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holds the »redominance.

bue to the fact that already as a covenart con=
cept in the relatiom of God with men in the 014 Testament
thers was a one-sidedness on the part. of God, a‘ secorndary
meaning of “ordinance" or Mdispo:ition" has been suggest.ed.42
This meaning has possibly lLeen introduced as a result of
the connection that "berith" has in the Septuagint with
the Hetrew words "ed'uth", testimony or precept; “"thorah",
law; and "ehol", statutg? The law covenant that God made
with the children of Israecl contalned many ordinances
made obligatory upon the covenant people, Now since the
had gilven thelr congent to enter this covenant, the ordi-
nances and statutes were the at..tpulatior.x cf the two con-
tracting parties, and the "berith" that exlsted between
éod and His chosen people was entered into as a one-sided
covenart, not far away from the idea of an. "ordinance“- '
or"disposition". |

The fazet that in poetlecal parallelism as well
ag in oprosaical arrangement JScafd»#zn appears with con=
cents .aike‘- "nomos®, "prostagma®, "entolai™, "dikaiocomata",
and "krimata®, &4 that it stands with verbs like “en=-
tellesthai®, "shulattein", "enmensin", or'"poreuesthal” as
the atove conéepts are often consirued, saows that it

¢an be closely related to these concepts. In these

42, Vos, rfr.ncetor Theolosic 1 Review, Vol . XI, p.514.
43. Klttel’ dpo Git-., po 10 .
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instarces we have the lawscovenant idea  emphasized.
As a gynonym of law, "nomos", it carnnot strictly have
the meaning of a compact or ebvenant., at least from
the view-poi t »f si ful men who as sinners are unable
to comply with such a compact, but rather the neaning -
of ordinance or disposition. it is uged in this sensce
for the many religlous ordinances of God,

The remarkable fact that Scgd»sn in the Sep~
tuazint does not have one specif.c meaning, but fluctuates
betvieen the i1dea of "cove ant™ a d"ordinaice" or "arraigze-
me t" is not only due to the fact that the Greek concept
permits bo'h possibilitics, but is better exp:ialned by
tiie complex content of the concept “berith". It ultimate-
ly cane to this that when the translators ;az.at.eai a Greek
tern that could mat:h the conte 't of'berith", no more.
suitable ter was available than the Greek concept Scaldnrz .

Sumnarizing trie Septusglnt usage of Scad»wn
it seemc that the "ecoverna t" and the "ordinance" 1deas
are most prominent with tlie emphasls on the for,v.er, wille
the "testarne t" idea, which 1s so common im the classical
meaning and which was the mosat prevalent mcaning in the

Hellenistic era, 1z lacking,

B, K1itol, OD. Clt.s D. 120f. = Where "ana meson”,and

"qneta" stand with JS/ed»xn 1in the Septuagint, the idea
is thet of a compact, or coverant relatlon.(Genesis 9,15.17;
Judges 2, 1; Jeremiah 14,21; Ezeklel 16,3}. Passages where

Scabdnrn is used as an ordinance (Verfusuug) made by *God
are the following: Cenezis 6, 18:9,9ff; 15,18; 17,2ff.;Exodus
2,243 6,4; 31,16; 34,103 Leviticus 24,8; 26,9.11:45; Deutero= :
omy 4,23; 4,313 8,18; 9,5; 29,1; 29,12; 29,14.25; Josgua 7,113
23,163 I Kinps 8, 21; 2 Kings 18, 12; a:d Nehemiah 9, 8.
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3. The New Testament usage of JScadni7n .

The Sept-uaginf. 1ls of course authoritative insofar
a8 1t adheres to to the sense if the o-riginai H;br‘e‘l text.
The Septuarint is a transslation. It i1s not divizely in=-
spired 2s the lerserd regarding i's formation asserted. Are
e sure then that 1t does adhere strictly to tie origindl
sense by translating “berith" with Scalmnk=n ?

