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"and I saw the dead, small and 
great, stand before Gods; and the 
books were opened: and another 
book was opened, which is the 
book of lifes and the dead were 
judged out of those things which 
were written in the books, ac- 
cording to their works. And the 
sea gave up the dead which were 
in it; and death and hell deliv- 
ered up the dead which were in 
them: and they were judged every 
man according to their works. 
And death and hell were cast into 
the lake of fire. This is the 
second death. And whosoever was 
not found written in the book of 
life was cast into the lake of 
fire." 

ReVe 20; 12-15. 
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PREFACE 

I became interested in this subject after hearing a 

discussion on Acts 2, 27. 51, by the pastors of the Connec- 

ticut Valley Conference. Because of the diversity of views 

and opinions which were expressed at this conference, I 

briefly looked into the problem for my own information. 

After studying several of the hades-passages in the New 

Testament, I decided that the subject was vast enough to 

warrant my choosing it for ny thesis for the degree of 

Bachelor of Divinity. 

I wish to take this opportunity to thank Dr. Wm. Arndt, 

my feculty adviser, for his assistance to me while I was 

writing this thesis. It was chiefly through his guidance 

that I was led to accept what I consider the correct and 

intended meaning of the word hades in the New Testament. 

I also wish to acknowledge the assistance given me by 

Dr. George Schick, who also encouraged me to accept this inter- 

pretation of hades.



CHAPTER I 

INTRODUCTION
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INTRODUCTION 

When dealing with eschatological problems, we are deal- 

ing with a subject of which our information is, by the will 

of God, limited. The memrable words of St. Paul, 1 Cor. 

13, 12, "Now we see through a glass darkly; but then face to 

face: now I lmow in part; but then shall I know even as also 

I am know," certainly apply in this connection. 

Since our knowledge on this subject is so limited, there 

has been perhaps mre speculation on matters pertaining to 

eschatology than on any other doctrine of Scripture. ‘There 

are those who wish to believe that there is no life after 

death. Others hold that all mon will eventually be saved, 

because the loving and gracious God is too merciful to dam 

@ Single soul. Still others believe that those who in this 

life had no opportunity to hear the Gospel will be afforded 

that opportunity in the beyond. These and countless other 

views have been advanced regarding life after death. 

Meny exponents of these erroneous views find their sedes 

doctrinae in the sheol passages of the Old Testament and the 

hades passages of the New Testament. Hence, it is of primary 

importance that we have a correct understanding of these terms, 

so that we are able to speak with authority and refute all anti- 

Biblical teachings also regarding this matter. SPiiat: 

The word hades (sheol) presents a problem--a matter on 

which the theologians of our owm Synod are not agreed. lany
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of them believe that the word has various meanings--that in 

certain passages it means hell, while in other passages it 

has a more general meaning, namely, “the state of death". 

There are also those who are of the conviction that the term   
is never used to designate hell, the place of eternal punish- 

ment, but only means “the state or condition of death". 

It is the latter view which, after careful study of the 

problem, I consider to be the more correct view and which I 

shall endeavor to expound in this treatise. However, since 

neither view is contrary to the analogia fidel, I do not wish 

to be dogmatic in this matter. I am satisfied that my ow 

investigation of the problem has led me to believe that the 

latter view is the more correct one. 

 



CHAPTER IT 

ETYMOLOGY OF HADES AND USE IN CLASSICS 
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ETYMOLOGY AND USE IN CLASSICS 

Most Bible scholars have different views concerning the 

use end meaning of fies. in the New Testament, but practically 

all agree that the word is derived from the Greek /sg7y_, mean=- 

ing, "to see", with the alpha privative edded, and means "the 

unseen", "not to be seen", "the one who makes unseen", "the 

unseen land", "the nether world". Thayer writes: 

nq 3 ‘ (for the older 4/5. ; 
which Home ice ana $ this fre « Prive ent, 
not to be seernsee} in the classics le a prop. 
name, Hades, Pluto, the god of the lower regions; 
so in Hom. alweyse 2+ an appellative, Orcus, the 
nether world, the realm of the dead (cf. Theocr, 
ta 11. 2,°159 schol, Wedun Tovr’ 

z sjePavaira)s Be SEH Le 

fx, Ler eqviared by. thie word’ ( Conse 
Belvatecs 2 Se xxii. 6)3 it denotes, therefore, in 

e Grk. Orcus, the infernal regions, is Dark 
(Job x. 21) and dismal place (but coy, and. 

othe eed fesces) in the very depths of the e b xi. 
3 ete3 seo 4 the commn receptacle of dis- 

embodied spir: 

Cremer, in his Woerterbuch, gives the same etymology: 

3 priv. Ue jfecv va 
wie vet He OMe beeen ne wird, = der unsic ‘thane das 
unsichtbare Land. Plut. Is. et Osir. aes oes Ft 

Urspruengl. nur Neme des 
Bett AL ete der are Herrschaft ueber die 
Todten Bate daher oder gv dfovs SCe oivws 
es bei chtexn’u. i. Tosaikern, ‘ait euch 

. . AG « 2, 27. Sl. Dann auch, namentlich 
scaghees der Ort der Todten. Cf. Lucian. de luct. 

Bt 6 nde L} Ads dashes» —- baney Th al 

  

le Thayer, J. He, Greeke ish Lexicon of the New Testament 
Corrected edition, American Book © ompeny, New York- 
Cincinnati-Chicago, 1889, pe ll.   
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Heiiy a) Lets AAdois webemere’s Tee! Lovtur 
BiDenaver Usi Lene Pinger Tee Letyew avo 
Temey, Diva £0) Tp ; Akg £4 

€ 

ep Wd e 
Afspse, £2. tsi Ledrer Stal, tal.” 
SOR Ck eg ep aoa ee Bich findenses« er 

"*4dzs 1st auch das Todtenreich, in welchem 
alles, was der Tod mit sich bringt, sowie alle 
Podten concentrirt werden, insbesondere der Ort 
fuer die Suender,: die in demselben das Rasultat 
ihres Lebens finden." 

Vincent, in his Word Studies in the New Testament, writes; 

"Hades originally was the name of the god 
who presided over the realm of the dead--Pluto 
or dis. Hence the phrase, house of Hades. It 
is derived from ‘not’, and js. Lisi » *to sce's 
ond signifies, erefore, the invisible land 
the realm of shadow. it is the place to which 
all who depart this life descend, yithout ref= 
erence to their moral character," 

The Gentury Dictionary and Cyclopedia gives the following 

information concerning the etymology and use of hades in the 

Classics: 

"(Spelled Ades by Milton (Pe Le, Li. 964); 
Gre Ybys (fiutge)s 9180, and earlier, 4755.5. f 
Doric Biases SO NOlMe Aisy implied in gen. y 
“Ai £0 Homer only as a personal name, Hades 
or Pluto, the god of the nether world; later 
local, the nether world, often merely equiv. to 
the grave; usually derived from 2=-privetisciv_» 

  

2. Gremer, He, Biblisch-theologisches Woorterbuch der Neu- 
testamentsichen Graecitaes, gwelte, sehr vermehrte und 
Verbesserte Aurlage, Gotha, Friedrich Andreas Perthes, 
1872, ppe 65-66. 

Se. Vincent, M. Re Word Studies in the New Testament 
: Charles Scribner's Sons, 19 0H, VOle Ly De Soe  



il 

see (= L. videre, see, = AS. witan, knows see 
vision, wit), as if lit. 'the unseen'; but the 
earliest use and the Later form (with the initial 
aspirate) are against thise] esece 

"In Gr. mythes (a) The lord of the lower 
world, a brother of Zeus, and the husbend of - 
Persephone (Proserpirie). .He reigned in a splendid 
Palace, and, besides his function of governing the 
shades of the departed, he was the giver to mortals 
of all treasures’ derived from the earth. In art he 
was represented in a form kindred to that of Zeus 
end that of Poseidon, and bearing the staff or scepter 
of authority, usually in company with Persephone. As 
the god of wealth, he was also called by the Greeks 
Pluto; and he is the same as the Roman Dis, Orcus, 
or Tartarus. (b) The invisible lower or subterranean 
world in which ‘dwelt the spirits of all the dead; the 
world of shades; the abode of the departed. The souls 
in Hades were believed to carry on there a counterpart 
of their material existence, those of the righteous 
without discomfort, -amid the pale, sweet blooms of 
asphodel, or even in pleasure, in the Elysian Ficlds, 

, and those of the wicked amid various torments. ‘The 
Lower world was surrounded by fiery end pestilential 
rivers, and the solitary approach was guarded by the 
monstrous threeeheeded dog Cerberus to prevent the ~ 
shades from escaping to the upper world. 

‘and she went down to Hades, and the gates 
That stend forever barrede! © j 

Bryant, Odyssey, xi, 540. 

1m Hades, Achilles thinks of vengeance, 
end rejoices in the account of his son's 
success in battje, and the sleughter of 
his enemies.?" 

In 1958, a Baptist theological quarterly, the Review and 

Expositor, carried an article entitled, "Sheol end Hades in 

4. The Cen Dictionary and Gyclopedia, the Century Company, * few York, 1006; Vole Wv, VIE 
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Old and New Testament". In this.article Dr. F. B. Pearson 

  

writess 

"The New Testament word which corresponds to 
the Old Testament.word Sheol is Hades, It was 
used in the Septuagint as the translation of : | 
Sheol. It is derived from the Greek idein, to 
see, with ‘alpha privative? added, and moans 
Tthe unseen world', ‘the nether world!, 'the 
realm of the dead'. In its original signifi- 
cence it was almost the exact counterpart of 
the Hebrew Sheol, the chief difference being 
that it was divided into two compartments, one 
for the good and one for the evil. The Greeks 
hed a god of the nether world whom they called 
Hades, or in ordinary life, Pluto. He ruled 
over 'the abode of the shades’. He was described 
as having sach fierce and inexorable character 
that,.of all the gods, he was most loathed by 
mortals. The sacrifices offered to him were 
black shoep and the person offering the sacrifice 
turned away his face. Thus was show the attitude 
of the Greeks toward the unseen world." F 

According to the information obtalned from this brief 

surveys "it would be difficult to find justification for the 

view that hades can mean only hell. Although there is no 

indication whatsoever that hades is used in the New Testament 

to designate "the god of. the lower regions", we shall see that \ 

its use closely approximates that. of the classics, namely, | 

"the common receptacle of the dead". However, I wish to 

state at this time that I do not consider hades to be an 

"abode" or "place", but morely the "state of disembodied 

spirits", 

  

5. Pearson, Fe Be, "Sheol and Hades in the Old and New Testa- 
ment", from Review end sitor (Baptist Theological Qquar- 
terly), Louisville, Ken » Vol. XXXV, No. 3, July, 1958, 
Pe 509.  
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RELATION OF HADES TO SHEOL 

Before we take up the consideration of Hades in the New 

Tostament, it 1s necessary that wo first study this term in 

its relation to the Hebrew word Sinuis for grys_ is the word 

thet is used to designate to 01d Testament conception of 

Sheol. Sheol occurs in 65 passages in the 01d Testament 

(twice in Hose 135, 14), and in 61 places the Septuagint has 

rendered sheol by hades.. In two pleces, Job 24, 19 and Ezek. 

52, 21, it has left Sheol untrenslated. In two other passages, 

2 Sem. 22, 6 end Prove 25, 14, it has translated 1t by "death". 

It is very significant that nowhere has the Septuagint rendered 

Sheol by ofiieeas Savers OF any other term of which we may 

say that it definitely -means "hell". 

Nothing definite can be adduced from the translations 

concerning the meaning of sheol. There is no agreement 

between Luther's translation of sheol and that of the Author- 

ized Version, Iuther,. however, is more consistent in trans- 

lating sheol than the translators of both the Authorized and 

the Revised Versions, for he renders shool by "Hoelle" in all 

but four places (Gen. 57, 553 42, 583. 44, 29. Sl). 

. Regarding the inconsistency of the tronslators of the two 

English versions, Dr. Deu gives us the following informations 

"The two English versions give the same 

bat a different reniering in thirty-nine, ani in 
one passage the Revised Version leaves the reader 
the option between its own rendering or that of the 
Authorized Versions The latter renders sheol, or  
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its derived forms, by "grave! thirty-nine times, 
by ‘pit! three times, by hell! twelve times, 
'depth! once, leaves the reader the option between 
"hell! or ‘grave! in one place, and in the thirty 
Places remaining it has reproduced the Hebrew _Syvu/ 
by the transliteration sheol without attemting a: : 
trenslation, which amounts to saying that the English 
Lenguage, in the opinion of the Rovisers, has no 
equivalent that will adequately express the Hebrew 

j in nearly one-half the passages in which the 
erm occurs, As regards the signification 'gsrave't, 

both versions agree in fifteen places (Gen. 357, 353 
42, 383 44, 29. Sle 1 Same 2, Go 1 Eings 2, Ge 9e 
FSe 141, 75 Prove 30, 16. FEoecl. 9, 10. Song Sol. 

8, 6 Is. 38, 10. 18 Hos. 15, 14 (twice)); but 
differ in sixteen, the Revised Version rendering 
*sheol' instead of ‘grave! in fourteen (Job 7, 93 
14, 18; 17, 153 21, 153 24, 19. Pse 6,- 53 50, Ss 
S1, 173 49, 14 (twice) 153 88, 5; 89, 48. Prov. 
1, 12.), end thell! instead of ‘grave’ in two places 
(Is. 14, 1L. Ezek. 51, 15). Both versions agree as 
to the slgnification.tpit' in two places (Nurb. 16, 
50. 33), but differ in one (Job 17, 16), where the 
Revised prefers 'sheol!. The signification thell? 
hes been adopted by both versions in ten passages 
(Is. 5, 143 28, 153 57, 9; Ezek. 51, 16. 173; 32, 
21. 27. Amos 9, 2. Hab. 2, 5), but in fifteen 

passages (2 Gam. 22, 6. Job 11, 8; 26, 6. Pse 9; 
173 16, 10; 18, 53 116, 53 159, 8 Prove 5, 5; 
7%, 273 9, 183 15, 11. 243; 23, 14; 27, 20) ‘hell! 
in the Authoriged has been supplanted in the Revised 
by 'sheol?, im four passages (Deut. 52, 22. Ps. 55, 
153 86, 156 Ise 14, 15) by 'pit', and in one passage . 
(Is. 14, 9) either "hell' or ‘grave! are given as the .- 
meaning. The revised Version's 'depth' supplents the 
Authorized Version’'s 'deep* in Johah 2, Ss 

"It may be of moment also to note that the 
” authorized Version gives the rendering ‘grave! in 
writings as eerly as Moses and as late as Hosea, 
the rendering thell' or 'pit! in writings as early 

eas Hoses and as late as Habakiuk. In the Revised 

the rendering "hell! occurs for the first time in 
Is. 5, 14, snd the rendering 'pit' only in five 
passages earlier than Isaiah: Numb. 16, 50. 55. 
Deut. 52, 22. Ps. 55, 153 86, 15. Tho rendering 
1sheol! in the Revised occurs only in three books, 
Job, Pselms, and Proverbs, and in one other place, 
2 Sam. 22, 6, which, however, is a strict pareliel 

of Pse 18, 5e
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"Such is the state of affairs in our mnglish 
Bibles as regards the present knowledge of Hebrew 
scholars of the exact moaning of sinus Inci-= 
dentally it might be: remarked, tha greator 
clearness was the object of the Revised, it has 
certainly failed of its purpose in this instance, 
as its rendering obscures the meaning of thirty 
passages which are easily understood in the Author= 
ized, granting even that the Authorized has not 
exactly rendered them. As a net result, then, of 
this surface investigetion of the matter in hand, 
it might be stated that the two Imglish versions 
are partially agreed, vige, to this effect: that 

Sau moans ‘holl! or "pit! in one group of passages, 
end ‘that 1t mcens ‘grave! in another group. They ~ 
are divided as to its meaning in a,third group, the 
Authorized claiming that it means either 'hellt 
('pit't, "deep!) or 'grave!, the Revised claiming 
that 1t means noither 'hell' nor 'grave' but 'sheol', 
whatever that may Import. Or wo may bricfly state 
the difference thus: The Authorized believes that 
wae signifies "hell! or tgrave!, while the Revised 
elleves that,it may signify either or something that 

4s neither.” 2 

The translators of the Revised Version write the follow- 

ing in justification of their rendition of sheol: 

"The Hebrew Sheol, which signifies the abode 
of departed spirits, and corresponds to the Greek 
Hades, or the under world, is variously rendered in 
the Authorized Version by 'grave’, "pit', and *thell't. 
Of these renderings 'hell', if it cculd be taken in 
its original sense as used in the Creeds, would be 
@ fairly sdequate equivalent for the Hebrew word; 
but it is so commonly understood as the place of 
torment that to employ it frequently would lead to 
inevitable misunderstanding. The Revisers therefore 
in the historical narratives have left the rendering 
‘the grave! or 'the pit! in the text, with a marginal 
note 'Heb. Sheol! to indicate that 1t does not signify 
"the place of burial’; while in the poetical writings 

  

  

1s Dau, Hm, "Sheol Passages in the Old Testament", from 
Theological Quarterly, Vole X, Noe 1, 1906, Concordia 
publishing House, St. Louis, Moe, DPpe 25-24,



17 

they havo put most commonly ‘sheol' in the text and 
‘the grave! in the margins In Isaiah XIV, however, 
where ‘hell! is used in more of its original sense 
and is less liable to be misunderstood, and where 
any change in so familiar a passage which was not 
distinctly an improvement would be a decided losa, 
the Revisers havo contented themselves with leaving 
"hell! in the text, ed have connected 1t wigh other 
Passages by putting 'sheol! in the margin." 

  

“Tho etymology of the Hebrew term Jivus is very uncertain, 

and meny divergent views have been advenced by lexicographers 

end exegetes. Gesenius believes the term to be peculiar to 

the Jews.. He writes: 

n Sin Swyi fom: (Jes, 14, 9 und Hi. 26, 6 
mur pchateber masce), Haeufig erkloert als 
infinitiv von j5xw fordern im Sinne der en alles 
Iniische gesteliten unerbittlichen Forderung und 
denn ucbtr. auf den Ort des Todes, dem alles 
Oberirdische anheimfacllt (Winer, Hengstenbors, 
Gaspari), aber unzweifelhaft nach dem mit Sy; We 
Sw (Ze 7) gesenkt sein, eig.: dio Sonlangy 

ore (vidher sas wovon ‘$7, Und Se'Hupireld, Psse' 
ee Ao I, 174 Ann.:Fleischner in Delitzsch! Jes. 2. 
Ae 104, Anm.), Bezeichnung des Unterirdischen, des 
LATAYD ov, dem der Mensch im Tode anheinfacllt, 
der tingtera Staette des ee ot (»p17Ps. 94, 
17. 115, 17) und der Verwesung pe x Hie 26, 6e 
28, 22. Pr.-15,-11), des Totenreic¢hes, wo Alles 
fehlt, was sum wahren Leben gehoert (vgl. ‘die Art. 1 
R'NDI, N22), wo kein Gedenken Gottes stattfindet, : | 
wo men der Fuersorge Gottes entrueckt ist, Gn. 57, 
SS. Nue 16, 50. Dt. S52, 220 PSe Gy Ge G6, 15. Jese 
55 14. Hab. 2s 5. Hi, 10, 22. Pr. i, 12; 27,5 350. 
50, 16.-=-Dass das A. Te Totenreich und Grab ge- 
stinmt unterscheidet, zeigt die Stelle Gene S57, 55, 
und dass des Menschen persoenliche Fortdauer mit 
seinem Eintritt in die Scheol (23v yj 719?) nicht 
aufgehoben wird, geht aus den Aussagen Gn. 25. 8f. 

  

Gambridge at the University Press, 1885, Preface, Pe Vill. 
The Parallel Bible (Authorized and Revised Versions), 

i
m
a
 

on
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35g 29. 49, S55. Hue 20, 24ff£., sowie den poet. 
eolgemaclden Jose 14, Off. Eze S52. 17-52 

hervor. Fuer sim findet sich hacufig i. 
gebraucht Jes. 14, 14. Bae 32, 25. Ps. 88, 73 
deh. ach 12. te ie) ie Ss Vs Suu: 2 Pse 28 
1. 50, 4, Pee Ty "Ta. Jos. SOEE- BeBe, 20,072 

dames Orr advances the following information: 

"It ( S)xw) moans really the unseen world, the 
state or abade of the dead, and is the equivalent of 
the Greek Haides, by which word it 4s translated in 
the LXX.eeceinvo Sheol, when life is ended, the dead 
are gathered in their tribes and families....eTo 
apprehend fully the 0. T. conception of Sheol one 
imst view 1t in its relation to the idea of death 
as something unnatural and abnormal for man: a 
result of sin. The bellever's hope for the future, 
so far as this had place, was not prolonged existence 
in Sheol, but deliverance from it and restoration 
to new life in God's presence (Job 14, 15-15: 
19, 25627: Pse 16, 10. 11 etc.). Dr. Charles 
probably. goes too far in thinking of Sheol in 
Pss. 49 and 75 as tthe future abode of the wicked 
only; heaven as that of the righteous; but dif-_ 
ferent destinies are clearly indicated. There is 
no doubt, .2t all events, that in the postecanonical 
Jowish literature. (avoc,. and apocalyntic) a very. 
considerable development is manifest in the idea 
of Sheol. Distinction between good and bad in 
Israel is emphasized; Sheol becomes for certain 
classes en intermediate state between death and _ 
resurrection; for the wicked and for Gentjies it 
is nearly a synonym for Gehenna (hell)e" ~~ : 

Shailer Mathews expresses.his opinion concerning sheol 

in the following statement: 

"It Ls the Semitic equivalent of the classical 

  

5S. Gesenius, We, Handwoerterbuch ueber das Alte Testament, Neun- i 
i. ‘tte auflage, vorlag von I. Ge We Vogel, Loipsig, > De 807. j 

4. Orr, Jams, International Stendard Bible Rncyclopedia, The 
Howard Severance Company, 1916, VOle LV, DDe BTEL-D TER.  



19 

  

conception of Hades. The word has been dorived 
from a nunber of roots. The two main probable 
origins seem to be those from the Assyrian root 
shatal ("to consult an oracle’), and shilu 

er’). The latter derivation seems sone= 
what more in accordance with the synonym of pit. 
In any case, according to this derivation o 
word, Sheol was regarded as en ungerworld of the 
Gead in which the shades Lived." ‘ 

The Jowish Rncyclopedia discuss the meaning and use of 

sheol at great length. We quote in part; 

"Sheol (S)v4i)s Hebrew word of uncertain 
etymology, a synonym of "bor! (pit), "ebaddon!’ and 
'"shehet! (pit or destruction), end perhaps also of 
'tehoni! (abyss) eccceoe 

"The worl Sheol was for some time regarded as 
an Assyro=Babylonian losn-word, "Shu!alu', having 
the assumed meaning 'the place whither the dead are 
cited or bidden', or "the place where the dead are 
ingathered'. Delitgzsch, who in his earlier works 
edvenced this view, has now abandoned it; at least 
in his dictionary the word is not givene..eeZimmern 
suggests ‘shilut (=a sort of chamber') as the 
proper Assyrian source of the Hebrew word. On the 
other hand, it is certain that mst of the ideas 
covered by the Hebrew 'Sheol' are expressed also 
in the Assyrio-Babylonian descriptions of the state 
of the dead, found: in the myths concerning ishtar'ts 
descent into Hedes, concer! Nergal and Ereshkigal 
(see Jensen in Schrader. 'K. Be! Vies. part 1, ppe 
74=79) and in the Gilgamesh epic (tablets £1 and 
xiiis compe also Craig, ‘Religious Texts’, 1. 793 
King, ‘Magict, Noe 55)eccce 

"The question arises whether the Biblical 
concept 1s borrowed from the Assyrians or is an 
independent development from elements common to 
both and found in many primitive religions. 
Though most of the passages in which mention is 
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made of Sheol or its synonyms are of exilic or 
yost<-exilic times, the latter view, according 
to which the Biblical concept of Sheol represents 
an independent evolution, is the more probable. 
It reverts to primitive animistic conceits. With 
the body in the grave remains connected the soul 
(as in dreams): the dead buried in family graves 
continue to have comamion (Jer. S51, 15). Sheol 
is practically a family grave on a lerge scale. 
Graves were protected by gates and bolts; there- 
fore Sheol was likewise similarly guarded. The 
separate comartments are devised for the separate 
clans, sects, and families, national and blood 
distinctions continuing in effect after death. 
That Sheol is described as subterrenean is but an 
application of the custom of hewing out of the 
rock passages, leading downward, for burial 
purposes." 

Love, in his book "Future Probation Examined", reprints 

There the euthor writes the following on the use of sheol in 

the 01d Testamonts 

"In general, sheol means the world cf the 
deed. Sometines qualifying phrases or circum- 
stances give it a more specific meaning; as the 
abode of the wicked dead. ‘The ‘lowest hell! was 
the place of the wicked in sheol, ‘But he lknoweth 
not that the dead are there; that her guests are 
in the depths of sheol! (Prov. 9; 18). ‘hoy are 
the "guests! of the foolish woman. The word 
‘depths! indicates the part of sheol beneath’ 
(Prove 153 24). ‘Sheol beneath! is in contrast 
with !The way of Life upward.’ The latter pertains 
to the righteous; the former, to the wicked. ‘Yet 
thou shalt be brought down to hell (sheol), to the 
uttermost parts of the pit! (Isa. 14; 15). The 
whole sentence taken together shows that the part 
of sheol mant was the place of the condenmed. 
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When I cast him dowm to sheol with them that 
descend into the pit! (Ezek. 51; 16). ‘The phrases, 
‘Gast him down!, end 'Descend into the pit*?, would 
not be used in the case of the death of the righteous. 
‘In a moment they go dorm to sheol’ (Job 21; 13). 
The connection shows that the wicked denart to 
sheol, ‘And they go dom alive into the pit (sheol); 
then shall ye understand that these men have despised 
the Lord! (Num. 163 30). Sheol mist in part be the 
abode of the wicked. 

