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The Spiritual WeJfare Commission of the Wisconsin Synod, which

provided care for the needs of those in the service, carefuJJy speJJed
out their synod's objections to the chapJaincy as part of their report to
the 1943 Wisconsin Synod Convention. In a paper presented to this con-
vention by CarJ Schweppe a series of objections is listed. The cri-
terion estabJished by the government, which required the chaplain be
broadminded and JiberaJ, was in itseJ f a basic objection. The Wisconsin
Synod understood this to mean that the chapJain was to be lax and indif-
ferent. He should be aJJ things to alJ men, not standing up for his
fai tho They fel t that his caJ J to preach proved their point. He was
obJigated to conduct two services, one for those who are of his denomina-
tion and a generaJ Protestant service that wouJd not be offensive to
anyone. This by its very nature invoJved him in compromise.

An additionaJ objection concerned the chapJain's relation with
those he served. He reaJJy was not their pastor, since their membership
remained wi th their home congregations. In real ity he was tending the
sheep of another shepherd. A more significant objection was the
government requirement that the chaplain conduct the burial of anyone who
made the request. To the Wisconsin Synod this was a definite compromise
of the faith. True, the chaplain could say whatever he wanted, even to

forces do not solve the problem. The boys in service must be satisfied
with unionistic services. While this is no problem for those accustomed
to unionism, it is a real hardship for Lutheran boys. W. J. Schaefer,
"Editorial," Northwestern Lutheran, Dec.26, 1943, p. 404.

A month later agreement is expressed with the comment in the
Christian Century which claimed that the only satisfactory way to operate
the chap Jaincy from the church's standpoint is to get it out of
government control so that the chaplain does his work but is maintained
by the churches. Edi tors, "Siftings," Northwestern Lutheran, Jan. 23,
1944, p. 24.
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the extent of only giving a patriotic speech. However, the fact that the

serv ice was conducted by an official memberof the church inev itably gave

the false impression that the individual was right with God. The

addi t iona I requirement, that the serv ices of a fraternal organization

must be added if requested, was an even greater compromise of the

faith.25

A finaJ objection In vo I ved the caJ J i tse J f which the chap lain

received. It was judged invalid because in the final analysis the

chapJ ain was placed in his position by the government, which can also

terminate that posi tion whenever it so desired. Added to this was the

fact that the chaplain had to seek the call himseJf rather than leaving

the matter to the direction of the Holy Spirit to work through the

church. It was these objections which had to determine the church's

posture in regard to the chaplaincy and necessitated its rejection. To

make a decision on the basis of an "emergency situation" was in effect a

compromise of the faith.26 The Wisconsin Synod characterized the posi-

tion of the Missouri Synod as a unionistic service to the men in the

armed forces accompJished by joining hands with the secular powers,

founded on specious arguments.27

25This was a valid concern, since this would not have been accept-
able in a civilian situation.

26Carl Schweppe,The Government Chaplaincy An Appraisal, 1943, pp.
This document was pub 1ished by reso 1ution of the 1943 \-lisconsin

Convention for distribution to aJl delegates.
3-21.
Synod

27A. P. Voss, editor-in-chief, Continuing In His \vord 1850-1950:
The History of the Evangelical Lutheran Joint Synod of Wisconsin and
Other States, (Milwaukee, WI: Northwestern PubI ishing House, 1951),
p. 80.
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Initially the Norwegian Synod cared for its service personel

through the Missouri Synod Army and Navy Commission. The Norwegian Synod
Army and Navy Commission reported to its 1941 convention that their
chairman, Rev. H. A. Preus, had met wi th the Missouri Synod Commission
and that satisfactory arrangements had been made.

In regard to the Missouri Synod Commission, he reported that they
would be happy to take over the pastoral care of our boys in the
service, and would provide them with the materials which they are
pub I ishing. This inc 1udes personal calls, tracts, inv itation to
serv ices, a monthly pub 1ication called "Loyal ty," and the Prayer
Books which have been published now for both Army and Navy. It was
then resolved to accept Rev. Preus's report, to keep our own records
of our boys for the sake of Sentinel subscriptions, and to forward
these names to the Missouri Synod Commission.

The Missouri Synod has accepted the names of our boys, including
them with their own, and is providing them with the services of their
Commission, the regular chaplains who have received their ap-
pointments through their efforts, the "Service Pastors" at the
various camps, and the "Contact Key Men.

While the Missouri Synod has accepted the spiritual care of our
boys and place their offices at our disposal, she has made no finan-
cial demands on us. It is the opinion of your Commission that we
should be willing to bear our proportionate share of the expense
invol ved in this undertaking and it recommends to this Convention
that Sunday, July 6th, be set aside for a Synod-wide offering to this
end.2~

This report was essentially adopted by the convention with the
special notation that the commission should be on alert to guard against
unionism.29 This arrangement continued throughout World War II and
financial contributions were made to the Missouri Synod. In 1944 it was
reported in the Lutheran Sentinel that about $1000 would again be sent to
the Missouri Synod Army and Navy Board which was rendering the same

28Report of the Twenty-Fourth Regular Convention of the Norwegian
Synod of the American Evangelical Lutheran Church, 1941, n.p,; n.d., pp.
50-51.