We can answer that question best by lookirg into the authori=-
tatlve source of the New Testament, which we know to be
dilvinely lnspired., Arnd when quotations taken from the
Septuagint are used in the New Testament, we know that

the passage 1s inspired and authoritative. In thne New
Teatarent we stand on solid ground.

what word is used in the New Testament to trans=-
late "beritn" into the Greek? Invariably we find that it
is never «curdn#n  put that Jead=nkn 1is used tarough-
out, In all the allusions to the transactlons between
God and ma . thils Greek word seems to fit the situation
best. It seenms thﬁt any other word would have left a

wro'z lmpression of the divine and human relationship.

e shall now treat under three heads Lhe New
Testament passages where S:a/»t» occurs, First of
all we shali consider the passages where J cad nk ’7-
occurs in quotations from the 0l1ld Teatament, for there

one is deallng with the orizinal "berith! concept.
41, Barnes, op. cit., p. 185.
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Secondly, the passazes where JS¢sd»i7 occurs in ailuslons
to the Cld Testamert are to be consldered, and there too
tiie original "berith" idea enters in. And finally we shall
examine instances where &(v¢d»x# ocours in teras of the
New Testave t only.

In some passages 1t will be dlfficult to deteriine
a dividing line between the “Q'J'ld ard New Testament. For in-
stance a passage may clearly refer to the Hew Testament

only, yet its context may be dealinz wiih ideas and thoughts

of the 014 Testasent. This 1s freque tly the case in several

Hebrews pa sares. The Aifficulties involved will be con=
s8ldered more in detall as we come to these passages.

(a.) Passages where 3calnirn occurs in gquotations

from the 0ld Testament.

There are really only two instances of t;hls use,
namely Heurews 9,20 and Hebrews 8, 8-10. In Hebrews 10,16
a portion o” the latter quotation is gquoted agaln.

Hebrews 9,20 is a reference to the privileges of
the children of Israel as instituted on Xt. Sinal. The
quotation reads thus: "This 1s the blood of the testauent,
which God hath enjoined unto you's zovie 10 acxa T#S
Soa s s VL&A 7pos Juas 0 bfos.

Thls passage is t,i-.uzen from :xodus 24, 6-8. The point in
quoting it 1s to show how inferior the rites and gacrifices

of the law are in comparison with the sacrifice of Christ.

i
1
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The citation is not an exact duplicate of the
Septuazint translation. In the New Testarert passage we
have "touto" instead ot; the "idou" of the Septua=-
girt, "no theos"instead of “kurios" ard "ereteilaio"
instead of "dietheto". ‘et there 1s no doubt at all of
the ldentity of the two passages, thesc changes being
wade purposely to emphaslze the deever signiflcance of
these words now since the enti-type, the Lamb of God.
had appearcd ard completed His perfect sacrifice. ;

he expression in the orizinal He rew is "carath
berith", and the preposition "'in" is used, which, we
sald earlier, was an indicatlon of a mutual agreement.

fhe ten commandments had been ziven, ‘ How the
"mishpatim", the judsmonts, are givem. Both Kittel and
“leper, tho latter in his article, "“Die Herrlichlkelt )
des Herra" l}gsee 17 this formal transaction on it. Sinal
& covenant. Fleper lists five polnts that are to be
noteds: |

1. ¥Yoses built an altar for the Lord and set
up twelve pillars representing Israel.

2. ‘urnt offerings and peace offerings of oxen
are brought to be accepted as an atonement
removing the sin of the people who are now
taken into communion with the Holy God and
are bound to His servicej nalf of the blood
is put in basons for Israel, & .d the other
half is sprinkled over the altar indicating
that the 1ife of the sacrificing one belong=
ed to the lord Lody and soul,

3. The open reading of the covenant book and the
consent of the people once more to it: "All
that the Lord hath said will we do, and be

i obedient "+
2{&2. OD. 0it., Theologlsohe Quartalschrift, 1933-1934,
p. 21.
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4, The sprinkling of the people with the half
of the blood in the basons as the actual
cleanslng from thie guilt of sin and accep=
tance into communion with God, :

5. The covenant-meal, bringing to a climax the
transaction. The faect that God does not streteh
out Hieg hand against them 1s proof that they
are accepted in His covenatit of mercy.

Oiwviously then the covenant idea is here primari-
1y the meaning of the original "berith" and the translation

d¢alrrrre o This necessarily involved a great condascen-
slon on the part of God, Since God in His holiness was

so far removed from the Israelites in their sin, thelr must

have been a bhasis of some kind by means of which tﬁls cove=

nant, this mutual agroement, was made possible. Cod 1;1

eternity already saw how He would make it poe;slble througi

Jesus'blood. It had te be impressed ui)on men through spe=

clal rites a .d ceremonies.

