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"and I saw the dead, small and
great, stand before God; and the
books wers opened: and another
book was opened, which 1s the
book of life: and the dead were
Judged out of those things which
were written in the books, ac-
cording to their works. And the
sea gave up the dead which were
in it; and death and hell deliv=
ered up the dead which were in
them: and they were judged every
man according to their works.

And death and hell were cast into
the lake of fire., This 1is the
second death, And whosoever was
not found written in the book of
1life was cast into the lake of

fire."
Rev. 20. 12=15.
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4
PREFACE

I became interested in this subject after hearing a
dlscussion on Acts 2, 27. 31, by the pastors of the Connec-
ticut Valley Conference. Because of the diversity of views
and opinions which were expressed at this conference, I
briefly looked into the problem for my own information.
After studying several of the hades-passages in the New
"restament, I decided that the subject was vast enough to
warrant my choosing it for my ﬁesis for the degree of
Bachelor of Divinity.

I wish to take this opportunity to thank Dr. Vm, Arndt,
my faculty adviser, for his assistance to me while I was
writing this thesis. It was chiefly through hls guidance
that I was led to accept what I consider the correct and
intended meaning of the word hades in the New Testament.

I also wish to acknowledge the assistance given me by
Dr. George Schiock, who also encouraged me to accept this inter-
pretation of hades.
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INTRODUCTION

When dealing with eschatological problems, we are deal=-
ing with a subject of which ocur information is, by the will
of God, limited. The memorable words of St. Paml, 1 Cors
13, 12, "Now we see through a glass darkly; but then face to
face: now I know in part; but then shall I know even as also
I am known,"™ certainly apply in this connection.

Since our knowledge on this subject is so limited, there
has been perhaps more speculation on matters pertaining to
eschatology than on any other doctrine of Scripture. There
are those who wish to belleve that there 1s no life after
death. Others hold that all men will eventually be saved,
because the loving and gracious God is too merciful to damm
a single soul. Still others belleve that those who in this
1life had no oﬁportun:!.ty to hear the Gospelhw:l.ll be afforded
that opportunity in the beyond. These and countless other
views have been advenced regarding life after death,

lany exponents of these erronecus views find thelr sedes
doctringe in the sheol passages of the 0ld Testament and the
hades passages of the New Testament. Hence, it is of primary
importance that we have a correct understanding of these terms,
8o that we are able to- speak with suthority and riaij‘.l__te all anti-
Biblical teachings also regarding this matter. :

The word hades (sheol) .presents a problem--a matter on

which the theologians of our own Synod are not agreed. lany
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of them believe that the word has various meanings--that in
certain passages it means hell, while in other passages 1t
has a more general meaning, namely, "the state.of death”,.
There are also those who are of the conviction that the term
is never used to designate hell, the place of eternal punishe
ment, but only means "the state or conditlion of death",

It is the latter view vhich, after careful study of the
problem, I consider to be the more correct view and which I
shall endeavor to expound in this treatise. However, since
neither view is contrary to the analogia fidel, I do not wish
to be dogmatic in this matter. I am satisfied that my own
investigation of the problem has led me to belleve that the

latter view is the more correct one.




CHAPTER I
ETYNOLOGY OF HADES AND USE IN CLASSICS
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ETYNOLOGY AWD USE IN CLASSICS

Most Blble scholars have different views concerning the
use end meaning of f4a in the New Testament, but practically
all agree' that the word is der:l.ved from the Greek _/s;7, , meen=
ing, "to see", with the glpha privative edded, end meens "the
unseen", "™not to ll)e seen®, "the one who makes unseen”, "the

unseen land", "the nether world", Thayer writes:

(for the older 4/
which Hom. ue& enf this fr,. Pl'i"'- anad"f;:"-’,_,

not to be seen.... in the class:l.ea l. a prop.
name, Hedes, Pluto, the god of the lower regions;
80 in Hom., alweys. 2. an appellative, Orocus, the
nether world, the realm of the dead (of. Theocr.

idyll. 2,°159 schol,
f‘z&.ﬁ—%‘,‘,ug'- R ge A ﬁS“ﬁesﬁ":%ﬁ-

rendered by th:l.s word' (once

AygToss 2 Se xxi:l.. §); it denotes, therefore, in
e Grk, Orcus, the infernal reglons, a. Dark

(Job x. 21) and dismal place (but o, and
S5

B@g_y_@) m the very depths of the e b xi.
eto; gee the commbn receptacle of dis-
embodied sp.l.r

Cremer, in his Woerterbuch, gives the same etymology:

e 5p VONn pl'in We jfgiv YR

wie be om.%lfsen wi':?d, = der unsic t’bare, '&
unslichtbare I.and. Plut. Is. et Osir. 79, 3882, F.
Lo Asilis « Urspruengl. mur Neme des
Gottes der terwe 1:, der d:l.e Herrschaft ueber die
Tod ten hat, daher oder ir %éw, 8Ce of
_._._,_,_4, bei Dichtern w. Prosalkern, sauch

. &c « 8, 27. 31l. Dann auch, namentlich
spaeter, der Ort der Todten. Of. Luclan. de luct.

Bt J aiv 4 Jredds Subes s == Daxep T al

1. Thayer, J. He, Greeck- sh Lexicon of the New Testament
Gorree%ed edi%:l.on, Amer can BoS'E Compeny, New York-
cmomti-cucasog 1889’ Pe 1l.
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‘Hflé& H4t Iﬂ : m o/Te 7E g 1¢uzwv
L Dolugres HAl Kook _m’rm#
."'_'.&:. .'n.ﬁ. Lad .z.ﬁ ? £V

Hfl e gl a:’ﬁ’&ﬁﬁf.f? .‘#

ist such das Todtenreich, in welchem
alles, was der Tod mit sich bringt, sowie alle
Todten concentrirt werden, insbesondere der Ort
fuer die sSuender, die !‘,n demselben das Rasultat
:I.hres Lebens finden,"

Vingent, in his Word Studies in the New Testament, writes:

"Hades originally was the name of the god
who presided over the realm of the dead--Pluto
or dis. Hence the phrase, house of Hades., It
is derived from not!, and ':LLE"I" Tto sce';
and signifies, ere:l.’ore, the invisible land
the realw of shadow. It i1s the place %o which
all who depert this life descend, sithout ref-
erence to their moral character,!

The Century Dictionary and Cyclopedia gives the following

information concerning the etymology and use of hades in the

classics:

"[Spelled Ades by lilton (Pe L., i1i. 964);
@r. -"4'-&5. ( 'a"ﬂ",’ ‘also, end earller, 4/ »
Doric A S0 nome 4is, implied in gen.
4,@‘. 3 in Homer only as a personal name, Hades
or Pluto, the god of the nether world; later
local, the nether world, often merel equiv. to
the grave; usunally derived from Z=privet jre7v ,

Se

Cremer, H., Biblisch-theologlsches Woerterbuch der Neu-
tostamentsichen Graecitaet, azwelte, senr vermehrte und
Verbesserte Auilage, Gotha, Friedrich Andreas Perthes,

1872, ppe. 66=-66., .

Vincent, M. R. Word Studies :I.n the Helr Testament
charlaa' m;ibn;r's Sons, . O3,



11l

see (= L., videre, see, = AS., witan, knows see
vision, wit), as if 11t. 'the unseen'; but the

earlliest use and the later form (with the initial
aspirate) are against thise] ceeee

"In Gr. mythe: (a) The lord of the lower

world, a brother of Zeus, and the husband of
Persephone (Proserpine). He reigned in a splendid
palace, and, besides his function of governing the
shades of the departed, he was the giver to mortals
of all treasures derived from the earth. In art he
was represented in a form kindred to that of Zeus

and that of Poseidon, and bearing the staff or scepter
of authority, usually in company with Persephone, Ais
the god of wealth, he was also called by the Greeks
Pluto; and he 1s the same as the Roman Dis, Orcus,

or Tartarus., (b) The invisible lower or subterranean
world in which dwelt the spirits of all the dead; the
world of shades; the abode of the departed. The souls
in Hedes were believed to carry on there a counterpart
of thelr material existence, those of the righteous
without discomfort, -amid the pale, sweet blooms of
a.sphodel, or even in pleasure, in the Elysian Ficlds,
. and those of the wicked amid various torments. The
lower world was surrounded by fiery end pestilential
rivers, and the solitary approach was guarded by the
monstrous three-headed dog Cerberus to prevent the
shades from escaping to the upper world.

tAnd she went down to Hades, and the gates
That stend forever barred.'

Bryant, Odyssey, xi, 340,
'In Hades, Achilles thinks of vengeance,
and rejoices in the account of his son'!s

success in battle, and the sleughter of
his enemies.!" :

In 1938, a Baptist theologlcal quarterly, the Review and
Expositor, carried an article entitled, "Sheol and Hades in

4, The Cen Diotionag* end Oyoclopedia, the Century Company,
m Yﬁ » Ol e y ] L]
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0ld and New Testament®. In this. article Dr. F. B. Pearson

writess

"The New Testament word which corresponds to
the 0ld Testament.word sSheol is Hades, It was
used in the Septuagint as the translation of
Sheol. It is derived from the Greek idein, to
806, with 'alpha privative' added, and_meens
Tthe unseen world', 'the nether world!, 'the
realm of the dead'!s In its original signifi-
cance 1t was almost the exact counterpart of
the Hebrew Sheol, the chief differemce being
that it was divided into two compartments, one
for the good and one for the evil, The Greeks
had a god of the nether world whom they called
Hades, or in ordinary life, Pluto, He ruled
over 'the abode of the shades', He was described
as having such fierce and inexorable character
that, of all the gods, he was most loathed by
mrtels. The sacrifices offered to him were
black sheep and the person offering the sacrifice
turned awey his feco. Thus was showmn thg attitude
of the Greecks toward the unseen world." .

According to the information obtalned from this brief
survey,—*it would be difficult to £find justification for the
view that hades con msan only hell. Althoizgh there is no
Indication whatsoever that hades is used in the New Testament
to designate "the god of. the lower regions", we shall see that
its use closely epprroximates that of the classics, namsly,
"the common receptacle of the dead". However, I wish to
state at this time that I do not consider hades to be an
"gbode" or "place", but merely the "state of disembodled

spirits".

5. Pearson, F. B., "Sheol snd Hades in the 0ld and New Teata-
ment®, from Review end gitor (Baptist Theological Quar-
tarlgg, Louisville, Ken » Vol, XXXV, No. 3, July, 1938,
P« 509,
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RELATION OF HADES TO SHEOL

Before we take up the consideration of Hades in the Hew
Tostament, i1t 1s necessary that we first study this term in
its relation to the Hebrew word Singis Tor Ggys 1s the word
thet is used to dosignate to 01d Testament conception of
Sheol, sSheol occurs in &5 passages in the 0ld Testament
(twice in Hos. 13, 14), and in 61 places the Septuagint has
rewdered sheol by hades.  In two pleces, Job 24, 19 and Ezeks
52, 21, it has left Sheol untrenslated. In two other passages,
2 Sem. 22, 6 end Prove 23, 14, it has translated it by "death”,.
It 1s very significant that novhere has the Septuagint rendered
sheol by {_._.gw _;"‘mﬁ, or any other term of which wve may
say that it definitely means "hell",

Nothing definite can be adduced from the translations
concerning the meaning of sheol. There 1s no agreement
between Iamther's translation of sheol and that of the Authore
ized Version. Imther, however, is more consistent in trans-
lating sheol than the translators of both the Authorized and
the Revised Versions, for he renders sheol by "Hoelle" in all
but four places (Gen. 37, 353 42, 383 44, 29, 31).

. Regarding the inconsistency of the trenalators of the two
IEnglish versions, Dr. Deu gives us the following informations
"The two English versions give the same
b o d1bcevant Tandoring In thizty-ningy and in
one passage the Revised Version lesaves the reader

the option between its own rendering or that of the
Authorized Version. The latter renders sheol, or
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its derived forms, by 'grave' thirty-nine times,
by 'pit! three times, by 'hell! twelve times,
'depth! once, leaves the reader the optlon between
'hell! or 'grave! in one place, and in the thirty
places remalning it has reproduced the Hebrew _fvu./
by the transliteration sheol without attempting a @
trenslation, which amounts to saying that the English
language, in the opinion of the Rovisers, has no
equivalent that will adequately express the Hebrew
i in nearly one-half the passages in which the

erm occurs, As regards the signification 'grave?,
both versions agree in fifteen places (Gen. 37, 35;
42, 583 44, 29, 3l 1 Sam, 2, 6¢ 1 Eings 2, 6. 9.
P8e 141, 7. Prov, 30, 164 Eccl. 9, 10. Song Sol.
8, 6. Ia. 38, 10, 18, Hos, 13, 14 (twice)); but
differ In sixteen, the Revised Version rendering
Tgheol! Instead of 'grave! in fourteem (Job 7, 9;
14, 13; 17, 13; 21, 133 24, 19. Ps. 6,- 63 30, 33
81, 17; 49, 14 (twice) 15; 88, 3; 89, 48, Prov,

1, 12.), and thell! instead of ftgrave! in two places
(Is. 14, 11. Ezek. 51, 15), Both versions agree as
to the signification tpit'! in two places (lfunb, 16,
50, 33), but differ in one (Job 17, 16), where the
Revised prefers 'sheol?, The signification thell!?
hos been adopted by both versions in ten passages
(Is. 5, 14; 28, 15; 57, 9; Ezek, 31, 16. 175 352,

2l. 27, Amos 9, 2. Heb, 2, 5), but in fifteen
passages (2 Sam. 22, 6. Job 11, 8; 26, 6. Ps. 9,
17; 16, 10; 18, 53 116, 53 139, 8« Prove 5, 53

7, 273 9, 18; 15, 11, 24; 23, 1l4; 27, 20) Thell!

in the Authorized has been supplanted in the Revised
by 'sheol?, in four passages (Deut. 32, 22. Ps. 55,
15; 86, 13, 1Is. 14, 15) by !'pit!, and in one passage .
(Is. 14, 9) either 'hell! or 'grave! aere given as the .
meaning. The revised Version's 'depth' supplants the
Authorized Version!s 'deep! in Johah 2, 3,

2 It may be of moment also to note thet the
Authorized Version gives the rondering 'grave'! in
writings as eerly as loses and as late as Hosea,
the rendering thell! or 'pit! in writings as early
as Moses and as late as Habgkluk, In the Revised
the rendering 'hell! occurs for the first time in
Is. 5, 14, and the rendering ?'pit'! only in five
pacsages earlier than Issiah: Numb. 16, 30, S53.
Deut. 32, 22. Ps. 55, 153 86, 13, The rendering
1gheol! in the Revised occurs only in three books,
Job, Pselms, and Proverbs, and in one other place,
2 Sam, 22, 6, which, however, is a strict paraliel

Of Ps. 18. 5.
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"Such is the state of affairs in our English
Blbles as regards the present lnowledge of Hebrew
scholors of the exact meaning. of §;w./e Inci-
dentally it might be. remarked, tha greater
clearness was the object of the Revised, it has
certainly falled of its purpose in this instance,
as its rendering obscures the meaning of thirty
passages which are easily understood in the Authore
ized, granting even that the Authorized has not
exactly rendered them. As a net result, then, of
this surface investigetion of the matter in hand,
it might be stated that the two English versions
are partially agreed, viz,, to this effect: that

$igy; moeng 'holl! or 'pit' in one group of passages,
and ‘that 1t msens 'grave! in another group. They
arc divided as to 1ts meaning in a third group, the
Authorized clelming that it meens elther thell!
('pis?, 'deep!) or 'grave!, the Revised claiming
that 1% mcens nelther 'hell! nor 'grave' but 'sheol!’,
whatever that may lmport. Or we may briefly staots
the difference thus: The Authorized believes that
% signifies 'hell! or 'grave!, while the Revised
elleves that,it may signify elther or something -that
1s neithor," ¥

The translators of the Rovised Version write the follow-

ing in jJustification of their remiition of sheol:

"The Hebrew Sheol, whlch signifies the abode
of departed spirlts, and corresponds to the Greek
Hades, or the under world, is varlously rendered in
tho puthorized Version by 'grave!, 'plt?!, and thell!,
Of these renderings 'hell?!, if it cculd be taken in
its originel sense as used in the Creecds, would be
a fairly sdequate equivalent for the Hebrew word;
but it 1s so commonly understocd as the place of
torment that to employ it fraquently would leed. to
inevitable misunderstanding. The Revlsers therefore
in the hlsastorical narratives have left the rendering
the grave! or fthe pit! In the text, with a marginal
note 'Heb. Sheol! to indicate that 1t does not signify
'the place of burisl!; while in the poetical writings

Dau, Bm., "sheol Passages in the 0ld Testament", from
Theologlcal Quarterly, Vol. X, No. 1, 1906, Goncordia
miliﬁ?g House, St. Louls, Mo., DPp. 23-24,
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they havo put most cormonly ?!sheol! in the text end
'the grave! in the margin, In Isalah XIV, however,
where 'hell! is used in more of its original semse
erd is loss liable to be misunderstood, and where
any change in so femillar a passage which was not
dlstinetly an improvement would be a decided losa,
the Revisers havo contented themselves with lea:
"hell! in the text, end have connected it wigh other
bassages by putiting 'sheol! in the margin.”

The otymology of the Hebrew term fixu; is very uncertain,
and meny divergent views have been advanced by lexicographers
end oxegetes. Gesenius believes the term to be peculiar to

the Jows. He writes:

" 5jx Shy fome (Jese, 14, 9 und Hi. 26, 6
nmyr scﬁeﬂ:uur masce), Hacufig orklaert als 3
Infinitiv von Jxy fordern im Sinne der en sglles
Ixdischo gesteliten unerbittlichen Forderung und
dann ucbtr. euf den Ort des Todes, dem alles
Oberirdischo anheimfaellt (Winer, Hengstenberg,
Gaspari), eber unzweifelhaft nach dem mit Svi; V.
s (W2e gu7) gesenkt sein, eig. die s_gz_:%g,
T?l.‘gi'e (vg o Siw WOVON §uy; Und 8.'Hupfeld, Pss,’

Ze¢ he I, 174 pnm,. Fleischner in Delitzsch! Jos. 2.
A, 104, Anm,), Bezeichmung des Unterirdischen, des
L4 Ta YD IV den der lMensch 1m Tode anheimfaellt,
dor ¥Ma€em Staette des Sohwei?eng (r917Ps. 94,
17. 115, 17) und der Verwesung éfﬂgq « 26, 6.
28, 22, Fre 15, 11), des Totenreiches, wo Alles
fehlt, was sum wehren Leben gehoert (vgl. die aArt.
N9y, N192), wo kein Gedenken Gottes stattfindet,
wo men der Fuersorge Gottes emtrueckt ist, Gn. 37,
S0« Mue 16, 30, -Dtes 52, 22+ P8s 6, 6o 86, 1S, JoB,.
5’ 14! Hab. 2’ 5. Hi. 10‘ 22. PI'. 1’ 12’ 27, 50.
30, 1lGe==Dass das A, T« Totenrelich und Grab ge=-
stlumbt unterscheidet, zelgt die Stelle Gen. 37, &5,
und dass des lienschen persoenliche Fortdauer mit
seinem Eintritt in die Scheol (/24w ./ _T722) nicht
aufgehoben wird, geht eus den Aussagen Gn. 26. 8f,

2. The Parallel Bible (Authorized and Revised Versions),
Cambridge at the University Press, 1885, Preface, P. viii,
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S5y 29. 49, 53, Hue 20, 24ff,, sowle den poet.
sol’leolgemaelden Jose 14, 9ff. Eg. 32, 17=32
hervor, Fuer Siny findet slch hasuflg )3
gebraucht Jes. 14, l4. Bz, 32, 23, Ps, 88, 7;

dahe ouch J;ﬂ. 27 1¢ 8. Ve Sy - 2. Pa, 28
1. 50, 4. Pe: Y;oT2. Jos. ZiriA- T-Be, So.n’d
Jamea Orr advances the following information:

"It ( )wiw) means really the unseen world, the
state or abode of the dead, and is the equivalent of
the Greek Haldes, by which word it is translated in
the ILXXseeseInnto Sheol, when 1ife is ended, the dead
are gathered in thelr tribes and familicBese..TO
apprehend fully the 0., T. conceptlion of Sheol one
mst view 1% in 1ts relation to the idea of death

as something unnatural and abnormal for man: a
roesult of sin. The bellever'!s hope for the future,
so far as this had place, was not prolonged existence
in 3Shool, but doliverance from it and reatoration
to new life in God's presence (Job 14, 13-15:

19, 25=27: Pa, 16, 10. 11 etcs)s Dr. Charles
probably goes too far in thinking of Sheol in

Pss. 49 and 73 as tthe future abode of the wicked
only; heaven as that of the righteous; but dif=
ferent destinles are clearly indicated. There is
no doubt, .2t all events, that in the poste-canonical
Jowish literature.(epoc, and apocalypntic) a very
consideragble development 1s manifest in the idea

of Sheol, Distinction between good and bed in
Isreel 1s emphasized; Sheol becomes for certain
classes en Intermedlate state between death and
resurrection; for the wicked and forx Gentile it

is nearly a synonym for Gehemna (hell)." * _

Shailer Mathews expresses. his opinion concerning sheol

in the following statement:

"It 1s the Semitic equivalent of the classical

Se

4,

Gesenius, W., Handwoerterbuch ueber das Alte Teatament, Neun-
te Mlaéa, "verIag von F, C. W, VOgol, Lelp3ig, s De 807.

Orr, Jomes, International Standard Bible Encyclopedia, The
Howard Severance Corpeny, 1915, VOle 1V, PDs ?I&-E'?Bz.
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conception of Hades. The word has been dorived
from a nmumber of roots. The two main probable
origins seem to be those from the Assyrian root
ghatal ('to consult an oracle!), and shilu

er'!). The latter derivation seems some=
what more in accordance with the synonym of pit.
In any case, according to this derivation o
word, Sheol was regarded as en ungerworld of the
dead in which the shades lived." :

Ihe Jewlsh Encyclopedla discuss the maning and use of
sheol at great length. We quote in part:

“Sheol (J§2¥4 )s Hebrew word of uncertain
etymology, a synonym of 'bor! (pit), 'ebaddon?! and
Yshehet! (pit or destruction), end perhaps also of
1 tchom! (Eb'f,'ss)onooou

"The word Sheol was for some time regarded as
an Assyro-Babylonian loan=word, ?Shufalu?, having
the gasumed meaning 'the place whither the dead are
cited or bidden', or 'the place where the desd are
ingathered?!. Delltzsch, who In his earlier works
advanced this view, has now abendoned it; at least
in his dictionary the vord 1s not glvene....Zlmern
suggests 1shilu! (='a sort of chamber!) as the
proper Assyrian source of the Hebrew word. On the
other hand, 1t is certain that most of the ldeas
covered by the Hebrew !Sheol! are expressed also
in the Assyrio-Babylonian deseriptions of the state
of tho dead, found in the myths concerning Ishtart!s
descent into Hades, concerning Nergal ancd Ereshklgal
(seec Jensen in Schrader. K. Be'! Vie;. part 1, pp.
74=79) snd in the Gilgamesh epic (tablets Ii and
x1ii; comp. also Oraig, 'Religlous Texts?!, 1. 79;
King, ’hhgiO'. Hoe B53)eeese

"The question arises whether the Biblical
concept is borrowed from the Assyriens or is an
independent development from elements common to
both and found in many primnitive religlona.
Though most of the passages in which mention is

5. Nathews, Sheiler; in Dictionary of the Bible, edited by
J. Hastings, third impressfon, We and W, OTark, Biinbuigh,
1914, p. B46.
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made of Sheol or its synonyms are of exilic or
post-exilic times, the latter view, according

to which the Biblical concept of Sheol represents
an independent evolution, 1s the more probeble.
It reverts to primitive animistic concelts., With
the body in the grave remalns connected the soul
(aa in dreams): the dead burled in famlly graves
continue to have commmnion (Jer. 31, 15). Sheol
15 practically a famlly grave on a large scale.
Graves were protected by gates and bolta; there=-
fore Sheol was llkewise similarly gzarded. The
separate compartuents are devised for the separate
clans, sects, and families, national and blood
distinctions continuing in effect after death,
That Sheol is described as subterrancan is but an
application of the custom of hewing out of the
rock passaggs, leading downward, for buriasl
DUTrpPoS0S."

Iove, in his book "Future Probation Examined", reprints
an article vhich appeared in the Bibllotheca Sacra, Oct., 1887.

Thore tho amthor writes the following on the use of sheol in
the 014 Testamont:

"In genoral, sheol means the world cof the
desd., Sometimes qualifylng phrases or clroum=
stances glve it a more specific meaning; as the
sbode of the wicked dead, The ?'lowest hell! was
the place of the wicked in sheol, !But he knoweth
not that the dead are there; that her guests are
in the depths of sheol! (Prov. 9; 18). Thoy are
the 'guests! of the foolish woman. The word
‘depths?! indicates the part of aheol beneath!
(Prove 15; 24). 1Sheol bencath! is in contrast
with 'The way of life upward.' The latter pertains
to the righteous; the former, to the wicked. 'Yet
thou shalt bo brought dovm to hell (sheol), to the
uttermost parts of the pit! (Isa. 143 15). The
whole sentence taken together shows that the part
of sheol msant was the place of the condemmed,

6. The Jewish Encyclopedia, Fund and Wagnalls Company,
New York and London, 1905, Vole XI, De 283,
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fthen I cast him dowva to sheol with them that

dozcend into the pit! (Ezek. 31; 16). The phrases,
10ast him down', end 'Descend into the plt?, would
not be used in the case of the death of the righteous,
'In a moment they go dova to sheol! (Job 213 13),

The connection shows that the wicked depart to

sheol, 'And they go down alive into the pit (sheol);
then shall ye understond that these men havo desplsed
the Lord! (Hum. 16; 30). sSheol mast in part be the
abode of the wicked.

"sheol 1s also represented as the abode of the
rightesus., The first instance of its use in Scripture
is a case in point, 'I will go dovmn to the grave
(sheol) to my son mourning' (Gen. 373 35). The
sheol herec 1s more than 'grave!; 1t 1s a place for
souls,-=for Jacob and for Joseph. Jacob supposed
his son was torn in pleces, and had no grave; yet
he expected to meet him in sheol, Job sald, 0
that thou wouldest hide me in sheol, that thou
wouldest keep m secret until thy wrath be paat!,!?
(Job 143 13), Job had confidence in his own integ-
rity, and believed that sheol in some part was the
ghode of the righteous. Hls view must have been
correct, that mon 13 he that ahall llve and not
see death, that shall deliver his soul from the
power of sheol?! (Ps. 893 48). This implies that
a2ll men becomo inhabitanta of sheol., Then two
c¢lasses mist have been there, both the righteous
end the wicked. They muat bo, or mst have been,
in two states, and doubtless in two places. As the
comrittee on the revision of the 01ld Testament say,
sheol is f'the name of t})e gbode of the deed?!, in=-
cluding both classes."

