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FOREWORD

Everything genuine has its counterfeit, Things go‘hy
doubles == substance and shadow == to warn the unwary and
check the thoughtleass, In its simpler aspecte thie fact is
familiar to all of us. We know the saint and his shadow
the hypoorite; we know the doctor and his. shadow the gquack.
Merchant and faker, truth and fallscy, illumination snd il=
lusion march together two and two everywhere -« the counter-
feit alwaye imitating the origimal.

In vaster, more soundin;g matters, we see that.as the
Christian Church. bas progressed through the ages, marching
along side we find another column. The counterfeit marches
ilong side, not to resist or offer battle, but to drew away
from the true, Taking an individul, we. see Judas. the dle-~
ciple of Christ walking with the Maaster, but his object and
aim is far removed <= & oounterfeit of & true disciple. In
the history of the Christian Church we see heresies sontin-
ually ariuing, not as & rule dlametrically opposed to the
true Church, but counterfeiting the true movement and offer-
ing similar things, but these are by quite another method
and on much lower terms. In the antie-christ we see the
counterfeit of the true Christ., . This anti-christ does not
announce his antagonism to Christ, but so closely counter-
feits Christ, so skillfully impersonates him, that many
people are deceived. Through these superfiocial similarites
profound deception is worked.

-




As we look at Gnosticism we find it a counterfeit of
the true and Christ-founded Church. To the people living
at the height of the Gnostic heresy thie erroneous tesaching
and Christianity must have seemed similar. Eimilar terms,
and similar concepts, but OGnosticiem offering these by &
different method. Onosticism came in similar garb, offered
1ike benefits, but gave soul-destroying results.

To the ordtmry. person this heresy and Christianity
may have looked alike, but those who knew the basic prin-
ciples of both, immediately sensed the difference. Thus we
find arising in the Christian Church certain men who set out
to battle this deceiver and the deceptive doctrines. 1In
iho inoipient stages of dnoltloim, we £ind the writers of
the New Testament fighting the heresy. At the height of the
Gnostic error we see Christian leaders putting forth every
effort to stamp out and destroy the heresy. The task all
along wae not & simple om./'l‘ruth and high principles are
never achieved without a powerful struggle against the
spurious, 5o we find the Church and its btattle with Gnos-
ticism a hard-fought struggle., Holding high the standards
of true Christianity we see the leaders of the Church fight
Unosticism until GMM has been left all but com-
pletely extinguished, The battle with Gnosticism was an

arduous one, it was well tought;/ 1t well deserves to be
considered.
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. The name Gnostio 18 dortnd from the Oreek Iord "gnncil'
which means knowledge, dnnghtomont. and sometimes solence. 1
m-, by the Onosties, ln und of . hw'ltdp u & .special -
sense, rororuns to.an umu- and deeper. knnhdg- of the
mystery of existenpe not nnuibh to the vulpr, and &
source of pride to the inisteted. £ Among the majority of
the fbuenn of the mniont. poau" was -uut. nou 1n
the sense of nnhtlon mn of nn ino'hdao m Gnos-

tie seots lived in the' oonvuuon shat tbny pouuud a

teric chareacter.dDecame hue lu mu.- hnotl. nnu-ung

all who 4id not have the moul unhnm _
!hn sharagter of th- anootio hnorc ﬂout lhuny nth

the opuuuttn and wohuoul. i !ho ob:nt s to toln the

two gmt yrpbl.ou of .u nlul.on- nh!.l.naphn lou to auount

for the axutmo of ovu: ‘and ‘how to rumuo tho ﬂ.n!.to

with the {nfinite. l'_ !n oonanuon with what was seen

4dn the worzd as ovil, vh!oh :tn-d tn direot oppouuon

‘to Ocd who 18 good, .llo 'th- acnnptaon tht there nult bo

10:0 1ntouodu:7 bunsu tho ,orlsiuuy ML LA rm God,

£ Irenaeus, Adv, kn_x:..I. "1. :

® Oheethan, 8,, A




this world with its evil. The queation of evil was of all-
absorbing interest to these men. The evil in the world as
opposed to the good God was irreconciladble. The only
reasorable manner of synchroniszing these two principles was
through & series of beings between the highest Good and evil.
Therefore, the method of salvation of the Gnostics was this
that the spiritusl man must £ind his way baok to God through
these intermediary stages, fimally arriving at God. In
order to do this he must leave all that is material since
mterial subatance s evil and must come through the inter-
mediary deings into his abode with the good. The specisl
knowledge or revelation, then, to achieve this was the
"znosis® of the Gnostic sects.

This in drief, is the essencs of the Gnostic tenets,
The complete dootrine will be presented in detail in a later
chapter. At present I wish to show the earliest traces of
Gnosticism found in thi.t period before these heretioel doo-
trines reached their height in the sscond century. Gnosticism
is rightly considered a post=Christ heresy, but treces are
found in pre-Christian times as will be shown in this chapter,

The first trace of Gnosticiem which is brought out as
a reference to this particular heresy is found in Genesis.
Here in ths acoount of the fall of man the serpent came to
Eve, "and the serpent said unto the woman, Ye shall not
surely diet For God doth kmow that in the day ye eat thereof,
your eyes shall be opened, and ye shall be as gods, knowing



ofe

good and evil." 4 Gnostics believe that this serpent was
in reality a beneficent being, who reised mankind to the
knowledge of good and evil. 6 They say that the knowledge
( 3;zg:¢,, ) here spoken of is that special revelation by
which an individual can attain good being eonscious also of
the material evil which must be abandoned.

Anothor Biblioal reference which is often cited as per-
taining to Gnosticism is Ecclesiastes 3, 81: "Who knoweth
the spirit of man that goeth upward, and the spirit of the
beast that goeth downward to earth?™ This is considered
ae & warning against Gnostic speculations. € other passages
have been assuned ae referring tc Gnosticism in the 0ld Test-
ament dbut it is difficult to prove that any of these have
any direct botring-upon thies particular hereasay. BHowever,
1f 3t ie true that already at the time of the exile of the
Jews, Onosticiam was beginning in the form of the mystere
fous and speculetive religion of the Persians; then we ¢an
assume that the Church's battle with Gnosticism degan at that
time already for we have the repeated warnings and admoni-
tions of the Prophets to the Jews that the Isreelites should
keep their doctrines pure and umadulterated from foreign
influsnces. u |

The origins of the wvarious systems of the Gnostios

¢ Genests S, 4. B,

® Foakes-Jackson, FeJs, The Eistory of the Christian Church
Yew York, iﬁﬂi, F. 155,

6 Qualben, op. cit., 7l.
7 ofr. Exilic and Post=Exilic Prophets of the 01d Testament.




bave besn much disputed. Contemporary opponents of Gnosti-
cism thought the beginnings lay in the Greek philosophy of
religion whish then put on & mystic disguise. In modern
inquiries, however, the first glows of OCnosticism have been
treced back to the Zoroastrian systems of the Zendavesta,

to the Hebtrew Kabtala, and to the teachings of the Buddhists.
The very virioty of these different systems shows that no
individual one accounts for all of the phenomenaj the in-
fluence of all also may de found in one or the other of the
Gnostic systems, The antithesis of light and derkness re-
minds us of the Persian; the series of emanations from the
divine essence recalls the Buddhist; the allegory resembles
iut of the Hebrew Kabbala:; In cities ltﬁ Alexandrie,
Antioch, and Ephesus these theories ren together and met
with nascent Christianity: © The similarities detween these
ancient beliefs and Onosticism are noted in the following
paregraphs. ‘

The doctrine of Zorolit_or, the great religious teacher
of Persis, is found in the Zendavesta the text and comment
written at different periods, the earliest of which bae been
assigned to B.Ce 1800-1000; It tells us that from Zarvana
Akarena or Boundless '!1-. ":"gwo antagonistic principles emana~
ted; Ormusd the eternal Word of the Father, and his younger
brother Ahriman. Between these a contest soon began by each
prinsiple putting forth smamations. First Ormuzd after

€ Cheethem, op. oit., pp. 96-98 passim.
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creating the pure world by his Word, put forth the six Ams-
haspands of which he himself waz the seventh. These were
of both sexes and produced in turm the twenty-eight Izeds
from whom came forth an indefinite number of Frarashis or
ideas, Afterward his brother, Ahrimam, who for pride and
Jealousy had been ocondemned to sojourn in darkness, put
forth three series of evil spirits or Deve to oppose his
rival. © In the contest with Ahriman, the word of Ormuszd
was destroyed, but out of its soattered fregments, Ormusd
made man and woman whom he placed in the world which he and
the spirits had created. 10 Ahriman, however, seduced the
woman by & bribe of fruits and milk, and filled the world
ﬁth noxious things. The Zendavesta predicts that in the
days when evil shall seem triumphant three prophets shall
arise, one of whom, called Saoshyant, shall restore all
things to their original purity. 11

After a discussion of the religion of Zoroaster, Foakes-
Jackson sayst "It is impossible not to be struck by the re-
semblance of ooiu of the teaching of the Zendavesta to
that of the Hebrew Boripture, nor to avoid acknowledging
the great debt which Jewish theology after the Captivity
owes to Persian Teaching."” 12 7 velleve Just the opposite

® ofy. Sophia in the system of Valentinus,
10 gep. Creation of the world by Spirits in the Ophite system.
1l Dawson, M.k., The Ethiecal Religion of Zoroaster, 1931.

