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was directed against those who used rhetoric for nefarious designs.59 Plato embraced 

Socratic thought and further developed Socratic thinking through a series of dialogues. 

One of his earliest works, the Apology, is considered by some to represent the most 

accurate presentation of Socrates. He denigrated rhetoric in Gorgias and presented a 

philosophical rhetoric in Phaedrus.6°  "The opening lines of the Apology make clear not 

only the premise on which philosophical rhetoric was developed but also the ambivalence 

of the philosophical orator in regard to conventional rhetoric."6I  

Aristotle, born in 384 B.C., opened a school in Athens in a covered walk or 

peripatos. Of Aristotles' surviving works, Rhetoric presents rhetoric as a dynamis. In 

this sense, rhetoric connotes potentiality, power, or faculty. According to Rhetoric, 

rhetoric is limited to the civic domain and showcased in judicial, deliberative, and 

epideictic speeches.62  "Rhetoric, rightly understood, is useful, for the audience cannot be 

expected to come to the right conclusion if the truth is not presented so people can 

understand it, and there are those whom it is difficult to instmct."63  Since delivery was 

associated with acting, Aristotle did not consider delivery a dignified subject. Regarding 

style or choice of words, Aristotle advocated a style appropriate to the subject." 

59lbid., 66. 

°Ibid., 41ff. 

611bid., 55. 

621bid., 811 

631bid., 81. 

"Ibid., 90. 
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Substance need not be sacrificed in the pursuit of style. As Noonan suggested, 

style enhances substance. The judicious application of military imagery will not usurp 

the preeminent position of the message--the Gospel. Style performs a ministerial 

function in supporting the substance of the message. Aristotle's view of assuming a style 

appropriate to the subject seems to be reinforced by Scripture. For example, a tone of 

urgency often accompanies spiritual warfare imagery in Scripture. When the disciples 

escorted Jesus in the Garden of Gethsemane, they fell asleep. Jesus rebuked them, 

"Watch and pray, that you enter not into temptation: the spirit indeed is willing, but the 

flesh is weak." Matt. 26:41 KJV Perhaps recalling his own lapse in keeping the watch, 

Peter warns believers to be vigilant against Satan, "Be sober, be vigilant; because your 

adversary the devil, as a roaring lion, walketh about, seeking whom he may devour: 

Whom resist stedfast in the faith, knowing that the same afflictions are accomplished in 

your brethren that are in the world." 1 Pet. 5:8-9 KJV Urgency, in this sense, is not 

contrived but flows naturally from the text of Scripture. 

According to Augustine, "It is the duty, then, of the interpreter and teacher of 

Holy Scripture the defender of the true faith and the opponent of error, both to teach what 

is right and to refute what is wrong, and in the performance of this task to conciliate the 

hostile, to rouse the careless, and to tell the ignorant both what is occurring at present and 

what is probable in the future."65  Applying Augustine's dictum of duty to military 

chaplaincy, Lutheran chaplains have the duty of teaching the faith to people who are 

away from their families of origin and home congregations. The probability of death at 

65Augustine, On Christian Doctrine, Book IV: "The Duty of the Christian 
Teacher," (8 March 2002). 
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the hands of an enemy in a foreign country places the member of the Armed Forces in a 

vulnerable state, both physically and spiritually. The military with its specialized jargon, 

mode of discipline, and methods of indoctrination offers the Lutheran chaplain valuable 

resources for incorporating military imagery into preaching. Military imagery can assist 

the military audience to understand the text of Scripture and the urgency embodied in 

spiritual warfare texts. 

In summary, military imagery is not an end but a means to enrich the sermon. 

This project recommends the selective, not exclusive, use of military imagery. According 

to Fred B. Craddock, the language and context of preaching present formidable 

challenges to the preacher. Craddock observed that unless the preacher maintains a high 

regard for words, he will fall into a repetitious rut preaching to the same people Sunday 

after Sunday. As a corrective against monotony in preaching, Craddock suggested 

various measures or exercises to aid the preacher in keeping language of the sermon 

fresh.66  Implicit in his suggestions is a long-range view of preaching--a view compelling 

preachers to adopt a strategy. The next chapter will recommend a pastoral strategy that 

ensures military imagery is selectively applied, maintains a ministerial role vis-à-vis the 

text of Scripture, and is responsive to the audience. Fidelity to Scripture and sensitivity 

to the audience should not be considered mutually exclusive. A pastoral strategy, which 

imitates the life of Christ and maintains fidelity to Scripture, will guide those proclaiming 

the Gospel in the military milieu. 

