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CHAPTER I
INTRODUCTION

The parables of Jesus, generally speaking, give only those details
dnich are necessery for the point of a parable and also those wvhich
provide verisinilitude., Ve today who sre centuries romoved from the
Uriental setting of Jesus' day, may sometimes wish that the parables
would give additional details to help us in datermining more exactly
the secial and economic conditicns of a parable inm its Oriental setting.

The poreble of the Unjust Manager is o case in point. For Jesus
and His hearers the story of the parsble presented no difficulty since
the various methods of managing the large estates of that time uere
known to them, For us today, severzi centuries later, the parable
presents a difficult problem, Uhen the unjust manager vaduced the
anount of the debis of the debltors, did he give away his master's
proparty and thereby "add insult to injury®? Or, did he forfelit his
own incoma? Cn what besis did Jesus commend the prudence of the manager
{o iHis hearers?

Commentators have comsidered the parable of the Unjust Menager a
crux interoretum. The prevailing view has been that the marager
crowned his previous dishcnesty with an acht of larceny., Tals view
made the task of the commentator extremely difficult. Commentators,
as it were, twisted and squirmed to avoid having Jesus commend prudence
based on an act of larceny. Taey often took refuge in the statement

that this was only a parakle,
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Hew light on this problem was shed by & sariss of short articles
in the "Gxpository Times" immedlately after 1900, In the April, 1950,
igsue of "The Ustholic Biblicel Quarterly," Psul Gaschier called
attention to thess articles and, after caraful research, expanded om
their basic suggestions to offer a uew sclubion to the problem of the
parable of the Unjust Mansger, The present writer, in ais study of

this problem, is indobted to thess articles.

The sclution to the problem of the parvable of the Unjust Manager
lies in datermining the possible provisions in the contract of the
Jandowner with bis menager, If the manager's contract was similar to
those common to our wsstern experisncs, then the mansger's final act
Was one of largeny., However, the parsbls was spoken by Jesus, aun

risntal, to hearers who were also Crientsls and who lived in an
Oriental setiing, Ths soluticn lies in trying to determine as care-
fully and as closely as possible whaet the contractusl srrangements
batueen landownsr and nanager of that day were,

To discover this, the present writer searchked through the pertinsnt
regouress of a nwmber of libraries, as the selected bivliography at the
ond imdicates. This included the specislized rescurces of the librery
of the Oriental Institute and the extensive Classicel Library of the
University of Chicago. Although the various papyri finds provide much
deteil about memaging estates in Sgypt, there is much less material
available on Syria snd Palestins, This is especially true of the
essentisl details of the contractusl rslaticuship betwssn manager and
landovner on the Palestine scene of Jesus! day.

On the bagis of such ressarch, the wrliter hishlichis the general

economie and soclal setting with speclal reference to the prevalence
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and adninigtration of sstates in Palestine. The followinz chapter
suzgests the probable provisions of the contract between the landownar
and managzer and thelr bearing on the action of the wmanager in vsducing
the debiz of the various tenamts.

Praeliminary to all this, we present & study of the nature of ths
term "parable" and the parsbeolic method, with speecial rseference to
Mawk 4:11. Chapter 11T attempis to deseribe ths nature of the kingdom
of God, "Luke 16:1-l3 is a parabla of the kingdon" is the subject of
Chapter IV. Because the terms "sons of light," "sons of this worlg"
("sons of this age”) are used by St. Luke and alsc the Dead Sea scrolls,
the uss of these terms in the Scrclls is anslyzed to support the view
that the parable of the Unjust Manapger is & parable of the kingdoen,

Cheptar V presents an exegetical study of the parable, of which
the proklem of the identifisation of o I(u'pus is perhaps the most
important., Chapter VI highlights the general economic and social
setting of the parsble. On the basis of this discussion, the probable
solution to the problem of the paveble is suggested in the folloulng
chapter, Chapter VIII discusses the application of the parable,
followed by a summary of the key points of the parvable of the Unjust
lanager in the concluding chapter.

4 few details should be noted. Except for the translation of
the parsble of the Unjust Manager in Chapter V, and, unless other-
wlse noted, Bible references ars taken from the Revised Standard
Version. The various guotations from the Dead Sez serolls are from
the translation by Millar Burrows, as found in his book "Dead Sea

Serolls® (1955), The quotation from "The Book of Hysteries” is taken
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CHAPTER II
THE PARABLE
‘ye

A perable 19 generally thought of as a story that teachss a
raligiouvs truth, This is perhaps the nost commeon congeption of the word
"parable.” However, a caveful analysis of the usage of the Greek temm
and its Hebrew antecedent in the Cld Testament reveals that this common
conception represents only one phass of fits wide rangs of meanlngs.

The Sepiusgluot uses mainly the Greek term fapaBudn for the Hsbrew

7 Jo. HAthough scholars are somewhat disegresd on the original
neaning of ?7 ‘u_) Ry they are agresd that, ian the course of tims, this
word daveloped e variety of meaning;l namely, proverbial utteranéef a
dark saying, by-word, prophetic or figuratlve discourse, simiiitude,
parable, poem, and senisnces of ethical wlsdon.?

Probably in its earliest use, ;g:_;lg_ denoted a common proverb or a

popular sa:,rinm'} 1 Samuel 10:12 is an illustration of this: "Therefore

lyetedrich Haugk, ‘mgua:an ® Theologzisches Woarterbusch zum
Tesm sent, edited by G@rhar& Kit-tel (Shu%tgaruo ¥o Kohlhammor, n.de),

s Tty and We Jo Houlton, "Parable,"™ A Digi ef Chriet and the
...c;"aelr, edited by James H&ss:}.ngs et al. (low Yor!{; Charles Seribaner's
:JOQ lql'?)a lI 3-.20

2Prancls Brown, @b al., ?wpg"inﬁﬁ.ﬂm%m.i
Fhe 8. L. mumw M.&iﬂdﬂmm

Lexicon of Willism Gesenlus &8 franslated &%@ﬁ Robingon (Corrected
edition; Oxfords Ozford University Press, 1952), p. €05.

B, To Do Smith, The B of the Synoptle Gospels—A Criflecsl
Study (Vew York: fﬁacMﬂlann 1937), pe 3.
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it became a proverb ( ;y 2), 'Is Savl alsc among the prophets?'" The
book of Proverbs carries the title = A7 u “?Wo - ?;gcg is also used
a3 a taunk or & by\.-:orel.""
Uther meanings of the term ?w:a ugher in its enigmatic quality,
In Proverbs 1:6, Psalm 49:5 (4), 78:2 respectively, % g'g is used
seeuingly synonymously with g7 7 %37 (viddle);

o undergtand & proverb ( ? a} ra) and a figure, the words
uf the vise; and their mddles (tr_n 757 7) ®

T will incline my_ear to a proverb ( ? @ !37) will sclve my
WerleYonrT Y7 ) to the music of the YrEo

riddl

}‘.m

11 open my mouth in & parable ( ?w D:L,., I will utter dar
from of olde (N 77 7).

In bzekiel 17:2f., 20:49, 24:3f., the enigmatic quality of f,q)'g is
prominent. ¢ y_ R is also used of the dark, prophetic oracles of
Bulasn.? Hauck smphasizes that ?g © is & menner of spesch with a
hidden a\.eaning.,é’ & ?{?u_ r2 challenges the hearer to ponder and medi-
tate on its meaninga'? Thus, ?,«gg designates especlally brief sayings
of wisdonm wlth an enigmeiiec or hidden meaning.® ?J o often reveals

and conceale at the same time.? The enlgmatic and prophetic element is

et al.

—

4Deuteronomy 23:37; Jeremish 24:9,

139 0“239 SGE’- &:LSO H.E'.\l(ﬂ{, g_.o g']atm’

Sl‘luahe“s 2337,19;
Y] 9 :JO 6‘&

2453
Pe 745, and Smith, gp. gli.
SHauck, one gite, PDe Thh=45.

Thidius Schniewind, "Das Evangelium nach Markus,® Daz Neue
Tegtament Deutsch, edited by Paul Althaus and Johannes Echm (Gootb.m,en*
Vandenboeck & Buprecht, 1949), 1I, 77.

Sotto A, Piper, "The Mystery of the Kingdom of God," Intaerprataticn,
A Journel of Bible and Theolozy, I, 2 (April; 1947), 192.

9Ibid., pe 165
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dominant in its meaning. ? g #£ 1is part of the terminology of God's

revelation of Himegelf and of His ways.
ﬂl{(oﬁk_f;d AL ana ﬂaﬁoqxr'&

The Septuaglnt iranslators ususlly used the Greck word 77epes Seds
for ? ’u_u.;? ﬂglo.gﬁa'adgﬂ 'litarally means "to plece beside." In
Hellenistic usage, 1% is used, for example, by Polybius of lining up
ghips in battle formation. It alsc had the meaning of comparing ome
thing with ancther in order to teach a truth.l® In his "Rhetoric®
Aristotle refers to the snelogy which Socrates used, as follows:

Public officials ought nol to be selected by lot. That is

like using the lot to selecht athletes, instsad of chcosing

those who are fit for the contest; or using the lot to select

2 steorsman from emong & ship's crew, as if we ought to take

the man op. vaon the lot falls, and not the man who knows most
about, L4,

It is rather important to note that the Seplusginty by way of con-
trast, uses 7ega Bedq for the various uses and meanings of the Hebrew
.;_; &2 o We gav before that the dominant meaning of this word is that
of the epigmatic, the dark prophetic saylng which is to challenge the
hearsr to thought. This meaning was carried over intc the Gresk
ziagaBedn o

The Synoptic writers use the word @a@s®Bods in the same way. It

lo}ienry George Lidell and Robert Scott, " Zag4P<ddw " A Grack-
inzlish Lexicon, a new editlon; revised and augmented throughout by

Sir Henrv Stuart Jones, e al. (Oxford: Clarendon Press, 1953), p. 130.
See Polybius 15. 2, 12, whare Badsrces 74 @ew 7upec 18 nsed,

Ly, Ruys Roberts, "Rhetorica," The Works of Aristotle T e
into Baglish, edited by W. D. Ross (Oxford: Clarendon Fress, 1952), XI,
I, 203 ses sections 1393 a~b.

CONCORDIA SEMINARY i
i i f i /
LIBRARY
ST. LOulS 5, MO

)
W)

|
i
{




8
ig true that 7eg4Tedn 1s used also fo.r a short, descripitive saying
such as Mabtthew 15:11,15. Jesus refers to the proverb, "Physiclan,
heal yourself® as a parahle.12 Several times Jesus sald, "What is the
kingdom of God J.:I.k:e?"l3 "To what shall I compare the kingdem of Goazetd
or "It fg like o o o 3 Al though these phrases carry with them the
suggesiion of a comparison, the dominant note is that-of ) 2 asg
eni gng .

Outeide of the Synopties, 74pa Bodn is used only tulce., In
Hobreuws 9:9 and 11:19, 1t 19 used typclogically. In the former, the
tebernacle with ite sacrificss pointed to the Christ to come; in the
latter, the refsreuce to Abraham's faith spsaks of God's powsr over
death,

—ﬁﬁ.pua.!.f. ig the other Greek term used in the Septuagint for
; ,gj Pe Tapot (4 literally denotes "something by the wa.y.,“lé In
the Septuagint, 7sgecimia is used as a subtiile for Proverbs, and im
Proverbs 1:1 and 25:1 for "proverbs of Solemen® ( 7 D?w "\??}'p).
In the New Tostament, 2 Pelter 2:22 uses wegsc ¢4 and then guotes

& saying which vefers back to Proverbs 26:11. The svangelist John uses

121ake 4123,

13Luka 13:18,

g ke 13:20,

L50uke 13:19, ot 2l

16James Hope Moulton and Georgs Milligam, " waget mia . Tha Vogabu-
mmmwmmmwmmmmmg—

Literary Sourges (Grand Rapids: Wn. B, Eordmans Publishing Co., 1949),
Po 496,
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ﬂapacpu'a three times in 1tz enigaatic sense.1.7 The first use is
that of John 10:6 in the allegory of the Good Shepherd., The next two
instances occur in John 16:25,29,
I have sald this %o you in figures (7@eposeciecs )3 the hour
is coming when I shall no longer epeak to you in figures

(@apriseiacs ) bub tell you plainly of the Father,

His disciples sald, "Ah, now you are speaking plainly, not in
any figurs (7e@oceda v )}

These passages betray the enigmatic character of Z«4ps«sra as spoken
by Jagus.

Jesus mede abundant uss of pletursz language to illustrate His
teaching, It vas after Jesus had begun His Great Calilean Minmistry
that He began to emphaslize the parabolic methed with its enigmstic
guality in His iteaching. Opposltion tc His tsaching had developsd.
Hgpecially the Jewlsh leaders had discoveréd that Jesus' comcepticn of
the kingdom of God was much different from that which they themselves

held.t®

With His miracles, His cconception of the kingdom of God, of

the Law, and His manner of teaching, Jesus got to be an enigme to the
crowds who came o hear Him, The seribes and Pharigess accused Jesus

of baing in league with Beelzebub; they tried hard to show that His
teaching wvas éontrary to the trve religion of God and henee subvarsive.t?

Opposition to Jesus increased. It was then that Jesus spoke the first

L7priedrich Hauck, "7zapecsesa ," Theclogisches MHoerterbuch zum
Henen Testament, edited by Gerhard Kittel (Stubtgart:s W. Kohlhammer,
nudv)p v, 854"‘55-

18me concent of ths kingdom of Ged will be discussed in greater
detall on pages 23-51.

19pipar, 0p. clte, pe 192, See slso Mark 3:19-30 and Matthew 12:
2237,
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series of parsbles.
The Parabolic Method of Jesus

A1l three Synoptists refer to the same outcome of the parabolic
teaching method of Jesus. Although we shell rsfer to all, ws shall
make speclal reference to the words of Mark 4:11-12,

Hark uses the term spveTapev wnich 1s derived from sev e w,
neaning originally ™o shut the mouth” and thus "that which was not
spoken to others,"C The use of ,u.urm'tauz here has litile gounection
vith the wederstanding of this term by the Hellenistic Roman world.
Mark'e use of Mw—"ﬂn;# «v 1g intimately associetion with divire
Jjudgment as we shall set A

jrortnpes  here is to be understood in temms of "secret
purpege made known," as Daniel, enabled by God, is deseribed as inter-
pratlng Hebuchadnezzar's dream and thersby revealing Cod's purpose in
the history of that time.*? St, Paul refers to the secret purpose of
God made known wien he writes, in speaking of Christ,

according to the revelation of the mystery which was kept secrst

for long ages bub iz now disclosed and through the prophetic

writiogs is made knowm to all naticms, according tec the cogpand
of the eternal God, to bring aboul ohedience ito the faith,

20Jogeph Henvy Taayer, "wv o »% A Greek-English Lexicon of the
Law Tostoment Beinz Grimm's Hilke's Cla Hovi Testamenti Tranglated,
Rovisged and Enlarged {(Corrscted editiony Chicago: American Book
Company, c.1989), p. 419,

ZlGuenther Bornkamm, .« uav-*rx}ra'. p vew »" Theclozisches
Woartarbuch zum Neuern Testoment, edited by Gerhard Kittel (Stuttgart:
W, Kohlhammer, n.d.), IV, 824,

“2Daniel 2325,

Lnomens 16:25-268.
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Of this secret purpose of God made lmown, St. Peter mays: "He (Christ)

was destined befors the foundation of the world but wes made manifest

at the end of the times for your aa.keo"y’

The pueriper Tis Barcdélas iy Fedv s a3 the
evangalist Mark expresses 1%, is Jesus Himsal?f as the Anointed,” In
Colospsisns 1327, St. Paul speaks of "the rfches of the glovy of this
nysteory, wiich is Christ in you, the hope of glory.” lHe defines
"myatery® in the sawme way in Colossians 2:2-3, where the apostle speaks
of "he lnouledge of God's mystery, of Christ.” In 1l Timothy 3:16, the
identificetion of Christ as the mystery is pointed out: "Greabt o o o is

he nyatery of ouwr religion (the faith): He vas manifested in the

Here, as in Cal, 1:27, Paul uses the relaitive promoun in the
mageuling referring to io mﬂ@m waich is neuber, wiaroas,
aceording to the gramsatical rdle, the relative pronoun should
agree with the aantecedent in gender. In both passages, Paul
wants by this gz‘a}mm‘f:;.?c:ll frrogpdavity to express the fact thel
Jesus Christ himgelf is the sseret purpose of God. The secret
is not a doebrine concerning Christ dbut, rather, the Sca of Ged
himgel®? in his ingarnate 1ife as he has entersd into the lives
of his followers. It ls through actions primarily that God both
garries oul and revsals his PUZPOSe o o o o In our Lord, he
[God] roveale the decpest secret of his rsign, hich i3 grace~
grace that emables us to share in hls ruls iatt. 513,103

Jdemas ﬁ.e, 1 Pelbe 2:S H Bav, lsé);gr

?4‘}, Petor 1:20.

f —-
“‘ﬁmmamazy g;_,o @llep Phe 824~25. The concept of Baridece Tod
Desv will be discussed in deisil on pages 23-3l,

26?.;1391’ ope ite, Do 190, See also Hllliea 4, Arndt and F, Wilbur
{‘*iﬂ;’richs mrrwrw s A Gresic-fng Lexdgon of the Hey Tegtanent

and Other Eavly Christian mmgg Chicagos The University of Chicagoe
Lrgﬁug 195?}9 PiRe 53-32.
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Wien Jesus asked His disciples; "Will you also go awey?", Peter
angwvered, "Lord, to wiom shall we go? You have the words of eternal
1life; end we have believed, and have come to know, that you ars the
Haly One of God."?3  Christ's psrson was "the secret of the kingdom
of God."

Jesus told His discipleas, "To you has been given the seorst of
the kingdom of God."? Tha "you" refers to the Twalve and those with
Jesus and the Twelve. These wera His followers, those who belisved
in Ha. It is God who gives, for God is the subject of the pasaive
voice used absolutely here., Josus emphasized later to His dlsciples,
"You did not chooae me, bui I chose you,"®  St, Paul emphasizes this
same fact when he writes:

even as he [God| chose us in him before the fowndation of the

world, that we should be holy and blameless befora him. He

destined us in love to be his sons through Jesus Christ,

according to the purpose of his will, to the pralae of his

zlorious grace which he freely bestowed on us in the Belevad.ot

T

It is God who bestows the secret of the kingdom, Christ, on those uho
bacone His children,

Instead of T /wr-rn'fw of Mark 4:11, Matthew and Luke botk have
the plursl < Mur?‘a'put o Piper comments:
Whereas the variants in the parallel texts of Matthew and Luks

suggeat that Jesus discussed hers the knowledge of sascteris,
speculative truths, Mark rightly lays stress ocn the givenness

Bionn 6263-69,
2Mark 4211,
30John 15:16,

3liphesians 1:4-6. See also 2 Timothy 1:8-9,
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of the mystery of the Kingdom, l.e. on the fact that the mysisry

is present to the disciples’ ilnner percepiion and intuition,

They are the oaes who see thai Jesus Himself is the very center

of His parables. <
Having received Christ, the seeved ( ,uw-rn' pre” ) of the kingdom, the
dlgciples are glven the mystsries of the kingdom, Zahn explains these
as "the things end truths of the kingdom of Godo">? Thege nyateries
ars those that belong to, or have to do with the kingdom; they are
divine truths that have to do with Christ and Hig work. % These
nysteries ars intelligible only to those who have the secrat of the
kingdom,

This underlines, as has been pointed out before, that the parabies
are enignatic, Godl is the Waolly Other Oae, Thers can be no analogy
or comparison betwsen God and us. Bub the link bstween the two is
found in the work and the persen of Chrisit, who is both Creator and
Hedesmer, The divine purpess of vedemption brackets the divins work
both in nature and in the establishmert of the kingdom., In the psrson
of Chrizst, the point of contact botwesn God and us is brought into com-
parison in a parahle,3? More than Jesus' plain teaching, the parshles

call for the need of a greater snd higher knowledge, through a closer

380 Ao Piper, "The Understanding of the Synoptic Parakles,®
Evangelical Quarierly, XIV, i (January 15, 1942), 52-53.

33theodor Zahn, "Das Hyangelivm des Lucas,™ Kommentsr zum Neuen
Tegtanent (Dritte u. vierte durchgesshens Auflage; Lelpzig:
A, Delchsrische Verlagsbuchhandlung Ur, Werner Scholl; 1920), III, 34l.

B4y3114em Fo Arodt, Bible Cementary-—The Gospsl Acgording to
Ste Luke {St, Louiss Goncordia Publishing House, ©.1956); pp. 230, 27.

35Pipar, "The Understanding of the Synoptlc Parables;® op. cite.,
Ppe 50, 53.
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relationship vith the author of the parables., The parablo confronts
the hearer vith a challengs to learn its meaning or suffer the
consequences. Ouly to theose to whom the ¥secrst of the kingdon® hag
besn given can the meaning of the parsbles bscome noum.

The Synocptists bring out another fact., When Josus had spoken

the parable of the Sower, the disciples asked Him the msaning of the
parable, Loter ws read in Mark 4:34 that Jesus explained Fall things?®
to His diseiples. Even though they had roceived the xvrrnpcsv , had
aoespted Chriat, the dlsciples falt Lt nsesssary to ask for the meaning
when Josus began to toach msinly in pavables, After this, very few
ingtances ave racordad that Jegus had o explain the paratles to His
diseiples. We note Matthouw's wordss ¥For 4o him who hag will mors be
giver, and he will have abundanse.”2® Josus later sald, "ihen the Spirit
of truth comes, he wlll gulde you imto all the truth.®37 It 1g sipnde
ficant %o note that, aside from the few parables which Josus explained
o Hig disciples, the New Teatement and the Barly Church had no official

interpretations of the pamblas.%
Pavables Remain Enigmatic for Unbelisvers

The Synoptliste all record that to "those culside™ Jesus chose to

U Cen) o
speak only in parables. Mark vses the torm #Kscvers 7ors s{w wile

36:‘1&1‘;&?.@1; 13:12a, Sse Piper, "The Understanding of the Synopile
Parables,” op. gitey, Pe 4

3Tjchn 16513a. See also Piper, "The Mystery of tae Xingdom of
God,® op. gll., p. 197.

32pipor, "The Understanding of the Synopile Parables,® gp. git.,
PP 4d=45, 53, See algo Matihew 13312,
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Matthew uses FKecvess  end Luke voe> A9¢@os , Thege teras are
actually synonymous. HMark's term <o7* ?EZU was a technlcal term for
those "outside of the kingdom."Bg It was a designation in the rabbini-
cal literature for "heretics” or "unbalievers.® The Synoptists rvefar
to those who would remain "outside of the kingdom of Ged," who would
not accept Jesus as their Savior.

In Mark 4:33 and Matthew 13:34, the two svangelists rscord that
Jesus continuad to speak in parables, that is, enigmatically, whean He
spoke of the kingdom of God and its mature, In Matthew 13:35, Hatthew
refers to this as a fulfillment of Psalm 7332, spokszn by Asaph, who is
described as & "prophet” here and also in 2 Chroniclss 29:30. Asaph
spoke enigmatieally for those who wers not members of the kingdom of God.
Jogus through His parabolic method spoke snigaatically for those who wsre
Fore € _’30 wy vhen He spoke of “what had been hidden since the foundation
of the world." Those whe know not Christ as the "secret of the kingdom®

are thoge witheus, to whom the parsbles of Jesus vemain enigmatie.‘w

393channes Behm, "?fﬁu o Theologisches lperterbuch zum Heuea
Tegtament, edited by Gerhard Kittel (Stuttgart: W. Kohlhammer, 1935),
11, 572; and Hermau L. Strack end Paul Billerbeck, "Das Zvangelium nach
Markus, Lukes und Johannes und Die Apostelgeschichie erlaeutert aus
Talmud und Midrasch,™ Xonmeptar zum Neuen Isshament gus aud und
Midragch (Musnchens C. H, Beck'sche Verlagsbuchhandlung, 1924), II, 7.

404018 Sehlstter, Der Lvapgelist Matthasus: ssine Sprache, geln
Ziel, seine Selbstssndigkelt (Stuttgart: Calwer Verslasbuchhandlung,
19295, Do L44. Ses slso Marie Joseph Lagrange, Evsngile gelon Saint
Matthien (Seventh edition; Pariss Librarie Lecoffre, 1943§, P 272; and
Franz Delitzsch, Biblical Comnmentary on ihe Pgalms, translated from the
second edition revised of the German by Francis Belton (Second editiong
Bdinburgh: Te & T. Clark, 18%9), 11, 363. See also Theodor Zahn, "Das
Svengelium des Matthesus,” Kommentar zum Neuysn Testament (Vierts
Auflages Leipzig: A. Deichert'sche Verlagsbuchhandlung Dr. Werner
Scholl, 1922), I, 479-82,
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ALl thros Synoptlsts refar to the rebelliocusness of God's pscple
at the time of Isaish. Mark uses the paraphrase of Igaiah 6:19-10
commenly usad in the synagozuse and knoun to us through the Jerusalem
Targum and the Peshitta, Hatthew holds to the Greek version, while
Luke glves a paraphrase shoriar than that of Mark, BEven though Israel
rafused to listen and to heed Cod, Iseish kept on preaching, reminding
them of thelr covevant status as God's chosen peopls. The more Isalah
preached, the more the people havdened thelr hearts sgainst God, ths
moxe they refused to listen and to heed the word of God as spoken by
Isalah. DBecause of the hardness of Israel'z heart snd its unwillingness
to hear Hinm, Cod pronouncad His judgment upon Israsl,

The Synoptists report that Jesus experlenced the same opposition
ragulting from the game hardness of heart which the prophet Isaiah had
experienced, By and large, those who heard Jesus wers among those "en
the oubtside¥ of the kingdom of God. To them, the words and work of
Christ were enigmatic. They knew that something importaant wus going on
vheraver Jesue was: they had enjoyed listening to Himj they were
attracted by His miracles; something about Him and His sctivity arcused
their grest interest. The soribes and Pharisees, sensing the exiraordi-
nsriness of Jesus, tried hard to discredit His teaching and to link His
- miracles to satanic pow%rs.éz
The difficulty in the supermatural blindness and deafness of most

of Jesus! hearers ley in thelr natursl unwillingness to ses the nsed to

4 Joachim Jeremias, The Parables of Jegus, translated by S, H. Hooke
from the third German edition {London: SCM Press, 1955), pp. 12-13.

AQPiper, "The Hystery of the Kingdom of God," co. git., p. 192.
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bs forgiven, The emphasia in Jesus' day wes on outward, formal
conformity 4o ceremonial and Pharisaic laws, which only ssrved %o
inflate ths ege and to stimvlats self-pride and soul-arrogance. The
Jawish congeption of thé kingdom of God was that of a demand or obli-
gation which man had to take upon himaselfy puiiing on the phylactaries
and raciting the Jewlish cresd every morning waz considered taking on
oneself the obligation of the kingdom of God and fulfilling i%s demands.
The thought of the kingdom of God as a divine gift of grace was far
romoved from the Jewish thonght and mind., The nationslistic idsa of
the coming of the kingdom of Ced by the Messiah was diametrically
oppesed to the concepticn of the kingdom as avidenced espacislly by the
parables of Jesus. The Jows kept on rejecting ths challsnge that con-
fronted them in the parables of Jesus, and, hence, these ramained
obscure and enigmatic to them.