Pearson briefly states hls conception of sheol in the
first paragraph of his article "Sheol and Hades in 01d and

New Testamont":

"The 01d Testament word for the abode of the
dead is Sheol, It 13 deriwed, as most scholaras
think, from a word meaning hollow. To the Hebrew
mind Sheol was simply the state or sbode of the dead.

7. Iove, W., Future Probation Examined, Funk end Wagnalls,
New York-London, 1888, pps 176-178.
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It was not the same as the grave, though it was

80 transleted in somo Of the older versions. The
grave was the reating placo of the body from which
tho opirit hed departed, while Sheol was the rest-
Ing place of deperted spirits, or personalities," 8

Herahelnm, in his dlscussion of the paranble of the rich

nan and poor Lagerus, disouases brisfly tho reletion between
hedes and pheols

"He (Dives) also has dled and boen buried,
Thua onde all hla exaltednoss beforo mon. The
noxt scene is in Hedes or Sheol, the place of the
diserbotied spirits bofore the final judgments It
conalsta of two Qlvisiona: tho one of consolation,
with all tho falithful gathered unto Abrshem ag their
father; the othor of fiery tormente Thms far in
accordance \'l&th the general teachling of thoe New
Testamente "

Before I presont the views of men of our owm 3 s X
shall quote f£rom two more sources, nasly, from Cruber's
Rihot AfGer Death"; and Lonski, The formor statos his

opinion in the following mennen:

"The Hobrow word Sheol is gonerally understood
to have originally woont a cavity or a hollow, from
a root mesning o make hollow, Irrom this it cawe to
mean a sabberrancan place, and honce the underworid
mfd J.B"ggrﬂﬂmwas used uore sp_?gifionlthiy"' ':‘go'r 3 1_-____:5&""‘""ed
place DO ghont. It 415, thorefore, us
In tho oud i‘aaEamon% To express somevhat difforent
ldoag at different times or in difforent connections,
which ideas can, in most cases, be determined from
the context. Young cites thirty-one places where,

8s Foarason, op. Sit., ps 3504,

9. Hdoershe Lifo ond Times of Jesus, the liessish,
% I.onwmn:fhl@e\;’ ork, 1912, Vole XL, DPPe 281, |
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in the Authorized Version, the word Sheol is
traenslated hell, and an equal number of places
where it is translated grave, end three places
vhere it is translated plt. We are here refer-
ring to the Authorized Version as to one atill
quite commonly used,

"In most places whore 1t 1s translated grave -+

it more or less vaguely means what we understo

by this term (Gen. 42; 38; 443 29 and 31; et al.).
And where translated hell, it is in some Instances
used in a semovhal generai wvey of the unsscn world,
or of the place of departed spirits, though often
involving the idca of punishment; and sometimes

it is more definitoely used of the place or state
of future punishment, as, for examovle, in Psalm 93
17. But 1t mat be enphasized that whorever this
word Sheol 1es uged In the 0ld Testament; whether
for the place of future punishment or simply for
he unseen world in a general sense, or for the
grave, 1t always cerries with it the ldea of darke
neas or ovil., Its idea i1s that of a place of
destruction, or one with which destructlion is
assocleted (See Job 28; 6; Prov. 15; 11l: 27; 20).
Therefore, oven the Christiaen shrinks from the

Erave. b

"Its use for the grave 1s only natural,
because sin 1s the cause of death, making the

rave and hell the two abodes of punlshmoni, the
one ror the physical body end the other more
especlally for the soul., And although the person
is spoken of as being in Sheol where lt 1s us

for the grave--z fact that has been urged as an
objection by some materiallsts and by those who
hold to the sleep of the soul with the body during
its death=--yet it 1s only the body that is there,
as 1s clear from Hccleslastes 123 7, !The dust
reburneth to the earth as 1t wasy and the splrit
returneth unto God who gave  it.! Even the Saviour
gspeaks as about to be three days and three nights .
in the heart of the earth (Matt. 12; 40), and yet
during the time Ho promised to meet the thief on

the cross in Paradise (Luke 23; 43). Indeed, the .

soul iz often spoken of for the man, as the man or
person 1s spoken of for the body.

"It shonld also-be noted that where Sheol is
used more definitely for whet we understand es a
place of punishment, i1t 1s used for the abode of the
wicked, and that as a warning, as in Psalm 9; 17, i
"The wicked shall be turned back into Sheol, even ~




24

21l the naltions that forget God!; Proverbs §; 5,

Ther feet go dowm to death; her steps take hold

on Shecl'; ete, To say that the wicked go dowm to,
cr are turned into, Sheol thell), implies that, in
this gense of the word Sheol (place of punishment
for ths soul), the righteous do not & down to Sheol,

"To argue against future punishment, therefore,
by trying tc explain awey the term Sheol as mssning
merely the grave, is totally to ignore the difference
between various uses of this term, which a little
examinatlon would make very evident. It is true
thot tho translation of the Authorized Version con=
no% be defended in all cases as the most aceurate
and explieit, yel careful examination, in the light
¢of conbtexts, shows it to be in the msin corrcct '
(See terms grave, plt and hell in Young!s Con-
cordance). Thne Revised Version, American Standard
Fdition, siumply carriea over into the English trans-
lation the original word Sheol. And this would be
ell »ight, if that term were universally understood,
end if 21l resders considered it in the light of
contexts., DBut as this is not the case, it thus un- %
forbtunately fumislias the occasion for various mis-
Interprotations.”

Dr, Lonski writes the following on the relation of hades

end sheol in his discussion of Iuke 16, 23t

Sheol is uszed in the. 01d Testament as a general
end indeterminate term, somewhat but not exactly like
our 'beyond! or 'hereafter?, Thus all that mnakes
departure from this 1ife sad, like death, the grave,
parting from the dead, etc., including also the godly
deadl, is connected with sheol. This broad view
justifies the translation Ygrave! in certain con-
nections, namely, vwhere only the genersal ideca of
removal from thls life obtalns. Thoe opponents of
hell force this translation into all the 014 Testa=
nent pessages containing sheol; all are mads to mean
only 'grave!, and so hell as the oternal abode of the
damed is erased. Put the 0ld Testament uses sheol
aleo in a specific sense, of the wicked alone, who go

10,

Gruber, L. F., ¥hat After Death, The Imtheran Literary
Board, Burlington, lowa, 1925, pp. 18-21,

—
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down in terror to sheol; cnd in- these passages the
translation 'hell! miat be used. Only we mist keep
in mind the broad meaning of sheol, literally, 'a -
place into which one goes dowvn, comparable to a
belly, ..cond according to Ps, 139, 8 etc, the direct
opposite to heaven', E. Koenlg. Hebraeisches u. aram.
Woerterb. 474, Tius it is always Eeﬁrﬁa as 'down!,
never at the borders of the world,” * :

. In 1906, Dr. Dem's ertlcle "Sheol Passages in the 0ld

Testament® -appeared in the Theologicel Querterly. In this

article, he presents the view that sheol has several mean-

inga in the 01d Testament., In the firust place, he readily

agrecs that in certain passages sheol has a rather broad

meening, asignifying "the realm of the dead®, to which not

only the unbellevers are destined to depart, but 2lso the

bellevers. On this usage of sheol he writes:

"It is safe to say that o single eircumstance
has caused tho consistent rendering of thell! for
the Hebrew sheol to appear 1nadmisaible: sheol in
the 014 Teatament 1s also a place to which godly
rerazons expcet to go in the hour of death. In his
paaslonate grief over the loss of Joseph Jacob ex=
claims: 'I will go dovn into sheol unto my son
mourning,?! Gen. 37, 356+ He supposes Josephr to be
in sheol, end that; dying of broken heart, he will
soon join him there, (Comp, Gen. 42, 38,) 4nd
when Jecob?’s sons ropeat these words of thelr father
to Joseph, Gen. 44, 29, 31, they are not merely
citing his language, but expressing their owvm fears,
as the earmest pleading of Judsh shows. dJob, as
the gloom of despalr is settling upon hinm, cries
out to God: !0 thet Thou wouldest hide me in sheol,!
gob 1&, 13. Again: 'If I wait, sheol is mine house,!
ch. 17, 13. Unless these holy mon, both believers
in the lessgiah and of tried falth, are regarded as
rwonentarily lapsed from thelr accustomed conduct in

- 1l.

Lensicd, Re C. He, Interpretation of Ste Mark's and St.
I.uke"GosgelE ‘Iutheran Book Concern, Columbus, Ohlo,

1934, pp. 364
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the fear of God end as imprecating destruction upon
themaelves in o sinful nassion, 1t seems lipossible
to interpret thelr mentlon of sheol as a rerereziga
o hell in the accepted meening of that term,”

Dr. Den contimies to discuss several other sheol-

basseges ant comes to the conclusion that the passages in

Genesclis, Job, and a fow in Psalms do not scem to edmit the

rondering of "hell" for sheol. He says that "it would be

hasty to determine from these passages the meaning of sheol

in all other passages." 13 pge then 1ists a number of passages

in vhich he takes sheol to mean "ell" and nothing elae; In=

cluded in this 1list are passages as:

Fumb, 16, 30: "And the earth opened her mouth, and
owallowed them up, and theilr houses, and all the
men that appertained unto Korah, and all thelr
goodss They, and all that was thelrs went dowmn
alive into the »it (sheol), and the sarth closed
upon them, end they perished from among the
congregation."

Daut, 32, 22: "For a fire is kindled in mine anger,
and shall burn into the lowest hell (sheol), and
ghall consuxe the sarth with her inoreasei, end set
on fire the foundations of the mountains,®

Prove 15, 11: "Hell (sheol) and destruction are
before the Lord."

Prov. 27, 20: "Hell (sheol) and destruction are
never full.”

Prov. 5, 5: "Her feet go down to death; her steps
take hold on hell (sheol)."

12,
13.

Dau, op. ¢it,, pp. 26-26.
Ibide., P. 27
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Yrov, 7, 27: "Her housc is the way to hell
(zheol), going dovn to the chambers of death.,"

Prove 9, 18: "But ho lnoweth not that tho deed
are there; and that her guests are in the depths
of hell (sheol)."

Prov, 23, 1l4: "Thou shalt beat him with the rod,
and shalt deliver his soul from hell (sheol),

Esck, 32, 21: "The strong among the mighty shall
spealr to him out of the midst of hell (sheol) with
them that help him: they are gone down, they lie
uncircumcised, slain by the sword."

Is. 28, 14-15: "therefore hear the word of the
Lord, ye scornful men, that rule this people wvhich
is In Jeruselem. Because ye have sald, We have nade
& covenant with death, and with hell (sheol) are we
at agrecment; vhen the overflowing secourge shall
pass through, it shall not come unto us: for we
have made lles our refuge, and under falschocd

have we hid ourselves."

Is, 38, 18: "For the grave (sheol) cannot praise
thee, death cannot celebrate thee: they that go
dorm into the pit cannot hope for thy truth.,"

In this list, Dr, Dau also included Hos, 13, 11 and Ps,.

16, 10 with the following remarlk:

"In Hos, 135, 14 there is a promise of God's
mercy thet Ephralm's sin is hid, and that the Lord
willl ransom him from the power of sheol and from
death, This passage is quoted by St, Peul 1 Cor.
15, 85 and is inteorpreted as referring to the
victory of Christ over death snd the grave ( m_).
¥hile in Ps, 16, 10 Christ is represented as
victorious over sheol snd corruption. He 1s here
shown as the conqueror of death and the entire 1
realm of death, the prince or power of sheol." 14

Dr. Dan concludes his discussion of the sheol-passages

14.

Ibld.. De 29,



28

in which he maintains sheol mat be rendered by "hell" with

the fcllowing statements

"In all thesc passages what elze 1s mesant by
sheol then vwhat Christians are wont to cell hell,
the place the condition or state of the
damed ?®

Bafore we leave this article, I wish to quote the fol-
lowing asignificant statement of Dr. Dam:

"In a general way, thm, any person's entering
the realm of death may be celled his descont into
sheol, namely, in =0 far as he dies, passes from
the lend of the living, his fate beﬁnd not bel
specially taken into account. In & acnse go
dowm Go sheol is predicted of holy men, or of all
men. The holy writers in such passages refer to what
eppears to human syes. And it accords with such a
view of sheol to represent it as a state in which
there is 'mo work, nor digice, nor knowledge, nor
wisdom?, Eccl, 9, 10."

I have quoted Dr. Dau's article rather extensively, for
the view he there prescnts seems to be the view held generally

throughout our circles. The Iutheran Witneas approvingly

cites the Australian Luthsran vhich restates Dr. Dau's views,

23 seen from the following atatement:

"A careful study of the context in which sheol
is found clearly shows that the word is used in
various msanings. An obvious meaning is grave,
realm of all the departed (Gen. 37, 35; Job 7, 9,

15, Ibid., l.C.
16. id.;, pPpe Sl=32
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2tc.)s To save thoir heressy, impugners of the
orthodox doctrine, with en audacity thebt eraves

ito equal, assert that the sbove 1s its only meen=-
ing, that it nevor moana more than grave or realm
of the departed, and by e forced intorpretation of
cll other cheol texts glve the word always this
meaning., But overy student of Seripture kmows

that thus arbitrarily to fix and 1imit the meaning
of Hebrew and Greck words, used variously, on the
Dazls of a few 1solated instances, vory often lceds
to orror, contradiction, and hopeless confusion,
The only =sfe procedure In such cases 1s to consider
carsfully the context in which the word under dis-
cussion 1s found., Especially is this true of the
word sheol, regerding the derivation of which
»hilological research ﬁs vieclded nothing aatis-
factory or definite." ;

In hls NHomiletisches Reallexilon, Eckhardt lists the

following meanings of sheol:

a., Grab, Todeszustand, der allen lonschen
gevein ist., 1 Yos. 37, 365: mlt Lelde hinmunter=
fehren In dic Grube. Hiob 17, 13; Ps. 89, 49;
Jea. 38, 10. .Ps. 16, 10: Du wirst meine Seele
nicht in der Hoelle laasen.

"b. Hoelle:. £ los. 16, 33; Ps. 55, 1l6:
-lebendig in die Hoelle fahren. Hler kann nicht
Zemeint sein: lebendipg gestorben sein, Pg. 49,
15-20: 3in der Hcoelle mressen sie blelben und
schen des Licht nimmermehr. 6 Hog,.. 32, 22: bren=-
nen bis in dle unterste Hoelle., Hiob 21, 13; 24,
19’. 26, 6. Sp!'u m' 20; Ps. 9’ 18.

e, 2Zustand bei den Glaeubigen anf Erden, in
dem sie fuehlen, els waeren sie in der Hoelle. Ps.
18, 5, 6: Der Hoellen Bande umfingen mich._ _Ps. 88,
4, 5: nehe bel der Hoelle. 1 Sam. 2, 6," 18 -

17. "that 1s the Fate of the Vicked after Deatht!, from The
Iutheran iitness, Vol. XXIX, 1920, No. 10, Concordia Pub-

msliIns Huusa, 3t, Louls, l0e; De 147,

18, ZXckhardi, E., Homiletisches Reallexikon, Success Printing
Company, .St. Louls, Eoe, 1910, Ds 400, .
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The Synodal-Bericht of the Illinols District, 1886,
carries an article of soms £ifty pages on tho topic, ™ie
Lehrs von der Hoelle und von der ewigen Verdaumisa®, The
following two paragraphs present a brief summasry of the

Views of that writer:

"Durchforschen wir dle heilige Schrift, um zu
sehen, ob sie viclleicht sonstwo elnen sogenannten
Mittclort, Hedes, Scheol, oder Todtenreich lehrt,
wo die Seslen allor lenschen, sowohl der Glasubigen,
wie der Unglacubligen versamielt worden sollen und
wo letsteren noch eine Gelegenhelt, sich zu bekehren,
und ersteren, sich In der Helllgung zu vervollkom:en,
gegeben seil, so werden wir kelne einzige Stelle, wenn
men dem klaren Schriftwort nicht willlkuerlich einen
falschen Sinn unterschiebt, finden, die man dafuer
anfushren koennte. Es ist allendings nicht zu
leugnen, dass dos Vort ?'Sheol! (Hoelle) im &lten
Testoment oft das CGrab oder viclmahr den Zustand
dos Todes, der allen lenschen gemeln 1st, bezeich-
net, z B, 1 lbs, 37, 36, Hlob 17, 13. Ts. 39, 49.
fes, 38, 10, u. S« Wej obor das Phantasiegebilde
aschwaermerischer Xoepfe, der Nittelort zwlschen
Himel und loelle, lsesst sich hieraus nicht er=-
waisen, Diecs Wort 'Sheol! 1Ist im Alten Tesbament
aber auch die eigentliche Bezelchnung fuer die
Hoelle, im Cegonsatz zum HEimmel, Z. B. & l0os. 38,
22, Jes. 30, 33. Ue 8¢ We Dass in diesen Spruechen
nicht das Grab, noch ein littelort, sondern dile
Hoelle, der Ort dexr Verdammten, gemelnt sei, ist
derans ersichtlich, dass hier zuglelch von dem
Feuer der Hoelle dle Rede ist. Fs. 49, 15=-20,
kann dles Wort ebenfells nur von dex lcells im
eigentlichen Sinne verstanden werden. Diles geht
darans herver, dass os von den Gotilosen helsst,
'gie muessen in der Hoelle blelben! und !siec sehen
das Licht nimmermehrt!, was aur von Bleiben nicht
im Grabe noch im sogenannten Iitielort, sondarn
ellein in der Hoelle verstanden werden kann, wo
ibnen das Licht, das Gnadenantlitz Gottes, nimmer-
mehr, d., 1, in alle Ewigkeit nicht, schelnet.

"Durch des Wort ?'Scheol'! wird also im Alten
Teatament entweder das Grab oder dle Hoalle,
nirgends aber ein sogensnnter lilttelort zwischen
Himmel und Hoelle bezelchnet. Auch das Neue
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Testament lehrt keinen solchen lﬂ.tte}grt, es redet
nur vom Himmel und von der Hoelle,"

The same view 1s presented in the Lehre und Wehre, 1871,
in an article entitled, "Die Lehre vom Hades". After dis-
cussing passages in which sheol cannot possibly mean "hell",

the writer states:

"An andern Stellen hat Sheol freilich eine
endere Bedeutung. Viell das Grab naemlich seinen
vollen Schrecken doch nur fuer den hat, der in die
Hoelle gestossen wird; so hat Sheol auch die Be=
deutung Hoelle erhalten. Grade wile in der Schrift
das Vort Tod, das zunaechst nichts als den Verlust
des irdischen Lebens anzeigt, der allen lMenschen
gemeinsam,~~-dann anch emphatisch die Bedeutung des
ewligen, als des wahren und eigentlichen Todes be-
kommen hat." 2

Luther discusses the problem of sheol at considerable
length in connection with his exegesis on Gen, 42, 358. He
writes in part:

Zum Letzten disputiren auch an dlesem Oxrte
dle Hebralsten von dem Worte scheolah, welches sle
von dem Grabe verstehen und 'Grube! uebersetzen.
Sie spotten aber unser, dass wir es deuten, dass
es die Hoelle heissen soll. Wir fragen aber nach
den ungelehrten Eseln gar nichts, welche in elnen
verkehrten Sinn dahin gegeben und schon in die
aeuszerste F:l.nstemis\ gestossen sind, also dass

1wy

RETIT

19. Ramelow, Hs, "Die Lehre von der Hoelle und von der
ewigen Verdamiss", Synodal-Bericht des Illinois-Districts,

versammelt zu Chicago, Ill., 1886, Des 62

20. "Die Lehre vom Hades", Lehre und VWehre, Siebenzehnter
Band, 1871, No. 10, 11, 12, St. Louls, ko., pp. 294-295.
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sie auch ihre elgene Mttersprache nicht verstehen
koennen.

"Es mss aber das Wort keber etwas Anderes
helssen und scheolsh auch was Anderes bedeuten.
Und wie das lateinische Wort se%lcuhmm Grab, auf
Hebraelsch keber,.ein gemein Wort 1st beide den
Gottseligen und euch den Gottlosen: also verhaelt
es slch such mit dem Worte scheolah. Dies 1st also
gowiss und ist genommen sus gemeinem Gebrasuche der
heiligen Schrift, allein, dass dies der Unterschied
1st: das Wort keber, Grab, bedeutet eigentlich die
Erde, so ausgegraben wird, und darein der Verstor-
benen Lelb gelegt und begraben wird. Denn es ster-
ben Viele, die eben nicht in die Erde begraben
werden, als, dle von wilden Thieren gzerrissen,
oder die gehenkt oder verbrannt werden, dieselben
koennen kein Vergraebnlss haben, und wird doch won
Allen gesaget, dass sie aus dlesem Leben In die
Grube hinab fahren.

"Derhalben unterscheidet man dlese Worte also
recht, dass 'Grab! ein Ort sel, dashin der Leilb und
Gebelne der Verstorbenen in die Erde begraben wer-
den, da eine gewisse bestimmte Zelt, Person und
Staette 1st. Scheolah 1st ein gemeiner Ort oder
Behaeltniss, nicht aliein der Leiber, sondern auch
der Seelen, da alle Todten versammelt werden.
Augustin nennt es in seinem Enchiridion ad Lauren-
;dum: abdita receptacula enimerum, das Ist, heim-
1che Orte, da die Seelen @ifbehalten werden, Der-
halben ist dies chaos, diese Kluft, uns zwar
unbekannt, darin keln Unterschied der Staette,
Zeit oder Person ist, dahin die auch fahren, die
keine Graeber haben. Es ist eine gemeine Staette,
wo es anders eine Staette helssen soll, nicht fuer
den Leib, sondern fuer dle Seele.

"n dem apostolischen Symbolum sagen wir, dass
Christus gelitten, gestorben, begraben und nieder-
gefahren sel zur Hoelle; da dlese zZwel Stuecke nach
Art der hebraeischen Sprache unterschleden werden,
naemlich das Begraebniss und dle Niederfahrt zur
Hoelle., Und im 16. Psalm V. 10. spricht Christus:
Du wirst meine Seele nicht in der Hoelle lassen'.

"Derhalben i1st scheolah eigentlich, wenn man
es recht beschreiben will, der Ort oder Behaelt-
niss der Seelen, Was aber das fuer ein Ort oder
Staette sel, davon haben die Alten viel unzaehlige
Fragen gemacht und Disputationen gehalten. Wir
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sollen uns an diesem Unterschiede genuegen lassen:
dass wle der Lelb in der Erde erhalten wird, also
die Seele, wenn sie vom Lelbe gesachieden, auch an
ihren bestimmten Ort, scheolah, kommt. Und sind
nicht unterschiedene scheolsh oder Behaeltnilsse
der Gottseligen und Gottlosem. Die Andern dis-
putiren gwar etwas scharf davon, und sind mancher-
lel Argumente auf beliden Selten, welche mir wenig
zu schaffen geben.

"In dem Gleichniss vom reichen Manne un Lazarus
Luc., 16, 22, 25. wird gesagt, dass der reiche liann
in die Hoelle begraben worden sei, welches nicht ein
Grab des Leibea, sondern der 3Seele gewesen ist; und
wir messen doch anders denken von den Gottsellgen
als von den Gottlosen, so beide mit einander in
eben demselben scheolah sind. Wie hler Jakob sagt
und droben, Caps. 57, Ve 36s, such; 'Ich werde mit
Leide hinunter fehren in die Grube zu meinem Sohne'j
item: “I'Ihr werdet meine grauen Haare mit Herseleld
in die Grube bringen.!' Und vom Tode der Gottsellgen
ist ein gewlsser und sehr Xlarer Text in dem Propheten
Jesala am 57. Cape Ve 2.3 'Und dle Gerechten kommen
zum ¥rieden, und ruhen in ihren Kammern'!; item 1 Ios.
15, 16.¢ 'Und du sollst fahren zu deinen Vaetern mit
Frieden, und in gutem Alter begraben werden'!; und
im 25. Ceps V. 8¢ 'Abrsham ward zu seinem Volk
gesammelt.! Dies ist das scheolah, das ist, der
Ort, dahin die Gottseligen versammelt werden,
welchen Jesala 'Frieden'! nennt, da er im 657, Cap.
V. 2. sagbt: 'Die Gerechten kommen zum Frieden,
und ruhen in ihren Kemmern'; denn sie haben richtig
vor sich gewandelt. Da redet er Ja von den Todten.
Also wird gesagt zum Koenig Josia, 2 OChron. 54, 28.:
13iehe, ich will dich sammeln zu deinen Vaetern,
dass du in dein Grab mit Frieden gesammelt werdest,
dass deine Augen nicht sehen alle das Unglueck, das
ich ueber diesen Ort und die Einwohner bringen will.

"Dies glles 1st aus der heiligen Schrift offen-
bar und gewlss, dass die Helligen oder Glaeubigen
nech dem Leibe in ihre Grube (keber) gehen; wie
Abrgham auf dem Acker Ephron gegen liamre ist begraben
worden, 1 lios. 25, 9. Nach der Seele aber gehen sile
in ihre Kammern, in das scheolaeh, da sle mit ihren
Vaetern versammelt werden. Und es haben dle Gott-
seligen auch wohl ihre Gruben, darein sie fahren;
aber dass sie darin ruhen sollen. Und wiewohl sie
mit Traurigkeit dahin fahren, kommen sie doch daselbst
zuar Ruhe und Frieden. Und 1st zwar dles Niederfahren
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der Gottseligen nichts Anderes, denn dass dies
Leben in einen andern Stand veraendert wird, da man
nicht mehr unter der Somne und auf Erden lebt;
sondern dlewelil sle dles Leben verlassen, gehen

8le nun in ihre Schlafkammer und Ruhebettlein,
darin sie schlafen und ruhen, bls Leib und Seele
;:.edemm im gukuenftigen und ewlgen Leben zusammen=

NONe sasase

"Und so viel koennen wir zwar wlissen von den

Orten, da Lelb und Seele bewahrt und aufbehalten

werden, nasemlich, dass keber, das ist, das Grab,

die Staette helsse fuer den ie:.b; gcheolah aber

fuer die SJeele, die da schlaeft, entweder der Gott-

seligen, oder aber der Gottlosen; aber doch mit einem
‘; Unterschieds Und wg§ oun solches fuer eine Ruhe sei,
o wissen wir nicht."