66Fred B. Craddock, Preaching (Nashville, TN: Abingdon Press, 1985), 196ff. 

28 



CHAPTER 4 

A PASTORAL STRATEGY 

Aubrey Malphurs, noted for his expertise in church life and renewal, offered the 

following observations about present-day churches: 

The typical church in North America is like a sailboat without a rudder, drifting 
aimlessly in the ocean. As if that is not bad enough, the winds of change and 
the currents of postmodernism are relentlessly blowing and pulling the church 
even farther off course. I believe that the rudder that the church is missing is a 
good strategic planning process. Without it, the typical sailor—today's pastor—
will find it difficult to navigate in any situation.67  

In my context of ministry, I am literally both sailor and pastor. Malphurs' critique 

of the church in North America is descriptive of the winds of change blowing in the 

military. Transience is one of the outstanding characteristics of the military chapel 

context. Ordinarily, recruits will graduate from Boot Camps after eight to twelve weeks 

of training and receive follow-on orders. A Navy or Marine deployment typically lasts 

six months. In the operational clime, units contributing to the sea-air-land triad coalesce 

to support National interests. If chaplains view the transitory nature of their environment 

from a defeatist perspective, their energy expended in sermon preparation will wane and 

an insidious indifference will color the observance of the liturgical seasons. However, if 

chaplains view their worship context as an opportunity to reach people, who may be at a 

67Aubrey Malphurs, Advanced Strategic Planning: A New Model for Church and 
Ministry Leaders (Grand Rapids, MI: Baker Books, 1999), 9. 
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heightened level of receptivity for the Gospel, then chaplains will attempt to bring an 

organic unity to the design of the worship service. 

The disciplines of leadership and strategic planning represent valuable resources 

for those conducting worship in the military setting. Richard Kriegbaum's discussion of 

what it means to assume leadership in the Church offers a corrective against slipping into 

worship planning complacency. Kriegbaum reminds leaders in the Church that they "are 

stewards of God's purposes and resources in human lives and history."68 When the 

pastor or chaplain views his role of conducting worship through the lens of stewardship, 

worship planning becomes an extension of what it means to give the first fruits of our 

energy in the proclamation of the Gospel. 

In addition to the dimension of stewardship, St. Paul emphasized the pastoral 

responsibility of equipping the saints. The military places a high premium on training 

personnel. A military leader would be charged with negligence, and undoubtedly face 

courts-martial, if he did not properly equip and train the troops under his command. 

Therefore, St. Paul's instruction to Timothy to exercise diligence in equipping believers 

for service in the Kingdom of God, "That the man of God may be perfect, thoroughly 

furnished unto all good works." 2 Tim. 3:17 KJV The following vignette by Chaplain 

Herbert C. Albrecht describes the pastoral privilege of equipping recruits and trainees at a 

Naval Training Command: 

Last night 56 young men and 3 WAVES attended my confirmation class at 
Recruit Training Command Chapel here at Great Lakes, IL. That's not 
unusual, for each Tuesday and Thursday that many and more assemble for 
Lutheran religious instruction. I've also been privileged to confirm from 2 
to 10 men each Tuesday, after a review session and personal interview. In 

68Richard Kriegbaum, Leadership Prayers (Wheaton, IL: Tyndale House 
Publishers, 1998), 5. 
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1951, I confirmed 84 persons and baptized 28. . . When I arrived at Great 
Lakes in October 1950, I worked with recruits for about two months. I was 
amazed at their response to the instruction program. I've never before in the 
navy or anywhere else encountered such a golden opportunity. . . Why do these 
men want instruction and seek confirmation during their busy basic training? 
Others might think its "foxhole religion," motivated mostly by fear; but I know 
that's not true because I've asked the men. Many come from Lutheran families 
but, for some reason, never finished their instructions for confirmation.69  