"Shool is also represented as the abode of the 
righteouse The first instemce of its use in Scripture 
is a case in point, "I will go down to the grave 
(sheol) to my son mourning’ (Gen. 573 355). The 
sheol here 1s more than 'grave's it is a place for 
souls,--for Jacob and for Joseph. Jacob supposed 
his son was torn in pieces, and had no grave; yet 
he expected to meet him in sheol. Job said, 10 
that thou wouldest hide me in sheol, that thou 
wouldest keep me seoret until thy wrath be nast'.! 
(Job 14; 13). dob had confidence in his ow integ- 
rity, and believed that sheol in some part was the 
ebode of the righteouse His view mist have been 
correct, ‘What man is he that shall live and not 
see death, that shall deliver his soul from the 
power of sheol?! (Ps. 893 48). This imlies that 
@11 men become inhabitants of sheol. ‘Then two 
Glasses mst have been there, both the righteous 
end the wicked. ‘They mist be, or mst have been, 
in two states, and doubtless in two places. As the 
comnittee on the revision of the Old Testament say, 
sheol is ‘the name of the abode of the dead?, ine 
cluding both classes." 

Pearson briefly states his conception of sheol in the 

first paragraph of his article “Sheol and Hades in Old and 

New Testament": 

"he 01d Testament word for the abode of the 

dead is Sheol. It 4s derived, as most scholars 

think, from a word meaning hollow. To the Hebrew 

mind Sheol was simply the state or abode of the deade 
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=t was not the sarie as the grave, though 1t was 
so tranelated in somo of the older versions. The . 
grave was the resting placo of the body from which 
tho spirit hed departed, while Sneol was the reste 
ing place of departed spirits, or porsonalities." 8 

Hierehcin, in his discussion of the parable of the rich 

man ari poor Lagarus, discusses briefly the reletion between 

hedges ani gheols 

"He (Dives) also has died and boen buried, 
Thus emis all his exaltednoss beforo mon. Tho 
noxt scene is in Hades or Sheol, the place of the 
disenbocLed spirits bofore the final judgment. It 
Gonsista of two Alvislona: the one of consolation, 
with all tho faithful gathered unto Abrahem as thoir 
father; the other of fiery tormente Thus far in 
accordance vith the goneral teaching of the New 
Pestament." 9 

Before I present the views of mon of our ow 5S ai 

shell quote from two more sources, narely, from Cruber's 

"ihet after Death", ani Lenaki,. The former states his 

opinion in the following mannor: 

"The Hobrow word Sheol is gonerally understood 
to have originally meant a cavity or a hollow, from 
a root moaning to make hollow. From this It came to 
mean a subterranean place, and honce the uniervorid 
and Later 2G was used more specifically for the 
vlace of future shmon’ It 45, therefore, used 
In the o1d ee ee to express somexhat difforent 
ddoag at different times or in different connections, i 
which ideas can, in most cases, be determined from t 
the context. Young cites thirty-one places where, 
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in the Authorized Version, the word Sheol is 
translated hell, and an equal number of places | 
where it is translated srave, and three places ) 
where it is translated pit. We are here refer- | 
ring to tho Authorized Version as to one still | 
quite commonly used, 

"In most places where 1t 1s translated graye << 
it more or less vaguely means what we understo 
by this term (Gen. 42; 58; 445; 29 and 51; et al.). 
And where translated hell; it is in some instances 
used in a somovhet general wey of the unseen world, 
or of the place of departed spirits, though often 
involving the idca of punishment; and sometimes 
it is more definitely used of the place or state 
of future punishment, as, for examole, in Psalm 93 
17. ‘But it mst be emphasized that whorever this 
word Sheol ie used in the Old Testament, whether 
for the place of future punishment or simply for 
me unseen world in a general sense, or for the 

grave, it always cerries with it the idea of darke 
ness or evil. Its idea is that of a vlace of 
destruction, or one with which destruction is 
associated (See Job 26; 6s Prov. 15; 11: 273 20). 
Therefore, even the Christien shrinks from the 
ETAVC. y 

"Its use for the grave 1s only natural, 
because sin is the cause of death, making the 
Grave ond hell. the two abodes of punishront, the 
one for the physical body and the other more 
especially for the soul. And although the person 
is spoken of as boing in Sheol where it is us 
for the grave--e fact that has been urged as an 
objection by some materialists and by those who 
hold to the sleep of the soul with the body during 
its death--yet it is only the body that is there, 
as is clear from Ecclesiastes 123 7. ‘'The dust 
returmeth to the earth as it was; and the spirit 
returneth unto God who gave: it.’ Even the Saviour 
speaks as about to be three days and three nights . 
in the heart of the carth (Hatt. 12; 40), and yot 
during the time He promised to moet the thief on rors 
the cross in. Paradise (luke 23; 45). Indeed, the |: 
soul is often spoken of for the man, as the man or 
person is spoken of for the body. 

| 

: 

| 

"Tt should also: be noted that where Sheol is 
used more definitely for whet we understand as a 
place of punishment, 1t 1s used for the abode of the 
wicked, end that as a warning, as in Psalm 95 17. 1 
'The wicked shall be turned back into Sheol, even ¥  
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eil the nations thot forget God's; Proverbs 5; 5. 
ther feet go down to death; her steps take hola 
on Sheol’; ete. To say that the wicked go dow to, 
or are turned into, Sheol "hell), implies that, in 
this sense of the word Sheol (place of punishment 
for the soul), the righteous do not go down to Sheol, |, 

"To argue against future punishment, therefore, 
by trying to explein away the term Sheol as meaning 
uevely the grave, is totally to Jgnore the difference 
between various uses of this term, which a little 
examination would make very evident. It is true 
that tho trauslation of the Authorized Version can= 
not be defended in all cases as the most accurate 
and explicit, yet careful examination, in the light 
of contexts, shows it to be in the main correct : 
(See terms grave, are and hell in Young's Con- 
cordance). The Revised Version, American Standard 
E@ition, simply carries over into the Inglish trans- 
lation the original word Sheol. And this would be 
ell right, if that term were universally understood, 
end if o11 reeders considered it in the Light of 
contexts, But as this 1s not the case, it thus une 
fortunately furnishes the occasion for varlous mis- 
interpretations." 

Dr. Lenski writes the following on the relation of hades 

end sheol in his discussion of Iuke 16, 25: 

"Sheol is used in the Old Testament as a general 
end indeterminate term, somewhat but not exactly like 
our ‘beyond! or "hereafter’. Thus all that nakes 
departure from this life sad, like death, the grave, 
parting from the dead, etce, including also the godly 
dead, is connected with sheol. This brosd view 
justifies the translation "grave! in cortain con- 
nections, namely, where only the general ides of: 
removel from this life obtains. The opponents of 
hell force this translation into all the Old Testa- 
mont passages containing sheols; all are made to mean 
only 'grave', ond so hell as the eternal abode of the 
damed is erased. FEut the Old Testement uses sheol 
elso in a specific sense, of the wicked alone, wo go 
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dowm in terror to sheol$; ond in- these passages the 
translation "hell' mist be ‘used. Only we mist keep 
in mind the broad meaning of sheol, literally, 'a - 
place into which one goes down, comparable to a 
belly, ..eand according to Pse 159, 8 etc. the direct 
opposite to heaven’, E. Koenig. Hebraeisches u. arant 
Woerterb. 474, Thus it is always deggribed as 'down!, 
never at the borders of the world.” + : 

In 1906, Dre Dents article “Sheol Passeges in the 01d 

Testament" appeared in the Theological Quarterly. In this 

article, he presents the view that sheol has several mean<- 

ings in the 01d Testament. In the first place, he readily 

agrees that in certain passages sheol has a rather broad 

meaning, signifying "the realm of the desd", to which not 

only the unbelievers are destined to depart, but also the 

believers. On this usage of sheol he writes: 

"It is safe to say that a single circumstance 
has caused the consistent rendering of thell! for 
the Hebrew sheol to appeer inadiisaible: sheol in 
the Old Testament is also a place to which godly 
persons expect to go in the hour of death. In his 
passionate grief over the loss of Joseph Jacob exe 
clains: 'IZ will go dovm into sheol unto my son 
mourning,’ Gen. 57, 556 He supposes Joseph to be 
in sheol, end that, dying of broken heart, he will 
soon join him there. (Comp. Gene 42, 58.) And 
when Jacob's sons repeat these words of their father 
to Joseph, Gen, 44, 29. Sl, they are not morely 
citing his language, but expressing their owm fears, 
as the earnest pleading of Judsh shows. Job, as 
the gloom of despair is settling upon hin, cries 
out to God: '0 that Thou wouldest hide me in sheol.! 
coh 14, 15. Again: ‘If IT wait, sheol is mine house,! 
ch. 17, 15. Unless these holy mon, both believers 
in the Messiah and of tried raith, are regarded as 
momentarily lapsed from their accustomed conduct in 
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the fear of God end as imorecating destruction upon 
themselves in ea sinful nassion, it seems Lmossible 
to interpret thelr mention of sheol as a metercnge 
to hell in the accepted meaning of that term.” 

Dr. Dew contimes to discuss several other sheol- 

passages and comes to the conclusion that the passages in 

Genesis, Job, ond a few in Psalms do not scem to admit the 

vondering of "hell" for sheol. He says that "it would be 

hasty to determine from these passages the meaning of sheol 

in all other passages." 15 He then lists a number of passages 

in which he taltes sheol to moan "hell" and nothing else. In- 
Cluded in’ this list are passages as: 

Humb. 16, 50: “And the earth opened her mouth, and 
svellowed them up, and thoir houses, and all the 
men thet appertained unto Korah, and all their 
goods. They, and all that was theirs went down 
alive into the pit (sheol), and the earth closed 
upon them, end they perished from among the 
congregation." 

Deut. 52, 22: "For a fire is kindled in mine anger, 
and shall burn into the lowest hell (sheol), and 
shall consume the earth with her increase, end set 
on fire the foundations of the rountains. 

Prove 15, 11: "Hell (sheol) and destruction are 
before the Lord." 

Prove 27, 203; “Hell (sheol) and destruction are i 
never full." 

Prove 5, 5: "Her feet go down to deaths; her steps 
tale hold on hell (sheol)." 
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Prov. 7, 27: "Her house is the way to hell 
(sheol), going down to the chambers of death." 

Prov. 9, 18: "But he Imoweth not that tho dead 
are there; end that her guests are in the denths 
of hell (sheol).-" 

Prove 25, 14: "Thou shalt heat him with the rod, 
and shalt deliver his soul from hell (sheol). 

Ezeke 52, 21: "fhe strong among the mighty shall 
speak to him out of the midst of hell (sheol) with 
them that help him: they are gone down, they lie 
uncircumcised, slain by the sword." 

Is. 28, 14-15: “Wherefore hear the word of the 
Lord, ye scornful men, that rule this veople which 
is in Jerusalem. Because ye have said, We have made 
& covenant with death, and with hell (sheol) are we. 
at esreoments; vhen the overflowing scourge shall 
pass through, it shall not come unto us: for we 
have made lles our refuge, and under falsohocd 
have we hid ourselves." 

Is, 58, 18: "For the grave (sheol) cannot praise 
thee, death camot celebrate thee: they that go 
dorm into the pit cannot hope for thy truth." 

In this list, Dr, Dau also included Hos. 15, 14 and Ps. 

16, 10 with the following remark: 

"In Hos, 15, 14 there is a promise of God's 
mercy thet Ephrsim's sin is hid, end thet the Lord 
will ransom him from the power of sheol and from 
death. This passage is quoted by St. Paul 1 Sor. 
15, 55 and is interpreted as referring to the 
victory of Christ over death and the grave ( SLp_)* 
While in Ps, 16, 10 Christ is represented as 
victorious over sheol ond corruption. He is here 
shown as the conqueror of death and the entire 4 
realm of death, the prince or power of sheol." 

Dr. Daw concludes his discussion of the sheol-passages 
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in which he maintains sheol mst be rendered by "hell" with 

the fcllowing statement: 

"In all these passages what else is meant by 
sheol then vhat Christians are wont to cell hell, 
the place the condition or state of the 
dammed?" +9- 

Bofore we Leave this article, I wish to quote the fol- 

lowing significant statement of Dr. Dau: 

"In a general way, thm, any person's entering 
the realm of death may be called his descent into 
sheol, namely, in so far as he dies, passes from 
the lend of the living, his fate agggee not bei 
spscially taken into account. ‘In 8 sense go 
down to sheol is predicted of holy men, or of all 
men. The holy writers in such passages refer to what 
eppcars to human eyes. And it accords with such a 
view of sheol to represent it as a state in which 
there is 'no work, nor deyice, nor knowledge, nor 
wisdom’, Eccle 9, 10." 

I have quoted Dr. Dau's article rather extensively, for 

the view he there presents seems to be the view held generally 

throushout our circles. The Lutheran Witness approvingly 

cites the Australian Lutheran which restates Dr. Dau's views, 

as seen from the following staterent: 

"aA careful study of the context In which sheol 
is found clearly shows that the word is used in 
various meanings. An obvious meaning is grave, 
realm of all the departed (Gen. 57, 35; Job 7, 9, 
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etc.). To save thoir heresy; impugners of the 
orthodox doctrine, with an audacity thet craves 
its equal, assert that the above is its only mean- 
ing, thet it never moans more than grave or realm 
of the departed, end by = forced intorprotation of 
eli other csheol toxts give the word always this 
meaning. But every student of Scripture imovs . 
that thus arbitrarily to fix and limit the moaning 
of Hebrew and Greck words, used variously, on the 
basis of a few isolated instances, vory often leads 
to error, contradiction, and hopeless confusion. 
The only esfe procedure in such cases is to consider 
carefully the context in which the word under dis- 
cussion 1s found. Especially is this true of the 
word sheol, regarding the derivation of which 
philological research bys yielded nothing satis- 
factory or definite." ; 

In his Nomiletisches Reallexikon, Eckhardt lists the 

  

following meanings of sheol: 

"a. Grab, Todeszustand, der allen Honschen 
Gemein ist. 1 Mos. 57, 55: mit Leilde hinunter- 
fahren in dic Grube. Hiob 17, 153 Ps. 89, 493 
Jes. 58, 10. .?se 16, 10: Du wirst meine Seele 
nicht in der Hoolle lassen. 

"bh, Hoelle. 4 Nos. 16, 35; Ps. 55, 16: 
‘lebendig in die Hoelle fahren. Hier kenn nicht 
gemeint sein: lebendig gestorben sein. Ps. 49, 
15-203 in der Hcoelle miessen sie bleiben und 
sehen des Licht nimmermehr. 5 Mos.-52, 22: brene 
nen bis in die unterste Hoelle. Hiob 21, 133; 24, 
19; 26, 6. Spre 27, 203 Ps. 9, 18. 

fe, Zustand bei den Glaeubigen auf Erden, in 
dem sie fuehlen, als waeren sie in der Hoelle. Ps. 
18, 5. 6: Der Hoellen Bande umfingen mich._ Ps. 88, 
4. 5: nahe bei der Hoelle. 1 Sam. 2, 6.718 - 
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The Synodal-Bericht of the Illinois District, 1686, 

Carries an article of some ‘f£Lfty pages on the topic, "Die 

Lehre von der Hoelle und von der ewigen Verdammiss", ‘The 

following two paragraphs present a brief summary of the 

views of that writer: 

"purchforschen wir die hoilige Schrift, um gu 
sehen, ob sie vielleicht sonstwo cinen sogenannten 
Mittelort, Hedes, Scheol, oder Todtenreich lehrt, 
wo die Seolen allor Menschen, sowohl der Glacubigen, 
wie der Unglacubigen versamielt werden sollen und 
wo Letzteren noch eine Gelegenheit, sich zu bekehren, 
und orsteren, sich in der Helligung zu vervollkomien, 
gegeben sei, so werden wir keine eingige Stelle, wenn 
moan dem laren Schriftwort nicht willkuerlich einen 
falschen Sinn unterschiebt, finden, die man dafuer 
anfuehren koennte. Es ist allerdiings nicht zu 
leugnen, dass das Wort *Sheol! (Hoelle) im Alten 
Testament oft das Greb oder viclmehr den Zustand 
des Todes, der allen Menschen somein ist, bezeich- 
net, zB. 1 Mos. 37, 35. Hiob 17, 15. Fs. S89, 49. 
dese 58, 10. Ue Se Wes abor das Phentasicgebilde 
schwaermerischer Koepie, der Mittelort zwischen 
Himmel une Hoelle, lsesst sich hieraus nicht oer- 
weisen. Dies Wort 'Sheol? ist im Alten Testament 
aber auch dle oigentliche Bezeichnung fuer dic 
Hoelle, im Gegensatz zum Himuel, 2. B. 5 ios. S2, 
22. Jes. 50, SS. Ue Se We Dass in diesen Spruechen 
nicht das Grab, noch ein iittelort, sondern die 
Hoelloe, der Ort:der Verdemmten, gemeint sei, ist 
daraus ersichtlich, dass hier zugleich von dem 
Feuer der Hoelle die Redo ist. Fs. 49;, 15-20. 
kann dies Wort ebenfalls nur von der Moelle im 
eigentlichen Sinne verstanden werden. Dies geht 
daraus herver, dass es von den Gottlosen heisst, 
‘sie messen in der Hoelle bleiben! und *sic sehen 
das Licht nimnermehrt, was nur von Bleiben nicht 
im Grabe noch im sogenennten EltSelort, sonderm 
eallein in der Hoelle verstanden werden kann, wo 
immen das Licht, das Gnadenantlitsz Gottes, nimmer-= 
mehr, d. i. in alle Evigkeit nicht, scheinct. 

"jurch das Wort 'Scheol! wird also im Alten 
Testament entweder das Grab oder dic Hoolle, 
nirgends aber ein sogenannter Hittelort zwischen 
Himmel und Hoelle bezeichnet. Auch das Neue 
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Testament lehrt keinen solchen Mitte}grt, es redet 
nur vom Himmel und von der Hoelle." 

The same view 1s presented in the Lehre und Wehre, 1871, 

in an article entitled, "Die Lehre vom Hades". After dis- 

cussing passages in which sheol cannot possibly mean "hell", 

the writer states: 

"an andern Stellen hat Sheol freilich eine 
andere Bedeutung. tiell das Grab naemlich seinen 
vollen Sehrecken doch nur fuer den hat, der in die 
Hoelle gestossen wird; so hat Sheol auch die Be- 
deutung Hoelle erhalten. Grade wie in der Schrift 
das Wort Tod, das gunaechst nichts als den Verlust 
des irdischen Lebens anzeigt, der allen Menschen 
gemeinsam,=-dann auch emphatisch die Bedeutung des 
ewigen, als den wahren und elgentlichen Todes be- 
kommen hat." 2 

Luther discusses the problem of sheol at considerable 

length in connection with his exegesis on Gen. 42, 38. He 

writes in part: 

"Zum Letzten disputiren auch an diesem Orte 
die Hebraisten von dem Worte scheolah, welches sie 
von dem Grabe verstehen und 'Grubet uebersetzen. 
Sie spotten aber unser, dass wir es deuten, dass 
es die Hoelle heissen soll. Wir fragen aber nach 
den ungelehrten Eseln gar nichts, welche in einen 
verkehrten Sinn dahin gegeben und schon in die 
acuszerste Finsternish gestossen sind, also dass 
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sie auch ihre eigene wuttersprache nicht verstehen 
koennen. 

"Es mss aber das Wort keber etwas Anderes 
heissen und scheolah auch was Anderes bedeuten. 
Und wie das lateinische Wort sep tenmue Grab, auf 
Hebraeisch keber,.ein gemein Wort ist beide den 
Gottseligen und auch den Gottlosen: also verhaelt 
es sich auch mit dem Worte scheolah. Dies ist also 
gewiss und ist genommen asus gemeinem Gebrauche der 
heiligen Schrift, allein, dass dies der Unterschied 
ist: das Wort keber, Grab, bedeutet eigentlich die 
Erde, so ausgegraben wird, und darein der Verstor- 
benen Leib gelegt und begraben wird. Denn es ster- 
ben Viele, die eben nicht in die Erde begraben 
werden, als, die von wilden Thieren zerrissen, 
oder die gehenkt oder verbrannt werden, dieselben 
koennen kein Vergraebniss haben, und wird doch von 
Allen gesaget, dass sie aus diesem Leben in die 
Grube kinab fahren. 

"Derhalben unterscheidet man diese Worte also 
recht, dass 'Grabt ein Ort sel, dahin der Leib und 
Gebeine der Verstorbenen in die Erde begraben wer- 
den, da eine gewisse bestimmte Zeit, Person und 
Staette ist. Scheolah ist ein gemeiner Ort oder 
Behaeltniss, nicht allein der Leiber, sondern auch 
der Seelen, da alle Todten versammelt werden. 
Augustin nennt es in seinem Enchiridion ad Lauren- 
tium: abdita receptacula animarum, das ist, heim- 
Tiche Orte, da die Seelen gufbehalten werden. Der 
halben ist dies chaos, diese Kluft, uns zwar 
unbekannt, darin kein Unterschied der Stactte, 
Zeit oder Person ist, dahin die auch fahren, die 
keine Graeber haben. Es ist eine gerpine Staette, 
wo es anders eine Staette heissen soll, nicht fuer 
den Leib, sondern fuer die: Seele. 

"In dem apostolischen Symbolum sagen wir, dass 
Christus gelitten, gestorben, begraben und nieder- 
gefahren sel gur Hoelle; da diese zwei Stuecke nach 
Art der hebraeischen Sprache unterschieden werden, 
naemlich das Begraebniss und die Niederfahrt zur 
Hoelle. Und im 16. Psalm V. 10. spricht Christus: 
'Du wirst meine Seele nicht in der Hoelle lassen’. 

"Derhalben iat scheolah eigentlich, wenn man 
es recht beschreiben will, der Ort oder Behaelt- 
niss der Seelen. Was aber das fuer ein Ort oder 
Staette sel, davon haben die Alten viel unzaehlige 
Fragen gemacht und Disputationen gehalten. Wir 
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sollen uns an diesem Unterschiede genuegen lassen: 
dass wie der Leib in der Erde erhalten wird, also 
die Seele, wenn sie yom Leibe geschieden, auch an 
ihren bestimmten Ort, scheolah, kommt. Und sind 
nicht unterschiedene scheolah oder Behaeltnisse 
der Gottseligen und GottLlosen. Die Andern dis- 
putiren zwar etwas scharf davon, und sind mencher- 
lei Argumente auf beiden Seiten, welche mir wenig 
zu schaffen geben. 

"In dem Gleichniss vom reichen Manne un Lazarus 
Luc. 16, 22. 25. wird gesagt, dass der reiche liann 
in die Hoelle begraben worden sel, welches nicht ein 
Grab des Leibes, sondern der Seele gewesen ist; und 
wir messen doch anders denken von den Gottseligen 
als von den Gottlosen, so beide mit einander in 
eben demselben scheolah sind. Wie hier Jakob sagt 
und droben, Cap. o7, Ve 55., such: ‘Ich werde mit 
Leide, hinunter fahren in die Grube zu meinem Sohne's; 
item: “Ihr werdet meine grauen Haare mit Herzeleid 
in die Grube bringen.' Und_vom Tode der Gottseligen 
ist ein gewlsser und sehr Xlarer Text in dem Propheten 
Jesaia am 57. Cape Ve 203 ‘Und die Gerechten kommen 
zum Frieden, und ruhen in ihren Kammern'!; item 1 ios. 
15, 15.: ‘Und du sollst fahren gu deinen Vaetern mit 
Frieden, und in gutem Alter begraben werden'; und 
im 25. Cape Ve Ses ‘Abraham ward zu seinem Volk 
gesammelt.' Dies ist das scheolah, das ist, der 
Ort, dahin die Gottseligen versammelt werden, 
welchen Jesaia 'Frieden! nennt, da er im 57. Cap. 
Ve. 2. sagt: ‘'Die Gerechten kommen zum Frieden, 
und ruhen in ihren Kammern'; denn sie haben richtig 
vor sich gewandelt. Da redet er ja von den Tadten. 
Also wird gesagt gum Koenig Josia, 2 Chron. 54, 28.: 
'Siehe, ich will dich sammeln gu deinen Vaeterm, 
dass du in dein Grab mit Frieden gesammelt werdest, 
dass deine Augen nicht sehen alle das Unglueck, das 
ich ueber diesen Ort und die Einwohner bringen will. 

"Dies alles ist aus der heiligen Schrift offen- 
bar und gewlss, dass die Helligen oder Glacubigen 
mach dem Lelbe in ihre Grube (keber) gehen; wie 
Abraham auf dem Acker Ephron gegen Hamre ist begraben 
worden, 1 Mose 25, 9. Nach der Seele aber gehen sie 
4n ihre Kammern, in das scheolah, da sie mit ihren 
Vaetern versammelt werden. Und es haben die Gott- 
seligen auch wohl ihre Gruben, darein sie fahren; 
aber dass sie darin ruhen sollen. Und wiewohl sie 
mit Traurigkelt dahin fahren, kommen sie doch daselbst 
gur Ruhe und Frieden. Und ist zwar dies Niederfahren 
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der Gottseligen nichts Anderes, denn dass dies 
Leben in einen andern Stand veraendert wird, da man 
nicht mehr unter der Sonne und auf Erden lebt; 
sondern dlieweil sie dies Leben verlassen, gehen 
sie nun in ihre Schlafkanmmer und Ruhebettlein, 
darin sie schlafen und ruhen, bis Leib und Seele 
waolemux im gukuenftigen und ewigen Leben zusammen- 

MNONesscese 

"Und so viel koennen wir zwar wissen von den 
Orten, da Leib und Seele bewahrt und aufbehalten 
werden, naemlich, dass keber, das ist, das Grab, 
die Staette heisse fuer den Leib; scheoleh aber 
fuer die Seele, die da schlaeft, entweder der Gott- 
seligen, oder aber der Gottlosen; aber doch mit einem 
Unterschied. Und wp nun solches. fuer eine Ruhe sei, 
wissen wir nicht," 

About twenty years ago, the Rev. F. E. Pasche, Eden Val- 

ley, Minn., read a paper, What do the Scriptures mean by Sheol 

and Hades?, to the South Park Region Conference of Minnesota. 

