gelfjthat there were transgressions of a former testament
for the redemption of which the mediator of the new tes=
tament ‘died; and,ver. 19, that the [irst testazent was
made by spricnikline the people in whose favour 4t was made
with blood; are all things quite forelgn to & testament,
For wa: 1t ever known in the practice of any nation, that
a testament neede? a wediator? Ur that the testator was
the medlator of his own testament? Cr that i1t was neces=
gary the testator of a new testament should die to redeem
the tra: zgressions of a former testament? Or that any tes=-
tament wa. ever made by sprinzling the legates with blood?
These thiings however were usual in covenants, They had
medlators who assisted at the making »f them, 2nd were
suretles for the performance of them; ticy were commonly
ratlified by sacrifices, the blood of whicn were sprinzled
on the partles; withal, if any former covenant was in=-
Tringed by tne partles, satlefaction was given at the -
making of a second covenant.

5. By ealling Christ the mediator of the new testa-

mert, our thoughts are turned away entirely from the view
which the seripturss give us of his death as a sacrifice
for sin: whereas, Af he 1s called the lMediator of the new
covenant, which is the true translation of Scadnrzs
KdLyms wésrcrmns 3 that appelation (sic) directly sug-
gests to us, that the new covenant was procured ard ra=
tified by death as a sacrifice for sin. Accordingly Jesus
on account of hls being made a priest by tie oath of God,
i1s s2id to be'the Priest or Mediator of & better covenant'
than thst of which the Levitical prlests were medlatorsg,=-
I ackrowledge that, in clagsical Greek, Jcednr=n com=
monly signifies testauent; yet since the Septuagints have
uniform'y translstcd the Hebrew word "berith", which pro=
perly signlfies a covénanty by the word Scald»nr» , In
writing Greek, the Jews naturally used Scadni=n for
 ourbamrn as our translators have acknowledgeld by
thelr version of Hebrews 9,16. =--To conclude, seeing in
the verses under consigderation, §c¢d=nr» may be transe
lated 2 covenant, and seeing, when so translated, these
verses make belter sense, and agree better with the scope
of the apostles reasoning, than if it were translated a
testament, we can be at no loss to know which translation
of Sctadnrn in these verses ought to be preferred.
Nevertheless, the absurdity of a phraseology to which!
readers have long been accustomed, without attending dis-
tinctly to its meaning, I am sensible does not soon appear.

44 Macinight, ODs Clls, De 549
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Dr. Walther in his lectures to his students
had this to esay of the prophetic passase of Jerewiah:

A new covenant then,God 1e going to make. Note
thie well. This covenant is not to be a legal covenant
llke the one which ille established with Israel on Hount
Sinal. The tessiah will not say:"You must be people of
such and such character; your manner of living must be
after this or that fashion; you must do such and such
worzg., " Ne such doetrine will be introdiuced by the lles=
Slah, He writes His Law directly into the heart, so that
a person livinz under Him 1s & law unto himself. He is
not coerced by a force from without, but is urged from

- within. "For T will forgive their iniquity, and I will

remembor their sin no more,"--these words state the rea=-
gon for the preceding statement. They are & summary of
the Gospel of CGhrist: forgiveness of sin by the free grace
of God, for the gake of Jesus Christ. Anyone therefore,
Amagzining that Christ is & new Lawgiver ani has brought us
new laws cancels the entire Christlan religlon. For he
removes that by which the Chrisiian religion differs from
all o'her relizions in the world. All other reiigions
s2y to man: “You must become just so and so and do such and
such works 1f you wish to go to heaven." Cver against this
the Christian rellgion says: "You are a lost and condemned
slnner; you cannot be your own Saviour. ut do not despair
on that account. There is One who has acquired salvation
for you. Christ has opened the portals of heaven to you
and says to you: Come,for all things apre ready., Come to
the marrizze of the Lamb." That is the reason, too, why
Christ says: "I heal the silck, not them thzt are whole.
I an core %o seek and to save that which was lost, I
gm not“come to eall the righteous, but slmners, to repen=
ANCE . :