The indoctrination in the faith, described by Chaplain Albrecht, is a poignant 

reminder of an all too often ignored population of our church--the men and women of the 

Armed Forces. Since military personnel face constant relocation and the prospect of 

going into harm's way, they may exhibit an increased interest in their relationship to the 

Lord. The golden opportunity referred to by Albrecht symbolizes the resolve of the 

Church to proclaim the Gospel and administer the Sacraments to Lutheran military 

members through the pastors it has endorsed to serve in the military. 

In addition to equipping believers on an individual level, the chaplain operates in 

a setting conducive to building a sense of community among those attending worship. 

The book of Acts captures the spirit of what it means to build a community of believers. 

"And they continued stedfastly in the apostles' doctrine and fellowship, and in breaking 

of bread, and in prayers." Acts 2:42 KJV Loren B. Mead, founder of the Alban Institute, 

opined that participation in community offers a safe haven in a chaotic world: 

"We need to belong—to be part of a larger world. The need to belong drives us to 
community, a place where we know we belong. It is also a place where we will 
be safe—a kind of 'home base' in the world's chaotic game of lag.' It is a place 
where you are valued for what you are in yourself, but also a place that often sees 
more in you than you see in yourself. All of this is wrapped up in the word 
community, and all of it is a mix of people and places, memories and values. . . the 
church of the future must become a center within society that feeds and supports 
the human need for community. The challenge is made more important because 
of the increasing experience of deprivation of community. The challenge is made 

69Ernstmeyer, 130ff. 
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more difficult because of the church's loss of credibility as a source of community 
in our time."7°  

The chaplain is on the frontlines of building community among a people, who are 

separated from their families and home congregations. When individuals know they are 

part of a community of faith, they know that the other members are praying for their 

spiritual growth, safety and welfare. They also know they are among people who 

understand the stresses and strains associated with military life. 

Robert D. Dale, Director of the Center for Creative Church Leadership 

Development, regarded Jesus as the "Focused Master Strategist," and challenged Church 

leaders to consider Christ's strategy for building community.7I  By this designation, Dale 

meant that Jesus utilized strategies singularly suited to setting a new ministry into motion. 

According to Dale, Jesus introduced the kingdom of God by: 

1. Defining himself. 

2. Building a new community. 

3. Training apprentices. 

4. Selecting times and places for action. 

5. Mobilizing his representatives. 

6. Modeling love. 

7. Focusing on the risks of success.72  

70Loren B. Mead, Five Challenges for the Once and Future Church (Bethesda, 
MD: The Alban Institute, 1996), 44-50. 

71Robert D. Dale, Leading Edge (Nashville, TN: Abingdon Press, 1996), 23. 

72lbid., 23ff. 
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Dale's strategic planning model lends itself to a military context of ministry. 

Military personnel live in a world of uniforms, ranks, protocol, and regulations. For 

some, their rank defines who they are. But, when the Word of God is proclaimed in the 

worship service, each individual is reminded of his or her status as a child of God. 

Additionally, the Word mobilizes the most disparate group of individuals into a 

communion of believers to expand the kingdom of God in this community. Under the 

leadership of the chaplain, the members of this community are trained to perform vital 

roles contributing to the mission as a whole. Rather than using the transience of the 

military parish as an excuse for not engaging in long-term planning for worship, the 

chaplain will face the challenge of transience by confidently embracing his role as 

pastoral leader and equip them for service in the kingdom. 