In this paper he stated that by Sheol and Hades Scripture 

does not designate hell in its real maning. In all passages 

where sheol and hades occur, he would translate “Region or 

place of the dead, Totenreich. Sheol, Hades, realm of the 

dead, is one and the same." ee He cites the following excerpt 

.Of a letter from Dr. We Arndt, liay 2, 1920: 

"Regarding Sheol I reached the conviction that 
it is always used in the sense of 'the abode of the 
dead!, never in itself signifying a place of torture. 

  

21. Luther, ki, susleguis des ersten Buches lose, Zweiter Theil, 
Iutherischer Concordia=-Verlag, St. Louis, lO., 1881, pp. 
1541-1545. 

22. Pasche, F. Ee, What Do the Spee isos lean by Sheol and 
Hades?, a paper read before the Park Region Conference 
of Minnesota by the Rev. F. E. Pasche, of Hien Valley, 
Minne, De 2e 

     



I pointed out, however, that Deut. 52, 22 clearly 
shows that the punishment of God will overtake the 
wicked in Sheol, that is, in the realm of the dead. 
Concerning Hades, my conclusion was that it is the 
same as the Hebrew Sheol, that hence both the be- 
lievers and the unbelievers after death enter Hades, 
the former to be in Abraham's bosom, the latter to 
be tormented. Gehenna undoubtedly is a place of 
torment for the wicked after death. It, then, is 
the respective subdivision of Hades. Tartaros 
(2 Pet. 2,4) 1s the Greek term for the Hebrew word 
Gehenna. Our theologians, especially Stoeckhardt 
(in his commentary on Isaiah) and Deu (in Theol. 
Quarterly) do not take my view. However, a careful 
examination of their arguments have con’ ed me that 
their exegesis is faulty and untenable." 

’ As seen from this compendium of opinions, all commentators 

agree on one point, namely, that sheol, at least in some pas- 

Sages, refers to the state or condition into which all men, 

good and evil alike, mst pass after death. Since sheol at 

times is used to describe the punishment of the wicked, some 

immediately conclude that here it mst mean only hell. Why 

then can we not say that in certain passages sheol mst mean 

heaven, since also the righteous, as faithful Jacob, enter 

sheol? 

No, this cannot be the case. A careful examination of 

all 65 sheol-passages will show that the word sheol, its Greek 

equivalent hades, designates the state or condition of dis- 

embodied existence. 

  

25. Arndt, W., quoted from Pasche, Fe E., Ope Clits. ps 7. 
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GONCEPTION OF HADES HELD BY THE FATHERS 

Although this chapter is not an essential part of our 

discussion, nevertheless, the information here presented 

is somewhat beneficial and throws a certain degree of light 

on our problem, since many of the writers lived within a few 

centuries after the founding of the Christian church. 

We make no claim of scholarly work in this part of the 

thesis, for the following information is quoted directly from 

Love's Future Probation Examined. It is merely for the sake 

of completeness that we append this chapter. Furtherrore, 

simply because this information is quoted from anothes man's 

work, does not in the least make the information the less 

valuable, 

Josephus--Hades a tempor confinement or 
prison, to the r. eous: Hades, “a subterranean 
region, wherein the light of this world does not 
shine"; but in which is "a region of light (of 
another kind), in which the just have dwelt from 
the beginning of the world"; "A place of custod 
for souls"; "these are now indeed confined in 
hades, but not in the same place wherein the un- 
just are confined". “Wherein the souls of all” : 
men are confined until a proper season" (Hades, 
1, 2, 5, 5, 6). The words "subterranean", "custody", i 
"confined", pertain to a "prison"; yet, only temporary 
for the righteous,--"“until a proper season", 

a
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§ Hades embraces abodes for both the righteous 
and the wicked: “Hades, wherein the souls o e 
righteous end the unrighteous are detained." "In 
this region there is a certain place set apart as 
a lake of unquenchable fire"; “while the just... 
are now indeed confined in hades, but not in the 
game place wherein the unjust are confined" 
(Hades, 1, 2). “The punishments and rewards in. 
hades" (Wars, 2, 8, 14). Both the wicked and the. 
righteous are embraced there.    
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Abraham's bosom: "As to hades, there is one 
descent into this region,...but the duet are guided 
to the right hand,...unto a region of light, in 
which the just have dwelt from the beginning of the 
world..«This place we call the bosom of Abraham" 
(Hades, 3). 

Philo--"and banishing the unjust and ungodly 
soul, he disperses it and drives it to a distance 
from himself to the region of the pleasures and 
appetites and acts of injustice; and this region 
is, with exceeding appropriateness, called the 
region of the impious, more fitly than that one 
which is fabled as existing in the shades below. 
For indeed, the real hell is the life of the wicked, 
which is audacious and flagitious,: am liable to all 
ranve of curses" (Works, Bohn's Hd. vol. ii. pp. 168, 

Clement of ‘Rome-="For they went down alive into. 
hades, and death swallowed them up" (lst Epis. c. 51). 
These were Korah, Dathan, and Abiram, and such others 
as engaged in the rebellion against Noses. In this 
case the wicked were in hades, but not in the para= 
dise of hades. 

Ignatius--Saints in hades, and under the earth: 
"He was truly crucified, and (truly) died, in the 
sight of beings in heaven, and on earth, and under 
the earth" (To Tral. oO. 9). "J meaneeeby those 
under the earth, the mltitude that arose along 
with the Lord. For says the Scripture, ‘many bodies 
of the saints that slept arose!, thoir graves being 
opened. He descended, indeed, into hades alone, but 
he arose accompanied by a miltitude" (Ibid. Long. Ver.). 
Christ by this view mst have visited, between his 
death and resurrection, the saints that rose with 
him from the dead. If this addition to the Shorter 
Version does not date near the. first part of the 

. second century, then it mist near the last part. 

. Hades received both the righteous and the wicked, 
both Christ and Korah. It was therefore for both 
Classes of men, and had two apartments, as we Shall see. 

Papias--A lower paradise: “As the presbyters 
say, then (in the future state) those who are deemed 
worthy of an abode in heaven shall go there, others 
shall enjoy the delights of paradise...The first 
will be taken up into the heavens, the second class 
will dwell in paradise" (5). ‘This is certain, that 
the early Christians often conceived of a paradise 

- 
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lower then heaven, ond that they sometimes called 
it "Abraham's bosom", a temporary place for nearly 

ee departed saints previous to Christ's resur- 
rection. 

Justin Nartyr--Two classes of men ) to hades. 
He quotes approvingly from Bophouleni=i FF: 

"There are two roads to hades, well we know; 
By this the righteous, and by that the bed, 
On to thelr separate fates shall tend; and he, 
Who all things had destroyed, shall all 

things seve" (keep alive). 
(Gov't of God. Cos Se) 

Hades, therefore, receives all of the dead. 

Christ did not remain in hades: "So likewise 
Christ declared that Ignorance was not on his side, 
but on theirs, who thought that he was not the Christ, 
but fancled they would put him to death, and that: he, 
like some comnon mortal, would rerain in hedes" 
(Dia. Try. Ce 99). i 

Irenacus--Christ in hades: "The holy Lord 
remembered his dead israel, wno slept in the land 
of sepulture; and he descended to them to make 
known to them his salvation...'He also descended 
into the lower parts of the earth,’ to behold with 
his eyos the state of those who were resting from 
their labors" (Ageinst Heresies, 5. vie Ge 22, se 1). 
"But the case was, that for three days he dwolt in 
the place where the dead were, as the prophet says 
concerning him" (Her. Be Ve Ce Sl). 

Clement of Alexandria--"If, the Lord descended 
to hades for no other end but to preach the, gospel, 

- as he did descend; it was either to preach the . 
gospel to all", "who had lived in righteousness", 
lor to the Hebrews only" (Mise Be vie Ge G). The 
righteous who died before Christ, were in hades to 
hear the gospel there from him. Both classes of 
the dead were in hades. "The rich man was punished 
in hades, being made partaker of the fire; while the 
other flourished again in the Father's bosom" 
(Inst. B. 11. ce. 11). Both men were in hades. 

Tertullian--Hades has two apartments and 
conditions: "I must compel you to determine (what 
you mean by hades), which of its two regions, the 
region of the good or the bad" (Anima, c. 56).
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"Nay, even in hades the admonition has not ceased 
to speak; where we find in the person of the rich 
feaster, convivialities tortured; in that of the 
pauper, fasts refreshed" (Fasting, co. 16). ‘"What- 
evor amount of punishment or refreshment the soul 
tasted in hades" (Anima, Ce %). 

Christ descended to hades: "But what is that 
which is removed to hades after the separation of 
the body; which is there detained; which is reserved 
untill the day of judgment; to which Christ also, on 
dying, descended" (Anima, c. 7)? 

Gehenna like the place of punishment in hades: 
"tFear him who, after he Sth kitted, hath power 
cast into hell'" (gehenna) (Marc. Be ive Ce 28)- 

Abraham's bosom: "That there is some determinate 
place called Abreham's bosom, and that it is designed 
for the recoption of the souls of Abraham's children, 
even from among the Gentiles...-eAlthough it is not 
in heaven, it is yet higher than hell, and is ap- 
pointed to afford an interval of rest to the souls 
of the righteous, until the consummation of all 
things shall complete the resurrection of all men 
with the 'full recompense of their reward.'" "The 
Scripture itself...expressly distinguishes between 
Abraham's bosom, where the poor man dwells, end the 
infernal place of torment. ‘Hell! (I take it) means 
one thing, and Abraham's bosom another." "By Abraham's 
bosom is meant some temoorary receptacle of faithful 
souls" (Marce Be ive Ge 54) "And after this life's 
course is over, repose in hades in Abraham's bosom" 
(Hare. Ve iii. ce 24). 

Heaven: "This city has been provided by God 
for receiving the seints on their resurrection." 
"We shall then be changed in a moment into the sub-= 
stance of angels, even by the Investiture of an 
incorruptible nature, and so be removed to that 
kingdom of heaven of unich we have now been treating" 
(Karce Be. 411. co 24). Tertullian differed from most 
of his contemporaries, in believing that the saints, 
except martyrs, do not change their abode from 
Abraham's bosom to heaven until after the final: 
resurrection end judgment. Others thought that 
those in Abraham's bosom at Christ's ascension 
ascended with him to heaven.  
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lippoLytus-="But now we mist speak of hades, 
in which the souls both of the righteous end the 
unrighteous are detained...And in this locality 
thore Le a certain place set apart by itself, a 
lake of unquenchable fire, into which we suppose 
no one has ever yet been cast; for it 1s prepared 
against the day determined by God, in vhich one 
sentence of righteous judgment shall be justly ap- 
plied to all. And the unrighteous, and those who 
bolieve not God, ‘wio have honoved as God the vain 
works of the hands of men, idols fashioned (by them- 
selves), shall be sentenced to this endless nunish- 
ment. But the righteous shall obtain the incor- 
ruptible and unfading kingdom, who indeed are at 
present detained in hades, but not in the same place 
with the unrighteous. For to this locality there is 
one descent, at the gate whereof we believe an arch- 

. angel is stationed with a host. And when those who 
ere conducted by the angels appointed unto the souls 
have passed through this gate, they do not proceed on 
one and the same way; but the righteous, being con- 
ducted in the light toward the right, and being 
hyrmed by the angels stationed at the place, are 
brought to a locality full of light. And there the 
righteous from the beginning dwell, not ruled by 
necessity, but enjoying always the contemplation of 
the blessings which are in their view, and delight= 
ing themselves with the expectation of others ever 
new, and deeming those ever better than these. And 
that place brings no talls to them. There, there is 
neithor fierce heat, nor cold, nor thorn; but the 
fact of the fathers and the righteous 1s seen to be 
always stiling, as they walt for the rest and eternal 
revival a heaven which ushers os LOR And 
we call it the name Abraham's bosom. e un=- 
righteous eve dragged toward the Ieft by angels who 
are ministers of. punishment, and they go of their 
own, accord no longer, but are dragged by force as 
prisoners. And the angels aprointed over them send 
them along, reproaching them and threatening them, 
with an eye of terror, forcing them down into the 
lower parts. And when they are brought there, those 
appointed to that service drag them on to the con- 
fines of hell (gehenna)" (Discourse against Greeks, 
Sel). It seems that by a general statement, "Abraham's 
bosom" is a part of hades, and by a more specific state- 
ment, 1t may perhaps be called a region for the blessed 
next beyond hades, or on the further side of it, with 
heaven still beyond that. In like manner, gehenna in 
one sense is a part of hades, and in another sense 
is a region beyond it. Yet, there is a place of   
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punishwent for the wicked in hades, if the conception 
be allowed that none are cast into gehenna until 
after tho judgment. This figurative language, and 
thought, of the early Fathers, had a substratum in 
their resl belief. 

Gyprian--"A horrible place, of which the name 
is gehenna, with an awful murmaring and groaning of 
souls bewailing, and with flames belching forth 
through the horrid darkness of thick night" 
(Martyrdom, se 20). 

Origen-="Now as we found that gehenna was men- 
tioned in the Gospel as a place of punishment, we 
searched to see vhether it is mentioned anywhere in 
the ancient Scriptures, end especially because the 
Jews too use the word. And we ascertained that where 
the valley of the Son of Emnom was namsd in Scripture 
in the Hebrew, instead of 'valley', with fundament- 
ally the sane meaning, it was termed both the val- 
aTuES, Ennom and also Geenna” (Agt. Celsus, EB. vi. 
Ce Use 

Gregory Thaumaturgus--Christ descended to hades: 
"It becometh m to descend even into the very depths 
of the grave, on behalf of the dead who are detained 
there. It becometh me, by my three days' dissolu- 
tion in the flesh, to destroy the power of the 
ancient enemy, death" (Holy Theophany). 

Hades abolished for those of faith, since 
Christ rose: “And if any one believes not that 
death 15 abolished, that hades is trodden under 
foot, that the chains thereof are broken, that the 
tyrant thereof is bound, let him look on the rartyrs 
Gisporting themselves in the presence of death, and 
taking up the jubilant strain of the victory of 
Christ.e.eeFror since the second Adam has brought up 
the first. Adam out of the deeps of hades, as Jonah 
was delivered out of the whale, and has set forth 
him who has deceived as a citizen of heaven to the 
shame of the deceiver, the gates of hades have been 
shut, and the gates of heaven have been opened, so 
as to offer an unimpeded entrance to those who rise 
thither in faith" (Discourse on Saints). 

Arnobius-="But (will he not be terrified by) 
the punishments in hades, of which we have heard, 
assuming also (as they do) many forms of torture" 
(Agt. Gentiles, B. ii. s. 50). He does not say 
that there is punishment in all parts of hades. 
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Lectaentius--"Now, that he would not remain in 
hell (hades), but rise agein on the third day, had 
peer sears by the prophets" (Div. Insts. B. iv. 
Ce 9). 

  

le Love, Wes Ope Gite, DDe 165-171.    
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CHAPTER V 
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HOW IS HADES RENDERED BY VARIOUS VERSIONS? 

Before we study how various translators rendered Hades, 

let us turn to I Cor. 15, 55, where St. Paul quotes Hos. 13, 

    

   
    

        

14. The Hebrew text reads: - Siviag 2h 
as “Ts f rT: ¥ e . 

271 ’ 227¢ The Septuagint 
te “Te ivr oe CT Ts 

translates thus: gy yepes dieu éd AvToss Hal Sn 

ZavaTor Avr ewesuar, 2b7s$ 0d. gf Miny cov» daicars$ Dad 
Z2 Hevteor Covs as According to Nestle's text, I Cor. 

15, 55 reads: tatersSy J Divaras £is jyos.e Ted Fev» 

Sevates Id vinoss 20 ces Givares C2 “evtear} However, 
six is given as a variant reading. It would seeu, we admit, 

that the better manuscripts prefer the reading Sivwrse AC- 

cording to hermeneutical rules, it would perhaps be more core 

rect to accept the reading found in the better manuscripts. 

But in view of the fact that the original Hebrew has Sireus's 

that the Septuagint translates Luu as pip and that Nestle's 

text gives oop as a variant reading,--these three consifer- 

ations induce us to include I Gor. 15, 55 on the list of 

passages in which Japs occurs in the New Testament. There- 

fore, throughout this study, we shall work on the assumption 

that aips. appears in eleven New Testament passages. 

As in the case of La» also with Gaps. the versions 

help us little in solving our problem. The Authorized Version 

renders gtps as "hell" in each passage, with the exception of 

I Cor. 15, 55, where it translates it as "grave". In this  
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passage the Revised Vorsion and loffatt have "death", while 

in the other ten passages both have "Hades", with the exe 

ception of Acts 2, 27. Sl, where ioffatt has "grave". ‘The 

Vulgate has "mors" in the I Cor. passages and "infernus" in 

the other ten. The Douay Version, following the Vulgate, has 

"death" iu I Cor. 15, 55, and "hell" 4n the remaining "Hades" 

passages. Strange as it may seem, the Norwegian Bible has 

"Helvede" in I Cor. 15, 55, ami in all the other passages 

with the exception of the two passages in Acts 2, where it 

translates fins as "Dédss Rige", meaning, "realm (or king-= 

dou) of the dead". Luther is consistent throughout, for in 

each case he has rendered the term with "Hoelle", 

Concerning the Etymology of the Norwegian "Helvede", 

br. Theo. Graebner gives us the following information: 

"tiielvede! is derived from the Indo-European 
thalja', meaning Hell, Unterwelt (Old Norsk 'hel'), 
and 'vitja', meaning punishment, Old Norsk 'viti'. 
Hel-viti, Helvede, then original ty stood for the 
punishment after death, an worthy of note, 
that the simple Old Saxon ‘witi', Old High Germen 
'wigi't (from vigen, to punish, ‘Verweis!), meant 
punishrent of the darmed even without the profix 
nel, Hoelle. (Fick, Indo-Germ. Woerterbuch, vol. 
III, pos 99, 504.) Hence it is o fair assumption 
that the term 'Helvede' vnen it was employed by the 
Norwegien translators of the Greed, gtood as en 
exact equivalent for Hades = Hell. 

In our study of the Hades passages, I shall examine each 

passage in its context and shall freely quote various views 

held by oxegcotes, before presenting my ow opinion. 

  

le Graebner, Ty Ope clt., pe 50.  
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CHAPTER VI 

VARIOUS VIEWS AND EXPLANATIONS OF HADES 

IN NEW TESTAMENT PASSAGES 
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A. MATT. 11, 23 - LUKE 10, 15 ~ 

Ae Vez: “And thou, Capernaum, which ert exalted unto 

heaven, shalt be brought down to hell." 

Nestle: ys) cus Hapagranius ph 205 sdeceed Syudyry 3 

In the previous verses Christ pronounces woe upon the 

Galilean cities of CGhorazin and Bethsaida. They had had oc- 

casion to see His miracles, they had often seen Him manifest 

His almighty power, they had seen His signs and wonders, yet 

they had rejected Him and His saving Gospel. Christ had been 

patient with them, but now He finds it necessary to pronounce 

woe and condemation upon the inhabitants of these two cities. 

Chorazin and Bethsaida are compared with Tyre and Sidon, two 

heathen cities. Yet Christ tells Chorazin and Bethsaida: 

(ve 21) "If the mighty works which were done in you had been 

done in Tyre and Sidon, they would have repented long ago in 

sackcloth and ,aihes. Ve. 22. But I say unto you, it shall be 

more tolerable for Tyre and Sidon at the Day of Judgment than 

for you." 

Christ here wishes to point out that the greater the 

opportunities, and the greater the privileges, the greater 

also will be the responsibility. The temporal and spiritual 

blessings of Chorazin and Bethsaida were indeed great, while 

those of Tyre and Sidon were comparatively insignificant; 

  

1. Parallel Passages. 
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hence, on the day of judgment, God will take these things 

into consideration and will render punishment accordingly. 

Then Christ pronounced the curse upon Capernaum: "And 

thou, Capernaum, which art exalted unto heaven, shalt be 

brought down to hell; for if the mighty works which have been 

done in thee had been done in Sodom, it would have remained 

until this day. But I say unto you, That it shall be mre 

tolerable for the land of Sodom in the Day of Judgment. than 

for thee." 

Capernaum had been “exalted unto heaven" in thet Christ 

made His home there during His Galilean ministry. He had 

performed many notable miracles there, and its inhabitants 

had there heard some of His most powerful sermons. Yet these 

people, with the greatest spiritual privileges and blessings, 
\ , 7 

likewise rejected Christ; hence the sentence: fos dhe 

Harupyicy’ To hades shalt thou go down! 

Concerning the condenmmation of Capernaum, Dr. Pe E- 

Kretzmenn remarks: 

"Exalted most high, degraded most deeply’ Such | 
is its curse. For even Sodom, representing the essence 
of bestial filth and immorality, would have responded 
to such evidences of special divine love and mercy. 
On the Day of Judgment, therefore, Sodom also -will 
be preferred above Capernsum. it is a terrible thing 
to despise God's visitation of grace. All those that 
have had an opportunity to learn about Christ and 
His work, but refuse repentance and faith, will 
receive a severer judgment on the last day and 
will be condemed to greater damation than other 
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sinners that were not 5° signally blessed with the 
revelation of truth." 

It would be mere speculation to assert with any degree 

of certainty what meaning of fips. Dre Kretzmann had in mind 

when he wrote this statement; yet he uses the terms "severer 

judgment" and "greater dammation" on the day of judgment. 

Katthew Henry likewise does not discuss our problem here; 

however, from the following two statements it is obvious 

that he uses sys synonymously with pase: 

"Gospel advantages and advancements will sink 
sinners so mich lower into hel"....."It has there=- 
fore been justly said, that the professors of this 
age, whether they go to heaven or hell, will be the 
greatest debtors in either of these places; if to 
heaven, the greatest debtors to divine mercy for 
those rich means that brought them thither; if to 
hell, the greatest debtors to divine justice, for 

se rich means that would have kept fhem from 
thence." 

Lenski presents his view on hades in no uncertain terms 

when he writes; 

"The English hades and hell deserve a capital 
no more than heaven or the heavens. Here 'hades!, 
the unseen place (2% privativum plus Listy) is 
beyond question mnt Opposite of 'heaven!', and thus 

  

2. Kretzmann, P. E., Popular Commentary of the Bible, The 
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mst man hell. Here '!hades! is not used in trans- 
lation for scheol, for Jesus is not quoting, though 
he may have used scheol in the Aramaic. Note that 
Jesus does not postpone Capernaum's descent into 
hades til the judgment day. Sodom had already gone 
down, Tyre and Sidon would follow, and so Chorazin, 
Bethsaida, and the worst of them all Gapernaun. 
'Hades' cannot mean merely das Totenreich, the realm 
of the dead, into which so many think all the dead 
descend. If a place different from heaven and hades, 
a receptacle for all dead men, really existed, for 
Jesus to declare that obdurate Capernaum shall descend 
thither would be pointless--since, where else would 
dead men go? Matthew has ‘hades! only once more, in 
16, 18, and there too in the sense of hell, the place 
of the damed..«e.-Speculative thought makes hades a 
@ condition, instead of a place, but onjy clashes 
with the words here uttered by Jesus." 

Vincent, in his "Word Studies in the New Testament", 

makes the following statement regarding pips in his treatment 

of Katt. 11, 23: 

"In the New Testament Hades is the realm of the 
dead. It cannot be successfully maintained that it 
is, in particular, the place for sinners (so Cremer, 
1Biblico-Theological Lexicon'). The words about 
Capernaum (Matt. 11, 25), which it is surprising to 
find Cremer citing in support of this position, are 
merely a rhetorical expression of a fall from the 
height of earthly glory to the deepest degradation, 
and have no more bearing upon the moral character of 
Hades than the words of Zophar (Job 11, 7. 8: Canst 
thou by searching find out God? canst thou find out 
the Almighty unto perfection? It is as high as heaven; 
what canst thou do? deeper than hell; what cayst thou 
know?) about the perfection of the Almighty." 
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Vincent, op. Gite, De 95 
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In his somewhat extensive work, "Future Probation 

Examined", Love makes the following remark in his treatment 

of the word fxs in the New Testamont: 

"The Septuagint nearly always translates the 
Hebrew 'sheol! by the Greek thades!. The exceptions 
employ some word of similar meaning. For at least 

- three hundred years before Christ, hades meant what 
sheol meant; and since the latter was the abode of 
the dead of both classes, the former was also. No 
evidence appears of any change at the time of Christ, 
or afterwards. Where the word 'thades! is used to 
signify the place of either the righteous or the 
wicked, some quelifying language or circumstances, 
as in the case of sheol, indicate which part or state 
of hades is meant. 'Thou...shalt be brought dow unto 
hades! (Matt. 11, 25).e.ee.Such expressions imply 6 
judgment, and the place of destruction in‘hedes." ~ - 

‘Pearson expresses his interpretation of #4s in this 

passage in the following manner: 

‘What is the state of those in Hades? In reply, 
two things may be said on the basis of New Testament 
teaching. First, they are conscious, alive, knowing 
their own condition and the condition of those still 
upon earth. They are in full exercise of their 
faculties, reason, memory, etc. Hades is not a 
place of mere ‘shades!, of semi-existence, but a 
place of living personalities who are aware of their 
own unsaved condition and of their separation from 
all that is goode In the second place, those abiding 
in Hades are in torment. Hades is a place of suffer= 

. Ang of punishment for sin. This conception was 
growing among the Hebrews long before New Testament 
times. Sheol had coms to have a definite connection 
with sin and judgment. It meant the humiliation and 
destruction of the wicked. With this idea in mind 
Jesus said copcerning Capernaum, ‘Thou shalt go down 
unto Hades." 
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The writer of the article "Sheol-Hades-Hell-What?" in 

the Queensland Messenger has very definite convictions con-= 

cerning the use of gdys» a8 is seen from this statement: 

",.-Opponents confidently assert that "hades! 
means the grave, or the state of death of believers 
and unbelievers...it has not that wider meaning of 
sheoleecccoln Matthew ll, 25, and Luke 10, 15, Jesus 
solemly threatens the wicked inhabitants of Capernaum 
with spéclal and severe punishment in the day of Judg- 
ment (ve 24). If hades meant only the state of death 
of all inhabitants of al}, cities, then this would be 
a@ senseless statement." 

The lexicographer Thayer apparently uses Gaps. in a wider 

meaning, for he translates this phrase metaphorically, "to 

(go or) be thrust dow into the depth of misery and disgrace". 

B. MATT. 16, 18 

Ae Ves “And I say also unto thee, That thou art Poter, 

and upon this rock I will build my church; and the gates of 

hell shall not prevail against it." 