About twenty years ago, the Rev. F., E. Pasche, Eien Val=-
ley, lMinn., read a paper, What do the Socriptures mean by Sheol

and Hedes?, to the South Park Region Conference of lilnnesota.
In this paper he stated that by Sheol and Hades Scripture
does not designate hell in its real maning. In all passages
where sheol and hades occur, he would translate "Region or
place of the dead, Totenreich. Sheol, Hades, realm of the
dead, is one and the seme," 22 He oites the following excerpt
.of a letter from Dr. W. Arndt, Eay 2, 1920:

"Regarding Sheol I reached the conviction that
it 1s always used in the sense of 'the abode of the

dead!, never in itself signifying a place of torture.

2l., Iuther, I, Anslegu_nf des ersten Buches kose, Zweiter Thell,
Lutheris’cher Concordia-veriag, St. Louls, lio., 1881, pp.

1541-1545.

22. Pasche, F. E., What Do the Soriptures liean by Sheol and
Hade?: a pap;r Tead Defore the South Park Region Conference

of hinnesotea by the Rev. F, E. Pasche, of Hien Valley,
m!.nn., Pe 2o
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I pointed out, however, that Deut. 52, 22 clearly
shows that the punishment of God wlll overtake the
wicked in Sheol, that is, in the realm of the dead,
Concerning Hades, my conclusion was that it is the
sawe as the Hebrew Sheol, that hence both the be-
lievers and the unbellevers after death enter Hades,
the former to be in Abraham's bosom, the latter to
be tormented. Gehenna undoubtedly is a place of
torment for the wicked after death. It, then, 1s
the respective subdivision of Hades. Tartaros

(2 Pet., 2,4) 18 the Greek term for the Hebrew word
Gehenna. Our theologians, especlally Stoeckhardt
(in his commentary on Isaish) and Dau (in Theol.
Quarterly) do not take my view. However, a careful
examination of their arguments have con ed me that
their exegesis is faulty and untenable.”

- As seen from thils compendium of opinions, all commentators
agree on one point, &nmely, that sheol, at least in some pas-
sages, refez;a to the state or conditionfinto which all men,
good eand evil alike, must pass after death. Since sheol at
times 1s used to describe the punishment of the wicked, some
immediately conclude that here it mist mean only hell. Vhy
then can we not say that in certain passages sheol must mean
heaven, since also the righteous, as falthful Jacob, enter

sheol?
Ho, this cannot be the case. A careful examination of

all 656 sheol-passages will show that the word sheol, its Greek
equivalent hades, designates the state or condition of dis-
embodied existence,

23. Armdt, W., quoted from Pasche, Fe E., OD. 0ity p. 7.
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CHAPTER IV
CONCEPTION OF HADES HELD BY FATHERS
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CONCEPTION OF HADES HELD BY THE FATHERS

Although i:hi chapter 1s not an essential part of our
discussion, nevertheless, the information here piesented .
1s somewhat beneficial and throws a certain degree of light
on our problem, since many of the writers lived within a few
centuries after the founding of the Christiasn church.

We meke no claim of scholerly work in this part of the
thesis, for the following information is quoted directly from
Love's Future Probation Examined. It 1s merely for 1'::110 sake
of completeneas that we append this chapters Furthermore,
simply because this information 1a quoted from ano-the'r men'ts
work, does not in the least make the information the less

valuable,

Josephus--Hades a tempor confinement or
prison, to the r_‘% teous: Hades, "a subterranean
region, wherein the light of this world does not
shine”; but in which is "a region of light (of
another kind), in which the jJust have dwelt from
the beginning of the world"; "A place of custod
for souls"; "these are now indeed confin
hedes, but not in the same place wherein the un-
just are confined". "Wherein the souls of all"
men are confined until a proper season" (Hades,

.1, 2, 3, 6, 6)¢ The words "subterranean", "oustody",
"gonfined", pertain to a "prison"; yet, only temporary
for the righteous,--"until a proper season",

a2 s

', Hades embraces sbodes for both the righteous
end the wicked: '"Hades, wherein the souls o e
Tighteous and the unrighteous are detained.” "In
this region there is a certain place set apart as
a lake of unquenchable fire"; "while the Just...
are now indeed confined in hades, but not in the
same place wherein the unjust are confined
(Hades, 1, 2). "The punishments and rewards in .
hades" (Wars, 2, 8, 14). Both the wicked and the.
righteous are embraced there.
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Abrsham's bosom: "As to hades, there is one
descent into this region,...but the %ust are guided
to the right hand,...unto a region of light, in
which the just have dwelt from the beginning of the
world,...This place we call the bosom of Abraham"
(Hades, 3).

Philo-="And banishing the unjust and ungodly
soul, he disperses it and drives it to a distance
from himself to the region of the pleasures and
appetltes and acts of Injustice; and this region
is, with exceeding appropriateness, called the
region of the lmplous, more fitly than that one
which l1s fabled as existing in the shades below.

For indeed, the real hell is the life of the wicked,
which 1s audacious and flagitious,:ard llable to all
J;éxgng.a of curses" (Works, Bohn's Ed. vol. ii., pp. 168,
Clement of ‘Rome=="For they went down alive into.
hades, and death swallowed them up" (lst Epis. ¢. 51).
These were Korah, Dathan, and Abiram, and such others
as engaged in the rebellion against lKoses. In this
case the wicked were in hades, but not in the para=-
dise of hades.

Ignatius--Saints in hades, and under the earth:
"He was truly orucified, and (truly) died, in the
sight of beings in heaven, and on earth, and under
the earth" (To Tral. C. Ds. "I mean...by those
under the earth, the multitude that arose along
with the Lord. For says the Scripture, 'many bodies
of the salnts that slept arose!, thelr graves being
opened. He descended, indeed, into hades alone, but
he arose accompanied by a mltitude® (Ibid. Long. Ver.).
Christ by this view must have visited, between his
death and resurrection, the saints that rose with
him from the dead. If this addition to the Shorter
Version does not date near the first part of the
second century, then it mst near the last part,

_ Hades received both the rightecus and the wicked,

both Christ end Korsh. It was therefore for both
classes of men, and had two apartments, as we shall see.

Paplas--A lower paradise: '"As the presbyters
say, then (in the future state) those who are deemed
worthy of an abode in heaven shall go there, others
shall enjoy the delights of paradlse...The first
will be taken up into the heavens, the second class
will dwell in paradise” (65). This is certain, that
the early Christians often conceived of a paradise




lower than heoaven, and that they sometimes called
it "Abroham's bosom", a temporary place for nearly
all ghe departed seints previous to Christ!s resur-
rection, :

Jugtin Martyr--Two classes of men to hades,
He quotes approvingly from .."';oﬁoﬁ.'e:u--‘Eg s

"There are two roads to hades, well we know;
By this the righteous, and by that the bad,
On to thelr separate fates shall tend; and he,
Who all things had destroyed, shall 2ll
things seve" (keep alive).
(GOV't of God., c. 3.)

Hedes, thorefore, receives all of the desd.

Christ did not remain in hades: "So likewlse
Christ declared that Ignoranoe was not on his side,
but on thelrs, who thought that he was not the Christ,
but fancled they would put him to death, and that he,
like some comon mortal, would remain in hades"

(Diao Try. Coe 99)-

Irenasus=-=-Christ in hades: "The holy Lord
remembered his dead Israel, who slept in the land
of sepulture; and he descended to them to make
kriown to them hils salvation...'He also descended
Into the lower parts of the earth,! to beshold with
his eyos the state of those who were resting from
their labors" (Ageinst Heresles, B. vie. c. 22, 8., 1).
"But the case was, that for three days he dwelt in
the place where the dead were, as the prophet says
concerning him" (Her. B. Vs Cs Sl)e

Clenent of Alexandria-="If, the Lord descended
to hades for no other end but to preach the gospel,
. a8 he dld descend; 1t was elther to preach the .
gospal to all", "who had lived in righteousness"™,
'or to the Hebrews only" (lis. B: vi. 6. 6). The
righteous who died before Christ, were ln hades to
hear the gospel there from him. Both classes of
the dead were in hades. "The rich man was punlshed
in hades, being made partaker of the fire; while the
other flourished again in the Father's bosom"
(Inst. B. 11. o, 11). Both men were in hades.

Tertullian--Hades has two ggartmezits and
conditions: "I must compel you to determine (vwhat
you mean by hades), which of its two regions, the
reglon of the good or the bed" (Anima, c. 56).
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"Hay, even in hades the admonition has not ceased
to speak; where woe find in the person of the rich
feaster, conviviallities tortured; in that of the
pauper, fasts refreshed" (Fasting, ¢. 16)s "What-
evor amount of punishrient or refreshment the soul
tasted in hades" (Anima., Ce 7)o

Christ descended to hades: "But what is that
vhich is removed to hades aiter the separation of
the body; which is there detained; which 1s reserved
until the day of judgment; to which Christ also, on
dying, descended" (Anima, ¢. 7)%

Gehenns like the place of punishment in hedes:
"1Fear him who, after he hath killed, hath power to
cast into hell!'" (gehenna) (liarc. B. ive Co 28).

Abrgheam!s bosom: "That there 1s some determinate
place called Abreham's bosom, end that 1t 1s designed
for the recoption of the souls of Abraham's children,
even from smong the Gentiles....Although it 1s not
in heaven, it is yet higher than hell, and is ap-
pointed to afford an interval of rest to the souls
ol the righteous, until the consummation of all
things shell complete the resurrectlon of all men
with the 'full recompense of their reward.!"™ "The
Scripture itself...expressly dlstingulshes between
Abraham's bosom, where the poor man dwells, snd the
infernal place of torment, !'Hell! (I take it) means
one thing, and Abraham's bosom another." "By Abraham!s
bosom 1s meant some temporary receptacle of falthful
souls" (Marce B iv. co 34). "aAnd after this life's
course 1s over, repose in hades in Abraham!s bosom"

(mcc V. 111. Coe 24).

Heaven: "This city has been provided by God
for receiving the seints on their resurrection.”
"te shall then be changed in a moment into the sub-
stance of angels, even by the Investiture of an
incorruptible nature, and so be removed to that
kingdom of heaven of which we have now been treating"
(karce B. 11l. c. 24). Tertullian differed from most
of his contemporaries, in believing that the saints,
except martyrs, do not change their sbode from
Abrahem's bosom to heaven untll after the final
resurrection and judgment. Othera thought that
those in Abraham's bosom at Christ!s ascension
asccnded with him to heaven.
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1ippolytus-~"But now we mast speak of hades,
in vhich the souls both of the righteous and the
unrighteous are detained...And in this locality
thore is a certain place set apart by itself, a
lake of unguenchable fire, into which we suppose
no one has ever yet been cast; for it 1s prepared
egainst the day determined by God, in which one
sentence of righteous judgment shall be justly ep-
plled to all, And the unrightecus, end those who
bolieve not God, 'who have honored as God the veln
works of the hands of wen, idols fashloned (by them-
selves), shall be sentenced to this endless punish-
ment. But the righteous shall obtaln the incor-
ruptible and unfading kingdom, who indecd are at
present detained in hades, but not in the same plaece
with the unrighteous. For to this locality there is
one descent, at the gate whereof we believe an arch-
. angel is statloned with a host. And when those who
ere conducted by the angels appointed unto the souls
have passed through this gate, they do not proceed on
one and the same way; but the righteous, being con-
ducted in the light toward the rignt, aad belng
hymed by the angels stationed at the plece, are
brought to a locality full of light. 4and there the
righteous from the beginning dwell, not ruled by
necesslty, but enjoying always the contemplation of
the blessings whilch are in their view, and delight-
ing themselves with tho expectablon of others ever
new, and dseming those ever better than these., And
that place brings no talls to them. There, there 1is
nelthor fierce heat, nor cold, nor thorn; but the
fact of the fathers end the righteous 1s seen to be
elweys =miling, as they walt for the rest and eternal
revival in heaven vhich guoceet} tgis loca;:.gnah And
we call it the name Abraham!s bosom. e un=
righteous agg dragged toward the left by angels who
are minlsters of punishment, and they go of thelr
own, accord no longer, but are dragged by force as
prisoners. And the angels appointed over then send
then along, reproaching them and threatening them,
with an eye of terror, forcing them down Iinto bthe
lower parts. And when they are brought there, those
appointed to that service drag them on to the con=-
fines of hell (gehenna)" (Discourse against Greeks,
8.1)s It sesms that by a general statement, "Abraham's
bosom" is a pert of hades, and by a more specific state-
ment, it may perhaps be called a reglon for the blessed
next beyond hades, or on the further side of it, with
heaven still beyond thats In 1like manner, gehenna in
one sense 1s a part of hades, and in another sense
is a region beyond it. Yet, there is a place of
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punlghrent for the wicked in hedes, if the conception
be allowed that none are cast into gehenna until
after the judgment, This figurative language, and
thought, of the early Fathers, had a substratum in
their resl belief,

Cyprien--"A horrible place, of which the name
is gehenna, with an awful murmring and groaning of
souls bewalling, and with flames belching forth
through the horrid darkness of thick night"
(lartyrdom, s. 20).

Origen=--"Now as we found that gehenna vias men-
tioned in the Gospel as a place of punishment, we
dearched to see vhethexr it is mentioned anywhere in
the anclient Lcriptures, eand especially because the
Jews too use the word. And we ascertained that where
the valiey of the Son of Innom was named in Scripture
in the Hebrew, instesd of 'valley!, with fundament-
ally the sane meaning, it was termed both the val=-
1ey291)" Ennon and elso Geemna" (Agt. Celsus, B. Vvi.

Ce JdJe

Gregory Thaumeturgus--Christ descended to hades:
"It becoweith m to descend even into the very depths
of the grave, on behalf of the dead who are detained
there. It becometh me, by my three daya' dissolu-
tlon in the flesh, to destroy the power of the
ancient enemy, death" (Holy Theophany).

Hades gbolished for those of faith, since
christ rose: 'And if eny one believes not that
death 183 abolished, that hades is trodden under
fooct, that the chains thereof are broken, that the
tyrant thereof is bound, let him look on the martyrs
disporting themselves in the presence of death, and
taking up the jubilant strain of the victory of
Christ..e.For since the second Adam has brought up
the first Adam out ol the deeps of hades, as Jonsh
was delivered out ol the whale, and has set forth
him who has deceived as a oitlzen of heaven to the
shame of the deceiver, the gates of hades have been
shut, and the gates of heaven have been opened, so
25 to offer an unimpeded entrance to those who rlse
thither in falth" (Discourse on Salnts).

Arnobius--"But (will he not be terrified by)
the punishments in hades, of which we have heard,
assuning also (as they do) many forms of torture”
(Agt. Gentiles, B. 1i. s. 30). He does not say
that there 1s punishment in ell parts of hades.
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Loectantius-~"Now, thet he would not remain in
hell (hades), btut rise gagein on the third dey, had
bee:i ?orftold by the prophets" (Div. Insts. B, iv.
Cs 1t DS

l. ILove, W., Op. _O___EQ, DP« 163=171.




CHAPTER V
HOW IS HADES RENDERED BY VARIOUS VERSIONS?
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HOW IS HADES RENDERED BY VARIOUS VERSIONS?

Before we study how varlious translators rendered Hades,
let us turn to I Gor. 15, 55, where St. Paul quotes Hos. 13,
14, The licbrew text reads::

[ .

e The Septuagint

20
X
e

tran;la.\.t'cs éh:aa éx p,"a; "3_;_:,_; éu‘fc‘“; SJTeds Al 34
Favile Avrowripm. aizids s Tmed 7* Liny caes Baversd Zad

Z2 HEvTEox Tovs 5_;’_; According to Nestle's text, I Cor.

15, 85 reads: _sazcwifyd Divares £is iness el gess
Sdvats s 7D kiMoss D ques Bivatas 7R uEvTears However,
m is given as a varisnt reading. It would seem, we admit,
that the better manuseripts prefer the reading Rryrg e Ac-
cording to hermeneutical rules, it would perhaps be more cor-
rect to accept the reading found in the betier mamuscripts.
But in view of the fact that the oﬁé;inal Hebrew has S_ng_,
that the Septuagint translates w_ as i-"}' and that Nestle!s
text glves é’gf_ as a variant reading,--these three conslder-
ations induce us to include I Oor. 15, 66 on the list of
passages in which -ﬁ-f)-i occurs in the New Testament. There-
fore, throughout this study, we shall work on the assumption
that ‘4';’_,_ appearsa in eleven New Testament passages.

As in the case of _m, also with ;;F_ the versions
help us little in solving our problem. The Afuthorized Version
renders a_;’_‘ as "hell" in each passage, with the exception of
I Cor. 15, 556, where it translates it as "grave". 1In this
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passege the Revised Version and ioffatt have "death", while
in the other ten passages both have "Hades", with the ex=-
ceptlon of Acts 2, 27. 31, where ioffatt has "grave", The
Vulgate has "wors" in the I Cor, passages and "infermus! in
the other ten. The Douay Version, following the Vulgate, has
"death" in I Cor. 15, 55, and "hell" in the remaining "Hades"
Passages. Strange as i1t may seow, the Horwegien Blble has
"Helvedo" in I Cor. 15, 55, and in gll the other vassages
with the exceptlon of the two passages in Acts 2, where it
translates _i{g,_; as "Dgiss Rige", meaning, "realm (or king-
don) of the dsad®, Iuther is consistent throughout, for in
oach cause he has rendered the term vith "Hoelle™.

Concerning the Etymology of the Norweglan "Helvede",
Dr. Theo. Graebner gives us the folloving information:

Mriielvede! is derived from the Indo-European
Thalja!, meaning Hell, Unterwelt (0ld Norask 'hel!),

endé 'vitja'!, meaning punishmwent, 01d Norsk !'viti!?,
Hel-vitli, Helvede, then origli%allz atood for the
punishment after death, an worthy of note,
that the simple 01d Saxon 'witi'!, 0ld High German
'wigi' (irom vigen, to punish, 'Verweis'!), meant
punishiwent of the darmed even without the prefix
nel, Hoelle., (Flck, Indo-Germ. Woerterbuch, vol,
III, ppe 99, 304.) Hence it 1s a falr assumption
that the terw 'Helvade! wihien it was employad by the
Horwegian translators of the craedf' ftood as an
exact equivalent for Hades = Hell.

In our study of the Hades passages, I shall examine each
passage in its context and shall freely quote wvarlous views
held by exsgotes, before presenting my own opinion,

l. Graebner, T Op. d-tn, Pe 804
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CHAPTER VI
VARIOUS VIEWS AND EXPLANATIONS OF HADES
IN NEW TESTAMENT PASSAGES
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A, MATT. 11, 23 - LUKE 10, 15 X

A. Vet "™And thou, Capernaum, which art exalted unto
heaven, shalt be brought down to hell,"

Nostle: kol ¢u's Fepagrasgur —uy  Soc obesved Spadyey’

In the previous versea Christ pronounces woe upon the
Gallilean cities of Chorazin and Bethsalda. They had had oc-
caslon to see His miracles, they had often seen Him manifest
His almighty power, they had seen His signs and wonders, yet
they had rejected Him and His saving Gospel. Christ had been
patient wvith them, but now He finds 1t necessary to pronounce
woe and condemation upon the inhabitants of these two cities.
Chorazin and Bethsalda are compared with Tyre and-51don, two
heathen cities. Yet Christ tells Chorazin and Bethsalda:

(ve 21) "If the mighty works which were done in you had been
done in Tyre and Sidon, they would have repented long ago in

sagkcloth and.:,a%hes. ¥, 28, But I say unto you, it shall be
more tolerable for Tyre and Sldon at the Day of Judgment than
for you."

Christ here wishea to point ocut that the greater the
opportunities, and the greater the privileges, the greater
also will be the responsibility. The temporal and spiritual
blessings of Chorazin and Bethsaida were indeed great, while
:fhose of Tyre and Sidon were comparatively insignificant;

1. Parallel Passages.

4
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hence, on the day of judgment, God will take these things
into consideration and will render punishment accordingly.

Then Christ pronounced the curse upon Capernaum: "And
thou, Capernaum, which art exalted unto heaven, shalt be
brought down to hell; for if the mighty works which have been
done in thee had been done in Sodom, it would have remained
until this day. But I say unto you, That 1t shall be more
tolerable for the land of Sodom in the Day of Judgment than
for thee."

Capernaum had been "exalted unto heaven" in that Christ
made His home there during His Galilean minlstry. He had
performed many notable miracles there, and 1lts inhabitants
hed there heard so'ma of ﬁia most powerful sermons., Yet these
people, with the greatest splritual privileges and blessings,

) .
lixewise rejected Christ; hence the sentence: & 6.
xq‘_y",_-’_l ~To hades shalt thou go down!

Concerning the condemmation of Capernsum, Drs P. E.
Kretzmann remarks:

"Exalted most high, degraded most deeply! Such

is its curse. For even Sodom, representing the essence

of bestlial filth and immorality, would have responded

to such evidences of special divine love and mercy.

On the Day of Judgment, therefore, Sodom also .will

be preferred above Capernaum, It 1s a terrible th

to despise God's visitation of grace. All those that

have had an opportunity to learn about Christ and

His work, but refuse repentance and faith, will

receive a severer judgment on the last day and
will be condemmed to greater dammation than other
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sinners that were not §° signally blessed with the
reveletion of truth."

It would be mere speculation to assert with any degree
of certainty what meaning of ;Up'. Dre Kretzmann had in mind
vhen he wrote this statement; yet he uses the terms "severer
Judgment" and "greater damation" on the day of judgment,
¥atthew Henry likewise does not discuss our problem here;
however, from the follcwing two statements it is obvious
that he uses fays synonymously with 'M:

"Gospel advantages and advancements will sink
sinners so much lower into hell",...."It has there=
fore been justly sald, that the professors of this
age, whether they go to heaven or hell, will be the
greatest debtors in either of these places; if to
heaven, the greatest debtors to divine mercy for
those rich means that brought them thither; if to
hell, the greatest debtors to divine justice, for

se rich means that would have kept fhem from

thence."

Lenski presents his view on hades in no uncertain terms

when he writes:

"The English hades and hell deserve a capital
no more than heaven or the heavens. Here thades!,

the unseen place (& privativum plus ,’&"F) is
beyond question th’e! opposite of 'heaven!, and thus

2., Kretzmann, P, E., Popular Commentary of the Bible, The
* New restament, Concordia Publlshing House, St. Louis, lLo.,

1921, Vol., I, Dp. 64.

S« Henry, Katthew, Comment on the Whole Bible, Fleming He.
Revell Gompany: New ’Erﬁ, Toronto, London, and Edinburg,

1721, Vol. V, (pages are not mumbered).
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mist mean hell, Here 'hades'! is not used in trans-
lation for scheol, for Jesus is not quoting, though
he may have used scheol in the Aramaic. Note that .
Jesus does not postpone Capernaum!s descent into
hades til the judgment day. Sodom had already gone
down, Tyre and Sidon would follow, and so Chorazin,
Bethsalda, and the worst of them all Capernaum.
'Hades'! cannot mean merely das Totenreich, the realm
of the dead, into which so mym the dead
descend. If a place different from heaven and hades,
a receptacle for all dead men, really existed, for
Jesus to declare that obdurate Caperneum shall descend
thither would be pointless-=since, where else would
dead men go? kEatthew has 'hades' only once more, in
16, 18, and there too in the sense of hell, the place
of the daxmed.....Speculative thought makes hades a
a condition, instead of a place, but oniy clashes
with the words here uttered by Jesus."

Vincent, in his "Word Studies in the New Testament"”,
maekes the following statement regerding -;‘:F‘ in his treatment
of katt. 11, 23:

"In the New Teatament Hades is the realm of the
dead. It cannot be successfully maintained that it
is, in particular, the place for sinners (so Cremer,
1Biblico-Theological Lexicon'). The words about
Capernaum (Matt, 11, 23), which it i1s surprising to
find Cremer clting in support of thls poslition; are
merely a rhetorical expression of a fall from the
height of earthly glory to the deepest degradation,
and have no more bearing upon the moral character of
Hades than the words of Zophar (Job 11, 7. 8: Canst
thou by searching find out God? canast thou find out
the Almighty unto perfection? It is as high as heaven;
vhat canst thou do? deeper than hell; what ongst thou
know?) about the perfection of the Almighty."

4, Lenski, R. C. H,, Interpretation of 3St. liatthew!s Gospe
Tutheran Book ct;!':oem, goms, Ohio, 1932, pp. 4

435.
S5« Vincent, Op. Ej.-_'_b... Pe 90,




In his somewhat extensive work, "Future Probation
Examined", Love makes the following remark in his treatment
of the word f&as In the New Testament:

"The Septuagint nearly always translates the
Hebrew 'sheol! by the Greek thades!'. The exceptions
employ some word of similar meaning. For at least

- three hundred years before Christ, hades meant what
sheol meant; and since the latter was the abode of
the dead of both classes, the former was also. INo
evidence appears of any change at the time of Christ,
or afterwards, Where the word 'hades' 1s used to
slgnify the place of elther the righteous or the
wilcked, some quaelifying language or circumstances,
as In the case of sheol, indicate which part or state
of hades is meant. !'Thou...shalt be brought dowvn unto
hades! (Matt. 11, 28).ese.Such expressions imply
judgment, and the place of destruction in ‘hedes,.” 6

Pearson expresses his interpretation of £fs in this
passage in the following manner:

"tthat 1s the state of those in Hadest In reply,
two things may be sald on the basls of New Testament
teaching. Firast, they are consclous, alive, knowing
their own condition and the condition of those still
upon earth. They are in full exercise of their
feculties, reason, memory, etc. Hades 1s not a
place of mere !shades!, of seml-existence, but a
place of living personalities who are aware of their
own unsaved condition and of their separation from
all that is goode In the second place; those ablding
in Hades are in torment. Hades 1s a place of suffer-
ing of punishment for sin. This conception was
growing among the Hebrews long before New Testament
times. Sheol had come to have a definite connection
with sin and judgment. It meant the humiliation and
destruction of the wicked. ¥ith this idea in mind
Jesus sald eopceming Capermesum, !Thou shalt go down
unto Haded,"

6. Love, op. cit., p. 178.
7. Pearson, op. d t., ppe 512=313.
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The wrlter of the artlcle "Sheol=Hades-Hell-What?" in

the Quoensland lMessenger has very definite convictions con-
cerning the use of é"P—’ as 1s seen from thlis statement:

", ..0pponents confidently assert that 'hades!
means the grave, or the state of death of believers
and unbelievers...It has not that wider meaning of
sheolesseseIn batthew 11, 23, and Luke 10, 15, Jesus
solemly threatens the wicked inhabltants of Capernaum
with speclal and severe punishment in the day of Judg-
ment (ve 24). If hades meant only the state of death

of all inhabitants of all cltles, then this would be
a senseless statement,"

The lexicographer Thayer apparently uses 1@!:. in a wider

meaning, for he translates this phrase metaphorically, "to

(g0 or) be thrust down into the depth of misery and disgrace". 9

B. MATT. 16, 18

Ae Vet TAnd I say also unto thee, That thou art Peter,
and upon this rock I will build my church; and the gates of
hell shall not prevall against it."