The conditions of Isaiah's time as dascribed and prophesied by him
wera repeated and fulfilled in the time of Jesus. As in the time of
Iseiah, so in Christ's time God's Judgment was to follow, This brings
us to the Jv of Matthew 13:13, the /= of Luke 2:10 and of Mark 4:12,
These key words which sesmingly make God the cause of psople not
accepting Chriet, have caused much Aifficuliy. Jeremias follows the
rabbinical exegesis of Isaiah 6:10 in preferring "unless" for the m#asr
of Mark 4:12 and Matthew 13:15,%7

Jesus continuved to speak in pavables., The Judgment of God as

43Jervomias, gpe Gite, Pe 15. Sae also Friedrich Blass and Albert
Debrunner, Gprammetik des Neutestamontlichen Griechisch (Neunte Auflage;
Goettingen: Vandenhoeck & Ruprecht, 1954), p. 300, section 47i:1, where
mAwecé  1g translated with the German "fallsz.®
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experienced st the time of Isaish was experiencad by the 7ves ;‘f ¢« at
the tlme of Jasus,

We recall that the person of Chriet as the "mystery (seecrst purpose)
of the kingdom of CGod" is the point of contact batween ihe heavenly and
the earthly reslms brought into compariscn in & parable, The parables
have to be understood in the light and scope of the total ministry of
Christ, His activity and message as Prophet, Priest, and King, 4
parable coufronied the hearsr with the need for decision, whether or
not he wished to know the meaning of its lengunage. If so, this meant
that he must come inte cloae relatiounship with the author of the parable,
that iz to say, he must accept Christ as His Savior and Lord. If the
porson accephbs Christ, then he would experience the words of Chrlst:
"For to him who has will more be glven, and he will have abundance." If
the perscn rejected Christ, then ke would experience the remaining words
of this passage: "but from him who has not, even what he has wiil be

taken a'-.aayu”!*‘z’“
Interpretation of the Parables

Throughout the ages; the church has pald considerable atteation to
the parables and their interpretaticr. TFour different principles have
besn advanced, generally spsaking, The first is that of analogy which,
beginning in the peried of the Zarly Church, resulted in allegorising.

The principle of anslogy declarss a similarity betwaen the eaxrthly and

dhidatthew 13:12,
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heavenly rogims, thershy ignoring thet God is "the vholly Other Ons,®
Ce Hy Dodd is the representative of this school ef thought.!’s
Adel? Juelicher is the proponent of the second prineiple of inter-
pretation. In his monumentsl two volumes, "Die Glelchnisreden Jeasu,®

Juelicher pointed out the fallacy of the methed of anslogy with its
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results, but fell into the pltfall of generalization, The
earthly and heevenly levels of the parable ars treated as two modes of
expariences, Through his method of interpretation, only general truisms
can resul't,‘ﬂ'é

Martin Dibelius advanced a third principle of interpretation, that
of the "Zitz im Leben," Although Dibelius and his "disciples" urge
that the parables be considerad in their context in the ministry of
Christ, thoy emphesize more the setling in the farly Church, The
problem is to discover what Jesue sald and what ths Early Church added
to fit the reeds and problems of thelr day. If consistently and seri-
ovsly applied, this method destroys svery fealing of certainty as te
whrat part Jesuva Himself spoke. Uken parables are interpreted in this
way, they yleld little mere than historical information.47

The fourth principle of interpretation has been advancad by

450, H, Dodd, The Parables of the Kingdow {(Revised; London: Hisbet &
Co. L't‘io;, 1-950)0

404017 Juelicher, Die Gleichuispaden Jesu (Zweite, neubearbeltets
Auflage--gwel ter Abdruck; Tuebingen: JF. 0. B, Mohr, 1910).

4MMartin Dibelius, Erom Tradition to Cospel, transleted from the
revised second edition of Dig Formgeschichie des Evangsiiums by
Bortram Lee Woolf (Hew York: Charles Seribner's Sous, 1935); see also
Vingent Taylor, The Formation of the CGospsl Tradition (London: MacMillan,
1935),
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Dr, Otto Pilper, wic holds that the parables must be studied and snalyzed
in the light of the divine purposs of redemption. This principle of
interpretation has been followed in this chapher.

The important task in interpretatlon is to Tind the tsrtium com-
p_:_ﬁ_y_ad:.icmj= « This requires at least some knowledge of the life and
cuatoms of Jesus' day. It is importent Vo study a parsble in its
context; the purpose of the parable is often given just befors or after
the parable. These must Ls noted carefully., It iz esssantlal %o
remamber thet a pavable cannot be ussd as & gedes dogckrinae, %that is,
1e key passage for a doctrine., OSince Jesue spoks the parebles to
varisd audiences, vanging from the Pharisees and scribes fo crowds
including the common folk of His day, and ths parables were undersiood
by them if they had received "the mystery of ths kingdom,® the intar-
pretation of the parable should nob bacome inwvolved and complicated.ég

It showld be noted thai ihe parables ware spoken caisfly in three
clusters. The first was spoken toward the end of Jesus! Great CGalilean
Minlstry; in thess parahles Jesus emphasized the naturs and grouwth of
the kingdom of God., The sescond cluster was spoken during Hig Later
Judean and Pergan Ministries and speaks of the Christian life. The
thind clusier was spoken during Holy Veeck and deals mainly with Judgment.

We should also note that the parables can be divided into four main
groups. The first group has few or no detalls of significance. The
parable of the Mustard Seed falls into this category. The parables of

the second group have details vith greater meaning; the parable of the

*’43Piper, "The Mystery of the Kingdom of Cod, gD« Sile, PPs 182-200;
and "The Understending of the Synoptic Parables,” gp. glt., pPp. 42-53.
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Vineyard and the Wicked Husbandmen is an example, The parable of the
Sower and the Fourfleld Field is en example of the third group. In
the parables of this group, nearly all of the detalls have meaning
for the chlef thought of the parable., The fourth group featurss
parebles which have a primary and a secondary thought. We think of
the parable of the Prodigal Som, where the rsaction of the older
brother is the important secondary thought, almost on the sams level

ag the primary thought,
Sumnayy

The domivant note of the Gereek term _».-up.au),.' is thet of ¢ _4{!' 2
as enigma, Jesus used the term 7agededw in 1ts enigmetiec sense. To
undersiand the parable, it is necessary to havz "the secret of the
kingdom,” that is, to be a bsliever in Jesus as Savior and Lord, The
pavables of Jesus ars and can be meaningful only to believers; they
oxperience the words of Jesus; "For to him who has will mors be given,
and he will have abundance.®? The term, “parable,™ then, is a keryzg-
matic term; it 1z a word of the revelation of God's grace and merecy in
Christ Jesus.

Luke 16:1 informs us that Jesus spoke the parable of the Unjust
Mapager for the benefit of His followers while the Pharisees and scribes
were listening in. The latier did not have "the secret of the iingdom.”
Their hearts were closed to the message of this parable, Luke 16:14

talls us that they scoffed at Jesus. On the other hand, the followers

49%atthew 13:12a,
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of Jesus rscelved the message of Jasus in this parable, for to then
had been glven the "sacret of the kingdom." TFor them, thls parable

was not snigmatic but meaningful ,




CHAPTER IIX
THE CORCEPT CF THE KINGDOM OF GOD

Definition

A study of the parabolic method of Jesvs inevitably lnvolves a
consideration of the concept of the kingdom of Cod as described in the
Seriptures and as it was undersiood by the Jeus of Jesus! day., The
aisconcesptions by the Jews in part gave rise to their opposition %o
Jesus and His message, Their deep-seated unwillingness to hear Jesus
with open hearts caused Jesus to speak inoreasingly in parables, in
waich He gave instruction on the true naiture and meaning of the kingdoam
of God,

The Gospels primerily use the term DBarrdéca Tov ae’)‘otw:;” and
Baridela 709 Gedv o These go back to the Hebrew terms .7713?9

T o gr) and 574" fm:? L, In the abstract senss, v:?r?
means "kingship," "kingly rule,” "reign," ﬂva?lg means “"The specific
o o o Bctivity of God, in which He is ravealed as King or soversign Lord
of His people, or of the universe which He ereated.™ As Creaator, God
18 do Jure king over all the earth. If one may say so, God is gde fagto

king only for these who in word and deed acknowledge Him as King.2

1George Foot Moore, Judeigm in the First Centuries of the Ch &

Zra, The Age of the Tepnaim (Cambridge: Harvard University Press, 1927),
II, 37i~72; and C. H, Dodd, The Parables of the Kingdon (Revised edi-
tion; Londons Nisbet & Co. Ltd., 1950), ppe 34~35.

2Moore, QDo @iltes Pe 372.
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In addition to .nv:?:g o the 0ld Testament uses the teras
72 .7?45: and 7 gf?@. These two terms have almost the

game meaning., In the religious sense, 7 > -7? £ 1s used enly in
Poalm 22:29 and Cbadlah 21 of God's royal rule in the present and
fature, 7 ??pz‘: ig used in the religious sense eapecilally in
Bxodus 19:6, shere the Lord says through Moses; "And you shall be unto
me 2 kingdom of priests. o o 03

At the time of Jesus, the Jews habituaslly used "kingdom of heawsan®
(Bamdéle Taw olpavwr ) to avolid saying or using the name of God.%
The term Tamdéda v sypavaer used by Matthew has the same meaning
a8 Bamdela 72 Fe/5 as ussd by Mark and Luke, This is also true
reapectively of the Hebrew teras z* el_‘(_l. | rr:fn? and 7759 A a:?‘_? o?

The Greek word Serrdei/a means primarily "rule," "dominion,®
"reign." It glso means "ths area of people ruled over by a king."
RBarideda  ig sometimes used in the abstract seanse of God reigning as
King, with Hls will being the sole detsrmining factor.® Thia corresponds
to the meaning of 7 2 v?l? « Rardsia 1is also used in the conecrate

senae of those who acknowledge God as king and in whose midast Ged

3Gerhard von Rad, "B, y {p end nv>%0 im AT," 'ﬂ&%ﬁﬂ:ﬂéﬁ

Yosrterbuch zum Neuen Tegtament,edited by Gerhard Kittel (Stutigart:
W, Kohlhammer, 1933), I, 569, £n. 22,
4Joseph Klausner, Jegus of Nazareth, His Life, Iimes, and Teaching,

translated from the eriginal Hebrew by Herbert Denby (New York:
Mactillan, 1945), pp. 245-46.

5Herman L. Strack and Paul Billerbeck, "Das Evangelium nach Matihaeus

erlasutert aus Talmud und ifidrasch,” Kommentar zum Heuon Testament aus
Talmud und Mideasch (Muenchen: C. H. Beck'sche Verlagsbuchhandlung, 1922),
I' 1'72l ¢

6893 Matthew 6:10. ;
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reigna, This latter meening corrssponds to that of the Hebrew ;7,-?_,?_?9 i
In making s carvaful study of these two measnings and thelr use in the
New Testament, Dr. Arndt concludss that the abstract snd conersats notions
are so closely related; that it at times becomes difficult to differen-
tlate between the two and in some instances should perhsps not be
attampted,d Dodd defines the kingdom of God as "God evercising His
kingly rile smong men."? Vo think of those activitles in history by
vhich CGod diascloges Himself as king.

In the Soriptures Cod reveals Himself as the Lord of action, In
view of this; a more adequate description of the kingdom of God might be
all the trouble that God went Yo in order to racastablish His kingdom
ovar and anong men through His redemptive work. "Before the foundation
of the world® 0 God determined %o call us to salvation in Chriat Jesus.lt
From eternity it was Ged's wlll thai no one should perish, but thai all
should become nembers cf the community of kelievars, the kiangdom of
God, 2 In Gphesians 2:19, He terms all such members of the kingdom
"fallow eltizens with the salnts end members of the housshold of God,"
end in 1 Peter 2:9, "a chosen race, & royal priesthood, a heoly nation,

God's own people.® For the last phrase, the Greek uses Aads €15

™, Heu, "Der biblische Begriff des Reiches Gotles," Kirchliche
Zeltschyift, LV, 8 (August, 1931), 459. See alsc Matthew 5:205 7:2;
John 3:5a

843114am F. Amndt, Bible Compontarv--fhe Gospel Agcording o
Ste Luke (St. Louils: Comcordia Pubiishing House, 0.1956), p. 151,

9Dcdd, op. glt., pe 76.

10kphesians 114,

1ll5phesians 1:43 2 Thessalonimns 2:13; 2 Timothy 1:9.
122 Peter 3:9.
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{
ZiTp¢ Aeevirir o "a peaople that has beconme (God's owa) possesaien.'s3
Toe Uniguensss of Isracl's Monothelam

The Cod of Israel was absolutely unicue in the polytheistic milieuw
of the anclent world--"ona Cod--invizible,; Creator of all things, Ruler

of nature and hir;t-ory."l'{‘

The other ancient, peaoples had a pantheon of
gods and divinities. ;Ihe Canasnite pantheon, for example, was in varying
degraes and at different times parallel to the Mesopotamian, Egyptian,
Anatolian, and Aegean pentheons, The Canasnits pantheon was probably
more primitive than some of the others. 1% The Cod of Israel astood in
contrast to this. In Deuteronomy 634, He is confessed as "The Lord our
Cod is one Lord. God Himself sald at Mount Sinai ; "You shall have no
other gods before me."lé It iz intsreating %o note that the Hebrew
conteins no word for gaddess.l'? The neareal parallel to monotheism was

the short-lived attempt of Amenophis IV, more commonly knoun a&s Akhnaton,

to folst on the Egyptisns o solar monotheism centered about Aten, ths

13y1)14am &, Arndt and F. Wilbur Gingrich, "Zepemen s ," A Gregk-

English Lexicon of tho Neow Tostament and Other Barly Caristian Literaturs
Chicago: The University of Chicago Press, 1957), p. 646.

1hJohn Bright, The Kingdonm of God--The Hiblicsl Concept: and Its
Meaning for the Church (Neshville: Abingdon Press, €.1953), p. 230.

15yi111am Foxwell Albright, "Archasalogy snd the Religion of the
Canaani tes," Archaeclozy snd the Relizlon of Israel (Baltimors: The
Johns Hopkins Press, J.%farpp. 63-94,

165xoaus 20:3,
173, firnest Wright, Tne Old Togtement Apainst Its Enylronmeni—-

Studies in Biblicsl Theelogy (Chicago: Henry Regnery Company, 1950),
Pe 23
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solar disko:‘"'g

God also said, "You shsll not make yourself a gravesn imageg"lg
This is in stark contrast to the many representations of the various
members of the heathen panthzon which have been found. HMany of these
statvues and images indicate the basic element of sensuslism in heathen
worghip,

Ia the Creation story of Genesis 1 and 2, God alone, without help
from any functionary cr intermediary, crsates the universe; this is in
direct contrast to the mythology of heathen peoples: A& case in point
iz the Babylonian Gilgamesh epic. The name Jehovah (Iahwsh) possibly
means "He who causes to be what comss into exlstence.”?0

God dirests the lawzs and forees of naturse. He rules the universe
and controls the events of history, and in this reveals His rightesous
Judgment and saving power. Members of the heathen pantheon were mosily
personifications of forces of nature or other cosmic functlons., The
reprecentations of these gods were often very sensual, uwhich betray ths
gensuality in the worship of these geds. This was itrue espscially of
the Cansenites, The hopesless sensuvality and parversion of the inhabit-
ants of Canesn caused God to command their utter destruction at the time

of the Gonquest..,zl The heathen pantheon kunew no morality. UWe remember

184 Albright, The Bibliecal __g_m_gd, reprinted by permission from The
Joyg:; Their History, "‘ulgu‘p and Religion, edited by Louis Finkelstain

{llew York: Harper and Brothers, 1949), p. 9.

19-&}{0'3115 20: !’5 «

LW bright, From the Stome Age o p_h_mtg.a_rg,:ux-~f__cv__1§_=ion theism and the
Historieal Process (Baltimowrs: The Johns Hopkins Press, 1940), pp. 197-99.

Zliyodus 23:31-33; 34:12-163 Deuteronomy 7:2~4l.
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alse the do ub des principle in heathen worship, which was entirsly
foreign to the religion of Israel .22

God Establisghss His Covenant at Sinai

VWhen Cod appearad %o Abram at Haran, God indicated o Abram that
He had planued to establish a spacisl relationship with Him. When
Abrahem was ninety-nine years old, God expressed this covenant relatiocn~
ghips:

And I will establish my covensmt between me and you and your

degeendents after you throughout their generaiions for an

averlasting covenanit, to be God to ycu and ito your descendants
after you. £And I will give to you, end to your descendants
after you, the land of your scjournings, all the land of Cansan,
for an everlasting possession; and I will be their God. =
Isaac, Jacob, and his descendants lived ian this covenant relationship
with God,

&% the burning bush, God ealled Moses %o Lecome the leader of Hig
oppressed people of Israsl., God led them out of Egypt with & mighty
hand into the wilderness to Mount Sinai, whers they formally bscame His
chogen psople, God, through Moses, told them:

How therefore, i1f you will obsy my voice and keep my covenant,

you shall be my owa possession among all psoples; for all the

sarth is mine, and all you shall be tec me a kingdom of prissis
and a holy mation.
The people answered, "All that the Lord has spoken we will do."%4 e

note that Israel as a "kingdom of priests’ m' 747D :1__'-3.??@ and an

223righta 9D ghle, PPe 24~26; and Vright, op. ghl., pp. 9~4l.
23Genesis 17:7=8.
“hlixedus 193 5wbg B
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Yholy nation™ ( u)%v-ﬁ "%;;?), was to stand in a special rela-
tionship { ;7 ? 40 )o Isrecl was to be God's firstborn,?’ God's
holy nation, Yol

As God's people, Israel’s will was ever %o be in complets harmony
vith God's divine will, God spelled out His will in the Moral Law (the
Ten Comnandments), the Civil Law, and the Ceremonial Law. A4side from
the provisions of the Ten Commandments, God spelled oub in great detail
His will to protect the rights of 21l and to provide a fair hearing and
Just punishment for wrongdeing. Cod gave detailed instructions for what
we today would call health laws to safeguard the heslth of the individual
end the community., God elso provided detailed instructionsg which the
children of Israel were to observe in worshipping God with their heart
and with thelr substance., Israel was to be a holy nation; God's owm
people,

Sixz distinguishing marks of this "kingdom" relationship should be
noted, The First mark is that God established His kingdom in grace
slone, The Exodus aceount in no way suggests that Israel mesrifed the
speciel favor of God. To ths contrary, it deplets a cowardly, ungrate-
ful, and unworthy people. We remember the reaction of the people at the
Red Sea, at Marsh, in the Wildernmess of Sin, to mention just several
instances, The fact that God chose Israel to be His poople was an ast
of pure grace.

The second mark is that God lived among them as Lord and King. To

demonsirate this tangibly, God went before them by day in a pillar of a

25Exodus 4322,
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cloud and at night in a plllar of firs. Vhen the Ezyptians came near
Israel at the Red Sea, the pillar of cloud wen® between the Egyptians
and Israel. God led Israel through this pillar of cloud from Egypt %o
Mount Sinai. Uhen the tabernacle had been built, the pillar of cloud
rested over it to indieate to the people that God was present.

God's will was suprema; this is the third mark, Ye have seocn how
God aspelled cut His will in great detail, covering svery phasze of
Isrvaclls life, Isracl was to be God's holy nation, a kingdom of priests,
To be that, Cod's will muet always be supremes in the hearis and lives
of the children of Israel, Through varicus sacrificial offerings; God
provided for a symbolical "atonemeni” for dlisobedience so that the
children of Israel, colleciively and individually, could remain God's
peoplas

L Tourth mark of the Idngdom of God is that of the community. This
mark is clogely related to the others. Those among whom God lived; in
whose heari God's will was supreme, would form & new commumity, a group,
a fellowship, or as God termed it, "a kingdom of priests, and a holy
pation.® Igrael was tc be & select pscple, God's "own possession among

all peoples,"26 Israel vas chosen to be a select comnunity above all

As a £ifth mark of the kingdom of Ged, Israel was o tell other
nations how they too might snter inte such 8 speclel relationship wiib
Gode At this stage in lsrael's history, this mark was not so clearly

emphasized as in later stages. Howsver, we should not forget that

26Exodus 19:5.
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Israel had bsen ahle to leave Bgypt, that part of Pharaoh’s mighty army
vas ignominiously drowned in the Red Sea while in pursuit of Israel,
that Tsracl had beaten the Amalekites in batitle, and that Cod had proms-
iced to give them Cansan as their homeland, All this beocame known %o
the neighboring peoples; it was a telling witneas for the CGod of Israel,
Fear for the God of Tarael filled thelr hearts,

A sixth mark of the kingdom of God is that of judgment. This mark

i1s evident in the giving of the Law., After giving the first commandment

(13

an

gpalling out its meaning in some detail, God =zaid:

"

for I the Lord your God am a jealous God, visiting the iniquity
of the fathers upon the childrsn to the third and fourth
generation of thoge who hate me, bubt showing steadfast love to
thousands of those wko love me and kesp my commandments,<?

In Hig merey, through sacrificial offerings, God provided for typological
atonement for the sinsg of His people. Ue remember emong cther incidenis
how Moses pleaded wilth God not to destroy His chossn peopls uwhen they
worshipped the golden calf and, later, when the psople rsbelled against
God after the report of the sples., At Mount Sinal, God spoke of His
judgment against the inhabitants of Canaan:

And I will set your boumds from the Red Sea te the sea of the

Pailistines, and from the wilderness to the Buphrates; for I

will deliver the iphabitants of the land into your kand, and

you shall drive them oubt befors you., You shall make no cove-

nant with them or with their geds., They shall not dwell in

your land, lest they make you sinm sgainst me; for if you serve

their gods, 1t will surely be & snars %o you.

These, then, are the marks of the kingdom of God, which God had

formally established out of pure grace at Mount Sinal. As Lord and King

27xodus 20:5.
BEyodus 23:131=33,
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He lived in their midst; His will was supreme in the community of God's
holy nation. Israel was to tell other nations hou they too 'might euter
into such a speacial relationship with God., God's judgment would follow
on those who would refuse to accept His gracious offer of membership in
the kingdon of Gede<d
God's covenant with Israsl was a unilateral cns. It was a suze-

rainty covenant following in genaral the patiern familiar throughout
the Maditerransan coastal lands in the general paried of Masas.BO Ag
divine sovercign Lord, God spoke to those who were to become His psople.
He mpoke to them as a king to his subjects or vassals., After very
briafly raminding the children of Israsl what He had dons for them, God
nade the gtlpulations to vhiech they had to agrse to becoms His people.ﬂ
To this the paopla agreed when Mosss as God's measenger rapsated &
horma te then; the people trusted that God would ksep His promises. In
the Ten Commandments, God spelled out His stipulations in greater
dotail.?? The two tablets of stome on waleh these commandments ware
later wrltten were deposited im the ark of the govenant which was kepi

1 the holy of halias of the tabheracle. Hear the end of his carser as

Israel's leader, Mosas repeatad thase silpulations to Israel, 33 1n the

29eu, ope gite; PDe 45153,

?’Ou-’o,i'"e N, Mendenhall, "Covenant Forms in Israalite Traditiom,”
The B ibligal Arghaeologigt, WII 3 (September, 1954), 50-76. For
datalls on the nature of the suz nm.ﬁnty covenant of this time, ses
Appendix 4.

31Exodus 19:3-6.

3R8zodus 20:11-17.

23peuteronomy 4£f.
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vele of Shechem, under Joshua's direction, "the blessinge and cursings®
of the law wers resd to the people.34 The covenant was renewed at
Shechen just before Joshua's death,>”

God's covenant with Israel demanded grateful and comglete loyalty
to God and sirict obedience to His will. Israel gould mever rigatfully
take her status as Cod's chosen psople for granied, At ssveral tinss,
God wanted to deprive Israel of its covenant-status and destroy it
beaause of breaches of covenant. It was only the deberminad pleading
of Moses that saved 1t from God's rightsous judgment. We recall that
Torael oxperienced God's judgment after the reballion which followed the
report of the spies; we remember that God sent fiary ssrpents to punish
Tarasl for forgatting that s, God, was divine soversigrn God and Lord,
Tarasl anfferad defeat at A1 affer Achan's arlme, During ths period of
the Tudges, Isracl repsatedly sxperlenced the judgment of God for
breaking 1ts covenant with God by worshlpping the gods of ths Canaanites.

Through the years, Israsl failed to lsarn that 1t livad continually
in jvdgment. Israel was ramfaded of this fact again and agaln by the
orophete, DBacausa of Israel's confidease In 14s status as God's chosen
naopla, the prophets! warnings of doom, as the years went on, seemed %o
be nonsensa %o tham, God's covenant wiih Israsl gave Israsl a great
sense of dastiny whilch no tragedy, however grasat, could defsat.

Israel's faith was strongly eschatologleal In orlentationg

beecauze history itself wag to the Hebrew mind eschatoloﬂicallg

orlentated: 1t was gulded %o a destination by CGod. ghis
gave %o the Isvaeliﬁe a robust confidence in the £u+ura.

4 Joshua 83 30=35,
357ochua 24.
36Bright, on. gltes pp. 132
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From the Judges to the Hew Testament Era

in the days of the Judges, Israel was an amphiciyounic leagus or
Yedevatlon, perhaps similar to the Delphilc Leagus of several cenburies
later. Tho itabermacle with 1ts sacrifices and worship was a strong,
mifying force, The tabermacle was first located at Shechem and later
on at Bethel, Gllgal, and Shiloh, Vhether the tribes gathered here
only ones & year37 or three iimas a year for the thrse great festivals,
we are 2ot tald, Ye can only assums, based on the amphictyonies of
several centuries latery, that a counmcil of elders met to discuss the
affairs of such a federation or leag'a@.3s

Sgveral factors had thelr negative effect on such @ tribal leagus,
The geography of Canasn and the arsas comitralled by the Cansanites made
palitlical wmity difficult and favored cantondzation within the leagus.
Another decisive factor was Israsl's tendency te break its covenany with
God by worshipping local Canaanite gods. To call Israel back to Him and
to ramind 1t of its covenant with Him, God sent periods of great stress.
In due time, God sent Israsl a leader, wheo rallied the pesople aboub
himself, and defeated the enemy. Such a gift of leadership was looked
upon as a charisma,

The greatest challenge to Israel came from the Philistines. To
meet this challengs, Israsl asked Semusl for a king. Chosen to be
king, Saul was regarded as having this particular ghsrigma., This was

37 Semuel 1:3.

3%\artin Woth, The Higtory of Israel, translated from the sacond
odition of Geschishbe Israels by Stanley Godman (London: Adam & Charles
Elack, ¢.1958), pp. 85-103, See also Albright, Ihe Biblical Fexled,
Ppe 18~23 and Archseolozy and fhe Religion of Israel, pp. 102-10.
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especlelly true of his successor, David, who brought Isresel into its
golden age, It was David, who, through tha establishment of his capital
at his own personal city of Jerusalem and the transfer of the tabermacle
and the art of the covenant to Mount %ion, began to weld Israell’s hope
to Jerusalem as a holy clty., It must have seemed to many, and among
them many plous souls, that God's promiss to Abrahaam was fulfilled in
David end in the extension of his reala over the surrounding nations.39
The leraelite began to think of the coming Messiah az a son of David,
as a new David., As state and religion were integrated wlth each other,
thers was growing danger of placing religlon at the service of ths state,
of supposing: The state supporis religion; religion supporhts the stats.
As time went on, the conclusion was reached: "God will eternally defend
the sptateln4l

With the crowning of Solomon, the charismatic prineiple of leader-
ghip became one of dynassty. Tremendous economic, soclal, and polltiecal
changes took place, which resulied in the Dividsd Kingdom. Ths feeling
that lsrael's destiny could be realized through politicel action grew.
The church was totally at the service of the state, and would not permit
eriticism, The covenant idea was perverted into one of blcod and
faith, a faith with the pagan principle of do ut des.