Nestle: pjy 42 ger Mye Se cb <2 Mereacs ta) 202 

26 WereySoauriv. wbzpss 

This passage 1s very familiar to all of us, chiefly be- 

cause of the fact that Roman Catholic theologians lay mech 
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(Organ of the Queensland District o Ev. Lutheran Synod 

in Australia), Vole 8, Noe 9, duly 10, 1954, pe 98. 
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stress on this passage for their doctrine of the primacy of 

Peter. ‘This erroneous conception of the papists does not 

concern us here and has no relation whatsoever to our problem. i, 

Christ spoke these words after that glorious declaration 

of Petor's: "Thou are the Christ, the Son of the living God." 

Peter was commended highly by the Lord for his fearless con= 

fession, for Jesus said unto him: "Blessed art thou, Simon 

Bar-jona; for flesh and blood hath not revealed it unto thee, 

but My Father which is in heaven." Then follows this promise 

concerning the entire Church: "Upon this rock I will build 

my church; and the gates of hell shall not prevail against it." 

We have often heard exegesis on the first part of this 

passege, ond..we all lmow that when Christ said, "Upon this 

rock I will build my church", He meant that upon this Peter- 
like coafession is the Church founded. However, just whet 

aid Ghrist mean with the words: "The gates of hell shall 

not prevail against it." Dr. P. E. Kretzmann states: 

"against this Church, as.it is built, and 
because it-is built upon this rock, the gates of . 
hell cannot prevail, all the powers of hell cannot. 
conquer it. It is strong, enduring, so long as the 
faith in the Father and in Jesus Christ, His Son, our 
Redeemer, and in the Spirit, as giving this blessed 

. certainty, reigns in it." : 

Matthew Henry gives the following exegesis on this 

_ Sentence, iq) miév Hées eb ieamexvoovew eerps 8 
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"This implies that the church has enemies that 
cat eoeate it, ox phate nee aaa over= 

ow, here represen’ e 6s ox hell, that 
is, the city of hell, (which a aire tly Opposite to 
this heavenly city, this city of the living God), 
the devil's interest among the children of men. 
gates of hell are the powers and policies of the 
devil's kingdom, the dragon's head and horns, -by 
which he makes war with the Lamb; all that comes Leas 
out of hell-gates, as being hatched and contrived 
there. These fight against the church by opposing 
gospel truths, corrupting gospel ordinances, nerse- 
cuting good ministers and good Christians; drawing 
or driving, persuading by craft or forcing by cruel- 
ty, to that which 1s Inconsistent with the purity of 
religion; this is the design of the gates of hell, 
to root out the name of Christianity (Ps. lxxxiii, 4) 
to devour the man-child (Rev. xli. 9), to raze this 
city to the ground.” IL 

Lenski again is very explicit in his interpretation of 

zips in this passages 

"In speaking of the foundation on which he will 
build his church, Jesus is thinking of her mighty 
enemies. Though the articles are missing with nv 

v, both nouns are definite. On ‘hades', see ll, 
» ‘'%he unseen place! is here viewed as a mighty 

fortress, the opposite of the sacred Temple of Christ; 
and the 7./ or portals of hades, are figurative 
for the See warring hosts that issue from these 
poneeres It is impossible thus to make ‘hades! mean 
the realm of the dead', the hypothetical place to 

which all the souls of dead men descend til judgment: 
day. How could the gates! of such a place war against 
the church on earth? Here thades' mst mean hell, ~ 
the abode of the devils, whose one object is to 
deatroy the church....-The implication is that 
hell's gates’ shall pour out her hosts to assault 
the church of Christ, but the church shall not be 
overthrown (Rev. 20, S=9). What makes her imreg- 
nable is her mighty foundation, Christ, the Son of 
the living God (1 Cor. 15, 24b). Werely as a mat- 
ter of curiosity in exegesis we mention the notion 
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that at the end of time the church will batter dom 
the gates of the lower world to release the dead 
held there. This tops off Christ's descent into 
hell, by a descent of the church of believers to 
the same place. ‘hen it comes to hades more than 
one exegete loses his balance," 12 

Pearson presents the following explenation for his views 

on this passage when he writes: 

"!The gates of Hades'!, found in Matt. 16318, 
is a proverbial expression, usec frequently in Greek 
literature, also in the Old Testament and in the 
Apocrypha. Here it seems to stand for the powers 
of the underworld that oppose the church, or, as 
many think, for death which is ‘the last enemy!. 
The meaning is that, in spite of all the powers of 
death and of the nether world, the chupgh will go 
on triumphantly to its consummation." 

The following is a quotation from Luther quoted in the 

Hirschberger Bibel under this passage: 

"Die allergroesste Gewalt der hoellischen 
Gcister. Wenn gleich der Satan alle seine Nacht 
wider die Kirche so vereinigte, als wie man bel 
einer Vertheidigung einer belagerten Stadt Thut, 
um ihre Pforten und Thore wider das Eindringen der 
Feinde zu beschuetzen, wird er es nicht wehren 
koennen, dass nicht die Seelen aus den Thoren der 
Hoelle herausgerissen sollten werden, noch viel 
weniger die Kirche Christi gar uebermoegen oder 
vertilgen. Ps. 124, 6-8. Ps. 129, 2. Rele Die 
Hoellenpforten sind aller Gewalt wider die Christen, 
als da sing Tod, Hoelle, weltliche Weisheit und 
Gewalt.” 
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On wide dev, Vincent’ states that it 1s "en oriental- 

ism for the court, throne, aml dignity of the infernal king- 
{ 

. dom. Hades is contemplated as a mighty olty, with formidable, 

* Lrowning portals.....The kingdom or city of Hades confronts 

and assaults the church which Christ built upon the rocks. 

(Gr. Job 38, 17; Ps. 9, 15; 107, 18; Isa. 38, 10.)" 2° 

In the Queensland Messenger we read: “In Matthew 16, 18, . 

Christ promises that the gates of hell shall not prevail against 

the Christian Church. Also these words of our Savior would 

be a lie and a deceit, if hades meant only the state of death, 

because all menbors of the Church go into death." 16 

Ce. LUKE 16, 25 

Ae Vez “And in hell he lift up his eyes, being in tor- 

ments, and seoth Abraham afar off, and Lazarus in his bosom." 

Nestle: ial. £4. 2 HO amigas Teds, 2@8<dueds bred» 

2e. mais. Kedmus dvred* 

It is immaterial, as far as our problem is concerned, 

whether or not this story of the rich man and Lazarus is a 

parable or iieuacoeunt of an actual happening. It is generally 

consLdered to be a parable, for it is en earthly story with a 

heevenly meaning. 
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This parable is so familiar to us, thet we need not spend 

time to relate the account here. ‘The beggar diced and wes 

carried by the angels into Abraham's bosom. (és zy KoAtev 

Lei. “hagas, ~~ Syubolic language for the blessed ahode of de- 
17 

parted souls.) The rich men elso Gicd sand was buried. 

We are then told of the rich man that "in hell he lifted up 

his eyes, being in torments, and seeth Abrahem afar off, and 

Lazarus In his bosom." In the case of both men, death did 

not end all. However, the state or condition in which each 

finds himself 1s the extreme opposite of that of the other, 

Lazarus wes in extreme bliss and happiness, while Dives, as 

the rich man is often styled after the Latin term used in the 

Vulgate, was in torments, in extreme agony. Now let us study 

what exegetes write on the use of Sips. in this connection. 

Dr. Kretzmenn writes: 

"In hell, where his soul found itself, the 
former rich man found himself in tortures, in in- 
expressible agony, as great, by contrast, as was the 
bliss of Lazarus vhom he could see. In his pain and 
wisery he called out for relief, asking Abrahem to 
have pity upon him and dispatch Lazarus with only so 
mich as a single drop of water on the tip of his 
finger, to quench the burning, feverish thirst which 
vas consuming the pampered soul. Just a little cool~< 
ing he longed, he pleaded for, on account of the 
flexe which was affecting him with the severest 
painse...eeAnd even if Abraham had been willing to 
Listen to the pleading of the poor wretch in heil, 
there was no possibility of fulfilling his request, 
since there was a deop chasm, an unbridgeable abyss, 
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between the place of the blessed and that of the 
danuned, firmly fixed, excluding all possibility of 
intercourse.s..esThe repentance of the dammed in hell 
may be sincere and comprehensive a thousand tines 
over, but then it is too lete!...eeHotes Hell is 
not a figment of a diseased imagination, but hell 
is real’ Its torments are terrible: <A consuming 
and yet never destroying flame; thirst that cannot 
be alleviated by so much as a tiny drop of water; 
the abllity to see the bliss of the saints in heaven, 
but no possibility of ever becoming partakers of that 
happiness; no deliverance or salvatign from hell's 
tortures,--all hope forever gone." 

On this passage Matthew Henry writes in part: 

"His (the rich man's) state is very miserable. 
He is in hell, in hades, in the state of separate 
gouls, and there he is in the utmost misery and 
anguish possible. As the souls of the faithful, 
inmediately after they are delivered from the 
burden of the flesh, are in joy and felicity, so 
wicked and unsanctified souls, immediately after 
they are fetched from the pleasures of the flesh by 
death, are in misery and torwent endless, useless, 
end remediless, and which will be mich increased ani 
completed at the resurrectionee..elie saw Abrahan 
efar off. To see Abraham we should think a pleasing 
sight; but to see him afar off was a tormenting sight. 
scees totes Every sight in hell is aggravating.cece 
The title he gives Abraham: Father Abrehati. Note, 
there eFg many in hell that can call Abraham father 

Dr. Lenski writes at some length on the use of Gps in 

this passage: a 

"That the rich man's soul went to hell needed 
no saying. It is a master touch in the parable to 
take that for granted. On the etymolcgy of hades 
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see 10, 15. On this word, and especially here in 
this parable, the commentators run wild. Firat, a 
Group which sees only an accommodation to the cure 
rent Jewish views In all that Josus hero seys shout 
the other world; then those who reduce everything to 
their urong conception of the Gld Testament sheols 
finally those who make this passage their sedes 
doctrinue for at least four places in the other 
world, mating thedes! the Totenreich, realm of the 
Qeed, with ina compartments, an urner end a lower. 
The latter Ls developed so as to enable conversion 
fou these whe 4n this life renained without the 
Gospel, and the borders between this idea and the 
Jatheli¢c purgetory become very dim. Other notions 
are aided, such as that the soul of Jesus elso 
entered thie realu of the des@ and rewained there 
31 his vesurrection, and that his descent into 

Kell meant that he went into this realm of the deosd 
and released from its upper part tho souls of the | 
old covenant anints, teking them with hin in tri- 
umpk to hoavene So this part of the realmof the 
desi is now vecent, though we ave not told that a 
tfor vont! sign has been hung up. The Soriptures 
emi Jesus lmow nothing of all this wild snoculation, 
contradioting it at every point. It cannot be 
attacked too severely." 20 

  

Dr, Lenski then discusses at somo length the relation of 

sheol end hades which 1s quoted in this naner om page 24. 

Continuing with the use of Sips. in this passage, Dre. Lensici 

writes: 

tfand in hades (the unseen place) having lifted 
up his syos, boing in tormenta, ho sees Abraham fren 
afar! ete. is forced to moan that Abrahem and Lazarus 
too were tin hadesa?, and thua this statement is turned 
into a sedes for the intermediate place. All the 
desd are placed there, saints and demod, all in 
hades, but this divided into an upper and a lower 
parte-for did not the rich man *lift up! his eyes? 

4 Though the parable does not sey so, the upper place 
is called Paradise, whereas no special name is 

  

20, Lenski, OQVe Cites Ppe 536-557.  



61 

invented for the lower. This sedes goes to pieces 
the moment we note that the phrase 'in hades! is as 
far removed in the sentence as possible from *Abraham!. 
'From afar’ refers to the gulf in v. 26, d7¢ being 
idiomatic, the Greek measuring from the far place | 
to the beholder, not as we do from the beholder to 
the far place. Abraham is pictured as in heaven, 
the rich man as in hell. (What is gained by invent- 
ing a second kind of heaven (Paradise) and a second 
kind of hell, and uniting them, with a gulf between, 
into a realm of the dead, when we already have the 
real heaven and Paradise and the real hell, both 
properly divided--vhnat is gained but a little satis- 
faction for speculating minds? The entire Scripture 
analogy stands against this alleged intermediate place. 

"*Being in torments! is certainly the condition 
of the souls in hell--or is there a difference be- 
tween the torments in hell and those here suffered 
by the rich man? The objection is raised that Jesus 
has already placed the rich man ‘in hell! (realm of 
the dead), ond mst add "being in torments! to in- 
dicate that he is in the lower and not in the upper 
part; this fades away when we note that on this as- 
sumption Jesus should certainly have indicated first 
of all in which part of this realm of the dead 
Abraham was, The trouble with this exegesis is 
that the rich man is in hell, the abode of the 
damned, and Abraham in the heaven of God, and 'being 
in torments! is added, not for us properly to locate 
these persons in an alleged realm of the dead, but 
to explain for us what seeing Abraham and Lazarus 
meant for this tormented rich maneececeee 

"Me question of the propinquity of the rich 
man and Abreham, and of the great chasm dividing 
them, vanishes when we remember that our ideas of 
space do not apply to the other world, and that what 
applies there cannot be put into human language. 
Thus any argument for hades as a realm of the dead 
based on the nearness of the persons, due to their 
being in one place, as over against a supposed far 
wider separation of heaven and hell, vanishes in the 
same way. All arguments regarding the other world 
based on our ideas of physical space are puerile, 
that world possessing spacelessness like it possesses 
timelessness. The real question here is whether the 
blessed and the dammed are able to see and to speak 
with each other as here represented. The answer is 
negative. The conversation put into this parable is    



placed there for its own sake--so Abraham, the 
father of believers (note: not Lazarus or 
other saints) would answer every unbeliever in 
hell, justifying God's judgment on the blessed 
and on the dammed. The very franimess of the 
parable ought to keep us from drawing false con- 
clusions." 

Love's view that hades comprises two compartments, one a 

Place of bliss and happiness, the other a place of torment, is 

clearly seen from the following quotation: 

"This passage makes it certain that in hades 
there was a place for the wicked dead. The rich man 
was there, and feared that his brethren would come 
there. That part of hades seems to have been gehenna; 
for it was a place of ‘anguish in... flame’; and gehenna 
was a place of punishment in fire. There is no reason 
for supposing a difference betwggn gehenna and the 
place of punishment in hades." 

Pearson presents a slightly different view of the use of 

Kips in this passage. He writes: 

“Was Hades considered a place of two comart- 
ments, one for the righteous and one for the wicked? 
As stated above, the early Greeks so divided Hades. 
In the early Hebrew period Sheol was not thus divided, 
but in Later times both Jews and Greeks believed in 
a two-compartment Hades. It can hardly be questioned 
that this idea was almost universal in the time of 
Jesus. It is exceedingly doubtful, however, that 
such a view is taught in the New Testament. The 
only passage that bears directly on this question 
is Luke 16, 25ff. According to sone students, the 
place of torment was not Hades itself, but was only 
in Hades, and "Abraham's Bosom’, or 'Paradise!, was 
@iso in Hades. Broadus and other eminet scholars 
have held this view. Schofield thinks this view 
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prevailed until the Ascension. of Christ but not 
afterward. Willcock (The Preacher's Homiletic 
Commentary, in loco) says, ‘There can be no doubt 
that in the representation of the state of matters 
in the future world, as given in this parable, Christ 
used figurative language, in accommodation to the 
prevailing Jewish ideas of his time, rather than 
reveal that world as it is.* David Smith agrees 
with this suggestion (The Days of His/Flesh, p. 317). 
Some things in the parable mst not be overlooked. 
One is, that Jesus emphasized the great distance-= 
‘afar offt-<between the abodes of the rich man and 
Lazarus, whereas, according to David Smith, the 
Rabbis taught the abodes of the blessed and the 
doomed were near together=--only a span between then, 
or, according to another, only a wall. Again, Jesus 
places an impassable chasm between thom, indicating 
that 'the sentence is irrevocable, tke separation 
eternal! (Smith). The whole picture is very dif- 
ferent from the current idea of Hades. Dr. Vos 
seems to be correct in stating that. 'the distinction 
is not between "the bosom of Abraham" and Hades as 
antithetical and exclusive'....eHades is a place of 
suffering, of punishment for sin....eHades seems to 
be used here for the practical equivalent of thell! 
or 'Gehenna’'. Hell is from the Anglo-Saxon word 
helan, to hide, conceal, and originally was synon- 
ymous with the Hebrew Sheol or Hades, ,where the idea 
of suffering for sin is prevalent. 

  

The writer of the article on "Sheol-Hades-Hell-What?" 

in the Queensland Messenger states: 

"Even 1f figurative language be admitted through- 

out the story, one thing is certainly taught, namely, 
that the good and bad 52 to different places and 
conditions at death." 

Vincent states the following on the use of Kije in this 

passage: 
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"The rich man was in Hades and in torments, but 
Lazarus was:also in Hades, ‘in Abraham's. bosom’. 
The details of this story ‘evidently represent the 
views current at the time among the Jews. Accord- 
ing to them, the Garden of Hien and the Tree of 
Life were the abode of the blessed....iie read that 
the righteous in Hien see the wicked in Gehenna and 
rejoice; and similarly, that the wicked in Gehenna 
see the righteous sitting beatified in Mien, and 
their souls are troubled (Hiersheim, 'Life and Times 
ce Jilly Christ was also in Hades (Acts 2, 27. 

D. ACTS 2, 27. Sl 

Ae Ves "Because thou wilt not leave my soul in hell, 

neither wilt thou suffer thine Holy One to see corruptione.cce. 

Sl. He seeing this before spake of the resurrection of Christ, 

that his soul was not left in:‘hell, neither his flesh did see 

corruption." 

Nestles ve 27. dr edn dycatadeges ry peyer vad 40S 

dige odfi deteacs tix Sow can Liste denpPegivs Vo 51s reeriiy 

415. Sipe atte Y oigj. ized. sikir LingDegev> 
Verse 27 1s quoted from Psalm.16, 10, which reads as 

follows in the original:      

We note in the first place that verse 27 is a quotation 

from David'!s.Psalm 16, and that in this memorable sermon of 

  

25. Vincent, Ope Clte, pe 95. 

  

 



Peter, he quotes this verse verbatim from the Septuagint. 

Peter, in this Pentecostal address, establishes the fact that 

Jesus is the Lord and Christ of God. He proclaims to his 

audience that Jesus had been delivered according to the fore- 

lmowledge of God and that God had raised Him up from the dead. 

He substantiates his claims with Scriptures by quoting Psalm 

16, S-11, where David states certain facts concerning the Lord, 

and the Messiah speaks through him. These words as spoken by 

Peter (according to the A. Ve) read: 

"For David speaketh concerning Him, I foresaw 
the Lord always before My face, for He is on ly 
right hand, that I should not be moved; therefore 
did iiy heart rejoice, and My tongue was glad; more- 
over, also liy flesh shall rest in hope; because Thou 
wilt not leave My soul in hell, neither wilt Thou 
suffer Thine Holy One to see corruption. Thou hast 
made mown to Me the ways of life; Thoy shalt make 
Me full of joy with Thy countenance." 26 

What did the Messiah mean when He inspired His penman, 

72>? or, according to the        

    David to write s5/ wi é 1S 

Greek text, oie dpeemAcives rhe. woyhe par is. Qoec? The 
Hebrew 23 means, to leave, forsake, abandon, lassen, ver- - 

lassen; while, according to Thayer, <pysrade/rw has the same 

meaning, to abandon, desert, forsake. 

Translators are more inconsistent in their rendering of 

Sins in this passage than in any of the other hades passages. 

The A. V. has hell; the R. V. Hades; Moffatt, grave; Luther, 

Hoelle; Douay Version, hell; and the Norwegian, (which other- 

  

26. Acts 2, 25-28.  



wise always has Helvede), Dédes Rige. 

Dr. Kretzmam obviously takes faps to mean realm or king- 

dom of death as is apparent from the following statenent: 

".eeeFor His flesh, His living, animate body, 
may dwell in cheerful hope; the Messiah's entire life 
could be spent in a confident and calm contemplation 
of the end which was awaiting Him. For the Lord, His 
heavenly Father, would not give up, not desert, His 
soul in’ the kingdom of death, would not permit Him 
to become the permanent prey of death, neither would 
He give His Holy One to see corruption. He lmows and 
is convinced that His soul will not be given up and 
abandoned in the abode of the dead and destruction, 
.that His body will not rot in the sEAve according to 
the commn experience of mankind." 

Matthew Henry, who takes a similar view, states his 

Opinion in the following words: 

“What follows is the matter of his hope, or 
assurance..ethat the soul shall not continue in a 
state of separation from the body; for, besides 
that this is some uneasiness to a human soul made 
for its body, it would be the continuance of death's 
triumph over him who was in truth a conqueror over 
death: ene wane mee, leave ny aoa a hell! (= 
hades, in the invisible state, so es properly 
3 fies); "but, ¢ “thou suffer 16 for a time 
to remove thither, aoe nee mheres bs thou 
wilt remand 1t; thou w not leave ere, as 
thou dost the souls of other men'.” 26 

Dr. Lenski presents the argument that ¢ here mst mean 

"hell", In order to understand his interpretation fully, we 
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present the major portion of his exegesis on this verse: 

  

27. Kretzmann, op. Gite, pe 542. 

28. Henry, op. cit.  
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"David says, Jehovah will not permit his soul, 
when separated at death from his sean £all" tinto 

or . ited» 
supply ¢4.ary -'into the hduse:of hades". ay 

"Sheol is here translated *hades'. Mich rub- 
bish mst be cleared away before these two terms can 
be properly defined. The former is used in a wide 
sense: all men at death go into sheol, and around 
the word in this sense cluster all @ dark, pain- 
ful, dreadful things that we still associate with 
death, leaving this bright world, and entering the 
grave. Neither the Greek nor the inglish has a true 
equivalent for sheol in this sense$ the Greek used 
its "hades', we use our 'grave!. It was the best 
that translation could do. Sheol, however, is used 
also in a narrow sense. It is applied peculiarly to 
the wicked, all connotations and descriptions ac- 
cording. This second use complicated matters still 
more as far ast ranslation is concerned. The Greek 
again used "hades', but the Mmglish could not again 
use ‘'gravet, it used 'hell', the place of the dammed, 
As translations for sheol both ‘grave! and 'hell!' are 
interpretative, and as such perfectly proper. But 
here the confusion sets in. Some sidestep the issue 
by just leaving the Hebrew sheol in all the passages 
of the Mglish Old Testament where this word occurs, 
likewise "hades! in all the New Testament passages. 
The pagen ideas are introduced--we are told the 
Hebrews had no clearer ideas than their pagan neigh- 
bors. Their sheol meant throughout !the nether 
world', the Totenreich, the realm of the dead. Dinm- 
ly it was supposed to consist of two parts, an upper 
and a lower part, the one less terrible than the 
other, Everything in the 01d Testament that clashes 
with this idea is interpreted away. This procedure 
is carried into the New Testament, starting with 
Dives and Lazarus in Luke 16, 22 etc. ‘Hades! is 
kept as sheol, now an intermediate place between 
heaven end hell. Hither all the dead ere still 
said to go, the godly into the upper pert, for which 
the term ‘Paradise! is appropriated from Iuke 235, 45, 
the wicked into the lower part, which is not specifi- 
cally named. Again all that flies in the face of this 
vView--and there is very mich indeed in the New Testa- 
ment<--is interpreted away, or is just left as con- 
tradiction. Weis 

"Fancies run still farther. At his death Jesus 
is made to enter the Paradise part of this inter- 
mediate place, to stay. there until his resurrection. 

  

 



Some call this his descent into hell (hades). 
Also he is made to open this place and to release 
all the souls so they may enter heaven; as a con= 
sequence this place is now vacant, the gedly now 
going directly to heaven. But the ungodly are still 
said to enter the nether part. It is not hell, but 
only like hell--bad enough. But now some extend the 
idea stlll farther--in this lower part of the inter- 
mediate place conversion is still possible. A kind 
of infernal missionary work is said to be in progress. 
Jesus himself is supposed to have started it in 
1 Pet. 5, 19, adding 4, 6. Shreds of these wild 
notions cling to the minds of those who study the 
commentaries containing them. Not only is David's 

‘hope thereby darkened, but the entire Christian hope 
as well. Sweep out all this rubbish, originally 
lugged in from pagen sources£ Two places, and only 

‘two, exlst in the other world, heaven for all be- 
lievers, hell with its danmmation for all unbelievers. 
The only difference between the two Testaments is 
this: the New is clearer than the 61d on this sub- 
ject, as on all others. In Peter's sermon the New 
is made to bring out the full reality contained 
already in the Old. 

"fhe: translation of our versions is unfortunate: 
'fhou wilt not leave my soul in hell (hades).' This 
reads as if David's soul would indeed enter hell 
(hades), God eventually removing his soul again. 
Even a scholar like Zehn attempts to maintain this 
sense of the verb--stultifying himself linguisti- 
cally in order to maintain his figment of the Toten- 
reich, into which he makes also the soul of Christ 
enter. He evades the force of the Hebrew azab by 
saying that it might mean ‘abandon’, but boldly 
claims the Greek verb mst mean ‘to leave’. David 
is thus made to say of himself and of Christ, that 
their souls at death would enter, not heaven, but 
the realm where’ all the dead are, and would be al= 
lowed to escape by means of the resurrection. But 
did not Christ, according to this notion, take all 
the souls of the Old Testament saints out of the up-. 
per part of this realm of the dead?=--and David would 
have escaped ahead of his resurrection! And does 
not the Old Testament itself teach with all clear- 
ness the resurrection also of the ungodly, Dan. 12, 
2? Yes, what are a few contradictions when a Hypo=- 
thesis is to be maintained? And what of the paral- 
lelism--if David's soul entered hades (hell), then 
Jehovah's Holy One saw corruption? )--.ss% are 
decisive in negating both lines, not merely the main 
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verbs but equally their objects. ‘The soul of David 
did not enter hell, as little as Jehavah's Holy One 
Saw corruption. He preserved both from both. 