Now the author of Helrews takes this passage whieh
ls located in a covenant atmosphere in the OldaTest.ament
and places it close to the idea of a testament zn the New
Testanent, showing thereby that the thought of Carist's
death was not lacking in the “berith" of the original,
fhrough the sacri’icial death of Christ the covenant was
made possible. The proceedings in Exodus pointed ahead
to the shedding of Christ's blood. Blood had to be ahad_
for the remission of sins. A sacrifice was a part of the

43, Hebrews 9, 16.17 will be interpreted later as con=
taining the testazent-idea.
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coverant idea.

The believing childre: of Israel were aware that
the sacrificinz of animals did not remove sin. If that
were the case a man could cut off the head.of his neigh=
bor and then cut off the headkgr an aafmal, and his sin
of murder would be removed, That the Symbollcal meaning
of shedding the bloo! of animals was in thils that they
served &s types of tine coming Lamb of God is apparent in
other propnecies. It 1s eapecially clear in Isa‘a:. 53,7:
"He 1s led as a sheep to the slaughter".

The blood of calves and goats was enjolned upon
the children of Israel that when the fulness of time would
come, a d the true sacrifice would bo offered, the meaning
of it might be grasped more clearly.

The second quotation we were to consider, namely
Hebrews 8, £-10, is valuable in that it points out the
differ-nce between the 0ld coverant and the new covenant.

The citation itgelf reads:

Beliold the days comé, salth the Lord,

when I will make a new covenant with

the house of Israel and with the house

of Judah; not aceording to the covenant

that I made with their fathers in the

day when I took them out of the land of

Egypt, because they continued not in

#y covenant, and I regarded them not, saith

the Lord. For this is the covenant that I

will make with the:house of Israel after

those days, saith the lord; I will put

My laws into their mind, and write them in

their hearts; and 1 will be o them a God, arnd

they shall be to dMe a people.
44, laetsch, Th., Classroom Lectures.
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Lsov rnwucpac Eproreac, AEyéc kopios,

Kac covieferw gre zoy ockov Irpand rwae ézc

2ov ocror Lovsa Scad npny Kdevny gy Kqza T22r
SaInkny ny EZ0LNCA zots Tarparty AULWH Ev
Nnuépa  E7c AdBowugriy woy 7S YCUPoS XILAV Ebayapecr
avesrs ek trs Acyorcoy, orc avroc ovw EFEUECVTK
EV tw diddnkn wdy KApw »nwsdrnea avrwy, Aepéc
Hupeos. ore aqurn 2 $ldédnkn nr §iabnrowac rew
alfrew IU‘PQ nd #fra tas 71»«{/'04.: crecras, Aégee Ypeos,
dcdous  rowovs wou ges tmy Siavoiar auray [Kac

§xc papdias Qurwr EXcgpadw dyiods frac eqrpadc

Qlrots Ecs Deov Ka, ayrit EForrac s Aaor

The citation adduces the Serip ure proof of the
preceding statement that God found fault with the first
covernant. In the context of the Jeremiah passage the ce_?'.f
gure seeng to fall with the people and Bt;'ikes the cove=
nant but indirectly. Here in the Hebrews passage both
are censured, the people for falling to kéep the covenant,
and the coverant because 1t could not serve in any way
to help the people in the condition in which they were
in. The author puts "suntelesoo! for"dlatneesomai” and
"epoieesa" for "“diethemeen, }vit}:-the evident design of
indlcating even in the very words of the New Testazent

that it is on the part of God accomplished.