It wasg Amos who eumphasized that God can and will cast off iis
people: The Kingdom of Israel is not the kingdom of God! Isrsal is

upder God's judgment! The coucept of the kingdom of CGod as diverced

3%eu, op. glte, pe 453.
‘/"OBﬁght, @Ds glte, DP. 34-44.
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from Israel's political destiny was emphasized by the prophets of the
latter half of the eighth century. Their message was: An aposiate
nation cannol be the paople of Cod! Isalah emphasized that Cod ig the
Lord of history; He will work His purposs in history; He will save some
of Israsl, the Remnant, for His purpose. Couming in the latter days,
the kingdom of God might be defined in this way: Only thoss can bs
members, who in falth walt on God, and who willingly and gladly observe
Hig will as soverelign Lord in their lives, The kingdom of God czmmotb
be ssbablished without judgment ovar Israsl, without atonement for
Teracl's sin and guilt, and without an outpouring of the Spirit into
the hearts of ths peopleol*l

Tn the minds of the people, the messienic hope of Israel was tled
firmly %o David's line; to Jerusalem and the temple; it was given a
form waich it never lost, This moant thad esch ldng, as long as the
state lasted, was a potential Messiah in the popular mind, This con-
ception helped to glve rise to the national delusion that Jerusalem and
the Davidic state could never be destroyed even though Judah might be
decimated, Thie delusion later broke the heart of Jeremish.42

Soon after the people of the Northern Kingdom ware taken into exile,
Jeromiah spoke of & new covenant which God would make with the "house of
Israel, and with the house of Judeh,"4? The marks of the internal char-
acter of this new covenant essentilally paralleled those of the covenant

at Sinai,

4AIbid., ppe 44-92; and Reu, QD. glbe, Pe 454,
42Bright, op. elt., PPo 92-93.
433sremiah 31:31-34.
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The first mark would be the forglveneszs of sina through God's
gracae. "I will forgive thelr iniquity, and I will remembsr their sim
no more."4 Qut of pare grace, God ulll forglve the sins of Iarael,

The Haebrew for "I will forglve® and "remember no more" ars in the imper-
fect, vhich denote an on-gelng process, God dailly forgives and forgets
the sins of those who ars members of His ld.ngdom.Ls God will sstablish
His kingdom, not because of Israel’s meri®, buth only out of His grace
alone,

Communion of God witk man will be the second mark. God says,

I ¢ o « will be thelr God, and they shall bs my paople,"“’ God will
live in their midst as Lord and King, This wlll not be in a fixed place,
such ag the tabernacle and later the temple at Jerusalem. God will dwall
within the heart of each membeyr of His kingdom, so that there will bs
congtant communion between God and man, Sach member of the kingdom will
grov in such dally commupion with God,

This close communion with Cod will result from this, that God's will
will be supreme in the heart of each membsr of tho kingdom. "I will put
my law in them; and I will write it vpon tkeir hearts . . . they shall
all know me, from the least of them to the greatest, says the Lord,"47
Tha term "I put® means an accomplished fact. "I will write™ being in

the Hebrew imperfect, denotesz an action that is continuelly going on in

4 Jovemich 31:3Lb,

45Thecdors Laetsch, Bible Commentary--Jeremish (St. Louis: Concordia
Publishing House, €.1952), p. 257,

48Jeremiah 31:33c.
475gremiah 31:33b,34b.
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the haarts of the membors of the klngaom.!‘s Ensbled by God; each member
of the kingdom gladly, willingly, and earneatly will sesk %o heed God's
Will in all phases of daily living. In his heart, God's will is supreme,
The idea of the community, the fourth mark, is expressed in these
words:
I will be their God, and they shall bs my pesople. And no longer
shall esciz man teach his neighbor and each his brother, saying,
f¥now the Lord," for they shall all know me, from the least of
them to the grsatest, says the Lord; For I will forgive their
inlauity, and I will remember their sin no more."’g
As soveralgn Lord of the kingdom, God says thast such people, as de-
geribed, will be "My pesople," Collectively, each member of the kingdem
with the others will form a communion, a fellowship, God's own people.
“Helghbor? and "brother® rafaer to those who ars membars of the kingdom,
Wio have saving faith; they are fallow-citizens with the saints,
"brethron® in the househald of God; as St, Paul describss this rela-
tionship in Uphesians 2:19,790 This recalle God's dezeription at Sinei L
A £ifth mark is that other natlons would become members of the
kingdom of Ged. This mark was not specifically mentioned, but it was
expected that, from Jernsslem, Davidls city. the messsgs of the kingdem
would sound forth to nations which knew 1t not, The phrass, "Yet I will
restore the fortunss of Moab in the lattsr days, says the Lord" ogours
in Jersmish 48:47. The same phrass is used of Elam in Jeremiah 49:39.

The words recall the glorlous message of Isalah 60, as summarized in

48Lagtach, go. cibey Pe 256.

43 5o remiah 31:33¢,34.

aetsch, gn. git., PPe 25657,
5lixedus 19:6a.
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verse 3: "And nations shall come %o your light, and kings to the
brightness of your rising." Of equal, grand impact ars the words of
Isaiash 19:23-25:

In that day thers will be a highway from Egypht to Assyria, and

the Assyrian will come inte Egypt, and the Egyptian into Assyria,

and the fgyptians will worship with the Assyriens, In that day

Israel will be the third with Egyot and Assyris, a blessing in

the midst of the earth, whom the Lord of hosts has bhlessed,

gaying, "Blessed be Lgypt my psople, and Assyria the work of my

hands, and Isracl my heritage."
We rscall the picture of 3t. Paul in Romans 1l: Israel is the sten,
into which branches (Gentiles) are grafted.

By implication, the sixth mark, that of judgment, is foumd in
varse 34. Those who know not God, who persiat in their own ainful ill,
will no% have forgiveness. They will not experience the blessing of
membership in the kingdom of God, Jeremiah, as God's prophet, speaks
of the terrible judgment of God on those who refuse to recognize Him
an divire Lord end King. This judgment would be pronounced on Jeaw and
Centile alike.

In thig coanection, referance should be made to the worde of Daniel
24k

And in the days of those kings the God of heaven will set up e

kingdom which shall never be destroyed, nor shall iis soverelgnty

be left to another pecple. It chall break in pieces all these

kingdoms and bring them to an end, and it shall stand forever.
From these words, the thought developed that God would destroy heathen
nations and would ostablish His eternsl kingdom here on earta, Ihis
thought ramained zlive through the genturies, At the time of Carlast,
1% was the universal hope of the Jews that God would soon establish His

kingdem of heaven on eart&. The Jews understood this to mean that

Jerusslem would be the capital and center of God's kingdom. This thought

IS 1i88: 01 [ iEEl: bad
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must be kept ir mind as we discuss the concept of the kingdom of God at

the time of Chrish,>~
At the Time of Christ

The Jews learned the lesson of idolatry froa the expsriences of ths
fxile and its causes, Whersas during the csnturies before the Exile,
thoy had so often fellen away from God and had worshipped heathen gods,
they now worshipped God only. They would not tolerate graven images,

We rscall their rsaction several centuries later to the Roman standards
brought in by Pontius Pilate, and their willingness to die rather than
endure thig violation of God and Hig 1aw°53

Judaism became & law community. To kmow the law, to study i%, to
keep 1t according to the letter rather than in ths spirii of the law,
this was the purpose of religiom% Zyeryiime a Jew prayed the Shema,
he renewed his parsonal acknowledgment of God as his K.ing,55 Since the
Jew alons had taken on himself the yoke of God's rule, he claimed for
himself prefersntial trea‘taaantosé As for the universelity of true

religiong; the Jews felt that it would be centered in the temple-worship

52f Gug 920 c__i-_tl_ep PPe 555—'57-

5371 avius Josephus, "The Antiquities of the Jews,® The Works of
Flavius Josephug, translated by Williem Whiston (Philadelphia: David
McKay, Publishers, n.d.), XVIII, i1,

54Bright, ope glte, Dpe 174=75..
551‘,.{00!‘59 QR &L‘Eos Do 3729

56, w, D, Smith, The Parebles of the Synoptic Gospelg--A Gritleal
Study {New York: MacMillen; 1937), p. 77. See also MHeore, gn. glt.,
e 545,
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at Jerugalem. Perhape the most grandiose exprassion of this hope ie

found in Hzeldel's Civites Dei, chapters 40 to 43, The Jews felt that
Judeism would be international, accepted by ell nations, This fact
galls to mind the words of Daniel 2:4&.57

At the time of Christ, there wers three dominent views of the king-
dom of God and its coming. Those who hald the political view dreamed
of independence frem Rome through military astion led by the Massiah,
The nationslistic party of the Zeslots were especially the proponents
of this view. Hopeless as it was irn view of the firm grip of Home on
Pealestine, 1t was a chronlc sickness which proved to be without sure.
Roman militery might suppressed one rebellion after the other, In the
and, this political view brought sbout the bloody struggle which ended
in the terrible destruction of Jerusalem by Titus in 70 A.D., and
culmineted in the total destruction of Jerusalem by Hadrian's legions
in 132-135 A.D,

The moral view iz elso kaown as the ®ldeal of the Heoly Commone-
wealth," This view was held especially by the Pharisees and seribas.
They leooked forward sagerly %o the coming of the Hessiah and the
oxaltation of God's people under His rule. They felt that this could
not be achieved by military actlion, and, therafore, avolded messianic

pretenders and trled to negeite their influence, The Pharisees and

geribes balievad that the idsal of a holy paople of God could bs achieved

through a strict observance of the law and its interpretation by the
elders. This would proampt God to send the Messiah and to exalt Him and

His people in a Holy Commonwealth.

571614, , ppe 373-74e
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The third vliew was that of the apocalyptic hope. According to this,
God would establish His Kingdom through a catastrophic intervention,
The Scn of God would come in the clouds and in glory tc receive His
eternal kingdom, as prophesied in Daniel 7:13-14. This apocalyptic
hope is best expressed in Daniel and I Enoch. Although this hope was
not realized, the Gospels glve evidence of the intense interest in the

coming of the kingdomjs
Jesus! Concept of the Kingdom of God

"In the fulness of iime," God ment the long-awaited "Elijah" in the
person of John the Baptizer to prepare for the coming of His Anointed,
John exhorted his hearars, "Repent, for the kingdom of heaven is at
hand, "7 Although most of the Jews considersd the comiag of the Messiah,
the coming of the kingdom, a national end palitical eveni, thers were
still those who felt thsei only through repentance cgould they bagome
members of the coming kingdom of the Messiah, This 1s indloated in the
words of Zacharias, spcken at the olrcumcision of Tohn 60

Jasus declared the kingdom of God as a present fact: FThe kingdom
of God is at hand."él Through Jesus' coming to eerth, the kingdom of
God had come into the world. Although defined in the opening paragraphs

of our chapter, we night describe the kingdom of God through Jesua'

58Bright, op. cite, pp. 191-92,
Matthew 3:2.

60 ke 3:67-79, but cspecially verses 76-79. See also Reu, op. git.,
Pe 4-570 {n %

yark 1:15.
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parable of the Mustard Seed., Even though a mustard seed 1s a very tiny
seed, 1f planted, it will become ", . . the grsatest of shrubs and
becomes a tree, so that the birds of the air come and meke nests in iis
branches."®? Like the mustard seed, the kingdom of God i& a power.
However tiny its beginnings might have been, it will grow as the mustard
seed and fill the earth, It will encompass the entire world; its membars
will come from all over the world. The end of the world will ugher in
its culmination in heaven., The parable of the Mustard Seed and its
pleture of the kingdom of God recall the drsam of Nebuchsdnezzar and its
interpratation, as found in Daniel 2,

Through God's grace, men become citizens of the kingdom of God .63
Those who are chosen, that 1s, those who accept this free gift of God's
grace, are members of the kingdem of God.6-'* He who is of the kingdoa of
heaven "doss the will of my Father who is in heaven,"®5 This s the
natural result of having entered into and having become members of the

kingdon of God., St. Paul says:

For we ave hls workmanship, created in Christ Jesus for good
vorks, u&g%ch God propared beforehand, that we should walk
in them.

In the Sermon on the Mount, Jesus showed how the will of God should bs

expressed in the attitudes and lives of those who are "citlzens of

62atthew 13:31-32; Mark 4:130-32, See also Harold N, and Alma L,
Moldenke, "51. Gragsica Nigra," Plants of the Bible (Waltham, Mass.:
Chrondce Botannica Company, 1952), pp. 59-62.

63Eohesians 2:8-9,

64 John 3:16-18.

65Matt.hew 7321,

66E.‘pheaiane 2:10.
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heaven.” In the epistle to the Romams, Pavl characterizes the kingdom

of God as consisting in "righteousness, and peace and joy in the Holy
Spirit.“67 In His parsbles, Jesus gave instruction on the nature of
the kingdom of-God and the msaning of membership in this kingdom.

There i1s another facet to Jesus' teaching on the kingdem of Ged
wnich should be considered., Jesus speaks of the kingdom as being here
and as coming in the future, This is most clearly brought out in Luke
17:20-37, Jesue told the Pharisees that it is most important to recog-
nize that the "kingdom of God is in the midst of you," in the person of
Jesus Christ, Turning to His disciples, Jesus spoke of the future
coming of the kingdom. Jesus emphasized that sometime in the futurs,
the kingdom will come suddenly. It will come with judgment, separating
those who had been intimately associated wlth sach other in life. This
fact of a kingdom vhich is present and vhich is still to come can hardly
be stated clearer than in this passage.

For the nationalistically-mindsd Jews, such a kingdom of God with
its exclusive emphasis on the spiritual had little appeal. Jesus studi-
ously avoided giving the Jews any rsason to think of Him as a political
Messiah, VWhen He made clear to them that He, Jasus, was the "bread of
1ife® and mot a political figure, His following melted away, even though
the day before they had intended to proclaim Him king.és The nationalistic
congept of the kingdom of God with its political emphasis would not per-

mit its leader to say, "Rerder to Caesar the things that are Gaesau:"a."e'9

67romans 14:17.
635 v 6:30-563 Matthew 14:24-36; John 6.
69Mark 12517,
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The Gospels speak much of the conflict of Jesus with the scribes
and Pharisees, who were proponents of the moral view of the kingdom
of God. Zsalously promoting the ideal of a holy people through ths

observance of the law and the interprestations of the elders, the scribes

and Pharisees found Jesus well-versed in them. When Jesus was criticized

for failing to observe these minutely, He observed; "the Son of man is
lord even of the sabbath,"’ In dlrect contrast to the emphasis of the
Pharisess and elders on the letter of the law, Jesus emphasized tha
gpirit of the law., It was Jesus who declared,

For I tell you, unless your righteousness exceeds that of

the scribeg and Pharlsees, you will never enter the kingdom

of heaven,
Jesus exposed the hypocerisy of the scribes and Pharisees publicly in &
court of ths temple wher it was crowded with passover pilgrlms.72 The
Pharisces and seribes, too, were looking for the Msasiah's kingdom to be
established here on earth, but Jesus and His teaching on the kingdom of
God had no place in their cherished ideal of this kingdom and its
cc—zrd.ngova

Ag for those who awaited an apocalyptic appearance of the kingdom
of God, Christ could not satisfy their expesctetion. Christ simply did

not come down from heaven as King to receive the kingdom from the

70{’531‘[: 2:28,

atitheu 52206

T24atthey 23, The vord oval expragges both anger and sorrow; ses
Adolf Schlatter, Der Evengelisi Metthaeus: seine Sprachs, ssin Ziel
seine Selbstaendigkeit (Stuttgarts Calvar Vereinsbuchbandlung, 192939
ppe 671=Th.

735track-£iillerbeck, op. glt., pp. 182-83,
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"Anclent of Days" and to establish a glorious, earthly kingdom, hat
is move, a suffering Messiah was entirely out of keeping with the

apocalyptic figure,
The Marks of the Kingdom of God

During His ministry, Jesus relterated the distingvishing marks of
the kingdom of Gode Jesus emphasized that God had established His kKing-
dom through purs grace alone, nob becauss of man's merit in any way.

An outetanding exsmple of this was the gracious reply of Jesus to the
penitent thief cn the cross, "today you will be with me in Paradise." 4
We remember the words of Jobun the Bapiizer, "Behold, the Lamb of God,
Who takes away the sin of the worldi"?5, amd the words of Jesus spoken
gonetima later: %I came not to call the righteous, but sinners,"70
Jesus! parables of the Pharlsae and Publican’! snd of the Prodigal Son 'S
speak of God's grase. In John 3:15-.16, Jesug underlines ths declsive
importance of falth in bhecoaing a member of God's kingdom.

In the person of Jesus, the kingdom of God had come to earth, John

the Baptizer told his hearsrs, "Repent, for the kingdom of heaven is at

-1

3 t

hand. "7 After roading from Isalah 61 in the synagogue at Hazareth,

Jesus told His hearars, "Today this seripture has been fulfilled in your

iuke 23:43.
7530 1529,
Titarie 2:17,
Tuke 181914,

8 uke 15:11-32,
MMatthow 3:1,
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hearlng.“go To the disclples, Jesus gaid, "To you has been glven the
secret of the kingdom of God.,“SJ- As we saw sbove, Jesus Himgelf is
this "secret of the kingdom of Cod."™ Replying te the ingulry of the
Pharlsess about the time of the coming of the kingdom, Jesus raplied,
"the kingdom of Cod iz in the midst of youo“g‘?' The centurion under the
‘eross of Jesus confessed, "Truly this man wes the son of God.."83

Jesus characterized the membors of the kingdom of God az those, in
" whose heart the wlll of God was guprome. In His Sermon on the Mount,
Jozus emphasized that only "he who does the will of ny Father who is in
heaven" will enter the kingdom of heaven,®4 At another iime, Jesus said,
"ho are ny mother end my brothers? . . « . Whosver doss the will of
God 1s my brother, and sisgter, and mothsr,"®5 This point is strongly
brought out in Jesus® deseription of the eriterion for Judgment on
Judgmant I'J'ay..ge

In various ways, Jesus described those who believe in Hin as form-
ing & community of believers. This ls a fourth mark of the kingdom of
God. In Mark 3:34-35, Jesua uses the pleture of a family~-brothsr,

sister, mother, In John 10, the picturs changes to that of a flock of

80Luke 4521,
Bliarke 4513,
82uke 17:20.
S3xark 15539,
Shiatthev T2l
85Mark 3133,35.
86iatthow 253 31-46.
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sheopy this same picture 1s used by Jesus in Luke 15:4-7. The pleturs
of those on the right hand of Jesus is that of a communlty of believera.37
Jasus gave His great commimsion to "more than five hundred® beliewars,
who formed a fellowshin of the followers of Jeaus, 23

Az a f£ifth mark of the kingdom of God, Jesuz emphasized that the
Gospel is for all people. Vhen Jesus healed the centurion’s servent,
Ho tald thoss whe were with Himy "I tell you, many will come from east
and west and sit at table with Abraham, Jgaac, and Jacob in the kingdom
of heaven,"5? The undversality of the Gospel is the heart of the great
commizsion. Just before Jesus ascended into heaven, Jesus instructed
His disciples, "you shall be my witnesses in Jerusalem and in all Judea
and Samaria and to the end of tha earth,"90

Jasus also spoke of the mark of judgment. After informing His
hearsrs that Gentlles will enter the kingdom of heaven, Jesus said,
"the sons of the kingdom will be thrown into the outer darlmess; there
mer will wesp and gnash thelr taatb.,“gl Josus emphasized the importance
of doing the Father's will to escape ;jv.dg:xe:nt.g2 Jesug undexlined thig

fact when He spoke the parable of the Pharisee and the Publican?? and

8atthow 25:31-34.

83) Corinthians 15:6; Matthew 23:16-20,
SNatthey 8111,

Vhets 118,

PLatthew 8:12,

Park 7:21.

9Luke 18:9-14,
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later exposed the hypoerisy of the Pharisees and seribes. % To
Flcodemus Jesus said, "He who believes in him 1s nof condenned; he whe
does not believe 1z condemned slready, baecause he has not believed in
the name of the only Sen of God."7% As we have seen before, judgment

on ths last day will be made on the basis of the fruiis of faith 9%
Culmination in Heaven

The final coming of the kingdom of God will take placs scmetime in
the indefinite future. Christ spoke of signs which would take place
before the firnal coming of Hig k:ingdom.w Humanly speaking, these signs
have all taken place; and the final coming of God's kingdom 1s imminent.
Yo should note that God slone knows when this will take placa.gs lhen
the Last Day does coma, all psople of all time will stand before Jesus.
To the members of Hig kingdom, the community of faithful beslievers,
Josug will say, "Come, O blessed of my Father, inherit the lingdom pro-
parad for you from the foundation of the world."??  In the aposalyptic
language of Revelation, St. John speaks of his vision of the Lamb of

50d00 ang the narriage of the Lanb. 0l In Revelation 20 and 2l; Ste Jolm

Ytatthew 23.

P53ohn 3:18; see also verses 19-2L,

Wintthew 251346,

Mrtark L1 0-27; Watthew 24:23~31; Luke 21:25-27,
“Matthew 24:36; Mark 133132,

Patthew 25134

100ggvelation 5.

10lpgyelation 19.
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describes a new heaven and a new earth. In deseribing the blisaful Joy
of heayen, he writess

And I heard a great voigce from the throne saying, ®Behold, the
dwelling of Cod is with men. He will dwell with them, and they
shall bes hisz psople, and God himself wlll be with them; he will
vipe away every tear from their eyes; and death shall be no
more, nelther shall there be mourning nor crying nor pain any
more, for the former things have passad away,."92

Then he showsd me the river of the water of life, bright as
crystal, flowing from the throne of God and of the Lamb through
the middle of the street of the city; alsc, on either side of
tho river, the tree of life wlth its twelve kinds of frult,
yielding its frult each month; and the leaves of the tree were
for the healing of the nations. Thers shall no more be anything
accursed, but the throne of God and of the Lamb shall be in it,
and his sorvents shall worship him; they shall see his face, and
his name shall be on their forsheads, And night shall be no
more; they need no light of lamp or sun, for the Lord God will
be their light, and they shall reign for ever and ever,i03

Summary

Ag we have seen above, through the centuries the Jews had held,
genarally speaking, an erroneous conception of the kingdem of God. This
was also true at the time of Christ, The mistaken concepits of the Jeuws
resulted in their opposition to Jesus and caused Him to speak increas-
ingly in parables, This opposition was espacially true of the Pharisees
and seribes, wio felt that through righteousness, God would bs prompted
to send the Massish to usher in the Holy Commonwealth., In thelir thinking,
rightecusness consigted in outward, formal observance of the law and
the traditions of the elders. As will be pointed out in detail below,
the Pharisees and scribes fell that God rewarded righteousness wlth

192’f{evelation A s34

102Rayelation 22115,
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wealth, Luke 16:1Z deseribas them as "lovaers of monay,"”

Wheresas the Jews and espscielly the Pharisees and seribss felt
that the lkingdom of God was yet o come, Jesus had declared "the king-
dom of God is at hand" in His perann.lw" Those to whom God in grace
had given the "secret of the kingdom," in whose hearts God's will was
supreme, these were members of the kingdom, It was for their benafit
that Jesus spoke this parable., We shall see balow that Jssus deseribes
them az "soms of light" in distinction from the non-members, "the sons
of this age."

in the parable of the Unjust Menager, Jesus had words of imstruction
for those who wers members of the kingdom, in whose hearts God's dll
was supreme, MAs ws shall see later, Jesus gave them instruction on ths
prudent and sacrificial use of money, The Pharisees and scribes, uho
worg listening in, were not members of the kingdom. Their hearts wers
clesed to the words of Jesus. In fact, Luke 16:14 informs us that thay
scoffed at Jesus. As non-members of the lkingdom, they put their will
above the will of God, In thelr hearits, God's will was not supreme.

104sapl 1215,




CHAPTER IV
LUKE 16:1-13: A PARABLE OF THE XINGDOM
Evidence of Context

We have suggested in the previous chapter that the kingdom of Cod
is all the trouble God went to in order to reesteblish His ldngdom here
on earth through His redempiive work. All those uho through repentance
and faith in Christ have become mambers of this kingdom form a community
of believers. &% Petsr very beautifully describes such a community
and indicates ubat it means o be & member of the lingdor of God:

But you are a chosen race, & royal priesthocd, a holy nation,

God's own people, that you may declare the wonderful deeds of

bim who called you out of darkness into his marvelous 1light.

Onee you wers no pscople but now you are Ged's paople; once

you had not recelwed mercy but now you have vecelved mercy.

Members of the kingdom are to “grow in the gracs and knowledge of
our Lord and Savior Jesus Gbrist."2 They are to grow in an wderstand-
ing of the naturs of the kingdom of God. Thelr will is %o confom more
and more to God's will, which is to be more and more supreme in their
hearts, Members of the kingdom are a "holy nation," "God's own people.®

In the parables, Jesus givss imstruction on the nature of the
kingdom of God and its meaning in terms of the lives of its members.

Through the parabolic methed, Jesus shows how the will of the members of

the kingdom of God i1s to conform to the will of God in all the varied

13 Poter 2:9-10.

23 Peter 3:18.



instances of life's experiences,
A survey of the context of the parable of the Unjust Manager bears
this out, Ue note that the context of the paratle is found entiraly in

the Gospel according to St, Luke. In the parables preceding this one,

of Gwdb3 thet true love is unselfishﬁ that only those who hesd Godls

Jesus emphasizes that humility characterizes the members of the kingdom 7
gracions fnvitation will enter the kingdom of God.”? Jesus deseribes \
l

6

the cost of diseipleship,” and, in three parables, =pesks of God's loving |

concern for the lost and selfish,’ In the verses Immediately followlng

the parsble of the Unjust Manager, Jesus further emphasizes the right
8

S

use of meney and earthly possessions,
The parable of the Unjust Menager is one of the parables of the
kingdom, In this parable, Jesus gives instruction to the "children
(sons) of light," members of the kingdem, on the right use of money and
sarthly possessions; He emphasizes ithat the way we use our earthly
pozsessions 1s of far-reaching significence, He ssks pointedly,
If then you have not been faitkful in the unrighieous msmmon, who
will entrust to you the true riches? And if you have not bson
falthful in that which is another's; who will glve you that which
is your own? No servant can serve two masters; for either he will

hate the one and love the other, or he will bs devoited g the one
and desplse the other. You eannot serve God and mammon,

ILuke 143 7-11,

4Luke 1431214,
SLuke 14:15-24.
6Luke 14:25-35.
Tiuke 153132,

Stuke 16:19-31.
PLuke 16:11-13.



54
"Sons of Light"

Jesus uses the term "sons of light" tc refer to those who havs
been enlightened by the "ight of the world," and who "will have the
light of 11£e,"0 The soms of 1fght walk in light. ) Their ultimate
destiny is in oternal light, which is the kingdom of glory. According
to Strack-Billerbeck, the tern, "sons of light," seemingly wes not used
by the rabbis in the semse of those who are actively concernsd about
their own salvation.t?

