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THYS RSLATIONGHIF OF THE UNIVIROLAL GRACH ™0 T™HE ZLECTION OF GRACHE,

The doctrine of electi»n has for many centurles presented a problem to
the theoloslans, 8 the theologlans besan to expand in sreater detail
the doctrines of the 3ible, s«nd when human reason entered, and they tried
to build up a system of doctrine, and make everything harmonize, doctrin-
al inpurities and false doctrines crept in, It was necessary to bring
abom " doctrinal refinement from time to time, It seems that the apos-
tolic Fathors touched this doctrine lishtly. The main problem was to
face the hostile world and only a few basic concepts and doctrines were
developed and promulpated. By developed we mean not the false develop-
rment of human rezson, but a better understandine of the doctrine and

its implications @3 well as applications. But soon enough this doc-
trine of elczction was to come to the foreground. Trom our reading on
the history of this doctrine it is cléar that this doctrine played an
important part in the refinerent of doctrine. oAt @any rate it hacame

the very touchstone to ferret out the slishtest error, especially on

the doctrine of God and of sin end srace. ‘hen a controvarsy reached

a peak on these matters, usually the doctrine of election became the
storm center and the real views of the disputants came to light. iver

so often this doctrine became the center of doctrinal commtroversy, amd
always it threw lisht on the issue, the real 1ssue, namely the full

grace of God.

In the discussion of this one doctrine the discussions of other doec-
trines naturally are intertwined. Thus if one balieves iﬁ an abso-
lute Gnd this attitude would color our interpretation on other sub-
jects, such as election, Or if one would not realize sin in its
true licht, this would color the doctrine of election. sbove all

if one does not hold the sola esratia the doctrine of election becomes

a real problem and doctrinal errors will creep in,
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In peneral from thne beginnins there was a clear understandine of the sin-
fulness of man and the need of srace, But when the theolosians started
to dofine and to imply and to present the relationship of sin to grace,
or of men's merit to grace, the trouble started and many there became
uncertain and wavered between various opinions. The heretical opposi-
tion again and asain had its effect on the emphasis which was laid first
on one doctrine then on another, Gnosticism and l‘anichaeism,; both mys-
terious systems of religion, caused the early sAlexandrian church fath'rs
especially to emphasize the civil freedom of the will of man, to the
point of forsetting the doctrine of orisinal sin. The neo-ilexandrian
school did stress the universality of sin and did relate it to the sin
of .dam, but did not assoclate the same with the doctrine of inherited
sin. Chrysostom did realize that Adam's children would be affected by
his sins, but not the rest of humanity to follow, The first .:dam did
introduce sin into the world and depravity, but it is left to each one
Yo introduce it for himsclf, I.an should do his pert by virtue of his
gift of his will and God should use grace, both shHuld do their part,

In =zeneral the ..astern Church did not grasp the idea of sin and grace

as did the western branch of Christianity. Tertullian by accepting
traducianism, paved the way for the idea of in he rited sin. lNMonergism
was on the way in., But Augustine of lippo first drew some definite

conclusions from the monergism of Tertullian,

t was in the days af nuéustine that the doctrine of election really
came to the foreground of doctrinal consideration, discussion and con-
troversy, In his wofk, "De praedestinatione sanctorum" and "De gratia
et libero arbitrio", and othors, he outlimed his views on the doctrine,
In his case as in the case of.many other leaders of the church, it is
well to remember that they srew from error toward the truth, more and

more discoverines the truth as they progressed. Uome of their principles



=
which were true from the beginning they main vained, bt others were re-
vised as their knowledme and ins ight were devsloped, su~ustine's ear-
lier life having been pmiven over to sin certainly deepened ;113 impress-
ion of the idea of sin, He knew he could not reach salvation on the
basis of his early life., lic became a student of the doctrine »f grace
and had a better conception of that then others before him of the church
fathers, for he had experienced many thin~s they had not experienced,
He had tasted of tentatios He had a better conception of the srace of

God than many theolosglans who followed him in his doctrines,

Jince supustine is such an imnortant teacher of the Church and his views
have affected discussion of the history of the doctrine of eloction, it
would be well to autline his system of doctrines., Ausustine's views have
been surmarized as follows: Uan originally was crested in the image of
7od and possessed a free will in all things. e had the ability and was
nredetermined to immortality, holiness, and salvation, but he also h=d
the ability to sin and to die. He still had to attain by self-determin-
ation to surrender fully to the will of Jod to full ownership of all the
gifts and blessings of God. liad he obeyed God perfectly his =bility not
to sin and not to die would hive been converted into the impossibility
to sin or to die. But Adam sinned and so he lost the prerogative of
this iraze of Goad and only a form of ceivil righteousness remained and
also the potentiality of beines saved. DBut .i.dam's sinful nature, with
guilt, mortality, en- punishment for sin was propagated to his of fspring
and all gencrations to come. Ior this reason only the grace of God is
able to save mankind, @race is absolutely necessary, it is the besin-
ning, the means, and the end of the Christian life., Grace is shared
with man not because he believes but that he might believe, faith is
also the work of God, ®irst God sives the will to do gnod, then the
ability. He held to a gratia pareveniens, or operans, and a gratia

subse7uens or cooperans, only it must be remembered that the latter is
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also really effective, The forgiveness of sins is the prime benefit ,but
also the inspiration to a will to do the good. Justification i1s a pro-
cess of constantly becoming more and more righteous by the infusion, or
pouring in of new gifts of srace and new powers to Will the mood. The
conmplete overdoming of concuplscense, evil lust, will not be experienced
until the beatification In heaven. Auzusiine held to a form of absolute
predestination, By experience one lcecarns that not ell men are converted,
§}nce man cannot contribute to his »wn salvation, the cause for his sale-
vation could not be imputed to man's attitude, but must be found in a
divine decree, by which God determines to save from the rass of perdition
some l'or the glorification of his gmace, buf to leave the rest to their
doom to slorify his hHly and righteous will. The cause for the election
is only the will of God and nothing in man. God would hawe all men to
be saved, means, "All that are predestinatzd.® The reprobate can in no
wise appropriate grace unto themselves, and thus the elect cannot resist
the grace of God, The only sisn of belng elected is the pcersevarance in
grace, Aucustine did cle:rly teach the eleckhon by God. He did not
teach a double predestination as later on was the case, 4e did operate
to some extent with the foreknowledse of God, but he did not make it the
cause of 7od's election,but merely a concomitant, He never ildentified

the two concepts, ifapecially did Ausustine try to counteract Pelagianisme

Pelapianism was the doctrinal trend to impute to man the freedom of will,
or a form of roral indifference, Irresistible grace and an absolute
predestination did not Mt into this system., Grace was not needed to
save man, Auzustine was so effective in his teaching that the Seminela-
gian moverent was born. Pelagius! followers did not go all the way with
him. The Semi-Pelaglans held that the freedom of will is partly impaired
and needs the assistance of divine grace, In the cmtroversy the problem
wag debated emonsz others: "How can the universal grace be harmonized with

the decree of elsction., Both sides erred. Auzustine held that the cause
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lay in %od, who did not treat all men slike, who did not sive all men
the same chance, The Semi-Velagians held that the cause lay and lied in
mans Jome men used their natural powers more than nthers. The followers
of susustine did not go as fare as to blame Mod, but did esive vnice to

the opinion of sugustine,

John Cassianus of llassilia was the first real ppponent »f su~ustine in
the camp of the Semi-Felamians, lle belicved that rman was sinful and

had inclinations to sin, but that he had the free choice to chnonse the
=nod, in which process, hovever, he nseded the mrace of 3ad to cooperate
with his will to prosress in sanctification. according to him there
would be a constant cooperat ion between grace and free will of rman to

save him,

oome of the "ollowers of Augustine later on toned down the absoluteness
of the divine decree, They made the distinction of a general &nd spec-
ial prace., Only the reception of thie special grace would bs effective,
4t the Council of Orange, 529 A.D., the doctrine of .urustine was con-
firmed, thoush this JYouncil denied the nredestination to damna®tion, It
did not settle the nroblem, lor did it commit itself clearly on this
doctrine, Nor did this decree kill semi-Pelagianism, so useful to the
ldea of the monks for a meritorious life. A thousand years laler,