fverywhere 1n lis cpuveresation among men we see
the Iord Jesus surroundei by sinners, a&nd behind Him stand
lurkine the Fharlsces. Slnners, hungering and thirsting,
stand round about Him. He has won their hearts, Though the
divine majesty shines forth from Him, they are not afrald
to =pproach Him; they have confldence in Him, The Pharisees
utter bitter reproach: "This man receiveth sinners and
eateti with them." The Lord overhears the remark, and even
if he had not heard it, He nevertheless would have known 1t,.
what does He do? iHe makes no apologles; He does not sgy: "1
do not wish to have sianers, but only righteous psople, about
Mel" o, He confirms the truth of thelr statement, which by
them was meant as a reproach, by continuing the censured
action, 25 Af He wished to say: "“Yes, X want sinners about
lig," and then urocceds to prove this by telling the parable
of the Lost Sheep. The shepherd picks up the lost sheep, no
matter how torn and brulsed 1t 1s. He places 1t on bis snoulde:

e Walther, Law and Cospel, p. T1f.
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and, rejoicing, carries it to the sheepfold, The Lord ex-
plains Hls conduct also by the Parable of the Lost Piece of
Silver. Tie women seeks her lost ¢oin throughout the housey
searching for it even in the dirt. When she hac found it
she c¢alls her friends, saylng: “He;oice with me; for I have
fourd the plece which I had lost. " Lastly, the Lord adds
the incomparably beautiful paresble of the Prodigal Son.
Practically the Lord says by telling these parables: "There
you have My doctrine., I am come to seek and to save that
which was lost," ' -

' If you take a survey of the entire life of Jesus,
you behold Him going about, not like a proud philosopher,
not like a moralist, surrounded by champions of virtuous
endeavor, whom He teaches how to attain the highest degree
of phllosophic perfection., No, He goes about seeking lost
sinners and does not hesitate to tell the proud Pharise-s
that harlotsz and publicans will enter the kingdom of heaven
rather than they. Thus He shows us quite plainly what His
Gosgpel really is.

The Interpretation of a Synodical raper

For the sake of oompleténesé in the Seriptural
understanding of the covenant-condept, an outstanding sum=
mary on this subject ought to supplement the foregolng ma=
terial, Under twenty-two points gathered together in a
paper delivered belore the Nothern District Synod T the
entire idea of Scaldnrn is set forth, and both the

covenant zand the testament ideas are apparent:

1. By "testament" is understood a covenant of God
made with men, bequeathins certain goods and belng substan-
tiated .y a death.

2, God's covenaont of grace with believers in Christ
is eternal, unchangeable.

3, The same covenant of grace begins with the first
Gospel promise in paradise and extends into eternity.

4, In this same covenant the believers are promlsed
and begueathed spiritual and eternal blessinzs in the power
of Christ's death,

6. wWalther, Ibid, i
7. Taken from the article: "Die Lehre vom Unterschled des
Alten und Neuen Testament," verhandlung der Elften Jahresver<
sammlung der N8rdlichen Districts gertdeutigggn Sv.;ég:h.
Synode von Missouri, Chlo, u. a. Staaten, 1005, D. .
The twenty two poinis we have trauslated from the German original,.
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5. Cod established this covenant first without
the inclusion of the law covenant.

6. After this it pleased Godito choose from out
of the nations a special people, in view of his previous
promises starting in paradise; and to separate this people
from other nations by giving it a special law; and to make
& speclal covenant with them, .

T+ Thls covenant of the Law, which God made with
the children -f Israel on the mount of Sinal and which was
made to include the sacrifice of beasts, 1s the old tes=-
tament, that 1s, the old covenant referred to in Jeremiah 31.

8. This 01d Testament covenant concerned only- Israel,
not the believers who lived outside of Israel,

9. Although! in this covenant of the Law, spiritual
and eternal goods were promised, they were only promised
under the condition of a perfect keeping of the Law.

é 10. The New Testament strictly speaking i1s no=-
hing else, than the full revelatlon of the eternal cove=
nant of grace, and ite spiritual eternal blessings tarough
ti:e incarnate Son of God. : ~

11. While the Israelitic covenant does not execlude
nor put to an end the univereal covenant of grace, the New
Testamcnt was not directly as such included in the 0ld Cove=
nant, but nevertheless 1t lay hidden in certain of its laws
and arrangenenta,

12, At the time of the 0ld Testament there was no
other way to salvation than the one that existed in New
Testament times.,

13, Yet the preaching of the 01d Testament as such,
that 1s, the old covenant, was Law, whereas the preaching
of the New Testament, thal 1s, the newfcovenant, is Gospel.

34, To the children of Israeliwere given,, outside
of the moral Law, also other pogitive laws, nameiy ceremonial
and civie laws. In the New Testament the believers are re=-
quired to do no more than bellieve and love.