Aubrey Malphurs offers a strategic planning model as a means of assisting pastors 

to align their ministry efforts with the congregational context. Malphurs' strategic 

planning model consisted of the following nine steps: Ministry Analysis, Values 

Discovery, Mission Development, Environmental Scan, Vision Development, Strategy 

Development, Strategy Implementation, Ministry Contingencies, Ministry Evaluation.73  

Applying the Malphurs' model to the military setting could assist the chaplain in posing a 

series of questions to design a long-range ministry plan for the target audience. For 

example, every congregation has a unique history and cultural setting. Acknowledging 

that history and cultural setting answers the question, Where have we been? What can 

that history tell us about our present and future? Secondly, we take a snapshot of our 

congregation to determine where we are right now. Our present priorities speak volumes 

73Malphurs, 14. 
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with regard to what we hold near and dear to us. Are those priorities God's priorities or 

merely our own preoccupations masquerading as God's priorities? Thirdly, as we look 

toward the future, what do we notice? Finally, having considered the future in light of 

God's Word, what type of ministry is the Lord unfolding before us? What are the 

emerging ministry needs in the short term and long term? 

American military history is filled with legends of leadership: Washington, Grant, 

Shermon, Pershing, and Eisenhower. In the military environment, which is characterized 

by leadership and planning, it would be entirely inconsistent for a chaplain to adopt a 

haphazard approach to worship. Of course, chaplains define their role as leaders within 

the context of the servant leadership exemplified by Jesus. Jesus called his disciples with 

their strengths and weaknesses—just as they were. Their training in servant leadership 

began the moment Jesus called them. Jesus also named them. In Simon's case, Jesus 

called him Peter. Jesus made his disciples a team. Jesus tested them. He included them 

and made them friends. He warned and rebuked them. He restored them and encouraged 

them. As St. John was in the custom of saying that the disciples received greater 

understanding after the Resurrection, Jesus made them understand. The goal of leading is 

to lead others to follow Jesus.74  

The description of Jesus' ministry in the Gospel according to St. Matthew 

suggests a conceptual framework for preaching, "And Jesus went about all Galilee, 

teaching in their synagogues, preaching the gospel of the kingdom, and healing all 

manner of disease among the people." Matt. 4:23 KJV How would the ministry triad of 

preaching, teaching, and healing appear if incorporated into worship services designed 

74George Barna, ed., Leaders on Leadership (Venture, CA: Regal 1997), 128. 

34 



for military personnel? The element of preaching in our worship would celebrate of 

Christ's victory over sin, death and the power of the devil. "LORD, I have loved the 

habitation of thy house, and the place where thine honour dwelleth." Ps. 26:8 KJV 

Therefore, we shall of necessity plan worship services professing our faith in the Triune 

God, proclaiming our salvation in Christ, administering the Sacraments, and celebrating 

our Lutheran heritage. In direct response to the Great Commission Christ has given us in 

Matt. 28:19-20, preaching would issue an invitation to military members, separated from 

their families and home congregations, to be a part of a spiritual family made up of 

displaced individuals. Preaching would emphasize the joy of believing in Christ as our 

Lord and Savior, "Likewise, I say unto you, there is joy in the presence of angels of God 

over one sinner that repenteth." Luke 15:10 KJV Preaching would punctuate a 

contagious exuberance for worship, "I was glad when they said unto me, Let us go into 

the house of the LORD." Ps. 122:1 KJV Preaching would mobilize the listeners to 

witness of their faith. Christ has called us to be fishers of men, "Follow me, and I will 

make you fishers of men." Matt. 4:19 KJV 

When the element of teaching is applied to worship, we recall the words of St. 

Paul to Timothy, "All Scripture is given by inspiration of God and is profitable for 

doctrine, for reproof, for correction, for instruction in righteousness:" 2 Tim.3:16 KJV 

Again, due to the short-lived nature of the relationship between individual military 

members and their respective Lutheran chaplains, worship reinforces the necessity of life 

in the Word. Given the pluralistic environment of the military, teaching fortifies 

Christian military members against false doctrines masquerading as the truth. 
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In describing his path from atheism to Christian faith, C. S. Lewis unmasked the 

worldly machinations, which obstruct people from believing in Christ: 