Luther clearly stated the doctrine,

sbout the year 847 beman a rediscussion of the stricter and lexer view
of ‘xuqustiné. The name that especially marks this discussion is one
Gottschalk. He went farther even than -wugustine in accepting and la-
ter on promoting the doctrine of the absolute predestinati hn of man,
He taught a double predestination, to salvation and to condemnation,
He spread his doctrine to Italy. In 848 a synod in .ainz excommunica-
ted him. sPter him the discussion broke out a~sain concerning the doc-

trine he tausht, Tinally anothar synod, thet of Juiersy, sdopted four
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propositions acainst Gottschalk's doctrines, This synad postulsted the
doctrine that while God wills all men's salvation,thoush not all are
saved. Hincmar wrote several lensmbthy books amainst Gottschalk, The

natter was not clarified or settled,

In later years the Catholic doctrine was that of the semi-Felasians,and
valvin arose with his absolute predestination, and suther took the middle
course, Much has been written concerning lumther's view in the matter,
some still tried to maxe of him an Augustinian, He was a student of 5t.
Aumustine, but he in reality did not believe that tod predestinated any-
cne to condemnation. In the historical introduction to the "rislot this

mabiter is treated,

In smerica the doctrine of pred.eétina'cion becare & burning issue within

| Luthcranism, It was «ailther, a close student of Luther, who led the
battle for clarity and biblicality in this matter., This doctrine he-
came tle reans to smoKe oul even the siighbtest blit of synerglism that
right be lurking in the minds of the proponents far 2 more reasonable
view of this doctrine., Uoare leaders who tried to hurmonize this doc-
trine with human reason cot into dirficulty. The Ohio Synod was affil-
lated with the ! issouri Synod until Dr, Valther was accused of Crypto-
Calvinism by Prof. F.A.Schmidt of the lorwepian Synode This started the
controversy on the doctrine of election, Such naméds as ‘Walther, Piepsr,
Sgbeckhardt of l.issourl and stellhorn, F.A.Schmidt, Allwardt,C.H.L.
Schusette, and Ernst on the side of Ohio are significent here. 'ie have
read many of the articles presentine the discussions of this controversy,
as they have been presented in our theolo.n;;oal literature, One thing is
clear, namely that this dootrine is a real touchstone to discover and un-
cover on the one “and any absolutism and on the ~ther hand any synergism.
dhen one trics to find and ~lve an enswer to rationalize, or harmonize

the difficulty of the doctrine as nresented in the 3ible he nust be ex-
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tremely cautious. 4nd if he have any Semi-Pelagisn, synergistic, Calvin-
istic, or rationalistic views they will be exposed when he discusses this
doctirine,

Since it is not our purpose to write a whole thesis on the history of this
 dogna of predestination, we shall confine ourselves to the sketch we have
. ziven to present the problem as it has been handled to date, /e have con-
| sulted various historical and reference works for this history, such as

. Shaff-Herzop's Lncyclopedia, Kurtz's Kirchengeschichte, the Concordia
Cyclopedia, and we drew on the reading of the past on this doctrine in

our ~wn theolopical literature.

In preparing this theéis we shall not be able to present anything new on
the subject, In fact we view our purpose, not to invent something new,

- but to present the 5iblical view on this subject, It would be difficult
for anyone even to invent a n:w error on thls doctrine, since that field
has bsen quite completely covered by human reason of the past. Even
though the variations of such erroneous views are many and manifold, the
basic errors are few, Our aim is not to invent anything new, lest haply
we fall into error. Yet a study of this subject will have its direct
value for ourselves, After this study, we ought to have a clecarer view
of the matter than ever before, and if nothing else, we will have a
better appreciation for the GRACE of God, one great distinguishing mark

of the Christian religion.

kguman reason has discovered a problem with regard to the two concepts of :
UNIV .RSAL GRACE and the GRACE OF ELECTION, The universal grace of God

inc ludes all sinners, God loves all, accordinz to the doctrine of uni-
versal srace, Y-t in the election of grace he has chosen only some to
sal vation, Human reason rebels and interposes its objection, saying:

"How can a fiod, who loves all, choose only a part of the human race far
PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS. MO,




salvation?" This questlion has been asked often in varying forms. The
best known question that follows this is this: "Cur alii prae allis?"
It is the purpose of this thesis to consider, study, discuss, and make
the proper conclusion with regard to the issue just raised by the ques-

tion: "How can God love all men and yet, choose only a few to salvation?"

In order to cover this subject and this aspect of the whole doctrine,
we must study the doctrine as a whole, "The method of this thesis is

to be the inductive, exegetico-dogmatic method. /e shall first of all
list and ~tudy a number of salient Bible passages that appertain to the
matter discussed in the sub-headings to follow, +Je want to become clear
as to the meaning of certain words and phrases that are pertiment, In-
duction studies the various cases and then draws a conclusion, Thus

we will go to the Bible itself, the field of facts and truth on this
doctrine, and we shall then draw the proper conclusions, After a num-
ber of passages have been exegetically studied, and their conclusions
have been listed, we shall formulate the doctrine in a succinct and

yet complete manner. This method will assure thoroughness, original-
ity, and freshness for this paper., 4ll this does not preclude the aim
of citine the opinions of other theologians, both true and false, and

of using the studies of others also in the exegetical and dogmatic field.

In approaching this problem anew, though we have made a study of this
matter at the Seminary and also for ourselves by means of reading our
theolosical literature and that of others, we realize that the chief
problem is human reason. e sish to state that we place the Bible
above human reason, (e also confess that human reason, while a gift
of God, has suffered as a result of sin, and is therefore darkened and
prone to sin and error, We must, therefore, let the Bible be our

teacher and gulide in this study.

We wish to preface furthermore that we are convinced of the doctrine
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of sola gratia, We are deeply appreciative of the GRACE of God in
Christ Jesus. ile would do nothine knowlingly to limit that grace, or
to introduce any thought foreign to this distinctive doctrine of the
Christian religion. The sola gratia, when followed consistently and
conscientiously, will remove all error of pride and prejudice, Pro-
foundly grateful to God for lis grace, we now approach the task before
us of re-studying the question of

THE RELATIONSHIP OF THE UNIVERSAL GRACE T) THE ELECTION GRACE.

I At=- The Use Of The Term "Charis" and Synonyms,

e shall now make refsrence to a few passages which use the term charis,
The reason we shall study the word charis and its synonyms is because
that word is used in connection with the doctrine of the election as

taught in the Bible, In Romans 11,5 the expression "eklogee charitas"

is used which connotes an election of grace, or an election of charis,
Romans 11,5 reads: "Even so then at this present time also there is a

- remnant accordins to the election of grace." This is the clearest pas-
sage which uses the work charis together with the word eklogee. In
Romans 11 the apostle is showing us that in the case of ancient Israel
God had a chosen remnant, in fact seven thousand who had not bowed unto
falso gods. He adds, as it was then there are now a certain number of
people among the Israelites who are the chosen people of God. "Even so
at this present time also there is a remnant according to the election
of grace," Then the apostle proceeds to show that it is due to the grace
of God alone that there is a remnant and that it is chosen of God. He
stresses the meaning of the word "Grace." It does not and cannot in-
clude works as a motive for God's action of choosing this remant. Is-
rael did not ask for this blessing to be chosen, It was not an idea,
or thought even, of lsrael to be chosen and to be the remnant, much
less was it dus to any meritorious work of such as were chosen. "But

the election hath obtained it, the rest were blinded, or "hardened."
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There are other words used with regards to GRACE and also with regard

to the word ELECTION as we shall see in this sudy. One thing is cer-
tain the election is pictured to us as an EL:ACTION OF GRACE, Therefare
we want to become clear on the meaning of the word charis and its syno-
nyms., |

Romens 4,4:"Now to him that worketh is the reward not reckoned of grace
but of debt.™ In this chapter the context to the verse just cited makes
it abundantly clear that grace is the opposite of works as the basis for
salvationd It says: "If Abraham were justified by works, he hath where-
of to glory, but not before God."™ Romans 4,2, Grace according to the
context, and that is the Bible's own interpretation, means that God
slves salvation, not because of works, or man's merit, but without works,

and thatmeans unearned and undeserved.,

In Romans 11,6 we have the following language: "And if by grace (chariti)
then is it no more of works; otherwise grace is no more of grace, But
?f it be of works, then is it no more of grace; otherwise work is no
more of work.," --Again it is pladn that grace is the opposite of works
as the cause of our salvation. Grace according to this passage means

that God gives salvation without the merit of man,

In Ephesians 2,8.9 we read: "For by grace are ye saved through faith:
and that not of yourselves: it is the gift of God: not of works, lest

any man should boast.," ==Tee gar chariti,for by grace are yet saved.