The term, "sons of light," figures very prominently in the Dead Sea
serolls as the name for the Quaran commmaity.,n Ons mapuscript uses
thie tern for the community in its title, "The War of the Sons of Light
wlth the Sons of Darknesa,” This menuscript gives detailed instructions
to the sons of light for their ultimate, victorious batile with the
sons of darkness, those who ars of this ags. The opening lines of the
"denual of Disciplins® épeak of entering the covenant of the Quaran
community. The candidate for becoming a son of light, = member of the
comaund ty, promises "o love all the sons of light," all members of the
commmity. %And all who have offered themgalves for his EGod's] truth

shall bring all their knouwledge and strength and wealth into the comnunity

10J0hn 1:9; 83512,
11 5oha 12:35; 1 Thessalonians 5:5; fphesians 5:9,

2Harmsmn L, Strack and Paul Billerbeck, "Das livangslium nach Markus,
Lukas, und Johamnes u. die Apostelgeschichte, erlaeutert aus Talmud u,
Midrasch," Kommentar zum Neven Testament aus Talmud und Midragch (Muenshenm:
G, H. Heck'sche Verlagsbuchhandlung, 1924), II, 219.

13por a brief sketch of the pogsible origin of the Qumran community
2ee Appendix B,
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Of God o o o "4 The same term, sons of light, 1= used for the Quaran
commund by in deseribing the judgment over one who becomss a son of
darkness.t? The Dead Sea serolls use sons of light 23 & commmity tem,

The Quaran community considered iiself to be the Remnant, the only,
true Israel, The commumity wnderstood itself as an anticipation of the
age Lo come, a community of the end-time; with the coming of the two
Hessiche, that of Aaron ard of Israel. Its members lived a solitary
life; removad from the temptations of the world; to be ready for the
Lord's coming.lé'

The acceptance of and cbedience to the teaching of the sect consti-
tuted the factor which sanctified the members of the community. Evidence
indicates that members of the community as the sous of light felt that
only they could do what God wantsd, since they alone were acguainted
with the torah as explained by their cemunityg” Since only these who

were members of the communliy could know the correct interpretation of

the Loreh and, hencey; obey God's will as expresszed in the iorah, only

14%he Manuel of Discioline, 1, 9, 1lb-12a. See Appendix C for

the opening lines; glving requirvemenis for membership, and the oath of
admission.

3‘5;,131@_.9 i1, 16, Although all of The Manual of Discipiine spssks
of the 1ife of the sons of light as the Qumran commundty, we should note
easpacielly the following refersnces which emphasize the community sense
of this term; “the Common Life" (vi, 1-9a), "the Meeting® {vi, 9b~13),
and the "Penal Code" (vi, 24-vii, 25).

L8048 na Vermds, Discovery in ihe Judean Desert (New York: Desclee
Company, 1956), pp. 10, 36, See also The Manual of Discipline, wviii,
.?..--1085 i:-’.‘s 51‘)"]1-

17Ra:.-mon:1 Brown, "Johannine Gospal and Bpistles,” The Scrolls snd
the New Tes , edited by Krister Stendahl (New York: Harper &
Erothers, €.1957), PP. 192~93. See slse Tha Manual of Discipline,
1, llB8ag iv, 1-83 v, 1-ll; 20b-vi, 23.
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members of the community, the sons of light, were predestined tc bs
saveds To be a son of light, a member of the community, meant "election,
predestination, and the token of salvation."l3

To those whom God has chosen he has given them for an eternal
possessiong

he has given them an inmheritance in the lot of thas holy onss

and with the soneg of heaven has associated thsir company fer

a council of unity and a company of a holy building,

for an eterual planting through every period that is to bel?

Tne sons of light of the Quaran community entered on this status
by taeir acceptance of the community's interpretation of the law, whereas,
according to the Seripiures, ws become children of God, soms of light,
through faith in Jesus Christ., UWiersas Qumran emphasized works, the
Seriptures emphasize salvation as a free gift of God, "not because of
works, lest any man should boast."@C The basic difference betwesn the
two is Chrigt.>

there remains a tremeandous chasm beitween Jumran thougnt and
Christianity. Ko matter how impressive the terminclegical and
ideclogical similarities are, the difference that Jesus Christ
makes between the two ceannot be minimized., Thersfors, we would
do wall to avoid any policy of hunting for Christien parallels
%o every line of the Quaran texts., The Esgens ssctarians were
not Christians, and the recognition of this will prevent many
misinterpretations. On the other hemd, it is even more incor-
rect to turn the early Christians into Esasnes . o « « Chr%sti—
anity is too umique to be classified as any carlier "isms." =

13Vermés, op. gite; pe. 110, The expression "callied of God"™ is used
in The ¥ar of the Sons of Ligat with the Sons of Darkeess, 111, 2 iv,
10¢, Ses also The Manual of Discipline, 1, 4; v, 9-10.

193@9 Manual of Digeipline, xi, 7-9. See elso Thankggliving Hymn
_-E.I ) 1“6; E’ 12"13; mp 29‘-310

2Vgohesians 2:3-10.
Aprown, ope gites PPe 194-95,
“214d., pe 205
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It ig extremely important, howaver; %o remember that the term sons
of light was uced to describe the community at Qumran, as was shown in
the preceding paragraphs, The Dead Sea scrolls use sons of light synon-
ymougly for the community and its members, in distinction from those who
were not members of the commumity. Luke 16:8b uses the same term, "sons
of 1ight," to distinguish them from the "soms of thisg age," as we shall
soe below, The kingdom of God i3 & community of the sons of light.
BDacause of this,; the parable of the Unjust Manager is a parable of the

kingdom,
TThis Lge®

We should note another parallel term in the parable of the Unjust
lzuager and the Dead Sea scrolls. Luke 16:5b contrasts the phrase "sons
of this world" or "sons of this age" with the sons of light. The term,
gsonz of thig age, referaz to these whio are not scns of light, We recall
the earnest exbortation of Jesus:

Walk while you have the light, lest the darlmess overtake you;

he who walks in the darlmess does not know where he goes, UWhile

you have the light, believe in the light, that you may become

gong of lig,ht.2§
In His parables, Jesus has much to say about the kingdcn_x of God and ths
conduct of 1ts members as soms of light. In His high-priestly prayer,
Jesus prays for all who ave and will be soms of light, im order that,
although they live in the world, they may not succumb to the temptation

to ba of the world.<®

23John 123 35b-36.
2‘!*Jchn 17,
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Among the various terms used in the Scrolls for the "sons of this
age," is "sons of darkness," This term is part of the title of the
gseroll, "The War of the Soms of Light with the Sons of Darkmess,® and
I1s used in the scroll itself, This same term is used in The Manual of
D;,ecigline.zs Among other terms used are "men of Belial's lot.,,"26
"wicked,"27 “men of destruction,“28 and "sons of error."<?

Reference must also be made to the phrase “this age," The Quaran
comnunity considered the “"present age" an om-going struggzle botween the
two spirits of good and evil,

In the hand of the prince of lights is dominion over all sons of
righteousness; in the ways of light they walk. And in the hand
of the angel of darkness is all dominion over the sons of error;
and in the ways of derlmess they walk. And by the angel of
darkness 1s the straying of all the scns of righteousness, and
all their sin and their iniquities and their guilt, and the
transgressions of their works in his dominion, according to the
mysteries of God, uwntil his time, and all their aiflictions and
the appointed times of their distress in the dominion of his
ennity. And all the spirits of his lot try to make the sonsz of
iight stumble; but the God of Israel and his angel of truth have
helped all the sons of 1ight,30

Fer God has established the two spirits in equal measure unitil the
last period; and has put eternal emmity betwsen their divisions.
in abomination to truth are deeds of error, and an abomination to
arror are all ways of truth, And contentious jealousy is on all
their judgments, for they do neot wmlk togsther.

25_.‘[:[_.'._6_ Mﬂn%ﬁ pj Diﬂ ne’ i’ 10.

26rne War of the Sons of Light with the Sons of Darkmess, 1, 53
sea also The Manual of Digeipline, 1i, 4.

271pid., vild, 6f.
281bid., ix, 21f.
“mig., 111, 20,
301p1d., 141, 20-25a.
3l1pid., iv, 16b-18a.
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The present age is also termed "the dominion of 13:91:1.81,"32 and "the
period of wickedness." > As noted in the above quotation, during this
age the sone of light may bas led astray by the spirit of darkeess and
suffer affliction ™in the dominion of his enmity.® But "the God of

Israel and his angel of Truth have helped all the sons of light."”
Hingdom of Glory

The present age of the dominion of Belial will come %o an end,
The Menuai of Discioline states:

But God in the mysteries of his undorstanding and in his glorious
wisdon has ordained a period for tias ruin of error, and in the
appointed tinme of punishwment he will destroy it forever. And
then shall come out forever the truth of the world, for it has
wallowad in the ways of wickedness iz the dominion of grror until
the appointed time of judzment which has been dacreed o4

This 1s the struggle described in "The War of the Sons of Light with the
Sons of Darkness™; it will end in victory for the sons of light, The
end rasuld will be that
viokedness will depart from bhefors righisougness as darknsss
departz from bafore light; and as smoke is destroyed and is no
longar, so will wlcksdness be destroysd forever. And righteous-
negs will bs revealed like the sun, the fixed order of the world;
and all who hold back the wondrous mysteries will be no longer.
Knowledge will £i11 the world, and folly will be there no more
forever.
The Serollg speak of the final and eternal bliss of the rigateous

as a worshipping community. There seems to have been an expectation of

32me yax of the Sons of Light with the Sons of Darkness, xiv, 9;
The Mapual of Discipline, 1, 13-19, 23f.3 i1, 1%,

33The Damascus Dogument, vi, 10, 143 xv, 7, 10,
34The Manuel of Digeloline, iv, 18b-20a,
35T Book of Mysterles.
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2 nev temple, bullt in "the period which hasz besn decraad,“36 golng back
verhiaps to the idea of "the new heavens and the new sarth® promisad in
Isaiah 65:17 and 66:22, Another referencs spesks of God's true sons
standing before God with the eternal host "to be made new together ulth
all that 1z to be."37

Ageording to Ihe Manual of Disciplins, the individual members of
the sons of light will be refined and purified "with a holy spirit from
all wicked deeds," and sprinkled "with a gpirit of truth.” They will
"nerceivae the knouledze of the Most High and the wlsdom of the scns of
heaven . . . for God has chosen them for an eternal covenent . o . 730
One of the Thanksgiving Psalms says that these wlll stand before God
with the eternal host®? and will take their place vith the "army of the
holy cnes" and will come together Wwith the congregation of the sons of
heaven" to pralse God and to speak of His wondsrs.4? The sons of light
beleng teo Ged, vho, "with a living stylus" has engraved for them the
covensnt of His peace "toc reign over them in all the seasons of
sterni ty. nll.

In the application of the parahle of the Unjust Manager, Jesue used
the expression, "that they may receive you into everlasting habitations®

4 N L L2 1, {:
(s 7as aiarviess rifaves ), The emphasis of this expression

36The Mannal of Discipline, iv, 25.

3T1p3d,, =i, 13f. See here the section "Culmination in Heaven® in
tho discussion eof the kingdom of God as found on pages 49-50.

33The Manuel of Discloline, ix, 20-23.

391bid,, =i, 111,

40Tbid., 144, 19-23.

Alhe yar of the Sons of Light with the Sons of Darknegs, xii, 3.
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referring to heaven is on the a?ww'n.s , which is in contrast %o the
unesrtain and transitory houses of the debtors. Flummer says: %The
comblnation of 'eternal! with 'tabsrnacles' is remarkable because
KA is commonly used of dwellings which ars very te:nporary,""-a
In Revelation 13:6, 7w~ rnvay 1s used in the semse of God having
His dwslling in heaven.®? A% death, the souls of the sona of light are
taken to heaven.’ The torm aflwwiovs ~xnves rpecalls that the
kingden of God is now in our midat, but that it will have its culamination
in the "age ‘o come," when the sons of light will "inberit the kingdom
prepared” for them from the foundation of the world.*? In heaven, the
sons of light will be privileged to be ever with God and to praise Him
with the heavenly hosts. Aunong the sons of light, the community of God,

will be pecple from the "four corners of the earth,.”
Summary

In the parable of the Unjust Manager, Jesus es the light of the
world uses the term "scns of light" to distinguish members of the
kingdom from ths "sons of this age,” the non-meabers of the kinzdom, A4s

ve saw in some detail, the Qumran community used the term "sons of

421) fred Plumer, "The Gospel According to St, Luke," The Interna-

tional Critical gjg@antag on the Holy Seriptures of ihe Q;__ and New
te@ba:xents, edited by Charles A, Briggs, et al. (New York: bharles

Seribner's Sons, 1906), XXVIII, 386.
43#1lian ¥. Arndt and F, Wilbur Gingrich, "swn7» ,% A Greek-
Lnglish Lexicon of the Hew Tegtament and Other Early ...I;l.aﬂg_ n L
ture (Chiesgo: University of Chilesgo Press, ¢.1957), p. 762,
iiracl asiastes 12:73 Luke 23:43; Revelation 14313,

45¥atthew 25834,
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1ight" as a synonym for the community and used various terma similar to
"sons of this age" for those who were non-members of ths community., Ais
we ghall ses in greater detail below, this parable spoaks of the poasi-
bility of losing the atatus of a son of light, a membar of the kingdom,
and bsconing again a son of this age.
As a parable of the kingdom, the parable of the Unjust Manager has
an important mesgsage for the sons of light, living in this prosent age

_with ite enticlng temptations also for those who are sons of 1ight,



CHAPTER V
THE PARABLE OF THE UNJUST MANAGER
The Setting

Jesus and His disciples werse traveling about in Perea during His
later Perean Ministry when Jesus spoke the parable of the Unjust Manager.
Thie parable is part of what might be called the second cluster of para-
bles, most of them occurring in Luke and dsveted to aspects of life in
the kingdom,

Jesus spoke this particular parable for the benefit of His disciples
(Tros /44?9‘*‘7'4"), who must here be understood in the general senss of
followars of Jesus rather than in the restricted sense of the Twolvas.®
We should note that the relationship of Jesus to His disciples, His
fellowers, was perscnal; it was centered in His person, This recalls
the previocus reference to Mark 4:11, whers, by the term "the saecret of
the kingdom of God," Jesus Himself is meant. Those who have this "secret
of the kingdom"™ believe in Jssus as their Savior and Lord, as we have

saen above, 2

13, 7. Van Oosterzes, "The Gospal According to Luke," translated
from the Second German Bdition, with additions; original and selected by
Philip Schaff end Charles C. Starbuck, A Commentary on ihe Holy Serip-
tures: Critlcal, Dogctrinal, and ng;e%cal, adited by Jokn Peter Langs
(llew York: Charleg Scribmer & Co., %369 9 XVI, 245. See also Marie
Joseph Lagrange, Btudes Bibllqueg--Evangile gelopn Seint Lug (Paris:
Librairie Lecoffre, 1941), pe 430; William F., Arndt and F, ¥Wilbur

Gingrich, "masfn vrus " A Grook-E Lexigon of the Ney Testament
and Other Sarly Christian Literature (Chicago: University of Chicagoe

Press, €.1957), pp. 436-87.

2John 3:16-17; 6:67-9. See elso gupra, ppe.li-l4; Harl Heinrich

Rengstorf, "..adnvys " Theologlgches Woerterbuch zum Heuen Testament,
adited by Gerhardt Kittel (Stubtitgart: W. Xohlhammer, ca 1942), IV, 444-64.
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Lceording to Luke 15:1-2 and 16314, publicans and sinnars and
Pharisess and écribas ware listening fin. Whether some of the former
had become followers of Jesus, we are not told, Luke does tell us that
they drsw near to hear Jesus. Publicans ag tax-collectors wers sccial
outcasts, because they collected texes for the Roman govermment and for
Herod Antipas, whe ruled over Calilee and Perea, The Jews considered
the pupremacy of the heathen Romans illegal and presumptuocus. This
raised the quesiion of the legality of paying tribute to Cassar.® OCus-
toms collectors were especially despised. According to the Mishnah,
people were permitted to lis in order Lo evade paying revenue to tham.k
Publicans were placed in the same category as robbers,5 ‘Publicans were
also elas%ed with sinners, prostitutes, and heathen.® Publicans were
thought to bs ocutside of the commonwealth of Israel and not parit of
God's people, As the Jews envisicned the kingdom of God, publicans had
no part in it. Buft Jesus associated with the publicans. He had ac-
cepted some of them as God's people, as mambers of the kingdom of Ged.

Jesus had sven called Matthew, a publican of Capernaum, %o become one of

JMatthew 22:15-22, See also Flaviug Josephus, "The Antiquities of
the Jews," The liorks of Flavius Josephus, translated by Willlam Whiston
(Phlladelphias David McKay, Publishers, n.d.); XV, x, 43 XVIII, xxiv;
Emil Schusrer, A History of the Jewigh Poople in the Time of Jesus
Chrish, translated by John MacPherson (Second and revised editiong
Edinburgh: T. & T, Clark, 1916), I, ii, 70; II, ii, 18,

4Herbert Danby, translator, The Migggah,‘jgggg;gggg from ithe
Hobrew uLth Introduction snd Brief Explanatory Notes (London: Oxford
University Press, 1954), p. 267,

5Tbide, De 346e

OMatthow 9:1l; 112195 21:31-32; 17:17.
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the twalve diseiples.q

The Context of Luke 16:1-132

In Luke 15:2; the Pharisess and scribes murmured against Jesus,
Tthie man recelves sinners and eats with them,® This was & protest
ageinet the claim of Jesue, that He was the I’Iessia'm,,g and, as such; the
example of perfeet righteousness., In thelr viewpoint, Jesus® claim and
His association with publicans and sinners were incompatitle, for these
wera considered outside of the kingdom of Ged. To answer these objsc-
tlons, Jesus spoke three parables, which emphasize the "joy in heaven
over one sinner that repenis." Through repertancs, sinners becomes
rightecus before God and members of the kingdom of heavan. These pars-
bhleg are an invitetion tc rejolcs that, through Jesus, the righteous
God makes 1t possible for simmers %o enter inte fellouship with Him and
to cover their wnrightecusness with His rightecusness. Since the
Pharisees and scribss did not have the "sscret of the kingdom," thess
parables remsined snigmatic for them and served 4o harden their hearts
rore ageinst Jesug,?

In the third parsble, Jesus spoke about the youngsr son who had
aquandered ( Sce rf(a;oﬂf 7£7 ) that part of the property of his father,

which he had prematurely demanded and raceived as his shars of the

TMatthew 9:9~13; 10333 11:19; 21331325 Luke 7:29; 18:9-l4.

8Luke 5:29-32.

9arl Heinrich Rengstorf, "Das Evangelium nach Lukas,® Neve
Tegtament Deutsch, edlted by Paul Althaus und Johannes Baehm (5. neu-
bearbeitete Auflaée; Goettingen: Vandenhoeck & Ruprecht, 1949), III, 173.
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inheritance. The older son reminded his father that he had spent his
years working o protect and te increase his father's possessions, while
"this son of yours" had wesbted his inheritance, whaich had been pars of
his father's possesalons, In the reply of the father, J2sus had some
very pertinent and yet vary harsh vords to speak to the Pharisees and
scribeu,

In the fdllowing parable of the Unjust Manager Jesus contloued
spaaking about ihe proper use of possessionz. Here Jesus uses agailn
the word "to sguander® { Scar 0Q ﬂr’ﬁ ¢7 ); this term provides
the connoctlon between the two parables. Although the parsble of the
Unjust Mensger was spoken for the benefit of Jesus' fallowsrs, Jesus
did have much to say to the Pharisess and scribes in this parable and
in its application.

The Pharisees and soribes reacted ageinal Jesuz. Imks tells us:
PThe Pharisees, who wers lovers of money, heard all this, and they
seoffod at him,™C In Luke 20:47, Jesus accussd the Pharisees of
devouring widows' housss. The Pharisees felt that God slwmys rewarded
virtne on earth, and especially with momey., Wealth came to be regerded

ag a sign of divine fevour, and a reward for virtue. This view provided

a fins cloak for avarica.ll

The publicans end sinmersz presumably alsc heard what Jesus said to
the dsciples, The methods of the msnager, espeaially as these will
be developed below, wers familiar to them, This would be sspecially

101uke 16212,

Hyarle Joseph Lagrangs, The of Jesus Ghrist (Londonm:
Buras Oates and VWashbourae Ltd., 1938), II, 70-71.
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true of those wio were collectors of custem, for custom collectors wers
under contract to pay the Roman government or, in the case of Galilee
and Persa, Hercd Antlpas, a fixed fec and were permittsd Lo kesp all

they could exect beyond this amount as their own fee L2

Varying Views on Luks 16:9-13

Jesug gives the central thought of the parable of Luks 16:1-13 in
verse 9 and elaborates on this thought in verses i0-13. Befors devel-
oping this, however,; it should be noted that for some men verses 9-13
present a problem. They feel that the parable itself ended with verse 7
and that in verse 8 Jesus glives His verdiot. 3 Juelicher feels that
verse £ does not fully reflect the verdict of J’asus.u" Others feel that
this verss was added by en editor whose material Luke used in writing
this GOS;’G:".alS

Juelicher feelo that verse ¢ was added by somsone unknown, vwho was
wamindful of the difficulty this would cause the traditional interpre-

tation of verse 8, Juelicher terms verse 10 a maxim., He thinks that

120 uke 3:12-135 19:1-10.

. (4
13The 1dentification of @ Kvpeos and its bsaring on verse S
will be discussed in detail in the exegesis of verse 8 below.

Lirgorr Juelichery; "Auslegung der Gleichnisreden der Drei Ersien
Evangelien,” Die Gleichnigreden Jegu (Zwsite, neu bearbeitete Auflage--
aveiter Abdrucky Tuebingen: J. G. B, Mohr, 1910), II, 512.

L9Burton Seott Baston, The Gospel Agcording to Ste Luke--i Q%Q.@.
and Ixegetical Commentary (New York: Charles Seribmer's Scas, 1926),

Pe 24 See glso Burnett Hillman Streseter, "VIII, Proto-Luke," The Four
Gogpeig (Fourth impression, revised; London: MacMillan & Co., 1930),

DPe 109-222; and S. Mackean Gilmour, "Introduction,” "The Gospel Accord-
ing to St. Luke,® The Interprotar's Bible, edited by George Arthur
Bubtrick, et al. (Nashville: Abingdon-Cokesbury Press, c.1952), VIII,
126, -



63

Iidce addad vermes 11-12 to safeguard the interpretation of verses 1.9,
In Juelicher's view, these two verses fit well after verse 9, Verses 13
is considersd an isolated logion, convenienitly placed in its present
posltion; even though originelly it wag not found in this context. Both
Juelicher and Easton reject the guggestion of B, Weiss that thess verses
at one time followed the parabls of the Talents .20

Those who hold the view of form criticism also have aifficulty

dth verses 9-13. Form critieism holds thaty in studying the Cospels,

-

one pust always remember the influence of the primitive Church in the
trensmission of the Gospels. One must, for example, keep in mind the
original hiai;,orical setiing when Jesus spoke the parablea and the later
situation of the primitive Church. According to this view; a strong
wendency wae at work in the primitive Church to shift the audience.
Parables which Jesus had spoken to & mixed crowd or to opponsnts were
changed to £1t the early Christian community. In this shifi of audience,
the emphasie of the parables was changed o meet the nseds of the primi-
tive Chureh, The warning or threatening nature of the emphasis of the
parables 18 conieetured tc have been changed to ome of a hortatory

nature.l’? Fo Ce Grant states

16-Tuelicher, ODe ,gi_t_., CPe 512"143 EaStong QD _O_i_;t_o, Pe 2!6-6a

17580 Martin Mbeliusg, Form Iradition to Gospel, translated from
reviged second edition of Die Formseschichte des Evan mg by
Bertram Lee Woolf (New York: Charles Scribmer's Sons, 1935}, See also
Vincent Taylor, The Formailon of the Gospel Tradition (London: Mactillan
& Coe, 1935); Joachim Jeremias, The Parables of Jesug, translated by
S, H. Hooks from the third Germen edition (London: SCH Press Lid.,

1955), pp. 20-31,
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The concluding verses (of a parable] sometimes read like the
notes of an early church preacher or teacher, who used e
parables for Chrislilan indoctrination and exhortation
According to the view of form criticlsm, the parable of Luke 16:
1-13 was affected by this trend in the primitive Church. Te¢ tha
original parsble of verses 1-8, cmphasizing the resolute behavior of

the manager in time of crisie, verses 9-13 wers added to give inatruec-

tion to the members of the primitive Church on the wise and efficient
use of money and other possessions (verse 9). The loglon of verses

10-12 warns against the grave danger of sn unwlse, unfalthful use of
monsy and possessions, thereby guarding against any misunderstanding
of the parable. The closing verse swmons man to decide bhetween Cod z
and :-nmmon..m

Befors evalueting these views, 1t is necesgsary that we consider

Luke's testimony as found in Luke l:1~4. In his classicel preface,

dedicated to Theophllus, Luke sats forth certain facts about hia purpose
for writing his account of the lifs and work of Christ and describes
his research in order to present e historically accurate document.
Luke's purpose is that Theophilus may more fully understand the cer-
talaty of the things in vhich he has been instructed. The term

én t?—f*rb;-"f/w naans "know exactly, lknow completely or through and

18Fn°&emc C. Grant, "A New Book on the Parables," Anglican
Theologligal Review, XX, 5 (ipril, 1948), 120.

19}ercm1as, op. glteys ppe 31-36. Ses alse Walter Russell Bowle
% al., "Exposition of the Gospel According to Luks," The Interpreter's
‘Jihle, edited by George Arthur Butirick, et al. (Nashville: Abingdon-
Cokesbury Prass, e.1952), VIII, 233; C. H. Dodd, The Parables of the
Kingdom (Revised; London: Nisbet & Co. Lide, 195"}, ppe 2AfLL,
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through, "0 9'-I'¢4Aﬂ'4 meane "truth, certainty."@ This term
hag the most emphatic position in the sequence, To translate it as
feertainty” would seem beat, 22 Theophilus is~to know that the Chris-
tlan faith has an impregnable, historical foundatlon, not based on
spaculation or lnaceurate traditfon.?’ This ig the purpose for which
Luke urote on the basls of careful investigation.
5 In verse 1, Luke informs us that many had undertaken to write what
eyeviinesses had proclaimed about the 1ife and message of Josus. Luke
telle us only thet the many (7!01\4\0" ) wore not syewitnesses. He
indicates that the scope of their writings was similar tc what he wes
contenplating. =4

Before speaking of the relationship betwsen Luke and the syewlt- °
nesses, we should hear what Luke tells us abou® his method of research.
Luke tells us that he has investigated everything very carsfully from
the beginning. He uses the term TN (oz}aaim/o;'f o Literally this

vord means "to follow™ and them, "ho follow, trace or investigate a

thing,®25 Combined with Avwéer , it means "follow from the bogimingi®d

2 yndt-Gingrich, " ¢2 (Z,ﬂf»/w o' Do Glt., pp. 290-91.
ELMO; 2 krfadu; ," p. 118,

2%y11tan F. Arndt, Bille Commentary--The Gospel Acgo
St. Luke (St. Louis: Concordia Publishing House, c. 1956), p. 41.

—an

2381 fred Flumey, "The Gospel According to St. Luke," The Interma-
tlonal Criticel Commentary on ihe Holy Scriptures, of ithe Old and New
Tegtamenta, edited by Charles A, Briggs, et al. (New York: Charles
Seribner's Sons, 1906), XXVIII, 5.