2%eport, Norwegian Synod, 1941, p. 52.
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service to Norwegian Synod young people as its own, furnishing them with

Christian I iterature and a "home away from home at the Lutheran Service

Centers. ,,30

After World War II support of the military chaplaincy was noticably

less enthusiastic. In its report to the 1946 Norwegian Synod Convention,

their Army and Navy Commission stated, "Local pastors may well use the

serv ice still afforded by the Army and Navy Commission of the Missouri

Synod, should they so desire.,,31 This qualified approval, allowing

indi vidual congregations to forward names to the Missouri Synod, remained

in effect until 1953, when the Norwegian Synod Armed Services Commission

reported to its convention:

Our Synod does not entirely approve of the r-e I igious ministry
(chaplaincy) which now exists in our nations's armed forces. Some of
us object to it on the ground that the divinity of a chaplain's call
is doubtful, inasmuch as he is not called by the Church, but also
appointed by the State, and receives his living from the State. All
of us object to the chaplaincy as now constituted, because of
official regulations governing it, which involved a mixing of faiths
(unionism). However, even if our Synod had chaplains, our quota of
them would be so low, that most of our people in the armed forces
woul d never or rarely be served by one of our chap I ains. Wewould
still have to do most of our work as we are now doing it, - by
mail.32

Thus, while some in the Norwegian Synod agreed with the doctrinal

position of the Wisconsin Synod, there was no unanimity. They did not

officially oppose the mil itary chaplaincy on the basis of the doctrines

30H• A. Preus, "Our Offering," Lutheran Sentinel, 27 (June 27,
1944): 189.

31Report of the Twenty-Ninth Regular Convention of the Norwegian
Synod of the American Evangelical Lutheran Church, 1946, n.p., n.d.,
p. 52.

32Report of the Thirt -Sixth Regular Convnetion of the Norwegian
Synod of the American Ev. Lutheran Church, 1953, n.p., n.d., p. 5.
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of the call and the separation of church and state. However, there was
ful I agreement within the Norwegian Synod that the mil itary chapIaincy
was to be rejected because they bel ieved the military chaplaincy, as then
constituted, was inherently unionistic.

The Missouri and Slovak Synods
For the Missouri and Slovak Synods the chaplaincy was not viewed as

a contradiction of the Scriptures or a violation of the doctrine of the
call. While they were aware that unionism could be a potential threat,
they believed statements taken from government regulations such as, "The
chaplain will give such religious ministration as the rites and practices
of his Church may warrant," and "In matters touching upon methods of work
and professional training which do not involve church doctrine, super-
v isory author ity over chap Iains is vested in the Chief of Chap 1ains,"
ga ve ampl e protection so that the chap lain would not be required to do
anything which woul d compromise the teachings of the Lutheran Church-
Missour i Synod)3

This attitude became apparent already in 1935 when the question of
Missouri Synod participation in the military chaplaincy was brought
before its convention that year. It was resol ved to form a committee
which was to verify the assurances which had been given, indicating that
there was nothing contrary to the Missouri Synod doctrinal position in
the chaplaincy and that there were sufficient safeguards to protect
chaplains from obligatory, unionistic practices. If the findings of the

33proceedings of the Thirty-Sixth Regular Convention of the Ev.
Lutheran Synod of Missouri, Ohio, and Other States, 1935, (st. Louis, MO:
Concordia Publishing House, 1935), p. 133.
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committee were favorable, the President was to appoint an Army and Navy
Board, which would meet the government r-equ.ir-ement.s.v''

This special committee reported its conclusions to the 1938 Missouri
Synod Convention indicating that since the mil itary chaplaincy was not a
mingling of church and state because final control of what was taught lay
with the church, and since government guarantees indicated the Missouri
Synod position on unionism would not be compromised, the synodical presi-
dent should appoint an Army and Navy Commission for ChapIains.