This text is specific enough to constitute it legal language with its
exactness, Grace is somsthing in God that prompts Him to give it freely
to men without works and without merit, It 1s not of ourselves. It is
not something in man, for the text states that man has no reason to
boast.== Grace then is an attribute of God, which zives man salvation .
freely, and precludes all boasting on man's part, whioch indicates that
man could have nothing to do with salvation, or specifically his own

salvation,
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In 1 Peter 5,10 it is written:"But the God of all grace (gharitas)

Who hath called us unto his eternal glory by Christ Jesus,"-- Grace

is a part of God, He is cdlled the God of grace, made up of grace,

has called us unto his eternal glory, or salvation. Grace is something

in God, which makes God the only one active in saving man.

Thus the word charis is used in the above passages, In evéry case it

is something within God, that moves Him and becomes the basis for our
salvation. It in every case glves God all the credit for our salvation
and fully discounts the works, all works, or any works, of man as a ba=-
sis for salvation, It also discounts all meriﬁ on the part of man with
rezard to man's salvation, In no passage is the work grace used except
to point to God as the giver, and man as the unmerited receiver., Rom.3,
24 states that we are justified freely by his grace,”™ But not as the of-
fence, so also is the free gift. For if through th= offence of one many
be dead, much more the grace of God, and the gift by grace which is by
one man, Jesus Christ, hath abounded unto many." Rom.5,15., Jesus is pre-
sented as a gift by grace., And this has abounded unto many.--This gift
of or by grace, 1s a FREE gift, This redundancy is effective, for it
emphasizes that grace glves everything freely as a gift, so there can

- be no misunderstanding.-- In Rom.6,l4,the law and grace are listed as

- opposites, Law demands something from man, perfection., Grace is the

- opposite, and therefore does not demand, but it deals with man's im-
perfection. "For ye are not under the Law but under grace.," In no pass-
age where this word is used is there anything that makes it mean any-
thing that could give man the slightest credit for his salvation. It

is always pictured as an attribute of God, except where it is used
metonymically, as the~effeot for the cause, thus for exgmple, when grace

is used of the gifts for charity themselves.

FORMULATION of the DEFINITION of GRACE:

Grace (charis) is an attribute of God that disposes Him to give man




salvation and all good gifts man needs freely, and without any merit

on the part of man,

The Bible uses synonyms for grace, or charis that are helpful because
they also point to this attribute of grace in Gonds We refer first of

all to the word eleosS, Or Mercy.=-

Titus 3,5:"Not by works of righteousness which we have done, but ac-

cording to his mercy He saved us."=-- From the passages using the word
charitas, or charis,we note that because of charis man is saved, This
passage speaks of salvation too, and says that it is beccuse of eleos,

or mercy, Since both charis and eleos provide salvation for man, they

must reffer to the same or similar attribute of God called érace. Eleos
has a slightly different connotaticn. It refers particularly to God's
sympathy with man's misery, and the consequences of sin, which prompte
Him to save man.--In Ephesians 2,4 ff. the words eleos and charis are

brought together and identified., e read: "But God who ié rich in mer-

ey, for his great love (polleen agapeen) wherewith He loved us, even

when we were dead in sins, hath quickened us together with Christ (by

grace ye are saved). In this passage charis, eleos, and agape are used

interchangeably.,-- In Luke 1,78 the giving of knowledge of salvation

and of the visiting of the dayspring from on high are attributed to the
eleos, or mercy of God, the bowels of merey.--Other words used are the
words agape, or love which moves God to szive His Son, that whosoever

believeth in Him should not perish, but have everlasting life. As also
in Eph.2,4 where the word agape is used togsther with eleos and oharis,
In Titus 3,4 we read: "But after that the kindness and love of God, aur

Savior toward man appeared.” Here the words ghreestotees and philan-

throopia are used gnd again are the attributes of God that bring sal-
vation to mankind.--In 1 Cor.l,3 the Father of Jesus Christ is referred
to as the Father of mercies (oiktirmos) which describes God as a pitiful
end sympathetic God,=--In Phil.2,l St. Paul reminds the readers of
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the qualities of grace and love in God, using the words, that are co-

ordinated: agapee, splangchna, olktirmoi., Splanchna and oiktirmoi are

words that indicate the seat of the emotions as the ancient Greeks
thought of it, namely the bowels, or higher viscera,(those above the dia-
‘phragm), and they thought particularly of the emotion of pity, or sym-
rpathy, which sensations are deeply fe&lt in the viscera, The words just

i studied all complement and supplement each other to give us a composite
jof a description of theattribute of God called grace, iiach has its own

{ shade of meaning, but they all converge on drawing this one picture of
{God, that God 1s Love, In Luke 1,28 the word highly favored has in it

the root »f charis, The word is kecharitoomenee. This word refers to

' Mary who was highly favored in being allowed to become the mother of
Jesus, ™he usual meaning of this word in the New Testament is "the un-
merited favor of God toward man," Then it is also used of the gifts of
grace, &s in the letters to the Corinthians St, Paul loves to refer to
the collection as the grace they entrusted to the administration of the
apostle, In other words: God 1s Grace, as God is Love., Grace is a very
attribute of God, just as love, This attribute of God determines God's
attitude toward mankind, If it were not for this attribute in God, He
would never have deoreed, carried out, and offcred forgiveness of sins
and salvation to man. But since God is Grace, He has a ‘friendly attitude
toward man in spite of man's sins. This attribute not only determines
God's attitude toward man, but also esach and>avcry action of mind, from
eternity till eternity, world without end. It determines God's action
toward man and with regard to man, <+t is true that God is not only
Grace but Justice, but since the Justice of God was also considered in
God's plan of redemption, surely the grace of God must have determined
His action of redeeming menkind. Grace is the activating attribute of
God with revard to our redemption and everything that preceded it and
everything that follows it, |



It m'ght not be amiss to supplement our inductive study of the word
charis ag used in the New Testament with the definitions of Thayer.
Charis can mean, according to Thayer: 1, Sweetness, charm, lovliness. 7
2+, Goodwill, lovingkindness, favor, @s of master to inferiors, or ser-
vants or of God to:undeserving mankind, "Moreover the word charis
contains the idea of kindness which bestows upon nne what he has not
deserved,"” Grace and debt are contrasted in Romans 4,4.,16 The New
Testament writers use charis preeminently of that kindness by which

God bestows favors even upon the ill-deserving, end agrants to sinners
the pardon of their offenses, and bids them accept of eternal salvation
through Christ, It is styled the grace of Christ in that phrough pity
for sinful men Christ left his state of blessedness with God in heaven,
and voluntarily underwent the hardships and miseries of human life, and
by lis suffering and death procured salvation for mankind, Charis is
used of the merciful kindness by which God exerting His holy influence
upon g~uls, turns them to Christ, keeps, strengthens, inecreases them

in Christian faith, knowledre, affection, and kindles them to the ex-
ercise of the Christian virtues. 3.a. The spiritual cmdition of one
govermed by the power of divine grace, what theclogians call the
"gtatus gratiae.,” b, A token or proof of grace. 4. Thanks. The cmn-
clusion is the same: God is Grace, and when one is convinced of that
one will never be able to find anything in God toward us sinnsrs but

grace when it comes to our election, redemption, salvation.

According to Liddell and Scott's Greek-knglish Lexicon on classical
Greek the word has the root meaning of favor, but the classical Greeks
did not apply it to the pgods in the sense that they regardless of man's
sinfulness favored man.' It was rather the favor bestowed on man ar=-

bitrarily or to such as were favorable to God,

de shall also give the definitions of Bauer for the word "charis."
Since Homer the word means "Anmut" and "Lieblichkeit", l.e. charm
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and grace, or pleasingness, Ilemnsthenes uses the wo'rd meaning a cer-
tain charm as pertaining to words thet are used, as in an oration.