My argument against God was that the universe seemed so cruel and unjust. But 
how had I got this idea of just and unjust? A man does not call a line crooked 
unless he has some idea of a straight line. What was I comparing this universe 
with when I called it unjust? If the whole show was bad and senseless from A to 
Z, so to speak, why did I, who was supposed to be part of the show, find myself in 
such violent reaction against it? A man feels wet when he falls into water, 
because man is not a water animal: a fish would not feel wet. Of course I could 
have given up my idea of justice by saying it was nothing but a private idea of my 
own. But if I did that, than my argument against God collapsed too--for the 
argument depended on saying that the world was really unjust, not simply that it 
did not happen to please my fancies. Thus in the very act of trying to prove that 
God did not exist--in other words, that the whole of reality was senseless--I found 
I was forced to assume that one part of reality--namely my idea of justice—was 
full of sense. Consequently atheism turns out to be too simple. If the whole 
universe has no meaning, we should never have found out that it has no meaning: 
just as, if there were no light in the universe and therefore no creatures with eyes, 
we should never know it was dark. Dark would be a word without meaning.75  

Those entering the chapel to worship depart after the benediction into a world 

consumed with hatred toward the Christian faith. Having been taught, these spiritual 

warriors will themselves go into the world and teach.76  Just as our Nation's Commander 

in Chief sends troops into war to defend our National interests, our Church's Commander 

in Chief, Jesus Christ, sends believers into spiritual war. The teaching element of the 

worship service demonstrates how the Holy Spirit works through the Word to inoculate 

the faith of believers against the toxic weapons deployed by the realm of Darkness. 

Upon hearing the hope of salvation in the proclamation of the Gospel, the element 

of healing dominates the tone of the remainder of the worship service. Healing manifests 

"C. S. Lewis, Mere Christianity (San Francisco, CA: Harper, 1952), 38f. 

76C. Gene'Wilkes, Jesus on Leadership (Wheaton, IL: Tyndale House Publishers, 
1998), 189ff. 
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itself in every endeavor of our congregation to demonstrate care and concern for our 

members and the community. The Epistle of James linked the collective health of a 

Christian congregation to its capacity for the soul care of individual members: 

Is any among you afflicted? Let him pray. Is any merry? Let him sing 
psalms. Is any sick among you? Let him call for the elders of the church; and 
let them pray over him, anointing him with oil in the name of the Lord: And the 
prayer of faith shall save the sick, and the Lord shall raise him up; and if he have 
committed sins, they shall be forgiven him. Confess your faults one to one 
another, and pray for one another, that you may be healed. The effective, fervent 
prayer of a righteous man availeth much. Jam. 5:13-16 KJV 

For deployed military members, in particular, the healing element of worship 

offers consolation. For the husband and wife separated due to a deployment overseas, the 

healing promised in the Gospel looks beyond separation to reunion. For the parent, who 

left son or daughter to go into harm's way, the healing promised in the Gospel builds a 

bridge of spiritual intimacy over a chasm of isolation. 

An oft-neglected dimension of pastoral leadership and worship planning is 

personal devotion. According to Henri J. Nouwen, the preacher is susceptible to 

temptations associated with leadership--temptations to be relevant, spectacular and 

powerful. As an antidote to succumbing to the temptations of being relevant, spectacular, 

and powerful, Nouwen prevailed upon Christian leaders to devote themselves to prayer, 

confession and forgiveness, and theological reflection. 

Are leaders of the future truly men and women of God, people with an ardent 
desire to dwell in God's presence, to listen to God's voice, to look at God's 
beauty, to touch God's incarnate Word and to taste fully God's infinite 
goodness?'" . . Confession and forgiveness are the concrete forms in which 
we sinful people love one another.78. . . Just as prayer keeps us connected with 

"Henri J. M. Nouwen, In the Name of Jesus (New York, NY: Crossroad, 1989), 
29f. 

781bid., 46. 
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the first love and just as confession and forgiveness keep our ministry communal 
and mutual, so strenuous theological reflection will allow us to discern critically 
where we are being led.79  

Daniel exemplified the spiritual disciplines endorsed by Nouwen. Dan. 6:10 

recounts how Daniel, early in his life, had established the custom of praying three times a 

day. Secondly, in Dan. 9:4ff., Daniel prayed a special confessional prayer on behalf of 

God's people. Thirdly, Belshazzar's statement regarding Daniel's ability to interpret 

dreams bespeaks Daniel's constancy in spiritual reflection, "I have even heard of thee, 

that the spirit of the gods is in thee, and that light and understanding and excellent 

wisdom is found in thee." Dan. 5:14 KJV. 