(a.) The moral lLaw, insofar as 1t was given through

Moses belonzs to the 01d Testament, and because
it is related to the natural law and repeated
in the New Testament, it is vaiid also in the 8
New Testament with the exclusion of ceremonies.
(b.) The positive laws, not necessarily connected
with God's essential holiness, and which forbade
things, which were not sinful, have ceased at
the conclusion of the Cld Testament,
) The New Testament has no ceremonial laws,
(d.) In the New Testament an ordinance or arrange=
ment can only then be looked upon as a divine
ordinance, when it necessarily flows out of the
Gospel and is therefore demanded in the l1aw of

nature,

B, Luiher oxplains it 1n this way: "Der Gldubige hilt das
Gesetz nicht als ein Gesetz des Alten Testaments, sondern
aus frelem Trieb eines vom Gelste Gottes erfdllten Herzen.

Verhandlung, op. ¢it., p. 27«
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(e.) The keeping of human regulations dare
not be demanded as a necessary service
of God, bubl only on account of love, ore
der and peace,

15. The members of God's people of the 0ld Testament
were under the captivity of the law and were as servants re-
quired to do the deeds of the Law and live in constant fear.
The believers of the New Testament are free from such bondage
of the Law,

16, Yet we could not say thereby that the bellevers
of the 0ld Testament were not according to their new man free
from the curse and foree of the Law. :

17. God prescribed to the children of Israel, who
were under the guardilanshlp of the Law, the persons involved
and the time, manner, and place of their services to God; in
tpe llew Testament God has left that to be determined through
the freedom He has given His New Testament Church, which
in contrast to the 01d Testament is conslidered as having
become of age.

18, In the 014 Testament there was an ordained
priesthood, which officiated for the people before God; in
the lew Testament all believers are without tutelage of
sacrificin~ priests and there is no difference in station,

19, In the 014 Testament the people of God as
such (tne Israeilte natlon) had His goverrments, in the New
Testamnent the bellevers as such have no government elither
clerical or secular, 9

(a.) The congregation of the people of Israel
did not only have a churchly, but a poli=-
tical body. In the New Testament State and
Church are separate,

(b.) The State of the 014 Testament therefore
was not just a state government, but had
rizhts in spiritual matters, iure divino.

(c.) In the 01d Testament Church there was a
government by divine right, not however in
the Hew Tesgtament,

(d.) In the 014 Testament, the regents as such
belonged to the Church; in the New Testa-
ment they do not, but if they are bellevers
they are to conduct themselves as the out=-
standing members of the Church.

(e.) The State in the New Testament is connected
with the realm of nature and reason, and tie
Gospel doec not abolish 1t. ,

20. The 01d Testament should be a type of the New.

(a.) The promised temporal blessings of the O0ld
Tostament were types of the blessings of the
New Testament, and the Word accompanyins the
blessing received its power from God.

9. Luther: "Nun aber re-iert er in uns geistlich durch
Christum, das lelblich...Regiment richt er durch die welt=-
lich Obrigkeit aus." Verhandlusg, op. cll., D. 37
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The Sacraments of the 0ld Testcment were seals
of the promlse and types of the Sacraments of

- the New Testament. Therefore they are not stricte

(c.)

(d.)
2l1.

%y to be consldered as a part of the ceremonial
aw,

As the theocracy, God's visible State on Hount
S4nal, plctures the invisible church, so shall
aleo the outward holiness and cleanliness of
the first, plcture the inward holiness of the
second,

The threatened temporal vunishments were plc=
tures of spiritual punishments,

Out of the misunderstanding between the two'

covenants we heve the outgrowth of many errors.

(a,)

(£.)

Tne entire Catholic system of mass and papal
regulations is an attempt to follow the Mosalc
ceremonial law, They have not understood that
in the New Testament things have changed.
The enthuslasm of the Anabaptists.
The misconception of the doctrine of justifica-
tion-- whoever belleves that he has to do works
of the law for galvation denles himself this
salvation,
The doctrine of Christlian freedom is pushed
aglde.
The doctrine of the iifference between Church
and State is not adhered to, In the New Testa-
ment there is no state in whioh God has takan
a gpecial interest over and above any other
state.

‘he error of Chiliesm springs from a misunder=
standing of the two covenants.

22, We should thank God, that we live in the blessed
time of the New Testament and should beware that we do not
bring the 01d Testament which God has airogated into the New,
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