"God indeed 'gave out! (implied in 2 in 
Ve 25) Jesus to be made away with th death, but 
David already said: ‘he will not give him to sce 
corruption'. He will be dead indeed and entombed as 
dead, but no corruption, decay, putrefaction would 
touch his holy body while it lay in the tomb..... 
The body of the incarnate Holy One could not be 
touched by the decay which touches even the bodies 
of the saints because they are still sinners. 
David thus prophesied in regard to Christ and his 
stay in the tomb. And now we see the "hope! on 
which his flesh rested. Death would bring cor- 
ruption to his body, but his soul at death would 
escape hell and ers er hoaven, because Jehovah's Holy 
One would not see corruption when he would be given | 
into death (v. 25). ‘The body of Jesus, untouched by 
corruption, would arise on the third dey, sin and 
death conquered for ever. David's body, living or 
dead thus rested in hope, in the hope of its resure 
rection at the jast day, end his soul at death would 
enter glory." 

Pearson, a Baptist theologian, writes the following in 

the Review and Expositor on the use of dsys in this passages 

"In Simon Peter's discourse on the Day of 
Pentecost (Acts 2: 14=56) the word is found twice 
(vs. 27. SL). ‘The first occurrence is in a quota- 
tion from Psalm 16: 10f where it is a translation 
of the Hebrew Sheol. As used in this passage it 
meens simply "the unseen world', or 'the realm of 
the dead’. The point of argument is that the risen 
Christ is the fulfillment of the prophetic Psaln, 
that Christ has conquered deaths Hades here seems 
to be synonymous with death." 

  

50. 

Lenski, Re Ce He, Interpretation of the Acts of the 
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Love presents his interpretation of this passage in the 

following menner: 

_!'My flesh also shall dwell in hopes because 
thou wilt not leave my soul in hades! (Acts, 2: 26, 
27). his undoubtedly refers to Christ. There is 
a difference betwoen his 'flesh'! and his ‘soul's: 
one is in the grave, the other is in hades. The 
flesh rejoices in hope, because the soul is co 
from hades to revyilv. it. ‘hat is this hades in 
which is the soul of Christ? Is it the place of the 
wicked dead? Christ has died for sinners; he does 
not need to go there to work out redemption. He has 
suffered the agonies of Gethsemane and the cross; 
he does not need to suffer in gehennea. That is the - 
place of punishment for the wicked; Christ is not 
one of the wicked. Was not Christ in that part of 
sheol where Jacob expected to meet Joseph, and where, 
no doubt, he did meet him and mltitudes of others 
at last? ‘The Apostle Peter, in this passage, quotes 
from David's prophecy of Christ (Ps. 16: 10). ‘There 
the psalmlst uses the Hebrew shool, while Peter 
translates 1t hades, an inspired.translation. The 
seventy-two writers of the Septuagint also translate 
sheol in this place by hades, and as there were two 
regions in sheol, there are also in hades; snd Christ 
there is with the blessed. The penitent thief was 
to be with Christ in paradise--the place of the 
blessed--on the day of their death. Still, Christ 

_was in hades. Hades, therefore, had a paradisical 
part, which was the 'Abraham's bosom’, where 
Abraham end Lazarus were. Abraham and his grandson 
Jacob were doubtless in the same place in sheol or 
hadese ‘The place in hades where the rich man was, 
being in plain sight of Abraham's bosom, with only 
a gulf between, may well be supposed to have been 
in the same world of the dead. Peter, to make his 
ucaning clear to his hearers at the day of Pentecost, 
repeats by saying, 'Nelther was he left in hades, 
nor did his flesh see corruption! (Acts 2: 51). 
The repetition should make the meanigg the more 
clear and the more emphatic to us." 

The writer of the articles in the Queensland Messenger 
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Sdmits that dys in this connection could mean "the state of 

death"; but, for the sake of consistency, he prefers the mean- 

ing "hell". He writes: 

"In the case of Acts 2, 27-51, hades might pos- 
slbly be construed .to mean simply the state of death. 
Eut why? It is not necessary. Let it mean hell in 
the same sense as the other passages. This is quite 
in harmony also with the context, and the doctrine of 
Christ's vicarious suffering. By suffering the 
tortures of hell on the cross (Matt. 27, 46) Christ 
has saved us from such suffering in hell. Hades is 
used also by heathen authors, Homer and others, to 
denote the place of eygriasting suffering for the 
wicked after death." 

E. I COR. 15, 56 

A. Ves "O death, where is thy sting? O grave, where is 

thy victory?" 

Nestle: yep geo» Devere» Dd vines 3 

Mes Cad» Spere™ (gin), 2 sevreay § 

We have previously stated our reasons for including this 

verse among the hades-passages, in spite of the fact that the 

better manuscripts prefer the reading Devers * 

It is interesting to note that Luther hero translates 

"Hooelle", and the Norwegian, having rendered fins as "Dgédes 

Rige" in Acts 2, 27. 51, here has 'Helvede!. On this passage 

Luther writes: 

"Da hier vornehmlich Paulus von der seligen 
Auferstehung der Glacubigen geredet, Ve 20. Anm. Ve 
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45. 44, 58, so gibt dless sehr grosse Anzeige, dass 
hierdurch die Hoelle, nicht das Grab oder der blosse 
Stand der Todte, sondern, wie Matth. 10, 28; 16, 18; 
duc. 16, 25. der unselige Stand der Qual, und die 
Hacht des Teufels, der des Todes Gewalt hatte, 
Hebr. 2, 14. gemeinet sei; weil’ in dor allgemeinen 
Augerstehung oeffentlich an allen Auserwaehlten sich 
zelgen wird, wie nicht nur der leibliche, sondern 
auch der andere ewige Tod, offen. 2; 11. allen 
SLleg an ihnen verloren habe." 

From the following statement, it 1s apparent that Dr. 

Kretzmann prefers the reading Deer, * 

"Death, who, like a poisonous serpent, has used 
his sting to put people to death, has lost this sting. 
lie that was accustomed to having the victory at.gil 
times, has himself been definitely conquered." 

- Hatthew Henry and Dr, Lenski also prefer Dxvarg: here, 

yet the latter goes into detail on the smbject. We quote: 

"Paul retains Hosea's apostrophe to death. The 
Hebrew has an exclamation, which the LXX converts in- 
to questions. fFaul chooses the latter. The effect 
is not changed, for the questions tco are hignly 
dranatic. The best codices address 'death! in both 
questions, although the Hebrew has sheol in the 
second, for which the LXX uses hades. Since Paul © 
throughout speaks only of death he goes no farther 
when he borrows from Hosea. ane suabremsresc eis ao 
death, I will be thy plagues; sol, I w 6 
destruction’, The LXX! '0 death, whore is thy 
punishment? where thy sting, 0 hades?! Peul ap= 
propriates 'sting! (the A. Vs, following the old 
textus receptus, places tsting! into the first 
question; the R. Ve follows the better texts). 
Hosea has Jehovah amounce nothing less than the. 
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utter abolition of death, so that actually Paul can 
ao no better than to appropriate Hosea's words when 
he himself declares the destruction of death in the 

* xeosurrection on the last Gay. Unfortunately the old 
error still passes as stock in trade that in Hosea!s 
tine the resurrection was as yet 'no plain truth! and 
certainly no source of comfort. A fair examination 
of the Old Testament reveals the very contrary. 

'paul sses death for ever conquered, and he 
sings a song of triumph over the vanquished foe. 
it is important to preserve the emphasis in both 
gucstions. This rests on the interrogative 'where!, 
The vocative ‘death! (or, if we prefer: '0 death?!) 
is placed in the middle of the question where it 
escapes emphasise..e,.-Death is only an instrument in 
God's hands, and having done .its temporary work is 
thrown aside; and resurrection steps in, and with 
its supreme victory reverses all of that which 
seened a victory for deatheccce 

"Hosea has sheol in the second exclamation; 
10 shool, I will be thy destruction! The Hebrew 
sheol refers to the plece where death's power is 
displayed. The term is broad, and thus cones to be 
used in various connections in tho Old Testament. 
Sut insuificient study and unbalanced theological 
inagination have resulted in great confusion and in 
2 mass of extravagant error when discussing this 
term. In the Old Testament all men are said to pass 
into sheol, since all mst give up life ani enter in- 
to death. ‘his type of statement ontirely disre- 
wards the difference that separates men in death. 
Then the Old Testament uses sheol with reference to 
the wicked, in an intensified sense, with the imli- 
cation that sheol is their proper punishment. When 
now the LXX transisted the Olé Testament they had 
only the Greek term hades (the unseen place) to use 
for the Hebrew term sheol. ‘That hades is only a 
trensiation for sheol in the Greek Old Testament, 
has often been overiooked. In all such passages we 
mist go back to the Hebrew, and see in what sense 
sheol is used there, whether in the broad or in the 
narrow sense. The New Testament Greek, apart from 
Old Testament quotations, uses hades, in the specific 
sense of thell!, the place of torment for the dammed. 
This appears with the greatest clearness from the 
description which the-New Testament appends to hades. 
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"Thus the use of sheol and of hades in the 
Scriptures becomes entirely clear. ‘The bodies of 
all of the dead entor the grave.. The souls of the 
righteous at once pass into the hands of the Father 
and of Christ (Acts 7, 59; Phil. 1, 253; etc.); those 
of the wicked are cast into hades or hell. ‘The god- 
ly souls never enter hades, nevor enter sheol in the 
sense of hell. Only their bodies enter sheol, in the 
sense of the state of death and the grave. it is the 
Grossest kind oi perversion of Scripture to deny the 
existence of hell on the strength of Old Testanent 
passages that employ sheol in the broad sense. where 
the New Testament uses hades without quoting this : 
weeee it never means ‘gravel, but it always means 
helit. 

The queensland Kessenger: "i Cor. 15, 55 and 
Rev. 1, 18, speek of hades as an eneny vihom Christ 
has conquered. This victory is given to believers 
(v. 57). What becomes of our victory over agdes, 
if hades claims all people as its victims?" 96 

FP. REVe 1, 18 

A. Ves "I am he that liveth, and was dead; and, behold, 

I au alive for evermore, Amen; and have the keys of hell and 

of death." 

Nestle: gal ¢ firs bal Savage veneds wat 200d fav cia 

fis mds dinves piv aleiewy » wu) Bye) 223. aAtit Tod Divdres 

The words of this passage were spoken to Jom of Patmos 

by the Son of Kan. John begins to describe his vision. He 

heard a voice behind him, "a great: voice, as of a trumet, 

  

55. Lenski, Re C. He, Interpretation of St. Paul's First and 
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(v. 11) saying, I ar Alpha and Omega, the First ani the Last; 

and, what thou seest, write in a book, and send it unto the 

Seven churches which are in Asia." ‘hen John turmed to see 

the voice that spoke to him, he (v. 12) "saw seven golden 

Candlesticks; (v. 15) and in the midst of the seven candle- 

Sticks one like unto the Son of Man." ‘The immediate effect 

of this vision unon John caused him to fall like dead at the 

feet of the Son of Han. ‘The latter laid His right hand upon 

John, and said, (ve 17-18) "Fear nots I am the first and the 

last: I am he that liveth, and was dead; and, behold, I am 

alive for evermore, Amen; ond have the keys of hell (zed Jfev) 

and of death," etc. 

Again we must ask what the meaning of fips is in this 

passage. According to the following statement, it is apparent 

that Dr. Kretsmann here would render $fys as "hell": ; 

"Christ was dead, He did truly lay down His life 
in death for the guilt of mankind, out His last cry 
on the cross, with which He commended His spirit in- 
to tho hands of His heavenly Father, was a cry of 
victory, John 10, 183; Rom. 6, 9. 10. By His victory 
over death and hell christ is the Living One from 
eternity to eternity, also according to His human 
nature. And He has the keys of death and hell, un- 
iimlted power to save and to condem. Those thet 
accept Him in true faith as the Savior of the world 
will receive at His hands eternal life with sll the 
unspeakable bliss that this implies; those that re- 
ject His atonement will recolvg, the sentence of ever= 
dasting death and damation." 
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Dr. Fuerbringer presents the same view in his lecture 

notes on Revelation: 

"{Kleis tou thanatou kei tou hadou'. This is 
a-.picture and symbol of the power of God. He has the 
power ever death and hell, and He can save and keep. 
He closes the gates of Hell for His om. He opens 
them for the devil and his servants. . Death and hell 
are personified as places. Hades here does not mean 
the condition of death, or death, but everlasting 
punishment. Like the Hebrew word Sheol, it may. mean 
death, but it also means hell. ‘This power of Christ 
is a consolation for John. It makes him able and fit 
for his office. He 48 to know the majesty of Christ, 
then proclaim it." 58 . 

Matthew Henry comments: 

"I have the keys of hell and of death, a 
sovereign dominion and over the invisible world, 
opening and none can shut, shutting so that none 
can open, opening the gates of death when he pleases 
and the gates of the eternal world, of happiness or 
misery, as the Judge of git » from whose sentence 
there lies no appeal." 

  

Lenski also here goes into great detail in stating his 

reasons for interpreting sys as "hell" in this passage. We 

quote: 

"Tat he died for our sins and rose for our 
justification is not statd here, but it underlies 
this designation, agit does in ve 5: ‘the First- 
born of the deadt. Here the result is made promi- 
nent, which does not stop with time but extends into 

the other world: ‘and I have the keys of the death 
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and of the hades!. As 'the Living One! who was dead 
and yet is living for ever, these keys are in his 
possession. In Natth. 16, 19 Jesus calls them ‘the 
keys of the Kingdom of the heavens!, and as the one 
who owns these keys he bestows them on Peter, namely, 
the power to bind and to loose, to open the door of 
Christ's rule of grace to the repentant sinner and to 
lock that door against the impenitent sinner. This 
is the same as opening death and hell to the impenitent 
and closing them for the penitent. 

"we may admit that in 6, 8 and in 20, 14 'the 
death and the hades! are personified. This is not 
the case here, where Jesus says he has "the keys of 
the death and of the hades'. 'The death! cannot be 
a place like 'the hades', so that the keys unlock 
and lock both alike. ‘The keys! is plural, as in 
Matth. 18, 19, to convey the idea that the double 
power is meant, namely, to keep from hell and to 
consign to hell,-<in Matthew to bind and to loose 
(John 20,235); yet in Rev. 5, 7 we have only one key, 
'the key of David! for opening so that no one shuts 
end for shutting so that no one opens. We thus 
interpret that Christ has the double power (‘the 
keys!) tosave from, and to. consign to 'the death 
(this state) and the hades! (this place). It is 
worth nothing that "the death! ani 'the hades* are 
articulated, like 'the sin' and ‘the death! in 
Rome 4, 12. Throughout Romans Paul distinguishes 
between 'sin' (in general, whatever is of this 
nature) and 'the sin!, this deadly, damming power. 

  
"Yet in considering Revelation more mst be 

said about hedes, especially in view of 6, 8 and 
20, 14. The word itself means ‘the unseen place!. 
It is used in general as a designation for hell,-- 
but do not capitalize like the Re Ve, since we do 
not capitalize heaven. In 6, 8 "the Death! slays 
men in judgment, and "the hades! keeps following 
after to gather in the souls of those slain in 
judgment. ‘The hades' is the unseen place that 
swallows up the human souls of the dammed until 
judgment day. ‘Thus in 20, 135 ‘the death and the 
hades! give up 'the dead, those that are in‘them', 
and in 20, 14 both the death and the hades are 
thrown into the lake of fire. The fact to be noted 
well is that in 1, 183 6, 83; 20, 15 and 14 ‘the 

death and the hades! appear in conjunction. in 
other words, Revelation mses: S 4 f,s aS a name for 
the place unto which ‘the dea elivers the souls 

of the human beings who are dammed. Until judgment
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day hell functions only for the souls of the dammed, 
and is thus termed thades!, the unseen place. When 
hell is mentioned as receiving both the souls and 
the bodies of the dammed, Jesus calls hell ‘the 
Gehenna!’ and tthe Gehenna of the fire', and in Rev. 
20, 14-15 'the lake of the fire’, in 21, 8 ‘the lake, 
the one burning with fire and brimstone, which is the 
death, the second’. How 'the death and the hades! 
are thrown at last into 'the lake of the fire! we 
shall see in 20, L4ccece 

"In the New Testament is used ten times: 
four times by Jesus in Matthew and Luke, four times 
in Revelation, twice in Acts’ as a translation for the 
Hebrew sheol. The LXX had no other Greek word to 
use for sneOlececce . 

"Neither the Greek nor the English has a word 
corresponding to the Hebrew sheol. Hence all the 
translations in the A. V. are of necessity inter- 
pretative, When sheol applies to the dead in general 
as merely dead, the A. V. uses tgrave!, which comeys 
the general idea without verbal correspondence. When 
sheol applies to men who are damed, the A. V. uses 
Thell!, which answers similarly. In the New Testament 
things are far simpler, for the New Testament writers 
wrote Greek and used ‘hedes', and this only in the 
sense of the place for the dammed, even in Acts 2, 
27 and Sl where the Hebrew sheol is rendered by 
thedes! (thell'}. ‘This summarizes the linguistic 
data, though more may be added." 

An entirely opposite view is held by Love. He explains 

passage in the following manner: 

“When Christ in the book of Revelation says, 
'I was dead, and behold, I am alive for evermore’, 
he added, ‘And I have the keys of death and of 
hades! (Reve 1: 18). He having been dead and now 
being alive, it seems quite natural and appropriate 
for him to say that he had the keys of--the power 
over--death and the world of the dead. But to under- 
stand him as saying that he had the keys of death, 
end of the place of a part of the dead only, seems 

  

40. Lenski, Interpretation of St. John's Revelation, Lutheran 

Book Gonsem, Columbus, Chic, 1085; pp. 74-77.  
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unnatural and inappropriate. Therefore we er 
that hades was the world of all the dead." 

G REV. 6, 8 

Ae Ves “And I looked, and behold a pale horse: and his 

name that sat on him was Death, and Hell followed with him. 

And power was given unto them over the fourth part of the 

earth, to kill with sword, and with hunger, and with death, 

and with the beasts of the earth." 

Nestle: sai sirey » wal ifes (ones yAuodss wed 
Ma Drivevos_ tniow gireds Sveme 07st £8) Dtvares» neh £ Lene 

~zizuerer The piss dapurciver dy gengerg da) iv Aup te) 

In this sixth chapter of the book of Revelation is 

described to us the opening of six of the seven seals by the 

Lamb. Here begins the narration of sme of the happenings 

which would strike the Christian Church, the Church Militant, 

beginning with the time at which John wrote, and ending with 

the great Day of Judgment. Whenever a seal of the scroll was 

opened, the special event with which it was connected came 

forth from the roll and was presented to the seer in a picture 

or symbol. 

We are concerned with the opening of the fourth seal and 

  

41. Love; ope cite, ppe 178-179.  
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the interpretation of its symbolism. Dr. Kretzmann gives 

the following interpretation of the opening of this seal: 

"and I saw, end, behold, a livid horse; and 
he that sat upon him, his name was Death, and Hell 
followed after him, and to them was given power over 
the fourth part of the earth; to kill with sword 
and with hunger and with death, and by the wild 
beasts of the earth. Here is a gruesome picture, 
the horse of a pale green, livid color, and his 
rider Death, with Hell at his heels, with pestilence 
and nortality, death in all its various forms, as 
their instruments of punishment. Everything that 
will bring death upon mankind in extraordinary and 
unusual forms is here mentioned. Truly, these words 
and their type have been fulfilled in the 
devastating wars and famines and pestilences of 
which history tells, of which the majority of 
people living today have been witnesses. But, hell, 
although 1t accompanies death and threatens to 
devour all mon that die, has no power over those~- 
that are in God's hands. It is true, on the one 
hand, that in the midst of life we are in death; 
but it is also true, on the other, that in the 
midst of death we are in jite, for we are in the 
hends of our Redeemer." 45 — 

Concerning the opening of this seal, Dr. Fuerbringer's 

notes relate this information: 

"This seal announces a new visitation. The 
pale horse indicates death. The pallid color is the 
color of deaths Hence this scourge consists in a 
great mortality through ravaging pestilence, also by 
wild animals and poisonous reptiles. And right 
after, Hades follows. Hades devours those whom 
death kills. Thus God shows His wrath over against 
the worlds Here Hades mans the condition of 
death." 

  

42. 

45. 

Kretzmann, Ope Gite, p. Gll. 

Fuerbringer, Op. Gite, pe Zl.  
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From the following quotation, it would seem that Matthew 

Henry here takes dips to meen "hell" in the strict sense of 

the words 

"Upon opening the fourth seal, which John is 
commended to observe, there appears another horse, 
of a pale colour. Here observe, 1. ‘The name of the 
rider-=Death, the king of terrors; the pestilence 
which is death in its empire, death reigning over a 
place or nation, death on horseback, marching about, 
end waking fresh conquests every hour. 2. ‘The 
attendants or followers of this king of terrors-- 
hell, a state of eternal misery to all those who 
die in their sins; and, in times of such a general 
destruction, mititudes go down unprepared into the 
valley of destruction. It is an awful thought, and 
enough to make the whole world to tremble, that 
eternal damation inmediate}y follows upon the death 
of an impenitent sinner." 

Lenskl again states definitely that bdsye also here 

mst mean "hell" and nothing elses He expresses his opinion 

in the following manner: 

"This horse is ‘sy Livid, pallid, pale, 
surely a fitting color. ‘Vilas givon authority! etc. 
surely means by the Lamb, not by the devil. The 
nominative: vey y is one of the several conm- 
mon ways employed in Greek for introducing a name, 
here the rider's name: ‘the Death', who, like the 
other riders, is already personified in the sub=- 
stantivized participle "the one sitting upon the 
horse!. So also § is personified, as again 
in 20, 14, the artiéle being used in both instances 
for this reason. Hades "keeps following!’ the Death 
rider to gather in the souls of those whom he kills 
off, bnewreiva Cffective aorist. - 

"Here again we are told that hades means the 
Totenreich, the fabled intermediate place into which 
all the souls of the dead go, and not hell, the place 

  

44. Henry, ope cit.  



of the dammed. The argument supposed to clinch this 
idea is that calamitous death strikes also Christians, 
end that these surely do not go into hell, the place 
oF one comers eee oe do peornees save into the 
Totenreich? Bu ere d the soul of Stephen go 
(acts 7, 59)? and what about Paul's desire to depart 
end be with Christ (Phil. 1, 235)? ‘The departed saints 
of both Testaments at once entered heaven. Right 
here in v. 9 the souls of the slain martyrs appear 
in no Totenreich, but beneath the heavenly altar. 
Comp. 20, 4.. The vision of this fourth horseman 
does not deal with the godly. 

: "These four are riders of judgment. .In John 3, 
8 Jesus says: 3 (Tee: z U7ey_ et {v 

the believer in hist is not judged; vo e, Bat 
' 4 oun _é¢ does not come into judgment. j 

ths fia Seataehent symbolized sweep the ungodly into | 
hades. The godly may .die in war, suffer because of 
the injustice of wages and food, die during the 
calamitous deaths that again and again sweep the 
monly these robert ( Ipiees ) Ae the 
rials ‘), Chastisement as sons (7 f 

‘ feb. Te; 5), evidences of God's love, not 
fadeotent ( s_), not evidences of wrath. These 
symbols picture what comes upon the ungodly world, 
and no more. So hell follows after this fourth 
horseman and swallows up the soula@ of his victims. 
To think of a Totenreich into which all men pass is 

_pointless, for no man ever became immortal on earth 
since Adam fell. On the supposition of a Totenreich 

. the Lanbwould not need to send out his riders of 
judgment at all." r 
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Love!s interpretation of this passage is in direct con- 

tradiction to that of the previous writer. He considers 

—
 

odiay here to mean the place of all. the dead, as is apparent 

from this statement: 

a
 

"John *saw, and behold, a pale horse: and he 
that sat upon him, his name was death; and hades fol-= 
lowed with him! (6:8].°. We can see why the place of 

    45. Lenski, op. olte, pp. 229-230. 
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the whole world of the dead should follow in obedience 
to deaths but we cannot see why only the place 98 the 
punishrent of the wicked should follow death." 

The writer of the article in the Queensland liessenger 

has the following to say on this passage: (p. 98) 

"Reve 6, 8, speaks of hell which followed with 
Death end had power over one-fourth part of the earth. 
Hell threatens to devour all men that die, but it 
aoes not devour believers, hence also here it can- 
not mean the place of all the dead. Neither can this 
be proven from Rev. 20, 135-14," 47 

H s REV WLO-L4 

A. Ves "And the sea gave up the dead which were in it; 

and death and hell delivered up the dead which were in then; 

and they were judged every man according to thelr works. 14. 

And death and hell were cast into the lake of fire. This is 

the second death." 

Nestle: ya) sdwwev 2 Dileven revs Yeneous Teds sV 

airy > bal & Deivares Mal 6 Hays 22 une Teds Yeneads Tevs 
Zu sireis» tal EnerDyeur Luseres ard TL Foye sivisv.’ ve 14. 
tai EPaiveres tat b gitys 241% 2pen sh hy Muvoy 145_ Tuper. 
aires & Qdecres  deseeeds sires 3 Ausp ted. 20000 

At once we recognize these passages as part of the 

twentieth chapter of Revelation, which is the fortress of 

Chililasts, or liillennialists. <A refutation of the erroneous 

  

46. Love, Ope Cite, De 179. 

47. Queensland Messenger, Ope cite, 1. ce   
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interpretations of this chapter on the part of Chiliasts would 

take us too far afield, since there are almost as many dif~- 

ferent forms of Chiliasm as there are exponents of the theories. 

Let us quickly dispose of the matter by referring to Article 

XVII of the Augsburg Confession, which deals "Of Christ's 

Return to Judgment", We read: (Trig. pe 51) 

"Also they teach that at the Consummation of 
the World Christ will appear for judgment, and will 
ralse up all the dead; He will give to the godly and 
elect eternal life and everlasting joys, but ungodly 
men and the devils He will. condem to be tormented 
without end. 

"They conden the Anabaptists, who think that 
there will be an end to the punishment of condemed 
men and devils. 