& Foakes=-Jackson, op. oit., p. 184.
PRITZLARE MEMORIAL LIBRAKY
CONCOLDIA SFMINARY
ST. LOUIS, MO.




to be true. The prophets of exilic and post-exilic hiee
tory of the Jewish people were continually attempting to
keep the Jewish doctrine clear of foreign influences. I
would rether say that the similarities which do occur oame
from the Zendavesta taking certain ideas from the Jewish
theology and incorporeting these into the Zendavesta.
; The second religious oult which definitely shows

traces of early Onosticisem §& Buddhism, The dootrines of
Buddhiam were promulgated in Indie in the sixth century be-
fore Christ by Sakya=Nuni, also called Gautams, It is &
philosophy rather than a religion, distinguished by lofty
morelity, the sublime self-sacrifice inouloated by its tea-
cher, its rigid asceticism, its view that the highest end
is the peace of Nirvama, or ﬁndom from all desire to exist,
and its prectical denisl of the existence of & personal God.
Though Buddhisn bas never sstablished itself in Europe, it
made its influsnee felt in the Christisn Church by means of
Cnosticism especially at Alexandria,. 13

The third early trace of Gnosticism is found in the
Jewish Katbala. Tredition assigns the composition of the
Eabbala to the angels at the time of the fall of all mankind,
Nore moderate admirers of this writing ascribe it to Rabbi Akibe
and Blbpt 8iwon ben Jochal A.D. 100-800, while ascording to
the cobpr faocts it was compiled as late as A.D. 1300, by

¥oses da Leon. The theories, however, are ancient, some

13 1p1d., p. 126,

re Rhys, T.W., Buddhism, New York, n.d
ctp: Scho;onhnu;r on Nirvana. e



being undocubtedly earlier than the Christian ere,

The system of the Kadbbtala 1s briefly as followsj God
is Boundless Time and is called En-Soph. He ean 'only be
describved as non-existent, but the ten Sephiroth emanate
from him. These emanmations taken together form the Adam
Kadmon or Primal Man. From the Sephiroth proceed the four
worlde, esch of which 18 & reproduction of the others. The
firest world, Agiluth s $inhabited by immaterial beings; the
second is the world of ereation; the third the world of
Formation; the fourth the lowest world whiseh the devils
under Sammel inhabit, Man is formed on the model of Adam
Kadmon and has three souls borrowed from the three worlds.
ﬁo was clothed in skin decause of his transgression, dut
eventually was redeemed from bondage of the flesh. The law,
like man, was origimally perfect and spiritual, btut it has
been clothed in the garment of mrrative. To extrect its
true meaning, it is neceasary to obuin & number of hermen-
eutical rules and especially to discover the numerical value
of the letters of esch word, 14

Although treces of Unosticism oan be found in other
speculative religions before the advent of Christian times
the three mentioned serve to show that some of the fundamen-
tal i1deas were prevalent before Gnosticiam reached ite height.

The mysterious charscter of these various beliefs ex-
perienced at certain cities like Alexandris the same treate
ment as the o0ld Egyptisn myths had received at Memphis or On.

18 Ib’-gqg P 124~-18b.
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The plain sense of Eomer as well as that of the 01d Test-
ament was said to sonceal a hidden meaning of spiritual truth
veiled in allegory. Unrestreined allegory is essentially
Gnostic in ite econtempt for realities, To these men the
facts of Homer's marretive and the facts of the history of
Abrebam were equally unimportant compared to the truths they
were auppéud to inouleate, Thus we ses in the development
of the Onostie systems that the sircumstansces of our Lord's
1ife on earth began to vanish and in ite plsce a phantom
teacher instructed mankind about Aeons and heavenly powers.
Although these early treaces of Onostieism are found,
it is proper to say that the Cnostic sects were the reesult
of the econtact of Christian principles with the current
1deas of the first centuryj and every Gnostic system was
an attempt to blend Christianity with the theosophiocal
speculations of the age. The spesculative philosophy of the
East has slways held & fascimation for the practically mind-
od West, and it exercises periodiocally a dominating influ-

enoe.

The period before and immediately after Christ was not
e world that was garefree and frivalous., It was rether a
time of great concern over the issues of 1ife and death,
1t was a period of sarious ssarch for a way of sslvation.
Men felt their lives enveloped in mystery and in multitudine
ous ways dread powers of the universe disturbed and frighten=
'od them. The old popular gods were outgrown and were thought

16 Foakes-Jackson, Ope. oit., p. 128-183,
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f ec week and puerile., As we look below the surface we find
that there existed religious societies and sssociations
elmost everywhere: societies like the Essenes, oi- Orphic
Circles or the Pythagorean brotherhoods, or mysteries of
Mithras, all of whom believed that they were twice born souls
and were in possession of & genuine purification and of
dolivemncé from this material body. 1€ pestdes these
culte there were beginning to appear new types of esoterio
societies prbtusl.ng to find another way of salvation, sale

ation by .di.-oovery of the "great sscret™, revealed through

giul knowledge or "gnosis®™ which was set in contrest to

'aith which was assumed to be on & lower level. 17 Thie
early Gnosticism, then, found during and immediately after
Christ is described as follows:

This Gnostiocism seems to have been & highly
comples religioephilosophical movement of
antiquity, bearing in its current the vital
forces eg East and Weat == a movement never
definitely organised into a single school
or shurch and never clearly systematised as
a philosophy or a thnolosz. It rather re-
presents gentile !ooglu n their quest for
redemption: & dualistic world-view unwilling
to rest in permanent division, inquiring
minde that refused to believe the riddle of
the universe was insoluable, lost souls ory-
ing out for salwation, humn hearts hungr{
for divine fellowship, good 1life that fel
clear intimmtions of ita immortality, ser-
ious minds seeking some rational interpreta-
tion of man in his relation to the cosmos.
I'l‘ho OGnostic teachers and preachers announced
the good news of & divine revelation, but

16 Jones, R., The Church's Debt to Heretics, New York, 1024,
Pe >

17 Ivid., pe 32.
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secret within the esoteric circle of the
initiated, & revelation of heavenly realities
and of the passworde by which the soul of the
1llumined might surely escape its superhuman
foes in its asoent from the material and the
temporel to the spiritual and the etermal.
Over against the simple lLisbrew truse in
Providence, the Gnostios offered a highly
speculative cosmology in which the supreme
deity was far removed from an evil world.
Creation itself has been a mistake, and the
distance between Uod and man was covered

only bty & series of emanations, moving ever
farther from the heavenly throne down to the
fermle deity whose defeoction gave riee to

the eresation of man in whom & bdit of heaven
wes imprisoned in the maass of earth. Salve-
tion was really the esoape of this divine

spark igd its return to ite proper heavenly
home

—

Ap the foundations of Gnosticism were 1laid in these times
and sinoe these doctrines were being promulgated by certain
sects, we find that soon after Christ's death, during the
postolic era, these heretical doctrines are spoken against.
he Apostles saw the beginnings of this false teaching and
diately opposed them., OUnosticism in its explicit form

» not yet on the stage but the Apostles, especially Paul,
re quite evidently confronted with a drlft or wave of
hought which bslongs to the general complex. Paul refers
ronically on various occoasions to "gnosis® and he freguently
ontrests true knowledge with false and boastful "gnosis.” 1€

t the time of the Apostles, then, the real tettle with Gne-
osticlsm begins.
18

MoNeill, Spinks, Willoughby, Environmental Factors in
Chﬂ.!tgn ﬂ'h!’. GM“GQQ p o Do ®
e Jones, ope 8it., P. 4.
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ONOSTICISY IR APOSTOLIC TIKES

The signs of incipient heresy n-o. not wanting as evide- :
enced by St, Paul's epistle written about A.D. 63 from Rome
Lco the Coloesian Church. That thie heresy was Judaic in
charecter is evident from such a passsage s, "Let no man
therefore judge you in meat or in drink or in respect of a
feast day, or & new moon, or & sabbath,” 20 Tnat this epistle
contains many elements referring to Gnosticism may be seen
from the way in which Bt, Paul dwelle on such words ag wis-
dom ( go g,’.«. ), understanding (gvv s ¢,5 ), knowledge (rredass)
("I,';z wois ), and by the implied condemnation of any intele
lectual exclusiveness in the words of Cpol. 1, B8, 25 In Col,
£,8 Paul warns the people, "Take heed lest there shall be
any one that maketh spoil of you through his philoeophy and
vain deceit, after the tradition of men, after the rudiments
of the world." He further warns his readere of substituting
"shadows” for real things, of being robbed of the prize of
faith by adopting & form of "voluntary humility®, of “worship-
ping angels”, and of intruding into those things whieh no
man hath seen, vainly puffed up by the understanding of his
fleshly mind." B2

Also by the condemnation of the woraship of the worship

of angels and the repeated assertions that Christ is above
all heavenly thrones, lordships, powers, and authorities,

B0 001, 2, 16.

£1 Foakes-Jackson, Op. git., pe 130.
22 Col. 2, 18. '




~elde

and that the pleroma or fulness of divine perfection dwells
in him does the Apostle exclude any other thing, h; saye,
"For by him 'wero all things created, that are in heaven, and
that are in earth, viesidble and invisible, whether they be
thrones or dominions, or principalities, or powerj all things
were oreated by him, &nd for him," ®5 The word gl ie used

rOpeatodlylin order to exclude any idea of other creatures or

spirits having a part in the acts.

| Another pbase of Gnosticism at Ephesus which was fought
against was the falee teaching which laid great stress upon
asceticism, St. Paul warns, "Let no men judge you in meat
or in drink,® and again, “"Wherefore if ye be dead with
dhrict ve» Why, as though living in the world, are ye sudbject
Fo ordinances,” ¥4 Paul shows that the false teachere were

e

laying stress upon the wrong things. E&ome of the Christians
most likely were taking up sascetic practices and humilieting
geremonies in the hope that they would thus be able to free
themselves from the malevolent power of hostile angels or

demons. 25

,—

There must, furthermore, be some specific significance
n St. Paul's.usa of the OGreek word Fleroma which 1s ususlly
ranslated as fulness, It occurs twice in the Epistle to the
Polossians. 26 This word "Pleroma®™ holds a very important
place in many of ths Onostic aystems, wherec it has & technical

ES Col. 1, 16.
24 co1. 2, 16.