Then the wo~d 1s also actively used of favor, goodwill, gracious care
as in Luke 2,40, where it says that the grace of God was upon him, that
is upon Jesus, the child. In the Septuagint, and in the wititings of
Philo, and in Josephus the word is used of the pgraciocus attitude of
Gods The word is also used of the gracious pardons of the Caesars, to
describe thelr motive and attitude in freeing prisoners. Charis is used
to convey the idea of the gracious attitude of Christ which presents
undeserved gifts as in Romans 3,24, where we read: "Being justified
freely by His grace through the redemption that is in Christ Jesus.”
Before this verse the text brought out that all have "sinned" and come
short of the glory of God.," Surely "grace™ there must mean that every-
- thins meritorious must be in God alone, Or in Galations 1,15:"But when
it pleased God, who separated me from my mother's womb, and called me
by his grace.” In this connection the aﬁostle is pointing out how he
was separated from God, and that no human agency can be credited with
his conversion. He accounts for his conversion altogether on the basis
of the attitude of God.s In Ephesians the word charis is clearly used
of the gracious attitude of God toward man. Paul thanks God for all
spiri tual blessinzs, such as being chosen, and he points out that it

was due "solely" to the praise of the glory of his "grace,"

But there is no doubt as to the nse of the term gharis in the New Test-
ament, As we have shown from passages adduced, or rather as we have
learned and must conclude from the passages studied, the word charis
indi cates an attribube of God called grace, or the disposition to give
man all blessings temporal and spiritual freely and ithout merit on
the part of man, It therefore, since it is an attribute of God, de-

termines all favorable attitudes and actions of God toward man,
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Since God is always "the same", He must always be gracious, which is

an attribute of God attributed to Him in the Bible, Hence God cannot
and will not act graciously once and then not, and since man has no
merit, circumstences as to man could never enter, %o alter the need

of the grace of God, We consider the understanding of Grace as basic to
the understanding of the doctrine of the election of grace, or the grace
of election, It is fundamental. And because men have erred on this

first point they went astray on this doctrine,

In our inductive study we shall make the next step toward discussing and
coming to proper conclusions on the subject: The Ralationship of Univer-
sal Grace To The Election Of Grace. The next step is to study those
passages that describe the attitude of God toward all men, celled uni-

versal grace,




Be== UNIVERSAL GRACE &8 TAUGHT IN THE BIBLE,

Having examined various passages that tell us of the grace of God, and
having arrived at a conclusion and definition for grace as the umnmerited
love of God, it would be well if next in order we would list and study

a nunber of Bible passages that sﬁeak of the universality of the grace

of @od in its alms and applicability. Let us take up a number of pass-
ages.

The outstanding paséage on the universal grace is 1 Tim, 2,4, where we
read: "God, our Savior will have all men to be saved, and to come unto
the knowled~e of the truth." Let us examine the context and the very
words of this passage. St. Paul in this chapter has just urged that the
Christians should pray for the various government officials and for all
human beings without distinotion or discrimination., Ve should pray for
them that we mgght lead a quiet and peaceable life in all godliness and
hons sty. Then the Apostle brings out the thought that God oconsid:rs this
good and acceptable, and adds that he will have all men to be saved and

to come unto the knowledge of the truth,.

1 Tim, 2,4:
WHO-The antecedent, which is God, our davior, is referred to.,--God ocur
Savior is used in the verse precedins this verse,-- There can be

no doubt about the antecedent,

WILL-Thelei-This connotes an act of the will- it means "to be resolved"
"o be determined",=-- But from the use of the word it is the de-
termination that flows out of desire and love, or wish.-- In other

words, God wills because He in this case desires all to be saved.

ALL MEN-pantas anthroopous-all human beings.--The word pantas makes it

universal -- hence there are no exceptions.
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TO BE SAVED-sootheenai-this is thé passive infinitive--the word soozoo
from Homer on down means to keep safe and sound, to rescue from
danger.=-=-In the Septuagint it is used to translate Hoschiah;
malat, nazal, hozlel, and sometimes for azar,-Hoshiah from the
root ilasha is used in the 0ld Testament of eternal salvation, in
a religious sense.--The Greek word for Jesus is derived from the
same stem,--Accordingly sootheenal refers to eternal salvation,

as the goal of all believers,

TO COLME UNTO THE KNOWLLDGE OF THii TRUTH-kai eis epignoosin aleetheias
elthein-to come means "to attain unto the knowledge of truth"--
aleetheia can be used of all knowledge, or any part of knowledge,
but from the connection it must naturally be restricted to the
truth which pertains to spiritual well-being, or man's relation-
ship to God, It refers to the truth as taught in the “hristian
religion, as pertains to God and the execution of lijs purposes
through Christ, contrary to the false notions of the various
Jewish sects and false teachers among the Christians, such as the
Gnostics and the like. In the very next verses the Apostele men-
tions the essentials of the truth - e tells of the onme God and
mediator between God and men, the man Christ Jesus, who gave
Himself a ransom for all, +t is evident then that the truth as
pertaining to man's relationship with God is the truth which is

meant.

From this passage it is clear that God desires all human beings to be
saved, He does not at all restrict His wishess and desires and the will
that follows such earnest wishing and earnest desires. In other words,
His feelings are favorable toward all men, His attitude is favorable

toward all, He loves éll men., He wants them all to be saved.
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' Let us now consider a passage from Lzekiel 18,23.32., *ere we have two
verses which read as follows: "Have I any pleasure at all that the wioked.‘
should die? saith the Lord God: and not that he should return from his
ways and live?" And now verse 32 as follows: "For I have no pleasure
in the death pf him that dieth, saith the Lord God: wherefore turn your-
selves, and live ye." In the former verse God asks a question and in the
second verse cited is the clear answer., God does not take pleasure in
the death of the wicked. That is stronger thaﬁ saying that God hates the
desth of the wicked. It means that God absolutely does not want to, nor
does He delight in condemning anyone. But God does want man to turn from
sin and live, God takes no pleasure in (achpooz) which is from the root
chaphaz which means to bend and to curve, as to bend the tail, or to bend
wood. Metaphorically it means to bend toward, or incline toward someone.
To delicht in and to love., Again it indicates the emotion of delight or
please. God does not according to these texts delizht in the death of
the wicked, but He does delight in the salvation of the unbeliever, by
the unbeliever's tuming from his way of sin and death. By death is
meant eternal death, The Hebrew text has bemooth. The Lard does not de=-
light in the death of the wicked, for that means th~-t he died in his

sins and is lost forever. ™e Lord is defending His justice in all His
dealings, If He then permits the wicked to die, it is not because He de-
lights in such a terrible death which means condemnation forever, but be-
cause it has to be, and it is the fault of the sinnmer himself, In Eze-

" kiel 33,11 we read: "As I live, salth the Lord, God, I have no pleasure
in the death of the wicked, but that the wicked turn from his way and
live."® The same word for pleasure is used as in the passages just ad-
duced from Ezekiel, God wants the sinner to turn from his way end live,
In other words God waﬁts everyone, even the wicked to turn and to be
saved. The word for wicked used in the e text in Ezekiel is harashaa
and means wicked and impious. Its root meaning is "to make noise, or

tumult.® From this it has derived the meaning of wicked, since the



wicked usually 1s boisterous,

Another passage that brings out the general, or universal, goodwill of
God toward man and even the wicked is found in 2 Peter 3,9 where we read:
"(The Lord is) not willing that any should perish, but that all should

camne to repentance,” The Greek word for "not willing", 1s mee boulomenos.

- Boulomal is used to indicate a strong willingness as an affection,mean-
ing to desire. The Lord dees not desirew that any should perish. He does

not want any to perish, The word for any is tinas. It means anyone and

used with a negative as here it meeans noone, or none. That is exclusive.
And when the text continues to say that God wants all (pantas) to repent,
which is tantamount to being saved, as used here, it is evident that God
wants everyone to be saved, as God is coﬁsistently pictured as a God who
does n»nt want people to be lost, but wents everyone to be saved. His
attitude, His feelinss, His will are all inclined toward saving all, yea
even the wicked., Can anyonre doubt any longer the obvious fact of -Scrip-
tures that God ‘wants everyone saved? Can anyone then blame it upon the
hatred, or coldness, or indifference of God, if any are not elected,and

saved?

Tye well-known passage John 3,16 cannot be overlooked."God so loved tre
world." The word for LOVED in the Greek text is eegapeesen. This is de=-
rived from the word agapee, which means lgve, This word is a purely Bib-
lical end ecclesiastical word. It is not used in the writings of Philo
nor in the writings of Josephus. The word is mot used in The 4Acts, ar
Mark, or Jemes, It occurs only once in liatthew and Luke, twice in He-
brews and Revelation, but frequently in the writings of Paul, John,Peter,
and Jude., The trenslators of the Septuagint use the word agapee to
translate the wrd Ahabah in Canticles. Ahab means to breathe after,to
long for, to desire, and from this has been derived the meaning lor LOVE,
God loved the world. That means that He could mever be accused of doing

anything agalnst enyone in the world, of His own volition, @s being evil,
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or malicious, @God loved the WORLD. The word «ORLD is all-inclusive, It
1s universal, It includes all men. God loved ton kosmon, rthe world,
Kosmog stands for the inhablitants of the earth, It would indicate com-
pleteness by the very natura of the word, which from Homer on down has as
its first meaning ORDiER, After the age of the Ptolmies, the word was used
also of the complete circle »f the earth, It means also all the inhabi-
tants of the earth, The very fact too, that in this text God leaves it
open to dall people without exception to be saved makes His love to the
world universal, "That whosoever (paas) believeth in Him etec,” If God
did not love all He would not offer the chance to be saved to all which
1s here emphasized. The conclusion agains is that God's desires are fa-

vorable to all, He wants all to be saved.