%Amdt, ODe Qi_to; Pe 3%

253 ndt-Gingrich, * w#aga Kodov#&w  4® op. glte, Do 624

26prnat-Gingrich, " 2w &€v  ," ope glte, pe 76
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T
Te this, Luke adds ariy « He stresges that ke investigated overy-
thing, going back %o the announcement of the birth of the Forerunmer,
as we know from the Gospel according to Luke, Luke adds the term
4K p18ias ; which emphasizes that this vas dcae carefully, accurately,
pracisely.?! Hie vae of Zasu) for "Saul, Seul" in the conversion
account of Saul indicates his precision. In other references to Saul,
he uses the Greek form %4 vdes s bub here, in the direct speech of
the volce from heaven, he uses Zaed) , & transliteration of the
Aramale name since Jesus spoke Avamaic,®® Luke further says in Luke 1:3
that he proposes to present his sccount of the 1ife and work of Christ
in an orderly fashion., He presents his account in a2 genersl chronclogi-
cel framavork, beginning with the announcement of the birth of the
Yorerunner and continuing to the ascension of Jesua; on the basis of
painstaldng research,

Although Luke himsalf was not an eyewltness, he had very good
opportunt ties to consult syewltnessas to learn from them direcily and
alsc to check the accuracy of the existing sccounts. As the compenicn
of Paul, Luke hsd muck opportunity to hear Paul, who had ssen the risen
Christ.,.zc" and hed rather frequent contacts with the Apostiles and the
early Christisns., Acts 21:18 indlcates that Luke met James the Less.
Luke may have besn in Antioch when Peter wes rebuked by Paul 030

Colossiang 4:10-14 and Fhilemon 23-24 indicate that Luke was acquainted

27Amdﬁ-ﬁingﬁch, B ﬁcl(p' Sers 9" OB gite, Pe 32
Egﬁrnata.aingﬂoh, " Zaoe) 3" ORe Glbey pe 7493 Acts 9:ld; 26:14.

2% Corinthianag 9:1,
30Galatians 2:11£¢L.
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with Mark, Luke evidently also knew Barnabas. He traveled with Silas,
another companion of Paul .2 At Caeasarsa, at the close of the Third
Hlseionary Journey, Luke met Philip the Evangelist and Agabus, a
prophet.Bz Arriving at Jerusslem, Luke stayed wiith an "early disclple”
named Mnagon of Cyprus, and was received with Paul by the church at
Jerusalen,>> While in Jeruselem and later for two years with Paul at
Caesarea, Luke had many opportunities to speak to eyewltnesses, to
quegtion them,; and to check the accuragy of the extant writings and oral
reports, That Luke carefully checked everything is indicated in the
praface of Luke l:l=i.

Goth the Acts and the Gospel according to Luke atiest that Luke was
a historian of rank.% Ramsay commentss

Luke 1g a historian of the first rank; not merely are his

statenontes of fact trustworthy; he is possessed of the true

historic sense; he fixes his mind on the idea and plan that

rules in the evolution of history; and proporitions the scale

of hls treatment to the importsnce of each incldent. He seizes

the important end critical ewvente and shows thelr true nature

at gresater length, while he touches lightly or cmits entlrely

much that was veluelegs for his purpose, In shorit, this author

should be placed along with the very greatest of historians,>?

To summarize, Luke tells us that many had undertaken to draw up an

A note 15:22,27,32.

F2hots 21:8,10.

*3hots 21:16-17,

34arndt, op. gliep, Pe 28. See also Plummer, gp. @ite, pp. xlvii-
viil; A. T. Robertson, Luke the Higtorisn in the Light of Regsarch
(Wew York: Charles Seribmer's Sons, 1920).

3%, M, Ramssy, The Bearing of Recent Discovery on the Trustworthi-

peas of ihe New Tegtement (Fourth editlon; London: Hodder & Stoughton,
1920). De 2226
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aceount of what eoyewltnesses had told them about the 1life and message
of Christ. Luke himself, after telking with eyewltnesses esnd checking
the accuracy of written accounts and oral reports, wrote down in an
orderly fashion his account of the life and work of Christ. Luke's
purpose is that Theophilus and others who read his account will be mors
firnly convinced of the certainty ( thﬁ"/\f"’-) of their faith and ite
historical foundation. On the basis of careful research and by divine
inspivation, Luke wrote a faithful account which we know today as the
Gospel accordiang to St. Luke,

Before evaluating the views describsd above, we should mote that
the basic and decisive evidence is that given us by Luke. We have
noted Luke's purposze and careful method of research in order to give
& faithful account in his Gospel. Plummsr observes:

Thie prologue contains all that we really know respaciing the

composition of sarly narratives of the life of Christ, and it

is the test by which theorisz as to the origin of our Gospsls

must be judged. No hypothesis is likely to be right which does

not karmonize with what is told us here. Moreover, it shows

ﬁh;—}ﬁ 8.:‘.’1 inspired writer ?elt. that he ggs bound to use research

end care in order to securs accuracy.

How to return to the views of Juelicher that verse 9 was added by
someons unknown and that Luke added verses 11-12. to safeguard verses 1-8,
In his praface, Luke speaks of his sareful research involving actual
eyewitoesses, praparatory to writing his Gospel narrative in order to
pressnt a faithful account, so as to assure Theophilus of the certainty
of hiz faith and its historical foundation. Luke indicatea that Jesus

spoke this parable as we have it in verses l-l3. UWhersas Jesus'! words

Béﬂummer, oRe Sltey Pe Re
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are given in indirect speech in verse %, beginning with verse 9 through
13, we have the words of Jesus in direct speech. Plummer emphasizes
that the vords of Luke must be conslderéd decisive.

Tuelicher feels that Luke could not have written verse 9, because

of the difficulty this would ereate for verse §. Althouzh traditionally

considered difficult, verse 8 need not bs, as will be polnted out in
detall below in the dlscussion of the manager's action to sclve hies
dllemma, 37

Juaelicher finds difficulty with the thought sequence of the verse
in guestion. He considers verse 10 a maxim, mors or less tacked on.
Verses 11-12 in his view fit vith verse 8. The closing verse is termed
an igolated logiom, convenientl& tackad on.

Heading sgain the parable as recerded by Luke brings out the fol-
lowing: TFirst of all, in verse 8, Jesus praised the prudence of the
agnager. cacrificing his own galng; the munager makes a wise and sacri-
ficlel use of his goods toc provide for himself in the futurs., Jesus
adds that prudence in dealing with their own kind ie characteristic of
tha sons of this age. Secondly, in verse 9, Jesus is quoted in direct
speech. He urges His hearers to make a God-pleasing, wise use of their
posgessions. Thirdly, in verses 10-12, Jesus urges that the atiitude
toward money and possessions 1s extremely important. We must realize,
that all of our possessions are actually a loan from God, to whom we
must give an account. HNext, Jesus emphasizes that how we handle our
earthly possessions has a Qery direct bearing on our spiritual well-

being. Fourthly, in the final verse, Jesus states categorically that

iz, pp. 115-19..
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singlensss in service is dseilsive; we can gerve only God or our posses-
sions, not both at the game time. The economic status of a 503)(”
allowad for no part-time job with others. As recorded by Luke, Jesus
makes & cohesive, smooth-flowing application, detailing ths specific
meaning of this parable for thoss who have the secret of the kingdem.

Befors passing on to another difficulty presented by Juslicher's
view, we should recall that the manuscripts hawve the parable as we kuow
it in Luke 16:1-13,

Juslicher's view preseants another difficuliy. Each supposition
of an editorial congtruction allows other suppositlons equally as
valid, All of such suppositions, however, are inferior to the present
etructure. of the parable as found in the primary evidence of Luke as
is emphasized by Plummer above.Bg

We must elso note the view of those uho feel that verses 1-8
repregsent the orliginel parable and that verses 9-13 represent a later,
hortatory addition by the primitive Church to meet its specific needs.
This view changes the basic svidence as recorded by Luke. Luke records
ell of Luke 16:1-13 as the parable spoken by Jesus Himself, whersas
form eriticism describes verses 9-13 as an addition of the primitive
Ghurcﬁ, Dr. Aradt points outbs

Unfortunately, in Form Criticisam, spsculation takes on a destruc-

tive character, because the trustworthiness of the accounts which

w2 posgess in the Gospels is largely challenged. The reeearch is
conducted with much learning, 1t is truey but its chief means is

a lively fancy. Uhat is really knoun, the importance of the role
playod by Apostles like Peter, James, and John, the teaching

3B3ge the comments of Adolf Schlatier, Der Evangelist Matthasus:

seine Sorachg, sein Ziel, seino Selbstaendigkelt (Stuttgart: Calwer
Vereinbuchhandlung, 3.9295, De X,
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witlchh they engaged in day in, day out, the comstent repetition

of the story of Jesus on the part of the first embassadors of

Christ as they went from one comnunity to the other, are_factors

which in this sort of spesculation are largely submerged.
Dre Albrlght comments on the extensive disagraements between the lesding
exponanis of foran eriticlon® and observes:

only modern scholars who lack both nistorical method and

perapective can spin such a web of speculation as that with

which formeoriticism have surrounded the Gospel traditlon., The

surenass with which early Chrisiian leoaders distiangulshed be-

tween normetive and aberrant saylags of Jesus becomes very

clear when we analyze the so-called ggrapha, or apocryphal

logla, collected from extant end from recently excavated docu-

nenta., The agrapha generally express gnostic zf antinomian

idesas vhich are foreign to the Gospels o o o «

Wa should note another fact. The words of Jesus as found in verses
9«12 had a dirset beering for all of His hearers. Although Jesus spoke
this pareble for the bemefit of His disciples, among His hearers were
publicans and sinners, also Pharisees and soribes., The Gospele indicats,
and history rescords that tax-collectors or publicans wsre guilty of
extortlon for the sake of gain., Money often managed them and made them
gservants of mammon. Verse 14 records the effect of this parable on the
Pharisees, whom Luke describes as lovers of money., Tae Bible providss
abundant evidencs that the love of money has heen a problem through the

centuries: it was a problem in the time of the Old Testament; it was a

39%rndt, op. gite, po 13+

4041111am Foxwoll Albright, From the Stons Age to Christisniiy—
Monotheism and the Higtorical Process (Baltimore: The Johns Hopklns
Pross, 1946), p. 293, See also Dibelius, op. glt.; Taylor, gp. glt.;
. William Manson, Jesus the Megsish--The Synoptic ITradition of the
Bevelation of God in Chrigts with Svaciel Reference o Fomm Criticigm
(Londens Hodder & Stoughton, 1952).

4Laibright, op. glte, Pe 293,
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problem in the time of the Chrigt; it vas e problem ir the time of the
primitive Church; it s still a problem todayl

Jesus recognized this problem of money, not only in this parable,
but in the preceding and in that which followed, 2 Jesus talked about
money and its wrong and wnwise use ait other timss during His ministry,
notebly also in Hig sermon on the mount. Luke records rathsr frequently
the comments of Jesus on monay and wealth,

To summarize, Luke carefully describes in Luke l:l-4 his purpose
and method of weseavch before proceeding to vrecord his faithful account
of the 11fe and work of Jesus in his Gospsl narrative. Plummer under—
lines, as gquoted above, that the words of Luke must be coneidered the
primary and basic evidence. Evaluating the various views on Luks 16:9-13
in the light of the above ovidence resulis in the conclusion that these

verges were part of the original parable of Jesus and were spoken by Him.
The Central Thoughi of the Parabls

Jesug gives the central thought of the parable of the Unjust Hanager
in verase 9, and elaborates on this thought in verses 10-13, We may
express it in this way, "Wee your earthly means wisely end sacrificially
in order to provide bemefits for yourselves in the life to comel® Jesus
refers to the prudence of the manager in solving his dilemma. Jesus
urges that we use the same prudence to make & wlise use of money. Thq
matter of & sacrificlal use of money is slsco part of the picture., 2As we

shall see below, the mansger made a substantial sacrifice in reducing

43uke 15:11-32; 16:29-31,
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the amount due from the various debtors. A wise use of morey involves
& sacrifice in sharing with God whal He has given us. dJesus emphasizes
that ws are only managers or trustees of our possessiocus, UYe must
manage wall the possessions God has given us in {rust; our posszessions
nust not manage us! The central thought and its development in verses

10-13 w1l be disoussed in greater detail below.
Translation

Then He (Jesus) went on to say to Fis disciples: There was a rich
man who had a manager, and the latter was accused of sguandering
his possessions., He summoned him and sald, "Why do I hear this
about you? Give an account of your office, for you can no longer
be nmansgeri®

Then the manager said within himself, "What chall I de, because
my mester is taking the management away from me? I am not strong
enough to digy to beg I am ashamed!™ "I've got it! I know what I

- shall do, so thah, when I am removed from office, pecple will
recelve me into their homes,”

S0 he called in each one of his mastexr's debtors. He asked the
first one, "How much do you owe my master?”™ He answered, "One
hwndrad measures of olive oil.," The manager said o him, "Take
your bill, sit dowm, and quickly write 'fifty.'" Then he asked
enother, "How much do you owa?" "4 hundred measures of grain,® he
enswered. "Take your bill and write 'elguty.'”

The Lord praised the dishonest menager, because he had acted pru-
dently. —- For the scns of this age are ulser toward thelr oun type
of people than the sons of light.

And so I say to you, "Make for yourselves fricnds wlih the un-
rightecus mammon, so thai, when 1% fails, God may receive you inteo
the eoternal tents, He whe is falthful in what is very little is
feithful also in what is much; end he wio is dishonest in what is
very 1ittle is dichonest also in what is much, Therefore, if you
have not bgen faithful in your handling of wnrighteous mamion, whe
will entrust you vith the genuine riches? But if you have not bsen
faithfl in that which belongs Lo someone else, wio will give you
that which is ours? No one can serve two mestersy for he will
either hate the one and love the other, or he will cling to one
and despise the otker. TYou cannot serve both God and mammoni®
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Exegatical Study

Verse 1

/m?)e]ez/ ¢ /m s "Then He (Jesus) went on to 28y « « .7
conngcts the parable of the Unjust Manager with the precsding parable
of the Prodigal Son, so that the parables of Luke 15 and 16 form part
of one dimcourse. The manager is acoused of squandering; the prodigal
son wag guilty of the sams, The term “"squandering™ carries through in
both parables, The word (e o-a(apfrrffwvf is descriptive. I% means
%0 squander or scatter sbroad." In Matthew 25324,26, this word is
uged for wimouing.43

0L Kovo peov “manager,” & free mun who served as menager
of the landowmer's estate 4

3:eBriln<dcaBaddw , the root meaning is "to bring
apart,* “to divide, to separate®; Foerster feals that the element of
slandsr need not enter in.4 "Malice need not be assumed in Lk 16 any
mors then falsshood."® Ammdt and Gingrich feel it means to "bring

about changs with hostile initent, even if chargs is just.“”

433mat.Gingrichs t Sea N(a{a @ !'fu »" on. clt., p. 187,

M*Juelicher, GDe Glie, Pe 496 See also Otio Michel, " otHoromia,
~r0s " Theologischeg Wosrterbuch zum Neuen Te nt, aditsd by
Gerhard Kittel (Stuttgarts W. Kohlhammer; n.d.), 7, 152,

45‘*’61'“61‘ Foerster, " 3ca®aAddw ," Thoclogisches Woerterbuch zuws
Neven Testament, edd ted by Gerhard Kittel (Stuttgart: W. Kchlhammer,

1935), II, 70.

%46Janes Hops Moulton and Gaorge Milligan, ¥ Sc¢a @ ad dw " The
Vocabulary of the Grask Tepisment (Grand Rapids: Wm. B. Sordmens Pub.
00.9 194-9)9 Pe ll,é

47ppndt-Gingrich, " Sca Badde) " op, glbe, e 180,
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ws indcates that the followlng participle is part of the
aceusation,

7 Jﬁaﬁp&a'r'm » "property, poesession.® A careful check of
pagsages listed In the various lexicons indicates mo (ltst\tnction-batman
property and real estate. 74 Jzn:pu'rn. is equal in meaning %o ths
intensive 0v7Ta , Ythat vhich is to me.'® This gensral meaning is

supported by the Septuagint and 1ts Hebrew equivalents.*?

Verse Two
ATod )7 Ndag? Tns ot : J X
rAMoSes Tov (di’ Ths scKo7vopmies 9 s "give an
aceount of your amagemsntl"f‘o
Verase Thres

r/(:f«iiire‘ev da;i( ﬁr‘{l)od, Evmcrf:‘r a'cr,vro,u&t are the two alter-
natives open to the manager. Because of the clrcumstances of his diemis-
sely he could hardly expect to get 2 position similar to the oue he was

being forced to waecate. A real dilemma coafronts him as to his future.
Verse Four

é?’ *w ¥V , dramatic sorlst in the gense of "I have iti" A ray

431b1d., "naprd LY pe 345, See also Moulton-Milligran, "Jmepsw,®
9pe git., pp. 650-51; Haury George Liddell and Robert Seott, A Gresk-
Engliah La 1, & nev edition revised and augmented ihroughout by
Sir Henry Stuart Jones, gt al. (Oxford: Glarendon Press, 1953), pp. 1853

854..

475duin Hatch and Henry A. Redpath, & Comcondance to ihe Septuazind
and the Other Greok Versions ﬁm%szmmmmmmm
Books {Oxford: Clavendon Press, 1897), II, 1406-407.

501ng s PPe 113<15,
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of light has just penetrated into the darkness of the dilemma as to
what the manager should do after his dismiszsal, How he knows what to
do, at least for the immediate future!
> 'Zf ?wv el B "ttiey" must be supplied from verses 5-7, uhers,
by reducing their debts or lease obligations as we shall see below, the

menager places the debtors under obligation to himself,
Verse Flve

xpeoqﬁe'c;\arcfv()((o €0s , "oan, debt," and 6753()15'7 ns ,
"debtor," This interesting word is used only twice in the New Testament,
hers and in Luke 7:4l. The meaning underscores "debtors."

T -ﬁp:) Tew  and £ Té’(? </  will be discussed in greater

detail below.
Verse Six

RBarous , bath, a Hebrow liquid messure, containing approxi-
mately nine gallona.ﬂ Plummer suggests the exact figure of 8 3/4
gallons for the bath.’2 Jeremias suggests around eight gallons.sB

T & 7 l Aok Ta o the bill or lease contract. This, together

with the xpeo Pecde Ty will be discussed in greater detail bslow.

g, v, 8. Konnedy, "Weights and Measures,” A Dictiopary of ths
Bible, desline with itg Languags, Literature and Co » inecluding
the Biblical Theology, edited by James Hastings, gt gl. (New York: Charles
Seribner's Sons, 19025, IV, 912. :

52p)vamer, oD Ghtes Pe 355

53Joromias, op. Glte, Do 127, |
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Verse Seven

i
'{ Opovs , @ Hebrew Measure of approximately eleven

bughels.?* Jeremias suggests ten bushela,??
Verse Eight

& Kvpess , the lord." The identification of J ‘\4}:«-: has
caused much difficulty. There are those who feal that it refers to
Jesus, Awong them, Juslicher and Jeremias feel that the parable as
recorded in Luke is not the original parable. It is conjectured that
the parsble as such may have ended with verse ssven, and that Jesus
gives Hip judgment in verse eight. The remalning verses are considered
a "joln" or a later addition of the "primitive (}huz'«‘:h.“s6

B, T. D, Smith feels that ¢ l(u"ows rafers to the employer if
thers was at one time a break at verss nine, If not, then Christ is
m2ant, Seemingly Smith prefers this latter view. Pogsibly "to get
around® having Jesus comnend unethicel prudencs, he suggests that the
parable was addressed to the unconverted.’’ Montefiore, likewise,
feels that "{n the source" Josus was "the lord" who praised the mansger

gimply for being so clever.®

4y ennedy, op. glte
55Jeremias, ob. oite
56Thide, ppe 31-36; Juelichor, gp. lte, Ppe 503-4e

573, 2. D. Smith, The Parebles of fhe Synooilc Gospels——A Critical
Study (New Yorks MacMillan Co., 1937), pp. 109-10.

5%, G. Montsfiors, The Synobtic Gospels, Sdited with sy Inyre-
duction and 8 Commentary (Second revised edition; How York: Maciillan &
Cos, 1927), I, 528-29.
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Some commentators identify "the lord™ with the mastar of the
manager, buby, in explajning the side remark of Jssus as he speaks the
parable, go to some lengths to erase any possibllity that Jesus in
verse Sb complinments what, according to their Ocoldental interpreta-
tlon of the manager's action, cometituted lareeny,?? Ae wa shall see
balow, a situdy of the soclal coudlilons of Jesus' day removes the
difficultles imposad on this parable by the traditional; Occldental
interpratation.

Wherever Luke uses ¢ K u'pws in hig Gospel, hs usea this term
to rafer to Christe This 1s true also of its wse here in verse &.
Seenlngly beeause of the twaditional, Oceldentel interpretation, this
pamsage 1s omltted in listlngs of Luke's use of & Kvugcos 60 yo
should note thai Luke reports the comment of Jesus in indirsct speech
and in the following verses reports Jesus' intevpretation of the meaning
of the parable in direct speech.

tov <o 'Vd:(.c ov Tns & Scias , Hebralsmg a

éL

deseriptive ganitive.

peodor Zahn, "Das Evangslium des Lucas," Kommeniar gum Heuen
Tgstament, (Dritte u. vierte durchgesshens Auflage; Leipzig: A. Daichtertache
Verlagsbuchhandiwng Dr. Werner Schall, 1920), III, 572-73. Ses also
Rengstorf, op. gltes pe 185,

69!‘;171%—(}1%;-3_@, ”l(up, o> " ope glte, Pe 460, See aleo Werner
Foarater, "Kogces o o o 3¢ Jesus der Herr," Theolozisches Woerterbuch
sun Neuen Testsment, edited by Gerhard Eittel (Stuttgart: W, Xohlhammer,

1938), III, 10923 and Hermamnn Cremer, " {vgces ," Biblico-Theolomical
Lexdloon of New Teghament Grogk, translated frou the German of the

second editicn with additional matter and corrections by km. Urwick
(Bdinburghs T. & T. Clark, 1878), p. 383.

a-‘- o b

(’li?ztieﬂﬁch Blass and Albert Debrumner, & Lik des
lichen Griechisch (Neunte Auflage; Goetiingen: Vandechoack & Ruprachi,
1954), pe 109, sec. 165,1; p. 110, ses. 165,
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The first 97 nay be considersd causal. Gaechier considers this
o7 @ hoti recltativum, which would put gpowsws ¢moinrer into
Airsct spesch: "He has acted prudent.‘l.y."62 Since both of these sxplang-
tlons give the reason for the Lord's praiss, both are possible,
gb(aow'fu.ws s used only hers in the New Tostement.©3 Zahn makes
reference to Matthew 10116 and suggests "serpentine wisdoa" ("Schlangen-
kiughat %) b4
0¢ visl TiT «lidves Tevrov | Pgons of thls age.” Expressions such
as this and that followling
are explained by Winer Luenemann as 'Hebrew-like circurlocutiecn,
which however is no mere idle circumlocution, but is due to the
more vivid imagination of the oriental, who looked upon any very
intimets reletionship--whether of connsciion, origln or dgpendenca
~-23 & velation of sonship, even in the spiritusl sphere.>”
Delgeman strongly feels that such expressions should not be looksd upon

necessarily as Hebraisms, but rather at most as "Hebraism of translation”

and that not in every case, sinmoe vi¢s 41s found in a number of formal

tlitles of honor in inseriptions and on coins.66

nl wiot TS alidwes Ted tev s "sons of this age." We would

62pqul Gaechter, "The Parable of the Dishomesi Steward after

-"4) %al Concsptions,” The Catholie Biblical Quarterly, XII, 2 (fpril,
950), 130.

3hrnat-Gingrich, " fpovisecrs ,° @D olbe, Do 874
C4zahn, op. glbes DPe 572-73.

6523017 Detssmenn, Bible Studies~-Sontributions chiefly from
mmm—mmmmﬁmum_sma. e Literaturs,
and the Religion of Hellenjstle Judaism snd Primitive Ghristlgndty,
wangx ted by Aluander Grisve (2nd editlon; Edinburgh: T, & T, Clark,

1909}, p. 161,
ﬁéibid., P 16?—66. Sugm, PRe 54-57.
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say “"worldling." Strack-Billerbeck inform us that this term was not
used by the rabbis, even though "sonz of the coming age" in the gense
of Mone who will have eternsl 1ife" is frequent.®?
¢ls Thv FEVEIV Thyv favrly s iR relatlon fo thelr own
glan (i.e. peopie of thelr own kind)."®® The worldling mows how to
treat his own kind of pecple, how to manage them and use theam for his

own pu;:-pc:-m.ég
Verse Hins

EK TOY puaiwrad , Genitive of source; jmapmw-—va in
form 1z & Dorlc Genitive wlth the ablative singular 3.70 N g 21> 2
ie derived from ?%n 2 ( ¥ 3ir o, the emphatic atate), which is
agatn derlved from @ 3¢ «A Mthough it seeas to signify that ™in
vhich one trusts," some fesl that it means "things deposited.® It

bacame the term uged for money and is used as such in the T:argm:u*s.'?2

&THormann L, Strack and Paul Billerbsck, "Dag Evangelium nach Marius,
Lukas, und Johannes u. die Apostlegeschichie, eriasutert aus Talmud u,
Midrasch," Lounenter zun Nouen Tegtament gus Talmpud und Midragch
(Muenchen: G. H, Back'suhe Varlagsbuehhandltmg, 1924), 11, 219, Supra,
PPe 57=59 for discussion of such terms as "sons of darkness," "sons
of arvor," "men of destruction® occurring in the Dead Sea scrolls.

5:} j.l'l{:l'j.ﬂb }E'fE ‘9“ oD. cite, Do 153,

""Z!‘lhn‘. SBe Qizge, po 57_40

701, T, Robertson, A r of the Greck New Tssbament in the
Light of Hi ‘.Wr cal P_aw th edition, revised; lNew York: Georgoe H,

Doran C COap ©el923); Pe 25he

T hadt-Gingrich, ® feajmwres , " gp. glb., P 491; Joseph Heary
Thayer, A Greak-English Lexicon of &L Hoy Teghtament belnz Grima's
Wilke's Clavis Noyl Tostamenti Reyised and inlarged (Corrected editiong
Chicago: Ameriean Book Company, 0,1’389) s De 388,

72‘md'r,, on. clte, pe 357.
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Mt wra T 4 3¢Kias , "mammon of umrighteousness® or
"unri ghteous mammon," genitive of definition;’~ Hlass-Debrumner consider
1% a "deseriptive genitive.“'”* It i3 not termed “"unrighteous,® becauss
this is an inherent characteristic of money or wealth. It is termed
"unrighteous maumoﬁ,” because money too oftem becomes the master rather
than that man ig the master of his wealth, Strack-Billerbeck feel theat
manmon is deseribed as unrighteous, when it is acquired or used in a
sinful manner.’? "Health is connonly & snare and tends to promote
unrl chteousnesg, n76

The gtatement frequently made that "mammon of unrighiteousness® was

& current phrase is micleading. It is true that we find phrases

lilzg_ “mamﬂmon of dishonesty,™ but not as deseriptive of %1 wealth

-=only of wealth dishonestly or unrighteously acquirsd.

o Tav ?’f(?\l'??‘{' , "hen 1t (wealth) fails® (at death), an event
in the indefinite future but definite as an ovent.

55 ww Tl o "they may receive you." To uhom does "they" refer?

Wy

Thie has been variously answered, The usual and almost universel sug-
gestlion ie that "they" refers back to ¢ cAdavs , friends wio are made
by a wise and sacrificial use of mammon. How is this done? By investing
a part of our income in charitable endeavors. Those who have bsen

brought to faith, and those who have been helped will testlfy to Ged

3. ¥. D. Moule, An Idiom Book of New Testament Gresk (New York:
Cambridge University Press, 1953), p. 38.