25 Jones, op. cit., £3.
26 Co1. 1, 19; 2, 9.
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aning. The word may have been in frequent use in the
scent secte of Asia Minor when this Epistle was written,
r 1t may equally well be that the later Gnostice took the
ord over from St. Paul into their own system.
Ephesians also clearly reveals the faot that the writer
is shaping his message to battle a dangerous rival faith.
The eoity dr Ephesus was a great stronghold of Apostolic
Christianity, and it was there that Gnosticism aleo had to
be battled, This letter bears a strong resemblance to Ool-
ossians and earneetly upholds the superiority of Christ to
all heavenly powers, 27 Here again Paul is counter-attacking
those principles which are fundamental in CGnosticiem. BHe
l also in this letter refers to the angels or demons as the
“world=-rulers of this darkness, the spiritusl hosts of wicked-
ness in heavenly places.” 28 poul 1e evidently hinting at the
prevalance of errors similar to those at Colossae; but this
letter being a circular epistle does not attack the false
doctrine 20 directly as does its companion letter addresaed
to the church at Colossae. 29
The word "gnoeis® used in ite technical and magical
nse firet appeare in L Tim, 6, 20, the writer of which is
lainly livinglin an atmoephere charged with new and dangerous
eachings == a teaching which he ealls "profene Eabblings"
d then names "gnosis", though he insists that this word,
s falsely applied to the new brand of feith. The entire

27 Eph., 1, 20-23.
8 uph. 6, 12.
29-Fbaknl-Jickaon, Ope git., p. 131.
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Epistle is concerned with thies new and subtle danger which
confronts the Church. "0ld wives fables," "profane and use-
less® he calls the riwal doctrines. "The endleas geneologles
which minister Qquestionings®™ mentioned in chapter 1, ¢ are
quite obviocusly to be found in the UGnostic systems, while
"the seduoting spirits and doetrine of demons,” "the hypoo-
risy of men that speak 1ies," brended in their own consc-
fence as with a hot iron are just as certainly to be explain-
ed as references to these hated and dangerous opponents of
the faith. 5° Wnen this Epistle and others written by St.
Paul were published the battle with Cnostiocism waes being
sharply contested. &

; On turning to the Johannine literature we find special
strees 1aid on the fact that Jesus Christ oame in the flesh,
"The Word was made flesh and dwelt among us" 52 and again

in first John we see & reference which might be directly
referred against the Gnostic tundonoioi, "Hereby know ys the
Spirit of God: Every spirit that confesseth that Jesus Christ
18 come in the flesh is of God." 33 Again in second John

verse seven we see this same idea expressed, "For many deceiv-
ers are entered into the world who gconfess not that Jesus
Christ 1s come in the flesh.®™ These references are seen to

be against the Gnostic conception that Chriet was not present
in the flesh,

30 ) Tim. ¢, 1-2,

Jones, Op. oit., p. 32. Foakes-Jackson, op. eit., p. 131l.

52 jomn 1, 14.



} In the 1little Epistle of Jude we find certain refer-
ionoea and phreses which also seem to be against one of the
fOnoatic sects, The immediate use of the word y,y ,xo's
:whlch means "psyochical men® for those who do not have the
epirit, and thus are not pneumatical men,® indicates an at-
tack against some form of Gnosticism. These men are ocslled
"clouds without water, carried along by the wind," they are,
"autum trees without fruit, twice dead snd plucked up by the
roote," they are, "Wild waves of the sea, foaming out their
own shame,®™ they are, “wandering stars, to whom i1s reserved
the blackness of darkness forever." 33 These are the Gnostic
men against whom the Apostle is contending.

The Nichoaitans, referred to in Revelation,were being
}oundcd at the time when the book was being written, later
&evolopod into & well known sect. These people referred to
know the "deeps of Satan.®™ We find such expressions as the
®deeps of God"™ and the"Deep things." These men have & prophet-
ess and apparently have a secret, mysterious wisdom or "gnosis!
These references again are directed against the Gnostic ten-
dencies becomming prevalent, and this is an endeavor to fight
them orf. >4

S3 Jude 12-13.
B4 Rev. -2060150
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SIMON MAGUS

The references above to the wvarious and diversified
forms of Gnosticism, are found in the writings of the
Apostles, showing that they were mattling Gnostiocism. Be-
eides these, one Onostic movemsnt dimly and mysteriously in
evidenos in the N ew Testament is fathered by the famous
Simon Magus of Acts eight who is ealled by all the early
writers against heresies the founder of Gnostic theories. S6
Ee was called by the people of Samaria "the great power of
God® and later, having accepted baptism, he tried to purchase
the apostolic power. According to the early apologists,
Simon claims to e & manifestation of "the Boundless Fower
of Ood." Ee was accompanied in his missionary travels by &
womAn who was oalled Ennoea, the thought of God and was
believed to be & reincarmation of Helen of Troy. HLe held
that the world is an mtloﬁ or series of evolutions from
the Boundless Power. Through six stages or roots, each
emanation was & reflection of the one before and grew poorer
and weaker as it became farther removed from the Eoundless
Power. Everything has a double aspect, male and femsle,
and everything is double in the sense that it is a union of
the matter which is far below and is always and everywhere
evil.

This Simon Magus is seen to be the founder and first

35 Irenaeus, op. ggt.. 1,83} Justin Martyr, Apology, *XVI,
863 Justin yr, Dislogus, C,3 Hippolytus, os VI,78.
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exponent of Onosticismes We o&n definitely say that the
Church's battle and condemmation of Gnosticism begen when
Peter telle Megus, "Thy money perish with thee, because thou
bast thought that the gifts of God may be purchased with
moneys Thou hast neither part nor lot in this matter; for
thy heart 1s not right in the sight of God... For I perceive
“that thou art in the gall of bitterness and in the bond of
iniquity." se

Furthermore, we see the btattle againest the false doctrine

continuing throughout most of the New Testament writings
since the phreses which we have quoted from the various
Epistles show that the writers diﬂn!.toly had in mind some
form of Gnosticieme. The inocipient Onostic tendencies of
Colossiane and Ephesians are so olearly defined that there
is little doubt that Paul was warning egeinst this particue~
lar errors In the other Epistles mentioned we also see the
fight against these Cnostic beginnings.

Although the bettle with Gnosticiam began as early as
this, the height of the Gnostic teachings did not ocome until
some time later. The movement began, as stated, with S8imon
Magus. He was followed by men like Meander and Cerinthus,
After this the Greater Gnostics came to the fore such as
Bisilides and Carpoocrates. The movement reached its culmine
ation in Valentinus who took from the previous ideas and

added his own charecteristics and developed the greatest

36 Acts 8, £O-23,

i Ei
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of all Gnostic systems. Valentinus was active sbout
140-160 A.0.

The spirit of Gnostiocism and of Eiblical Christianity
was separated by & deep gulf. \"\‘?he contrest betwsen the
profound simplicity and clear teechinge cf Christ;and the
intricacy and bewildering somplexity of the system of Velen-
tinus stood out sharply. However, it wae this very complex
and esoteric character which made thie teaching popular,
Valentinus gained many adherents to his teaching.

~ The men who adhered to the fundamental doctrines of the
Bible saw the danger in the speculative teachings. The
real battle with Cnosticism came to the fore when these men
fought the false conceptions of all Gnostics and especially
those of Valentinus. The apolcgists of the Christien Church
took up thoe fight ageinst these heretical doctrines and it
was men like Hippolytus, Clement of Llexandria, Justin Martyr,
and especially Iruiou who lead the bettle. The writings of
these men give us the teachings of the Gnostics and also the
mAnner in which they refuted these errors.

The verious Gnostic teachers bad some ditterenooa in
their doctrines but in generel the basic principles are
fidentical in all systems., By presenting the teachings of
Valentinue in detall, I hope to show the charecter of Gnosti~
cism and ther give the manner in which the apologists active
&t the height of the heresy fought the errors.



CHAPTER II
FULLEST DEVELOPMENT OF GNOSTICISM

Upon entering into the ranke of the newly founded
Christisnity, Gnosticism found many followers to its tenete,
The heretionl sect grew and prospered. But on entering this
Christian atmosphere, it aleo found &n uncompromising, militant
spirit which fought this erroneous teaching until it was put
down and practically extinguished. The task of the young
Church war twofold: To make it impossible for anyone to
associate Gnosticlem with Christisanity, eand to maeke it impos-
egible for this heresy to survive or ever to rise again,

Bearing the brunt of the battle against Gnostic beliefs
we £ind Irenseus 1 who spent much energy in soquainting him-
self with the Gnostic bellefs end then refuting them. With an
indom!tadble spirit of ocourege and resistance, yet with the

11renaeus is generally supposed to have been a mative of
Smyrna, He was bishop of Lyons in France, succeeding
Pothines in 177. The dates of his life a re genemlly
given as 120-202 A.D, Irenaeus worked 4in the period of
greatest Onostic activity and took great pains to ac-
Quaint himself with the doctrine which he desoribes, He
is the best and prectically the only source of Gnostic
tenets, lost of the dooctrines of Gnostiocism which I
present are bused on Iremaeus. BEis great work, Against
Heresies waes written between 182-188. Irenaeus ha
severe]l peculiar ideas in regard to the life of Christ.
Be believed the Loyd to be an o0ld men and that Christ's
ministry lasted for ten years. But though, on these and
some other points, the judgment of Irenaeus is clearly
at fault, his work contains a vast deal of sound and
valuable exposition of Scripture, in opposition to the
ﬁ:nog'ul systems of interpretation which prevailed in
s day.




patience and gentlensss spoken of 28 being essential to

the servant of the Lord, £ Iremaeus fought the heresy which

was undermining the Christian Church,
Irenasus was singularly suocceasful, .