In Romens 11,32 we read furthermore: "For fod hath included them all in
unbelief that He might have mercy upon all,” St. Paul had just brought
out that the disobedience of the Jews brought it about that the Gospel
and mercy of God might come to the Gentiles, +#nd now God would be just
as merciful to the Jews and also save them, and to change their disobe-
dience to faith, the same as He had to do with the Gentiles, And then he
says that God has included them all in unbelief, He has dealt with all
of them, Jews and Gentiles, on the smme basis. They are disobedient by
nature, and so He includes them all in His mercy, that He might have
mercy upon all, Here again this universal kindly disposition of God is
brought out. He wanted to, His aim is to have mercy on all. That He
MIGHT HAVE MIRCY (eleeesee) upon all (tous pantas). Both Jews and Gen-
tiles, and that spells universality. God is no respector of persons. :
All have come short; all are by nature sinful and come shart of the
glory of God; He desires to be merciful and is merciful to all., If
anyone is lost it cannot be blamed upon the attitude and feelings of

God, His grace and love is universal,




-22-

The univers-1lity of the grace of God is also brought out by the fact
that He has sent a Redeemer for all, That He invites all to accept
Christ, that the Holy Spilrit is always operative upon all, e shall
cover that point in another connection in this thesis, so the mention
of it may be sufficient here to support the truth that God's grace is
universal, e shall now formulate a conclusion to this study of the

veIrses,

By universal grace is meant the attitude, feeling, and disposition of
God toward all human beings which may be described as one of love and
favor without regard to the difference in men, or the merits and de-
merits of man, It is wholly of divine origin without any merit or
worthiness in man. It includes all human beings in its scope and ap-
plication. This truth must be kept in mind in »order not to err in
the doctrine of the election grace, when ome considers that not all

are saved after all.
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Ce THE ELECTION OF GRACI,

To continue our study f the relationship of the gratia universalis to
the election of grace let us examine a number of Bible passages which

speak of the election,

In Ephesians 1,3-6 we read: "Blessed be the God and Father of our Lord
Jesus Christ, who hath blessed us with all spiritual blessings in heaven-
ly places in Christ, According as he hath chosen us to Him before the
foundation of the world that we should be h)ly and without blame before
Him in love, Having predestinated us unto the adoption of children by
Jesus Christ to Himself, according to the good pleasure of His will,"

In his letter to the Ephesians the Apostle St. Paul right from the cut-
set writes these words. He is showins thean that and how they have been
blessed by the Lord, This letter contains the carefully wrought ocut

statements dealing with the great doctrines of the Gospel.

Ephesi ans 1.
Verse 3 =-=

BLESSED-eulogectos-to bless-to praise, celebrate with praise.-The rean-
ing is "God be praised."

WHO HATH BLESSED-eulogeesas-when used of God it means of favor and bless=-
ings bestowed by the Lord.

SPIRITUAL-blessings-God has especially remembered His Christians with
spititual blessings, blessings that pertain to their eternal
blessedndss in heaven.

PLACES-this is not found in the Greek text.--The translators of the
English Bible offer the marginal note which suggests using the
word "things" instead of the word "places."

Literally: in the heavenlies.

ZRSE 4 «w-
CHOSEN-exelexato-from the verb akleéoo this is 1 aorist as used in the
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text which would connote a closed act.--The word eklegoo has been
used in Greek writings from Herodotus on down.--it is used in the
Septuagint to translate the Hebrew word bachar, "to pick out or

choose."--In the New Testament it 1s always used as middle except

in Lk.10,42, The meaning is to pick out for one's self, as when Je-

sus chose His disciples. It does not imply relative merit. This
verb occurs eight times in the New Testament and always msans to

choose, to select, or pick aut, In Acts 1,24, Mattias is chosen

as an apostle, 4Acts 15,7 (Th choice of Peter to preach the Gospel
to the Gentiles.,) Acts 13,17 (Th choice of the fathers of Israel
by the Lord,) Eph.l,4; Mark 13,20; 1 Cor.1,27;28; Jemes 2,5,
(Speaking of the election unto salvation)e.--The word means here
that God had chosen US, that is US CHRIGTIANS from the whole pop-
ulation of human beings ever on the earth which elsction brought

about a separation, segregation, from the rest of humanity.

BEFORE THE FOUNDATION OF THE WORLD.=-pro katabolees kosmou-the waord pro

THAT

brings ocut the time when this took place-the word means before
temporally speakin-z, The cmtext makes that clear,--foundation-
ka tabolees-throw down, lay down, found.--It means before the world
was even founded, or begun, God chose those Zphesian Christians,

includi ng the Apostle Paul who wrote these words,

#E SHOULD BE-holy and without blame before him-this states the
purpose of the election of the Ephesian Christians.-God chose
them to be holy in His presence, to be true Christians, also in
their life,-Holy -hagios-those set apart to God, Christians,

IN LOVE--en agapee-this obviously must be combined with the thoughts

that follow in verse 5 etc. particularly with the word having
predestinated us. -It indicates that it was an election motivated

by agapee 1,8, love,
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HAVING PRADESTINATED-proorisas-the word proorizein occurs six times in

the New Testament.--In all of these passages GOD is the subject of v

the word, acts 4,28:"For to do whatsoever thy hand and thy counsel

determinzd before to be done." ‘4erod and PFontius Pilate, the writer

»f the iActs here brings out, in dealing as they had dons with the

child Jesus merely carried out what the hand and counsel of God had

foreordained, to be carried nut.=-1l Cor.2,7: "Je specak the wisdom of

God in a mystery, even the hidden wisdom, which God ordained before

the world unto our gslory."™ In listing six passasges using proorisein

we heare see The word used again es of some determination of God from

eternity. In this case God ordained that the Gospel should be
preached and that it should minister to aur glorification.--iom.8,

29: " "or whom he did Toreknow he also did predestinate.” Here &gain

it refers to s'me action of the will and the hand of God.==In thesse

and the other passases where the word is used it msans an act of
God before the beginning of ti e, yea, from eternity, and in four
of these nassares it»means foreordaining, end a predetemination
of the elect for a special purpose and gpal as given in the vari-
ous passapes, s for example,"To be conformed to the imase of his
son," (Rom.8,29), or,"unto the adoption of children." (Eph.l,5).

Or "To the praise of his glory." Eph.l,L12.

UNTO THi ADOPTION-of children-eis hyothesian-to become and be adopted
children, in contradistinction to natural childiren.--This is an
excelygnt term which not only connotes the loss of the natural
relationship as children of “od, but also indicates th: Testqra-
tion to the position of children by adoption.--Thus God has chosen
and foreordained that the iphesian Christians, St.Paul and all

Christians should be children of “od. It is an act of the will of

God o
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.BY JESUS CHRIST-dia-by means of, b- the way of Jesus Christ-dia with the
genitive has the meaning of: mediator, indicates the means by which
anything is attained, or pained.=--Our election is based upon Christ .///
and is mediated thr ush Christ., :
GOOD PLUASURE-kata teen eudokian-eudokia means sood-will, kindly intent,
benevolence, all of which without doubt indic tes that this election
of %od is born wt of the love o God and is not produced, or brousht
about by anythine mood in man.--It is by rnd from the so0o0d-will of
“od after deliberation which has caused the election of foreordina-
tion.
This text has in it the elerents of the election of grace, in that it

indicatcs the time of its origin, its nature, its purpose, its means,and

its motive, It is a rich text on the matter we are studying.

But we shall now tum to Romans 8,28, Here another term is used than either
of the terms we tudied thus far which obviously refer to the same matter

of the ~lection of God. Hom.8,28; ™"And we know that all things work to-
zether for sood to them that love God, to them who are the cal!lad accord-
ing to his purpose." The Apostle Paul has emphasized the blessings of the
Spirit of God for the children of God, In this verse he shows that every-
thing in the life of %od's chilhdren serves thelr good and their welfare,
Those "that love God™ aré referred to and this expression stands in ap-
position to the term "them that are called" (kleetois). Then the express-
ion is added "accordins to his nurpose"- kata prothesin, The word "his"
meaning God rmust be supplied, The word prothesis interests us here, He
speaks of those who are called according to his FURPOSE. The word "called"
means those who are Christians by the effective all of God; they have act-
ually become Christians, This fact that they are Christians is due to the
prothesis of God. This work is also used in the following passages:Eph.l,113
Ephe3,11; 2 Tim.1,9, that is in connsction with the doctrine of the election.