45, Lange schaff, Coumentary on the Holy Scriptures,
Pe 1460 ; ‘ k
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The word covenant occurs in this passage four
times. Interestirg is the employment of the figure of
speech called chiasmus. In the first instance, the new
covenant 1s spoken of. Then the old covenant is twlce
referred to, and finally the new covenant is further ex=
pPlalined and enlarged upon,

The new covenant holds the position both of pri-
macy and of finallty. The same arrangerent is found in
derlpture. Flirst came the promises and then the giving
of the Law which could not make void the promises. 4nd
finally the terms “the days come" and "after those daya™
are to be regarded as keéy phrases which point directly io
the ushering in of a new era, the New Testament times,
in which the new covenant would flourig,

God purposed to take sinful man with Himself
in a covenart relation. Thereby he wished to adopt sin-
ful man 2o His children and heirs. It was also His purpose
to enzile His children and heirs to serve iim with the
ready obedlence of a child, with holy works. "The covenant
I made with thelr fathers", v.32, can only mean the law V
glven on I%. Sinai. This was & pact, a contract freely
entered into by God and His chosen people. Igrael failed
to keep this legal covenant. The entire history of Israel
is a constant repitition of relapsing into sin, eapuilally
the sin of idolatry. Thué Israel could ngg and did ot

achieve holiness under this arrangement.

-

@i e e 5

76 Goncordiz Theolomical Nonthly, Vol. XIV, No.2.,
De 1190 5
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Thls same truth holds good today. Any religion
stressing wor's as & means of gaining heaven is attempting
the impossible, outmoded methoa waich has long since de~
cayed and vanished away.lﬂ

The new covenant is better than the old in varl-
ous respects. In the one God demands of sinful man, “Huou
shalt™, In the 0ld covenant law was stressed; duty and sa-
criftice car-.ne before the pronouncement of grace. It was
made conditional and 1ts promise was neutrallzed by the
disobedience of man. In its scope it was restricted to
the members of the Jewish race, to their families and to
thelir kindred, |

In the new, God promises, "I will". There is
the manifestatlon of Godls free grace and unlimited power.

It i unconditio 2l and there are no restrictions whatsgc=~

ever, there is neither Jew -or Greek, neit.hezr;abond ror free,

‘male nor female, for all are one in Christ.

The author of the Febrews wants to emphasize the
per-anence of the new covenant by quoting cnly the part
that refers to the new covenant & gsecond time in Hebrews
10, 16.
= &47. "We mus. n-eds contrast lLaw and Cospel. ‘et

let us never forget that the Law from the very outset
showed its temporary character, pointed beyord a:d &=

-way from itself, sighed as it were after Him who by

fulfilling would take it away, and by taking it aw-’

would fulfill it in us." Saphlir, Eplstle to tine rebrews
Pe 508. - ]
48, "“raine" represents that which is new in regard

to quality emiodying that which is entirely differe:t
from anything that went before as new heavens a:d the
new earth, the new cormandzent of Christ, and the new
covenant . Peters, op. clt., p. 270. '




48 yet we have not amswered the question:
What ls the sense of JS(#dnin in-the Feremiah pas=
sage? Is it covenant or testament? Obviously 1t means
a covenant ard a covenant only in the case of the old.
The idea of a testament does not enter in there at all.
In this case then the Greek scadnrn subuits compleil:e-
ly to the covenant concept of "berith", retaining however
the thought of God's initiative in the giving of the
Law, And the idea of covenant is also contained in the
new dcalnwn . God, the Father, who did not die
for our sins is here dealing with His covenant reople.

As the first covenant was based on hard stipu=-
latlons it could not be kept. Now God makes a second
covera t based on love and the sacrifice of Christ.

The testament idea is lacking.

(b.) rassages where Jdcadnr7n  occurs ln

allusions to the 0ld Testament.

In certain cases it is difflicult to determine the
dividing line between & quotation and an allusion, Generally,
however, we mean by an 2llusion that a phrase of a quo=
tation of the 01d Testament has been woven into the hew
testament narrative. Usually there is some very obvious

sign of a dirsct connection with an Cld Testament passage.
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In treating these passages we ghall agaln find
a4 correspondence to whai has zone before. Our best method
of procedure is perhaps that of the method of Soripture,
namel;, treating first the general promlses upon which the
covenant was basged, especlally the promised treating of
Abraham; then, consldering once more in a more detalled
manner the Sin&iticlcowena:'xt. and finally retmrning to
the ze eral promises of the new covenaut given to the Cho=
sen © uple; and treating also the references dealing with
Lhe Lord’'s Supper wihlch we shall aee were also alluslons
to the 0ld Testa-ent,

(a" .) Hew Testamen: allusions to the
"berith" of Abraham.