Pursuant to the resolution of Synod, your Committee has carefully
studied the official documents regarding the office and functions of
the chaplaincy in the Army and Navy. The Committee also heard a
reliable testimony from several of our pastors who have been chap-
lains in the Army; furthermore, the Committee received interpreta-
tions personally from the Chief of Chaplains on some of the para-
graphs and wording of the regulations which were indefinite and might
be variously interpreted. The Committee was impressed with the fact
that again and again it is emphasized in these documents that the
chaplains are to function "according to their respective creeds or
conscientious practice in each case." (A.R. 60--5, p.3) And
although they are under the authority of the commanding officers,
this provision does not imply any dictation as to their spiritual
ministry; consequently the conscientous Lutheran chapIain can avoid
all unionistic practices. This has been corroborated by pastors who
have been chaplains in the Army. The Committee is a lso conv inced
that in offering our men for the chaplaincy there is no departure
from the accepted Scriptural position of our Synod on the separation
of State and Church. The Government is interested in the moral
we Ifare of the Army and Navy and presents, through the chap Iaincy,
opportunities for service to those who desire the ministrations of
the chaplains; and while it contributes towards the maintenance of
the chaplains a stipulated allowance, this does not conflict with the
doctrine of the separation of Church and State, especially since he
must perform his duties "in conformity with the teachings of denom-
inational bel iefs." (Chaplain: His Place, p. 13) And again: "The
chap Iain wi J I naturally gi ve such r-e I igious ministrations as the
ri tes and practices of his Church may warrant, prov ided it be seen
that such are desired by the patient." (Chaplain: His Place, p.
23.) Furthermore, the Church commissions or calls these men and,
even though appointed by the Cov er-nment , they represent us only as
long as they conform to the principles and practices of our Synod as

34proceedings Missouri Synod, 1935, pp. 133-134.
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members in good standing. Therefore we hold that the President
should carry out the resolution of the Cleveland convention and
forthwith appoint an Army and Navy Board)5

The position of the Missouri Synod, expressed in 1938, was not
changed. One of the major purposes of the 1954 Synodical Conference
Convention was to attempt to resolve the controversy through a careful
statement of the positions of the various synods. Dr. Martin
Schar1emann, who himself had been a chaplain for twelve years, presented
the position of the Missouri Synod to the 1954 Synodical Conference
Convention. Dr. Scharlemann used his own persona] experience to attempt
to assuage fears. Regarding the fact that the chaplain was obligated to
conduct a general service, he indicated that this was one of the greatest
mission opportunities of the day. For when a Lutheran pastor conducts a
general protestant service, he in fact proclaims Lutheran doctrine. Dr.
Scharlemann saw an analogy in the experience of the Apostle Peter, who,
after seeing the centurion Cornelius receive the Holy Spirit, stated that
if God blesses a work, we had best not resist it. Dr. Schar 1emann
observed that the chap 1aincy has been blessed by God, since more than
2500 men are brought into the Missouri Synod yearly because of the Gospel
proclaimed by chaplains, implying that it must be right.36

35proceedings of the ThirtY-Seventh Regular Convention of the Ev.
Lutheran Synod of Missouri, Ohio, and Other States, 1938, (st. Louis, MO:
Concordia Publishing House, 1938), p. 161.

36This argument is dangerous.
ordination of women or acceptance
raising.

It could also be used to support the
of unscriptural approaches to fund
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In defending the Missouri Synod against the charge that the chap-

laincy by its very nature invol ved the chaplain in unionsim, Dr.

Scharlemann answered with the assertion that in reality our position was

specifically protected. He in turn accused the Wisconsin Synod of

inconsistency •

. • • the peculiar position of our Synod on matters of worship is not
only understood in the military service, it is actually protected and
guaranteed by official regulations - to a much greater degree, I want
to add, than at the turn of the century, when the Joint Synod of
Wisconsin was represented in the Army by Chaplain F. Eppling of
Al goma, Wis. (Pro., Wis. Syn., 1898, p. 84), and to a much greater
degree a Iso than during the years down to 1935, in which the
Wisconsin Synod had an indorsing agency for military chaplains!37

The argument that the mil itary chaplaincy was a violation of the

separation of church and state was unequi vocall y rejected by Dr.

Scharl emann. Rather, the chaplaincy is another example that our citizen-

ship is under God.

It has been said that the military chaplaincy as an institution
viol ates the principl e of separation between church and state. To
say this is to misrepresent the principle as it has been practiced
in America. The primary concern of the First Amendmentand the court
decisions made on its basis is to keep any single or any group of
church organizations from receiving state sanction and support.
James Madison did not write that Amendmentto say that our Government
is not interested in religion. As Americans we have been very vocal,
in fact, throughout our history officiall y to dec l are our dependence
on Almighty God. The Pledge of All egiance to the Flag is a case in
point; hence the addition of the words "under God"on June 14 of this
year. The words "In God WeTrust" on our coins testify to the same
thing. For precisely that same reason church properties are for the
most part tax exempt. The establishment of the Military Chaplaincy
refl ectB this same interest in re 1igion to undergird the life of a
nation. 3

37Martin M. Schar 1emann, "The Boy Scouts of America and the
Mil itary Chaplaincy," Proceedings of the Forty-Third Convention of the
Ev. Luth. Synodical Conference of North America, 1954, (st. Louis, MO:
Concordia Pub] ishing House, 1955), p. 85.

38Scharlemann, Proceedings, Synodical Conference, 1954, p. 86.