The word is used in other rassanes of Scripture. It occurs in other
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passages, It is used in Matt. 12,4 of the brsad which was exhibited,
called the SHE#Wbread, This is the literal meanins of the waord: "to be
placed before."” It means "setting forth a thing," placing it in view."
In scts 11,23 in speaking of the “hristians of Antioch it says: That Bar-
nabas exhorted them all that with PURPOSE OF IEART they would cleave unto
the Lord. In this case prothesis expresses purpose, an act of will, In

: Acts 27,13 we read that the sailors sailed close by Crete "supposing they
' had obtained their purpose.," (doxantes tees protheseoos kekrateekenal).

The word protheseoos means purnose. These sailors thought they had ful-

filled their purnose, or ettained treir pumpose by sailing thus. ihen
the word is connected with God as it is in the text Rom.8,28 and in
three others (Eph.l,11; Lph.3,1l; 2 Tim.1l,9) it means the FURPOSE of
God pertainine to the election of men to salvation. It means God's

- free, voluntary determination of God as applied to those who are fin-
ally saved. In the four passases where the word is used with God as
the subject it always is described as an act of the will of Gad from e
eternity, snd & always pertains only to salvation of the object of

such purpose, and naver portains to the damnation of any. So prothesis
is the free purpose and determination of God pertaining to the salva-
tisn of certain people, which selects them f'or salvation and causes
their conversion and final salvation, It is not dependent on anything

within man, It is purely a free act of God subject to no influence from

without, of any kind,

In Romans 8,29 we are confronted by another word that needs to be studied -
with resard to the passames on the election of grace. In Romans 8,29 we
read: "For whom he did foreknow, he also did predestinate." or whom

proegnoo. On the surface this word would seem to mean to foreknow as a
prophet foreknows something, prior knowledge, and that this knowledge of

God determined His choice of certain people to salvation. In other words

God knew that certain pe ple would come to faith in Christ, and would be
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faithful until the end, and would be saved, so he set their names down

and chose them for salvation, But does the viord have this m=aning?

Ths word prognoosis is used in the Acts 2,23 and in 1 Pet.1,2, In the
Acts it refers to the dealings of the Jews with regard to Jesus., Peter
in his scrmon on Pentecost day says concerning Christ: "Him being de-
livered by the determinate ¢ounsel and foreknowledme of Cod, ye have

taken and by wicked hands have crucified and slain.”

In 1 Peter 1,2 we find that the apostle is speaking of the strangers
gcattered throughout Fontus, Galatia, Cappadocia, ~ssia, and Bithynia,.
They were the faithful of the diaspora, or the dispersion, He refers to
them as the elect ACCORDING 70 TH:I fORZKNOWLEDGE OF GOD, Here too the
word prognoosis is used, Some use the word prognoosis as equivalent of
boulee will spec. the will of Gode Others say that it means merely a
foreknowledse, (Praescientia.,) COremer in his lexicon has both meanings.
He spealks of prognoosis as a decision made beforehand, or generally
“nowledse beforehand, Luther constantly translates the wrd as psr-
tainins to the election., &e also interprets 1 Pet.l,2 in the sense in

which proesnoosis would mcan the same as ViRSEHUNG, or rather V:RSEHEN,

Obviously Luther used "Foreknown"™ and "elect™ synonymously., There is
some distinction or a differnt shade in meaningz but they are used in-
terhcangeably, PYerhaps prognoosis brings out the action of the whole
intellect of God and eklogee especially the act of the will, The rea-

sons for this vi:w are as follows: Both passages indicate that the

prognoosis of God stand in a causative relationship to the effects of

Jesus being ~iven into the hands of the unrighteous as well as to the
election of the s rangers of the dispersion. In other words, if it is
used in a causative manner it cannot be merely a foreknowing. Nere fore-
knowledge does not in itself bring about a certain effect. The ward

proginooskoo is often used in the-Bible in the obvious sense of not
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only knowing certain psople as His >wn but. acknowledzine such as his own,

Jesus as the good shepherd says: "And I know them." He acknowledges
them as His.--Thayer's Lexicon gives both meanings for prognoosis, "fore-
kn wledge", and "forethought" and "pre-arrangement." lleyer, Philippi,
Van Hensel and others stay with the meaninz of plain "foreknowledge."

It appears to be a handy t ol to introduce a factor into the election of
God which would make it seem more reasonable and sound more plausible,
The burden of proof rests with such as would use the meaning "fore-
knowledge™, for all passages on the election show it to be an act of

the will of God and indicate nothing in man to bring about the decision
and choice of the will of GCod,s It is an election of grace, out of the

love (amapee) of God.

As for the terms used in the Bible and studied by us mentinned in the
foregoins part they are interchengeably used. They are synonymous.

NO one of th<se'terms exclude the other, Let us compare Rom.8,29 and
Ephesians 1,5.6. Rom.8,29: "For whom he did foreknaw (proegnoo) he

also did preddstinate (pro-oorise). Ephel,4.5: "According as he hath
chosen (exelexato) us --- Having predestinated (proorisas) us unto the
adoption of children." 1In the former passage the‘proorisoo is preceded
by proegnoo; in the second passage proorisoo is preceded by gxelexato.
In other words proegnoo and exelexato are used interchangeably and syn-
onymously. It'is also true that these four terms are not identicals
Let us now formulate the Biblical drctrine concerning the election of

grace,

The election of grace is that will and act of God whereby before the i
foundation of the world, motivated by grace alone in Christ chose cer-
tain individuals from the mass of humanity of all times and determined
that they should be saved by the Jord of the Gospel and the power of

the iHoly Ghost, and that they should be holy and without blame, and tof//

the praise of the glory of his gmade.
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From the study of the passapges adduced it is evident that God did choose
and that the cause of such an election is nothing but the grace of God

in Christ Jesus.

L1 §

“e shall now proceed to discuss the relationsh’p of the universal grace
and the grace of eleoction to state more clearly the relationshdp of

grace to God's love of all men and of His act of chyosing some,

D,=-- 4 comparison of Part B and C to Reach Snme Conclusions on
The Relationship of the Universal Grace and th: Grace of

Blection, (The Election of Grace,)

From our study of the various pertinent Bible passazes we have
found that hoth the doctrine of the "universal grace of God"™ and
the doctrine of the "gratia electionis"™ are taught. Ve shall now
discuss the relationship of the two doctrines which to many seem to

be contradictory.

The grace of God whether it be that which motivates His redemption of
the world, or whether it be ths gface that motivates His election of
some to salvation must be identical in essence, Grace is grace, Grace
is always of the smme kind. Grace cannot be different from any other
kind of grace, if it 1s the grade of Gode God is one, and God is per-
fectly integrated, so iis grace must be one. In other words the "uni-
versal grace" and the "™=lection grace" are essentially the same., It 7
is also taught that both are necessary to salvation. In other words g
they are both causative =snd basic for salvation., Without the "gratia E
universalis™ none could be saved for all would be excluded from grace, l
the only remaininc basis for salvatione iithout the "gratia electioniér

none would be saved considering the nature of God and the status quo of

man.. Both are the cause of salvation, and both are basis for salvation,
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Grace, whether "universal grace" or "the sgrace of election", is effect-
ual, i.e, grace has in it all the potentialities to be effective, even
when frustrated. Grace is effectual because God wents all men to be
saved and to come unto th: knowledge of the truth. God gave His only-
begotten Son for the redemption of all mankind, God commanded that the
Gospel should be preached to every creature. The Bible teaches that the
Holy Ghost is always op:rative by means of the YWord of Gods #hen we com-
bine these facts of the Bible it becores clear that Grace is always ef-
fectual, whether it be univ:rsal, or elective, Add up the facts that
God h24 the will to save, made a sacrifice of Jesus to save, had His
forgiving grace preached to all, and has His Spirit always operative,
and yu have the conslusion that God is earn=zst and sincere abwt His
grace for .all men, as well as for those elected and is in no wise dis-
criminatory, as thugh %is grace would not be as effectual for some as

for others, Grace is always grace in all of its glory and effectualness.