"They condem also others, who are now spreading © 
certain Jewish opinions, that before the resurrection 
of the dead the godly shall take possession of the 
kingdom of the world, the ungodly being everywhere 
suppressed." 48 

The first part of this chapter describes the era of 

comparative quiet, during which time the Church of Christ 

will be propagated. ‘This period of "The Thousand Years of 

the Church" is following by the loosing of Satan and his sub- 

sequent attempt, with the aid of all antichristian forces, to 

Overthrow the Church. The seer then describes Satan's con- 

demation to everlasting torment, where he "shall be tormented 

day and night forever and ever" (v. 10). ‘The chapter closes 

  

48. Concordia Triglotta, Concordia Publishing House, St. 

Louis, Moe, 1921, pe Sle    
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with this brief description of the last Judgment: 

"and I saw a great white throne, and him that 
sat on it, from whose face the earth and the heaven 
fled away; and there was found no place for them. 
ve 12. And I saw the dead, small and great, stand 
before God; and the books were opened: and another 
book was opened, which is the book of life: end the 
dead were judged out of those things which were writ- 
ten in the books, succording to their works. v. 13. 
4nd the sea gave up the dead which were in it; and 
death and hell delivered up the dead which were in 
thoms and they were judged every men sccording to 
thelr works. v.14. And death and hell were cast 
into the lake of fire. This is the second death. 
v. 15. And whosoever was not found written in ghe 
book of life was cast into the lake of fire." “ 

We are concerned primarily wlth verses 15 and 14, in 

Which the word ¢ gs occurs. To what do 6 Snrarx Me) J 

dtys vofer? Dr. Krotzmann writes: 

,..The doom of the enemies of God is very 
briefly indicated: And death and hell were thrown 
into the lake of fire. These two great enemies of 
mankind, that have dogged its footsteps ever since 
the first sin, will be disposed of forever in a 
punishment which fits their crime: This is the 
second death, the lake of fire. From this death 
all children of God are free, since they are par- 
takers of the first resurrection, since the second 
Geath, eternal damation, has no power over them. 
But as for the unbelievers: And if any one was not 
found written in Book of Life, he was thrown into 
the lake of fire," 90 

We quote in part Dr. Fuerbringer's notes: 

  
  

49, 

50. 

Rev. 20, 11-15. 

Kretzmann, ope Cite, pe 649. 

  

  ——



86 

"Wherever the dead are to be found, on earth, 
in the sea, in hell, they mst appear before the 
throne of God...ee Whose names are not recorded there- 
in (i. @e, the book of life) will be cast into hell 
eccoeAll those that will be thrown into hell have 
risen from the dead, but nop, both body and soul will 
burn in everlasting fire." 

Although Matthew Henry does not really discuss our prob- 

lem, it would seem from the following quotation that he refers 

to ¢ sys as "hell": 

"Those who have made a covenant with death, and 
an agreement with hell, shall then be condenmed with 
their infernal confederates, cast with them into the 
lake of fire, according Eg the rules of life laid 
down in the scripture. 

Lenski also here goes into great detail to present his 

interpretation of é dys in this passage. tie quote the greater 

Part of his discussion on our problem: 

"The dead standing before the Throne are neither 
only bodies devoid of their souls, nor only souls 
devoid of their bodies, but the dead whose souls and 
whose bodies are united again, thus to be judged at 
the last day. Hence John writes: ‘and the death am 
the hades gave the dead in theme' Separated from 
their bodies by death, the souls too are returned 
for the final judgment, now Joined again to their 
bodies. Whether you regard 6 Diévegres and § ¥ as 
personifications, naming two powers, or leave em 
unpersonified like 'the sea', the Greek articles 
would be used, and though but one verb is used, it 
is in the plural and, like the two articis s, in- 
Gicates a plural subject: ‘the death! not identical 
with ‘the hades'. ‘'The death! is the power which 
separated the soul from the body, in the godly as 
well as in the ungodly, and removed the soul. i\ihere 

  

51. 

52. 

Fuerbringer, ope Gite, pe S9e 

Henry, op. cit. 
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the souls of the godly are taken by 'the death! has 
been plainly told us in ve 4. Now 'the death! gives 
these souls that were in it, that once more in their 
bodies they ‘may ‘stand before the Throne’, on the 
day of final and public judgment. 

"'fho hades! is thus properly added; for the 
souls of the ungodly, which at death were transferred 
to hades or hell (Luke 16, 25), mst also appear in 
thelr bodies, tto stand before the Throne! for the | 
final public judgment. This is the reason for in- 
dicating this fact about the souls of the ungodly, 
which is done briefly by adding ‘and the hades!,«- 
hell too will 'give'=-Zgwie, and gSaunqy imply no ; 
compulsion, only ready and willing givins. All shall 
stand alike before the Throne for the public judg- 
ment, the souls united again with their bodies. 
The supposition that 'the hades! compels us to think 
that all 'the dead', both the great and the small, 

- gtanding before the Throne’? (v. 12) are only the 
. ungodly is fallacious, violating what is said about 
_ 'the sea!, violating also all else said about the - 
; Last judgment in the rest of Scripture, notably in 
._ Katth. 25, as already indicatedeccsece 

  
companions review the notes on 1, 18 and on 6; 8 where 
they ride out together. Here they end together. tie 
need not say again that 'the hades! is not the Toten- 
roicheessecHere as in 6, 8 'the death and the hades! 
are associated as companions, very much like 'the 
beast and the pseudo=prophett (v.10), both pairs 
personifications, not actual personSecces 

"To see why "the death and the hades! are made | 

| 

"Some make 'the beast and the false prophet! 
two human beings, cast as such into the lake of fire. 
Sec, howevor, on chapter 15. ‘With 'tho death! no= 
body can do this, nor with ‘the hades',-<they are 
not two human beingse <As regards !the death! the 
comientators seem well satisfied that it is here | 
‘thrown into the lake of fire',--we too care nothing 
what becomes of !the death! in the lake. It is 
enough to know, that it will never kill any more. 
The same is true with regard to the death's companion, 
fthe hades!,--it will never receive another wicked 
human soul, as it did when ‘the death! killed wicked 
men on earth. The only difflculty is that with hades 
measning hell, and the lake of fire also meaning hell 
we may wonder how the one can "be thrown! into the 
other. We have the answer in the statement: ‘This 
death (oSres 4 Bivaras» Subject, not ofres alone, as 

  
 



in our versions) is the second death, (namely) the 
lake of the fire' (apposition to ¢ ‘ ). ‘This 
death! — the throwing of the two companions, death 
and hades, into the lake of fire,-<this is the second 
death, namely, to put it tersely: this death is the 
lake of fire. Here ‘the second (death)! is the term 
corresponding to 'the first resurrection! (v. 6), 
both alike symbolical expressions, the latter the 
transfer of the souls of the blessed into heaven, the 
former the transfer of death and hades, and therefore 
also of all the wicked killed bodily by the death with 
thelr souls at first sent to the hades, into the lake 
of eternal fire,--1. 8. the wicked now at last with 
both body and soul after the final judgment in hell, 
the lake of the fire. 

"fhe difficulty about the hades being thrown 
into the lake of the fire thus solves itself. ‘The 
Gehenna! ('the Gehenna of the fire', Matth. 5, 22), 
'the hades', ‘*the abyss', ‘the lake of the fire!, 
etc., all mean hell, and not so many different ter- 
rible places, despite what. commentators and even 
dictionaries (misled by commentators) may say. Each 
of these terms has only its own connotation, derived 
less from tho etymology than from the use to which 
it is put. Thus 4 dans ‘the unseen place! (found 
ten times in the New Testament) = hell as tk place 
into which the souls of the wicked go at death til 
at the resurrection the death and the hades give up 
these souls, to be united again with their bodies, 
end thus to stand before Christ's judgment Throne 
end to receive their verdict. ‘The lake of the fire’, 
— hell, but as the place into which the wicked will. 
Be thrown with body and soul at the final judgment. 

"Thus Jesus uses the right word in Luke 16, 23: 
1In the hades having lifted up his eyes!,=--in the ~ 
hades because the reference is to the soul of Dives, 
his body being buried on earth, as the parable ite 
self states. Thus again Jesus uses the right word 
in Katth. 10, 28: 'Fear him who is able to destroy 
both soul and body in Gehenna',--in Gehenna because 
soul -and body reunited on judgment day are sent to 
hell as the place for both. As in Luke 16, 25 
Gehenna could not be substituted for the hades, so 
in Matth. 10, 28 the hades could not be used in place 
of Gehenna. In Acts 2, 27 ‘hades! is proporly used 
with 'my soul', and is here a translation for the 
Hebrew sheol. 

"ore becomes plein. Of the ten instances of 
hades four appear in Revelation, and each of the four 
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this 

joins 'the death! end "the hades!. we sec why. 
Because 'the.death' separates the body of the 
wicked from the ‘soul, and while the body of the 
wicked lies in the grave (or the sea, ve. 50) till 
judguent day, the wicked soul is kept in the hades 
till that day. It is thus that ‘the death’ and tthe 
hedest form companions in Rev. 1, 183 6, 8; 20, 13 
ond 14. It is thus that 'the death’ ond ‘the hades? 
are thrown on judguent day into the leke of the fire, 
into which the bodies and the souls of the dammed 
are throm (v.15). This means: an end of hell's 
(hedes) holding only wicked souls transferred to it 
by the killings of temporal death,--now, after the 
last judgment there is only ‘the second dea th!, 
"the leke of the fire’, 1. ©. no nore holding only 
of souls, but only the everlasting burning for ., 
Saten (v. 10) and for all his antichrilstian povers 
(19, 20), and for all his dupes, the lather body. 
and soul, in quenchleas fire (20, 10)." 95 

Gruber upholds Lonski's view on the interpretation of 

passage. After quoting verses 15-15, he continues: 

"From this 1t is clear that, as the sea and the 
grave gave up the bodies, so Hades gave up their 
souls, for judgment. And although the language is 
figurative, it thus appears that the Hades of the 
lost no less than the graves of their bodies will, 
at judgment, be superseded by the lake of fire. 
Hades, therefore, seems to be used of the place of 
the punishment of the lost soul betveen death and 
ine moe nee hea eae body, Cee Eee Ter 
embodied so will be consign 0 eS 6 0 re, . 
the this heii! onigekerna of eternites XomDearaaals oe 
soul. Thus Christ says, ‘And be not afraid of them 
that kill the body, but are not able to kill the soul: 
but rather fear him who is able to destroy both soul 
and body in hell! (Matt. 10: 28), using the word 
Gshenna (translated hell) sgt this place of punish- 
nent for body and soul." 
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Love, on the other hand, presents an entirely different 

view. Ho writes concerning this passage: 

"at the scene of judgment, why should only death, 
and the place of punishment emong the dead, give up 
the dwellers in them for the great account? But, ; 
making hades mean the world of all the dead, it 
agrees with teaching elsewhere, that the righteous, 
as well as the wicked, shall be judjed at the great 
Gay. Judging from these three passages in Revelation 
alone, it would seom impossible that hades should 
mean the world of the wicked dead only; or, that it 
should mean the grave only. Was it the grave only 
that followed death on the pale horse? They were 
evidently beings, pot mere bodies or dust, that 
followed death.” © 

Pearson has this to say about the interpretation of eies. 

in these verses: 

."In all the passages in the Revelation Death | 
and Hades are linked together as enemies which Christ 
destroys. In 20:15f£ they are represented as deliver- j 
ing up ‘the dead that were in them' on the eve of the 
final Judgment. Then Death and Hades were cast into 
the lake of fire--were destroyed. Apparently the two 
terms are herc synonymous. As Dr. Geerhardus Vos says 
(International Standard Bible Dictionary, p. 13515), 
'If this 1s nore than a poetic duplication or terns, 
Hades will stand for the personified state of death, 
Death for the personified cause of this state!." 
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CHAPTER VII 

MEANING OF HADES IN EACH PASSAGE 

AND REASONS FOR THE INTERPRETATION 
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MEANING OF HADES IN EACH PASSAGE 

AND REASONS FOR THE INTERPRETATION 

In the previous chapter I have presented the views of 

various exegetes and commentators. In this chapter I shall 

present what I consider the correct interpretation of each 

hades passage and my reasons for taking that view. I do not, 

however, presume to know more about this subject than any of 

the writers whose views I have presented. I am merely stating 

my view, which, after thorough investigation and study, seems 

to be most tenable. 

Ae WATT. 11, 25 - LUKE 10, 15 

"and thou, Capernaum, which are exalted unto heaven, 

shalt be brought down to hell." 

The chief objection to the interpretation that Asys. 

here means "the state or condition of the dead" is that hades 

would be a senseless etatement and Jesus's solemm threat to 

the wicked inhabitants of Capernaum would be meaningless, if 

only the state of death were meant. At first glance, this 

appears to be a formidable argument. However, those who ob- 

ject to this interpretation forget that in hades all men are 

not in the same condition. The wicked at once are in torments | 

and the believers are at once with Christ in bliss and happi- 

nesse 

 



Furthermore, if the expression </s gus kamapen is to 

be translated literally, then also the expression gu: steavez 

bg Pvey mst be taken literally. This cannot be the case, 

for Capernaum was not literally "exalted unto heaven". 

Christ here uses figurative expressions. Capernaum's being 

"exalted unto heaven" consisted in this, that its inhabitants 

had been privileged to hear some of His most powerful sermons 

and to witness many notable miracles. Christ had also made 

His home in Capernaum during His Galilean ministry. Yet, in 

spite of these great spiritual privileges and blessings, they 

had rejected Christ. They had been most highly exalted, now 

they would be most deeply degraded. This is merely a figura- 

tive statement of a fall from the height of glory to the deep- 

est degradation. ‘Thayer points out that this phrase is used 

metaphorically and means, "to. (go or) be thrust down into 

the depth of misery and disgrace". o 

Be. MATT. 16, 18 

“and I say also unto thee, That thou art Peter, and upon 

this rock I will build my church; and the gates of hell shall 

not prevail against ite" 

When Christ used the expression g/jq  grev_ in this 

passage, He did not thereby coin a new phrase, or use one 

that was unfamiliar to His disciples. This very expression 
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had been used by Hezekiah, king of Judah, centuries before, 

when he said, "I shall go to the gates of the grave". 

(Is. 38, 10) ‘The Hebrew for "I shall go to the gates of the 

grave" is Sixul 22ya, and these words are rendered by the : 

same expression in the Septuagint as Christ uses here in this 

passage. 

It is obvious that Hezekiah had no intention of going to 

hell, the place of everlasting fire end woe. However, he did 

fear that his end had come, that he mst go to sheol, and if 

he once passed through the gates of sheol, he Imew he could 

not return. He did not want to die, but he wanted still 

lorg er to praise and serve God, for he says: 

"For the grave (sheol) cannot praise thee, 
death can not celebrate thee: they that go dow 
into the pit cannot hope for thy truth. The living, 
the living, he shall praise thee, as I do this day: 
the father to the children ao make known thy 
truth." 

Similar expressions are found elsewhere in the Old Testa- 

ment. In Psalm 107, 18, we read, Mand they drew near unto 

the gates of death," and again in Job 38, 17, "Have the gates 

of death been opened unto thee? or hast thou seen the doors 

of the shadow of death?" The Hebrew expression used in both 

these passages for "the gates of death" is 242. 294° The 

shadows of death, the gates of death, the meni of the dead 

which receives all men after their death, is here meant. 

  

2e Ise 58, 18-19. -
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Ge Vos, in The International Standard Bible Rncyclo-. 

paedia writes: 

"fhe figure implied is that of hades as a strong- 
hold of power of evil or death which warriors stream 
forth to assail the church as the realm of life..ees 
the gates of Hades, i.e. the realm of death, serving 
in common parlance as a figure of the greatest con- 
celvable strength, because they never alloy to es- 
cape what has once entered through them." 

Pearson's explanation has been stated before; however, 

I quote it again, ‘because I consider it to be very plausible: 

"!tThe gates of Hades!, found in Natt. 16: 18, 
is a proverbial expression, used frequently in 
Greek literature, also in the Old Testament and in 
the Apocrypha. Here it seems to stand for the powers 
of the underworld that oppose the church, or, as many 
think, for death which is ‘the last enemy.’ The 
meaning is that, in spite of all powers of death 
end of the nether world, the Ce a will go on tri- 
umphently to its consummation." : 

This I believe is the intended meaning of the expression 

Hédai digg in this passage, and therefore it includes all the 

powers of the world beyond that oppose the gacred Temple of 

Christ. The fact that hades means, "the state of death", 

which characterizes the souls of all dead men until the judg- 

ment day, need not cause us great concern, for here it is 

used figuratively, and the literal meaning cannot be pressed. 

  

S. Vos, Ge, "International Standard Bible Encyclopedia", 
Vole II, De 

4. Pearson, op. cite, pp.- 509=S10.  
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Ge LUKE 16, 25 

"and in hell he lifted up his eyes, being in torments, 

end seeth Abraham efar off, and Lazarus in his boson." 

At first glance, it would seem that here hades can mean 

nothing but hell, the place of torments, the abode of the 

wicked after death, and I mst admit that, if this were the 

only place where hades is used in the New Testament, that is 
  

perhaps the meaning I would give hades. When Dives died,. he 

entered the place of torments; when Lazarus died, he entered 

the abode of the blessed. Of so much, at least, we may be 

certain. However, as Vos states: "The parable is certainly 

not intended to give us topagraphical information about the 

realm of the dead, although it presupposes that there is a 

distinct place or abode for the righteous and wicked re- 

spectively." 5 

But mist we not say that here hades means hell? As I 

have stated. before, the one moaning that we can definitely 

ascribe to hades end sheol is "the state or condition of dis-- 

© mbodied exiatanse®: the state or condition of the soul after 

Geath before it is reunited with the body. e Practically all 

Bible scholars admit this usage.. At the time of Christ and 

even in the patristic era, the general conception still pre- 

  

5. Vos, Ope Gite, ie Co 

6. Cf. Gen. 57, 3553 Is. 58, 103 etc.  
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vailed that all men, believers and unbelievers alike, enter 

into this state, hades. The world beyond, hades, was con= 

ceived of as being divided into two sections, two compartments: 

  

the one, Abraham's bosom, the final abode of the blessed; the 

other; gehenna, or Tartarus, the place of torments and fire; 

the final abode of the wicked. 

=I see no reason why we Sannot say that Christ employed 

the prevailing conception of hades and used the term in that 

sense in this parable. The rich man was in hades, he was in 

torments. But Lazarus was also in hades, he was:in Abreham's } 

bosom, he was in the blissful abode of departed souls. We % 

cennot arbitrarily change the original meanings of words to 

suit our own wishes end ideas. This view in no way militates 

against the analogia fidel. There is no indication in this 

parable, nor in any other passage of Scripture, that hades 

is a realm of the dead where conversion is made possible for 

those who in this life remained without the Gospel, for in 

verse 26 we read: “and besides all this, between us and you 

there is a great gulf fixed: so that they which would pass 

from hence to you cannot; neither can they pass to us, that 

would come from thence." 

De ACTS 2, 27. 31 

"Because thou wilt not leave my soul in hell, neither 

wilt thou suffer thine Holy One to see corruptionee.ee.sHe 

seeing this before spake of the resurrection of Christ, that 
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his soul was not left in hell, neither his flesh did see cor= 

ruption." 

We have noted that this passage is quoted by Peter from 

Po. 16, 10, where Sirus is used. The Greek rendition is Ghyss 

From this passage in Psalm 16, Peter is trying to prove Christ's 

resurrection from the dead, not His descent into hell. That 

Peter means to emphasize Christ's resurrection is apparent 

from verse 31, "He seeing this before spake of the resurrec- 

tion of Christ, that his soul was not left in hades, neither 

his flesh did see corruption." 

Furthermore, it is obvious thet Christ's descent into 

hell is not meant here for still another reason. In the ex- 

pression used in this passage.a note of fear and concern is 

edded, while in reality Christ's descent into hell was a 

Glorious and triumphant victory, which, as many of our exe 

egetes believe, occurred after the soul and body had been 

reunited again on the resurrection morn. me 

Meany of our own theologian believe that in this passage 

hades means "the state of death". Although Dr. J. T. lueller 

holds that sheol and hades "properly signify 'the place ( wea) 

  

7. Kretzmann, Pe Es, Ibide, Vol. II, p. 545: "Christ, having 
returned to bodily life in His spiritual state of being, 
on the third day, descended in His glorified body, to the 
abode of the dammed, there proclaiming to these souls the 
result of their unbelief by demonstrating His victory be- 
fore them and the devils, to their utter chagrin and dis- 
comfiture, and to the further confirmation of their 
damation. Thus the words, 'He descended into hell,' are 
full of glorious comfort to all Christians that place 
their trust in Christ, their victorious Head." 
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in which the wioked, suffer: and in all eternity sustain the - 5 

the most miserable condition and ineffable tortures! (Gerhard)," 

he also states that "the terms Sjyuw and tips may denote either 

the state of death or the grave, Ps. 16, 103 Acts 2, 27. 31.°.8 

in support of my interpretation of this passage, I again ~ 

quote the following statement of Matthew Henry: 

"What follows is the matter of his hope, or 
assuranceeesthat the soul shall not contime ina . 
state of separation from the body; for, besides that 
this is some uneasiness to a human soul made for its 
body, it would be the continuance of death's triumph 
over him who was in truth a conqueror over death: 
'Thou wilt not leave my soul in hell! (in hades, in 
the invisible state, so hades properly signifies) 3 
Tout, though thou suffer it for a time to remove 
thither, and to remain there, yet thou wilt: remand 
it; thou wilt not Leave it there, as thou dost the 
souls of other ment. a 

E. 1 COR. 15, 55 

"9 death, where is thy sting? O grave, where is thy 

victory?" . 

This passage is also a quotation from the Old Testament, 

from Hosea 15, 14, where Sua. is used e However, the better 

New Testament manuscripts do ‘not translate sheol by hades, 

but pears If holl were the intended reading in this pas- 

sage, then surely copyists would have been extremely careful 

to preserve at least the reading diyse 

  

8. Moller, J. T., Christian Dogmatics, Concordia Publishing 
House, St. Louis, Wes 19 9 Be ° 

9. Henry, op. cite, Vole Vie  
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The text and context say nothing at all about hell, the 

place of torment. The meaning of the words eccording to the 

foregoing is simply this: All men mst die, end their bodies . 

putrify in the’ grave; but this fact need not cause us dis- . 

tress or worry, for the time will come when "this corruptible 

mst put on incorruption, end this wortal mst put on in 

mortality". 72 On the last day the soul will be reunited with 

the body, for "death, who, like e poisonous serpent, has used 

his sting to put people to death, has lost this sting. He 

that was accustomed to having the victory at all times, has 

himself been definitely conquered.” 11 «mhenis be to, God, 

which giveth us the victory through our Lord Jesus Christ.” 12 

F. REV. 1, 18 

"T am he that liveth, end was dead; and, behold, I am 

alive for evermore, Amen; and have the keys of hell and of 

death." 

When Christ, the "great voice", ‘spoke these words to 

John of Patmos in his vision, what did he mean? The lMessiah 

hed prayed, "Thou wilt not leave my soul in hell (hates, 

sheo1)", 2° 

  

10. 1 Cor. 15, 53s 
11. Krotzmann, op. Gite, pe 167. 

12. 1 Cor. 15, 57s 
15. Acts, 2, 273 Pas 16, 106
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He was not forsaken in hades, God had heard His prayer, 
He had risen triumphantly from the grave. Now He can say to 

John for his comfort and assurance, "I am he that livoth, and 

was dead; and, behold, I am alive for evermore, Amen; and have 

the keys of hell (hades) and of death." 

Christ had died and had been in the state of death, in 

hades. Now He is alive, He has conquered death and hados, 

He has arisen victoriously. Death and hades have lost their 
  

sting, for now Christ has the keys to death and hades, He 

has the power to unlock the gates of hades, to open the doors 

of hades from which none can escape. 

I am in sympathy with Love's interpretation and prefer 

his exogesis on this verse, which I state again: 

‘When Christ in the book of Revelation says, 
1I was dead, and behold, I am alive for evermore, ! 
he added, *and I have the keys of death and of hades! 
(Rev. 1: 18). He having been dead and now being alive, 
it seems quite natural and appropriate for him to say 
that he had the keys of--the power oy er-=death and 
the world of the dead. But to understand him as 
Saying that he had the keys of death, and of the 
place of a part of. the dead only, seems unnatural . 
and inappropriate. Therefore we, infer that hades 
was the world of all the dead." 

It 1s true that by His victory over death and hell Christ 

has the keys of death and hell, unlimited power to save and 

to condem, but Ido not think that such is the intended 

meaning of this passages 

  

14. Love, Ops Cite, PPpe 178-179.    
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Ge Reve 6, 8 

"and I looked, and behold a pale horse: and his name | 

that sat on him was Death, and Hell followed with him. And 

Power was given unto them over the fourth part of the earth, 

to kill with sword, and with hunger, and with death, and with 

the beasts of the earth." 

- As we have seen in the previous chapter, this verse 

describes the opening of the fourth seal, The opening of the 

seals announces the temporal and bodily tribulations of the 

Church in this world. 

When the fourth seal was opened, the seer beheld a pale 

horse, "and his name that sat on him was Death, and Hell 

(2_geys) followed with him.": The pale and pallid color is 

the color of death. The rider of the horse is death, and he 

is followed by hades. Death runs its course through the 

world, and hades follows after it, for all who die mst enter 

into the state or condition. of disembodied existence. Hades 

devours all those whom death kills. ‘The Christians too are 

killed “with sword, and with hunger, and with death, and with 

the beasts of he earth." However, God sends and governs 

all the various kinds of death, and these have no power 

over us, unless it is given them by God. Yet we have the 

comforting assurance that, "All things work together for 

good to them that love God." (Rom. 8, 28)    
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Although Dr. Fuerbringer contends that in Rev. 1, 18, 

hedes means hell, he holds that here hades means the condition 

of death. He says that "this scourge consists in a great 

nmortelity through ravaging pestilence, also by wild animals 

and poisonous reptiles. And right after, Hades follows. 

Hades devours those whom death kills. Thus God shows His 

wrath over against the world. Here Hades means the condition 

of death,® 26 

Hedes does not mean hell in this passage, for calamitous 

death also strikes the Christians. Indeed, when they died 

they are at ange with Christ in eternal bliss, but they 

are also in hades, in the condition of death. 