In the prefuace

The btattle waged by

to his .vutinga aguinet heresies, Iren~
aeus glnc. us the reasons ror writing against these heretios. 2

He says that these Gnostios set aside the truth and bring in
1ying words &nd vain geneologies by which they a ttempt to
take captive the minds of the inexperienced., - They overthrow
the faith of many by drewing them away from God under the
pretense of superior knowledge. -This error, &s any error,
;l never set forth in its true form or else it would be de-
tected. .On the other hand, this heresy is decked in an
attractive dress so that foming an opinion from the outward

appearance it seems attractive. Irenacus says:

Lest, therefore, through my neglect, some sh-
ould be carried off, even as sheep are by wol-
ves, while they peroceive not the true charaoc~-
ter of these men... and because their langusge
resembles ours, while their sentiments are very
different, =- I bave deemed it my duty to un-
fold these portentous and profound mysteries...
I do this, in order that thou, obtaining an
acquaintance with these thingn. mayest in turn
explain them to all those with whom thou are
connected, & nd exhort them to avoid such an
abyss of madness and of blasphemy against
Christ, ¢

£ IT Tim. £, 24=-8€, And the servant of the Lord must not
strive; but be gentle unto all men, apt to tuehi patient,
In meekness instructing those that oppose themselves; 1if
God peredventure will glve them repentance to the acknow-
ledging of the truth; And that they may resover themselves
out of the snare of zho devil, who are taken oaptive by him,

3 Irenseus, Adv. Haer., I, 1-2¢ ¢ Irenseus, ivid., I,2,
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On entering the system of Valentinus we find such a
mexture of heathen logic, Christian belief, speculative
reasoning, and the Platonic teaching of perfect patterns
existing in the wpiritual world, that we scarcely know where
to begin in unravelling the matter. However, a ressonable
point at which to start is the Gnostic teaching of God.

DOCTRIRE OF GOD

The Gnostics held that in the invisible and ineffabdble
heights above there exists & certain perfect, pre-existent
Aeon © whom they eall Proarche, Propator, snd Bythus, and
describe him as being 1nv1.1b1§ and incomprehensibdle. Eter=
nal and unbegotten, he remmined throughout innumerable
cycles of ages in profound serenity and quiescence. There
existed along with him Ennoe, whom Valentinus also called
Charis and Sige. 8ige, however, was no true oonsort of
Bythus sinoce he included in himself the idea of a male and fe-
male and was the one cause of all things.® At last Bythus

5 Aeon 1s derived from tne Greek 43 and seoms to
have been formed froz the words ! &y meaning evere
existing or ever lasting. '

€ The 1ish equivalents of the OGreek for the Aeons are
as follows: Bythus, Profundityj; Proarche, First-Begine-
nings Propator, First-Father; Ennoa, Idea; Charis, Grece;
Sige, Eilencej Nous, Intelligence ilothaia, Truthg Logos
Word; Zoe, Life; Anthropos, Man; Ecclesia, Churchj Mixus,
¥inglings Ageratos, Undecoyingj Henosis, Union; Autophyes,
Self-existent; Hedone, Pleasure; Acinetos, Immoveable;
Syncrosis, Blending; Monogenes, Only-Begotten; Marcia,
Happiness; Parmoletus, Advocate; Pistis, Faithp Patricos,
Ancestral; Elpis, Hope; Metriecos, ketrical; Agape, Love;
Alnos, Pmaiooi Sznonlu. Understanding; Ecclesiasticus,
Ecclesiastica & araciontes, Felicity; Theletos, Desier-
ated; Sophia, Wisdom.
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determined to send forth from himeelf the beginning of ell

things and deposited this production in £ige. She, having

received this seed gave birth to Nous, who was similar and

equal to Bythus and was able to comprehend him. This

Nous the OGnostics also eall Monogenes, and Father, and the

Beginning of all things. Along with Nous, Bythus also pro-
duced Aletheia. These four, then, Bythus, Sige, Kous, and

Aletheia gonstitute the first Pythagorean Tetrad and these

dominate the root of all things.

. Monogenes then produced Logos and Zoe. These two pro-
duced Anthropos and Egclesia., After thie Logoe and Zoe
produced ten other Asons, PBythius and Mixis; Agertos and
l;nno'e.'u; Autophyes and Hedone} Autophyu and Marcia., An-
thropos together with Eeclesia produced twelve Aeons, Pare
acletus, Pistis, Patricos, Elpis, Metricos, Agape, Alinos,
Synesis, Eoclo'liactioul, Marciotes, Theletos, Acinetos, and
Sophia. These, then are the thirty Aeons of Valentinus and
they are described as being wrapped up ao to speak, in silence
and known to none except the Gnostic teachers., They call
thies group the Pleroma and it 1s divided into an Ogdoad, De-
oad, and Duodeocal.

The Propator or First-Father was known to Monogenes
@lone; to all the others he was incomprehensidble, Nous



took pleasure in contemplating the Father and exelting and
conslidering his greatness, while he meditated how he might
communicate to the rest of the Aeons how great the Father
really was. All the other Aeons wished to know of the Fathe
er but Nous wae restrained from telling them by Eige.

Sophie, however, who was the latest Aeon, suffered -

[ | oertnln‘plsslon which coneisted in a desire to search out

the Father for she wished to comprehend his greatness. She
soon diacovoied that the Father could not be comprehended.

They describe the passion of Sophis ae an amorphous substance
which her female mature enabled her to produce, 7 When

Sophis looked upon this substance she was filled with grief
and perplexity. In this ignorance and grief materisl substance
had its beginning. This material substance wae placed oute
side the Pleroms while Sophies remained within,

After material substance had been placed outside the
Pleroma, Nous with the prudent forethought of Eythus, gave
origin to another pair, Chriet and the Holy Spirit who were
to prohibit any reaccurance of Sophis's downfall. Jhrist
instructed the Aeons and taught them that those who possess-
ed a comprehension of the Father were sufficient in them-
selves. He also told them that the Father ecannot be compre=-
hended. The purpose of the Holy Spirit was to teach the
Agons that they all were equal and to lead the Aeons to a

state of true repose. All the Aeons then came together and

U Thie cllhdcn to the Gnostic conception thet in generation
the male gives the form and the female Aeon glves only
the substance. Hippolytus, Philosophie, VI, 30.
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brought whatever was best in each and of greatest beauty and
preciousness. The being produced as & result of this was
Jesus, They speak of Jesus under the mame Savior, Chriet,
Logos, and Everything because he was formed from the contri-
butions of all. Angels were then produced of the same
material and mture as Jesus to serve as his body guard. ©
Thto,‘ then, is the account given by the Gnostice of what
happened within the th— and how the Aeons were formed.
They say that this knowledge has been openly revealed to only
a few, and has been brought out mystically by the Savior
through parebles. They say that the Bavior did no work in
his first thirty yesrs and this shows the Aeons at rest. 6
Furthermore, they dsclare that the thirty Aeons are plainly
indlieated in the pareble of the laborers sent into the vine-
yard. 10 some laborers are sent the first hour, others the
third, others the sixth, others the ninth, and the last in
the eleventh. If we add up the number of hours we get thirty
and this definitely shows the thirty Asons. g
The production of the Duodecad is shown by the fact £Mt
the Lord was twelve years old when he disputed with the teach~
ers, 11 and aleo that there were twelve apostles. The other
eighteen Aeons are made manifest by the first two letters in

his name 1?“‘“ o Jolku 18 ten, gz, 1is eight and

in this manner the eighteen Aeons are portreyed. In 1like

8 Irenaeus, op. oit., I, 2.
© Luke 3, e3.

10 Matt. 20, 1-16,
11 Luke 11, 42.




manner they say that the ten Aeons are pointed out by the
JaZs_ Wwhioch begins his mame, and for the same reason the
Savior said, "one jot (L £.) or one tittle shall in no
wise pess from the lae, till all be fulfilled.” 12 The
Gnostice moreover affirm that the Savior, also oalled Every-
thing, is shown to be derived from all the Aeons by the
following passags: "Every male that openeth the womb,® 13
for he, being Everything, opened the womb., Ageain when Paul
says, "And He Himself 1a all things® 1¢ he refers to the
S8avior ocoming from all the Aeons,

In battling this Gnostic conception of the Godhead, the
apologists tried to show that the use of Soripture by these
men was completely mistaken and perniciously false, and that
their system would not hold up under logioal reasoning.

Irenaeus begins his discussion against this false con-
ception of G od, by showing that there is but one God and the
iampossibility of its being otherwise, showing that he is not
the fruit of a defect but is the only Father, alone containe-
ing all things in his existence. EHow can there be any other
Fulness, or Principle, or Power, or God above Him sinoce it
is a matter of necessity that God, the Pleroms or fulness of
all these should contain all things in His immensity, and
should be contained by no onme. If there is anyone beyond him
then he does not contain all nor is he the Plerom of all,

12 Matt, 5, 18.
13 Exodus 13, 20; Luke £, £3.
14 Col. Sy8e



for that which is beyond the Pleroms will be wanting to the
Pleroma, or in other Words, Ood will be lacking something.
If, therefore, God lacke something he cannot be the Fleroma,
fulness, of all things. If such then were the case that he
is not the somplete fulness. He would have a beginning,
middle, and end with respect to those who are beyond him.