But while grace is aiways EVFECTUAL, it is not always EFFICTIVE. The
truth of this is clear when we observe how some have falledn away who
once were saints, The Pharisses heard the Gospel too, and hehgld "that :l
Light", but received it not. God was gracious to those Phariseas but
they rejected knowledse and were condemned, with the exception of course
of such as revented, That God was as gracious to some Pharisees as to
other Pharisees, we can lsarn from the example of Paul. He was a Phar-
isee, but was converteds In other words in the case of many Pharisees
the grace of Cod, while effectual, was not effective. In the case of
others it was effectual and effective. The same with regard to the Gen-
tiles, l.any rejected the grace of God, others accepted it. Since the
grace of God is always effectual, but not always effective, and since

it is evident that God wants ALL }EN TO B:Z SAVED, we cannot preject
the - blame for the rejection of His grace to God. The fault must lie

somewhere else, «nd if not all are gracimusly elected the cause does

~\
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not lie in God, but somewhere else, Ths cause for the rejection of
grace lies not in God, but in man, Of course man can lay the blame on
Satan, if he wants to, but he cannot escape assuming the blame for re-
Jecting the grace of Cod. The Bible teaches that God's grace is a re-
ality, and that it applies to all ren without distinction, even if so
many are lost, Certainly God has not failed in such cases, He has al-
ways functioned with tis ghace but in the case of wejection men have

failed God,

Let us now proceed to expand somewhat upon the functioning of the
"grace of election,” From the Bible texts adduced and studied we have
learned certain facts about the grace of elsction, We know from the
Bible that God moved by grace, truly effectual, chose some to salva-
tlon before the foundation of the world, in Christ, and that because
of this elsction they will hear the Gospel, be converted, justified,
sanctified, and glorified, or beatified in heaven., The total number
of those elected will equal the same number which is elected., The
fact, however, that the elect will all be saved finally and eventual-
ly, does not preclude the possibility of a fall. The grace of elect-
ion is not the application of arbitrary power which simply forces
someone after having being elected to becoms a Christian no matter
what he ﬁﬁuld do, so thét one might say such a person as is once in_
grace will always be in grace. Grace does not work by mcans of co-
ercion, or compulsion., To hold such a dootrine would make some se=-
oure, who would feel they are elected, and would make such as are not
sure of their election feel rather hopeless, and end in despair, But
grace can never produce such reactions, The elect too are always in
denger of being lost. Dozs not Jesus point to the last times as being
80 perilous that the very elect shall almost fall. 4if there were no

danger of a fall for the elect, these words would not have been spoken

A\
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by the Lord to picture the severity of the last days and their dis-
tress, The ekot may also temporarily fall from grace, but will be
restored. They will not be permanently lost. Furthermore to complete
the picture of the situation it must also be concluded that the elect=-
i5n grace docs not rob man of his power to reject arace, to resist God,
and to frustrate divine grace, iMan can reject the grace of God. The
elect have that power but do not permanently and ultimately use it,
Paul could have rejected the grace of God,

From the discussion it is obvious that man alone limits the effect-
iveness of universal grace and could also reject the grace of election,
ir hg wanted to. lMan can do nothing about being electeds That is a
gift'of grace, Dblian can do nothing toward the realization of the goal
of his election, that is salvation. DBut man can gamble all these gifts
of God away, and reject Gode Thus if any are lost, the fault lies with
such as are lost., And as far as those saved by election, God alone

must be credited,

Es= VARIOUS ATTEMPTS TO RATIONALIZE GOD'S ATTITUDE OF GRACE AND ACTION
OF ELHACTION.

This discussion, while it presents the implications of the doctrine of
the‘graoe of election, does not clarify how this can be harmonious,
This has been a problem ever since this doctrine was considered, and
ever since the doctrine of the universal grace and the grace of elect-
ion were set side by side., To make these two doctrines harmonize many
attempts to rationalize God's attitude and action have been made, The
cause for such attempts is the pride of human reason which flrst of all
is opposed to God, His attitudes, and manner, and secondly for this
reason is critical, and feels that God's rati mality must be measur-

able by human reason. There have been also some who no doubt were

quite sincere, They were confronted with the problem by their students
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and parishioners and tried to save the face of God, 6r also to try to
clarify the apparent contradiction in these two phases and functions
of the grace of “od, its universal application, and its selecctive na-
ture, The history of the doctrine of grace as considered by man in-
dicates several standard approaches to the problem of reconciling and
harmonizing the gratia universalis and the gratia electionis, There
There have been those who made of God an arbitrary God who simply
plocked some out of the mass and applied His divine and gracious ef- |
forts to them and, as it were, left the rest to their fate, The doo-
trine of Calvin conceived of God as such an arbitrary God, which is
a concept of God peculiar to his theology and that of other Reformed
teachers, Another approach to the problem to harmonize these two
doctrines was that of the theologians of the Ohio Synod, Iowa Synod
who carried on the predestinarian controversy in the early days of
Missourl Synod Lutheranism. From our reading in the old Lehre and
Wehre it all crystalizes down to this: God chose some in view af
their faith, (Intuitu fidei). He saw that some w&uld believe and so
He chose them., In other words God saﬁ something in a few of the hu-
man beings, which He did not see in the rest, and chose them. Of
course those that used this approach contend that it is still the
grace of God which works faith in those in whom God foresaw such
faith, But the fact is t’et God then would n 't do the electing,but
man's attitude would become the basis of the election. This does not
answer the question: "Cur alii prae aliis?* Some have spun out the
difference in some people from others, that they predicated to some
men a lesser resistence to the grace of God than that found in others,
and hence this made a difference in the one being elected and the
others rejected. There could be not universal grace in a God thot
would be arbitrary, as the Calvinists and others taught, who would
choose some ani reject and neglect the rest. There could be kittle



grace, 1f inherent in some people ware any merit, or difference which
could lmpress God even in the slightest. Grace would no longer be the

cause of salvation, and slection would not be election,

A certain H,A,Allwardt in a pamohlet, published by the Lutheran Book
Concern in 1909 states a view which represented the doctrine of the
Ohlio Synod. He writes in part: "They (liissouri) knew and now know
that that is not true and cannot be true, since we are battling for
that exactly, that God already in the eternal election looked for the
faith, hence elscted only the believers.® sThis from their own pen of
that tlme, Allwardt also states it like this:"Thus God now in time
constantly elects Prom the whole mass of humanity all such unto sal-
vation, as believe, and rejects all such as do not believe,” Inoi-
dentally this trect was written in the German language and we have
provided the translation. Dr.F,Piper is cited (Lehre und Wehre,1903
P.13l) as saying: "That not only an election unto falth, but also unto
the call, justification, sanctification, and preservation is to be
taught." In this tract he takes up one point after the other held by
i1ssouri and gives an answer., To sive an example of his theology:
Missouri: That God choss unbelievers in Christ and thus imputed to un-
believers forgiveness, since God at the tipe of the election
saw them in their unbelief,
Angwer: Scripture teaches that the merit of Christ was for all people
and that lis merits cannot be imputed to anyons until he believes in

Jesus,

Allwardt contends that according to the doctrine of Missouri universal
grace is denied and negativated., lMissouri directs the hearts and ninds
of people away from the means of grace to the secret and mysterious

counsel of election, he contends.
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Scripture gives us no method of reconciling the doctrine of election
and the doctrine of the universal grace which would satisfy human rea-
son. It does teach certain elements of the electlion of grace and in-
sists throughout that man is elected unto salvation and is saved by
grace, end that this election is applied to individuals, and it as-
serts that if man is lost it is his own fault and neither the election

nor grace can ever be blamed if man is lost, A gzood theologlan bases

his f@ith on what the Bible teaches even though he cannot comprehend
the relationship of two doctrines, as that of universal grace and the

grace of election,

But what has been the attitude of theologians on this point, especi=-
ally such as are Biblical and orthodoX, e shall next list a number
of such expressions and give a brief symposium of comments on this

problem,

F, THE APTITUD: 0OF BIBLICAL AND ORTHODOX THEOLOGIANS,

Dr. C.H,Li%ttle, professor of Dogmatic and Systematic Theology in the
Evangelical Lutheran Seminary of Canada, of Jatefloo, Ont. Canada in a
book dated May 19,1933 summarizes the traditional orthodox and Lutheran
attitude toward this dectrine, e quote: "The doctrine of Predestina-~
tion or ilection is a great mystery. e cannot with our finite minds
penetrate into,the secret'counsels of God, Neither can we lay down
rules according to which He must govern Himself in His dealings with
men, Before His counsels we can only marvel and exclaim with St.Paul:
"o the depths of the riches both of the wisdom énd knowledge of God}
How unsearchable ars His judsments, and His ways past finding out}

For who hath known the mind of the Lord? Or who hath been His cotin-
sellor? Or who hath first given to Him, and it shall not be recom-
pensed unto Him a~aini® (Rom.11,33-35). Quoted from the book: "Dis-

puted Doctrines."” This states the conclusion reached by all true
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theologians after they had presentad th . doctrine according to the Bi-
ble, when they stood face to face with the problem: "Since the univer-
sal grace of God is 2iblical, how does this Ir rmonize with the grace

of elsction.