74‘Blaes-!)eBnmner, oRe glte; p. 109.
75S'trackaillerbeck, oDe gltey; p. 220,
76p1 ummor, ope glte, Pe 385.

77cmith, gp. glie, pe 111,
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that thelr benefactors have shown themselves children of God by their
conduct. Docause of such evidence of faith, God will receive the
benefactors into the heavenly mansions, where those who have been helped
will welcome them.'® If we tramslate 9¢ &ww7ac as "they may
recelve you," the word takes on the meaning of "weleome." One should
then translate, "they may welcome you.“79

The "they" of & ég w7 Tée  may have another meaning. The "they"
refere back to God. Strack-Billerbeck emphasize that a construction
designed to eircumvent the pronunciation of God's name is frequent in
the rabbiniecel writings and conclude that this is true also in the case
of ‘ge'éwf roc %0 Jeremias concurs with this conclusion.3 A similaer
construction is found in Luke 12:20, in the verb # w+<( ™7~ ; hers it
is God who calls back the soul of the vich fool. The present writer
feels that God is meant as the subject of 5(‘?“«’3‘“ o« It is God who
will roceive into heaven those who, in faith, make a wise and sacrificial
uge of their earthly possessions, This is in harmony with Matthew 25:40,
where Christ sayss 9Truly, I say to you, as you did it to one of the
least of these my brethren, you did it to me." Although those who have
been benefited may welcome their benefactors, 1t is God who receives
them inte the eternal tents., The meaning of this verse wlll be devel-

opad in grsater detall below.

ﬁ?lummer, 0. glte; PPe 385-86; Sae also Armdt, op. gll., Pp. 357-
58; Zﬂhn, Qp.. g&.’ pp. 576"'770

79?-;101116, one Glies po %3 See also Aradi-Gingrich, P exoreac
.o.p,n gﬂ.,.p Da 1760

805t rack-B1110rback, ope glles Pe 22Le
31-.791‘91!11&8, _gg. i‘.ﬁ.’ Po 34-0
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Verse Ten

O @ir—is » "he o is falthful,” is equal to O /¥ acrras
€ Aa K-‘""r'%_’ s ™n a very 1ittle," "in which is very 1little,”
since the superlative doss not have an article, it has tho meaning of

‘the elativeogg
Verse Eleven -

70 & dAnbivor s "genuine,® "real,® e, 033 (At AtV B
is masculine 2 Aw e vy is neuter. These two terms are to be con-
siderad opposites, Mammon is transitory and fleeting, untrustworthy
and deceltful. The true riches are trustworthy and eternal, spiritual
and heavenly, The thought 1sl'hhat if we put too high a value on
transitory mamaon (earthly possessions), we have no interest in nor do
w3 truily care for the heavenly treasures. This means that we are not

trae belie'mrs.s‘!*

Yerzse Tualve

/

Ev Ty & Ado P r’v‘;f s "in that whaich i1s not yours,® "thei
waich belongs to another.” Montefiors suggests: "but in Luke's inter-
pretation, we must render it 'that which is not your owm,' 'that which

does not really belong to you."’35 Thege words recall the words of

82Amdt—Gingrieh, " é a 4()(:"'?'05 ,“ OBe ﬁop Pe 243,
Saﬁmdt-’&ingﬂch, 2 ;i?\h b aros 9" 0B. ﬁo, Pe 360

34Amdt, Qo @lte, DPs 358-59; Plummer, gD. Shie, Pe 336, Seo
Van Osterzee, gpe. glt., Po 248.

35:‘.~:Iozr&.a£’iorag oD« glte, Pe 532

\
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David as recorded in 1 Chromlcles 29:14., GOod, as it were, loans us
money, Ye are managers of it and must give an account as to how we
have used it. In the words of verse 10, money is EA4x f""f‘:’ . This
will be dlscussed in greater detail below.

A€ TE o o This reading §s supported by BL and Origin,
Tortullion has nevm. The Upwé Tépo»  reading is ettested by
NADPRXIMAZ ete. Since B is the most important manuseript,
and the reading of Wicétéps> 4g more difficult tham UmevTepsv |,
the formor seems to be the more probable reatding.’36

In this varse, Jesus coatinues the antitheileal parallelism. The
trensitory mammon He terns "that wailch belangs to somecne else," that
vhlch {8 only on loan., The abiding "true riches® Jesus terms "ours,.®
Thase spiritual, heavenly riches bscome ours through Christ. Bub Luke
indicates that 1f wa do not use wall that which is on loan to us, we
Will not receive that which ghould be "oizrs." They cannct ba ours,
bacause we are then not balisvers who receive these riches through

Chriet, 87
Verse Thirtesn

f {
0% FTus is a housshold servant; S ¢v Atve«” means "servs,

obay, perforam the dutiss of a slave."33

86p1vmer, one gites De 337, Ses also Bberhard Nestle and Erwin
Nestle, editors, Novun Testementun Gracge gun gnparatu eritlco (17th
edition; Stuttgart: Privileglerts Wuerttembergische Bibelanstalt, 1941),
p. 199, 3 :

870r0dt, 0p. Ghiie, pe 359; Rengstorf, op. glte, p. 187.
88\ rnat-Gingrich, " Sovdéu W ," op. ghte, e 204,

-
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5‘7"9?(_?5 Tac <£J“’ Te—“xw s "cling to, ba devoted to,” in the
middle only in "our .T.ii:a.'c'at'.lu'e.“89

0 Svrarte Bed Sewhéver Kal guapowvX  enphasizes
that only singleness of purpose in serrice is possible, We elther
serve Cod through our use of money or sarve money as our good, "I% is
preciacly this servige of Mammon which stands in the way of 1ie true
use, that use which redounds to the glory of God."C Jesus demonstrates
that dvuel ssrvice ie impossible. First, He points to the emotions:
either Cod or mammon wlll be loved more than the other; it is impossible
to love each in the same measure, Then, He refars to the evaluation by
the intelleet: 1t 1s only possible te honor one mors than the other;
1t 19 not poasible to give the same amount of honor to both, X Although
not exprassed hera, it is God who expects o be loved and honorsd abowve

92

everyone or everything else.

?‘Sghz’nd'b-!}ingnlch, * g Telxw p" Do 2llte, Pe 72
Pvan Osterzee, gp. glte, pe 248. See also Matthew 6:24.
91111*5&:1’5, on. glte, pe 359

925 uke 14326,




CHAPTER VI
THE SETTING OF THE PARAELE

In His parables; Jesus shows His intimate knouwledge of life and of
nature. He draus rapid, vivid, and aympathetic sketches of the common
life of men with aan unerring instinet for the easential points to
bring out the truth in His teaching. Only Jesus' parables give an
idea of the 1ife and manners of a small esta_te on the confines of the
Roman empire, as they appeared to persons living in that society.l
Hers emphasizes that Jesus was well acquainted not only with the life
of those who farmed small plots of ground, but alse with life on large
estatas."?‘ From the parables of Jesus, we have perhaps a more ccmplete
pleture of potit-bourgecis and peasant life than we have for any other
Provines of the Roman Eapire except of Egypt, where the papyrl come to

our halp..3
Gstates end the Mosaic Law

In this parable, as well as in others, Jesus makes rafersncs to
wealth which, whally or in pert, wae based cn the possession of land.
Jesus draws on this phase of life about Him tc illustrate a definite

1z, s, Bouchier, Syria as g Roman Provinge (Oxford: 2. H. Black-
well, 1916), p. 209.

“Johannes Herz, "Groszgrundbesitz in Palasstina im Zeltalter
Jesu," Palaestinelshrbuch deg Deuiischen evengelischen Ingtituts fuer

Al teriumswlssenachaft des Helligen Landes zu Je lem, edited by
Albrecht Alt (Berlins B, S, Mittler & Son, 1923§, X1V, 101-2,

3. H. Dodd, The Parables of the Kinzdon (Revised; Londons Nisbet &
Co.y Ltd., 1950), pp. 18-21,
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polut He wlshes to make on His hearers, to drive home a spiritual lessom,
The guestion has been asked, "Did God not provide a safeguard in

the osaic laws, so that land would stay within the relatiomship or at

least within the tribe, and would this not have prevented the formatien

of largs estates?™ This is true, Centuries before at Simsi, God did

make such provisioas in the Mosaic law.

The land shall not be sold in perpetuity, for the land is minej
for you are strangere and sojourners with me. And inm all ths
country you possess, you shall grant a redemption of the

land, o o o But if he has not sufficient means to get hack
for hlmself, then what he scld shall remain in the hand of him
who bought it wntil the year of jubiles; in the jubllee it
shall be released, and he shall return to his propertiy.

In delineating the law regarding the inheritance of land, God seid:
The inheritance of the psople of Israel shall not be trans-
ferred from one tribe to another; for every cne of the people
of Isracl shall cgleave to the inheritance of the tribs of his
fathers,)

Vhen Boaz bought the fleld of Naomi, it was in keeping with God's

123161&:74.6 When Haboth refused to sell his field to King Ahab, he was

obedient to this law of God.’

When the people asked for a king, Ssmuel warned them:
He will take the best of your fields and vineyards and olive
orchards and give them te his servants. He will teke the tenth

of your grain and of your vineyards snd glve it to his officers
and to his servants.

SLoviticus 25:23-24,28; see also Leviticus 25:23-34.
Sumbars 36:7; see also verses 8-13.

Shuth 4s1-12.

] Kings 21:3ff,

%1 Samusl 8314-15.
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These words of Ssmusl wers fulfilled. The Bible speaks spacifieally of
Ahab and the manner in m.ich he secursd the desired vinsyard of Naboth,?
Social injustice on the part of kings, his nobles and favorites, and
others ho dealt unserupulously with their fellowmen grow. Amos,
Isaiah, and Habakkuk espscially raised thelr voices in protest and in
condemnation againat the unscrupulous amassing of wealth and posssssiocns
at the expense of others,t0 After the return from ths Exile; lichemiah
found it necsssary to polnt a wrathful finger at the seme ovil, Tl Vealth
in Pelestine meant ownership in land; often dishonestly and unrighteously

acguired.L?
During the Hellenistic Peried

Through the changing tides in the fortunes of their overlords, the
Jeus learned the bitter truth of landownsrship.

the root of lend ownershlp, in the East as in the Wesi, was

milltary congusst, foreible seizure by & group, tribs, or

people with superlor powsr.*~”

We shall highlight this in the follouing paragraphs.
The Zenon papyri ched light on what appear to have baen extensive

% fings 2133€f.
107saiah 3:12-15; 5:85 Amos 4:l; §:7-12; Habakluk 3:14; Micah 2:1£f.

112€ehemiah 5. Ses also Gsorge Adam Smith, Jerusalem--tbg Topg-
graphy, Econcmies snd History from the Earliest Times io 4.0, 70 (Loundon:
Hodder and Stoughten, 1907), I, 279-82, 288.96, 367-63.

*“Louts Finkslsteln, "The Pharissss: Their Origin and Their Philo-
sophy,” The Harvard Theclogical Rewview, XX, 3 (July, 1929), 13990,

13, Granott, The Land Syetem in P ne--fistory and Strusturs,
traﬁ;slated from the Hebrew by M. Simon (London: Eyre & Spottiswcod,
1959 2 Pe 15,
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holdings in Pelestine by Apollenius, treasurer of state under Ptolemy
I1 Philadelphos of Bgypt, 261-246 B.G.u These documents alsc shed
light on conditions in Palestine and the extensive trade of Egypt with
Pelestine and the reglons beyond the Jm-dtm.l5 PIS 594 speaks of the
ostate of Apollenius at Baltianata in Galilee, which presumably was a
revoeshle gift (Swp#<) of the king to his favorite.t6

In comenting on Rostovizeff's Hote on the Economic Policy of the
Perzamene Kinzs in Anatolien Studies Presented to Sir ¥, M, Remsay, Hers
concludes that, although conditions in the above area were someuhat
differsnit, there was & definite similarity to Sgypt in the developmeunt
of land ounership, estates, and taxes in the varlous hellenistic coun-
tries, This ig especially true of Palestine, vhich for sometime was
ruled by the Ptolemies. Unfortunately, the source materials, giving the
deteils, are not nearly as numerous as in Egypt. The differance between
Bgypt end Pslestine was mainly in two points: a. In view of the
changing climate and its effect on the yleld in crops, the land-tax was
one-tenth ( S ¢ K& Thn ) of the erops and fruits; b. The Greek cities,
such as those of the Decapolis, contrelled the land arcund them, and
very likely, at most, paid a specified sum to the state (rvv 74 g < )
rather than a percentage land-tax, The belanca of the land whiich was

not privately owned, became "orown lands" and were under the superviszion.

L5131 an Tinn Vesternenn, et al, editors, Zemon Papyri--Buginec
Papers of the Third Century B. C. Deallnz with Polestine gnd Egwnt (New
York: Columbls University Press, 1940), I, II,

lsHarz, op. gite, ppe 107-8.

161014, p. 109.
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end comtrol of those wio contrasted to collect taxes L7

The Zenon papyri discuss only the landholdings and affairs of
non-rasidents of Palsstine, Unfortumately, these papyrl do not spesk
about the 1ife of the native population and the frasusncy of large and
small estates., Bub they do indisate that, alrsady in this early part
of the hellenistic era, the Egyptian king made land-gifis (S wpes ) in
Palestine; this had the effect of shrinking the amount of land available
to the small, independent farmer., Herz feals that the latter was not
as numerous ag 1s somelimes supposed. There was llitle change during
the follewing decads. The little information which has coms dowm indi-
cates that the numbar of estates and the sizs of eztates inersased
during the chenging fortunes of the various rulers of Palestine into the
period of the Roman acc‘upation.ls In discussing {inds of vinsyard
leases from the first century B.C. in the Parthian village of Kopanis,
Deissmann concludess

In form and contents these Parthian texts are rich in parallels

to the legal documents that come to us from Egypt. They sym-

balize the trivamphant march of Western civilization, and prove

that the Hellenisation of the Parthian kingdom must have been

greater then had hitherto been assumad. The contracting parties

and the wltnesses are all (to judge from the names) non-Greeks

{no doubt Parthians) belonging to a small village; the names of

plages and persons aye of the highest interast to students of

Iranian etymaology, but the documents are of great value to the

historisan in general, being dated by the reigns of f‘ssaeidae
and their consorts, with the Ssleucid era am basis,

171bide; Do 104s

18114d., p. 109, |

192401 £ Deigsmann, Lisht from ihe Anglent Fast, the Naw Togtament
Illugtrated by Recontly Discoversd Texts of the Graeco-Homsn Horid,
translated by Lionel R. M. Strachan (New and completely revised edition;
New York: Harper & Brothers, n.d.)y, Pe 34.
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Alt concludes that, beglnning with the early Hellemistlc period, the
Upper Jordan area and that of Lake Huleh were the king's domain, The
seme was trus of the Plain of Esdraelon, of Acre, and alsc of the hilly
portion of Galilee well into the Reman perloduzo

In the Macocabsan days, eilotments of land were made to Jews in
Galilee,*t The books of the Maccabess and other sources indicate that
Palestine had a wealthy aristocracy of hellenized Jews, headed by the
high priest; the wealth of these Jews was due partially %o large land
estates, Later, Julius Caesar conferred on Hyreanus, the Hasmonean
high priest and ethnarch of the Jews, certain tribufse benefits, and
confirmed to Hyrcanus and his family the villages in the Egdraclon Plain
and all the land, villages, and places which had formerly balonged to

the kings of Syria and Phosnicia.??
In the Reign of King Herod

Apide from hereditary estatas, Herod bscame immensely wealthy inm

2001 brecht Alt, Kleine Sebriften gur Geschichte des Volkes Israel
(Muenchen: G, H. Beck®sche Verlagsbuchhandlumg, 1953), II, 394=-93.

Lprederisk Co Grant, The Ecopomic Backasround of the Gospela (New
York: COxford University Press, 1928), pp. 65-66,

“%, Rostovizeff, The Soclsl and Economlc History of the Hellomis-
Hig Horld (Corrected first editicny Oxford: Clarendon Press, 1953),
1IT, 1165; Joseph Klausner, Jesus of Nagareth, His Life, Times, and
Teaching, translated from the origiual Hebrew by Herbert Damby (New
Yorks The MacMillan Co., 1945), p. 180, :

“)‘Bfﬂavius Jogephus, "The Antiquities of the Jews,” The Works of
Flaving Jogsephug, translated by William Whiston (Philadelphia: David
MeKay, Publishers, n.d.), XIV, x. See slso Al%, op. git., pp. 391-92;
H@I’Zg _QQ; g’;&cp i-?o 111.
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righes and in estates durlng the years of his reign over FPalestine,
Heichelhein estimates that from one-half to two-thirds of the kingdem
was Herod's private domadn, Anguaestus, for example, rsturned to Hered
the land vhich Antony had glven to Clecpatrs: the disirict of Jericho,
Gadars, Hippos, Samaria, Gaza, inthedon, Joppa, and Stratc's Towar, 2
Later, Augustus gave to Herod the tetrarchy of Zenodorus, the distvicta
of Ulatha and Pardas, and the surrounding terrltorles north and northe
west of the Sea of Galilamzé Hot to be overlooked was Herod's propen-
glty %o enrich himself by using false pretenses to pub awey many of the
nobility aad confiscate thelr terri torles, 27

Harod used some of hig wealth and estaites to bulld up a new
arlstocracy, indebtsd to him. Thus; Josephus writes:

Now of the psople of the cownbry, scme joined him because of the

friendship they had had with his father; and some because of the

splanddd appearance he made, and others by way of regquital for

the benefits they had recelved from botk of themy but the greatest

number came to him in hopes of gebiing somewkal from him afterward,

if he vers onse flraly sgettled in the ld.ngdcm.?s
Harod gave extensive gifts to members of the imperiasl femily. His last
will and testament bears elogusnt testimony of this fact: to Cassar,

Harod begueathed 10,000,000 drachma of colnsd money; to Julia, Caesar's

2AF, M, Hedchelheim, "Reoman Syria,® An Egonomie Sucrvey of Angient
flome, edited by Temmey Frank (Baltimore: The Johne Hopkins Press,
1938), IV, 1641,

23Tosephus, "The Jevish Wars,® gp. giie, Iy xx, 3; "Antiquitles,®
QR0 glte, XV, vii,

o -
“6Jc.aaphuss.. "Wars,® ope glles I, xo; 4-5.

2T josephus, "Antiquities," Q. glte, XVII, xiij XV, i. See also
A. He M. Jones, The Herods of Judea (Oxfords Glarendon Press, 1938); p.84.

2330sephus, "Antlquities,” on. ghte, XIV, xv.
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wife, he gave gold and ailver vossels and costly gaments.z" During
his lifetine, Herod carried cn extensive building operations im his
realm {e.g, Samarfa, Caesarea) and beyond his rsalm; many of these were
named to flatter the imperial family, Herod also undertook to rebuild
the Temple at a tremendous cost to endear himself to the Jews.

To do all this, Herod had sourees of inecame in sddition to the
%taxes he exacted from his subjects. His estates provided him with his
greatest source of income; his commercial and industriel ventures also
provided him with much money.30 The will of Herod gives some indisation

of tha grest extent of his estates and of his finaneial resources.
fistates in the Tme of Chriat

At the time of the ministry of Jesus, the over-asll picturs in
regard to large estates and land-holdings had not changed considerably.
Days of turmoil such as charaatérlzed the relign of Archelaus and the
transfer of Judea and Samaria intec a provinge ruvled by a Roman governor
had nade some chenges, In banishing Archelaus to Viemna in Gaul, Caesayr
Avgustus is said %o have taken over his possesaions.Bl

in speaking of conditions in this era, ws should distinguish be-
tween the Greek clties, such as, Gaza, Anthedon, Askalon, Joppa, Ptole-

mais, Cassaras, Samaria-Sebaste, end the ciiies of the Descapolis, Some

29&;@

BOIZido

3Ap, Momigliane, "Chapter XI, Herod of Judea," The Cambridgs
Ancient History, edited by S. A. Cook, gt al (New Yorks MacMillanm, 193%),
X, 331,

.s XVII, viid,
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of these cities, especlally those of the Decapalis, were uzder spacial
protection and rule of Rome, They all had a large territory surrounding
them which was under their own comtrol, The land was elther owmed by

the cities themsclves and leased oubt to its oltlzens or the land was

owned in large estates by large landowner citlzens 32
The Gospels and the report of Josephus picture Judea, Samarls, and
Gellles &s a land of many villages inhabited by peasante

ebove hon--just as in the lats Hellenisiic pariod under the
Mageabseg——stands & native aristoecracy of largs lardowmsrs, whe
ara patrons of the villages; men like Josephus himself and his
rival John of Gischala, Philip son of Jakimus, and others. These
men are not only rulers of the land and leaders in ite religious
1ife, but capltalists and msrchants on a big scale, wio some-
times add to thelr weelth by daring speculatlons {such as John

of Gischala's sale of oil to the eity of Caesarsa) and kaep

thelr mongy in the nationsl bank--the temple at Jerusalem. Still
more opulent are the officials of the kdngs and tetrachs, and the
kings and tetrachs themselves and their families., Lastly, we
find estates of the Reman emperor himself and the imperial famlly,
and even a Roman military colony established by Vespasian at
famava afber the Jewish War, Such were the conditions of 1life in
Palogtine, and in later times thers was clearly no change, exeept
that landed proprietors of othgg than Jewish ovigin, like
Libaniue, increased in number.

Rostovtzell notes that the Jewlsh sristoeracy "consisted mostly
of largs landownsrs who exercised a kind of protectorate over whale
villages and smaller towms."34 Herz feels that the large estates were
in the smaller and larger plains of Judea, Samaria; and Galilee.>?

Joremias, AlY, and Avi-Yonah contend that a large pari of the Galilsan

321\{. Rostovizefl, The Soginl and Econcmic Hisitory of the Remap
Eppipe (Oxferd: Clarendon Pregs, 1920}, pp. 245-46.

3bide, Do %49
H1pid., p. 568,
35H81°Z, op. gite; Do 112,
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uplands, the Uppsr Jordan area, and that of Lake Hulek wars under direct
imperisl adwinistration in the form of latifundia, ia the hands of
foreign lendlords,® Klausner admits the existence of ths latifundia,
but feels that they were mot a preminent feature of lifs in Palestine
o the days of G.'czxist.37

¥lausner contends that the bulk and mainstey of Palastine were
seali owners of land, Together with their families they worked their
oun land; used most of what they raised, and bartered or sold the rest
to secure sbsolute necessities. Illness or unfavorsble sessons often
reduced such small landowmers to poverty. Througk borrowing money or
sead from landowners with larger means at high rates of interest and
then dofuulting, they often lost their 1311&.33 In borrouing, they would
glve what we today would term "notes" these were recorded in the
government bureaus and were to have been returned as socn as the debt
had been paid. Too often it happened, that such notes wers not returned.
This would, then, give the person who had loaned the seed or momey a
certain "hold" on the borrower. Josephus records that, at the beginning
of the revaluticn in 66 A.D., the govermment archives were burned %o

destroy espscially the record of such notes.39 One cannot bui wonder

36A1t, Do Chtes PPe 294~95. Soe also Joachinm Jeremias, The Para-
bleg of Jesug, translated by S. H, Hooke from the third German edition
(Loudou: SGM Prese Ltde, 1955), ppe-58-59; M. Avi-Yonah; "Map of Roman
Pal(esw;aa" The Quarterly of the Department of Antiquliies in Palasting,
¥ (1935), 175,

371{1&1131331" ODe ﬂj}_., Be 1380,
331hid., op. 179-30. See also Heichalheim, 9n. glbe, Do 147,

3 Jonephus, "Wars," op. git., II, xvii, 6. See also Adalf Buechler,
"Der galilseische Am-ha-Apsg des swelbten Jehrhunderis,” Beliraezs gur

innera Geschi mmﬁ&wm;}mmmmm
Jahrhunderten (Vienna: Alfred Hoalder, 1906), ppe 247-49.
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whethér in a similar way the Pharisees "devoursd widows' houses, 40

Klausnar concludes that

Thus, apar® from the comparatively few large landowners with great

eshates ('fathers' houses' . « o ), and the more numerous wsll-to-

do voesant class, we find a multitude of holders and a

complete "proletariat" of every kind ., o o "

Dalmen cautiously euggests that it is impossible to state the extent of
the small independent farmer (Kleinbsuer) in hercdian Palestine, and if
thiz type of farming wa= as extensive as Klausner assumes.42

It wag to the interests of the Roman government to favor the more
extensive cunership of land, snd to protsct the large landowner,

The policy was dictated less by any regard for the interests of

e populece than by the desire to see the fimancial responsibili-

tles of the cultivators backed by guarantees; for land wvas the

mogt concrete and most accessible form ef property.

For obvious reasons, tha great landouners wers prepared to swallow their
national pride znd to live on terms with ths Roman government.

The matter of land-distribution was a cause of discontent and
ill-fesling between the upper and lower classes in Palestine, The latter
wished to pee land radistributed in accordance with the Mosaic law. 44
This discontent becomes especislly meaningful when we remember that

large estates were often held by forsigners; who carsd litile sbout the

i~

£

)

.0
“Mark 12:40; Luke 20:47.
“ﬁiﬂausnar, op. git., p. 182,

42Gustef Delman, "Der Ackerbau,® Arbefit und Sitte in Palsesiina
{(Guatersloh: G, Bertelsmann, 1932), II, 157.

434, Idris Bell, "Chapter X, Egypt under the Early Principats,”
The Cambridze Ancient History, edited by S. A. Cook, et &l.(Hew York:

4iLeviticus 25:23-24,233 25:23-343 Numbers 36:8-13,
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Jewlsh lav, In the parable of the Wicked Husbandmen, Dodd sses evidence
of the kind of & thing that mey have happensd many times, especially
after the revoli of Judas the Gaulonite in 6 A,D., and which continued
until the fiansl rebellion in 66 A.D., culminating in the disastrous

defeat and destruction of the Jews in 70 A,D.%45
Terms of Land-Lease

ZSevarel different kinds of leases wers coumon in the time of
Christ. Although some would speak of four kinds, it would seem that
bagically three different types of rentals or lease fess were in use.
in the first kind, the lessee gave the owner, or, if a sub-leogsee, the
subw-lessor, a certain percentage of the crop. Thls varied from one-half |

to one-fourth, In the gegopd kind, the lesses agreed to pay a set amount

of the producs. In the third kind, the lessee agreed to pay a set amount

in money. Im both the second and third instances, the lesses was the

-

losar 1f he grev lese and made less money than the amownt set in the
lease, If he graw more and hence made more money, he was by far the
betier off. The risk in both ingtances was strictly his.46 Sub-leasing

of ground by a sub-lesses was not wnconmon.

Hetate Organization

An important fact must be remembered in attempiting to reconstruct

45G, H, Dodd, @p. gll., Ppe 125-26.