And 1f he has an end with regard to those things which are
below him, ho also bhas & deginning with regard to those things
which are below him, he 8lsc has & beginning with regard to
those things that are adbove him. BHe, therefore, also would
be bounded by those existences which are outside of him. And
thus, the Fleroma is estadblished and enclosed in some other,
and is surrounded from without by another mighty Dbeing, who
must of necessity bs greater than the Pleroma since that wh-
ich contains something is greater than that which i& cone
tained. Therefore, that which i{s greater and stronger must
be God. B8inoce, according to the (Gnostica, there is something
outside of the Pleroma into which descended that higher power
being outside the Pleroms, will contain the Pleromm, n‘nd'mult
be greater since it contains the Pleroma. If this higher
power, then, is bounded, it follows that it also must have a
beginning and an end, Thus we would never arrive at & com-
P lete and full existence since each one would be bounded.
This would lead, ae the Gnostic system does, to the conclu=-
sion that there is mo one true God, 15

15 Irenaeus, op. git., II, 1.
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From the Bible also we have proof of there being only
one God., All the Apostles and prophets knew only one God.
When, however, the Gnoutidl are shown from Scripture that
their beliefs are wrong, they will turn and assert that the
truth &nnot be extrected from Scripture for they say that
truth was not handed down by means of written doocuments, but
by word of mouth and that this tredition was given in a great-
er degree to men 1ike Velentinus. When the apologists refer-
red to tredition and tried to show the Gnostios that they
were wrong 4lso on 'tho tradition banded down to the presby-
ters, the Gnostics say that they u'c. above the presbyters.
Therefore, it comes down to this that the Gnostiecs cannot be
ﬁlnnod down either to Seripture or tredition. Irenmasus uﬁ
they are "1ike slippery serpents trying to escape at ali points."”
However, they must be opposed that if “perchance, by cutting
off their retreat, we may succeed in turning them baok to the
truth.* .

On the basis of Soriptures it is shown that there is
but one God., Moses gave testimony that there is but one COod,
when, after receiving th‘ law from God, God says, "Give ear
O yo heavens and I will speak." ig David asserts of one God
who is the ‘crntor and ruler of &ll when he says, "My help is
from the Lord, who mede heaven and earth." 17 Christ confesses
one God when he says, "I confess to thee, O Father, Loxd of

heaven and earth.” Moses again says, "Hear, O Isreel, the

1€ peut. 52, 1.
17 yatt. 11, 855 Luke 10, £1l.
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Lord thy God is one God." 18

CREATION

The Gnostics did not believe that the earth was created
by & divine fiat of God,- but that it was through a mishap
that it ocame into existence. We have mentioned in the previe
ous pages how Sophia, also oalled Achamoth, tﬂod to ooﬁpro-
hend the Father but only suffered passion in doing so. This
passion of Achamoth was excluded from the Pleroma and was with-
out form or nguro.- Christ took pity on this passion and im=-
prﬁod figure and form to it. H aving obtained form, passion
strained to discover the light of the Pleroma which had for-
saken her. Being prevented from returning to light, passion
resigned herself and suffered grief on the one hand because
she had not been able to attain the objeect of her desire, and
fear un‘tho other hand, lest 1life itself should fail her. All
these feelings were associated with ignorance. This colleo-
tion ot emotions, then, suffered by the passion of Bophia, was
the subatance of the mtter from which the world was created.
All things avod their beginning to her terror and sorrowv.
From her tears, all that is of a liquid mture was formed}
from her smile all that §s lucent; and from her grief and per-
plexity all that is corporeal of whish the world is mmde. 1°

Three kinds of existence now had been formedj one from

the passion which was matter; the second from the conversion

18 peut. 6, 4.

¢ Irenasus, op. g&_t_o.- I, 4.
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when Achamoth returned to the Pleroma, shich wae animel; and
the third that Achamoth herself brought forth whiech was spir-
itwel. Out of the animal substance, Achamoth formed the Dem-
iurge who 12 the Father and King of all things. This Demie
urge then was the creator of the seven heavens above which
he exists, He aleso made the world and after this he created
thd earthy part of nin, not taking him from this dry earth,
but from an invisible substance consisting of fusible and
fluld metter, B0 Afterwards he breathed into him the animal
part of his nature. It was this animal part which was create-
ed after the image and likeness of Demiurge. The material
part was very near God, but not of the same substance with
him. The animel part was 80 in likensss to God that man
was called the spirit of life. Afterall this waes done,
wan was enveloped W th a covering of skin, the outward fluh.
This, then, is the kind of man whom they conceive of: he has
his animal socul from Demiurge, his body from the earth, his
fleshy part from matter, and his spiritual charecteristics
from the mother Achamoth.

Concerning these three kinds of substance, the Gnostiocs
hold that all that is mterial must perish. All that s
animal, since it is between material and spirituml, will peass
to the side to which inclimation draws it. Spiritual sub-
stance, united with animal, is the “"salt and the light of
the world." Animal men are instructed in animal matters

20 In the system of Eesilides the angels are credited with
creating the world. The angels of Easilides and the
Demiurge of Valentinue are prectioally the same in order

of emanation.
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and do not have perfect knowledge. Ohristians are of this
class. Good works are necessary to animal men in order to

be saved. Spiritusl men, howsver, have no need of good works
beoause they are saved through their spiritual mature. Spire-
ftual sudbstance ocan never come under the power of corruption.
This idea lead to evil lives on the part of Gnostice since
they held that they eould do mothing wrong.

In refuting this error, the apologists pointed out that
thoss who maintain that the world was crested by Demiurge or
by angels orr in this that they believe the Demiurge
formed such & great creation against the will of God. This
| would eimply imply that the Demiurge or angels are more
i:onrm than God, or else that God 4id not ocare what was
happening. Such a character we would not want to asoribe to
God. 1If these things were formed inside the fulmess of CGod
then he surely would know what was bappening. If they were
done outside of God, then God. is not the fulmess and is not
really God. If, however, these ereations were not against
the uil of God, but were done with his soncurence and know-A
ledge, then the Demiurge or angels will no longer be the
eause since God created these angels., Just ac we say that it
is the man who cut the wood and not the ax, so we must hold
that God's will was active in creating the world and the ane
gels 414 not 4o it of themselves. Theiefon we must come to

the oconclusion that God oreated the world and not Demiurge. 21

£l Irenseus, loc. git.



38

It 1s & peocullarity of the pree-eminence of God not to
stend in nesd of other instruments for the creation of those
things which are summoned into existence. Hia Word is both
sultable and is sufficient for the formetion of all things.
John declares regarding him, "All things were made by him
and without him was nothing made that wae made.” #2 Among
"all things® our world must be embreced. David also tells
us, "For he spake, and they were made; 3. commanded and they
were created.” 23 The formation of the world s given in
Cenesis 1,1, "In the begimnning God created the heaven and the
earth."

‘ In the 1deas of the creation of man being formed either
spiritual, animl, or material, the Gnostics do not base their
doctrine on anything definite, but so to say, “"weave ropes of
sand.® They say that Christ pointed out these three types of
men, the material when he uid; "Shall I follow thee." The
animel when he said, "no man, putting his hand to the plough
and looking beck is fit for the kingdom of heaven.” The
spiritual man is portrayed when he said, "Let the dead bury
their desd, but go thou and preach the kingdom of God.™ 24
Again Christ referred to this when he said, "Make haste, and
come down, for today I must abide in thy house.” 26 These

proofs, says Iremseus, are in no way valid,

22 Jomn 1, 3.

23 ps. 33, 93 Ps. 148, 5.
B¢ Luke 9, 57-61

B5 Luke 19, b.
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REDEMPTION AND OERIST

In regard to their dootrine of redemption, the Gnostics
are incomprehensible and each individual presents his views
&s he likee. The Gnostics say that those who have attained
to perfect knowledge must of necessity be generated into thet
power which is adbove all. It is i{mpoesibld to find admittance
into the Piorom without regeneretion since this act leads
them into the deep mysteries of Bythus, BMptism inetituted
by the invisible Jesus was for the remission of sins, but the
redemption brought in by that Christ w hich descended on Jesus
was for perfection.

Concerning Christ, they teach that he p essed through
ilry Just as water flows through a tube., There descended on
him at the time of hie baptism, in the form of a dove, that
Savior who belonged to the Pleroms and who was formed by the
combined efforts of all the inhabitants of the Pleroms. This
Savior was composed of four substancesj Spiritual, eince he
came from Achamoth; Animel, sinee he was the Demiurge; Core
poral, since he was formed; and Bavior since the dove descen-
ded on him. H e 8lso 41d not suffer in any menner, and the
spirit of Christ wae taken from the man Jesus when he suffered
and died. They distinguish between the man Jesus and the
Christ which descended on him for & while.

The purpose of this redemption through Christ was to give
& dbaptism for perfection. The baptism of John was for repen=
tance, wt the baptism of Jesus for perfection. They show that



this 1s the fundamental idea behind Christ telling the sons
of Zebecee, "Can ye be baptiged with the baptism which I
shall be bsptiged with?" B® The formule of baptism iz impor-
tant eince through baptism the regeneration and redemption te¢
perfection is achieved, One of the formulae reads as followa:
Into the name of the unknown Father of the
universe == into truth, the mother of all
thinge == into union, and redemption and 27
communion with the powers, I baptisze thee.
Others use certain Hebrew words in order to bewilder those
who are being initiated and say: "Basema, Chamosse, Eacenaors,
Mistadia, Ruada, Kousta, Babophor, Ealachthei® which means
absolutely nmothing but some interpret 1t to mean, "I invoke
that which is above every power of the Father, which is called
light, and good 8pirit, and 1ife, because thou hast reigned
in his body,." £8 Redemption, then, econsists in gaining & cer-
tain knowledge of these mysteries.

Other Gnostics represent as an essential part of redempte
ion, an ancinting with baleam for they say that the sweet
odor from this oil is a type of that sweet odor of the things
above. After & person has been anointed with this balsan he
boconi- an initisted one and speaks the formula: "I am estad~
lished, and I am redeemed; I redeem my soul from this world,
and from all things connected with 1t in the name of Ieo, who

redsemed his own soul in redemption in Christ who liveth." o

26 uark 10, 38.