Paradoxically, our Lord calls us to be servant leaders. Military chaplains live in 

this paradoxical world of servant leaders. While military chaplains are endorsed by their 

respective faith groups, they are commissioned officers with relative rank. The four 

Evangelists record the manner in which our Messiah lived a life of servant leadership 

culminating in his sacrificial death on the cross for our sins. The Gospel according to St. 

John presents a vivid account of Christ performing the task of a servant by washing the 

disciples' feet. "If I then, your Lord and Master, have washed your feet, ye also ought to 

wash one another's feet." John 13:14 KJV. While the foundation of servant leadership is 

inseparable from prayer, confession and forgiveness, and spiritual reflection, modeling is 

the manifestation of servant leadership. The servant leader models the mission of the 

Messiah. "The servant leader will model his mission, model what he teaches, lead while 

dressed like a servant and acting like a slave, and be able to pass the greatest test of 

791bid., 65. 
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servant leadership."" In a culture, where "Rank Has Its Privileges (RHIP)," the Lutheran 

chaplain will model what it means to be servant leader for members of the Lutheran 

military congregation. 

The event of worship should not be treated in isolation from the chaplain's life 

and his daily contact with service members. How does the chaplain wear his rank? Is the 

chaplain more of a line officer than a chaplain? According to Lovett H. Weems, Jr., the 

message of our words receives the intended meaning only when in harmony with our 

behavior.81  Our words and our behavior speak volumes with respect to what we hold 

near and dear to our heart—the virtues and values born of faith. 

Leighton Ford's discussion of vision, values, and ventures, challenges Lutheran 

military chaplains to remain rooted in the Word and avoid being seduced by privileges 

associated with military rank. Leighton Ford, stated that our sense of vision (how we see 

the future) is intimately associated with our values (where are heart is) and our ventures 

(the action we take to pursue the vision).82  Ford offered the following references from 

Scripture to bring into sharp focus the values congregational leaders will model to 

reinforce the vision of the congregation: 

• Have a heart for God (see Matt. 22:37); 
• Love their neighbors and their families (see Matt. 22:39); 
• Lead and serve like Jesus (see Mark 10:42-45); 
• Be able to communicate the gospel effectively, have passion, thoughtfulness, 

creativity and integrity (see 2 Cor. 3:5,6); 

"Wilkes, 169. 

8I Lovett H.Weems, Jr., Church Leadership: Vision, Team, Culture and Integrity 
(Nashville, TN: Abingdon Press, 1993), 112. 

82Barna, 133. 
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• Live humane and holy lives that will make the gospel attractive (see 1 Tim. 4:12; 
Matt. 5:16); 

• Be aware of their world and alert to their generation (see Acts 13:36, Eph. 5:15-17); 
• Act compassionately for the lost and the needy (see Matt. 9:36-38); 
• Be kingdom seekers, not empire builders (see Matt. 6:33); 
• Long for unity of Christ's people (see John 17:20-23); 
• Learn to "pray the work" (see Matt. 9:35).83  

Leadership in the military is much more than issuing orders to the troops. 

Likewise, military planning analyzes myriad factors before setting one foot on the 

battlefield. "For I know the thoughts that I think toward you, saith the LORD, thoughts 

of peace, and not of evil, to give you an expected end." Jer. 29:11 KJV The verse from 

Jeremiah reminds chaplains that their calling is not an isolated event but intimately 

connected to the life of the Church.84  As leaders of the military worship setting, 

chaplains will view worship planning as essential to aligning all of the activities of the 

military congregation into closer conformity with God's plan. Lutheran chaplains will 

seize the opportunity in worship to build the foundation for nurturing a Lutheran identity 

among military personnel and their families. As Lutherans, we celebrate our heritage in 

worship: Sacraments of Baptism and the Lord's Supper, Law-Gospel sermons, exuberant 

liturgy, vibrant hymns, and intercessory prayers. Especially in the military community, 

we want to tell our story—the story of how we are saved by grace, through faith, on 

account of Christ. By the power of the Holy Spirit working through the Word, the 

contagion from worship will grow into witness during the week. We want our Lutheran 

military members to know and live what we believe. 