He REV. 20, 15 = 14 

“and the sea gave up the dead which were in it; and death 

and hell delivered up the deed which were in them; and they 

were judged every man according to their works. And death 

and hell were cast into the lake of fire. This is the second 

death." 

In this description of the last judgment, death and hades 

are personified, as in Rev. 6, 8. The sea, death, and hades 

are described as delivering up the dead which were in them, 

Whether x Dedacea is here taken literally as giving up the 

  

15. Fuerbringer, op. Gite, pe Zle 
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dead vhich were in it (meaning those who were destroyed by 

the flocd, those who die at sea, etc.), need not concer us. 

greatly, for death and hades also deliver up the dead which 

are in them. Oertainly, this includes all who have ever died, 

for, "We imst all appear before the judgment seat of Christ." 16 

Another interpretation that is advanced is that death and 

the sea have the bodies of all human beings, while hades has 

their souls, for the soul and the body are reunited before 

they are judged. 

On the interpretation of this passage Love writes: 

"At the scene of judgment, why should only death, 
and the place of puaheione among the dead, give up 
the dwellers 4n them for great account? Eut, 
making hades mean the world of all the dead, it 
agrees with teaching elsewhere, that the righteous, 
ge wel}28 the wicked, shall be judged at the great 
AY e 

Yos, in The International Stendarad Bible Encyclopaedia 
States: 

"Death and Hades are here represented as 
delivering up the dead on the eve of the final 
judgment. If this is more than a poetic dupli- 
cation of terms, Hades will. stand for the per= 
sonified state of death, Death for the personified 
cause of this state." E 

If hades here meant hell (pdares.)s a contradiction and 

impossibility would result, for death and hedes are cast into 

  

16. 2 Cor. 5, 10. 

17. Love, Ope clte, ie Ge 

18. Vos; Ope Cit., le So       
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the lake of fires ond, as shall be noted in the following 

chapter, pitcee end Aluvy Ted guess are synonymous terms. 

If the meaning hell is maintained, then the passage would 

read, "And death and hell were cast into hell." This can= 

not possibly be the case. 

Lenski ond Gruber, who hold that in each passage where 

hades occurs it mst mean hell, circumvent the difficulty by 

the following explanation: 

"Hades, therefore, seems to be used of the place 
of the punishment of the lost soul between death and 
the resurrection of the body, after which the room 
bodied soul willbe consigned to the lake of fire 
the final hell or Gehenna of eternity, for Dody and 
soul, Thus Christ says, "And be not afraid of them 
that kill the body, but are not able to kill the 
soul: but rather fear him who is able to destroy 
both soul and body in hell! (Matt. 10: 28), using 
the word Gehenna (translated hell) gf this place 
of punishment for body and soul.” 1 

It would seem as though this interpretation is not con- 

Sistent with the general use of hades. Christ, too, was in 

hades; but, as has been pointed out, Acts 2, 27. Sl (Ps. 16, 

10) does not refer to His descent into a place of torment. 

The meaning simply is this, that death and hades, the 

state of death, will be abolished--they will be cast into the 

leke of fire; for efter the final judgment there is no bodily 

death nor any longer an abode for the deade Death no longer 

rules over men. The wicked, however, those whose names were 

ss 
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19. Gruber, Ope Cite, le Se 

  

i
 
e
e
 

= 

  

  
 



106 

not written in the book of the Lamb, will suffer etermal 

Geath--they will be cast Into the Lake of fire. ‘This is 

second death, from which there can be no recovery. 

the 
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GHAPTER VIII 

RELATION OF HADES TO GEHENNA, ABUSSOS, ETC. 
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RELATION OF HADES TO GEHENNA, ABUSSOS, ETC. 

If we were obliged to hase our doctrine of eternel punish- 

mont and retribution on the sheol-passages of the 01d Testament 

and the hades=-passages of the New Testament, we would indeed 

bo confronted with an extremely difficult task. There are 

practically no scholars and Bible students outside of Lutheran 

and extremely fundamental groups who are of the opinion that 

in certain passages sheol and hades may mean "hell", as con- 

monly understood by most people. 

However, Scriptures are replete with terms and expressions, 

which, beyond all doubt, cen mean nothing else then hell, the 

Place of eternal punishment for the wicked. As will be em- 

phasized more fully later on in this chapter, Christ consider- 

ed this doctrine of future punishment so important, that sel- 

dom did He speak more emphatically than when He spoke on this 

and related subjects. 

Ae peerre. 

In studying the terms end expressions which are used in 

the New Testament to designate hell and eternal punishment, 

we find that the mst familiar word is qeeures which is ren- 

dered "hell" by both the Authorised and the Revised Versions. 

It is interesting to note that Moffatt merely transliterates 

and would read "Gehenna" in the passages where pearrs. occurs, 

with but one exception (James 5, 6) where he uses "hell".  
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fides is used in twelve passages in the Nev Testament, 

in all tut one instance, that exception being James, 5, 6, the | 

word occurs in the synoptic Gospels and in each case ts used 

by Ghrist Himself, It appears seven times in Natthew, three 

times in Kerk, once in Luke, and once in the epistle of Janes, 

According to Thayer, fterra is derived from the Chaldean 

2102» or, more fully, map-22 was ond means, "the valley of 

the son of lamentation, the valley of lamentation, 277 being 

1 Gehenna was the name of a used for Bj, lamentation". 

Valley on the south and east of Jerusalem, "which was so 

cellel from the cries of the little children who were throm 

into the fiery arms of Moloch (ae Ve), 2 4.0. of an idol having 

the form of a bull. The Jews so abhorred the place after 

these horrible sacrifices had been abolished by king Josiah 

(2K, xxiii. 10), ° that they cast into it not only ell man- 
ner of refuse, but even the dead bodies of animals and of un= 

buried criminals who hed been executed. And since fires were 

    ie ‘Thayer, Ope Gite, ps lile 

2. Thayer, Ibides; pe 417: "Moloch, name of the idol-god of 
the Ammonites, to which human victims, particularly young 
children, were offered in sacrifice. . According to the 
description in the Jaliit ((Rashi (vulg. Jarchi)) on Jer. 
vii. (51)), its image was,;.a.hollow brazen figure, with 
the head of an ox, and outstretched human arms. It was 
heated red-hot by fire from within, and the little ones 
placed in its arms to be slowly burned, while to prevent 
their parents from hearing their dying cries the sacri- 
£ cing-priests beat drums." 

5S. & Kings 25, 10: "And he defiled Topheth, which is in the 
Valley of the children of Hinnom, that no man might make 
his son or his daughter to pass through the fire to 
Koloch.e 
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elvays needed to consume the deed bodies, that the air might 

not become tainted by their putrefaction, 1% came to pass. 

that the place was called pier. Led avess (this comron ex- 

planation of the descriptive gone zoo peed, is found in Rabbi 

David Kimchi (21. GeAeD. 1200) on Ps, xxvii. 15. Some suppose 

the gon. to refer not to purifying fires but to the fires of 

Eoloch; others rogard it as the natural synivol of penelty 

{cf. Leve xe 23 CbCese)eced end then this nae was trensforred 

to that place in Hades where the wicked after death will suf- 

fer punishment: Ht. ve 22, 29ff.", - oto. 

Vincent, in Word Studies in the New Testament gives the 

following information concerning gehenna: 

"The word Gehenna, rendered hell, occurs outside 
of the Gospels Only in James 3, 6 It is the Greek 
representative of the Hebrew Ge-Hennom, or Valley of 
Hinnom, a deep, narrow gien to ¢& south of Jerusalem 
where, after the introduction of the worship of the 
Pire-gods by Ahaz, the idolatrous Jews sacrificed 
their children to Noloch. Josiah formelly desecrated 
it, ‘*that no men might make his son or his daughter 
pass through the fire to Holoch! (2 Kings 25, 10). 
After this it became the coumon refuse-place of the 
city, into which the bodies of criminals, carcasses 
of animals, and all sorts of filth were cast. From 
its depth end narrowness, end itsfire and ascending 
suoke, it became the symbol of the place of the future 
punisnment of the wicked. So Milton: 

'The pleasant valley of Hinnom, Tophet thence 
Yand black Gehenne called, the type of hell.? 

As fire was the characteristic of the place, it was 
called the Gehenne of fire. It should be carefully 
distinguished from Hades (Styc), which is never used 

  

4. Thayer, op. oit., pe 111.  
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for the plece of punishment, but for the vlece of 
departed spipits, without reference to their moral 
condition. t 

occurs for the first time in the New Testament 

in Christ's Sermon on the Nount, Matt. 5, 22, where He uses 
the word in the following statement: "But vhosoever shall 

say, Thou fool, shall be in danger of hell=-fire." Nestle: 

Evoges Hem sis Thy pdavear Ze. gueds | 
The meaning of this utterance of Christ is clear. In the 

eyes of God, it 1s a great and grievous sin to call any one 

@ fool, pee to call him e goodeforenothing, worthless fool, 

and to express contempt for a man's heert and character. This 

dameable sin shall be punished "in the gehenna of fire". Here, 

as elsevhere, Christ uses this figure in speaking of the 

punishment of hell-fire. That Christ roally means eternal 

dametion ia apparent from 1 John 5, 15, whore He calls those 

who thus hate their brother tmmerers", and then continues: 

"and yo Imow that no murderer hath eternal life abiding in 

hin." 

Christ uses the vord pecrra again in the Sermon on the 

Mount, Matt. 5, 29. 50, where we reads 

  
"and if thy right eye offend thee, pluck it 

out, and cast it from thee: for it is profitable 
for thee that ono of thy members should porish, and 
not that thy whole body be cast into hell (</s 

  

‘Se Vincent, op. Clits, pe 40.  
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i )» And 1f thy right hand offend thee, cut it 
oft, end cast it from thee: for it is profitable 
for thee that one of thy members should verish, and 
not that thy whole body should be cast into hell 

Cals pezveey) 6" 

A parallel passage is found in Mark 9, 45-48, where </s 

Dy. fearon is explained: 

"and if thy hand offend thee, cut if off: it 
is better for thee to enter into life maimed, than 
having two hands to go into hell, into the fire that 
néver shell be quenched: where their vorm dicth not, 
and the fire 1s not quenched: And if thy foot offend 
thee, cut if off:. it is better for thee to enter 
halt into life, than having two feet to be cast into 
hell, into the fire that never shall be quenched: 
where their worm dieth not, and the fire is not 
quenched, And if thine eye dffend thee, pluck it . 

_outs Lt is better for thee to enter into the kkins- 
dom of God with one eye, than having two eyes to be 
cast into hell fires where their worm dieth-not, ~ 
am the fire is not quenched." TP aiagy 

In unmistekeble terms 1s the endless duration of the 

agonies of the damied clearly described in these passages. . 

The hand, the foot, and the eye are named as prominent mem 

bers of the body in the actual committing of sin, through 

which the evil desire of the heart: finds its expression. 

     
   

     
  

  
These are the mexbers of the body that offend, they incite 

to the actual committing of sin. Therefore, these members 

end all the members of the body mist be controlled, regard- 

Less of whatever cost to feeling the act may involve. of 

course, Christ uses symbolic or figurative language here. 

He does speak of these menbers as if actual execution or 

mutilation were to be done upon the bodily organs, but it is
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only the sinful exercise of the organ which is meant. To 

pluck one's eye out will not remove the ovil desires from the 

heart. Therefore constant watchfulness is necessary, lest 

the sin which 1s committed bring upon such a person the 

punishment of hell-fire. 

This solem warning makes a deen impression on account 

of the eamestness of the Savior and because of His specific 

ani repeated references to the fire of hell. He again here 

represents the Valley of Hinnom, noar Jerusalem, where all 

the refuse of the city was burned, as a type of the fires 

of hell. ‘The fires of the Valley of Hinnom burned day and 

nicht, without ceasing, so also the fires of hell will offer 

no respite, "the fire is not quenched". 

But not only is hell described as a place of endless 

Lire, bat according to Hark’s account hell is also a placo 

"vhere thoir worm dieth not". This torrifying idea of an: 

undying worm, evorlastingly consuming a body which cannot be 

consumed in everlasting fire, is taken from the closing words 

of the vrophet Isaiah, chapter 66, 24: 

"and they shall go forth, and ‘look upon the 
carcasses of the men that have transgressed ageaimt 
mo: for thelr worm shell not die, neither shell 
their fire be quenched." 

This passage, perhaps, furnished the Jews with their 

phraseology on the subject of future punishment. "As the 

worms where contimelly feeding on the rerains of carcasses 

and reruns that was dumed out into that valley, so mme of 
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the torments of hell will be like the ceaseless gnawing of 

worms." S These expressions are again figurative, for literal 

Pire and literal worm could not subsist together. 

his warning of the Sermon on the Mount ts roneated in 

Matt. 16, 9: "It is better for thee to enter into life with 

ons sye, then having two eyes to be cast into hell fire." 

What holds true of Hatt. 5, 29. 50 and Mark 9, 45-48, maz be 

repeated in connection with this nassage.e 

pierre. is also used by Christ in Matt. 10, 28: "Fear 

not them which kill the body, tut are not able to kill the 

soul; but rather fear him which is able to destroy both soul 

end bedy in hell." 

Christ here tells His disciples that there is only one 

whom they should fear. Persecuting enemies cen destroy or 

injure only the body. Not even has Satan absolute power over 

body and soul. ‘The only fear that should be in the hearts of 

Christ's disciples is a deep-rooted fear, a reverence which 

stands in holy dread of Him that judges and condems toth 

soul, and body in everlasting destruction. 

Here panne is described as e place of punishment for 

the body as well as the soul, as though the torment that as 

awaits the lost will heve elements of suffering adapted to - 

the materiel as well as the spiritual part of our nature, both 
of which will exist for ever. 

This warning and admonition is made the nore solem in a 

parallel passage, Luke 12, 5, where we read: "But I will 

  

6. Kvretsmann, op. cit., Vol. Ie, pe 218.  
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forewarn you whom ye shall fear: Fear him, which efter he 

hath killed, hath power to cast into hells; yea, I say unto... 

you, Foar hin." ; 

Chvist twice uses pacure. in the twenty-third chanter of 

Eatthew's Gospel in pronouncing condemmation upon the hypocrisy 

"of the seribes end Pharisees. ‘The first instance is in verse 

15, where Ghrist says: "Woe unto you, seribes and Pharisees, 

hypocrites For ye compass sea and land to make one proselyte, 

and then he is made, ye wake him two-fold more the child of 

hell than yourselves." 

fhe scribes and Pherisees were noted for their eagerness 

in gaining proselytes for the Jewish religion. They crossed 

the seas, they traveled into deserts seeking men and women 

that might be gained for the Jewish Church. But in adding 

people to the Church outwardly, they harmed their souls for 

all eternity by teaching them a religion of hynocrisy. They 

introduceé them into far greater idolatry than bofore=-<-the 

faith in their own good works. ‘Thus the scribes and Pharisees 

make such an one twofold more the child of hell then then- 

solves. He was condemned for the hypocrisy he practi sed in 

the religion he left and that which he now embraced. His 

final lot would be destruction in hell, he would become a 

child of hell, yjgy_ yezeryss 

Also in verse 55 of this chapter does Christ use ja 

ia pronouncing condemation upcen the scribes and Pharisees: 

"Ye serpents, ye generation of vipers, how can ye escape the 
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damation of hell?" RBecmise of thoir many and reneated sing, 

because of thoir cold hearts and deaf ears, because of their 

base hypocrisy, Christ calls them serpents, offspring of 

Vipers, and tells them 1t will be impossible for them to° 

escape the dammation of hell, ami 13s Kemreas ric joceeps- 

As mentioned previously, pececa. occurs in only one pas- 

Sage outside of the Gospel accounts, that passage being 

dames 5, 6:. "And the tongue is a five, a world of iniquity: 

so is the tongue among our members, that 1t defileth the whole 

body, and setteth on fire the course of natures; and it is set 

on five of hell,” 

Slinly because it is not Christ Himself who here uses 

the term pabtess it does not follow that the word loses its 

force end significance. Gehenna here, too, 1s represented as 

a place of fire, for the tongue is set on fire by it. 

St. James describes the tongue as eae fire, e world of un= 

righteousness, Aithough the tongue is a small monber of the 

body, yet it takes a position of leadership among the menbers, 

it stains the entire body end inflems "the wheel of nature", 

and itself is inflamed by hell. Dr. Kretzmwann writes: 

The tongue steps forth among the members, it 
assumes the leadership among them, it rules then, 
it makes them do its bidding. Thus it happens that 
it succeeds in staining the whole body, in polluting 
211 the members; 1t sets in motion and inflames the 
wheel of nature, the whole circle of innate passions, 
jealousy, backbiting, slander, blasphemy, and every 
vile deed. Truly the ‘tongue, if permitted to pursue 
its course, unhindered, Js: inflgmed of hell, is in 
the control of Satan himself." 

  

7. Ibid. Vol. II, pe 507. 
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Tus we seo that in these twelve passages whore peers 

is used, in not one instance can it mean anything but holl, - 

it is not merely the grave, or the state and condition of the 

dead, but is somthing far worse. In five of the twelve pas- 

sages it is apoken of as fire, and in Wark it 1s pictured as 

an "unquenchable fire", a "fire not to be quenched”. What . 

®& solemm warning our Savior thus gives to all mon. Wey we 

all heed the admonition. 

ar 
B. SAvtces : 

Another term used in the New Testament to designate the 

abode of the wicked after death 15 saveres, and means, 

"bottomless", "unbounded", "pit", "deep", or "abyss". In 

clessical Greek literature it was conceived of as a very, 

deep gulf or chasm in the lowest parts of the earth. : The 

Sentuagint renders the Hebrew Qian by SAvetes « 

Spurn. oceurs in nine passages in the New Testament, 

eni in most cases it 1s referred to especially as the abode 

of dexons, Thus it is used in Iuke 8, 31, the only time the 

word occurs in the Gospels. It is used here in Tuke?s account 

of Christ's healing a demoniac in the country of tho Gadearenes. 

When Ohrist asked the demoniec, "What 1s thy name?”, he said, 
"togions because many devils were entered into him." (uke 

&, 30). The demons knew that their time for torturing this 

man was over, and so they pleaded with Christ not to commlt 

them to the abyss, to the pit of hell. Luke writes: (v. 51) 
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"and they besought him that he would not cormand them to go 

out into the deep." They pleaded that, 1f they mist quit: ; 

thoir hold of this man, Ghrist should not comuit them to hell, 

but He should permit them to continue their dilabolic work in 

enother form, namely, by entering a herd of swine. 

Exclusive of this passage in Luke ond a number of passages 

in the Revelation of St. John, Gantees occurs in but one other 

passage, that being in Romans 10, 7, where Paul writes: ‘ho 

shall descend into the deep? (that is, to bring Christ again 

from the dead.)® 

This passage is rather difficuit to understand unless it 

is taken in its context, In this chepter the apostle lements 

the fact that, while the Gentiles have accepted the righteous- 

ness of faith, the Jews have refused to obey the Gospel and 

have rejected the salvation offered to all men. Paul ex-   pleins that the Jews aro the cause of their own rejection, 

beesuse of their refusal to accept the righteoumess of God. 

"They, being ignorant of God's righteousness end going about 

to establish their own righteoumess, have not submitted them 

selves unto the righteousness of Gods For Christ is the end 

of the Lew for righteousness to every one that believeth." 7 

(Rom. 10, 3. 4e) 4 

The righteousness of the Law is described by Hoses thus: 

"the man which doeth those things shall live by theme" (Rom 

10, 5, quoted from Lev. 18, 5.) Every person that keeps all 

the commandments and precepts of the Law perfectly will there- 

  
by obtain eternel life. However, we kmow that this is impossible 
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for sinful man to accomplish, and so Paul proves the uni- 

versality of the righteousness of faith from the Old Testament 

by rendoring freely the content of Deut. 30, 11-14, in the 

following words: (Rom. 10, 6-10.) 

"But the righteousness which is of faith speaketh 
on this wise, Say not in thine heart, ‘ho shall ascend 

. into heaven? (that is, to bring Christ dow from 
ebove:) Or, Who shall descend into the deep? (that 
is, to bring up Christ again from the dead.) But 
whet saith 1t? The word is-nign thee, even in thy 
iouth, and in thy heart: that is, the word of faith, 
which we preach; Theat if thou shalt confess with thy 
mouth the Lord Jesus, and shalt believe in thine 
heart that God hath raised him from the dead, thou 
shalt be saved. For with the heart man believeth 
unto righteousness; end with the mouth confession 
is made unto salvation." 

Paul wishes to remind us that. the way of justification 

and salvation is not made immossible by insuperable diffi- 

culties, as though it were necessary for some one to ascend 

up into heaven to bring Christ down from above, or to descend 

into the abyss (Ygeeres) to bring Christ up from the dead. - 

Disregarding the fact that these are impoasibilities, ‘they 

are unnecessary, for we have the "Gospel of Christ; for it 

is the power of God unto salvation to every one that be- 

lieveth." (Rom. 1, 16¢) 

To return to the use of Zeycees. in this passage, it would 

seem that here it could impossibly mean "hell", a synonym of 

peers Indeed, Christ descended into hell, but if Paul would 

have reference to that, he would not have added, "that is, to 

bring up Christ again from the dead," pesr’ Zernv Xemrey 24 
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Yahoor avayay eit » Ga@urcs here means the plece of the dead, - 

the abode or state of the dead, and, thus seems to be used 

here as a synonym of dips 

St. John uses the term Weverss seven times in his 

Apocalypse. It occurs twice in the first two verses of 

chapter nine. In this chapter is described the sounding of 

the fifth and sixth trumpets by the angels. (It is to be 

remenbered that the sounding of the trumets represent what 

will happen to the Church.) In verses one and two we reed: 

“tand the fifth engel sounded, eud I saw a star 
fall from heaven unto the carths; and to him was given 
the key of the bottoniLess pit. And he opened the 
bottonless pit; and there arose a smoke out of the 
pit as the smoke of a great furnace; and the sun and 
the air wore darkened by reason of the smoke of the. 
pite 

There can be no doubt about the meaning of the expres- 

sion reo petares. rys Jarcray, meaning, the pit of the abyss, 

Satan 1s to be understood as the star which falls from heaven. 

Unto chim is given the key to the pit of the abyss, which is 

the abcde of the devil ond his agnels. He opened the pit 

of the abyss, and smoke arose out of the pit like the smoke 

of a great furnace; and the sun was darkened, and the air, 

from the smoke of the pit. 

John uses Seucces again in verse eleven of this chapters 

"and they had a king over them, which is the angel of the 

bottomless pit, whose name ‘in the Hebrew tongue is Abaddon, 
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but In the Greek tongue hath his nawe Apollyon." s rite ant 

Frou the smoke that came from the bottomless nit, there 

came forth locusta, which are to be understood as Satenic 

powers and influences. St. John gives a Gescrintion of the 

locusts and then says, “They had a king over them which is 

the angel of the bottomless pit." Although only ris Serene 

is used here, ond not re} geeures 19s FAserey, 28 in vorses 

one and two, there can be no doubt that the same pit of the 

abyss is meant, namely, the very depths of heli. 

ZAvcees is used again in Rev. 11, 7: "And when they 

shall have finished their testimony, the beast that ascendeth 

out of the bottomless pit shall make wer ageinst thom, and 

shall overcome thom, and kil1 then." 

The "they" referred to in this verse are the two wite 

nesses of the Lord who shell bear testimony of the truth 

in the days of the general apostasy, during the reign of 

Antichrist. Undoubtedly, the beast out of the abyss is no 

one but the man. of sin, the Roman Antichrist. "With the 

power of hell Antichrist wakes war upon the faithful servants . 

of God, overcomes them, and finally puts them to death." 9 

  

8. Ibide, pe 619. Commentators are not in agreenent as to who 
is the angel of the bottomless pit (v.11). Some hold that 
it refers to Napoleon; others think it refers to Arius, ., 
presbyter of the congregation at Alexandria in Ebypt at the 
beginning of the fourth century; others "find in this fallen 
star and in the hords that followed him, led by the angel 
from the abyss, the Pope and his entire hierarchy. And it 
is true that every detail of the picture as here dravm may 
well be applied to this antichristian system in all its 
remifications, to this day the greatest enemy of the Church 
of Christ in the whole world." 

9e Ibide, De 625.6  
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In the seventeenth chapter of Revelation, the kingdom of 

Antichrist is symbolized by the Great Harlot. In verse eight 

John agsin uses qiacees in the following connection: 

"The beast that thou sawest was, end is not; and 
shall. ascend out of the bottomless pit (2 7 an 
THs favecss)s and go into perdition: ond he tee: 
w7Oll on the earth shall wonder, whose names were not 

written in the book of 1ife from the foundation of 
the world, when they behold the beast that was, and - 
is not, and yet is." : 

Without going into the exegesis of this verse, it is 

obvious that Yeerces has the same moaning here that it has in 

the other passages in which John uses the torm. 

daucces Occurs twice in the first three verses of the 

well-know twentieth chapter of Revelation: 

"And I saw an angol come down from heaven, 
having the key of the bottonless pit and a great 
chein in his hand. And he laid hold on the dragon, 
that old serpent, which is the Devil, and Satan, 
snd bound him a thousand years, And cast him into 
the bottomless pit, and shut him up, and set a seal 
upon him, that he should deceive the nations no rore, 
till the thousand years should be fulfilled: ond 
efter that he mst be loosed a little season." 