46palman, op. glte, pe 15%. See elso Samuel Krauss, Grundriss dep
Gogambyl ssenschaft deg Judentumg--Talmudigche Archasologia (Lelpsigs
Buchhandlung Gusiav Foek, 1911), II, 110-11; Herbert Danby, translator,

Ihe Mishuogh, Wﬁmmmmmmw
Explanatory Notes (Londen: Oxford Universily Press, 1950), pp. 25-26,
9 - ®
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detalls of sstate organization and adminiatration. Mommsen reminds his
readers that Palestine, after all, was variously dominated by Egyptien,
Syrian, and Romsn influences.*! Olmstead reanders this verdict:

Our conslusion nust be that thers is no simpls formula that will

sxplain the whole devalopment of land tenurs in the anclent Orient,

A luvge part of this territory wms indeed farmed under conditions

approaching those found or ths manors of medieval Burops, but thers

was no little ownership in fee simple: ¢ . . Wa can bs surs that
the land system of the Hellenistic and the Roman world goes back to
those of the ancient Orient, and that there is %o be sought the
source of the serf estate. bBut it should also bs remembersd that
other gsystems of tenure remained in the Orient until the time of

A.exander and th?é they have survived to the present day in Arabic

end Turkish law,

Uafortunately, as far as can be ascertained, Olmstead never spelled out
hig findings and opinions on land tenurs in detail,

HAeichalheinm has recorded in summary form his findings and sugges-
tions as %o estate organization. Many estates in the Roman Middle East
under a single sdministration wore mows often worked by tenants or serfs
than by slaves or iréd laborers. Scmetimes not only the produce, but
slso the produgts of an estate wore mold on the market. Two types of
hived laborers occur: "the Ep ga 7ac operarii (probably 'paid
by the task®)" and the © /wrﬁ-w-ru' marcernarid (probably 'paid by
Hwme').? In discussing the m(ré wzac , Heichelheim suggests that many
of these agricultural laborers were often also small tenants. The

estates also employed specialized workers as tenants. Thers wers several

types. One of these is the gris (gardensr), substantially the same as

4T7hecder Momnsen, The Proyinges of the Roman Eupire from Gassar
4o Diogletlan, trawslated by Willism P. Dickson (New York: The Maclillan

Go., 1909), Ii, 162,

""3;1;. T, Olmotead, Land Tenure in the Ancient Oxient (New York:
MagMillan, 1926), p. 9.
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the (u-e'rtxas . He was a free man who was pald a ceriain part of
the harvest, A tenant with a fixed rent, the hoker ((u.crﬁ‘w s
in videst senze) was less frequently found. The most important type
of tenant was the ghatla, identiecsl in meaning and etymology with
77 Cwpy 05 and golonug,

The 7 Ewp 7',5 remained for life, unless he gave notice to
his landlord or was dismissed. The father was often succeeded by his
son as a 7e utﬂar&'é « The /ewpd. +s  had certein rights such as
~the right to claim compensation for iamproving the soll.

The arlg could work on a largsr scaelejy he employed sub-tenanits to
work his heldings. The Foman veterans, found throughout the Roman Near
East, used the grig to till thelr landegrants 47

As the Gespels indicate; Palesiine in the time of Christ was well
dcquainted with smell and large estates. Some details which are inter-
esting and very importaut from our point of view, are not spelled out.
In reforring to 1life on estates, Jesus made reference only to thoss
' featuras which wars necessary for ths parvable in question. We shall
reconstruct belov as acourately as possible the important details in
the pavable of the Unjust Manager, based on a careful study of the

socizl and economic conditions of Jesus! day.

49ﬂaichalhein, QD m-, PPe M&‘ﬁgl



CHAPTER VII

THE PROBABLE SOLUTIOH TO THE PARABLE

A Grux Interpretum

The previous chapter gives a survey of the economic and social
setting of land tenure at the time of Christ. Although the Gospels
provide informatiorn and the parables of Jesus offer unique and interest-
ing insights, we do lack definite information on important details. The
temptation arises to supply these on the basis of our western experience
rather than to find more probable sclutions, based on eastern life and
cugtcns., Gaechisr suggests:

That a parable, coming from an Oriental (Jesus) and being addressed

to Orientals (Jews) should be understood in the light of Orientsl

cugbong, isg a truism,
The traditiocunel interpretetion of the parable of the Unjust Manager is
a cage in point. By folegting our Occidsnital experience on an Oriental
Parable, this parahle has become a "grux interpretum,” giving rise %o
the ominous question: "Is Jesus here commending dishonesty?®

4z indlcated above, Ur, Olmsiead has pointed out that the land
teaure system of the ancient Orlent, including Palestine, is vwery coa-
plex, In the instance of our parable, St. Luke gives only highlights
nacessary for the parable, without adding detells which for us today

seem to be of eritical jmportance. An intensive study of the economic

1paul Gagehter, "The Parable of the Dishonest Steward afier
gﬁef)ltal Conesptions,” The Catholic Biblical Quarterly, XII, 2 (4pril,
950 o 124—0
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and social background of the Roman world in the light of available
ragources and probing into Oriental ocustoms with special referance %o
Paloatine, suggast an interpretation rather different from the tradi-
tlenal. Bacause of the panclty of definite information, ihe specific
mode of land administration involved in this parable rests somewhat on

conjeeturs, however, leas so than the traditional view.
An Lbsentee Landowner

In telling this parable, Jesus implies that the cwner of the estaie
vas an absentee landowner. He does not tell us whethar he was a Jew or
a4 Gentlle. If a Jew, he possibly would have joined the landed aristoc-
racy :fé, Joruaslom, If a Gentile, he may have been a reosident of one of
the Groock eltles of the Decapolis or of the Coastal Plain. The system
of exionsive estates, owned by abssntea landowners, is still a problem
off the Middle Bast today, and is the cause of much discontont, as 1t was
in Jesus! day.

To manage hisg estate and %o be assured of an orderly inccme fieom
his holdings, ths landowner made a comfract with a fres man to serve
83 manager { 0telovipaes), Taie was not at all uncemmon, but sometimes

alave rathar than a free man ssrved as manager or reprosenbatlve of

]

the landowner, Such en arvengement mede 1% possible for the landowner
to live in a clty of his cholece and to be relieved of the tedium of
eatate management.

As ontlined sbove, the contract betwsen landowner and manager could
provide for one of the three types of land leagses. Judging from verses

five through seven, it would gsem probable that the coniract provided
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for a fized amount of produce since wheat and olive oll are mentlioned,
A fixed amount would enable the landowner to live untroubled, eertain
of his annual income, The risck would be entirely that of the manager
and the lessees of the ground,

Such a contract provided for another genuinsely Oriental touch: the
landowner need not be troubled in anyway, The eastern reluctance to be
trovhled or botherad is a factor which must not be discounted, This is
true perhaps more of the Near East than of the Far East. The absentes
landownor did not wish to be bothered with the cares and trivia of
estate management, but preferrsd to live away from his estate, leaving
all this to his managarez

HMost probably, the contract between landowner and manager failed
to mention any remmeration for the manager's efforis. It ;das aimply
taken for granted that the manager would look out for himself, Whataever
he ecould get from the estate over and above the amount fixed in the
contract for the landowner would be his gain. Ve recall that certain
formg of tax collsction wers farmed out by the Roman govermment on this
basis, Thals gystem of tax collection was also ussed by the Ptolemies in
' Palestine,”

Anyone who has been in either the Near or the Far East has bescome

acquainted with the Oriental propensity for extortion. Wkhile in the

2, D. Miller, "The Unjuat Steward," Expository Ilmes, XV, 333.

Iiavius Josephug, "The Antiquities of the Jews," The Works of
Flavivs Josephug, translated by Willism Whiston (Philadelphia: David
McKay, Puhlishers, n.d.), XII, iv. See also Marie Joseph Legrange,
The Sospels of Jesus Chrigth (Londons Burns, Oates & Washburne Ltd.,
19338), II, 68,
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Near Bast some years ago, the writer experienced attempts to "squeeze®
extra monsy, purpcrtedly for legitimate reasons, These attempts for
additional, and, in our mind, unvarranted gain were taken for granted
by iuhabitants of the area, A missionary in Indla reported that, when
he explained this pavable in tems of the "squeeze" of the Orient, it
wag considerad the natural thing by his native hesrsre. Mindful of
their weakness for "squeeze," John the Baptizer told the tax-collectors,
"Callect no move than ig appointed you.“5 Vhen Hered Agrippa borrowad
money through an agent from a banker in the Bast, the agent received
orly 17,500 drachmas, but had to slga a veeeipt for 20,000, We shall

return to the matter of the "squeeze™ later on in this present discussion,
The Mansger's Dealings

Luke 16:6 tells us that the manager called in the X¢°¢5¢E‘Af T
of his mester, OSome feel that these wers merchants who had failed to
make payment im full for produse purchased.? Others feel that the

debiors wers farmers or lessees who were in arrears in meeting the

&g, Hampton-Cook, "The Unjust Steward, I," Expository Iimss, XVI,

SLuke 3:13.
OJosephus, pp. elt., XVIII, vi, 3.

‘Wl frod Sdersheim, The Life and Times of Jesus the Messjah (Grand
Rapidss Vm. B. Herdwans Publishing Company, 1936), II, 273. See also
Joachin Jeremias, The Parables of Jegug, translated by S. H. Hooke from
the third Cerman sdition (Londons SCM Press Lid., 1955), p. 127; end
Theodor Zshn, "Das Evangalium des Lucas,® Kommentar zum Heuen Testamani
(Dritte u, vierte durchgesehsne Auflagej Leipzig: A. Deicheritache
Verlagsbuchhandlung Dr, Werner Sehell, 1920), III, 573.
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requirements of their leases,® Rengstorf and Juelicher are among those
wo feel that the identification of the debtors is of little conse-
quence.”? Viewsd in the light of the soclal and econcomic conditions of
Jesus? day, the identification of the debtors is importent,

Among the reasons given for identifying the debitors with merchante
13 the size of the debte mentioned in verses 5-7: the first debior owed
a hundrad measures of oilj the second a hundred measures of wieat. 1%
is thought that the quantity is too great to permit identification wlth
2 lessee, and hence must refer %o merchants who had bought the grain
and fruli of the estate., This suggestion ignorea social and econcmic
conditions with speclal reference to estates in Jesus'! day, as sketched
ehove,

Luks 16:6~7 provides an interesting insight into the size of the
estate, The firat dsbtor owed 100 baths or measuras of olive oil.
Agcording to Dalman, the average yleld of an alive tree in Palestine
today iz 120 idilos of olives or 25 litres of oil, Converting this into

our sysiem of measurement suggests that it would take the fruitis of

3f~_lfmd Plumaer, "The Gospel according to St, Luke,® The Interna~
tlopal Critigal Commentary on the Holy Scrintures, of ibe Old and New
Tostaments, adited by Charies A. Briggs, et al.{HNew York: Charles
‘Seribuner's Sons, 1906), XXVIII, 283, See also J. J. Van Oosterzes, "The
Gespel according io Luke," translatad from the Sscond German Edition,
ulth additions, original and selected by Philip Schaff and Cherles C.
Starbuck, A Commontary on fhe Holy Seriotures: Gritical, Doghrinal, and
M%@s edited by John Peter Lange (New York: Charles Scribnsr &
Co., 1869), XVI, 245.

P840l s Juslicher, "Auslegung der Gleichmisreden der Drei Sraten
Evangelien," Dig Glzlchnisreden Jesu {(Zweite, nou bearbeitets Auflage,
zwelter Abdruck; Tusbingsn: J. C. B, Mohr, 1910), II, 500. See also
Karl Heinrdch Rengstorf, "Das Evangelium nach Lukas,” Dag Neue Tegtement
Deutasch, edited by Paul Althaus und Johannes Behm (5. neubearbesitete
Auflage; Goetiingen: Vandenhoeck & Ruprecht, 1949), III, 185,
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about 120 trees tc make the 100 baths or about 800 gallons of olive
011,10 Joremias suggests 146 olive trees,)t Dalman reports that olive
trees are planited in rows aboubt 20 fest apart with the rows being about
40 foet apart. This would vary somewhat, depending on whether the
orchard i3 on lavel ground or terraced up the slopes; as i3 so often
the case.'? (live trees are found in almoat all sectlions of Palestine,
except in the tropical Jordan Valley, where the heat is too great 13

Tn turning to wheat, we find that the second debtor owed a2 hundred
measures of wheat. Converting this figure into our system of measure~
wont would give us & figure of about a thousand bushels, According to
a study nade by Dalman, the average yleld of wheat in modern Pelestine
is arcuad 19 bushels per acre; this depends somevhat on vhere the waeat
is vefsad. 0Oo the average, it would take about a 100 acres of laand %e
ralse the 1000 bushels of wheat.td

Lnother factor must be congidered., Adalttedly the fertility of
Palestine has declined since ths New Testament day. The ravages of war
through the senturies, the oppressive taxation and poiicies of the Turks,

and the resultant neglect have left their traglc mark. The studies of

200ustar Dalman, "Brot, Ol und Vein," Arbelt wnd Sitte in
Palasatina (Guetsrsloh: C, Bertelamann, 1935), IV, 192, See also
Johannes Herz, “Grosegrundbesitz in Palaestina im Zeitalter Jesu,”

Palaestinajahrbuch des Deutgchen gvangglischer Insiltuts fuer Altep-
tunewigson dag Hellizen Lendes au gﬁ_t'-.\ﬂﬂﬂ!s edited by Albrecht Alt
(Berlin: E, S, iflttler & Sem, 1928), XXIV, 100.

11

dJeramias, op. gibte, Po 127
12. .

““Dalman, op. git., P 175.
131h44., pe 172

]'Z*C’«usrbaf Dalman, "Von der Ermte zum Mehl,® Arbeli nad Sitte in
Palagstina (Gueterslohs C. Berielsmann, 1933), III, 152.
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Dalman, referred to above, were made during the first part of the
British mendate over Palestine with the centuries of Turkish misrule
and oppression stilli recent in memory. The effect of the latter atill
lingera on in the problems of Palestine today.

As smeen above in discussing the setting of the parable, large
estates wers common in Palestine at the time of Christ. The estate
managed by the 0% o0 s’ about to be dismlissed was et least
somewhat extensive; the parable implies that more than the two debtors
gspecifiically mentioned were invelved in the maneuver of the manager to
gain favor with them,

The menager leased the estate to a number of lessees, sach of them
leasing a considerable portlon of ground. Each lessee, in turn, probably
gubleased his leased ground to jthose wiio actually tilled the soil. Thess
wsre very likely the 4 ¢ w/ 70 ¢ o Such an opsration was common in
the Roman proviness as wo saw above. The Mishnah also mentions sub-
leasing, It must be remembered that the sublessees, the lessees, and
the mansger each roceived his stipulated share of the harvest. The
manager's share included the fixed amount due the landowmer plus what.
ever emount the manager had set to cover his administration expenses and
his personal profit.

Papyri finds in Egypt give some indication as to how the estats
might have besn divided. A papyrus speaks of a man named Panouphis who
held a primary lease on 200 4 1/16 arourag (around 69 acres) of an area
of 10,000 grouras or 3443 acrss. Panouphis in turn sublet this land to
tenants who tilled the soll. Each sublessee tilled from 18 to 25
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arourag or from 6.2 to 8.7 acres.*? Dalman reports that, in his day,
the amount of land which could be worked with one yoke of oxen and
Waich was allotted %o a fammer %o work in the arca of the Central Range
of Palestine amovmted to 9 hectare or 22.239 acres; in the coastal
plain at Haifa and the plein of Nazareth this increased slightly to
9.45 hectare or 23.35 acres. In the Hauran, where farmers often worked
with two yoke of oxem, the allotment was 18 hectare or 44.468 acres.L®
In the time of Christ, the population of Palestine was demser than it
was ia Dalman's day, It is probable that the smount of land worked by
& farmer or sublet to him was less.

As lme wenit ony the manager may have become more and more demand-
ing in renewing the leases of big lessees. The latter had littls
recourse but to yrenew their leases at the manager's terms. The Roman
goverament, as indicated before; favored the largs landowners; be-
cause they wers a steble source of tax income., As the absentee land-
owner's represzentative, the manager could count on the govermmeni's
favor, The munager's reduction of ithe lease terms asg given in Luke
16:6-7, indicate that he had been demanding an exorbitant chare for
himgelf, In this connection, we should note that the Zenon Papyri

indicets that Zenon; the manager of the extensive estate of Appalonius,

15311100 Linn Westermann and Clinton Walker Keyes, et al., editors,
"78. Fragment of Reglster of Lard Leased froam the 10,000 Arouras,”
Zepon Papyrl--Businecs Paperg of the Third Century B.C.
Pglestine and Exypt (New Yorks Columbia University Press, 1940), II,
58-59. See algo John Gardiner Wilkinson, The Mapners & Customg of ihe
dent Sgyptians, = new edition, revised and corrscted by Samual Birch
New York: Scriber & Welford, 1879), I, 323.

laﬁustaf Dalman, "Der Ackerbau," Arbeit und Sitis in Palagstina
(Guetersloh: €, Bertelsmamn, 1932), II, 48,
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became independently 1::15811'.!:},'.""'7

The Manager's Disnlssal

o
The term 9 ca rf(o,a n/\)ﬁav in Luks 16:1 notes that the manager

wag wagting his master's propar":.;v.,l8 Scme urge that this consisted in
withholding some of the landowner's share to help cever the costs of
bigh living. That the manager would dip into his master's share is
possible, but would seem rather unlikely, for, as long as he sent the
absentes landouner the gtipulated amount, he could be relatively secure
in his position as managsr. As long as his master veceived the set
income, he would remain unbroubled and tend to show little interest in
Teports which might filter o him about the conduct of his manager.

The incows was evidence to the absonites landowasr that hie manager was
on the Job., Furthermore, when dismissed, the manager is not concerned
about this fimal report to his master, but shows an intense congera for
his own personal welfare in the immediate futurs. As far as can be

s

asgertained,

; the manager had no fears of prosecution.

1
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The manager qualified as an 0% Ko vo,mos 705 4 SeNias
beeauss he nsglected his master's property. He probably began to live
in "grend style as a genﬂemn."l9 As his standard of living rose

higher and higher, he needed more and mors. He may have been forced %o

L7, ostovtzess, The Seclal and Econcmig HMagtory of the -
istic Merld (Corrected first editiony Oxford: Clarendon Press, 1953),
TR 1163,

lgSup;'a, ppi .66, 19,
y c
+Parie Joseph Lagrange, Liudes Bibliqueg—Evangile selon Seint

Lug (Pariss Libreirie Lecoffre, 1941), p. 431
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divert what he had intended to spend to malntain his master's property
(bullding matntenance and land improvement) to cover his living costs.
Seemingly he began to insist on more and more "squeese” in his renewal
of leases. The lessess in turn would demand more of thelr sublesasess.

In Egypt it wes often customary for the lessee or sublesses to
spall out the carve, maintenance, and improvoments he contracted to
make part of his lease terms.<0 It may ba that, because of the fncreased
demands, the lesscos or subleasses found it impossible to follow through
on this pari of thelr lease or subleass, As a result, for example,
terraced slopss on which espscially grepes and clives were raised might
have fallen into disvepair. The sublessess and lessees may have counted
on the preccsupation of the mansger %o keop him from finding ou or
loglsting on full performance. As long as they delivered producs reason-
ably in kecping with their lease terma, they could feel fairly safs.

Bugrossed in “iiving as a gentlemsn," the o¢Ko~voscos had no
tme rfor the thorough and faithful supervision he should have given as
manager, At bost, he had to be satisfied with minimm performancs. And,
25 & resull of the manager's preoccupation and his inecreased needs to
cover the costs of high living, the landowner's estate fell into decay.
Probabily elso in this way, through such dereliction, the manager sguan-
dered his master's property and beceme a ¢! Ko veiwss THs aseKilas

Jesus indicates in the parahle that the terms of the leases had

not been met. One lessee sidll owed a hundred measures of oilj the

<0g, H, ‘iobarﬁs and B, G, Turner, "533, Lease of a Vineyard (170
IB;C o)yt Qéi’ﬂ.lﬁﬁu_ mmm.&mmmm%ﬂm
h

Ldbrary or--Docuzents of the Pholemalc,
Pericds %i(‘ ~73.7) \Manchestar: Unlversity Press, 1952), IV, 39-4S5.
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other a hundred measures of wheat. It is possible that the negligent
admindstration of the manager and its effect on the landowner's property
in part accounted for this. Terraced slopes, not kept in good repair,
80on decresse in yield. Unkept terraces on denuded slopes 4in sections
of Palestins today are tragic ultneasses of this fact,

filake your report," the landownsr told the manager, "for you ean
no longe:r be manageri®™  As part of his final accounting, the manager
vould be obliged to glve the landowner the leases for the various parts
of the cstate, Uhothor or not this indluded whab we today vould tarm
8 finanelsxl statoment is wneertain, Debailed acsomis of estate opara-
tlom have hean found anomg the Dgyptien papyri. Jerenias and Juelicher
both feel that a detailed aceounting was not pavt of the custon of the
day. ™Mo Tast,” suys Jovenlag, "knows nothing of book-keeping or
audit, "L Tualicher mainbaing that the manager's fnal report 4id not
consia® in a doltalled balaonce sheet as wz would conosive of it ‘Jod&y.za
W should nes thal our parable indicates no fear on the part of the
manager that his mastor might discover a defioit or prosecute him, Be
that as 1% nay, tze master had decresd, "You may no longer be manager!™
Through neglect, the manager bad become an 0¢ Ko ¥omev 7ds 53 ilias

ant was facing iaminent dismissal.
The Manager's Sclution

With his Dmeinent dismigsal an irrvevogable fact, tho managor faced

4 garious dilemma, “Whal shall I do, because my mastor is taking the

A Jaranlas, gpe glie, pe 127; Jualicher, gn. git., pp. 497-93.

‘?'zLuka 16:3,

e
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management away from me? I am not strong enough to dig: %o beg I am
ashamed!”™ For one acoustomed to live without physical exertion, the
prospect of becoming a tiller of the soll, a?""’/i"’ s was forbldding.
"I am not strong emough to dig," the manager concludes., A second
altornative was also cut of question, namely, that of besgging. For
the manager of an estate, accustomed to high living, to become & beggar
was totally wnthinksble. The loss of face would be just too greatl
"To beg I am ashamad!" wes his determined conclusion. "What to do
now?® Having failed theo landowmer as a responsible manager would maks
1t hard for him to find a similar position of trust. Even though he
seaningly had exacted much frem his lessess, he evidenily had nothing
or vary little loft. The dilemme was real and diffiocultl

"T've got 44! I know what I shall dol® breaks the silence of his
gloon, A proafsing idea has come to hims He will obligate himself to
those whon he had only go racently "squeezed" to provide additional
income, Hig erstwhile lessees would teke cars of him until such time
that he might £ind a sultable position,
an Oriental, he well lmew the Orlental senss of obligation. A

o

gift is never considered a pure gift "without strings attached." 4
gift elways places the person receiving it under obligation. One favor
calls for a return favor., Tho manager intendad to ingratiate himself
to his lessess and obligate them to himself.?>

The mansger called in privately each one (€7 R ) of the
lessens in arvears with their lease deliveries (K@ ¢e / ecaeri s ),

It was importent for the manager thet this be done privately. This

23(}aech't9r, Bh. m.g Pe 130,
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gave him the opportunity to give this activity, so eruclel for his
porsonal welfare, an atmosphere of friendiy intimacy.

The manager's strategy was designed to make the moat of the
Opportunity, "How much do you ows my employer?® he asked the first.
The mansger, of course, knew; he had the lease ( 7(0;#.«—“-7«- }Jo By
Speaking the exact amount dus, the lessee would be impressed again
vith the emount of his debt. The lessee would ba better prepared for
the maximun effect of the manager's instruction, “Take your bill, sit
down, and write quickly, 'Fifty!'® He would reaiize more fully how

uch the menager uag deing for him!

"Take your bill" brings up an interesting question. "what did
thesa leases look 1like? Wera new leases written or was the old lease
altered to the new terms? The term TA Ttaajﬂ-f»ﬂ- T/  covers a
wlide rangs of mesnings “it mey have been a paper or document of auny
kind,"* Some of the grammata found in papyrd form ars single copies
on?_:.u.zﬁ Others seemingly had the sagreement oa one side with additional
notes on the oﬂmr.?“e’ Some were double coples--an im&er and outer
2.(02 fes< aca o An Ggyptien vineyard lease, dated 170 B.C., is of this
kind, The imner document was writiten by cns hand; the other by another,

The innor was sesled and atlested by six pecple on the "verao" side of

# James Hops Moulten and George Milligan, "g@aner~s ,* The Vocabu-
lary of ihe Gresk Tegtament (Grand Raplds: Wm. B. Eerdmens Publishing
Coey 1949}, pe 13,

252, S, Funt and C. C. Bdgar, Select Papyri gn English Trang-
lation (Cambridge: Harvasd University Press, 1934), I, 191-93.

26Roberts and Twrner, op. glte, pe 39.
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the fold,”’ Defssmann records the find of a similar double document,
drawa up 3o 83 B.C. in the Parthian village of Kopanis. In this case,
the immer and outer text do not fully agres. The most atriking dif-
ference is in the purchase price, but Delgsmann fecls that forgery, in
this inatence, was not 1nvolved.,23 .

Zdersheim draws extensively on the Mishnah to ghow that wooden
tatlets were widely used emong the Jews., There wors three kinds: wood
covered with papyrus, wood coversd with wax, and wood only—the writing
belng done with ink directly on the wood. The wax-covered tableths
sesmingly wers preferred for recording agreements, acknowledgements of
debts, and similar documents, The Mishnah also provided for the varying
requiremsnts in regard to witnesses, forms, and the like.??

The manager uay have instructed each X pge¢o é ECAfTas to
elter the original docunent, This would have made it easy for the
landowner to detect whai the manager had done, Kach lessee may have
rewritien his lease, incorporating the new figure. Although this would
have teken more time, it would appear to be the correet suggestion. The
manager may wall have sald "quiockly," for sake of the psychological

e¥ffget on the lessee.

271p1d., Do 46.

B1rdolf Deissmann, Light from $he Anclent East, Ihe Hou Toatseant
Hlugtrated by Recently Discoversd Texts of the Grasgo-Roman Homld,
translated by Lional R, M, Strachan {New and completely revised editlon

New York: Harpar & Brothers, n.d.); pe 33.

Dg”ﬂex'sheim, epe lfe, PP. 270-73. See alao Harbert Danby, trans-
14*001'9 The Mishnah, translated from the Hebrew yiih
Brief i &gnaj;og; Hotez (London: Uxford University Press, 1954),
PDa 330“319 ;
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Jasus indicates that the manager reduced the first lessee's amount
by half, the second by ono-fifth., The manager knew hls men and acted
aacordingly. Secemingly he handled others of the X¢ wqf €cde T s
28 he hundled the two mentioned in the parable,

Dy instructing each ome to lower the amount on his 74 av/a’,u,u-a ra ,
the manager reducsd the smownt of hig own, the manager's share, at
auite & sacrifice to himpelf, It was not the landowmer's but the
mansger's share which was being reduced considerably. The lessees
world grasp this quieckly. It was he vho was making thie gift as it
were Lo themy they quiekly grasped thelr obligation to him, Whether
or noi, they lmew as yet that he was being dismigsed, Jesus does not
Tell us in the parsble, They wers, howsver, aware that this aciion
repregented quite a sacrifice for the menager,

Another important truth dawned on the lessess, namely, that for
gome time %o come they had a degree of protection againgt a higher
"egqueese,.” lhen a new manager would take overy it would be hawd for
him, at least for a wile, to attempt to "squesze™ more. For the first,
at leasl, the lessess could foel fairly secure against the rather heavy
"aguesze" which they had endured prior to this event. Hence, their
seuse of obligaticn to the outgoing mamager wes deepened and their

incliastion quickened to be of help to him when he was 42 smd sged S0
The Verdict of Jasus

“The Lord praised the dishonest manager, because he had acted

Meachter, op. glte, Dpe 129-30.
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Prudentlyl"—n Az we have seen above, Luke here gives the verdiet of
Jesus in indivect spsech, Confronted by the dilemma of the hopeleasness
of his futurs, the manager acted wlsely. As a son of this age, the
manager aad maneuversd o ipgratiate himself to those who were aleso
sons of thisz age. By his wise and sacrificlal action, his debhors, the
lesseas vhom he had "squeesed,® became obligated to take care of him
afber his dismigsal. By sacrificing his own shori~term galn, the
Ranager gecured a long-term gain. Jesus praises the pirudance, the
efficlency of the manager in sdlving his dilemma at a ascrifice to him-
gelf, Jesus sommends thies prudence to His hearers and spalls out its
neaning 1n some detail as we shall sase below.