27 Irenteus, op. oit., I, 21,
%8 1na., 1, 7. |

€0 1nia., 1, 22,
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Some other Gnoestier hold only & mixture of oll and water is
effective and they say that after o1l and water hee been pla=-
ced on the heed of an individuel he i{s redeemed., 5till others
say that these visible elements ought not be used and thet the
knowledge of the unspeakabdble greatneses and mystery 1s in it-
self perfect redemption. The whole econception of the OGnostio
ncv'lnpta.on! does not mean much and has no value except in the
outward sact. Baptism of some sort ies reslly their redemption
and they base these speculations on the pessage, "And I have
another baptiem to be baptiged with, and I hasten eegerly to=-
wards $t." 50

Concerning the concept of redemption of the CGnostics and
the 1des that Jesus waes merely & receptacle of chriét upon
whom this Christ, as a dove descended, this doctrine then, was
opposed to the fundamental end esntrel doctrine of the Christ-
fan religion., The generel cherecter of Gnosticiem is separe~
ted from Chrigtianity by a deep gudf, never however, shown
more prominently than in the teaching of the dootrine of re=-
demption. As in all other points, Onosticism had to be battled
against, =0 also in this particular doctrine.

The Christian spologist fought thie heresy on the basie
of the Bible. John in hie Oospel speaks of Christ as one and

:
|
:
;
=

the same Word of Ood end hs wae the only begotten, and he be-
oame incarnate in the flesh for our salvation. He was Jesus

Christ our Lord, the only Savior for all the world. Matthew,
too recogniszed one and the same Jesus Christ, exhibiting

80 ruke 12, 50,
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his generation as a man from the virgin Mary. Agsin the
passage, "Behold & virgin shall eonceive and bring forth a som,
and they shall call hie name Emmanuel, which is, God with us," 31
it is clearly brought out that both the promise made to the
fathers had been acoomplished and that he himself was Christ

the Bavior. Matthew might have sgaid, "Now the birth of Jesus
was on this wise,” but he says, "B ut the birth of Jesus Christ
was on this wise." Irenmeus says that this clearly shows that
the Holy Ghost was anticipating against errors just as arouse
here. 52 Also this Jesus Christ eannot be considered & mere
man for we read, "Not by the will of the flesh, nor by the

will of man, btut by the will of God, was the Word made flesh,® 33
and from this we osnnot say that Jesus was one person and Christ
another, but that both are the same and one. Paul in his
writings brings out the same icdea when he says to the Romans,
"Whose are the fathers, and of whom as concerning the flesh
Christ came, who s over all, God blessed forever." 3¢ Ana
egain to the Galations Paul says, "But when the fulness of

time was come, God sent forth his Son, mmde of a woman, made
under the law, to redeem them that are under the lae, that we
might receive the adoptien of sons.® 88 This, says Irenaecus,
plainly indicates one God, who did by the prophets make pro-
mise of the Son, and one Jesus Christ our Lord, who was of the
seed of David according to His birth from Mary, and that Jesus

31 ¥att. 1,1.

32 1remacus, op. oit., III, 16.

33 Jonn 1, 13. 14.

34 Rom. 9, & 01, 4, ¢ b



=38~

Christ was appointed the son of God with power according to
the 8pirit of holtnguc by the resurrection from the dead. In
this marmer, Irenaeus goes to considereble length, oconclusi- .
vely showing that Jeus is Christ and is the son of God.

All, therefore, says Irenasus, are outside of the Christ-
ian dilponpthton who under pretext of knowledge understand that
Jesus was one and Christ another, ™Such men are to outward
appearence sheep; for they appear to be like us, by what they
say in publ.ie. repeating the same words as we do, but in-
wardly they are wolves... These are they against whom the
Lord eautioned us when he says, 'For many deceivers are enter-
ed into the world, who confeses not that Jesus Christ is come .
in the flesh. This is a degeiver and an anti-christ. Take
heed to them, that ye lose not what ye have wrought.'" 35

Opposed to the idea that it was Christ who descended on
Jesus in the form of & dove at his dbaptiasm, we find the Christ-
ian ppologists stating that this was a visible descent of the
Holy Spirit. It would have been within the power of the Apost~
les to state that it wae Christ who descended on Jesus but they
expressely tell us that the 8pirit of God as & dove descended
on Eim, The reason for this descent was to give a visible proof
that the Eoly Ghost had eome upon Jesus Christ, and that when
Christ gave the gift of the Holy Spirit to his followers, they
would know by visible proof that he had the Holy Spirit.

86 11 John 7,8.
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SALVATION

Salvation in the OGnostic system also follows out of the
false conceptions of the redsmption, Redemption is knowledge
of the Gnostic mysteries, and when all shall have come to this
knowledge then Sophia shall enter the Pleroma completely and
receive as her spouse the Saviore The spiritual men, being
devested of their animal souls and becoming intelligent spirits,
shall in an irresistible manner enter within the Pleroma, and
be given as brides to those angels who are attendants of the
Savior. The Demiurge will pass into the plase of Sophis, in
the intermediate dwelling. In this intermediate place also the
souls of the righteous shall reposs, but nothing of an animal
nature will find admittance there. 3¢

In the salvation the spiritual, material, and animal
naturee will not be found in one individual, but will consti-
stute three kinde of men. The material goes, as a matbter of
course, into corruption. The animal, if it has ohosen to do
good, will find repose in the intermediate plasce but if it has
done evil, into destruction. The spiritual men, having been
disciplined end nourished here on earth shall attein perfection
and be given as brides to the angels of the favior, The animal

souls which they possessed shall be at rest with the Demiurge
in the intermediate place. Some of these animal soule are by
nature good and others evil, they, however, did not leave the
animl state to go over into the spiritual or material and so
must remain at rest. Thus the Unostices do not hold a reaurrec-

36 Irenaous, op. o0it., I, Y.
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tion of the body in salvation but the spirit alone takes part
in 1t.

In opposing this view of salvation, the apclogists asser-
ted that man oconsisted of both soul and body. The soul and
the spirit are certainly a part of & man, but are not the whole
man, for the perfect man oconsists in the, “ecommingling and the
union of fhn soul receiving the spirit of the Father, and the
admixture of that fleshly nature which was moulded after the
image of God," 87 The apostle says, "We speak wisdom among
them that are perfect,” terming those persons perfect who have
received the Spirit of God and who throught the Spirit of God
do speak in all languages and he used Himself also to speak.
it anyone took away the substance.of flesh, and say that what
is left of man 4s purely spiritusl, what is left would not be
the spiritual man, dbut be the spirit of the man or the spirit
of Gods The flesh which.is a part of man is not a perfect an-
atomy of man, but s & part of man, Neither is the epirit of
itself a man, but it is & part of the man. The commingling
and union of all of these constitute the perfeot man. The
apostle speake of the complete man when he says, "Now the God
of peace sanctify you perfect; and may your spirit, soul, and
body be preserved whole without eomplaint to the coming of
the Lord Jesus Christ.” Now the & postle would not have prey-
ed for these three 1f ho were not aware that they would be
reunited and should be heirs of the same malvation.

87 Irenaeus, Ibid.; V, €.

% 1 thess. &, 25,
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Ohrist also ealls the body -the temple of himself, "now ye know
that ye are the temple ot God. and that the 8pirit of God
dwelleth in you." 39 He _q,ou not ‘speak this of the spiritual.
D beocause with such ‘a —n he lonnnt't ‘defilement, as when
thu temple becomes: dctuod uth l harlot it becomes & member
of the barlot and for, thil mm 1t 4s stated, "If any man
. defile the temple of God. hil -h-n Ood dutm." 40 Bow
then s 1t ponibhﬂut .thu -mh ‘of God in whieh Ged - -
‘Gwells does not partake of salwation, but goes to destruotion
while the spirit goes to anntun. 47 Ood dwells in the.
‘Semple? 5 : ' :
: Also in the matter:of ths rnnmouon we -are shown that
bodies also will rise, Just as Ohrist 4id.rise 4n tho sube
stance of the flesh, ’-and .-polntod out to his disciples the
mark of the nails and the opening in his side which are tokens
of the resurrection of his flesh from the dead so we are told-
in Seriptures that we un aho rlu. "Bnt 32 the 8pirit of -
Bim that retlsed. up Jo-u n-on ﬂu dnd éwell in you, He that
.xund up. Christ fm tho dud ohnu nao Quicken your nort.n
bodtes,” 41 These mortal bodtn. then, eamnnot be souls, Dut
-“thq must yefer to our oomuu bodies, - This was the manner,
4n mch the lpolosut. provod that the Unostio conuptlonl |
: jT.ar only the spirit prhnnc s prt in the salwvation ws
2 entirely Mn. e '

39 x 00rs s, u.

o ‘o I 001‘. 3. 170 e,
uaﬂlo 1903_116 .
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MINOR GNOSTIC DOCTRINES

In the preceding pages I have presented the chief doec~
trines of the Gnostics which opposed the Christian tenets.
These weare the doctrine of God, Creation, Christ and Redem-
ption, and Salvation, These doctrines were presented as
they were fostered by Valentinue and his followers. Onostio-
fsm, however, had no definite standard and the opinions were
20 varied that it e diffieult to point cut any single tenet
a8 being held by the Gnostic heretics in general. I wish to
present briefly a few of the minor doctrines ae held by
various men.