Nestlel pu £ Cue Mpu S € &b Bivgsc, kel dm}
o6 _Maz/epiTauciv uir9ss

This passage 1s very famlliar to all of us, chiefly be-
cause of the fact that Roman Catholic theologians lay mach

8. "Sheol-Hades=-Hell-Whatt", from The Queensland Messenger,
(Oorgan of the meensland'nistrfc'ﬁ-og the LEv. Lutheran Synod

in Australia), Vol. 8, No. 9, July 10, 1934, p. 98.
9. Thayer, Ope g&o. lo Ce ‘
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stress on thls passage for thelr doctrine of the primacy of
Feter., 'This erroneous conception of the paplsts does not
concern us here and has no relation whatsoever to our problem.

Christ spoke these words after that glorious declaration
of Petor!s: "Thou are the Christ, the Son of the living God."
Peter was commended highly by the Lord for his fearless con=-
fession, for Jesus said unto him: "Blessed art thou, Simon
Bar-jona; for flesh and blood hatﬁ not revealed it unto thees,
but Ky Father which is in heaven," Then follows this promise
concerning the entire Church: "Upon this rock I will bulld
my church; and the gates of hell shall not prevall sgainst it."

¥ie have often heard exegesis on the first part of this
passege, and.we all now that vhen Christ said, "Upon this
rock I will build my church”, He meent that upon this Peter-
like coafession is the Church founded. However, just whet
did Christ mean with the words: "The gates of hell shall
not prevall against it,." ﬂr. P. E, Kretzmann states:

"Against this Church, as it 1s bullt, and 5

because it is bullt upon this rock, the gates of .

hell cannot prevail, all the powers of hell camnnot

conquer it. It is strong, enduring, so long as the

falith in the Father and in Jesus Christ, His Son, our

Redeemer, and 1in the .‘;1;{):!.:‘:1.{b as glving this blessed
. certainty, reigns in it." -

Matthew Henry gives the followlng exegea:ls on this
_ sentence, i) mid {das ol Kaugyugavens  «TPs S

10. Kretzmann, op. cit., p.'90.
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"This iuplles that the church has enemies that
fight against 1t, and endeavour its ruin and over=-
throw, here represented by the gates of hell, that
is, the city of hell, (which Is %Irec'ﬂ'y opposite to
this heavenly city, this city of the living God),
the devil!s interest among the children of men. The
gates of hell are the powers and policle s of the
devil!s kingdom, the dragon'!s head and hoyns, -by
vhich he makes war with the Lamb; all that comes '
out of hell-gates, as being hatched and contrived
there, These fight agalnst the clurch by opposing
gospel truths, corrupting gospel ordinances, perse=-
cuting good ministers and good Christisns; drawing
or driving, persuading by craft or forelng by cruel=-
%y, to that which 1s inconsistent with the purity of
religion; this 1s the design of the gates of hell,
to root out the name of Christianity (Ps. lxxxiii, 4)
to devour the men-child (Rev. xil. 9), to rage this
city o the ground,

Lenski again is very explicit in his interpretation of
g_qi in this passages

"In speaking of the foundation on which he will
bulld his chmrch, Jesus 1s thinking of her mighty
enemies. Though the articles are missing with pg

v, both nouns are definite. On 'hades', see 11,

« !The unseen place! is here viewed as a mighty
fortress, the opposite of the sacred Temple of Christ;
and the 5./ or portals of hades, are figurative
for the ﬁ;‘ﬁ%& warring hosts that lssue from these
gortala. It 1s impossible thus to meke thades! mean

the realm of the dead!, the hypothetical place to
which all the souls of dead men descend til judgment:
day. How could 'the gates! of such a place war agalnst
the church on earth? Here 'hades! mmast mean hell, -
the abode of the devils, whose one object 1s to
deatroy the churche....The implication is that
hell's gates shall pour out her hosts to assault

the church of Christ, but the church shall not be
overthrown (Reve 20, 8=9). What mskes her impreg-
nable is her mighty foundation, Christ, the Son of
the living God (1 Cor. 15, 24b). lierely as a mat-
ter of curlosity in exegesis we mentlon the notion

1l., Henry, op. cit.
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that at the end of time the church will batter down
the gates of the lower world to release the dead
held there. This tops off Christ!s descent into
hell, by a descent of the church of bellevers to
the same places. Yhen it comes ti hades more than
one exegete loses his balance," 12

Pearson presents the following explenation for his views

on this passage vhen he writes:

"1The gates of Hades', found in Matt. 16318,
is a proverbial ezpression, used¢ frequently in Greek
literature, also in the 0ld Testament and in the
Apocrypha. Here 1t seems to stand for the powers
of the underworld that oppose the church, or, as
many think, for death which 1s fthe last enemy!.
The »e aning is that, in spite of all the powers of
death and of the nether world, the chuigh will go
on triumphently to its consummation."

The following 1s a quotation from ILuther quoted in the

Hirschberger Bibel under this passage:

"Die allergroesste Gewalt der hoellischen
Gelster., Wenn glelch der Saten alle seline Kacht
wider die Kirche so vereinigte, als wie man bel
einer Vertheldigung einer belagerten Stadt Thut,
um ihre Pforten und Thore wider das Eindringen der
Feinde zu beschuetzen, wird er es nicht wehren
koennen, dass nicht die Seelen ams den Thoren der
Hoelle herausgerissen sollten werden, noch viel
weniger die Kirche Christl gar uebermoegen oder
vertilgen. Ps. 124, 6=8, Ps. 129, 2. Rgl. Dile
Hoellenpforten sind aller Gewalt wider die Christen,
als da siﬂ Tod, Hoelle, weltliche Welsheit und
Gevalt."

12. Lenski, Op. g’_._t_d' Ppe. 608=609.
13, Pearson, op. cit., pp. 509=510.
l4, Page 36,
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On po'des fdev , Vincent states that it is "an oriental=-
ism for the court, throne, ami 'd:!.gnit'y of the infernal king-
_ dom, Hades is contemp]i:hted a8 a mighty city, with formidable,
" frowning portals.....']!';e kingdom or city of Hades confronts
and aszaults the church which 'Christ bullt upon tho rock..
(Cr. Job 58, 17; Ps. 9, 13; 107, 18; Isae 38, 10.)" =

In the Queensland Messenger we read: "In Matthew 16, 18, .
Christ promises that the gates of hell shall not prevail against
the Christlan Church. Also these words of our Savior would
be a lle and e decelt, if hades meant only the state of death,

because all members of the Church go into death." 16

C. LUKE 16, 23

Ae Ve: "And in hell he 1lift up his eyes, being in tor-
ments, and seeth Abraham afar off, and Lazarus in his bosom,"

Nestle: .uu) gr 12 46 Ladess Teds S@Pudeds wbred s
imbgyue kv pabucuss gt Agsa Arb pskeiSer el Aifsgar

It is immeterial, as far as our problem is concerned,
whether or not this story of the rich mon and Lazarus is a
paraeble or the-accaunt of an actuel happening. It 1s generally
consldered to be a parable, for it is an earthly story with a

heavenly meaning.

15, Vineent, Op. g}ﬁ.g.p. 96.
16. Queensland Messenger, op. git., l. S.
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This parable is so foamiliar to us, that we need not spend
time to relate the account here. The beggar dicd and was
carried by the angels into Abrgham's bosom. (&5 e KeATey.
m‘%—-symbolic language for the blessed abode of de=

7

parted szouls,) x The rich men slso dledé and was buried,
Vie are then told of the rich men that "in hell he 1lifted up
his eyes, being in torments, and seeth Abrshem afar off, and
Lazarus in his bosom" In the case of both men, dcath did
not end all, Ilowever, the state or condition in vhich each
finds hinself 1s the extreme opposite of that of the other.
Lazarus was in extreme bllss and happiness, while Dives, as
the rich man is often styled after the Latin term used in the
Vulgate, was in torments, in extreme egony. Now let us study
vhat excgetes write on the use of g_;F_ in this connection.
Dr. Kretzmann writes:

iIn hell, vhere his soul found ltself, the

foruer rich man found himself In tortures, in in-

expreossible agony, as great, by contrast, as was the

bliss of Lazarus vhom he could see. In his pain and
migery he called out for relief, asking Abraham to

have pity upon him and dispatch Lazarus with only so

mich as a single drop of water on the tip of his

finger, to quench the burning, feverish thirst vhich

vas consuming the pampered soul. Just a little cool-

ing he longed, he pleaded for, on account of the

flexe which was affecting him with the severest

painse.seeedind even if Abraham had been willing to

listen to the pleading of the poor wretch in hell,

there was no possibility of fulfilling his requeat,
since there was a deop chasm, an unbridgeable abyss,

17, Fahling, A., The Life of Christ, Concordlia Publishing
House, ét..iom, EQ,TQSE. Pe 478,
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between the place of the blessed and that of the
damned, firmly fixed, excluding all possiblility of
intercourses...sThe repentance of the damed in hell
may be sincere and comprehensive a thousand times
over; but then it is too lstel.....lfote: Hell is
not a figwent of a diseased lmagination, but hell

is reall 1Its torments are terrible: A consuming
and yet never destroying flame; thirst that cannot
be alleviated by so much as a tiny drop of water;

the ebllity to see the bllss of the saints in heaven,
but no posszibility of ever becoming partakers of that
happiness; no dellverance or salvatign from hell's
tortures,--all hope forever gone."

On this passage Matthew Henry writes in part:

"iis (the rich man's) state is very misersble.
He is in hell, in hades, in the state of separate
gouls, and there he 1s in the utmost misery and
angulsh possible. As the souls of the faithful,
imrediately after they are delivered from the
burden of the flesh, are in joy and felicity, so
wicked end unsanctified souls, lmmedlately after
they are fetched from the pleasures of the flesh by
death, are in misery and torment endless, useless,
and remediless, and which will be muach increased amd
conpleted at the resurrectionee..s.lie saw Abraeham
afar offs To see Abraham we should think a pleasing
aight; but to see him afar off was a tormenting asight.
seceallote: Every sight in hell is awavatinGOUQUQ
The title he gives Abrsham:; Father Abraham, Hote,
there"a.fg wony in hell that can call Abraham father

Dr, Lenski writes at some length on the use of gly.:. in
passage:
"That the rich men's soul went to hell needed

no saying. It 1s a master touch in the parable to
tokeo that for granted. On the etymolcgy of hades

18.
19.

Kretzmann, op. ¢it., pp. 3556-357.
Henry, op. git.,
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see 10, 15, On this woxd, and especially here in
this perevle, the comkentators run wild. PFirat, a
group which sees only an accommodation to the cure
rent Jewioh wlevie In all that Josus herc seys chount
the other world; then those who reducae evergthing to
thelr urong conceptlon of the Gld Tezbawmwont sheol:
finally those who meke this pussege their sedes
doctrinue for st leosh four placcs in the other
worid, making thedea'! the Totenreich, realm of the
Qeud, with two sonpartments, an uprper ond a lower.
The latter is developed g0 as o anable conversion
for theose vho in thiz 1ife remained without the
Gospel, and the howlers between this idea and the
vetheolle purgetory becoms very dim. Other notions
are egdded, such as that the soul of Jesus rlso
cntered thils realu of the Gesd and rewalned there
til hie resurrecetion; and that his descent into
Lelil wmeent that he went Into this realmn of the desd
and released Ifrom 1ts upper part the souls of the
old covenant apinte; taking them with hinm in tri-
wmp to hoavenes So thls part of the realmof the
dosd iz now vacent, though we ave not tald thet a
tfor rent' sign has been hung upes The Soriptures
and Jesus Jmow nothing of all this wild spoculation,
contradioting it at every voint, It cannot be
atitacked too severely.? <0

Dr, Lenski then discusses at somo length the relation of
sheol end hades which i1s quoted in thls paper on pege 24,
Continuing with the use of m_;_ in this paasage, Dr, Lenskil

virites:

" and in hedes (the ungeen place) heving lifted
up hls ayes; bolng in tormenta, ho zees Abraham firom
afart! etc. 1s forced to moan thai Abrahem and Lazarus
too were 'in hadea?!, and thus thls statoment is turned
into a sedes for the intormedlata place. All the
desd ars pilaced there, saints and demmoed, all in
hades, but this divided into an upper and a lower
part=-for 4¢id not the rich man ftlift up'! his eyes?
Though the parable does not say so, the upper place
is called Paradise, whereas no special name is

20, Lenski, ODe clt.s DPPe 535"537.
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invented for the lower. This sedes goes to pleces

the moment we note that the phrase 'in hades! 1s as
far removed in the sentence as possible from !Abraham!.
'From afar! refers to the gulf in v. 26, 4z, being
idiomatic, the Greek measuring from the far place

to the beholder, not as we do from the beholder to

the far place. Abraham 1s pictured as in heaven,

the rich man as in hell. uhat is gained by invent=-
ing a second kind of heaven (Paradise) and a second
kind of hell, and uniting them, with a gulf between,
into a realm of the dead, when we already have the
real heaven and Paradise and the real hell, both
properly divided--vhat 1s gained but a little satis-
faction for speculating minds? The entire Scripture
analogy stands asgainst this alleged intermediate place,

"1Being in torments' 1s certainly the condition
of the souls in hell--or 1s there a difference be-
tween the torments in hell and those here suffered
by the rich man® The objection 1s raised that Jesus
has already placed the rich man 'in hell! (realm of
the dead), and mist add 'being in torments! to in=-
dicate that he 1s in the lower and not in the upper
pert; this fades away when we note that on this asg-
sumption Jesus should certainly have indicated first
of all in which part of this realm of the dead
Abrgham was, The trouble with this exegesis is
that the rich man is in hell, the abode of the
damned, and Abraham in the heaven of God, and 'being
in torments! 1s added, not for us properly to locate
these persons in an alleged realm of the dead, but
to explain for us what seeing Abraham and Lazarus
meant for this tormented rich maneeccee

"The question of the propinquity of the rich
man and Abreham, and of the great chasm dividing
them, vanishes when we remenmber that our ideas of
space do not apply to the other world, and that what
applies there cannot be put into human language.
Thus any argument for hades as a realm of the dead
based on the nearness of the persona, due to thelr
being in one place, as over against a supposed far
wider separation of heaven and hell, vanishes in the
same way. All arguments regarding the other world
based on our ideas of physical space are puerile,
that world possessing spacelessness like 1t possesses
timelessness. The real questlon here is whether the
blessed and the dammed are able to see and to speak
with each other as here represented. The answer is
negative. The conversation put into this parable is




placed there for its own sake-=so Abraham, the
father of bellievers (note: not Lazdrus or
other saints) would answer every unbeliever in
hell, justifying God's judgment on the blessed
and on the dammed. The very frankness of the
parable ougH to keep us from drawing false con-
clusions."”

Love'!s view that hades comprises two compartments, one a
Place of bliss and happiness, the other a place of torment, is
clearly seen from the following quotation:

"This passage makes it certain that in hades
there was a place for the wicked dead. The rich man
was there, and feared that his brethren would come
there. That part of hades seems to have been gehenna;
for it was a place of 'angulsh in,..flame'; and gehenna
wvas a place of punishment in fire. There is no reason
for supposing a difference betwggn gehenna and the
place of punishment in hades."

Pearson presents a slightly different view of the use of
_’ﬂy_ in this passage. He writes:

"Was Hades consldered a place of two compart-
ments, one for the righteous and one for the wicked?
As stated above, the early Greeks so divided Hades.
In the early Hebrew period Sheol was not thus divided,
but in later times both Jews and Greeks belleved in
a two=compartment Hades. It can hardly be questioned
that this idea was almost universal in the time of
Jesus. It is exceedingly doubtful, however, that
such a view is taught in the New Testament. The
only passage that bears directly on thls question
is Luke 16, 25ff. .According to soms students, the
place of torment was not Hades itself, but was only
in Hades, and 'Abraham's Bosom', or 'Paradise!, was
also in Hades. Broadus and other emineit scholars
have held this view. Schofield thinks this view

21, ZIbid., 1. S.

22. Love, ODe P_’._Eo' :_l-_- Ce




prevalled until the Ascension: of Christ but not
afterward. Willcock (The Preacher's Homiletic
Commentary, in loco) says, !There can be no doubt
that in the representation of the state of matters
in the future world, as given in this parable, Christ
used figurative language, in accommodation to the
prévalling Jewish ideas of his time, rather than
reveal that world as it is.! David Smith agrees
with this suggestion (The Days of Hls/Flesh, p. 317).
Some things in the parable muist not be overlooked.
One 1s, that Jesus emphaslized the great distance--
tafar offt=--between the abodes of the rich man and
Lazarus, whereas, according to David Smith, the
Rabbls teught the abodes of the blessed and the
doomed were near together--only a span between them,
or, according to another, only a wall. Again, Jesus
places an impassable chasm between them, indigating
that 'the sentence 1s irrevocable, th® separation
oternal' (Smith). The whole plcture is very dif-
ferent from the current idea of Hades. Dr. Vos
seems to be correct in stating that !'the distinction
is not between "the bosom of Abraham" and Hedes as
antithetical and exclusive'.s...Hades is a place of
suffering, of punishment for sin.....Hades seems to
be used here for the practical equivalent of 'hell!
or 'Gehenna's Hell 1s from the Anglo-Saxon word
helan, to hide, conceal, and originally was synon=
ymous with the Hebrew Sheol or g_a%ggéswhere the idea

of suffering for sin is prevalent.

The writer of the article on "Sheol-Hades=Hell=What?"
in the Queensland Messenger states: '

"Even if figurative language be admitted through-
out the story, one thing is certainly taught, namely,
that the good and bad a to different places and
conditions at death,"

Vincent states the following on the use of 4gyc In this
passage:

235. Pearson, op. ¢it., pp. 511-312.
24. Queensland Messenger, op. oit., l. c.
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"The rich men was in Hades and in torments, but
Lazarus was 'also in Hades, 'in Abraham!'s bosom',.
The detalls of this story fevidently represent the
views current at the time among the Jews. Accord-
ing to them, the Garden of Hlen and the Tree of
Life were the abode of the blessed...:¥We read that
the righteous in Eien see the wicked in Gehenna and
rejolce; and similarly, that the wicked in Gehenna
see the righteous sitting beatified in Eden, and
thelr souls are troubled (Edersheim, !Life a.nd Times
g{’JgsEg'). Christ was also in Hades (Acts 2, 27.

D. ACTS 2, 27. 31

A. Vos "Because thou wllt not leave my soul in hell,
neither wilt thou suffer thine Holy One to see corruptionesses
Sl. He seeing this before spake of the resurrection of Christ,
that his soul was not left in ‘hell, nelther his flésh did see
corruption.”

Nestle: Ve 27 or odn Sjcaradeges v @eysy ueu £25
$hpr 238l Lenaes 18y dmiev cou ideiv Lraydopdve Ve Ble mogiFi.
m.d.;;a. Tagl IS AVacTdCiews 713 Xaerds Sz o¥rs _.).H_IIJJ_{LH

s 6 a¥rz % Lief. aized SlE1v Liagdegdys
Verse 27 is quoted from Psalm 16, 10, which reads as

follows in the original:

() Fy 4 ) . ow.d 2. &
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We note in the first place that verse 27 is a gquotation
from David's Psalm 16, and that in this memorable sermon of

25, Vincent, Ope 2!-_?_., pe 95.




Peter, he quotes this verse verbatim from the Septuagint.
Peter, in this Pentecostal address, establishes the fact that
Jesus 1s the Lord and Christ of God. He proclaims to his
audience that Jesus had been delivered according to the fore-
knowledge of God end that God had ralsed Him up from the dead.
He substantlates his clalms with Scriptures by quotmg_ Psalm

16, 8-11, where David states certain facts concerning the Lord,

and the Kessish speaks through him, These words as spoken by
Peter (according to the A, Vi) read s

"For David speaketh concerning Him, I foresaw
the Lord always before My face, for He is on My
right hand, that I should not be moved; therefore
did ¥y heart rejoice, and My tongue was glad; more-
over, also ly flesh shall rest in hope; because Thou
wilt not lsave My soul in hell, neither wilt Thou
suffer Thine Holy One to see corruption. Thou hast
made known to Me the ways of life; 'J.'ho% shalt make
Me full of joy with Thy countensnce." 26

What did the kKessiah mean when He inspired His penman,
3% or, according to the

David to write J; w “ g
Greek text, ﬁtmﬁc&w,ﬂf—i&ﬂh&' The
Hebrew 23y means, to leave, forsake, abandon, lassen, ver-
lassen; wl:ile, according to Theyer, <ir.relds/zes hes the same
meaning, to abandon, desert, forsake.

Translators are more inconsistent in thelr rendering of
3_;4; in this passage than in any of the other hades passages.
The A. V. has hell; the R V. Hades; Moffatt, grave; Luther,
Hoelle; Douay Version, hell; and the Norweglan, (which other-

26, Acts 2, 25=-28,



wise always has Helvede), Dgdes Rigee.
Dr. Kretzmann obviously takes m; to mean realm or king-
dom of death as is apparent from the following statement_:f

"o....FOI' His rleﬂh‘ His 11v1n8. animate bOdy,
may dwell in cheerful hope; the liessiah!s entire life
could be spent in a confident and calm contemplation
of the end which was awalting Him. For the Lord, His
heavenly Father, would not give up, not desert, His
soul in the kingdom of death, would not permit Him
to become the permanent prey of death, neither would
He give His Holy One to see corruption. He knows and
is convinced that His soul will not be given up and
abandoned in the abode of the dead and destruction,
that His body will not rot in the ggpve according to
the common experience of mankind."

liatthew Henry, who takes a simllar view, states his
opinion in the following words:

"What follows 1s the matter of his hope, or
assurance..sthat the soul shall not continue in a
state of separation from the body; for, besides
that this is some uneasiness to a human soul made
for its body, it would be the continuance of death'!s
triumph over him who was in truth a conqueror over
death: !'Thou wilt not leave my soul in hell! (in

hades, in the invisible state, so hades properly
8 fies); 'but, t ~Thou suffer 1t for a time

to remove thither, andifg rezn:l.n theig, tget thou

wilt remand it; thou w. not leave ere, as

thou dost the souls of other ment." 2B

Dr. Lenski presents the argument that m here mist mean
"Thell®", In arder to understand his interpretation fully, we

present the major portion of his exegesis on thls verae:

27. Kretzmann, op. cit., p. 542,
28. Henry, op. cit.
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"David says, Jehovah will not permit his =oul,
when separated at death from his body,. to fall' 'into
- hades!, £j5 (the better readina?, or g)3 f4evs
SUPDlY ffuar - 11050 the house-of hades's

"Sheol is here translated *hades'. Mich rub-
bish mst be cleared away before these two terms can
be properly defined. The former 1s used in a wide
sense: all men at death go into sheol, and around
the word in this sense cluster all the dark, pain-
ful, dreadful things that we still assoclate with ;
death, leaving this bright world, and entering the ,i
grave, MNeither the Greek nor the English has a true :
equivalent for sheol in thls sensej the Greek used
its 'hades', we use our fgrave!. It was the best
that translation could do, Sheol, however, is used
also in a narrow sense. It is applied peculiarly to
the wicked, all connotatlons and descriptions ac-
cording. This second use complicated matters still
nmore as far as t ranslation is concerned. The Greek
agaln used ‘'hades!, but the English could not again
use 'grave!, 1t used 'hell'!, the place of the damed.

As translations for sheol both 'grave! and 'hell! are
interpretative, and as such perfectly proper. But
here the confusion sets in. Some sidestep the lssue
by just leaving the Hebrew sheol in all the passages
of the English 0ld Testament where this word occurs,
likewise 'hades' in sll the New Testament passages.
The pagen ideas are introduced--we are told the
Hebrews had no clearer ideas than their pagan neigh-
bors., Thelir sheol meant throughout fthe nether
world!, the Totenreich, the realm of the dead. Dime
ly it was supposed to consist of t wo parts, an upper
and a lower part, the one less terrible than the
other. Everything in the 0ld Testament that clashes
with this idea is interpreted away. This procedure
is carried into the New Testament, starting with
Dives and Lagarus in Iuke 16, 22 etc. 'Hades! 1s
kept as sheol, now an intermediate place between
heaven and hell. Hither all the dead are still

said to go, the godly into the upper part, for which
the term 'Paradise! is appropriated from Iuke 23, 43,
the wicked into the lower part, which is not specifi-
cally named. Again all that flles in the face of this
view-=and there is very mch indeed in the New Testa-
ment--is interpreted away, or is just left as con-
tradiction.

"Fancies run still farther. At his death Jesus

is made to enter the Paradise part of this inter-
mediate place, to stay there until his resurrection.

i e e




Some call this his descent into hell (hades).

Also he 1s made to open this place and to release
all the souls so they may enter heaven; as a con-
sequence this place 1s now vacant, the gedly now
going directly to heaven. But the ungodly are still
sald to enter the nether part. It 1s not hell, but
only like hell=-=bad enough. But now some extend the
ldea stlll farther==in this lower part of the inter=
medlate place conversion is still possible. A kind
of infernal mlssionary work is said to be in progress.
Jesus himself is supposed to have started 1t in

1 Pet. 3, 19, adding 4, 6. Shreds of these wild
notions cling to the minds of those who study  the
conmentaries containing them. Not only is David's

" hope thereby darkened, but the entlire Christian hope
as well., Sweep out all this rubbish, originally
lugged in from pagen sources! Two places, and only
" two, exlst in the other world, heaven for all be-
lievers, hell with its dammation for all unbelievers.
The only difference between the two Testaments 1is
this: the New is clearer than the 01d on this sub-
ject, as on all others. In Peter's sermon the New
is made to bring out the full reallty contained
already in the 0ld.