To conclusion, wa recell the statement of Gaechter:

That a parable, coming from an Orientsl (Jesus) and being addressed

to Orientals (Jmm) should be understood in the light of Orientel

cugtong, 16 a trudam,
Studying the emg interoratum of the parable of the Unjust Manager in
the 11ght of Orlentsl custom, in the light of the socoial &nd economic
conditionz of the New Testement time, sheds a rather declsive light on
the umnlusiness of the mansger and the interprstation of the parakle and
validly removes the latier from 1ts present "diffiocult® status, The
mjustness of the mansger lay in his neglect of the property of the
landowner. The demands in time of his high living kept him from being

falthful %o the needs of good management of the estate entrusted to him

by his master, The sconcnie demands of his high living caused hin to

B ke 16:8,
g, schter, ope. gli., p. 124,
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"squaeze” his lessees to e point wvhere the estate begam to suffer. The
nansger waz guilty of dca r-/(aton f’ﬁac«-/ s of squandering his

 @aster's property through neglest. Ho wms swmarily dismissed. The

maneger!s wlice and saorifielal action cbligated his debtors (lessees)
%o hin, so that they would take gave of him after his dismissal.




CHAPTER VIII
THE MEARING OF THE PARABLE
The Central Thought

The parable of the Unjust Manager refers pointedly to the prudence
wrlch the monsger as a son of this age exhlbited in scolving the dilemma
of his immediats future., The manager made a dlsiinet, personsl sacrifics,
when he reduced the amounts due him from his debtors in oxder to obligate
them to receive him lnto their homes after his imminent dismzisssl. Josus
praised the manager for his wise and sasrificial action.

In dlscussing the meaning of this parable, Jesus gives inatructions
Yo us an sons of light on how we can prudently and saerlﬁcially' use
the possessicng God has given us. %Use your earthly means wisely and
sacrificlally,® He says to us, "in order to provide bemefits for your-
galvez in the 1ifo %o comel® This is the central thought of the parabla.
In developing this thought, Jesus, as it were, suggests two sub-thoughts
which fllustrate the central thought: a. "To make a sacrificial use of
your possessions is prudent”; b. "Manage your possessions; don't let

them nanage youl®
Charity

"Make for yourselves friends with the wnrighteous mammon, so that,

when it fails, God may receive you into the eternal tents."™ Tn this

ke 1659,
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parsble of the Unjust Manager, Jesus changes the worldly wisdom to
maeke friends for self into heavenly wisdoa,? Plumer suggests that the
positicn of the favzsis ig to emphasize, "In your own intersst make
friends , . . 2 Jesue axpressed the thought of verse nine in a
ginilar vays

Sell your posssssions, and glve almsj provids yourselwes uith

purses thai do not grow ald, with a treasure in the heavens that

doss not fail, where no thief approaches and no moth destroys.®

The thought of sharing frecly with the poor and, if done for
Christ's seke, receiving a blessing is one which is fraquently mentioned
In the Seripiures. Proverbs says, "The liberal man will be enriched,
and one who waters will himself be watered.td Again, "He who has a
bowatdful ey will be blessed, for he shares his breaq with the poor.“6
"Ho who 1w kind to the poor lends to the Lord, and he will repay him
for his deed.®’ "Cagt your bread upon the waters; for you will find it

after many -:1533'&3*“8

sariaen

“dalge Alaguist, Plutareh uad Daa Neus Jestement, Bin Betwez sum
Corpus Hellenisticoun lovi Testementum (Upssala:s Appelbergs Boktryehkeri
A"'B 1947‘ ﬂe 6?0

3Mfred Plummer, "The Gospel According to St. Luke," The
Lional COrlitiesl Commontary op the Holy Seriptures, of ms.;.ﬂm_au
Iggigmaugiﬂ edited by Charles A. Briggs, st gl.(New York: Charles

Seribner's Soms, 1906), XVIII, 385,

4Luke 12:33.

Iproverbs 11325,

(S.Proverbs 22:9,

G roverbs 19:17,

SEcclesiastes 1131,
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In spelling out His will for lis chosen pscple, God provided for
the poor. He forbade His peopls to harvest thelr fields cleanly and
conpletelys this was also trus of their vinsyards and orchards, The
poor had the right to come end glean vhat the harvesters had laft.?
How this worked out is seen in the story of Ru'l;h.‘m Isalah remindad

the pecple of their obligation to help the poor and needy.ll We nots
how 5%, Peul was concerned that the churches which he hed founded should
Femamper the poor, and especially those of the "mother church" of
Jeruselen,

Sagint Paul reainds the Corinthianss %He who mows spavingly wiil
also reap sparingly, and he who sows bountifully will also reap boum-
t:li’ul.’i,;-'.,“?'"'r')' Whogver i2 wnwise in the use of his possessions and only
grudgingly and sparingly glves to the poor will "rsap only sparingly.”
He will omly "sparingly" experience the promises of blassings menticned
above,

Saint Paul urges the Corinthians to give bowntifully,'? as God
has blessed them.t% Such uise and proportionate sharing with Cod
invelves sacrifice, as Jesus pointad out in the example of the widouw's

mite s 5 Such seerificiel giving brings with it blossings. St. Paul saym

9

Laviticus 19:9-10; 23322,
10puth 2:2,8,23.

Mroatah 5917,

L22 Gorinthians 9:6.

P
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He who supplies seed to the sower and bread for food will supply
and muliiply your resources and inerease the harvest of your
vighteousness, You will be enriched in every way for great
gensronity through us wlll produce thanksgiving to Godsy for the
rendering of this service not only supplies the wants of the
saints bub also overflows in many thanksgivings to God. Under

the test of thisz ssrvies, you will glorify Ged by your obedience

in acimewledging the gospel of Christ, and by the generosity of

Jeur gontribution for them end for all others; while they long

for you and gray for you, bacause of the surpassiang grace of

God in vou,

Yie note here especially the thought that the raciplents of gemsrosity
bray that God will shed His blessings on thelr benefactors slready here
in thip 1ife, 5%, Paul indicates that God, who loves the chearful
giver, sheds a2 hlessings upon thenm,

In our parahle, Jasus speaka of the final hlessing resulting from
such a wise sud sacrificial use by the sons of light. This s indiecated
by Strack-Billerbeck, who feal that 5, ¢ g.g—r-rac means that God will
receive them. In tho present writer's translation, Strack-Billerbeck
comment:

Mms snd deeds of love speak to God for men (Fuarspracher); they

make man worthy to stand before God; they safogufrd hin against

hall and meke him a partaker of the age to come,
It should be emphasized that this will be true only of thome who as sons
of light are bolievers in Christ and members of the !d.ngdm of God,
Their deads of love ara evidence of their faith and trust in Chriet as

their only hope of salvation,

L 62 Oorinthiang 9:10-14,

]"'-’Hsmmm L. Strack and Pawl Billerbeck, "Das Evangelium nach
Markus, Lukas, und Jchannes u, dle Apostelgeschichte, erlasutert aus
Taluud u, Midrasch,” Konmenbar zum Nouep ITsstawen® gus Talmud und
Midragah {Muenchen: G, H, Beok'sche Verlegsbuchhandlung, 1924), 11,
220-21,
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Neveriheloss, the truly beneficent use of wealth is a powerful
means of gracs, and source of salvation; and this our Savior
doubtless means to teach.t

Although we are saved because of our faith im Christ, we are

reninded that the Seriptures do epeak of a "reward” for a “good work,"

Jesus says:

For truly, I say wto you, whosver gives you a cup of water to
drink because you bear the name of Christ; will by no meens
loss his reward.l?

For Be will render %o every man ascording %o hls works: to these
whe by patience in well-doing sesk for %ory and honor and
immortality, he will give oternsl 1ife.

Dut love your enemies, and do good, and lend,; expeciing nothing
in returny and your rewerd will be great, and you will be sons
or the Mosl High; for he is kind to the ungrateful and the
gelfish,

Then the King will say to those at his right hand, *Coms, 0
vlessad of my Father, inherit the kingdom prspared for you from

the foundation of the world o o o o And the King will snswer
them, 'Truly, I say to you, as you did it to one of the least

<]

of these my brethren, you did it to me,'’
Making & wise and sacrificlel use of our possessions brings with it

heavenly blessings.
Manags Your Poasesaious)

The key thought of ths remaining wvarses of our parable emphasize

U

185, 3, Van Osterzes, "The Cospsl According to Luke," tranalated from
the gecond German Editlon, with additions, original and selected by
Philip Schaff and Charles (. Starbuck, A Commentary on the Holy Serip-
tures: Critiecal. Dogtrinal, and s @dited by John Peter Lange

New York: Charles Seribmer & Co., 1869), XVI, 247.

19%Mark 9s4l.
“Onomana 236-7,

Lluke 6:35,
22atthew 253 34,40,
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the thought: "Use your possessions wisely by nn-gl;\g them; do no% let
them manage youl® If our possessions manage us, then they may rightly
be termed "unrighteous mammon,"

in verse ten, Jesus lays down & gemeral principle which &lso
applies to the use of our possessions. Faithfulness in what is very
little isc decisive for falthfulness in whet is much. OCareful attention
to what appear to be insignificant and irksome detalle is erucial for
falthfulness. Not tu be faithful in "what is very litile” nocans not to
be faithful eb ell. Jesus here lays down this important prineipls
before speliing owt the application He wisher to make,

"Therafore, 1f youv heve not been faithful in your handling of um-

rightocus mammon; whe will entrust you with the genuine riches?" Here,

in verse eleven, Jesue reiterates in principle the words He spoke during

the Sermon en the Mounts "For whers your treasurs is, thers will your
heart be slae,®23

Tesus refers sgain to "unrighteous mammon.¥ Money or earthly pos-
gemsiocns may become "unrighteous memmon" if they are used or if they
are gecured in o dighonest mapmer. But there is enother meanlng of

unrighteous mammeon.” As Plummer expresses it, "Wealth is commonly a

]

Snare and tends to preomote unrighteousness."%% Decause of human woak-
ness, the heari mey beccme attached to it or to that wbich 1t makes
possible. This condition leads to the misuse of money, I% resulte in

placing too high a value on that which is earthly and flesting, and

-ﬂl\“ "
“IMotthew 63121,

N

=
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overlooking the "genulne riches,” those, which are heavenly and lasting,
It results in giving only sparingly or, too oftem, mothing at sll of
our posssssionz. Our obligations toward God and msigtbor are totally
ignored because of such earthly and selfish values. Lagrange ably
e¥presses this condition:

If the things that are external to themselves lead them asirey,

they will be incapable of guarding the treasurs that 1s part

of themselves; hence that treasurs, which is their only true

good, God's destiny for them, their real possession, wlll not

be entrusted to their care. For in that case it wlll be money

wich rulss them, the monsy which they turn into an instrument

of pleasure or power. In so far as they are unwiliing to strip

themselves of 4% in order to_gtrive after a more noble end,

they bocone dlaves to money.2
Thus, mammon becomes an instrument of unrighteousmess. The son of
Light Locomes again @ son of this age; the son of this age remains a
son of this age. Temporal, transitory treasures are valued above
oternnl, lasting troasures. To such an ons, God will not entrust these
etermal treasures of life and salvation.

"Iut if you have not been faithful in that which belonge to some-
one else, who will give you that which 1s yours?® Jesus in verse twslve
emphasizes thet money and pessessions actually do mot belong te us;
they are on loan from God. David exprssses this fact in his prayer,

But who am I, and what is my peopls, that we should be able thus

to offer willingly? For all things come from thee, and of thy

oun hava we given thes. For ws are strangers before thse, and

sojourners, ag all our fathers werej © 6days on the earth are
iike a shadow, and there is no ablding.

Rhiarle Joseph Lagrange, The Gos of Jegug Chrigt (Londen:
Burns Oates and Washbournme Litd., 1938), II, 70-7i.

26 Chrontcles 29514-15.
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God loans us money and possessions on our journey through this world;
we are to use it wisely and sacrificially; we must render an account
%o Him of our management. That which 1s loaned to us im not to manage
usy but ys are to manage these entrusted possessions wall.

Ify as pons of light, we use earthly possessions wisely and sacri-
Ticially, God will give or bestow on us that which is truly ours. We
Wwlll rsceive eternal treasures as children of God and sons of 1izht.
St. Paul reminds the Romans:

For all who are led by the Spirit of God are sons of God . . »

and if children, thgg heirs, heirs of God and fellow heirs

with Ghrist , ¢ o &
3t. Poter terms those possossicns which are truly ®ours™ as co-heirs
with Chyiet: "o an inheritance which is imperishable, wndefiled, and
wnfading, kept in heavan for you « « .“23 These heavenly possessions
God wiil bestow on all those who, as sons of light make a wise and

sacrificiel use of the earthly possessions which He has lcaned them,
The Summary of Jesus

In verse thirteen, Jesus summarizes the significance of the parable
of the Unjust Manager for those whe are soms of light, members of the
Iidngdon of God. FHo ome," says Jesus, "can serve two masiers; for he
will either hate the ons and love the other, or he will celing to ome
and degpise the other, You cannot serve both God and mammoni® Jesus
omphasizes that sons of light must bs single-minded in their serviee of

God,

[T

2TRomans 814,17,

2_',
31 Pater 1 3:‘.’;..
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In the praceding verses, Jesus had used a thresfold contrast be-
twoen earthly treasures and the trsasures of the kingdom of God. In
Verse ten, Jesus contrasted "what iz very little" with "what is much?;
in verse eleven, that which is false with that which is genuine; in
verse twslve, that which is fleeting and temporal with that which is
lasting and eternal. In His summary, Jesus contrasts to illustrais
the significance of the wise and sscrificial use of our possessicas in
elngle-ninded loyalty and servies %o God, dJesus first contrasts the
two extremes of emotlon, thoss of hate yersus love; then Ha draws om
Intellectual evaluation, cling to ysrsus despise, to make His point.29

Jesue emphasizes that the wise and sacrificial use of our earthly
possaasione involves single-minded loyalty te God. He points out the
delusion to which the Pharisess in thelr coveteousness held that it was
possible %o cherish riches and still love God. To try to serve both is
imposgihle. Ve cannot divide our affections. "For ulere your treasure
is, there will your heart be also,"C If wo love noney, we cannot love
God, If we love God, wo ulll not and cammot love money. We will use

the noney and possassions God has losned us visely and sacrificially in

single-nindsd loyalty te God.

?3114em ¥, Arndt, Bible Commentary-The Gozpel A)_mr.mgsc i
Ste Luke {St. Loulss Gonoordia Publishing House, €.1936), p. 359

iatthew 6:21,
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CHAPTER IX
CONCLUSION

The purpose of this study has been to determine in what the "unjust-
ness" of the unjust manager in the parable of Luke 16:1-13 ccomsisted.
"Did bis wnjustness or unrightocusness consisgt only 1n squandering his

maste propariy before his master told him that he would be dismissed?

=
13

Or, did the manager's action to reducs the amount dus from the debtors
add to hls unrighteousness? And, if so, did Jssug here praise prudencs
based on unrighteousness?” "Heed this parable be a gruxz interprotum as
it hes been in the past by virtus of the traditional interpretation
which follous the reasening that the menager's final action contributed
to his unjustoess?"

The answer to these questions lies in a careful study of the econo-
mic conditions contemporary to the parable of the Unjust Manager. OF
paramount importance is the guliding prineciple:

That a parable, coming from an Orientel (Jesus) and being addressed

%o Orlentals (Jews) should be understood in the light of Orisntal

custems, is a truism,

The present witer kept this guiding principle ia mind in searching
through and in evaluating available resource material on the social
and econoalc background of Jesus' day wlth special refersnce toc estate
adainigtration,

The key te the problem of the parable lies in the provisioms of the

lPavi Gaechter, "The Pareble of the Dishonest Steward after
Oriel);xtal Conceptions,” Tae Cathollc Biblicsl Quactorly, XII, 2 (April,
1950), 124,
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contract betwsen manager and master. As we saw above, the contract very
likely providad only for a set amownt of annual income to bs delivered
by the manager to his master., The master assumed that his nanager would
provide for himgelf from the produce of the estate. The guarantes of
the contract made i% possible for the master to live in a city to his
iking, wtroukled by the cares and trivia of estate administration and
gertain of his annual income,

When the mavager, facing imminent dismissal, reduged the amount
of tho debis of his debtors in onder to obligate them to himself, he
raduced his own income aceordingly. Although he seeaingzly hed “sgueensd”
his loseens considerably befors, he now romils some of this "squeeze” in
varying amounts in order to provide for himself in the future. By his
aetion, he deprived himself of income. He parscnally sacrificed in
order to reduen the dsblte of the debtors and thereby to ingratiate him.
galf to them. The mangger's final action did not involve wajustness or
dlzhonesty over against his master,

The managar's wajustness consisted in squandering his master's
propariy through nagligent adminigtration. Because of the dsmands of
high 1iving on his time, the manager neglected ths adninistration of the
ostate, Bacause of the econcaic demands of his high living, he was
tuable to do whay efficient administration required in order to protect
and improve his master's property. The pams was very probably trus of
the lessses and sublesseess ithe manager's heavy "squeese" kept them
from naintaining propsrly the land and property they had leased and
subleased, respsctively.

Vhen Jesus praised the wajust manager, he praiased him for his

7 T ¢ 1Rl e
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officlent and prudent actlon, whereby he sacrificed his oun gain to
assure his own future, In the eentral thought of the parabls, Jesus
urges us %o make a wise and sacrificlal use of our sarthly means in
order to provide benefits for ourselves in heaven. In versss 9-13,
Josus ecarsfully develops this to show that to make a sacrificial use
of our poszessions iz ulse (verse 9) and to emphasize that we must
manage our posgsessiong--these must mot manage us (verses 10-13). To
sumarize Hls parable, Jesus 11lustrates His categorical statement:
"Tou cannot serve God and mammon!" 'Single-nindedusss in service is
decisiva. We cithor serve God or mammon., We cannot serve both.

Jesus spoke thig pareble for the benefit of His followers. The
ralationsiip botween Jesus and His fallowers was personsl; it waz
centored in His person. Aecording to Mark .’,ill,, thoy had the "ascret
> kingdon of God," vhereby Jesus Himself was meant., Those who
have this "seecrei of the lkingdom" believe in Jesus as their Savior and
Lord, as we saw above. For them, the parable of Jesus is not enigmatie
but very mesaingful (2

Tor the Pharisees and seribes, this parable was snigmatic. Luke
16114 tells us that they rsacted against Jesus. They knew that, in
thisg parable, Jesus sald some very hard words to them who were lovers
of monsy. Bub, not having the "secret of the kingdom," their hearts
were closad against the meaning and message of the parable. For thenm,
this parabls of Jesus remained enigmatic. They scoffed at Jesus and
Hig conception of the kingdom of God., Their hearts remained closed to

2Karl Heinrich Rengstorf, LY I rns o ,thg},_gﬂa_ghgﬂ o
zun Heuen Testament, edited by Gerhard Kittel (Stutigarts W. Kchlhammer,

ca 1942)9 Iva M’#“'&e
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Jesus and His message of the Idngden.

Te those who sre members of the idngdem of God, sons of light,
Jesus hag some very important and compelling things to ;ay. As Jesus
emphatically pointe out in thie parable of the Idngdom, the wlse and
sacrificlal wse of possessions is of decisive importance for members

of the kingdon,.

i

AR s

W g FF| e




APPENDIX A
SUZERAINTY COVENANTS:

According te Mendenhall, as indicated in Chapter III, the covenant
vhich God made with the children of Israsl wess a suserainty covenant.
Thie conclusion is based on a carsful study of such eovenants made by
the Hittites in the perfed of the Hittite Empire, 1450-1200 B.C.
Although the source materisl extant is from this pericd, this form of
covenant geeaningly is nuch clder, originating perhaps in Mesopotamia.
Mendenhall concludes that this form of internetional covenant was
common property of "any number of psoples and states in theo sscond
milleniun B,C."

The primary purpose of the suzerainty trsaty was to protsct the
interests of the Hittite soversign by establishing a firm relationship
of mutual suppert betwsen the sovereign and his vasssel. This treaty
was milateral since 1%s stipulatione were binding only on the vassal,
wie slone took an oath of obedience, There was no legal formelity by
uhich the Hitilite king bound himself to any specific ohligation. The
emphasis wae on the obligation of the vassal %o trust in the beneveolencs
of the king,

The suzerainty treaty or covenant was designated by a phrase which,
translated literally, would read "oaths and bonds." An analysis of the

structure of the various extant covenants near always yialded the gix

]'George E, Mendenhall, "Covenant Forms in Israelite Traditicn,®
The Biblical Archaeclozist, XVII, 3 (September, 1954), 50-76.
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elements listsd in the following paragraphs.
The preanble identified the author of the covanant together with

hls titles, abtributes, and genealogy. The emphasis was always on the A

najesty and power of the king, who is here conferring this suzerainty
relaticnship on his vassal,

A higtorical prologue followed. This spoke of the bemevolent deeds
which the Hitiite king had performed for the vasssl, thercby emphasizing
the obligation of the vassal to the king as a basis for the specific
obadience rsquired of him in the future. The "I~-Thou" form of address
1s characteristic of this mection.

The stipulations detailed the obligations which were imposed on the
Vaszal and scespted by him., These included such requiremeris as pro-
hibiting the vassal from entering into any other foreign relationships
outside of the Hitiite Pmpire, prohibliing any emmity against anything
under the king's sovereignty, requiring the vassel to answer any call to
armg and to have unlimited trust in the king. The vassal was enjoined
againgt giving esylum to any refugees aund wes regquired to appear oncs
a year befora the king, possibly at the iime of the annual tribute. Any
controversies betwsen vessals must be submitted unconditionally %o the
king for judgment. The intereste of the king wers always foremost in
these stipulations.

The suserainty covenant made provision for deposit of the covenant
in the temple and for a p‘ariodic.puhlic reeding. This served to acgquaint
the subjects of the vassal with his obligations %o the king, and to
inerease the respect of the vassal for the king, The intention was also
perhaps to emphasize that local deities could and would not help in case

of a breach of covenant.

21 i
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The zods acted as witnesses to the covenant by being emumerated in
the covenant, The gods of the Hittite state and of the locsel pantheon
Ware included. Also meationed in deified form were the mountalins,
rivers;, mea, springs, heaven, earth, clouds, and winds., For a parallel,
see Deutoronomy 32:1 and Isaiah 1:2.

Perheps the most interesting feature was the "curses and blessings®
formula, Tiils emphasized that the covenent was stricily in the realm
of sacred law, An interesting perallel is found in Dsuteronomy 23.

In addition to these featurss of the written text, ws must resmember
that the vassal pledged his obadience by a formal oath, accompanied by
some salesan cersmony. Seemingly also there was some form for initlating

actlon against a reballious vassal.
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APPENDIX B
THE ORIGIN OF THE QUMRAN COMMUNITY

In tracing the possible origin of the Qumran sect, Vermés suggesis
that the Damasecus Sect had a common erigin with the Zssenes., If this
is trus, then the Qumran "Manual of Diseipline,® the "Damsscus Document,®
and available informatlon on the Essenes demonstrate three phases of
devalopment.

The first, the Damascus stage, resulted from a rupture within the
ranks of the Jeulsh priesthood. Although striving after the strictest
ceremoniel purity, 1% entalled neither communal ownership nor celibacy.

The second, the Qumran stege, saw a more marked separation from
the bulk of Judaism, Quaran featured & highly developed communsl organi-
zation, actual renuncistion of private property, and posaibly also of
marriage, although this is far from certain,

The third, the last state, brings us to the middle of the firat
century A.D. In the opinion of Vermés, this stage is the Zaseniesm of
Philo, Josephus, Pliny and Hippolytus. Vermds feel that litile change
is evident since the Quaran parlod.l

This is one of a variety of theoriss on the origin of the Quaran
- commumity., In his very recent bock, Mlliar Burrows examines the data
and the varlous theorles in great detell.? 4 perusel of this presentation

lGeza Vermés, Dlagovery in the Judeen Desert (New York: Descles
Company, 1956), p. 6l

2f1lar Burrows, "Part Four: The Origin of the Qumran Sect," lore
Light on the Dead Sea Serolls—Ney Scralls and ley

dnterprefations with
Iransiations of Important Recent Digcoveriss (Hew York: The Viking Press,
195‘”9 ppo 191"250.
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APPENDIX C
THE COVENANT OF THE QUMRAN COMMUNITY
interinz the Covenantt

the order of the community; to seck God . . . § to do what ia
good snd upright before him as he commanded through Moses and
through all his servants the prophets; to love all that he
hag chosen and hate all that he has rejected; to be far from
all evil and cleave to all good works; to do truth and right-
ecugnass and justice in the land; to walk mo longer in the
atubbornness of a guilty heart and syes of fornication, doing
all ovil; to bring all those who have offered themselwes to
do Godls ghatubtes into a covenant of staadfast love; to be
united in the counsel of God and to walk befora him psrfactly
~with regard %o all the things that have bean rsvealed for the

anpointed times of thelr testimonies; to love all the sons of
1ight, each according to his lot in the counsel of God, and
te hate all the sons of darkmsss, each according to his guild
in wvengeance of Cod,

And all vho have offerad themselves for his truth shall bring
all thelr lmowledge and strength and wealth into the community
of God, to purify their lmowledge in the truth of God's sta-
tutas, and to ddgtribute thelir strength according to the
parfection of hie ways end all their property according to

his i ghteons counasel; not to transgress in any one of all

the words of Ged in their pexiods; not to advance their times
or nostpone any of thelr appointed festiwals; not to tura
agide from his tre statutes, going to the right or to the
left.

And 211 who come into the order of the ccmmunity shall pass
over iato the sovenant hefors God, to do sccording to all that
he has commanded, and not to turn away from folloulng him
becanse of any dread or terror or trisl or fright in the do-
minfon of Beliel, And when they pass inte the covenani, the
priests and the Levites shall bless the Cod of salvation and
all his works of %ruthy and all those whe are passing intc the
covensnt shall say after them, Amen! Amen!

1The Manusl of Diseipline, 1, 1-20.
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Oath of Admission?

And as for these, this is the regulation of their ways com-
carning all these ordinances. Whon they are gathered together,
avery one who comes into tha couacil of the community shall
entsr into the covenant of God in the sight of all who have
offerad thomselves; and he ghall take 1% upon himsell by a
binding oath tc turn to the law of Moses, according to all

that he commanded, with all his heart and with all his soul,

to all that iz revealed of it to the song of Zadok, tha prieste
W10 keap the covenant and iho sesk his will, and to the major-
ity of the men of their covenant, who have cfferad themselves
togather 4o his tmth and %o walking in his good will; and that
he will take 1% upon himself in the covenant to be separated
from all the men of ervor who walk in the way of wlckednesses.
For these are not reckened in hia covenand . . « «

D e —————
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