Pasilides and his followere returned to the Philosophy of
the Persians and from this drew the principle that there are two
beginninges, namely good and evil, from which everything eprang.
They held that light and darkness were the origin of all things
and that these existed of themselves and were not brought into
sxistence by anyone. #1 They taught thet the only way in
which the supreme God could be defined is to say that he waes
note 7This K oteBeing made the world. The EHoly Epirit acted
88 the boundry between the finite and infinite. After these
were separsted the work of creation began, This creation was
performed by & series of Archons, 4

Conecerning Christ, Basilides held that Christ himself
d1a@ not suffer death, but Simon the Cyrenian u.a compelled

41 Ayer, op. oit., 83,
42 Foakes-Jackeon, op. oit., 591,
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to bear the orose in his stead. This Simon waes transfigured
20 thet he might be thought to be Jesus and was crucified
through ignorance and error. Jesus himeself took the form of
Simon and stood by the deriding Simon. Those who know of this
have been freed in spirit and it is not necessery that they
confess him who was thought to be Jesus., Salvation 1s not of
the body for the body 1 corruptable, but salvation s only
of the soul, Basilides also taught the trensmigretion of the
soul &s an explanation of humen suffering, Concerning all
these matters the multitude of people oannot \mdontaﬁd them,
but only & very select few as perhaps two out of ten thousand., 43
Those who do understand are no longer Jews, neither are they
Chriatinna and it is not at all fitting to spread openly
these mysteries, but they should be kept seoret by maintaine
ing silence., %4

4An idea which crept up in some of the Gnostice was the
notion of Pleto that as# souls enter this life, each is forced
to drink of .tha cup-of oblivion by the demon who watches the
souls. This is done before the soul enters the body and =o
each soul has no recollection of bhaving lived before even
though in reality it has had a proviou-- existence,

Another group which held & difference of doctrine were
the Ophites who, as the name implies were worshippers.of &
lerpux;t. This name was given to the group by its own msmbers.
Their moat striking dootrine was that the serpent who begulled

43 clement of Alexandris, Stromats, IV, 12,
4 ayer, op. ott., 87. |
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Bve was in realitya umnoont ‘bui:g who ‘reised man to &
nowledge of 3ood and mx. +In general theipr dootrinu 1.}
alpond to those of- vuontimn, ‘at we seo inall phases of
,u the 1dee of the ou-pmt a8 when ‘they teach that Bophu
‘hlrulr besgame the nmnt, and for this reason the serpent
o unod the tuut or n:. omatm-. ' it
ﬂ-u and m othon in thn minor sectse trhiah also
‘-phy-dn pu-t in the vhulo or the anoluo nmaant. ‘Each’ sect
ad 1ts mtudnll ohlnoterhuu. ‘but l.n sonenl the basis
nl of the same nltuu. In gmonl we may uy nt‘ Gnont.!.cxm i
that 1t was polt-chnotiln 1n origin. It was dmuatio,
'brtdg!.ng the gulf. bot'un tho eternal good . on ono hn:l and
; '"u ‘mmtter on the othu-. 3 It sought - uluuon through the
. purging of the humn soul. tron the stain of matter, tut this
-Il. to ha only for the few tho 'bad been fortunste enough to
= t_oqum .«-_tha,.mp‘z-_ot knoﬂ.odgo ,vhieh mde 1% atte.lnnent poesible.
: mlcrs 01" unm:c:am ;
| L uonaunt cuoh u dnoatioun 'hichm!.nd at thz nry
| .hou't of Bhrlltunlty eould mot enter and. :I.nn uthout put~
5 _::Tting %3 marks upon the cm-umn Churoh, ' Perhape one would
'be nolined o think that a destruotive dootrine such as tais
o ,'_riiiy 80 00uld leave mothing but detrimental effects in the
m or au oouu!- ﬂus 10 mma truo in the ‘oane of the

mn heresy, but hnidn thess Tesults which wers barmful,
i;f:,_:;_fa&auun m 1ts umneuz effects on m chmh. xn '
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ooklng at the effects we note that in general, the harmful
esults were temporery while the beneficial effects were of
more lasting nature,

First and foremost among the true detrimental effects
of OGnosticiesm was its edoption of the gard of Christianity.
Meny of the terme used were taken direatly from the Church,
!Not e rbw.or the doctrines wore to somo extent based upon Sgre
iptural prinoiples. However, this form was used only for the
purpose of deceiving followors into thinking that the Gnostic
religion was egimiler to the Christian tensts. GCnosticilanm
simulated the Christian ssoraments, it represented Christ
dualistically as the Savior of the World and it was so well
camouflaged by the borrowed garb that it appeared to the

unwary as & modifiontion &and refinement of Christianity. 45
(zhothor evil effect of this teaching was the sinful 1ife |
$o whioch 1t lead in many ocases, The two notlions that knowledge
8 selvation and that matter is en evil power whioh must be
haken off as & oconditon for passing into the higher state,

ead asome men to lead lives of high morelity. HMore often it

8 tho case, however, that the adherence to these principles
ead to licentious immorslity. The body is evil anywsy so why
ry to keep it fram doing evil things. The OGnostics would say
het he could let his body do anything so long as he kept his
oul proudly apart sinos the soul wae & separete organism with

character of.its o¥WN. 46 Some of the Gnostioc sects became

45 Qualben, op. oit., 74.

46 hatermnn, L., Ten Epochs of Church History, New York, 1898,

Pe 196-190




known for their lmmorality and licentious practises to the
evils of which the newly initiated converte were sudjccted.

The effect of this Gnoetic heresy which wes most vicious
wag that it lead many of the followers from the Scriptursl
doctrine of salvetien through Christ and substituted false
ideas. This fact, then, thet the adherente were outeide the
pai§ of the true church and through CGnosticiem many souls were
lost for eternity was the most harmful of ell the effects.

As previsuely etated, the effecte of Gnosticlem werc éy
no meane wholly diseaterous, [;ba efforte of the Gnostice to
construct & system that skhould explsin all the varied and pex}
plexing phenomena of the universe, led the Christian teachers
to point out with more distinctness that their own poeition
wae firmly besec on the teachinge of Christ. The contest
against suck eble scholars &and men ¥o well acqnqintad with
pagan philosophy a2 many of the Gnoetic teschers were;(ied
lto 8 more systematic development of Christian theology and &
truly Christian theclogy wae developed. It waes very largly
due to the pressure of Gnoeticism that ert and litereture were
1§nlisted in the service of the Church. 47

Further it wes Grosticism whioh'zeve the most decided

impulse of consclidation of the Christiane ae ¢ Church. Gnose
ticiem iteelf was & religion of the isvlated mind, of separate
1ittle circles, ILacking in homogeneity, in the sense of res=-
poneibility and continuity with the past, it waes a free and

individual matter. The Christian Church stressed just these

47 Cheetham, op. cit., 102,
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points and began on an increasingly strong movement towards
unity end firm end inelastic organigeation in dootrine and a
definite canon of Holy Scriptures, & confession and rule of
feith and en unbending doctrinal discipline, 48
~The Chriatien epologiste pointed out that books and writ-

inge which the Gnoatics were then using in support of their
viewe were not the apostolic writings, r'_l'/he Christians said
thet only thome booka could be ligitimately used which could
oleim actual apoetolic origin and bhad hOO;l used oontinuously
in the Church. The bookes which the Christian Church used had
been in use for generations, but the Gnostic writings were un-
mown until comparetively recent times and were closely oon-
eoted with the founders of the seot. Thus the Christian
hursch brought out the 1list of Books regarded as authoritative
nd these conetituted the eanon of Holy Soriptures. We ocan
efinitely say then that it was due to the battle with Gnosti-
1=m that the ocanon as we know it tnday was formed. ‘9/

The Apostle's Creed was also & beneficial effect rising out
of the battle with the Gnostios. Py the middle of the second
oentury there were brief confesesions in the Church which had
already been used hefore as summaries of the Apostolic faith.
These were attributed to the apostles although they varied in

raphrase and could not be fully restored, but the Apostle's
reed was brought out ae & doctrinal standard of Christianity

uring this battle agrinst Gnoeticiam, 5/‘2

46 Enoyclopaedis Eritannica, leth ed., vols 10, p. 465

49 Ayer, op. cit., 117.
80 1p44., 223.
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Qualben points out seven ways in which Gnosticiem affecte
d Christianity. The first he states as being the dooctrimal
tandarde which included the Apostles' Creed, the New Testa-
nt Canon, and the Apostolic office or historic Episcopate.
e next was the formation of Christian dogman expressed in
urrent philosophical terminology. The third was the elabor-
te liturigieal service. The fourth was Ohristian ascetiocliam
och led to monasticism. The fifth was the paving of the
y for the Catholic Churches' doctrine of predestination.
he last effect is the continuance of some of the traces
hiech are still found in present day religions. 5}
: Abnooming these effects we cannot say whether the bene=
nt; resulting from the heresy outweigh the damage which bad
been done to those individuals who were 20 unfortunate as to
be osught by the webd of deceit woven in such destructive &
(Gnostic heresy. We must admit that the Onostic hereay
brought out the militant spirit of Christianity battling for
its right to exist as the true Church: we must admit that
many individuals were led astray.

After Gnosticism had reached its culmination and after
it bad been fought against by the apologiats of the Christian
Church, it declined in its extent. However, we still find
lourot the treces of thie heresy underlying the doctrines of
s fow ‘religious bodies even in our present day.

61 Qualben, op. oit., 74=75.



CBAPTER IIIX
PRESENT-DAY TRACES OF GNOSTICISM

In trecing the Church's battle with Onosticism we have
noted how the Apostles fought against this heresy in its ine
cipient stages by writing against it 4in the New Testament,

As gnosticism reached its fullest development we -have--seen-
how the apologists of that period fought the spreading error
with unrelenting courege and with great sucocess. Although
the influence of this OGnostic error has been checked to &
very great extent we still find eertain treces or tendencies
in some false religious bodies today which exhibit identical
treces to the Gnostic concepts. This is the ease with the
bglic conocept of Christian Solence ae we know it today.