It is sizcificant that at the Sirth of John
the Baptist, tne forerunuer of the messenzer and media-
Ler of the covenant, Christ, Zecharias his father should
make mention of the promiges and the covenant which God
@ aworn urto Abraham, the father of the Jewish race.
The unilateral nature 3 this covenant is shown by the
fact that God repeatedly says: "I will establish My
covenant between !e a 4 thee and thy seed after thee
in their generations for an everlasting covenant."
The seed was Christ, "Th;‘y' seed after thee in their genera=
tions" means that all believers who are included in

thi- coverant of grace are one in Christ. "He 'who sanctifies
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and those who are sanctified are from one." Hebrews 2,11.
The sum ard substance of the oovenemt. was the pro-
vlding of free grace unconditlonally, so that all who
like Abraham believed on the lLord, and sald Yea and Amen
to the promise of God, would be delivered from spiritual
eremles and would receive the privilege of serving God
without fear in holiness and righteousness all their days.
Believers would be counted righteous, however, not througn
thelr works, but through falth in the promised Seed. Cod
entered into a covenant relation with Abraham, not a
testament relation. The testaszent idea is not included
in this passage. That concept enters in only whe: the
testator knows he will die and makes disposition of his
property in view of his own death. But God does not
view Hig own death. It is not in that sense that He males
a coverant with Airaham, That the fulness of time was
being ushered in when Zscharias alluded-i.o this covenant
of Abraham has no connection as yet with Christ's death.
We are closer to the incldent of Chrl_st'a pirth than
we are to His deaih, Ai‘isus the covenant idea is the bet-
ter interpretation,
After the miracle of the healing of the lame
man as recorded Acts 3, We find the Apostle Peter ad-
dressing an asse bly of Jews. After reminding them that

the God of their fathers had just recently glorified His
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Son, Jesus, whom they had deiivered up and killed,
Peter still pleads with them to take recouras to

the covenart God made with Abraham. He reminds

them in verse 25: "Yo ape the children of the prophets,
and of the covenant which God made with our fathers,
saylng unto Abraham, And in thy Bpsed shall all the
kindreds of the earth be blessed.”

There is a close connection between this
pnesage a d that of Galatians 3,16: "Now unto Abraham
and his seed were the promises made. He saith not,

‘nd’' to seeds, as of many; but as of one, And to thy '
8sed, which is Christ."

Peter speaking to the Jews here is attempting

to prove the very same p0int that Faul proves wien he

Wrltes to the Galatians.

All nations were to be blessed in this pro-
mised Seed. That included both Jews and Gentiles. The
Jews were wspecially privileged in having Christ come

‘ from their nation. But they had desplsed, rejected, and

killed Him. Did that elimina‘e them from the covenant
promise? Not at -all, for Peter tells these Jews to
whom the covenant of Abraham still pertained: “Unto
you first God, having raised up Hls Son Jesus, .senf. Him
to biess you, in turning away every onme of you from His

iniquities."




Whereas those who favor the "testatent" mea ing
of ocal nuwn might arguc here that the cention of
‘hrist's death substa tiates their view, there are more
convinelos arguments in favor of the "covenant" meaning.
This passagze points directly to the "berith" concept
of the 014 Testament which had no connection with the
testament idea, God the Father is deajling with Abraham,
and i1t was God the Son who died. Though it 1s impossible
to separate Father and Son, yet Seripture plalnly speaks
of Father a d Son as two of the persons of the God-head.
In the 014 Testament the Father promised His grace.ﬁhlch
reac ed its culmination when the Son through lHis death
procured tie blessl gs inherent in the covenant, Christ
had to die, mut the fact of His ressurection, which is
mentioned in the succcedl g verse, 4cts 3, 26, overthrows
any validity that the thought here of a testament might
have, We thereofore conclude that the covenant between
God a d Abraham referred to here in the New Testament
oy the “postle is truly a covenant and. that that inter-
pretation is the best one, |

In the other passage of Acts where Jdca¥nin
occurs, this tire also in a covenant with Abraham, the
scene shifts to the covenant of circumcision, Stephen
18 relatinz 0ld Testament history to his accusers.

After descri ing Abrcham's departure from Zesopotamia,

R e |