"The %ranslation of our versions 1s unfortunates
"Thou wilt not leave my soul in hell (hades).'! This
reads as i1f David's soul would indeed enter hell
(hades), God eventually removing his soul again.
Even a scholar like Zahn attempts to maintaln thils
sense of the verb--gtultifying himself linguiati-
cally in order to maintain his figment of the Toten-
reich, into which he makes also the soul of Christ
enter. He evades the force of the Hebrew azab by
saying that it might mean 'abandon!, but boldly
claims the Greek verb mist mean 'to leave'!, David
is thus mde to say of himself and of Christ, that
their souls at death would enter, not heaven, but
the reslm where all the dead are, and would be al=-
lowed to escape by means of the resurrection. But
did not Christ, according to this notion, take all
the souls of the 0ld Testament saints out of the up-
per part of this realm of the dead?--and David would
have escaped ghead of his resurrection! And does
not the 0ld Testament itself teach with all clear-
ness the resurrection also of the ungedly, Dan. 12,
2? Yes, what are a few contradlctions when a Hypo-
thesis 1s to be maintainedj] And what of the paral-
lelism==if David'’s soul entered hades (hell), then
Jehovah!s Holy One saw corruption? ,j--,3s{ are
decisive in negating both lines, not merely the main
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verbs but equelly their objects. The soul of David
dld not enter hell, as little as Jehavah'!s Holy One
saw corruption. He preserved both from both,

"God indeed 'gave out! (iuplied in 2 in
V. 23) Jesus to be mede away with th death, but
David alroady said: 'the will not give him to see
corruption!, He will be dead indeed and entombed as
dead, but no corruption, decay, putrefaction would
touch his holy body vhile it lay in the tombeesse
The bedy of the incarnate Holy One could not be
touched by the decay which touches even the bodies
of the saints because they are still sinners,
David thus prophesied in regard to Christ and his
stay in the tomb., And now we see the 'hope! on
which his flesh resteds Death would bring cor-
ruption to his body, but his soul at death would
escape hell and erb er heaven, because Jehovsh's Holy
One would not see corruption when he would be glven
into death (v. 25). The body of Jesus, untouched by
corruption, would arise on the third day, sin and
death conquered for ever. Davidt!s body, living or
dead thus rested in hope, in the hope of its resur=-
rection at thagbast day, and his soul at death would

enter glory."

Pearson, a Baptist theologian, writes the following in

the Review and Expositor on the use of dEys in this passages

"In Simon Peter's discourse on the Day of
Pentecost (Acts 2: 14=36) the word 1s found twice
(vss 27, 31). The first occurrence is in a quota-
tion from Psglm 16: 10f where 1t 1ls a translation
of the lcbrew Sheol. As used in this passage it
means simply 'The unseen world!, or 'the realm of
the dead'!s The point of argument 1s that the risen
Christ is the fulfillment of the prophetic Psalm,
that Christ has conquered dea.tgo Hades here seems
to be synonymous with death."

30.

Lenski, Re C. He, Interpretation of the Acts of the
& 20 Bosk Goncern, Ooluxbus, Ohlo, 1054

Apostles, ILutheran Boo
bp. 86.

Pearson, OD. clt., p. 310.




70

Love prosents hls interpretation of this passage in the

following menner:

MMy flesh also shall dwell in hope: because
thou wilt not leave my soul in hades! (Acts, 2: 26,
27). This undoubtedly refers to Christ. There is
a differcnce between hisg ?flesh' and his tsoul!:
one is in the grave, the other 1s in hades. The
flesh rejoices in hope, because the soul is coming
from hades to reviv 1t, Vhat 1s this hades in
which is the soul of Christ? Is it the place of the
viicked dead? Christ has died for sinners; he does
not need to go there to work out redemption. He has
suffered the agonles of Gethsemane and the cross;
he does not need to suffer in gehenna. That is the
vlace of punishment for the wicked; Christ is not
one of the wicked. Was not Christ in that part of
sheol where Jacob expected to meet Joseph, and where,
no doubt, he did meet him end mltitudes of others
at last? The Apostle Peter, in thls passage, quotes
from David's prophecy of Christ (Ps. 16: 10). There
the psalmlist uses the Hebrew sheol, whlle Peter
translates 1t hades, an inspired. translation. The
seventy-two writers of the Septuagint also translate
cheol in this plsce by hadses, and as there were two
regions in sheol, there are also in hades; and Christ
there 1s with the blessed. The penlitent thief was
to be with Christ in paradise-=~the place of the
blessed--on the day of their death, Still, Christ

. was in hades. Hades, thercfore, had a paradlsical
part, vhich was the 'Abraham's bosom', where
Abraham and Lazarus were. Abraham and his grandson
Jacob were doubtleass in the sams place in sheol or
hades. 7The place in hades where the rich man was,
being in plain sight of Abraham's bosom, with only
a gulf between, may well be supposed to have been
in the same world of the dead. Peter, to make his
neaning clear to his hearers at the day of Pentecost,
repeats by saying, 'Nelither was he left in hades,
nor did his flesh see corruption'! (Acts 2: 31).

The repetition should meke the meanigE the more
clear and the more emphatic to us,"

The writer of the articles in the Queensland Messenger

3l. ILove, op. eit., pp. 180-181.
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Sdmits that gdps in this connection could mean “"the state of
death"; but, for the sake of consistency, he prefers the mean-

ing "hell". He writes:

"In the case of Acts 2, 27-31, hadeos might pos-
8ibly be construed .to mean simply the state of death.
But vhy? It 1s not necessary. Let it mean hell in
the same gense es the other passages. This is quite
in harmony elso with the context, and the doctrine of
Christ!s vicarious suffering. By suffering the
tortures of hell on the cross (Matt. 27, 46) Christ
has saved us from such suffering in hell., Hades 1s
used also by heathen amnthors, Homer and others, to
denote the place of eggrlast:l.ng suffering for the

wicked after death,."

E. I COR. 15, 56

A« Vo3 "0 death, where is thy sting? O grave, where is

thy victory:®
Nestle: ped gass Ddvurz s T rimes 5
Iif €od > DevaTt ‘.ﬂ.ﬁ;.)s 2o, udvroav
We have previously stategl our reasons for including this
verse among the hedes-passages, in spite of the fact that the
better msnuscripts prefer the reading Davers o
It is interesting to note that Luther here translates

"Hoelle", and the Norweglan, having rendered m;_ as "Dgdes
Rige" in Acts 2, 27. 31, here has 'Helvede'!. On this passage

Luther writes:

"Da hier vormehmiich Paulus von der seligen
Auferstehung der Glaeubigen geredet, V. 20. Anm. V.

52. Queensland lMessenger, op. cit., l. c.
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45, 44, 58, so gibt dless sehr grosse Anzeige, dass
hierdurch die Hoelle, nicht das Grab oder der blosse
Stand der Todte, sondern, wie Xatth. 10, 28; 16, 18;
luce 16, 25: der unselige Stand der Qual, und die
Lacht des Teufels, der des Todes (Gewalt hatte,

Hebr. 2, 14, gomeinet sel; well in der allgemeinen
Augerstehung oeffentlich an allen Auserwaehlten sich
golgen wird, wie nicht nmur der leibliche, sondern
auch der andere ewige Ted, Offgg. 2, 11. allen

Sleg an ihnen verloren habe."

From the following statement, 1t 1s apparent that Dr,

Kretzmann prefers the reading B rs @

"Death, who, like a polsonous serpent, has used
hils sting to put psople to death, has lost this sting,
e that was acoustomed to having the victory atsgll
times, has himself been definitely conquered.”

- ¥atthew Henry and Dr, Lenski also prefer B« wurs: here,

Jet the latter goes into detall on the subject. ".'-ie quotes

"Paul retains Hosea'!s apostrophe to death. The
Hobrew has an exclamation, wvhich the ILXX converts in-
to questions. Faul chooses the latter. The effect
i1s not changed, for the guestions too are highly
dramatice The best codices address 'death! in both
questions, although the Hebrew has sheol in the
second, for which the LXX unses hades. Since Paul
throughout speaks only of death he goes no farther
when he borrows from Hosea. Tho Hebrew reads: 10
death, I will be thy plagues; 0 sheol, I will be thy
destruction’!s The LXX: 10 deatE'TvE;re is thy
punighwent? where thy sting, O hades?'! Pesul ap=
propriates !ating! (the A. Vi, following the old
textus receptus, places !'sting! into the first
question; Eﬁe R. V. follows the better texts).

Hosea has Jehovah announce nothing less than the

S
4.

Hirschberger Bibel, pe. 337.
Kretzmenn, op. eit., Vol. II, p. 167.
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utter cbolition of death, so that actually Paul can
do no better than to appropriate Hosea's words when
he himsell declarea the destruction of death in the

‘" resurrection on the last Gay. Unfortunately the old

error stlll passes as stock in irade that in Hoseals
tine the resurrection was as yet 'mo plain truth' and
certainly no source of comforte A falr examination
of the 0ld Testament reveals the very contrary.

Peul sses death for ever conquered, and he
sings a song of triumph over the vangulshed foe.
it 1s ilmportant to preserve the emphasis in both
questiona. This rests on the interrogative 'where!,
Tho vocative 'death' (or, if we prefer: !0 deathl')
is placed in the niddle of the queation whors it
escapes emphasise..ssDeath 1s only an Instrument in
God!s handa, and having done.lts Semporary work 1s
thrown aslde; and resurrection steps in, and .with
ils supremc victory reverses all of that which
scened a victory for deathecses

Hosea has sheol in the second exclamsatlion:
'0 gheol, I will be thy destructionl! The Hebrew
sheol refers to the place where death's power 1is
displayed. The term i1s broed, and thus comes to be
used in various commections in tho 0ld Testawment,
Sut insuificient study and unbalanced theological
inagination have resulted in great confuslion and in
e wass of extravagant error when discussing this
term. In the 0ld Testament all men are said to pass
into sheol, since all must give up lirs anl enter in-
to death. This type of statement ontirely dlasre-
gards the difference that separates men in death.
Then the 0ld Testament uses sheol with refercnce to
the wicked, in an intensified sense, with the impli-
cation that sheol 1s their proper punishrent, When
now the IXX Translsted the 0l¢ Testament they hed
only the Greek term hades (the unseen place) to use
for the Hebrew tsrm sheol. That hades is only a
trensiation for sheol in the Greok Old Testament,
has often been overiooked. In all such passages we
mist go back to the Hebrew, and see in what sense
sheol is used there, whether In the broad or in the
narrow sense. The New Testament Greek, apart from
0ld Testament quotations, uses hades, in the specific
sense of 'hell!, the place of torment for the dammed.
This appearsa with the greatest clearness from the
description which the New Testament appends to hades.
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"Thus the use of sheol and of hades in the
Scriptures becomes entirely clear, The bodies of
all of the dead entor the grave. The souls of the
righteous ot once pass into the hands of the Father
and oi Chrlst (Acts 7, 693 Phil, 1, 23; etc.); those
of the wicked are cast into hades or hell. The god-
1y souls never enter hades, never enter sheol in the
sense of hell. Only Their bodies enter sheol, in the
sense of the state of death and the grave. it 1s the
grossest kind oi' perversion of Scripture to deny the
existence of hell on the strength of 0ld Testament
bassages that employ sheol in the broad sense. Vhere
the Hew Testoment uses hades without quoting this
vord, it ggver means 'grave!, but it always means
Thellt"

The Queensland liessenger: "1 Cor. 15, 55 and
Rev, 1, 18, speek of hades as an enemy whom Christ
has congquered. This victory is given to believers

(ve 57)¢ Vhat beconecs of our victory over hgﬁes,
if hades claims all people as its victims?® V6

F. REV. 1, 18

Ae Ve: "I am he that liveth, and was deed; and, behold,
I au alive for evermore, Amen; and have the keys of hell and
of death."

Nestle: ga) o 4dv, hal Epavenpr veweds  wal Qded fov ciar
&5 1ads dGvas  zic alslewy o Xl Sy 783 44Tk 763 Divires

The words of this passage were spoken to Jom of Patmos
by the Son of kan. John begins to describe his vision. He
heard a wice behind hiu, "a great voice, as of a trumpet,

86, Lenski, R. C. He, Interpretation of St., Faul's First and
Second Epistles to the Corinthians, Lutheran Book concern,
Columbus, 0, 1935, pp. 762-765.

86. Queensland Messenger, op. cit., l. C.
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(ve 11) saying, I ar Alpha and Omega, the First end the Last;
and, what thou seest, write in a book, and send it unto the
seven churches which are in Asla.,” W%hen John turnsd to see
the volce that spoke to him, he (v. 12) "saw soeven golden
candiesticka; (ve. 13) and in the mlidst of the seven candle-
sticks one like unto the Son of 2an." The immwediate effect
of this vislion upon John caused him to fall like dead at the
feet of the Son of lian. The latter laid His right hand upon
John, and said, (ve. 17-18) "Fear not; I amx the first and the
last: I am he that liveth, and was dead; and, bahold, I am
alive for evermore, Amen; and have the koys of hell (7s5_ JLev)
and of death," etc.

Agalin we must ask what the meaning of g;_’_; is in this
Bacssage. According to the following statement, it is apparent

that Dre. Kretzmann here would reander -"f-'-F- as "hell"s

"christ was dead, He did truly lay dowm His life
in death for the guilt of mankind, but His last cry
on the cross, with which He commended His spirit in-
to the hands oi His heavenly Father, was a cry of
victory, John 10, 18; Rom. 6, 9 10. By His victory
over death and hell christ is the Living One from
eternity to eternity, also eccording to lis human
nature. And He has the keys of death and hell, un-
iimited power to save and to condemm. Those thab
accept Him in true falth as tho Savior of the world
will receive at His hands eternal life with gll the
unapeakable bliss that this implies; those that re-
ject His atonement will reecivg,’ the sentence of ever-
lasting death and dannation."

O7. Eretzmann, op. dit., pp. 595-594 .
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Dr. Fuerbringer preéents the same view in his lecture

notes on Revelation:

1Kleis tou thanatou kai tou hadou', This is
a-pleture and symbol of the power of God. He has the
power ever death and hell, and He can save and keep.
He closes the gates of Hell for His own. He opens
them for the devil and his servants. - Death and hell
are personified as places. Hades here does not mean
the conditlon of death, or death, but everlasting
punishment, Like the Hebrew word Sheol, it may mean
death, but it also means hell, This power of Christ
is a consolation for John., It makes him able and fit
for his office. I-Ieaas to know the majesty of Christ,
then prooclaim it." :

Matthew Henry comments:

"T have the keys of hell and of death, a
sovereign dominion % and over the Invisible world,

opening and none can shut, shutting so that none
can open, opening the gates of death when he pleases
and. the gates of the eternal world, of happiness or
migsery, as the Judge ofsgll s from whose sentence
there lies no appeal.”

Lenskl also here goes into great detall in stating his

reasons for interpreting dsys as "hell" in this passage. We

quote:

"That he died for our sins and rose for our
justification is not statel here, but it underlies
this designation, agit does in ve 63 'the First-
born of the dead!. Here the result is made promi-
nent, which does not stop with time but extends into
the other world: ftand I have the keys of the death

S8,

59,

Fuerbringer, L., Olass Notes on Revelation, limeograph
Company, Concordia Seminary, St. Louls, lios; De 6.

Henry, Op. g_tb_n, ¥ol. VI.
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and of the hades!. As !'the Living One! who was dead
and yet is living for ever, these keys are in his
possession. In Natth. 16, 19 Jesus calls them 'the
keys of the Kingdom of the heavens!, and as the one
who owns these keys he bestows them on Peter, namely,
the power to bind and to loose, to open the door of
Christ!s rule of grace to the repentant sinner and to
lock that door against the impenitent sinner. This

is the same as opening death and hell to the impenitent
and closing them for the penitent.

"We may admit that in 6, 8 and in 20, 14 'the
death and the hades! are personified. This is not
the case here, where Jesus says he has 'the keys of
the death and of the hades'. !The death' cannot be
a2 place like 'the hades!, so that the keys unlock
and lock both allke. 'The keys! is plural, as in
katth. 18, 19, to convey the ldea that the double
power i1s meant, naemely, to keep from hell and to ’
consign to hell,-=in Matthew to bind and to loose
(John 20,23); yet in Reve. 3, 7 we have only one key,
'the key of David! for opening so that no one shuts
end for smtting so that no one opens. Ve thus
interpret that Christ has the double power (!the
keys'!) tosave from, and to. consign to 'the death
(this state) and the hades! (this place). It is
worth nothing that 'the death! aml !'the hades! are
articulated, like 'the sin'! and 'the death! in
Rom. 4, 12. Throughout Romans Paul distinguishes
between 'sin' (in general, whatever is of this
nature) and 'the sin!, this deadly, damming power.

"Yet in considering Revelation more must be
said about hades, especially in view of 6, 8 and
20, 14. The word itself means 'the unseen place'.
It is used in general as a designation for hell,==-
but do not capitalize like the Re. V., since we do
not capitalize heaven. In 6, 8 'the Death' slays
men in judgment, and 'the hades' keeps following
after to gather in the souls of those slaln in
judgment. The hades' is the unseen place that
swallows up the human souls of the dammed until
judgment day. Thus in 20, 13 'the death and, the
hades! give up 'the dead, those that are in./them',
and in 20, 14 both the death and the hades are
thrown into the lake of fire. The fact to be noted
well is that in 1, 18; 6, 8; 20, 15 and 14 tthe
death and the hades! appear in conjunction. 1In
other words, Revelation usesu_gh' fys &8 a name for
the place unto which 'the dea elivers the souls
of the humen beings who are dammed. Until Judgment
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day hell functions only for the souls of the dammed,
and 1s thus termed thades!, the unseen place. Vhen
hell is mentioned as recelving both the souls and
the bodies of the dammed, Jesus calls hell 'the
Gehenna' and 'the Gehenna of the fire!', and in Rev,
20, 14-15 'the lake of the fire!, in 21, 8 'the lake,
the one burning with fire and brimstone, which 1s the
death, the second'!. How '"the death and the hades!
are thrown at last into 'the lake of the fire! we
shall see in 30. ldecene

"In the New Testament ¢ 1s used ten times:
four times by Jesus In Matthew and ILuke, four times
in Revelation, twlce in Acts as a translation for the
Hebrew sheol. The ILXX had no other Greek word to
use for Ehﬂo:.noono. .

"Nelther the Greek nor the English has a word
corresponding to the Hebrew sheol. Hence all the
translations in the A. V. are of necesasity inter-
pretative, Vhen sheol applies to the deasd in general
as merely dead, the A. V. uses tgrave!, which comw eys
the general idee wlthout verbal correspondence. When
sheol applies to men who are dammed, the A. V, uses
Thell'!, which enswers similarly. In the New Testament
things are far slmpler, for the New Testament writers
wrote Greek and used 'hedesa!, and this only in the
sense of the place for the dammed, even in Acts 2,

27 and 31 where the Hebrew sheol 1s rendered by
thedes! ('hell'j. This mmmar!zegothe linguistic
data, though more may be added."

An entirely opposite view is held by Love. He explains
passage in the followlng manner:

"when Christ in the book of Revelation says,
'T was dead, and behold, I am allve for evermore',
he added, 'And I have the keys of death and of
hedes! (ReVe. 1: 18). He having been deed and now
being alive, it seems quite natural and appropriate
for him to say that he had the keys of--the power
over--death and the world of the dead. But to under-
stend him as saying that he had the keys of death,
and of the place of a part of the dead only, seems

40.

Lenski, Interpretation of St. John's Revelatlon, Lutheran
Book Oonoorn, GoTunbus, Ohlo, 1086, pp. T4=7T.
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unnatural and inappropriate. Therefore we er
that hades was the world of all the dead."

G. REV. 6, 8

Ae Ves "And I looked, snd behold a pale horse: and his
name that sat on him was Death, and Hell followed with him,
And power was given unto them over the fourth part of the
earth, to kill with sword, and with hunger, and with death,
and with the beasts c.;f the earth,"

Nestle: sui &irer » mal ifsh {gnes ydwods, iel £
Yabrleqres  imivw gireds Svems =ived L8] ddvazes s po) £ Jove
ZiTdprev  Tis yiss dmpureiver dv fengely tad i dup 4l
£¢ Becfiy xa) $nd zde Dugive 285 Pes

In this sixth chapter of the book of Revelation is
described to us the opening of six of the seven seals by the
Lamb, Here begins the narration of some of the happenings
which would strike the Christian Church, the Church Militant,
beginning with the time at which John wrote, and ending with
the great Day of Judgment., Whenever a seal of the scroll was
opened, the special event with which it was connected came
forth from the roll and was presented to the seer in a picture

or symbol.
We are concerned with the opening of the fourth seal and

4l. Love,; ope. cit., pp. 178-179,.
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the interpretation of its symbolism. Dr. Kretzmann gives

the followlng interpretation of the opening of this seal:

"And I saw, and, behold, a livid horse; and
he that sat upon him, his name was Death, and Hell
followed after him, and to them was given power over
the fourth part of the earth; to kill with sword
and with hunger and wlth death, and by the wild
beasts of the earth, Here 1s a gruesome pilcture,
the horse of a pale green, livid color, and his
rider Death, with Hell at his heels, with pestilence
and mortality, death in all its various forms, as
thelir instruments of punishment. Everything that
will bring death upon mankind in extraordinary and
umisual forms is here mentioned. Truly, these words
and their type have been fulfilled in the
devastating wars and famines and pestilences of
which history tells, of which the majority of
people living today have been witnesses. But, hell,
although it accompenies death and threatens to '
devour all men that die, has no power over those -
that are in God's hands. It 1s true, on the one
hend, that in the midst of life we are 1ln death;
but it 1s also true, on the other, that in the
midst of death we are in y.fe, for we are in the
hends of our Redeemer." 4

Concerning the opening of thls seal, Dr. Fuerbringer's

notes relate this information:

"This seal announces & new visitation. The
pale horse indicates death. The pallid color 1s the
color of deaths Hence this scourge consists in a
great mortality through ravaging pestilence, also by
wild animals and poisonous reptiles. And right
after, Hades follows. Hades dewvours those whom
death kills. Thus God shows His wrath over against
the worl&s Here Hades m ans the condition of
death."

42.
43,

Kretzmann, ope. 6it., p. 611,
Fuerbringer, op. cit., p. 2l.
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From the following quotation, it would seem that Matthew

Henry here takes _i'_;’; to mean "hell" in the strict sense of

the word:

"Upon opening the fourth seal, which John is
commended to observe, there appears another horse,
of a pale colour. Here observe, l. The name of the
rider--Death, the king of terrors; the pestilence
which is death in its empire, death reigning over a
place or nation, death on horseback, marching about,
and making fresh conquests every hour. 2. The
attendants or followers of this king of terrors—--
hell, a state of eternal misery to all those who
die in thelr sins; and, in times of such a general
destruction, mltitudes go down unprepared into the
valley of destrugtion., It is an awful thought, and
enough to make the whole world to tremble, that
etermal damnation :l.mediatzi-y follows upon the death
of an impenitent sinner."

Lonskl again states definitely that _z_p-_p_ also here

mist mean "hell" and nothing elses He expresses his opinion

in the following manners;

"This horse 1s e, 1ivid, pallid, pale,
surely a fitting color. 'Was given authority! etc.
surely means by the Lamb, not by the devil. The
nominative:  ¥yo.« 3 1a one of the several com-
mon ways employed In Greek for introducing a name,
hore the rider's name: fthe Death!, who, like the
other riders, is already personified in the sub=-
stantivized participle 'the one sittling upon the
horse!'s So also § is personified, as again
in 20, 14, the ar%i e belng used in both instances
for this reason. Hades !keeps following! the Death
rider to gather in the souls of those whom he kills

off, yYnoyrsiry, ©ffective eorist, -

"Here again we are told that hades means the
Totenreich, the fabled intermediate place into which
all the souls of the dead go, and not hell, the place

44,

Henry, op. cit.




of the dammed, The argument supposed to clinch this
idea is that calamitous death strikes also Christians,
end that these surely do not go into hell, the place
oftthe gamned. V%;re th:ax do theylgo% save into the
Totenrelch? But where did the soul of Stephen go
(Acts 7, 69)? And what about Paul's desire to depart
and be with Christ (Phil., 1, 23)% The departed saints
of both Testaments at once entered heaven. Right
here in v, 9 the souls of the slain martyrs asppear

in no Totenreich,; but beneath the heavenly altar,
Comp. 20, 4. The vision of this fourth horseman

does not deal with the godly.

o "These four are riders of Judgment. .In John 3,
8 Jesus says: 3 1FTES, ) O7dv_ 00 {v
the believer m?’ﬁrfsi Ts mﬁu&tgé:&; J'gjm E.?I ﬁgz
&\ 17 ouvy ¢ does not come into judguent.
The jw:li gmen'ﬁ‘heﬁa symbolized sweep the ungodly into
hades. The godly may.dle in war, suffer because of
the injustice of wages and food,; die during the
calamitous deaths that again and again sweep the
\goi-ld, ?hese are)ai'flic:ions (B)iyes) fc(:r the
riels ¢ ’)s chastisement as sons (. » f
‘o U h‘eg. fz, 5), evidences of God's love, not
juggmenf ( s ), not evidences of wrath., These
symbols picture what comes upon the ungodly world,
and no more. S0 hell follows after this fourth
horseman and swallows up the sould of his victims,
To think of a Totenreich into which all men pass 1s
_pointless, for no man ever became immortal on earth
since Adam fell. On the supposition of a Totenreich

_ the Lambwould not Eged to send out his riders of
Judgment at all." ;

Love!s interpretation of this passage 1s in direct con-
tradiction to that of the previous writer. He conslders
5—1'“?-!- here to mean the place of all the dead, as 1s apparent
from this statement:

"John tsaw, and behold, a pale horse: and he

that sat upon him, his name was death; and hades fol=
lowed with him' (6:8]}.  We can see why the place of

45. Lenskl, op. git., pp. 229-230.
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the whole world of the desd should follow in obedience

to death; but we cannot see why only the place gg the

punishment of the wicked should follow death.!

The wvriter of the article in the Queensland liessenger
has the following to say on this passage: (p. 98)

"Reve. 6, 8, speaks of hell which followed with

Deeth and had power over one-fourth part of the earth,

Hell threatens to devour all men that die, but it

does not devour bellevers, hence also here it can-

not meen the place of all the dead. HNeither can this
be proven from Rev, 20, 13=14," 47

H. REVQ®15-14

A. Voz "And the sea gave up the dead which were in it;
and dcath and hell delivered up the dead which were in them;
and thoy were judged every man according to thelr works. 14,
And death and hell were cast into the lake of fire., This is
the second death."