Luther wes chorged with Calvinism but falsely so. Luther nev:r denied
gny of the proposition of the Visitation sirticles adopted in 1592 as a
norm of doectrine for llectoral Saxony. Note the following proposi-
tions on "Predestination snd the sternal Frovidence of God," as the

pure and trus doc rine of our (Lutheran) churches. <uoted:

l. "Thet Christ Ras died for all men, and as the Lamb of God has borne

the sins of the whole world.

2, That God created no one for condemmation, but will ‘ave all men to
be saved, and to come to the knowledge of the truth, He commends all
to hear lijs Son Christ in the Gospel, end promises by it the power and
workine of the Hnly Ghost for conversion and salvation.

3. '™mat many men are conderned by their own guilt, who are either un-
willing to hear the Gospel of Christ, or again fall from grace, by er-
ror against the foundation or by sins asainst conscience.

4, Thet all sinners who rerment are received into grace, and no one is
excluded, even though his sins were as scarlet, since God's merecy is
much creater than the sins of all the warld, and God has compassion on

all iHiis works,.," (Concordia Triglot, 1153.)

It is well known of course thet Luther and the formula of Concord, end
Dr. Bente has shown that both of them are in agreement on the dostrine

of Hlection, the doctrine of Universel grace, and the doctrine of the

election of grace,- firmly held fast the elsction of grace. On the mys.

tery involved the Formula of Concord states ™For that we neither can

or should investigate and “athom everything in this article, the great

~
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Apostles Yaul declares (teaches by his own exampls), who after having
argued much concerning this 4rticle from the revealed Jord of God as
Soon 2s he comes to the roint where he shows vwhat God has ressrved for
his hidden wisdom concerning this mystery, suppresses and outs it off

with ‘he following words, <Homell,53efs

Dr. FeieKretzmsnn in en article on "The flection of Grace" cov:rs the
problem in hand in the following lanpuacze; as guoted from his Gomment;el:t-z;r.1
Volume 2, pags 47: “If we thms adhere stridly to the argumentation of
Seriptures and apply the comf wrt of Seriptures to our heart, then our
thoughts will not revert to others, then we shall not yield to the temp-
tation of speculating of this doetrine in its so-called reasonable con-

clusions and will thus be spared the dengers into which such specula-

tionsvlead.“

From the book Christian Dogpmatics, by J.T.Mueller, we quote the fol-

lowinz &s pertainine to the problem: "In conclusion we may say that
Just as we are not to solve the mystery of election by denying the so-
la gretia (synergism), so we must not solve it by denying the gratia
universalis and ascribe to God, contrary to Scripture, an eternal de-
ceree of reprobation. Hoth "solutions™ are equally radionalistic and

in dirsct cnnflict with the Yord of G d."

We submit also this statement from the bnok, Christian Vogmaties,d.T.

Mueller, page 612: "In sunmary, it is clear who so meny reject the
Scriptural doctrine of eternal election, namely, for the simple reason
that they wish to "harmonize® the divine testimonies when they seem-
ingly contradict each bdbher" (universalis sratia; sola gratia). Syn-
ergism harmonizes the divine testimonies by denyinz the sola gratia;
Calvinism, by denying the univorsalis gratizs, In both cases, as Dr,
F, Hente says, "human reason critizes, and lords it ov:r, the infall-

ible Word of God."
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Pre F. Pleper thoroughly am clearly presented the doctrine of universal

grace and election grace at the same tie., We quote a definition glven
by him to a class in dopmatics as dictated by him: "Defini tion: Die ewige
Erwaehlung ist die Hendlung Gottes an den Christen, wodurch er sie von
Ewigheit nisht um inre iWerke Willen, sondern allein aus Gnaden um Christi
Willen, Aug dem Wege der Gnadenmittel mit Berufung, Glaube, Rechtfert-

lgung, Heiligung und Erhaltung Bedacht hat, Die ewige Erwaehlung steht

im ksusal Verhaeltnis zu dem ganzen Christenstand, in dem die Christen
in der Zeit sich befinden."

Dr, Adolph Hoenecke gives a clear objective and dispassionate presenta-
tion of the doctrine of election, appending also the various divergent
views upon this doctrine. Concerning efforts to harmonize the univer-
sal grace and the grace of elction, he makes the following corments:
"Eine dritte falsche Stuetze ist der Grundsatz, dasz die Theologie die
Aufgabe habe, die Glaubenslehre. in Harmonie oder gar in ein System zu
bringen. Im @egenteil, die Theologie hat nur die Aufgabe, die von Gott
in der Schrift gelehrten Glaubensartikel aus derselben vorzalegen, zu
beweisen und in ihrem von Gott wirklich gesetzten Zusammenhange zu zei-
gen, Sie hat aber weder im strengen Sinne ein System zu bauen, noch
Harmonie zu bewerkstelligen, wo Gott keine gemacht hat. Dasz Herstell-
ung der Harmonie die Aufgabe der Theologle sei, wird von Vertretern der
Intuituslehre behauptet; vgl. den den angefuehrten Bericht der Synodal-

konferenz.," Cf., Dogmatic-Hoenecke. Bd.III. sub Election.

We have given a brief oross-cut of the opinion of various theologians

of the early days, as we did in the historical sketch, in the introduc-
tion to this thedis, and we have now listed the conclusions of various
Lutheran theolozians. The Lutheran viewpoint is unique in the history
of this doctrine. The Lutheran viewpoint is unique in that it attempts

no harmonizing, and therefore indulges in no rationalizing in this

doctrinal problem of reconciling the doctrine of the "gratia universa-



=40=
1is" ang the "gratia electionis.” Calvinism as well as syne rgism can
have no place in Lutheran theology, even though Dr. Walther and the Mis-
Souri Synod have often been labelled as Celvinists. All truly Lutheran,
or Bible theolomians, have concluded the matter with the words from Ro-
mans 11, 33f, which we quoted at the bezinning 'of this symposium, In
this symposium it was not our intention to give a comprehensive, or even
& sumnmary of the presentation of these theolozians of the doctrine as a
Wwhole, but we confined ourselves to their comments on the problem in-
volved in the subject of this thesis. In other words what was their
opinion on the matter of the problem of holding to UNIVERSAL GRACE and
at the same time clingin~ to the GRACE OF ELECTION, one being smeneral,
and the other beinz a particular application. All without exception
leave it as an unsolved mystery, and urge all to take thelr reason cap-

tive and to belicve,
lg shall now conclude the thesis in the following chapter.

CONCLUSION,

There is some relationship between universal grace and the srace of slec-
tion, It is clear from our study that GRACE is the motivating power be-
hind salvation, and the election is the ceuse of salvation. God desires
earnestly that all men repent and live, that all be saved. By grace God
chose certain individuals to salvation. The way we might express the re-
lationship between the universal grace and election grace is to consider
the universal grace, as grace essential, and to think of the election
grace as grace functionally, or grace applied., s2ssentially grace is
grace in both cases, Functionally there is a difference, considering
the effective application. Universal gracd expresses the true attitude
of God toward all men, “he election is this ‘grace applied in the mind
of God to individuals and carried out by means of the means of grace and

by the power of the Holy Ghost.
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#We now shall 1list some general and practical conclusions to this matter.

l. There can be no contradiction between universal grace and the grace

of elsction,

2. The true logical relationship, or rather theological relationship,
between these two doctrines of the Bible cannot satisfy man in his
human state on earth, because of man's limitations.

3« The relationship between these two doctrines exists and it is di-
vinely logical,

4., e must stress universal grace everywhere, also to the Christians,
but especially to such as are not, and are concerned about their
salvation.

5. ‘e must use the doctrine of the grace of election properly. +its
comfort lies in the fact that man is el:cted and saved BY GRACE,
and inot by merits and works. That makes man feel parsonally cer-
tain of the possibllity and reality of his salvation.

6. This doctrine is a warming to all such as would seek salvation by
their own good works, and are self-rightous.

7. Thus both doctrines, the doctrine of univ:rsal grace and the grace
of election are to be used to glorify God as the source of salvation,

So D_l GO

THE END,
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