831bid., 134. 

84Kreigbaum, 57. 
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In summary, the disciplines of leadership and strategic planning offer valuable 

insight into developing pastoral strategy for nurturing a Lutheran identity in worship. 

Viewing worship through the lens of pastoral stewardship, equipping believers, building 

a sense of community among military members and their families, and exercising a 

robust devotional life, establish a foundation upon which the chaplain may design 

specific strategies for worship. In the case of this project, the pastoral strategy for 

worship focuses on preaching military imagery to the Lutheran military audience. For 

that strategy to be valid, it must be rooted in Scripture. The next chapter will examine the 

Scriptural precedent for military imagery. 
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CHAPTER 5 

A SCRIPTURAL PRECEDENT 

Scripture does not present a strict taxonomy of references to military operations 

and military imagery. For example, attempting to draw a sharp distinction between 

celestial warfare and terrestrial warfare fails to consider the references, which clearly 

indicate God's intervention in earthly battles, such as the defeat of Sennacherib's earthly 

army by an angel of the LORD (2 Kings 19:35). Nevertheless, I would suggest the 

following framework to describe the manner in which Scripture presents references to the 

military: (1) actual occurrences of warfare, (2) prophetic utterances of warfare, (3) 

narratives involving military characters, (4) and figurative statements with military 

imagery. 

Various types of military operations are described in the Old Testament. Some of 

the military engagements mentioned in Scripture include what is referred to in 

contemporary military parlance as principles of war.85  For example, references in 

85Joint Chiefs of Staff, JP 3-0 Doctrine for Joint Operations, Appendix A-1, (10 
Jan. 2003). According to the warfighting doctrine of the U. S. Joint Chiefs of Staff, the 
Principles of War guide military operations at all levels of war and include the following: 
Objective: direct military operation toward a clearly defined objective; Offensive: seize, 
retain, and exploit the initiative; Mass: concentrate the effects of combat power at the 
most advantageous place and achieve decisive results; Economy of Force: the judicious 
employment and distribution of forces; Maneuver: place the enemy in a position of 
disadvantage; Unity of Command: ensure unity of effort under a single commander; and 
Security: never permit the enemy to acquire unexpected advantage. 
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Scripture recount military campaigns involving tactical maneuver, strategy, weaponry, 

and reconnaissance. 

Abram's rescue of his nephew Lot in Gen. 14 records the first detailed account of 

warfare in the Old Testament. Upon hearing of Lot being taken captive, Abram 

summoned 318 trained men and pursued the four warlord kings. Abram engaged in 

tactical maneuver by dividing his men and attacking the enemy at night. Consequently, 

he routed the enemy (14:15). Please refer to APPENDIX 1 for an excursus of selected 

military words. 

Ex. 14 presents a detailed account of the Egyptian military force in its pursuit of 

the Israelites. Pharaoh mobilized his horses, chariots, officers, and troops. When the 

Egyptians pursued the Israelites through the Red Sea that had been divided by the LORD, 

the LORD made the sea flow back and drown the Egyptian army. In the song celebrating 

the victory over the Egyptians, the LORD is called a warrior, who hurled Pharaoh's 

chariots and army into the sea (Ex. 15:3ff). 

Num. 1-2 describe the divisional arrangement of the tribes of Israel. All able-

bodied men in Israel, who were twenty years old, or older, were considered eligible to 

serve in the army. The LORD directed the divisional arrangement of the tribes including 

instructions for encampment, with each man in a specific camp under a specific standard, 

around the Tabernacle as well as instructions for the tribal marching order. 

In Deut. 20, the LORD enjoins several stipulations for going to war. Prior to 

going into the battle, the priest shall address the troops reminding them, "the LORD your 

God is the one who goes with you to fight for you against your enemies to give you 

victory." 20:4 NN Then, the officers will address the army and promulgate criteria for 

43 