Nestle: 4} 2dwisv % Dlhureq Tobs Vengeds zols &V
AL s kai & Devares Mol & flys Fsexer Tobs Zemavs  Tevs
By simels, gal ueiPrew Inseres want B Eopa sbrivs Ve 4.
sl éPivares &) & gips da0vPar X Ty Muvyy 7ed Huess.
afree i Bduerss & deirsels ines 3 Ay 3 Duesss

At once we recognize these passages as part of the
twentieth chapter of Revelation, which 1s the fortress of
Chillasts, or lilllennlialists. A refutation of the erroneoﬁs

46. Love, Op. QP_Q, pe 179.
47, Queensland liessenger, op. cit., l. c.
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interpretations of this chapter on the part of Chiliasts would
teke us too far afield, since there are almost as wany dife
ferent forms of Chiliasm as there are exponents of the theories.
Let us quickly dispose of the matter by referring to Article
XVII of the Augsburg Confession, which deals "Of Christ!s
Return to Judgment", Ye read: '(Trig. p. 51)
"Also they teach that at the Consummation of

the World Chrliat will appear for judgment, and will

ralse up all the dead; He wlll give to the godly and

elect eternal life and everlasting joys, but ungodly

men and the devils He wlll condemm to be tormented

without end.

Mfhey condexm the Anabaptists, who think that
there will be an end to the punishment of condemmed
men and devils,

"They condemm also others, who are now spresding -

certain Jewish opinions, that before the resurrection

of the dead the godly shall take possession of the

kingdom of thg world, the ungodly being everywhere

suppressed." 48

The first part of this chapter describes the era of
comparative quiet, during which time the Church of Christ
will be propagated. This period of "The Thousand Years of
the Church" 1s following by the loosing of Saten and his sub-
sequent attempt, with the aid of ell antichristian forces, to
overthrow the Church. The seer then describes Satan's con=~
demetion to everlasting torment, where he "shall be tormented

day end night forever and ever" (v. 10). The chapter closes

48, (Concordia Triglotta, Concordia Publishing House, St.
Itou-is’ 1’0., 1921. pl 51.
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wlth thls brief desoription of the last Judgment:

"And I saw a great white throne, and him that
sat on 1t, from whose face the earth and the heaven
fledl avway; and there was found no place for them.

Ve 12, And I sew the dead, small and great, stand
before God; and the books were opened: and another
book was opened, which is the book of life: end the
dead were judged out of those things which were writ-
ten In the books, sccording to their works, v. 13,
ind the sea gave up the deed which were in it; and
death end hell delivered up the dead which were in
them: and they were judged every men sccording to
thelr worka. V. l4. And death and hell were cast
into the lake of fire. This is the second death,

V. 15. And whosoever was not found written in she
book of life was cast into the lake of fire." %

fle are concerned primarily with verses 13 and 14, in

which the word ¢ gzms occurs. To what do § Pebars M) &
dys refor? Dr. Krotzmann writes:

".+sThe doom of the enemies of God is very
brlefly indicated: And death and hell were thrown
into the lake of fire., These two great enemies of
mankind, that have dogged its footsteps ever since
the first sin, will be disposed of forever in a
punishment which fits their crime: This is the
second death, the lake of fire. From this death
all childiren of God are free, since they are par-
takers of the first resurrection, since the second
Geath, eternal damnation, has no power over them.
But as for the unbellievers: And if any one was not
found written in Book of Life, he was thrown into
the lake of firo." 90

We quote in pari: Dre Fuerbringer!s notes:

49.
50.

Reve 20, 11-15.
Kretzmann, op. cibte., p. 649.
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"fherever the dead are to be found, on earth,
in the sea, in hell, they mist appear before the
throne of Godee.ssWhose names are not recorded there-
in (1. e., the book of life) will be cast into hell
seesedll those that will be thrown into hell have
risen from the dead, but noglhoth body end soul will
burn in everlasting fire.,"

Although Matthew Henry does not really discuss our prob-

lem, it would seem from the following quotation that he refers
to g gsys as "hell™

"Those who have made a covenant with death, and

an agreement with hell, shall then be condemmed with
thegr infernal confederates, cast with them into the
lake of fire, aecord:l.ng gg the rules of life laid
dovn in the scripture,.’

Lenski also here goes into great detall to present his

interpretation of § féps in this passage. Ve quote the greater

part of his discussion on our problem:

"The dead standing before the Throne are neither
only bodles devold of thelr souls, nor only souls
devoid of thelr bodies, but the dead whose souls and
whose bodies are united again, thus to be judged at
the last day. Hence John writes: 'and the death ami
the hades gave the dead in them.'! JSeparated from
their bodles by death, the souls toc are returned
gor the final judgment, 2;\17 éonﬁed ag:ni:{ t‘o their

odies. Vhether you reg Ddveres o3, H as
personifications, naming two powers, or l'e"ave em
unpersonified like 'the sea', the Greek articles
would be used, and though but one verb is used, it
is in the plural ani, llke the two article s, in-
dicates a plural subject: !the death! not identical
with tthe hades!'s !The death! is the power which
separated the soul from the body, in the godly as
well as in the ungodly, and removed the soul. \here

6l.
52,

Fuerbringer, ope 8it., ps 59,
Henry, op. cit.
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the souls of the godly are taken by !'the death' has
been plainly told us in v, 4. Now 'the death' gives
these souls that were in it, that once more in their
bodles they may 'stand before the Throne', on the
day of final and public judgment.

"1The hades! is thus properly added; for the
souls of the ungodly, which at death were tranaferred
to hades or hell (ILuke 16, 23), mist also appear in
their bodlies, 'to stand before the Throne! for the
final public judgment. This is the reason for in-
dicating this fact about the souls of the ungodly,
which is done briefly by adding 'and the hades!,==
hell too will !give'==isuiy aNd &fwangy lmply no
compulsion, only resdy and willing giving, All shall
stand alike before the Throne for the public judg-
ment, the souls united again with their bodies.

The supposition that 'the hades! compels us to think
that all 'the dead', both the great and the small,
- standing before the Throne! (v. 12) are only the
. uagodly is fallaclous, violating what is sald about
_'the sea', violating also all else sald about the .
: last judgment in the rest of Scripture, notably in
. Katth. 256, as already indicatedeceeee

"To see¢ why 'the death and the hades! are made
companions review the notes on 1, 18 and on &, 8 where
they ride out together. Here they end together. lie
need not say again that 'the hades! 1s not the Toten-
relche.ssosiore as in 8, 8 'the death and the hades!
are associsted as companions, very much like 'the
beast and the pseudo-prophet! (ve. 10), both pairs
personif'ications, not actual personsseses

"Some wake 'the beast and the false prophet!
two human beings, cast as such Iinto the lake of fire.
Sec, howevor, on chapter 13, ¥With 'the death! no=-
body can do this, nor with *the hades',--thsy are
not two human beings. As regards !'the death! the
commentators seem well satisfied that it 1s here
'thrown into the lake of fire!,--we too care nothing
what becomes of !'the death! in the lake. It is
enough to know, that it will never kill any more.
The same 1s true with regard to the death's companlon,
'the hades!,=-1t will never receive another wicked
human soul, as it did when 'the death! killed wicked
men on earth. The only difficulty is that with hades
meaning hell, and the lake of fire also meaning hell
we may wonder how the one can 'be thrown' into the
other, We have the answer in the statement: 'This

death (,F7e5 & Blveres » Subject, not ;5r.5 alone, as
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in our versions) 1s the second deasth, (namely) the
lake of the fire' (apposition to 4 g4 )e 'This
death! = the throwing of the two companfons, death
and hades, into the lake of fire,--this is the second
death, namely, to put it tersely: this death is the
lake of fire. Here 'the second (death)! is the term
corresponding to 'the first resurrection' (v. 6), i
both alike symbolical expressions, the latter the

transfer of the souls of the blessed into heaven, the

former the transfer of death and hades, and therefore

also of all the wilcked killed bodily by the death with

thelr souls at first sent to the hedes, into the lake

of eternal fire,--1., 8. the wicked now at last with

both body and soul after the final judgment in hell,

the lake of the fire.

®The dlfficulty about the hades being thrown
into the lake of the fire thus solves itself. !The
Gehenna'! ('the Gehenna of the fire!, Matth. 5, 22),
"the hedes', 'the abyss!, tthe lake of the fire!,
etc., 2l1l mean hell, and not so many different ter-
rible places, despite what commentators and even
dictionaries (misled by commentators) may say. Each
of these terms has only its own connotation, derived
less from tho etymology than from the use to which
it is pute. Thus ﬁ‘ _Q_F_, Tthe unseen place'! (found
ten times in the New Tesbtament) = hell as the place
into which the souls of the wicked go at death til
at the resurrection the death and the hades give up
these souls, to be united again with their bodles,
and thus to stand before Christ!s judgment Throne
and to recelve their verdict., 'The lake of the fire!,
- hell, but as the place into which the wicked will
Te throvn with body and soul at the final judgment.

"fhus Jesus uses the right woxrd in Luke 16, 283:
'In the hades having lifted up his eyes!,--in the
hades because the reference 1s to the soul of Dives,
his body being buried on earth, as the parable it-
self states, Thus again Jesus uses the right word
in latth., 10, 28: ‘'Fear him who is able to d estroy
both soul and body in Gehenna!,=-=1in Gehenna because
soul and body reunited on judgment day are sent to
hell as the place for both, As in Imke 16, 23
Gehenna could not be substituted for the hades, so
in Metth. 10, 28 the hades could not be used in place
of Gehenna. In Acts 2, 27 thades'! is proporly used
with 'my soul!, and 1s here a translation for the

Hebrow sheols

"iore becore s plein. Of the ten instances of
hades four appear in Revelation, and each of the four




Joins 'the death! and 'the hades!'. ¥We sec why.
Because 'the.death' separates the body of the

wicked from the soul, and while the body of the
wicked lies 1n the grave (or the sea, v, 30) till
Judgment day, the wicked soul is kept in the hades
©1ll that day. It is thus that 'the death'! and tthe
hedes! form companions in Rev. 1, 18; 6, 8; 20, 13
and 14. It is thus that ?'theo death! and 'the hades!
ere thrown on judgrent dsy into the lelte of the fire,
Into which the bodies and the souls of thc dammed
are throwm (ve. 15). This mecans: an end of hell's
(hedes) holding only wicked souls transferred to it
by the killings of temporal death,--now, after the
last judgment there is only 'the second dea th!,

'the lzke of the fire', 1., o, no more holding only
of souls, but only the everlasting burning for
Seten (ve 10) and for sll his antichristian powers
(19, 20), and for all his dupes, the latier body
and soul, in quenchleasa fire (20, 10)."

Gruber upholds Lenski's wview on the interpretation of

this passage. After quoting verses 13%-15, he continues:

"From this 1t is clear that, as the sea and the
grave gave up the bodles, so Hades gave up their
souls, for judgment. And although the language is
figurative, it thus appears that the Hades of the
lost no less than the graves of their bodies will,
at judgument, be superseded by the lske of fire.

Hades, therefore, seems to be used of the plszce of
the punishment of the lost soul betvieen death and

thlg r:surre:{ionlofbthe boiy, egf:ertghigigk therr;;.-
embodled so will be consign 0 -] e 0 re,
the final hell or Gehenna of cternity, For body and /
soul, Thus Christ says, 'And be not afrald of them
thet kill the body, but are not able to kill the soul:
but rather fear him wvho 1s able to destroy both soul
and body in hell' (Katt. 10: 28), using the word
Gehenna (translated hell)sgf this place of punish-
rent for body and soul.”

68. Lenski, Obe 0_1_1_;_0, Ppe 614-619.
64. Gruber, op. oite, Ps 22.
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Love, on the other hand, presents an entirely different

He wirites concerning thls passage:

"At the scene of judgment, why should only death,
end the place of punlshment ewong the dead, give up
the dwellers in them for the great account? But,
meking hades mean the world of all the dead, it
agrees with teaching elsewhere, that the righteous,
a8 well as the wicked, shall be judjed at the great
day. Judgling from these throe passages in Revelation
alone, it would seem impossible that hades should
wean the world of the wicked dead only; or, that it
should mean the % ve only. 'as it the grave only
that followed death on the pale horse? They were
evidently beings, got mwere bodles or dust, that
followed deathe" O

Fearson has this to say about the interpretation of g dys

in these verses:

,"In all the passages In the Reveletion Death
end Hades are linked together as enemies which Christ
destroys. In 20:13f they are rspresented as deliver-
ing up tthe deed that were in them'! on the eve of the
finagl Judgment. Then Death and Hades viere cast into
the lske of fire--were destroyed. Apperently the two
terns are herc synonymous. A3 Dr. Geerhardus Vos says
(International Standavrd Bible Dictionary, p. 1315),
'If this 1s nore than a poetlc duplication of terms,
Hades will stend for the personified stats of dea%,
Death for the personified cause of this state',"

Sde
56.

Ilove, OPe Git-. 1-_: L.

Pearson, ope. git., 1. c.
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MEANING OF HADES IN EACH PASSAGE
AND REASONS FOR THE INTERPRETATION




MEANING OF HADES IN EACH PASSAGE
AND REASONS FOR THE INTERPRETATION

In the previous chapter I have presented the views of
various exegetes and commentators. In this chapter I shall
present what I conslder the correct interpretation of each
hades passage and my reasons for taking that view, I do not,
however, presume to know more about this subject than any of
the writers whose views I have presented. I am merely stating
my view, which, after thorough investigation and study, seems

to be moat tenable.

Ae MNATT. 11, 25 - LUKE 10, 15

"And thou, Capernaum, which are exalted unto heaven,

shalt be brought down to hell."
The chief objection to the interpretation that dixs
here means "the state or condition of the dead" is that hades

would be a senseless statement and Jesus's solemn threat to
the wicked inhabitants of Capernaum would be meaningless, if
only the state of death were meant. At first glance, this
appears to be a formidable argument. However, those who ob-
Ject to this interpretation forget that in hades all men are
not in the same condition. The wicked at once are in torments

and the believers are at once with Christ in bliss and happle-

Nness.




Furthermore, if the expression &/s fug taraagey is to
be translated literally, then also the expression ius siexyes
m’,,_ mst be taken literally. This cannot be the ocase,
for Capernaum was not literally "exalted unto heaven".
Christ here uses figurative expreissions. Capernaum'!s being
"exalted unto heaven" consisted in th:l.s,_ that its inhabitants
had been privileged to hear some of His most powerful sermona
and to witness many notable miracles. Christ had also made
His home in Capernaum during Hls Galilean ministry. Yet, in
spite of these great spiritual privileges and blessings, they
hed rejected Christ. They had been most highly exelted, now
they would be most deeply degraded. Thls is merely a figura-
tive statement of & fall from the height of glory to the deep-
est degradation. Thayer points out that thlis phrase is used
motaphorically and means, "to. (go or) be thrust down into
the depth of misery and disgrace". =

B, MATT. 16, 18

"And I say el unto thee, That thou art Peter, and upon
this rock I will build my church; and the gates of hell shall
not prevail against it," '

When Christ used the expression g/ie; «cev in this
passage, He did not thereiry coin a new phrase, oﬁ use one

that was unfamiliar to His disciples. This very expression

l. Thayer, op. cit., l. C.




94

had been used by Hezekish, king of Judah, centuries before,
when he said, "I shall go to the gates of the grave".

(Is. 38, 10) The Hebrew for "I shall go to the gates of the
grave" 18 Siyy 2jywa, end these words are rendered by the -
same expression in thle Septuagint as Christ uses here in this
passage.

It is obvious that Hezekiaeh had no intention of going to
hell, the place of everlasting fire end woe. However, he did
fear thet his end hed come, that he mist go to sheol, and if
he once passed through the gates of sheol, he knew he could
not return. He did not want to die, but he wanted still
lorg er to pralse and serve God, for he says:

"For the grave (sheol) cannot praise thee,

death can not celebrate thee: they that go dowm

into the pit cannot hope for thy truth. The living,

the living, he shall pralse thee, as I do this day:

the father to the children ahall mke known thy

truth."

Similar expressions are found elsewhere in the 0ld Testa-
ment. In Psalm 107, 18, we read, "And' they drew near unto
the gates of death," and again in Job 38, 17, "Have the gates
of death been opened unto thee? or hast thou seen the doors
of the shadow of death?" The Hebrew expression used in both
these passages for "the gates of death“ is am_ 2gui The

shadows of death, the gates of death, the realm of the dead

which receives all men after thelr death, is here meant.

2¢ Ise. 58, 18-19.
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G. Vos, in The International Standard Bible Encyclo- .

baedla writes:

"The figure implied 1s that of hades as a strong-
hold of power of evil or death which warriors stream
forth to assall the church as the realm of 1ifGcecces
the gates of Hades, 1.6. the realm of death, serving
in common parlance as a figure of the greatest con-
celvable strength, because l;;ﬁey- never allog to es-
cape what has once entered through them,"

Pearson's explenation has been stated before; however,

I quote it again, ‘because I consider it to be very plausible:

"1The gates of Hades', found in Matt. 16: 18,
is a proverblal expression, used frequently in
Greek literature, also in the 0ld Testament and in
the Apoorypha. Here it seems to stand for the powers
of the underworld that oppose the church, or, as many
think, for death which is 'the last enemy.! The
meaning is that, in spite of all powers of death
end of the nether world, the ohuxch will go on tri-
umphantly to its consummation." {

This I believe 13 the Intended meaning of the expression

Hidd) giep in this passage, and therefore it includes all the

powers of the world beyond that oppose the sascred Temple of

Christ. The fact that hades means, "the state of death”,
which characterizes the souls of all dead men untll the judg-

ment day, need not cause us great concern, for here it is

used figuratively, and the literal meaning cannot be pressed.

Se

4,

Vos, G., "International Standard Bible Encyclopedia",
Vol. II, D. )

Pearson, op. cit., pp. 309=510.
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O« LURKE 16, 23

"And in hell he lifted up his eyes, being in torments,
and seeth Abroham afar off, and Lazarus in his bosom,”

At first glance, it would seem that here hades can meen
nothing but hell, the place of torments, the abode of the
wlicked after death, and I must admit that, 1f this were the
only place where hades is used in the New Testament, that is
perhaps the meaning I would give hades, When Dives diled, he
entered the place of torments; when Lazerus dled, he entered
the abode of the blessed. Of so much, at least, we may be
certain. However, as Vos states: "The parable 1s certainly
not intended to give us topagraphicsl information sbout the
realm of the dead, although it presupposes that there is a
diatinot place or sbode for the righteous and wicked re=
spectively," O :

But must we not say that here hades means hell? As I
have etatedhberoﬁe, the one meaning that we can definitely
ascribe to hades and sheol is "the state or condition of dls--
enmodieﬁ existeﬁce“. the state or condition of the soul after
death before it is reunited with the body. e Practically all
Bible scholars edmit this usage. At the time of Christ and
even in the patristic era, the general conception still pre-

5. Vos, Ope ﬁo. }_. Ce
6. Cf. Gen, 37, 35; Is. 38, 103 etc.
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vailed that all men, bellevers and unbelievers alike, enter
into this state, hades. The world beyond, hades, was con-
ceived of as being divided into two sections, two compartments:
the onc, Abraham'!s bosom, the final abode of the blessed; the
other; gehenna, or Tartarus, the place of torments and fire;
the final abode of the wicked.

I see no reason why we cahnot say that Christ employed
the prevalling conception of hedes and used the term in that
sense in this parable. The rich men was in hades, he was in
torments., But Lazarus was also in hades, he was in Abreham's Z
bosom, he was in the blissful abode of departed souls. We ;
cannot arbitrarily change the originel meanings of words to
suit our own wishes and ideas. This view in no way militates
against the analogla fidel. : There 1s no indication in this
parable, nor in any other passage of Scripture, that hades
is a realm of the dead where conversion is made possible for
those who in this life remained without the Gospel, for in
verse 26 we read: "And besides all this, between us and you
there is a great gulf fixeds so that they which would pass
from hence to you cannot; nelther can they pass to us, that

would come from thence."

D. ACTS 2, 27, 31

"Becanse thou wilt not leave my soul in hell, neither

wilt thou suffer thine Holy One to see corruptionee....Ho
seeing this before spake of the resurrection of Christ, that
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his soul was not left in hell, neither his flesh did see cor-
Tuption.”

We have noted that thls passage is quoted by Peter from
Pa. 16, 10, vhere _.gﬂo_e,_ is used, The Greek rendition is i&p:.‘
From this passage in Fsalm 16, Peter is trying to prove Christ's
resurrection from the dead, not His descent into hell, That
Peter means to emphaslze Christ!s resurrection is apparent
from verse 31, "He seeing this before spake of the resurrec-
tlon of Christ, that his soul was not left in hades, neither
his flesh did see corruption." ;

Furthermore, it 1s obvious that Christ?s descent into
hell 1s not meant here for still another reason. In the ex-
pression used in this passage.a note of fear and concern 1is
added, while in reality Christ!s descent into hell was a
glorious and triumphant victory, which, as many of our ex-
egetes bellieve, occurred after the soul and body had been
reunited again on the resurrection morn. :

Nany of our own theologlian believe that in thls passage
hades means "the state of death", Although Dr. J. T. lueller
holds that sheol and hades "properly signify 'the place (73, )

7. Kretzmann, P. E., Ibid,, Vol. II, p. 543: "Christ, having
returned to bodily life in Hls spiritual state of beilng,
on the third day, descended in His glorified body, to the
abode of the damed, there proclaiming to these souls the
result of their unbelief by demonstrating His victory be-
fore them and the devils, to theilr utter chagrin and dis=-
comfiture, and to the further confirmation of thelr
damnation. Thus the words, 'He descended into hell,! are
full of glorious coxfort to all Christlans that place
their trust in Christ, their victorious Head."
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in vhich the wicked suffer and in all eternity sustain the.

the most miserable condition and ineffable tortures! (Gerhard),"

he also states that "the terms m and _;‘._g may denote either

the state of death or the grave, Ps. 16, 10; Acts 2, 27. 31.n.8
In support of my interpretation of this passage, I again

quote the following statement of Hatthew Henry:

"whet follows is the matter of his hope, or
assuranco..sthat the soul shall not contimme in a
state of separation from the body; for, besides that
this is some uneasiness to a hmman soul made for its
body, it would be the continuance of death's triumph
over him who was in truth a conqueror over death:
'Thou wilt not leave my soul in hell! (in hades, in

the invisible state, so hades properly =i es);
Thut, though thou suffer it for a time to remove

thitger, and to remain ther:ﬂ “yot tho%h\:ilt r:mzﬂd
1t; thou wilt not leave it there, as u dos e
souls of othor menTeV §=

E. 1 COR. 15, 55

"0 death, vhere is thy sting? O grave, where is thy
victory®" |

This passage is also a quotation from the 0ld Testament,
from Hosea 13, 14, where §ipng 1s used. However, the better
New Testament manuseripts do .not translate sheol by hedes,
but Pgruzs + If hell were the intended reading in this pas-
sage, then surely oc;py!.sta'wou:l.d have béen extremely careful
to preserve at least the reading dsys.

8. Miwoller, J. Ts, Christian Dogmatics, Concordia Publishing
House, éb. Iﬂuis’ E.' 19 9 Do ®

9, Henry, op. cit., Vol. VI.
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"%

The text and context say nothing at all ebout hell, the
pPlace of torment. The meaning of the words eccording to the
foregoing 1s simply this: All men mst die, and thelr bodies .
putrifly in the grave; but this fact need not cause us dis- .
tress or worry, for the time will come when "this corruptible
mst put on incorruption, and this mortal mst put on im-
mortality®, b On the last day the soul will be reunited with
the body, for "death, who, like e polsonous serpent, has used
his sting to put people to death, has lost this sting. He
that was accustomed to having the victory at all times, has
himself been definitely congueved.® X1 "hanks be to God,
vhich giveth us the victory through our Lord Jesus Christ." 12

F. REV. 1, 18

"I am he that liveth, and was dead; and, behold, I am
alive for evermore, Amen; and have the keys of hell and of
deat';h-“

When Christ, the "great voice", spoke these words to
John of Patmos in his vision, what did he mean? The liessiah
had prayed, "Thou wilt not leave my soul in hell (hades,

sheol)", 15

10. 1 Cor. 15, &53.

1l. Kretzmann, ope clt., pe 167,
12, 1 Cor. 15, 67.

15, Acts, 2, 27; Ps. 16, 10.
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He was not forsaken in hades, God had heard His prayer,
He had risen triumphantly from the grave. Now He can say to
John for his comfort and assurance, "I am he that liveth, and
was dead; and, behold, I am alive for evermre, Amen; and have
the keys of hell (hadcs) and of death."

Christ had dled and had been in the state of death, in
hades. Now He 1s allve, He has conquered death and hades,
He has arlsen victoriously. Death and hades have lost thelr
8ting, for nowv Christ has the keys to death and hades, He
has the power to unloock the gates of hades, to open the doors
of hodes from which none can escape.

I am In sympathy with Love'!s interpretation and prefer
hls exogesls on thls verse, which I state again:

"when Christ in the book of Revelatlon says,

I was dead, and behold, I am allve for evermore,'

he added, 'And I have the keys of death and of hades!

(Rov. 13 18). He having been dead and now being alive,

it seems quite natural and aeppropriate for him to say

th at he had the keys of-=the power or er--death and

the world of the desd. But to understand him as

Saying that he had the keys of death, and of the

place of a &{i of the dead only, seems unnatural .

and insppropriate. Therefore w91 fer that hedes

was the world of all the dead." :

It is true that by Hls victory over death and hell Christ
has the keys of death and hell, unlimited power to save and

to condemm, but I do not think that such 1s the intended
megning of this passage.

14. ILove, op. git., ppe 178~179,
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Gs Rev. 6, 8

"And I looked, and behold a pale horse: and his name
that sat on him was Death, and Hell followed with him. And
power was given unto them over the fourth part of the earth,
to kill with sword, and with hunger, and with death, and with
the beasts of the earth."

As we have seen iIn the previous chapter, this verse
describes the opening of the fourth seal, The opening of the
seals announces the temporal and bodlly tribulations of the
Church in this world.