The passage is so familiar and the interpretation is so 

well-lmowm to us, that exegesis is unnecessary. An angel fron 

heaven, with the key of the bottomless pit, binds Satan and 

throws him into the pit of the abyss, where he mst remain 

for a thousand years. Here, too, daurccas, the pit, means the 

abode of the devil and all his evil forces, the very depths 

of hell, 
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C- zaeraeen 

in @ Pet. 2, 4, St. Peter uses the word tuprsodeeas, tO 

thrust down to Tartarus. It is the first aorist participle 

active of the verb cagragiv, ond, in the New Testament, is 

found only in this passage. According to Thayer, Tartarus 

is "the name of a subterranean region, doleful end dark. re= 

gSexrded by the ancient Greeks as the abode of the wicked dead, 

where they suffer punishment for their evil deeds; it answers 

to the Gehema of the Jews." 0 

The Century Dictionary and Cyclopedia gives the follow- 

ing informsation on Tarteruss 

"a deep and sunless abyss, according to Homer 
and. the early Greek mythology eas far below Hades as 
earth is below heaven. It was closed by adamantine 
gates, and in it Zeus imprisoned the rebel Titans. 
Leter poets describe Tartarus as the nlace in which 
the suirit of the wicked receive their due punish- 
mont; and sometimes the name is used as syponymons 
with Hedes, for the lower world in general." ; 

fhe word is used by St. Peter in the following connection: 

"For if God spared not the angels that sinned, but cast them 

down to hell, and delivered them into chains of darlmess, to 

be reserved unto judgment." The meaning 4s clear. Because 

of the fact that certain angels, whom God had originally 

ereated in holiness and purity, rebelled against Him and be- 

  

10. Thayer, ope cite, pe 615. 

11. Zhe Century Dictionary and Gyclopedia, ope cite, Vol. 7, 
pe 6194, 
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came guilty of grave wickedness, they were committed to the 

Chains snd pits of the darkness of hell, they were thrust 

dow to Tarterus, to the abode of the wicked dead. 

Ds gedany 

The word fudsny is used frequently in the New Testament. 

In the majority of cases it is used merely to mean "prison", 

as in Acts 12, 5, 3 or, in other places, as "watch", as in 

Katth, 24, 43. ms However, in sevoral passages the word is 

to be understood to mean "hell". Thus it is to be understood 

in Matt. 5, 25 (and its parallel, Inuke 12, 58): 

"Agree with thine adversary quickly, whiles thou 
art in the way with him; lest at any time the adversary 
deliver thee to the judge, end the judge deliver thee 
to the officer, and thou be cast into prison.”   
When a spiritual or heavenly moaning is epplied to this 

passegs, it briefly means that impenitent sinners, those vho 

refuse to make amends, those who continue in a state of enmity 

to God, will be cast into prison, into hell, from which there 

is no escape. ; ; 

Hell is also referred to as a prison in Rev. 20, 7, where 

the aged prophet of Patmos writes: "And when the thousand 

  

12. Acts 12, 5, "Peter therefore was kept in prisone"™ 

1S, Hatt. 24, 45: "But lmow this, that if the goodman of 
the house had kmown in what watch ( «us ) the thief 
would come, he would have watched, not have 
suffered his house to be broken upe" 
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years are expired, Satan shall be loosed out of his prison." 

As stated previously, in three passases of this chapter hell 

is called g4ueres, “hove the angel of the Lord confined Saten 

for a thousand years. In this seventh verse, we are told 

that 3aten is released from the nit, or the abyss, which is 

heli. 

tn one other passage does peda. occur in the New Teste~ 

mont where it means "hell", and that is the familiar in 

1 Pot. 5, 18-19, which speaks of Christ's descent into hell: 

"For Christ also hath, once suffered for sins, 
the just for the unjust, that he might brins us to 
God, being put to death in the flesh, but quickened 
by the Spirit: by which also he went ond preached 
unto the spirits in prison," 

Beceuse of the many and conflicting views concerning 

Christ's descent into hell, I shall dispose of the matter by 

referring to Article IX of the Epitome of the Formula of   
Goncozi:   "Tt has also been disputed among some theologians 

who have subscribed to the Augsburg Confession con- 
cerming this article: When and in what manner the 
Lord Christ, according to our simple Christian faith, 
descended to hell: whether this was done before or 
after His death; also, whether it occurred according 
to the soul alone, or according to the divinity alone, 
or with bedy end soul, spiritually or bodily; also, 
whether this article belongs to the passion or to 
the glorious victory end triumph of Christ. 

"But since this article, as also the preceding 
(i.e.; "Of the Person of Christ"), cannot be com- 
prehended by the senses or by our reason, but mst 
be grasped by faith alone, it 1s our unaninous 
opinion that there should be no disputation con- 
cerning it, but that it should be believed and  
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teught only in the simplest manner; according as 
Dr, “Tuther, of blessed memory, in his sermon at 
Torgeu in the year 1555 has explained this article 
in an altogether Christlan manner, separated from 
it oll useless, unnecessary question, and admonished 
all godly Christiens to Christian simplicity of faith, 

"For it is sufficient that. we know ‘thet Christ 
descended into hell, destroyed hell for all believers, 
end delivered them from the power of death and of the 
devil, from eternal condemation and the jaws of hell. 
But how this occurred we should (not curiously in- 
vestigate, but) reserve until the other world, where 
not only this point (mystery), but also still others 
will be vreveeled, which we here simply believe, aay 
cannot comprehend with our blind reason." 14 

Ee OTHER EXPRESSIONS USED FOR HELL 

There are many other specific terms used in the New 

Testament to designate the abode, or the state and condition 

of the wicked dead. The following is a catalogue of these 

terms in the passages in which they occur: 

1. "Outer darimess", </s Th cueres 73 dtatreceve Natt. 

8, 12: "But the children of the kingdom shall be cast out 

into outer darkness: there shall be weeping end gnashing of 

teeth," 15 

2. "The blackness of darmess", 6 geges Tod ceTous 

Jude 15: "fo whom is reserved the blackness of darlmess for 

ever,* + 

  

14. Concordia Triglotta, op. cite, pe S27. 

15. Gf. Matt. 22, 153 25, 503 24, 513 Iuke 15, 18. 

16, Cf. 2 Pet. 25 17. 
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5. "Bverlasting punishmont," ¢/s wedeciv aiwvier 

Matt. 25, 46: "And-these shall go into everlasting punish- 

ment: but the righteous into life eternal." 

4, "Eternal damation,” ylwriev Memes» Mark 5, 293 

"He that blaspheme against the Holy Ghost hath never forgive- 

ness, but is in danger of eternal damation." 

5. "Damnation," nergs. John 5, 29: "They that have 

done evil unto the resurrection of dameaition." a7 

6. "Dammation," yo » att. 25, 14s "Ye shall receive 

the greater damnation." 18 

7. "Everlasting destruction," BaeSrey sievav_s 

2 Thess. 1, 9: ‘Who shall be vunished with everlasting 

destruction from the presence of the Lord, and from the 

glory of his power." 1 f 

&. "Furnace of fire," s/s tyv Mdawav ToD Mupese 

latt. 15, 42: "And shall cast them into a furnace of fire: 

there shall be wailing end gnashing of teeth." 20 

9. "Lake of fire," sts z¥y Aipvur Zed nucdse Rov. 19, 

20: "These both were cast alive into a lake of fire burning 

with brimstone." 

  

17, Cf. Hatt. 28, 35. 

18. Gf. Mark 12, 403 Iuke 20, 47; Rom. 5, 83 15, 23; 1 Cor. 
11, 293 1 Tim. 5, 12. 

19. Gf. 1 Tim 6, 9. 

20. Cf. verse 50. 

21. Cf. ch. 20, 10, 14, 153 21, 8; 2 Pet. 5, 7 

s
a
 
a
 

a 
rc
a 

 



CHAPTER IX 

REFUTATION OF ERRORS. CONCERNING HADES 

     



_
 

129 

REFUTATION OF ERRORS CONCERNING HADES 
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Many false doctrines, teachings that are contrary to the q 

enalogia fidei, have their origin in the word hades (sheol). 

There are so many anti-Soriptural views concerning hades, that 

it would be an almost hopeless task to treat each error in- 

dividually. However, there are several erroneous views that 

are somewhat general which I shall present and attempt to re- 

fute with Biblical argumentation. 

  

A. HADES SIKILAR TO LINBUS PATRUM 

In the first place, there are those who teach that Christ 

at His death descended into hades to free the souls of the 

saints of the old covenant from that intermediate state and 

to take them with Him into heaven. ‘This idea corresponds to 

the Roman Catholic conception of the limbus patrum, which, 

they assert, ceased to exist after Christ's descent. Dr. Dau 

undoubtedly had reference to this teaching when he wrote:   
twe are told that the believers under the first 

covenant had received no revelation that. a heavenly 
life would begin for them immediately after death; 
that, accordingly, an intermediate state between life 
on earth end life in heaven was provided for them and 

that this state was sheol (hades). Here believers 
and unbelievers alike were confined until the hour 
of Christ's resurrection. However, they are re- 

presented as having been kept in two different 

sections of sheol, the believers in one, which af- 

forded them some of the pleasures of the heavenly 
life, the unbelievers in another, which was a dis- 
mal place. At the resurrection of Christ the oc- 

cupants of the first section were transferred to  
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heaven, so. that this section is now vacant, while 
the occupants of the other section are sald to be 
still confined until the day of Judgment, when they 
will be transferred to the real hell." 

This view is promigated by luthardt, as is apparent 

from the following quotations: 

"Verwandt mit den heldnischen Anschauungen vom 
Hades, als den Ort der abgeschiedenen, schattenhaft 
lebenden Seelen, theilwelse verbunden mit der Idee 
der Vergeltung, lauten die alttestamentlichen Aeus- 
serungen ueber das Scheol. Das Neue Testament nimnt 
gunaechst die alttestamentliche Anschauung vom Hades 
in entwickelter Gestalt herueber, so im Gleichniss 
Luc. 16, 22 ff. In diesen Hades nun ging Christus 
selbst mit seimem Lode, aber er ist sugleich im 
Paradies, und mit ihm der Sh aecher Luc. 25, 45, 
und nimmt die alttestamentlichen Frommen mit sich 
aus dem.Hades, Matth. 27,:52. f£. Seitdem kommen 
die Glaeubigen nicht mehr in den Hades, sondern als 
selige und vollendete Geister, Hebr. 12, 25., in 
den Himmel gu Christo 2 Cor. 5, 6« 8: Phil. 1, 25. 
Offend. 7, 9. ff., zur seligen Ruhe Kap. 6, ll. 
14, 15., waehrend der Hades seinen Todten erst am 
Ende herausgibt, um genn nicht mehr zu sein, 
Offenb. 20, 13. ££." 

This view is not tenable, because it is anti-Biblical. 

Scripture proofs that men as Luthardt adduce are not proofs 

at all, for they are misapplied and do not prove what they 

are intended to prove. As, for example, Matt. 27, 52-55, 

merely states that when Christ died, one of the phenomenal 

occurences was the opening of the graves (ra prs vw 7rd) meaning, 

sepulchre or tomb), "and many bodies of the saints which 

slept arose, and came out of the graves after his resur- 

  

Le Dm, Ope Gite, pps 52-556 

2 Ramelow, Ope Gite, De Sle  
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rection, and went into the holy city, and appeared unto many." 

If this would refer to the releasing of the Old Testament 

believers from hades, or from the limbus patrum, it would have 

been impossible for any one to witness this miraculous act. 

Yet in Matt. 27, 54, we are told that, "When the centurion, 

and they that were with him, watching Jesus, saw the earth- 

quake, and those things that were done, they feared greatly, 

saying, Truly this was the Son of God." 

Thus can all their would-be Scripture proofs be demon= 

strated to be incorrect. But not only are these passages 

misapplied, they are also contrary to other clear Scripture 

Passages. If "The Preacher" knew. that he would first be con- 

fined to hades, or to the limbus patrum, how could he have 

written: "Then shall.the dust return to the earth as it was: 

and the spirit shell return unto God who gave it"? 5 

Be HADES A PLACE OF DEVELOPMENT 

Another common error that is taught concerning hades is 

the view that hedes is a place of development for the believers. 

Exponents of this theory hold that the believer mst first go 

through a process of purification before he can approach the 

Great White Throne. This view dangerously approximates the 

  

Se Eccl. 12, Te  
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4 
Roman Catholic conception of purgatory, as is admitted by - 

Kahnis in his Dogmatik III, 655 f.3 

"Somit haben wir Grunj, in jener Welt einen 
liittelzustand angunehmen, in welchem noch eine Mmt-~ 
scheidung meglich ist fuer die, welche sich in 
dieser Welt noch nicht entscheiden konnten. Auch 
nech mittelalterlicher Anschauung gibt es zwischen 
der Hoelle und dem Fegfeuer Uebergaenge. In der 
Ides des Fegfeuers aber liegt unzgweifelhaft eine 
Wahrheit, naenlich, dass fuer viele Christen noch 
eine Laeuterung noethig ist. Gross ist die Zahl 
von Christen, von denen man nicht sagen kann, dass 
Christus ihr Leben ist. Aber sie haben doch einen 
zug zu ihm und bekennen das, was sie von ihm erkennt 
haben, in einer Lauterkeit, Selbstlosigkeit, Treue 
des Wandels, wolche viele Christen, die staerker 
in Worten als in Werken sind, nur beschaemen kann. 
Soll fuer sic keine Hoffnung sein? Nicht klein ist 
endlich die Zahl von Christen, die, soweilt Menschen 
urtheilen koennen, 1m wahren Glauben stehen, aber - 
deren Glaube noch stark versetzt ist mit den 
Schlacken des alten Menschen, so dass man urtheilen 
moechte, dass sie so, wie sie sind, niht ins . 
Paradies kommen koennen, wenn das Paradies Paradies 

‘ bleiben. soll. Man sage nicht, dass mit dem Leibe 
auch viel vom alten Menschen abfallen werde. Warum 
laesst man den Glacubigen mmen, was man den Un- 

, G@lacubigen nicht zugesteht? Die Eigenthuemlichkeit 
eines Menschen laesst sich nicht mit einem Zauber- 
schlag beseitigen. Wic soll einem Christen, dem es 
an Liebe fehlt, durch den Tod auf einmal ein Strom 
von Liebe werden?. Und so messon wir wohl annehmen, 

  

4. “Purgatory is a state of suffering after this life in which 
those souls are for a time detained who depart this life 
after their deadly sins have been remitted as to the stain 
and guilt and as to the everlasting pain that wes due to 
them, but who have on account of those sins still some 
aebt of temporal punishment to pay, as also those souls 
which leave this world guilty only of venial sins. iIn 
purgatory these souls are purified and rendered fit to 
enter into heaven, where nothing defiled enters." (J. Faa 
di Bruno, Catholic Belief, edited from the Italian by 
Le A» Lamber, New York, 1884, pe 161, quoted from 
Popular Synbolics, pe 201.) :  
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dass in joner volt noch fuer Laeuterung und Ent- 
wickelung Raum ist. Sonach wwerden in jener Welt 
drei Orte, und mit ihren Zustaende, zu unterschoeiden 
sein: Der Strafort ( s)> der mittlere Ort der 
tere ung Laceute: und der Freudenort 

(weed serves o" 

This view is even held by some Iutherans. Dr. He 

Vartensen, bishop of Seeland, Denmark, writes: 

"Da keine Seeles.ein einem voellig abgeschlos- 
senen und fertigen gustande dieses Dasein verlaesst, 
mss der Mittelzustand als ein Reich fortgesetzter 
Entwickelung gedacht werden, wo die, Secelen vorbe- 
reitet und reif werden sollen fuer das juengste 
Gericht. Obgleich die Eatholische Lehre vom Fege- 
feuer verworfen ist, weil sie mit so vielen krassen 
und falschen Zustactzen ist, so enthaelt sie doch 
die Wahrheit, dass der Mittelgustand in rein geis- 
tigem Sinne ein Purgatorinm sein mss, bestimmt zur 
Lacuterung der Seele. Fragen wir denn, wie wir nach 
den Andeutungen, welche die Offenbarung uns gibt, 
uns die Beschaffenheit dieses Reichs denken sollen, 
so bezeidinet das neue Bestament es als Hates, damit 
erinnernd an die alttestamenfiiche Vorstellung vom 
Scheol, vom Schattenreich,." 

Similar is the view held by Swedenborg, stated in his 

Himmel und Hoelle, ppe 421 and 426s 

"Die Welt der Geister ist weder. Himmel noch 
Hoelle, sondern ein littelort oder Zustand zwischen 
beidene Denn dahin geht der Mensch zuerst nach dem 
Tode, und dann wird er nach einer gewlssen Periode, 
deren Dever davon abhaengt, was fuer ein Leben er in 
der Welt gefuehrt hat, entweder in den Himmel erhoben, 
oder in die Hoelle geworfene' Ferner: 'In der Welt 
der Geister gibt es eine grosse Zahl, well dice erste 
Versammlung aller (nach dem Tode) da stattfindet und 

  

5. Ramelow, ope cite, poe 59-60. 

6. Martensen, of. Lehre und Wehre, Vole 17, ppe 290-2913 
” Goncordia Theological Monthly, Vol. VIII, pp. 214-216.  
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alle geprueft und fuer ihren endlichen Aufenthalt 
vorbereitet werden. Die Perlode ihres Vorweilens 
in jener Welt ist nicht in allen Faellen gleich. 
Einige treten nur ein und werden kurz darauf ent- 
weder in den Himmel gebracht oder hinunter in die 
Hoelle geworfen; einige bleiben nur einige Wochen 
da, andeze einige Jahre, aber nicht mehr als droei- 
ssig,!" 

We mst ask ourselves the question, has this theory any 

Scriptural foundation? Does Scripture anywhere teach that 

there is a "purgatory of grace", or an intermediate state | 

where 2 purgatorial opportunity 2s provided for those who: 

sre not fully prepared for heaven? 

We are constrained to answer that such theories are 

viclous, for they are diametrically opposed to the cardinal 

adectrine of our Christian belief, newely, the doctrine of 

justification by faith elone, John 5, 16, "He that believeth 

on the Son heth everlasting life," leaves no room for a 

purgatorial opportunity. When Christ told the penitent 

thief on the cross, "Today shalt thou be with me in para=- 

dise," (Iuke 23, 43), He did not teli him that he would first 

be required to go through a process of purification before he 

would be admitted into heaven. Wo, thet same day the soul of 

the dying thief was admitted into paradise. 

This purgatorial theory is also contrary to the teaching 

of justification as a forensic act. Since God declares the 

Sinner righteous, there is nothing we can do toward our sal- 

vation in this world, nor in the world to come, as is evident 

    
  

7. Of. Ranelow, Ope Gite, De 61.
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from Evh. 2, 8-9: "For by grace are ye saved through faith; 

and thst not of yoursolves: 41t 1s the gift of God; not of 

works, lest any man should boast." 

Sanctification is only through the means of grace. The 

Word of God is "the power of God unto salvation to every one 

that believeth," (Rom. 1, 16). he purgatorial theory as- 

cribes to punishment what can be ascribed only to the Word of 

God. 

Furthermore, the Blble teaches clearly and repeatedly 

that the time of grace and of sanctification 1s restricted 

only to the present life, as Paul says, "Behold, now is the 

accepted time; behold, now is the day of salvation." © 

Lastly, this theory leads to carnal security. It appeals 

to the old Adam, who, instead of putting aside his "besetting 

sin", hopes for an opportunity to do so in eternity. 

Ce HADES OFFERS A SECOND CHANCE 

A view that has become rather popular in recent years is 

the one which teaches that hades is a middle state in which 

an opportunity to hear the Gospel is offered those who in 

this life never heard the Gospel. Dre Le Dahle, a Norwegian 

theologian, presented this view in his treatise on "Life after 

Death ani the Future of the Kingdom of God," which view Dr. T. 

Graebner summarised as follows: 

  

8- Of. John 9, 4; Eph. 5, 163 Gal. 6, 10; otc. 
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"Tho souls of believers at once are blessed and 
united with God. Those who havs resisted the call 
of the Gospel in this life are lost, without hope 
of eny reversal of judgment. All the dead are in a 
state of incomlete souledevelopment. This is the 
Kittelgustand--a stage of waiting. ‘The tempor 
abode of the wicked (during this time of waiting 
is Hades. All who do not after death immediately 
enter heaven, enter Hades (p. 145. 149). No soul 
goes to hell at once. Hell (Gehenna, Tartarus) does 
not exist before Judgment Day. In the middle state, 
the blessed (in heaven) may grow in virtue, the 
wicked (in Hades) may advance in depravity (p. 1635 
Sqqe).- For the blessed there is no denger of ree 
lapse; for the souls in Eades, that have not rejected 
Christ in this life, there is a hope of conversion. 

"Now, Rev. Dahle does not aver that the doctrine 
of a poasible Conor en of such a8 i this life 
never heard the Gospe S & Glear doctrine o 
Scrinture. Yet he maintains that if we "go back 
to the fundamental principles of the scriptural 
teachings! (ps 171), we are forced to some such 
conclusion. Since Ged earnestly desires the sal- 
vation of all men; since Christ has been a ranson : 
for alls; and since the Gospel-call is general, 
universel--therefore the probability grows strong 
thet all who have died in ignorance of the Gospel 
will be given an opportunity to accept Christ in 
Hades (p. 172. 178. 180). Christ went to the souls 
in prison and preached to them, 1 Pet. 5. The souls 
referred to are the souls of all men who died in 
ignorance of the Hew Testament Gospel. Christ 
preached to them this Gospel (p. 199), the effect 
of TolabyLEOReSAMENRESN: rene ei is oe nee 
stated Peter, @ reg as self-evident. 
The souls that sccept Christ now go to Paradise, 
those who reject Him gre no longer unbelievers, but 
infidels, are lost." 

Among the exponents of this view is also the Evangelical 

Synod of North Americae Popular Symbolics, referring to the 

  

9. Graebnor, T., "Christ's Descent into Hell and the Possi- 
bility of Conversion after Death," from Theological 

Yol. XII, Nos 1» 1908, Concordia Publishing quacteriy. 
Ouse, Ste Louls, Moe, ppe 24-25. 
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Evangelical Catechism (1929) and Dr. Irion's Evangelical 

Fundanentals, II, states: 

"The Evangelical Synod explicitly teaches sal- 
vation after death by teaching that 'Jesus went fo 
the place of the departed spirits and brought them 
the ro ssage of selvation! (qu. 67), since 'thoy who 
died before Christ's death had no way. of knowing 
what He had donee® Expl. of 0., 30. The claim is 
made that whosoever had an opportunity in this world 
to come to faith cannot expect another, but the 
spirits in Hades can be saved if they noy wish to 
accept the Gospel. Irion, 1.¢., 1956" 

Other quotations could be presented, but these two pre- 

sent the fundamental ideas of this erroneous view. Hor is it 

necessary to go into great detail in refuting this error. 

The matter of Christ's descent into hell was discussed in 

the fore-going chapter, where Article IX of the Formula of 

Concord is quoted. However, in eddition it might be added 

that the entire context of 1 Pet. 5, 18-19, says nothing 

about Gospel preaching, but speaks clearly of the judgment 

and condemetion of the unbelievers. 

This theory 1s contrary to Scripture passages which . 

teach a judgment immedietely after death, as Hebrews 9, 27s 

"It is appointed unto men once to die, but after this the 

jJudgrent." 

  

10. Popular SUMOh see: Concordia Publishing House, St. Louis, 

es » De ® 
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Ts theory also does violence to the Scrintural defi- 

nition of unbelief. Nowhere does Scripture make e distinc- 

tion between ignorance and unbelief. There is no neutral 

Ground, Mark 16, 16, "He thet believeth and Is baptized shall 

be saved; but he that believeth not shall be dammed." It is 

not our duty to investigate the hidden will of God, viz., 

how God will deal with the heathen. We mst exercise our 

faith in considoring the justice of God in the dammation of 

the hoathen. This is an admonition to be zealous in mission 

work. The commission to preach the Gospel to all men, lest, 

through our noglect people be lost, would lose all force and 

mooning, if there were a second chance. 
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CHAPTER. X 

CONCLUSION 

 



140 

CONCLUSION 

Before I bring this treatise to a close, I shall again . 

briefly summarize the results of ny investigation. 

We know that in etornity there are no limitations of 

Space or time. However, when the Holy Ghost inspired His 

penmen to write the pages of the Sore Book, He accommodated 

Himself to our finite mode of speech. fnd so the bible speaks 

of heavon as a place, as for examle wien Christ says, "I go OD taka 

to prepare a place for you," (John 14, 2). ‘It also speaks of "prey 

hell as a place-<"4 furnace. of fires. there shall be wailing se 

and gnashing of teeth.” (tab b. Ws. '60).. We therefore ten of 

heaven as a place ond hell as: a places 

From the parable in Inke 16; and mimerous other” passages, 

we must conclude that there are only- two plecesin the beyond, 

heaven, the abode of the blessed, and hell, the place of 

eternal torment, the abode of the wicked. This fact mst be 

kept in mind when we speak of sheol and hades. 

If, the, hades (sheol) is not a place, whet is it? That 
    the righteous are conceived of as entering hades (cf. LxX, 

hedes translated sheol) 1s seen from many passages as Gen. 

57, 553 42, 58; etce, for plous Jacob says, "I will go dow 

into sheol unto my son mourning." The wicked are also in 

hades, for the rich man was in hades, “being in torments", 

Iuke 16, 25, According to this parable in Luke 16, it would 

S
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seem that both body and soul are in hades. This conclusion 
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Cannot justifiably bo drarm from the parable, for we mow ; 

‘that the bodies remain in the grave until the day of judgment. 

Hades elso msans moro than death, for Scripture uses 

other torms for death, Divsres_» un» It also implies more 

than grave, pasion: peers» aR “ Ale0 these facts mst be 

remembered when we define hades. Accordingly, in my opinion, 

hades may best be defined as "the state or condition of death", 

"the state of disembodied existence". The use of hades and 

Sheol in general in Scriptures seems to indicate that state 

or condition of the soul from the time 1t leaves the body at 

death until it is reunited with the body on judgment day. I 

hesitate to speak of hades or shool as a "region" or "realm" 

of the dead, because the Bible speals of only the abode of the 

blessed and the abode of the dammed. Wo cannot speak of hades 

or sheol as a place, a locales 

We need not hesitate to accept this view, for it accords 

very well with the analogia fidei. Nor need we think that 

by accepting this view we are weakening our doctrine of 

eternal punishment and damation. As has been demonstrated, 

there are many terms and expressions used in the Bible which 

definitely substantlate our teaching on this point. 

This interpretation is also in accordance with sound 

hermenoutical rules; for, if the original meaning of a word 

and the meaning it had at the time it was used, fits the con- 

text in which it is used, we have no right arbitrarily to 

change that meanings 

   



Lost of the literature that has boen written in our 

circles on the subject of shool and hades has been written 

against those vho deny the doctrine of hell altogether or 

weaken it by defining hades as an intermediate state, a place 

of second chance. ‘vie forfelt or concede nothing to Univer-= 

Selists, Annihilationists, Russelites, Adventists, etc., by ° 

defining hades as "the state of disenbodied existence". 
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