Afhor religious groups have certain doctrines which, although
we oannot say that they are identical, bear striking similar-
ities to the theories advanced by Gnostic theachers. Ve have
no basis for stating that these dootines found their origin
in the Gnostic system, but the similarities are s0 outstanding
that we cannot help seeing the relation they bear to each
other, It is difficult to find more than mere statements
to the effect that a modern religious ides had its roots
planted in the Gnosticism of former times, but by placing the
Gnopt_:,o side by side with certain modern tenets we oan see

" the roienbkoo. The first of these present-day religions
which bears a similarity to Onostieciem is the Christian
Science theology of Mary Baker Eddy.’
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In looking at the basic consepts of Ohristian Boience
_and Onosticism we find tlnt they are 1dentical, The Onostics
-fcnm that matter s not ml. tho only yeal thing is spirite
'nl. sudbstange., From tu- tonond -w ot their other beliefs
luoh a8 tho denial ot [ bodny runrnetlon und tho lplritull
nlntlon. ,i St s 5
: In lnry Bckor lddg‘a thulon wo nnd tho nno m.n o x=

'-pnuoa; *The  finite must yuu £0the infinite advansing to
’t huhor phm of utlon. thouaht u-u from the utornl

sense to thn -pu-uun. rm tho lcehohttu to tho inspire-
'-.‘t!.onn. n-o- the lortll to tho mm-tn. 411 things are creat-
-Od lp:runl.uy.' RS 111 thlngl are erutod lpi.ritmny. Here
v hlvo Onolthlu tuuy portnyod. Al in Gnoctio tnohlngl.
80 4n Ohrutnn Iaunn thu lp!.rltull 1s good and the nuh is
gfha. Man 1s dregged down by the imprisonment of his spirit
.1n his body. Amr th. lpir!.t -y been freed from the mater-
481 body, smn un bo m-mma. / Christien ncmm teaches
.'_";thn; lltur u uu dd.uuon tutomd upon tho -pu-u by the
: ; --om1 nlnd vhloh u u lmr aud s doeuving pr:.noiph. Eere
i«thon. onters tho Behnu tuohlng ot hnung 'huh nutu
Y thlt tho bod; h not nn tnd thouron thoro u uo :na.n or

¥ ._."nrrcrl.ng or tho body hn aplutm ehutotor ot ln indivi-

-mnimut bo elewated s0 much that the material boay w121 not

.....

=f";j.ru1 patn, Iu. my mtu , "zou sy thnt lndisut!.on, '
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fatigue, sleeplessness, cause distressed stomechs and aching
heads. Then you consult your brein in order to remember what
has hurt you, when your remedy lies in forgetting the whole
thing; for matter has no sensation of its own, and the human
mind is all that can produce pain. As a man thinketh, so
1s he, Mind 1s all that feels, acts, or impedes sctions.” °
Also coming from this oconcept is the denial of the reality
of sin, 8in 1s only an illusion of the mind due to the ex-
extence of matter, "Hence evil is not made and is not real.
Soul is immortal because it is Bpirit, which has no element
of self-destruction, lIe man lost spiritually? No, he can
only use & sense material, All sin is of the flesh. It
cannot be spiritual. 5in exists here or hereafter only so
long &8s the 1llusion of mind in matter remmins. It is &
sense of sin, and not & sinful soul, which is lost.” 4

This purely spiritual existence is ocarried farther when
we see that the resurrection of the body is denied and only a
spiritual salvation exists which consists in the spiritual
~leaving the material body. ®

In order to get an overview of Christian Science, espec-
ially as to those pointe which relate to Onosticism we will

dbriefly cover the chapter "Recapitulation”™ from Mrs. Eddy'e
book, Science and Health with Key to the Scrigturol./

® Baay, op. git., 166.
¢ Ipsd., 311.
s Waterman, op. eit. » 108,




/man s the 1ikeness of G od, pure and eternal. Soul is not
confined in man and never incorporated in matter. There is
no life, truth or intelligence in matter. All is infinite
mind and 8]l is God for God is all in all. 8pirit ies immor-
tal Truth, matter is unreal and temporal, Spirit is God, and
man is His image and likeness, therefore, man i{s not material
but 1s spiritual.

The esoteric charecter of the Gnostic sects is also
found in Christian 8S8cience to some extent although this 1is -
not such a well kmown doctrine, Wefind a few references to it
in Mrs. Eddy's writing. "Only & limited number of students
can advantageously enter a class, grepple with this subjeot
;nd will assimilate what has been taught them. It is im-
possible to teach thorough Christian Science to promiscuous
and large lll.mbll.’l. or to persons who eannot be addressed
individually." 6/"

Thus we see that Onostieism is not dead today. The
basic prinociple of the non-existence of matter is at the foun-
dation of present-day Christian Science. All the details

| of Christian Science may not be the same as Gnosticiam, the
outward make up may seem & little different aa we view the
two but basically Christian Scoience earries the traces of
Gnosticiem.

Besides the Christian Boience religion of today we &also
find similarities to the Onostic concepts in the Modernistic

€ Eaay, M.B., Rudimentel Divine Science, Boston, 1917, p. 16.
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tendency of today to make religion rational., The Gnostic
sects stood for the general principle of Rationalism @5 oppos-
ed to the Christian principle of accepting the Soriptures as
the source of divine revelation. The modern ieligions, as the
0ld Gnostics, have & prejudice in favor of Ratinnalism as if
religion must be retionel end agsinst treditional revelation’
& thought the treditionally accepted truths are to be held in
.contempt. The distinction more nearly accurate in this case,
would be that Rationalism iz @ method of ingenious fancy and
Traditional religion a method of exact historical soclence. '
./‘i‘;:o historical method appeals to an unbroken chain of testi-
mony &as to what Jesus Chriet actuslly cdnnytd to his dis-~
ciples and regarde that ae & religious necessity &nd infall-
1bly true. /The Rationelist meke whether & certain statement
in religion is a Estia'raetory explenation to the ingquirers
mind. The Fationalist hes & right to claim that no man ocan
really accept anything ae true which actually antagonizes

bis conscience, On the other hand, the one who believes in
Traditiomal Scriptures has just as much reason to suggest that
1f a divine revelation does not commend itself to & man's
mind, the fault is as likely to be with the mind as with the
revelation, A man'e reason &and corscience ought to be sate
isfied that a thing is true if there is sufficient historical
broot that God has said it. Thie is the claim of the true
Christian Ohurch, this is the clainm which Gnostiocism

7 Waterman, op. cit., 196.
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in every age hes dbrushed aside; this is the cleim which the
retionalistic Modernist of our present day will not accept
as being correct. 8/ In the modem ides, then, that Soripture
ies not the basis of religious eoncepts, but that resson is
the norm, liesz the similerity of modern religion to the Gno-
stic tuchi.ng.,/ ,

| Anotﬁor religious 1des still prevalent today which we
will not say is based on the Gnostic concept is not identiecal,
but again we would say similar, is the Oelvinistic concept of
election, The followers of Calvin hold that the election of
men is an absolute decree of God by which he predestines some
men to salvation and othere to dewnation. The Gnostics held
fhtt only those who had received the apecial endowment to
understand the mysterious character of their 1doaa could at-
tain salvation. In the final analysie both amount to the same
principle that eertain people automatioally are lost and oth-
ers are saved. o

The last semblance of Gnosticism which we find still

prevalent today is 1: certain pnhases of the Roman Catholiec
dootrine, The Onostic eoncept of dualism with its disregard
for matter either led to unrestrained immorelitiesz or to
asoeticiem in & high dasi-oo. This dnostic asceticiam, tﬁon.
paved the way for the Catholic uooucim whieh became known
as monssticism. The purpose of OGnostic asceticism was to show
that matter really is not important but the spiritual is all

€ Qualven, op. sit., 75,
® Loo. oit.
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Wa necessary. The Catholic ascetioism was practised for the
purpose of doing more to attain etermal salvation by leaving
the materiel aspects of living. 10

5 Another phase of the Catholiec Church which Quttbnfpo!.ntu
out as mmtfng from the Gnostic ideas is the ides of the
worship of Saintss The Onostics hed a series of intermediary
beings. A true Onostic had to pass (through this series of
intermediary beings in order to reach the ultimate good and
the spiritual relstionship with the highest being. In the
Catholic Church we find & great number of saints, Thess
sainte ocan be appealed to for intercession with God. These
sainte have really attained a higher position than the ore
dinary individual anéd ss such ere lppdod to by the ordinary
mane In essence, then, the saints and the intermediary beings
hold reletively similar positions since it is through the
help of both that the individual of the particular religion
hopee to achieve salvation. i1

Especially do we see this carried out in the Catholic's
idea of the worship of the \ﬁrgin Marye The Catholice place
Mary 4n a higher position than any other human beinge. They
pray to 'her and ask her to intercede to God for them. The
Onostics held Sophia in an identical position phoins her
above all the other intermediary beings, and placing upon her
the most honor and trust. Sophia to them was next to the
highest being and as such was able to help them in their
attaining the spiritual perfection. 1e

10 Loce oite. 1 .I_l_olc _CLt_o 12 00 e 2_&0
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Here, then, we have those tendencies which are today
still active treces from the ancient Gnostic heresy, Christ-
ien Science has the identiocal ‘bnsid principle that matter does
not exist but that everything is spiritual, Ve find vestiges
of Gnosticism in Modemism and also in certain Catholic doc~
trines of our present day. We even find a sinilarity in the
Calvinistic dootrine of election, /’Thouo traces are not as
prevalent as the second ocentury, but neverbheless these ten-
dencies must still be battled with the same vigor that hae
always marked the Church and its battle with Gnosticism.
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CONCLUSION

Ao we have viewed the Church and 1ts bettle with Gnos-
ticiem, we have shown how in the early stages thies error
was fought, We have seen how dAuring the period of the fulle
est development this error was relentlessly attacked and how
vwith men like Irenseus in the fore, it was finally eradicated.
However, the heresy st111 smoldered and in our present day
it i1es burning agein in the Christian Science Religion.
Similarities to the Onostic errors are still discernsble in
some of the other religions prewvalent today.

In an overview of the complete study of this battle,
I would say that the outstanding characteristic is the mil-
itant spirit of the Church, fighting couregeously and with
vigor for' the eradication of the false and the deceptive,

ARTL enything of prectical value i3 to be drewn from

this study for us, 1t oan only be & [firm resolve to fight
those OGnostic conceptions which ere still prevalent today,
end any other such heresy as would counterfeit the true
Christian Church. In doing this the false muet be attacked
et ite roots and the greatest doronie againet the spurious

is to know more about the genuine.

T I e
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