When the fourth seal was opened, the seer beheld a pale
horse, "end hls name that sat on him was Death, and Hell
(5_gsps) followed with him."  The pale and pallid color 1s
the color of death: The rider of the horse 1s death, and he
1s followed by hades. Death runs 1ts course through the
world, end hades follows after it, for all who die mst enter
into the state or condition of disembodied existence. Hades
devours all those whom death kills. The Christians too are
killed "with sword, and with hunger, and with death, and with
t.he beasts of the earth:" However, God sends and governs
all the various kinds of death, and these have no power
over us, unless it 1s given them by God. Yet we have the
comforting assurance that, "All things work together for
good to them that love God." (Rom. 8, 28)
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Although Dr. Fuerbringer contends that in Rev. 1, 18,
hedes means hell, he holds that here hades means the condition
of death. He says that "this scourge consists in a great
mortelity through ravagirg pestilence, also by wild enimals
and poilsonous reptiles. And right after, Hades follows,
Hedes devours those whom death kills. Thus God shows His
wrath over against the world. Here Hades means the condition
of death," 1P

Hedes does not mean hell in this passage, for calamitous
death elso strikes the Christians. Indeed, when they died
they are at onc;e with Christ in eternal bliss, but they
are also in hades, in the condition of death.

He REV. 20, 15 ) 14

"And the sea gave up the deed which were in i1t; and death
and hell delivered up the deasd which were in them; and they
were judged every man according to thelr works. And death
and hell were cast into the lake of fire. Thls 1s the second
death."

In this description of the last judgment, death and hades
are personified; as in Rev. 6, 8, The sea, death, and hades
arc described as delivering up the dead which were in them.
Whether » Pii«ves 15 hore taken literally as giving up the

16, Fuerbringer, op. cit., p. 21.
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dead which were in 1t (meaning those who were destroyed by
the flocd, thoge vho die at sea, etc.), need not concern us:
groatly, for death and elso deliver up the dead which
are iIn them. Certainly, this includes all who have ever died,
for, "We mst all appear before the judgment seat of Christ." 16

Another interpretation that is sdvanced 1a that death and
the sea have the bodies of all human beings, while hades has
their souls, for the soul and the body are reunited before
they are judged.

Oon the 1nt§rpretation of this passage Love writes:

"At the scene of judgment, why should only death,

and the place of shuent among the deed, give up

the dwellers in them for great account® But,

meking hades mean the world of gll the deed, it

agrees with teaching elsewhere, that the righteous,
o8 welhas the wicked, shall be judged at the great

daw-"

Vos, in The International Stendard Bible Encyclopsedia

states:

"Death and Hades are here represented as
delivering up the dead on the eve of the final
Judgment., If this is more then a poetic dupli-
cation of terms, Hades will stand for the pere
sonified state of death Death for the personified
cause of this state." :

If hades here meant hell (#ﬂu_)' a contradiction and
impossibility would result, for death and hedes are cast into

18. 2 Cor, 9, 10.
17, Love, OPe _.it.. .]_-'O Ce

18. Vos, ()1 0_1_'5.. J-_o Ce
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the lake of fire; ami, as shall be noted in the following
chapter, Fm end Ajursy. o3 gueer are synonymous terms.:
If the msaning hell is maintained, then the passage would
read, "And death and hell were cast into hell.,” This can=-
not possibly be the case.

Lenski and Gruber, who hold that in each passage where
hades occurs it mist mean hell, circumvent the difficulty by
the following explanation:

"Haedes, therefore, seems to be used of the place
of the punishment of the lost soul between death and
the resurrection of the body, after which the reem=
bodled soul will be consigned to the lake of fire
the final hell or Gehemna of eternity, for body and
soul, Thus Christ says, ¥And be not afraid of them
that kill the body, btut are not able to kill the
soul: but rather fear him who 1s able to destroy
both soul and body in hellt?! (Matt. 10: 28), using
the word Gehenna (translated hell) 8:' this place
of punishment for body and soul." *

It would seem as though this interpretation 1s not con=-
slistent with the general use of hades. Christ, too, was in
hedes; but, as has been pointed out, Acts 2, 27. 31 (Ps. 16,
10) does not refer to His descent into a place of torment.

The meaning simply is this, that death and hades, the
state of death, will be .abolished-=-they will be cast into the
leke of fire; for after the final judgment there is no bodlly
death nor eny longer en abode for the dead. Death no longer

rules over men. The wicked, however, those whose names were

19.. Gmbér, ODe _O_EI' l. Ce
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not written in the book of the Lamb, will suffer eternal
death--they will bo cast into the lake of fire. This is the

second death, from vhich there can be no recoverye.
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CHAPTER VIII
RELATION OF HADES TO G'.fﬂ-lENNA, ABUSS0S, EIC.
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RELATION OF HADES TO GEHXNNA, ABUS303, ETC.

If we were obliged to hase our doctrine of eternel punish=-
mont and retribution on the sheol-passages of the 0ld Testament
and the hades-passeges of the New Testament, we would indeed
bo confronted with an extremely difficult task. There are
practically no scholars and Bible students outside of Lutheran i
and extremely fundamental groups who are of the opinion that L
in certaln passages sheol and hades may mean "hell", as com- [
monly understood by most people. ;

Howsver, Seriptures are replete with terms and expressions,
which, beyond all doubt, cen mesn nothing else than hell, the *
Place of eternal punishment for the wicked. As will bs em- |
phesized more fully later on in this chapter, Christ consider-
ed this doctrine of future punishment so lmportant, that sel- - ‘
dom did He speak more emphatically than when He spoke on this
and related subjects. i

Ao Fgm |

In studying the terms end expressions vhich are used in

the New Testament to designate hell and etermal punishment, ;

we find that the most familiar word 18 pisyrs , which is ren-

dered "hell" by both the Authorised and the Revised Versions.

It is interesting to note that Noffatt merely transliterates

end would read "Gehenna" in the passages vhere .a:éf.us. ocours,
with but one exception (James 3, 6) where he uses "hell'".
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F:‘"‘"L is used in twelve passages in the New Testament,
In all but one instance, that exception being James, 3, 6, the |
word occurs in the synoptic Gospels and in each cass is used
by Cchrist Himself, It appears seven times in Hatthew, three
times In Kerk, once in Iuke, and once in the eplstle of James,

According to Thayer, 3""‘"‘“ is derived from the Chaldean
,yd’!_g_?_, or, more fully, m-;‘-} 2y and means, "the valley of
the son of lamentation, the valley of lamentation, m being

1 Geheanna was the name of a

used for 201, lamentation®,
valley on the south and east of Jerusalem, "which was so

called from the eries of the little children who were throwm
inte the fiery arms of loloch (qe V), 2 1.00 of an i1dol having
the form of a bull. The Jews so abhorred the place after
these horrible sacrifices had been gbolished by king Josiah

(2 K. xx111. 10), ° that they cast into it not only ell man~
ner of refuse, but even the dead bodles of animals and of un-

buried criminals who hed been executed. And since fires were

1. Thayer, op. oit., p. 1ll.

2« Thayer, Ibid., pe 417: "koloch, name of the idol-god of
the Ammonifes, to which human viectims, particularly young
children, were offered in sacrifice. _ According to the
description in the Jallkit ((Rashl (wvulg. Jarchi)) on Jer.
vii. (31)), its image was;.a hollow bragen figure, with
the head of an ox, and outstretched human arms. It was
heated red-hot by fire from within, and the little ones
placed in its arms to be slowly burned, while to prevent
their parents from hearing thelr dying cories the sacri-
£ cing-priests beat drums."

3¢ £ Kings 23, 10: "And he dofiled Topheth, which 1s in the
valley of the children of Hinnom, that no man might make
his son or his daughter to pass through the fire to

Lkoloch ..ll

SLeo
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elways needed to consums the desd bodles, that the alr might
not becowe tainted by their putrefactlon, it came to pass.
that the place was called p&.m Ted .nuecs (this common ex-
planation of the descriptive gen. rop pweeds is found in Rabbi
David Kimchl (f1, c.A.D. 1200) on s, xxvil, 13, Some suppose
the gen. to refer not %o purifying fires but to the fires of
Eoloch; others regard it as the natural symbol of penelby

(0fs LeVe Ze 25 0bCess)ees; and then this nere was trensforred
%o that plage in lodes where 1;he wicked after death will suf-
for punishment: Kt, ve 22, 20££,7, ¢ otc.

Vincent, in lord Studies in the New Testament gives the

following information concerning gehenns:

"The word Gehenna, rendered hell, occurs outside
of the Gospels only in James 3, 6. It 1s the Greek
representative of the Hebrew Ge-Hennom, or Velley of
Hinnon, a deep, narrow glen to © south of Jerusalen
vhere, after the introduction of the worship of the
fire-gods by Ahagz, the idolatrous Jews sacrificed
thelr children to lNoloch. Josiah formally desecrated
it, 'that no men might make his son or his daughter
pass through the fire to Koloch'! (2 Xings 23, 10).
After this 1t became the conmon refuse-place of the
city, into which the bodies of criminals, carcasses
of animels, apd all sorts of filth were cast. From
its depth end narrowness, end itsfire and ascending
suolke, it became the symbol of the place of the future

punisamont of the wickeld. So Milton:

1The pleasant valley of Hinnom, Tophet thence
TAnd black Gehenne called, the type of hell,!?

As fire was the characteristic of the place, 1t was
called tho Gehenna of fire., It should be carefully
distinguished from Hades ( -‘ﬁ-‘l&)' which is never used

4. Thayer, ope olte., ps 111,
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for the place of punlichment, but for the nlece of
departed gﬁigits. without reference to their moral
coniition, '

T R T

occurs for the first time in the New Testament
in Ghristia Sermon on the NMount, Matt. 5, 22, vhere He uses
the word in the following statement: "But vhosoever shall
8ay, Thou fool, shall be iIn danger of hell-fire." Nestle:
Lroges. Soru sls The plaveer 76D gueds e _
The moaning of this utterance of Christ is clears In the
cyes of God, 1t 1s a great and griewous sin to call any one
a fool, /u,;“, to call him 2 goode=forenothing, worthleas. fool,
and to oxpress contempt for a man?s hesrt and character. Thls
damable sin shall be punished "in the gehenna of fire". Here,
as celsovhere, Christ uses this figure in speaking of the
runishment of hell-fire. That Christ really means eternal
dammetion la apparent from 1 John 3, 15, whoere He calls those
who thus hate thelr brother "mrderers", and then continues:
"and yo know that no mrderer hath etermal life abiding in
him," ‘
Christ uses the word Fg'ag_ again in the Sermon on the
Nount, Matt. 5, 29. 30, where we read:

"ind if thy right eye offend thee, pluck it
out, and cast it from thee: for it is profitsble
for thee that one of thy members should perish, and
not that thy whole body be cast into hell ( &is

De Vincent, OD. g’_-_t_i. Pe 40,
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/ )s 4nd Af thy right hand offend thee, cut 1t
off, end cast it frowm thee: for it 1s profitable
for thee that one of thy members should perish, and
not that thy whole body should be cast into hell

(.i.f‘..'..}-_l_'uuz M
A parallel passage is found in Mark 9, 45-48, vhere &5
ir F'a& 1s explained:

"And 1f thy hand offend thee, cut if off: 1t
15 botter for thee to enter into 1ife maimed, than
having two hands to go into hell, Into the fire that
néver shell be quonched: where thelir wornm dieth not,
and the fire 1s not quenched: And 1f thy foot offend
thee, ocut if off:. it is better for thee to enter
halt Into life, than having two feet to be cast into
hell, into the fire that never shall be .quenched:
vhere their vorm dieth not, and the fire is not
quenched, And 1f thine eye offend thee, pluck 1t .
.outs 1t 1s better for thee to enter into the kinz-
dom of God with one eye, than having two eyes to be
cast into hell fires where thelr worm dieth-not,
amd the fire 1s not quenched,” BE

In unmistoksble terms is the endless duration of the
agonies of the darmed clearly described in these passages.
The hand, the foot, and the eye are named as prominent mem-
bera of the body in the actusl commlitting of sin, through
which the evil desire of the heart finds its expression.
These are the members .of the body that offend, they incite
to the actual eomitt'zins of sin. Therefore, these members
and 211 the members of the body mist be controlled, regard-
less of whatever eost' to feeling the act may involve. ' Of

course, Christ uses symbolic or figurative language here.
He does speak of these members as if actual execution or
matilation were tb be done ui:on the bodily organs, but it is
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only the slnful exercise of the organ which is meent. To
pluck one's eye out willl not remove the ovil desires from the
heart. Therefore constant watchfulness 1s necesszary, lest
the sin which is committed bring upon such a perszon the
punishment of hell-fire,

This solemm warning makes a deep improssion on account
of the earnestness of the Savior and because of His specific
and repeated references to the fire of hell, He again here
represents the Valley of Einﬁom, near Jerusalem, where all
the refuse of the clty was burned, as a type of the fires
of hell. The fires of the Valley of Hinnom burned dey and
night, v thoué ceasing, s0 also the fires of hell will offer
no respite, "the fire is not gquenched”.

But not only is hell desori‘béﬂ a8 a place of endless
fire, tut according to Kark!s account hell is also a placo
vhere thelr worm dileth not". This terrifying idea of an:
undying worm, everlastingly consuming a body which cannot be
congumed in everlesting fire, is taken from the closing words
of the prophet Isalah, chapter 66, 24:

fand they shall go forth, and 'lool: upon the
carcasses of the men that have transgressed ageimst

mo: for thelr worm shell not die, neither ghall

their fire be quenched."

This passage, perhaps, furnished the Jews with their_
phraseology on the subject of future punishment. "As the
worms v&zazje contimally feeding on -the reralns of carcasses

and refuse that was dumped out into that valley, so m me of
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tho tormentas of hell will be like the ceaseloss gnawing of
worms, " o These expresslons are again figurative, for literal
Plre and literal worm could not subsist together,

This warning of the Sermon on the lNount 1s repeated in
¥alt, 18, 9: "It 1s better for thee to enter into 1life with
onc cye, then having two eyes to be cast infto hell fire."
Vhat holda true of Hlatt. 5, 29, 30 and Mark 9, 45-43, may be
reopeabed in connection with this passage.

F'un_ is also used by Christ in Mabtt. 10, 28: TFear
not them vhich klll the body, tut are not able to kill the
soul: but rether fear him vhich 1s eble to deastroy both soul
end body in hell."

Christ here tells His disciples that there is only one
whom they should fear. Peorgecuting enemies can destroy or
injure only the body. Not even has Satan gbsolute power over
body mmd soul, The only fear that should be in the hearts of
Christ's disciples i3 a deep~-rooted fear, a reverence which
stands in holy dread of Him that judges and condemms both
soul ond body in everlesting destruction.

Here i_"_ﬁm is described as e place of punishment for
the body as well as the soul, as though the torment that
awalts the lost will have eiements of suffering adapted to -
the materiel as well me the spiritual pert of our nature, both
of which will exist for ever. |

This warning end admonition is made the more solem in a
parallel pessage, Luke 12, 8, vhere we read: "But I will

6s Kretzmamnn, op. oit., Vol. I., p. 218,

R
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forewarn you vwhom ye shall fear: Fear him, vhich efter he
hath killed, hath power to cast into hell; yea, I say unto..
you, IFear him." ;

Chirist twice uses Fg'_m‘_ in the twenty-third chapter of
Eatthew'!s (ospel in pronouncing condemation upon the hypoorisy
of the sez’:i.iaes end Pharisees. The first instance is in verse
15, where Christ sayss "'Woe unto you, soribes and Pharisees,
hypocrites! For ye compass sea and land to make one proselyte,
and vihon he 1is made, ye make him two-fold more the child of
hell then yourselves."

The scribes and Pharisees were noted for their eagerness
in gaining proselytes for the Jewish religion. They crossed
the seas, they traveled into deserts seeking men and women
that might be gained for the Jowish Church. But in edding
psople to the Ghurch outwardly, they hermed their souls for
all eternity by teaching them a religlon of hypocrisy. They
introduced them into far greater idolatry than before=--the
faith in their own good works. Thus the scribes and Pharisees
meke such en one twofold more the child of hell then them-
sclves. He was condemmed for the hypoorisy he pracii sed in
the religion he left and that which he now embraced. kis
£inal lot would be destruction in hell, he would become a
child of hell, u iy fl'f-llf-l' :

Also in verse 33 of this chapter does Christ use i“‘““‘
in proncuncing condemation upcn the scribes and Pharisees:
"Ye aerpents, ye generation of vipers how can ye escape $ha
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dammation of hell?" Because of sheir many and repeated sins,
because of tholir cold hearts and deaf ears, becouse of their
baze hypoerisy, Christ calla them gornents, offspring of
vipers, and tells them it will be impesdsible for them Lo
escape the dammation of hell, sz} Tis Keifews Ziis. f"""f"'

Az wentioned previously, *&'a:.r_i. ocours in only one pas-
sage outside of the Gospel accounts, that passage being
dawes 5, 6: "And tho -tongue is a five, a world of Iniquity:
S0 iz the tongue among our members, that it defileth the whole
body, end setteth on fire the course of nature; and it is set
on five of hell,"

Sluply because it 1s not Christ Himself vho here uses
the term au',_,_u_, it does not follow that the word loses its
force and significence. Gehenna here, too, 1s represented as
a plece of fire, for the tongue is set on fire by it.

Ste Jaums describes the tongue as & fire, e world of une
righteousness, Although the tongue is o small member of the
body, yeot it takes a position of leedorship among the menbers,
it stains the entire body end inflawe s "the wheel of nature",
and itgelf is inflamed by hell., Dr. Kretzmenn writes:

'the tongue steps forth among the members, it
assumes the lesdership among them, it rules them,

it mekes them do i1ts bidding. Thus it happens that

i1t succeeds’ in staining the whole body, in polluting

all the menbers; 1t sets in motlon and inflemes the

wheel of nature, the whole clrele of innate passions,

Jealousy, backbiting, slander, blasphemy, and every

vile deed. Truly the 'tongue, if permitted to pursue

its course, unhindered, is inf of hell, is in
the control of Satan himself."

7. Ibid. v°1. II. p. SW.
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Thus we seo that in these twelve passages vherc Fﬂm :
is uzed, in not ono instance can it mean anything btut holl,
It is not merely the grave, or the stato and condition of the
deed, but is sorething far worse. In five of the twelve pas-
sages it is apoken of as fire, and in Mark it i1s pictured as
an "unquenchable fire", a "fire not to be quenched", tvhat
a solemm warning our Savior thus glves to all men. MNey we

all heed the admwonition.

B. _g‘m :

Another teorm used in the New Testamont to dealgnate the
abode of the wicked after death 15 favgres, ond means,
"bottozr;leas", unbounded”, "plit", "deep", or "ebyss". In
clessical Greek literature it was concelved of as a ver#
deep gulf or chasm in the loweat parts of the earth. ' The
Septuagint renders the Hebrew m by };g_gm.

iﬂ-ﬂ'-'ﬂ#- occurs in nine passages in the New Testement,
end in meost cases it 1s referred to esneclally as the sbode
of demons. Tma it is used in ILuke 8, 31, the only timo the
word occurs in the Gospela. 'It' is used here in Tuke?s account
of Christ's healing a demoniac in the country of the Gadarenes.
“hen Christ asked tho demor;lao; Mhat 1s thy name?", he saild,
"Logion}; becausé nany devils were entered into him," (Iuke
8, 30). The domons lmew that their time for torturing this
man was over, and so they pleaded with Christ not to commlt
them to the abyss, to the pit of hell. Iuke writes: (v. 31)
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"and thoy besought him that he would not cormand them to go
out into the deep." They pleaded that, 1f they must quit
thelr hold of this man, Christ should not commit them to hell,
but He should permit them to contimue their diabolic work in
enother form, namely, by entering a herd of swins,

Exclusive of thls passmage in TLuke ond a number of passages
in the Revelation of St. John, ﬁa.uun. occurs in but ons other
bassage, that being in Romans 10, 7, where Paul writes: Mho
shall deascend into the deep? (that is, to bring Christ again

from theo dead,)"
This passage is rather difficult to understand unless it

is taken in its context. In this chepter the apostle laments
the fact that, while the Gentiles have accented the righteous=-
ness of faith, tho Jews have refused to obey the Gospel and
have rejected the salvation offered to all men. Paul ex=
Plains that the Jews aro the cause of thelr own rejection,
becsuse of thelr refusal to accept the righteousmness of God.
"They, being ignorant of God's Ar!.ngnteousnes snd going about
to establish their owm rightepusness, have not submitted them-
selves unto the rightecusness of God. For Christ is the end
of the Law for righteousness to every one that 'believéth.“
(Rom. 10, 3. 4¢)

The righteousness of the Law 1s desoribed by koses thuss
"the men which doeth those things shall 1ive by them."” (Rom.
10, 5, quoted from Lev. 18, 6,) Every person that keeps all
the commendments and precepts of the Law perfectly will there-
by obtain eternsl 1ife, However, we lnow that this is impossible
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for sinful man to accomnllsh, and so Paul proves the uni-
versality of the righteousnsss of faith from the 01d Testament
by rendoring freely the content of Deut. 30, 11-14, in the
following words: (Row. 10, 6=10,)
"But the righteousness which is of faith apeakeoth
on this wise, Say not in thine heart, Vho shall ascend
. Into heaven? (that 1la, to bring Christ down from

above:) Or, Who shall descend into the deept (that

is, to bring up Christ again from the dead.) Bubt

what saith 1t? The word is nigh thee, even in

wouth, and in thy heart: that is, the word of faith,

wvhich we preach; That if thou shalt confess with thy

mouth the Loxd Jesus, and shalt believe in thine

heart that God hath raised him from the dead, thou

shalt be saved. For with the heart man believeth

unto righteousness; and with the mouth confession

is made unto salvation."

Paul wishes to remind us that the way of justification
and salvation 1s not mede imposslible by insuperable 4qiffi-
cultles, as though it were necessary for some one to ascend
up into heaven to bring Christ dovm from above, or to descend
into the abyss (¥gueres) to bring Christ up from the dead. -
Disrogerding the fact that these ere impoasibilities, :they
are unnecessary, for we have tha "Gospel of Christ; for it
is the power of God unto salvatlion to every one that be-
lieveth.” (Rom. 1, 1Ge)

To return to the use of dgecces in this passage, it would
seem that here it could imposaibly mean "hell!, a synonym of
f‘h&‘ Indeed, Christ descemded into hell, but if Paml would

have reference to that, he would not have added, "that is, to
bring up Christ again from the dead," reor’ Irriv Xewrdy 24
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Yanedy ikl.pr_‘?L' Sgucen here mzens the plece of the doad, -
the abede or state of the dead, and, thus scems to be used
here as a synonym of ggys.

Ste John uses the -term jgerces seven times in his
Apocalypse. It occurs twice in the first two verses of
chapter nine. In thls chapter is described the sounding of
the £ifth and sixth trumpets by the angels. (It iz to be
remenbered that the sounding of the truwpets represent what
wlll happen to the Church.) In verses one snd two we reed:

 Mand the fifth angel aounded; and I saw a star
fall from heaven unto the earth; and to him was given
the key of the bottomless plt. And he opened the
bottonless plt; and there arose a smolts out of the

Pit as the smoke of a greet furnace; and the sun and

t?e %ir wore darkened by reason of the smoke of the-
pite

Thero can be no doubt about the meaning of the expres-
E'_gion Te0 m _:?_‘ _3,‘._'“.,_, meaning, the pit of the abyas.
Satan 13 to be understood as the star which falls from heaven.
Unto /him is given the key to the pit of the abyss, which is
the abecde of the devil and his agnels. He opened the pit
of the abyss, and smoke arose out of the pit like the smoke
of a great furnace; and the sun was darkened, the air,
from the smoke of the plt,

John uses M again in verse eleven of this chapter:
"and they had a king over them, which is the angel of the
bottomless pit, vhose name 'in the Hebrew tongue is Abaddonm,
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but in the Greek tongue hath his nams Apollyon," 8

From the smoke that came from the bottomleas pit, there
came forth locusta, vhich are to be understood as Satenic
povwers and influences. . "St. John gives a Gescription of the
locusts and then says, "They had a king over thom which is
the angel of the bottomless plte"™ Although only ﬁ-‘- jﬂu_'m
io used here, and not ep #"’IH_ ﬁiié-"'-'!ﬂ-’ as in verses
one and two, there can be no doubt that the same pit of the
abyss is meent, namely, the very depths of hell.

ﬁm is used again in Rev, 11, 7: "And vhen they
shall have finighed thelr testlmony, the beast that asecendeth
out of the bottomless pit shall make wer agsinst them, and :
shall overcome them, and kill them,"

The "they"™ referred to in this vérse are the two wit-
nesses of the Lord who shell bear testimony of the truth
in the days of the general apostasy, during the reign of
Antichrist, Undoubtedly, the beast out of the gbyss is no
one but the man of sin, the Roman Antichrist. "With the
' power of hell Antichrist makes war upon the faithful servants .
of God, overcomes them, and finally puts them to death." 9

8« Ibid., pe. 619, Commentators are not in agreement as to who
is the angel of the bottomless pit (v.ll). Some hold that
it refers to Napoleon; others think it refers to Arius,
presbyter of the congregation at Alexandria in Epypt at the
begimning of the fourth centurys; others "find in this fallen
star and In the hords that followed him, led by the angel
from the abyss, the Pope and hls entlire hierarchy. 4and it
is true that every detail of the picture as here dravm may
well be applied to this antichristian systerx in all its
renifications, to this dey the greatest enemy of the Church

of Christ in the whole world,"
9. Ib,-d.’ po 625.




In the seventeenth chapter of Revelation, the Lingdom of
Antichrist is symbolized by the Greab Harlot. In verse eight
John ogein uses gaeepes in the following connection:

The beast that thou sawest was; end is not; and
Zhall a.acend out of the bottomless pit m én

y} » and go into perdition: ey that
well on he earth shall wonder, vwhose names were nob
written in the book of 1life from the foundation of

the world, vhen they behold the beast that was, and

is not, and yet i1s."

Without going into the exséesis of this verse, it is
obvious thal de.ecee; has the same meening here that it has in
the other passages in vhich John uses the torm.

gRucces OCCUTE twice in the first threeo verses of the

well-inown twentleth chapter of Revelation:

"And I saw an angol come down from heaven,
having the key of the bottomless plt and a great
chain in his hand, And he lald hold on the dragon,
that old scrpent,; which is the Devil, and Satan,
end bound him a thousand years, And cast him into
the bottomless pit, and shut him up, and set =2 seal
upon him, that he should decelve the natlons no wore,
£111 the thousand years should be fulfllled: emd
after that he mst be loosed a 1little season.”

The passage 1s so famlllar and the interpretation is so
well-knowmn to0 us, that exegesis 1s unnecessary. An angel fronm
heaven, with the key of the bottomless pit, binds Satan and
throws him into the pit of the abyss, where he must remain
for a thousand years. Here, too, m the plt, means the
abode of the devil and all his evil forces, the very depths
of hell,

e e -




In 2 Pets 2, 4, 8t, Poter uses tho word ryozeedeas, to
thrust down to Tartarus. It is the first sorist participle
ective of the verb Tugraghss s and, in the New Testament, is
found only in thls passage. According to Thayer, Tartarus
i1s "the name of a subterranean region, doleful and dark re=-
garded by the ancient Greeks as tho abode of the wicked desd,
vhere they suffer punishment for their evil deeds; it answers
to tho Gehemna of the Jews." ¥

The Century Dictionary and Cyclopedia gives the follow-
ing informetion on Tartarus:

"A deep and sunlesas abyss, according to Homer
end the early Greek mythology as far below Hades as
earth 1s below heaven. It was closed by adamantine
getes, and in it Zeus imprisoned the rebel Titans.
Leter poets deseribe Tartarus as the place in vhich
the splrit of the wicked receive thelr due punish-
ment; and sometimes the name is used as synonﬁaus
wlth Hedes, for the lower world in generel." .

Te word is used by 3t. Peter in the following connection:

"For if God spered not the angels that sinned, but cast them
down tc hell, and delivered them iInto chains of darkness, to
be reserved unto Judgment."™ The meaning 15 clear. Because
of the fact that certain angels, whom God had originally
created in holiness and purity, rebelled against Him and be-

10, Tha',y'er, O glj_-!;.o’ De 615,

11, The Century Dictionary and Cyclopedla, op. cit., Vol. 7,
Pa 6194,
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came pullty of grave wickedness, they were commitied to the

chainz end plts of the darimess of hell, they were thrust

dowa to Tarterus, to the abode of the wicked dead. ‘

Preumes.s

D. _#dg_q'_ :

The _word Mis used frequently in the New Testament.
In the majority of cases it is used merely to mean "prison",
as in jcts 182, 5, 12 or, in other places, as "watch", as in
Fatth, 24, 43, i However; in several passages the word is

to be understood to mean "hell". Thus it is to be understood

in Natt. 5, 25 (and its parallel, Iuke 12, 58):
"Agree with thine adversary gquickly, whillea thou

art in the way with him; lest at any time the adversary

deliver thee to the Judge, and the judge deliver thee

to the officer, and thou be cast into prison.”

VWhen e spiritual or heavenly meaning is applied to this
bassege, 1t briefly means that impenitent sinners, those who
refuse to make amends, those who continue in a state of enmity

to God, will be cast into prison, into hell, from which there

is no escape.
Hell is also referred to as a prison in Rev, 20, 7, wvhere

the aged prophet of Patmos writes: "And when the thousand

12. Acts 12, 5, "Peter therefore was kept in prison."

13, Iatte. 24, 433 "But know this, that 1f the goodman of
the house hed known in what watch ( «w$) ) the thief
would come, he would have watched, not have
suffered his house to be broken up."
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yoars are expired, 3atan shall be loosed oul of his nrison,”
Az stated previously, in throe passases of this chapter hell
ig called 44ueres; Vhore the angel of the Lord confined Saten
for a thousand years. In this seventh '.verse, we are told
that 3abon 1s released from the pit, or the abyss, which is

hell,

In one other passage does M occur in the Wow Testas=
ment vhere it memns "hell®, and that is the famlliar in
1 Pob. 5, 18-19, which speeks of Christ?s descent into hell:

"For Christ also hath once suffered for sins,
the just for the unjust, that he might bring us to
(tod, being put to death iIn the flesh, but quickened
by the Splrit: by which also he went and nreached

unto the spirits in prison,"

Beceuae of the many and conflicting views concerning
Christ!s descent into hell, I shall dispose of the matter by
referring to Article IX of the Epitome of the Formulas of

Coneox:

"It has also been disputed among some theologiana
vho have subscribed to the Augsburg Confession con-
cerning this article: When and in what manner the
Lord Christ, according to our simple Christian faith,
descended to hell: whether this was done before or
after His death; also, whether it occurred according
to the soul alone, or according to the divinity alone,
or with bedy and soul, spiritually or bodily; also,
vhether this article belongs to the passion or to
the glorious victory end triumph of Christ,

"But since this article, as also the preceding
(i.0.; "0f the Person of Christ"), cennot be com=
prehended by the senses or by our reason, but mst
be grasped by falth alone, it is our unanimous
opinion that there should be no disputation con-
cerning it, but that it should be belleved and
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Gauzht only in the almplest menner; according es

Dr, mther, of blessed memory, in his sermon at
Torgen In the year 1533 has explained this arficle

in an altogether Christlan manner,; separated from

1% 21l usolesa, unnecessary question, and admonished
ell godly Christiens to Christian s!.mplicit'y of faith,

"For it is sufficlent that we lnow that Christ
desconded into hell, deaftiroyed hell for all believers,
and Qelivered them from the power of death and of the
dovil, from eternal condemation and the jaws of holl.
But how this ogccurred we should (not curiously in-
vostigate, tut) reserve until the other world, where

not only thls point (mystery), but also still others
will be revesled, vhich we he"'e simply belicve, ar.d.

canmot commrehend with our blind reason.t 14

E. OTHER EXPRESSIONS USED FOR HELL

There are many othor specific terms used in the Hew
Testament to desipnate the abode, or the state and condition
of the wicked dead. The following 1s a catalogue of thess
terms in the pasasages 1n which they occur:

1. "Outer darimess", &/3 T8 Cue'res 73 diafreear. Fatbt.
8, 12: "But the children of the kingdom shall be caat oub
in%o outer darkness: there shall be weeping and gnashling of

tecth," 10
2. "Me blackness of darkness", & Lo'ges Tol THeTouze
Jude 13: "o whom is reserved the blackness of darkness for

ever, ! J.'G

14, Concordia Triplotta, op. cit., ps 827.
15, ©f, Matt. 22, 13; 256, 30; 24, 613 ILuke 15, 18.

16. cr. 2 Pet, 2' 17.
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3, Miverlasting punishwment," g5 uoderiv aiwyier .
Vabtt. 85, 46: "And-these shall go iInto everlaating punishe
ment: bubt the rightaous into 1life eternal,"

4, "Zternal damation,” qlwye Meicews. lark 3, 29:
"He that blaspheme againsi the Holy Ghoat hath never forgive-
ness, but iz in danger of eternsl daimabion.”

o

5. "Dammation;" we g e John 5, 29: "They that have

done c¢vil unto the resurrection of dammation.” 7

6« "Damation," xpq . Xatt. 23, 143 "Ye shall receive

the greater darmation.” 18

7. "Everlasting destruction,” J)sPror oAlesvier o
£ Thens. 1, 9¢ "iho shall be punished with everlasting
destruction from the prescnce of the ILord, and from the
glory of hils power." : ;

8. "Furnace of firo," &/s 7dv Mduiver Tel Mupds.e
liatte 13, 42: "And shell cast them Into a furnace of fire:
there shall be walling end gnashing of teeth." 20

9. "Lako of fire," &5 z¥y Ahvwr 7ed pusdse RoV. 19,
20: "These both were cast alive Into a lake of fire burning

with brimstone.m

17, ©f. katt, 23, 33.

18. Cf, Mark 12, 403 Tuke 20, 47; Rom. 3, 83 13, 2; 1 Cox.
11, 29; 1 T’-m. 5' 12.

19 Cf, 1 Tim. 5’ 9,
20. (¢f. verse 50,
21, Cf, ch, 20, 10, 14. 15’ 21. 83 2 Pet, 3. Te
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CHAPTER IX
REFUTATION OF ERRORS CONCERNING HADES
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REFUTATION OF ERRORS CONCERNING HADES

Many false doctrines, teachings that are contrary to the
gnalogia fidel, have their origin in the word hades (sheol).
There are so many anti-Soriptural views concerning hades, that
1t would be an almost hopeless task to treat each error in-
dividually. However, there are several erroneous viewa that
are somewhat general which I shall present and attempt to re-
fute with Biblical argumentation.

A. HADES SIKILAR TO LINBUS PATRUM

In the first place, there are those who teach that Christ
at His death descended into hades to free the souls of the
saints of the old covenant from that intermediate state and
to take them with Him into heaven, This idea corresponds to
the Roman Catholic conception of the limbus patrum, which,
they assert, ceased to exist after Christt's descent. Dr. Dau
undoubtedly had reference to this teaching when he wrote:

"fie are told that the believers under the first
covenant had received no revelation that a heavenly
1life would begin for them immediately after death;
that, accordingly, an intermedliate state between l1ife
on earth and life in heaven was provided for them and
that this state was sheocl (hades)., Here believers
and unbelievers alike were confined until the hour
of Christ's resurrection, However, they are re-
presented as having been kept in two different
sections of sheol, the believers in one, which af-
forded them some of the pleasures of the heavenly
life, the unbelievers in another, which was a dis-
mal place. At the resurrection of Christ the oc-
cupants of the first section were transferred to
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heaven, so that this section 1s now vacant, while
the occupants of the other sectlion are sald to be
still confined until the day of }§ udsmenf vhen they
will be transferred to the real hell."

This view is promlgated by Luthardt, as is epparent
from the following quotations:

"Verwandt mit den heidnischen Anschsuungen vom
Hades, als den Ort der gbgeschiedenen, schattenhaft
lebenden Seelen, thellwelse verbunden mit der Idee
der Vergeltung, lamten die alttestamentlichen Aeus-
serungen ueber das Scheol. .Das Neue Testament nimmt » 8
Zunaechst dle alttestamentliche Anschauung vom Hades b
in entwlckelter Gestalt herueber, so im Gleichnias
Luc. 16, 22 £f. 'In diesen Hades nun ging Christus
selbst mit seimem Tode, aber er ist zugleich 1m
Paradies, und mit ihm der 3& aecher . Lucs £5, 43,
und nimmt dle alttestamentlichen Frommen mit sich
aus dem Hedes, Matth, 27, 52. £. Seitdem kommen
dlie Glaeubigen nicht mehr in den Hedes, sondern als
selige und vollendete Gelster, Hebr. 12, 23.,, in
den Himmel zu Christo 2 Cor. 5, 6. 8.  Phil, 1, 23,
Offenb. 7, 9. ff., zur seligen Ruhe Kap. 6, ll.

14, 135., waehrend der Hades seinen Todten erst am
Ende herausgibt, um %ann nicht mehr zu sein,
0ffenb. 20, 13, b

This view is not tenable, because it 1s anti-Biblical.
Seripture proofs that men as Luthardt adduce are not proofs
at all, for they are misapplied and do not prove vhat they
are intended to prove. As, for example, Matt., 27, 52-53,
merely states that when Qhrist dled, one of the phenomenal
occurences was the opening of the graves (rs M meaning,

sepulchre or tomb), "and many bodies of the saints which
slept arose, and came out of the graves after his resur-

l. Dam, Ope oit,, PP« 32=33.
2+« Ranelow, OPe 0_120, pe 61,
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rection, and went into the holy city, and appeared unto many,"
If this would refer to the releasing of the 0ld Testament
believers from hades, or from the limbus patrum, it would have
been impossible for any one to witness this miraculous act.
Yet in Matt, 27, 54, we are told that, "When the centurion,
and they that were with him, watching Jesus, saw the earth-
quake, and those things that were done, they feared greatly,
saying, Truly this was the Son of God."

Thus can all their would=be Scripture proofs be demon=-
strated to be incorrect. But not only are these passages
misapplied, they are also contrary to other clear Scripture
passages. If "The Preacher" knew.that he would first be con-
fined to hades, or to the limbus patrum, how could he have
written: "Then shall.the dust return to the earth as it was:
and the spirit shall return unto God who gave it"? 3

Be HADES A PLACE OF DEVELOPMENT

Another common error that is taught concerning hades is
the view that hades 1s a place of development for the bellevers.
Exponents of this theory hold that the believer must first go
through a process of purification before he can approach the
Great White Throme. This view dangerously approximates the

s. mcl. 12, 7.
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4
Roman Catholic conception of purgatory, as is admitted by .
Kahnis in his Dogmatik III, 655 £

"Somit haben wir Grunj, in jener Welt einen
littelzustand anzunchmen, in welchem noch eine Ent-
scheidung moeglich ist fuer die, welche sich in
dleser Welt noch nlcht entscheiden konnten.  Auch
nach mittelalterlicher Anschauung gibt es zwlschen
der Hoelle und dem Fegfeuer Uebergaenge. In der
Idee des Fegfeuers aber liegt unzweifelhaft eine
Wahrhelt, naenilich, dass fuer viele Christen noch
eine Laeuterung noethig ist. Gross ist dle Zahl
von Christen, von denen man nicht sagen kenn, dass
Christus ihr Leben ist. Aber sie haben doch einen
Zug zu ilhm und bekennen das, was sie von ihm erksnnt
haben, in einer Lauterkeit, Selbstlosigkeit, Treue
des Wandels, wolche viele Christen, dle staerker
in Viorten als in Werken sind, mur beschaemen kann,
S0ll fuer sie keine Hoffrming sein? Nicht klein ist
endlich die Zahl von Christen, dle, soweit Menschen
urtheilen koennen, im wahren Gleuben stehen, aber
deren Glaube noch stark versetzt ist mit den
Schlacken des alten kenschen, 80 dass man urtheilen
moechte, dass sle so, wie sie sind, nicht ins
Paradies kommen koennen, wenn das Parasdies Peradies
bleiben soll. kan sage nicht, dass mit dem Leibe
guch viel vom alten lMenschen abfallen werde. Warum
laesst man den Glaeubigen mmen, was man den Un-

, 8lacubligen nicht zugesteht? Die Eigenthuemlichkelt
eines lenschen laesat sich nicht mit einem Zauber-
schlag besoitigen. Wic soll einem Christen, dem es
en Liebe fehlt, durch den Tod anf einmal ein Strom
von Liebe werden?. Und so messon wir wohl annehmen,

4, “Purgatory is a state of suffering after this life in which !
those souls are for a time detained who depart this life
after their deadly sins have been remitted as to the astain
and gullt and as to the everlasting pain that was due to
them, but who have on account of those sins still some
debt of temporal punishment to pay, as alsoc those souls
vhich leave this world guilty only of venial sins. In
purgetory these souls are purified and rendered fit to
enter into heaven, where nothing defiled enters." (J. Faa
dl Bruno, Catholic Belief, edited from the Itallian by
L. A, Lamber, New York, 1884, p. 161, quoted from
Popular Symbolics, p. 201,) ;
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dasgs in joener wWelt noch fuer Lasuterung und Ent-
wickelung Raum ist. Sonach wvuerden in jener Welt
arei Orte, und mit ihren Zustaende, zu unterscheiden
gein: Der Strafort ( ), der mittlere Ort der
mt:scheidunf ung Laeute und der Freudenort
(Zaedromes )o"

This view 1s even held by some Imtherans. Dr. H.

Vartensen, bishop of Seeland,. Denmark, writes:

"Da keine Seeles..in einsm voellig abgeschlos-
aenen und fertigen zustande dieses Dasein verlaesst,
mss der llttelzustand als ein Relch fortgesetzter
Entwilckelung gedacht werden, wo dle Scelen vorbe-
relitet und relf werden sollen fuer das Juengste
Gericht. Obgleich dle kathollsche Lehre vom Fege=-
feuer verworfen ist, weil sie mit so vielen krassen
und falschen Zustaetzen ist, so enthaelt sie doch
dle Wiahrhelit, dass der Eittelzustand in rein geis-
tigem 3inne ein Furgatorimm sein miss, bestimmt zur
Laeuterung der Seele. Fragen wilr denn, wie wir nach
den Andeutungen, welche dle Offenbarung uns gibt,
uns dlie Beschaffenhelt dleses Reichs denken sollen,
so bezeldinet das neue Testament es sls Hades, damit
erinnernd an dle alttestamangl:lehe Vorstellung vom
Scheol, vom 3chattenreich,"

Similar is the view held by Swedenborg, stated in his
Himmel und Hoelle, pp. 421 and 4263

"iDie Welt der Gelster ist weder Himmel noch
Hoelle, sondern ein littelort oder Zustand zwlschen
beiden. Denn dahin geht der Mensch zuerst nach dem .
Tode, und denn wird er nach einer gewlssen Perlode, 1
deren Dauer davon abhaengt, was fuer ein Leben er in
der Welt gefuehrt hat, entweder in den Himmel erhoben,
oder in die Hoelle geworfen.! Ferner: 'In der Welt
der Gelster gibt es eine grosse Zahl, well die erste 3
Versammlung aller (nach dem Tode) da stattfindet und i

5. Ramelow, op. oite., Ppe 59=60.

6. lertensen, of, Lehre und Wehre, Vole 17, pp. 290=-291;
Goncordia Theologlcal Nonthly, Vols VIII, pp. 214-216.
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alle geprueft und fuer ihren endlichen Aufenthalt
vorbereitet werden. Dle Perliode lhres Vorweilens
in jener Welt ist nicht in allen Faellen gleich.
Einige treten nur ein und werden kurz darauf ent-
weder in den Himmel gebracht oder himunter in die
Hoelle geworfen; einige bleiben nur einige \Wochen
da, ande;;e einige Jahre, amber nicht mehr als drei-

asig, "

Wo mist ask ourselves the question, has this theory any
Seriptural foundation? Does Scripture enywhere teach that
there i1s a "purgetory of grace", or an intermediate state
where = purgatorial opportunity is provided for those who
are not fully prepared for heaven?t :

ffe are constralned to answer that such theorles are
viclous, for they "are diametrically opposed to the cardinal
dectrine of our Christian -bel:l.éf, nemely, the doctrine of
Justification by feith slone, John 3, 16, "He that believeth
on the 3Son heth everlasting life," leaves no room for a
purgatorial opportunity. When Christ told the penitent
thief on the cross, "Todey shalt thou be with me in para=-
dise," (Iuke 23, 43), 'He did not tell him that he would first
be required to.go through a process of purification before he
would be admitted into heaven. Mo, that sane day the soul of
the dying thief was admitted into paradiaje.

This purgatorial theory i1s z2lso contrary to the teaching
of justification as a forensic act. Since God declares the
sinner righteous, there is nothing we can do toward our sal-
vation in this world, nor in the world to come, as 1s evident

7. Of, Ramelow, Opse 9!-2.. Pe 6l
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from Eph. 2, 8-9: "For by grace are ye saved through falth;
and thst not of yoursolves: it is the gift of God; not of
works, lest any man should boast."

Sanctification is only through the means of grace. The
Word of God is "the power of God unto salvation to every one
that believeth," (Rom. 1, 16). The purgatorial theory as-
cribes to punishment what can be ascribed only to the Word of
God e

Furthermore, the Bible teaches clearly and repeatedly
that the time of grace and of sanctification 1s restricted
only to the present life, as Paul says, "Beshold, now 1s the
acceptod time; behold, now 13 the day of salvation." S

Lastly, thls theory leeds to. carnal security. It appeals
to the old Adam, who, instead of putting aside his "besetting

8in", hopas for an opportunity to do so in eternity.

C+ HADES OFFERS A SECOND CHANCE

A view that has becoms rather popular in recent years is
the one which teaches that hades 1s a middle state in which
an opnortunity to hear the Gospel 1a offered those who In
this life never heard the Gospel. Dr. L. Dahle, a Norweglan
theologlan, presented this view in hils treatise on "Life after
Death and the Future of the Kingdom of God," which view Dr. T.

Gracbner summariged as follows:

8, Of. John 9, 4; Eph. 5, 163 Gal. 6, 10; etc.
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"The souls of believers at once are blessed and
united with God. Those vho havs reslisted the czll
of The Gospel in this life are lost, without hope
of any reversal of judgment, All the dead are in a
state of Incomplete soul-development. This is the
littelzustand--a stage of waiting. The tempor
abode of the wicked (during thils time of walting
1s Hades. All who do not after death immediately
enter heaven, enter Hades (p. 145. 149). No soul
goes to hell at once. Hell (Gehenna, Tartarus) does
not exist before Judgwent Dey. In the middle stats,
the blessed (in heaven) may grow in virtue, the
wicked (in Hedes) may advance in depravity (p. 163
8qq.). For the blessed there is no danger of ree
lapse; for the souls in Eades, that have not rejected
Christ in this life, there is a hope of conversion.

"Now, Rev, Dahle does not aver that the doctrine
of a poasible conversim; of such 3.1?_ y% this life
never heard the Gospe S a clear dootrine o
Seripture. Yot h_ELTe malntains that if we 'go back
to the fundamental principles of the seriptural
teachings! (p. 171), we are forced to some such
conclusion. Since Ged earnestly desires the sal-
vation of all men; since Christ has been a ransom -
for alls and since the Gospel=call 1s general,
universgel=--thorefore the probebility grows strong
that all vho have died in ignorance of the Gospel
wlll be given en opportunity to accept Christ in
Hades (p. 172. 178, 180). OChrist went to the souls
in prison and preached to them, 1 Pet. 3. The souls
referred to are the souls of all men who dled in
ignorance of the Wew Testament Gospel. Christ
preached to them this Gospel (p. 199), the effect
of whicl;ypregehing,wﬂev. gahle :gg:.gs, is rfgt B
atated Peter, e Treg as self=-ovident,.
The souls that acdept%rﬁt now go to Paradise,
those who reject Him Bre no longer unbellevers, but
infidels, are lost."

Among the exponents of thls view is also the Evangelical
Synod of North America. Popular Symbolics, referring to the

9« Gracbner, T., "Christ's Descent into Hell and the Poasi-
bility of Conversion after Death," from Theological
Quarterly, Vol, XII, To» 1, 1905, Goncordla Pablfshing

ouse, St. Louls, Mo., ppe. 24=25.
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Evangelical Cabechism (1929) emd Dr., Irion's Evanszelleal
Fundementals, II, states:
"The Evaengellcal Synod explicitly teaches sal-

vation after death by teaching that 'Jesus went o

the place of the departed spirits and brought them

the o szage of selvation! (Qu. 67), since 'they who
dled before Christ?!s death had no way of knowing

what He hed done.' Expl, of 0., 80, The clalm is

made that whosoever had en opportunity in this world

to come to faith cannot expect another, but the
splrits in Hades can be saved if they ngg wvish to

accept the Gospel. Irion, leC., 196,"

Other quotations could be presented, but these two pre-
sent the fundemental ideas of this erroneous view, Hor 1s it
necessary to go into great detail in refuting this error.
The matter of Christ's descent into hell wes dlscussed in
the fore-going chapter, where Article IX of the Formula of
Concord is quoted, However, in eddition it might be added
that the entire context of 1 Pet. 3, 18-19, says nothing
about Gospel preaching, tut speaks clearly o_t" the judgment
and condemmation of the uanl:levers.

This theory 1s contrary to Scripture passages which
teach a Judgment immedietely after death, as Hebrews 9, 27:

It is eppointed unto men once to dle, but after this the
Judgrent "

10. Popular Poncs, Concordia Publishing House, St. Louls,
oy s Po .
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T™is theory also does violence to the Serintural defi-
nition of unbelief, Novhere does Seripture make = distinc-
tion between ignorance end unbelief. There is no neutral
ground, Nariz 16, 16, "He that belleveth and 1s baptized shall
be saved; but he that belioveth not shall be dammed."™ It 1s
not our duty to inveatigate the hidden will of God, viz,,
how God will deal wlth the heathen, ¥e mmst exercise our
faith in considoring the justice of God in the dammation of
the hoathen, This 13 an admonition to be zealous in mission
work. The commlssion to preach the Gospel to all men, lest,
through our noglect people be lost, would lose all force and

meening, 1f thore were a second chance,.
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CONCLUSION

Before I bring '-;h:l.a_ treatise to a close, I shall again
briefly summorize the resmlts of my Investigation.

Ve kmow that in etornity there are no limitations of
Space or time. However, when the Holy Ghost inspired His
benmen to write the paees of the Sacrea Book, He accomrodated
Himself to our fin:lte mode or apeech. fnd so the Bible spesks _
of heavon as a place, as for example when Christ sa‘ys, "I go 2;1,% :
to prepare a -alace for you." (John 14, 2) ‘It also apeaka of (::s,ﬁé
hell as a place-="3 furnace. of fire.- 'bhere shall be wa:l.llng ZE ““_'::"“E
and gnashing of ueeth." (Hatt. 15, so) We theref'ore speak . of i
heaven as g nlnoa and hell as & place.

From the parable in I.uke 16, and munerous other passagas.
We mist conclude that there are only two plecesin the beyond,
heaven, the abode of the blessed, and hell, the place of
etornal torment, the abode of the wicked., This fact mmst be

kept in mind when we speak of sheol and hades.

If, thej hedos (gheol) is not e place, whet is 1t? That
ths rightecus are conceived of as entering hades (cf. IXX,
hades translated sheol) is seen from meny passages as Gen.
37, 35; 42, 38; etc., for plous Jacob says, "I will go dowmn
into sheol unto my son mourning." The wicked are also in
hades, :i.’or the rich man was in hades, "being in torments"®,
Iuke 16, 25. According to this parsble in Iuke 16, it would
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cannot justlfiably bo drawn from the parable, for we ‘lmow :
‘that the bodies remain in the grave until ths day of judgment,

Hades 2lso means more than death, for Seripture uses
other terms for death, Pdvures Jype It also implies more
than grave, A usiars fma;u.v 3p. :llsc these facts st be
remenbored when we define hades. Accordingly, in my opinion,
hades may best be defined as "the state or condition of death®,
"the shate of dlsembodled existence". The use of hades and
Sheol in general in Seriptures seems to indicate that state
or comlition of the soul from the time 1t leaves the body at
death until it i1s rcunited with the body on judgment dey. I
hogiteta to spealk of'.l_l_g_d_gﬂ_ or cheol as a "region" or "realm"
of the dead, because the Bible speaks of only the abode of the
blessed and the abode of the damned. Ye cannot speak of hades
or sheol as a place, a locale,

Ve need not hesitate to accept this 5v:l.ew, for it accords
very well with the analogia fidel. HNor need we think that
by accepting this view we are weakening our doctrine of
eternal punishment and daxmation. As has been demonstrated,
there are many terms and expresslons used in the Bible which
definitely substantliate our teaching on this polint.

This interpretation is also in accordence with sound
hermeneutical rulesy for, if the original meaning of a word
and the meaning it had at the time 1t was used, fits the con=-
text in which it is used, we have no right arbitrarily to

change that meaninge
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Iost of the literature that hes been written in our
circlos on the mubject of sheol and hados has been written
against those who deny the doctrine of hell altogether or
weaken it by defining hades as an intermediate state, a place
of seccond chance. Vle forfelt or concede nothing to Univer-
8eliests, Annihilationists, Ruasselites, Adventists, etc., by °
defining hades as "the state of disembodied existence™.
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