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CHAPTER 1
INTRODUCTION

iecent years have seen a remarkable revival of interest
in eschatology. Perhaps the most convincing evidence of
this was glven when the Assembly of the World Council of
Churches at Evanston in 1954 selected as its general theme:
"Christ--the Hope of the World." This choice centered the
attention of Christiauns the world over on Him who is the
very heart of all true eschatology.

Various reassons have been advenced for this shift in
emphasis whlch has so sharply distingulshed the present
century from the last--regsons that range from the gravity
of the present world situztlion to archeclogicsl discoveries
that have placed into the hands of scholars masses of an-
cient manuscripts which throw light upon the religlons and
cultures of those nations among whom the Israelites lived.l
However, it seems to this writer that one of the most im-
portant reasons for the current revival cof interest in es-
chatology is the renewed Christian conviction that this
doctrine is not to be considered a mere adjunct to theology,

a last chapter in a book on dogmatics, but instead "the key

lElmer E, Flack, "Scme Aspects of Christian Eschatol-
ogy," The Lutherap Suarterly, I (1949), 370-373. At the
time this article was written Elmer Flack was professor of
Exegetlical Theology at Hamma Divinity Scheel, Springfield,
COhio.
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to all other doctrines.”"? Gustaf Aulen has expressed it
thus:
fGschatology is to the gospel not &s 1t has been for
much Chrlstian theology--an addendum, an eppendix, a
doctrine alongside of & good many others without any
very intlmate relation to them~-but it is the back-
ground against which the whole is to be viewed; falith
in 1ts totality 1s eschatologically conditioned.3
The theses on eschatology which were adopted by the
Joint Inter-synodical Committee in Australia sbout = decade
agzo underscore the importasnce of this doctrine by declar-

ing that "the falth of a Christian 1s . . . essentizlly

eschatological; though he scjourns between the time of

p]

5

<

hrist's First gnd Second Advent he is continually living

n the lLast Times."“"

[

ancouraging is also the ples that 1s emanating from
different sreas of Christendom to the effect that eschatol-
ogy, if it is to be true and correct, must be Biblical and
Christian. Taito Kantonen states it thus: "Christisn es-

chetology . . o rests solidly ugon Christology.“5 And the

2Taito A. Kantonen, The Christian Hope (Philadelphia:
Board of Publication of the United Luthersum Church in
America, 1954), p. 2. When this work was published, Taito
Kantonen was professor of Systematic Theology at Hamma
Divinity Scheool, Springfield, Chilo,

3c1ifford A. Nelson, "The Eschatological Zlements in
Contemporary Preaching," The Augustana Guarterly, XXII (1943),
126. At the time this article was published, Clifford Nelson
wes psstor of the Gloria Dei lLutheran Church, St. Ffaul,
Minnesota. Later he became professor of Church History at
Luther Theological Seminary, St. Paul, Minnesota.

4Theses on Eschatolozy, reprinted in Concordia Theologz-
ical Mcnthly, XXII 11951), 439,

5Kantonen, (Yol g s o
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sustralisn theses, referred to abeve, offers this some-

what more lengthy statement:

The basis and cenber of a2ll doctrines, alsc of the
doctbrine of the lLast Things, is the rerson and Jork
of Jesus Christ, His Uospel, lils atoning and recou=-
ciling death, lils resurrection, lils sscension, Iiis
gift of the lioly 3pirit. . . . #hnen desling with
eschatologlcal matters 1t is particularly necessary
to practice s Christocentric spprosch; to sdhere
clossly to the words of Scripture; to emphesize the
clear doctrinal pessages (gedes doectrinse); to in-
terpret .cripture with Scripture; to resd the (ld
festament in bthe cleer light of the lew Testowent;
to malntain carefully the essential distinction ve-
tween Law snd Gospel.,

Kantonen expresses o prevelsnt view wibth regard to

eschatology belug Siblical when ne conteunds that one

canuot "siwply cowmpile all the passeges in which the Bible

spenke of the last Cthiungs snd then proceed to counstruct

our

the

own wosale,'’

' but Biblicgl writers must be studled "in

lignt of thelr historiecal backgrounds and thelr in-

dividuel cheracteristics."’

centers in the doccirine as it ia revesled in the dew Testa-

Fuech of the interest being shown in eschatology today

ment; nowever, the Uld Testament occuplies a strategic

position in the study of Uthis iuportant subject since i€

supplies the background for Christiau eschatology.

It As the purpose of this dissertation tc present in

an objective mauner the various views held by leading

Gm_sﬁa. on fZschatolozy, p. 430C.

7Kantoneu, Clrg et Wi v 3hg
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Lutheran theologians and scholars who have written on

phases of the 0ld Testament locus De Novissimis during

the past two decades, or whose works have been republished
in this period of time. This writer is aware of thes mass
of research that would be reguired if one wers to under-
take to offer a critical enalysls of present-day scholarly
thought, He wlll therefore assume the wore modest task of
presenting what might be called a composite picture of
trends in contemporary Lutheran thinking with respect to
the more lmportant eschatologlecal questlons now occupying
the attention of many Cld Testement scholars. It is hoped
that such a study will contribute in a small way to a
better understanding of the truth es it is reveasled in
God's holy Word.

In order to ascertaln as accurately as possible the
geuneral trends of thought in the Lutheran seminaries of
this country, a letter was sent to the professors who are
teaching at the present time in this area of theology. &
request was made that they 1list the titles of books which
in their opinion were most helpful, and which they recom-
mended to their students as collateral reading., Below are
the titles of those books which were most freguently rec-

ommended.

I. General Surveys

Bright, John. The Kingdom of God. Nashvlille: Abingdon,
1953.
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tichrodt, Walther. I1peolosy of Lthne Cld Testewent. Vol. I.
Trenslated by J. A, Beker., Philadelphia: The West-
minster rress, 1961,

Jacob, L, Iheology of the Uld Tegtament. faris! Lelachsux
and Niestle, 1955.

Enight, George A. ¥, A Curistisn Insolomy of the €ld
Testement. Hxlchmond, Va.: John Knox Fress, 1559,

Forteous, Wormen. "Cld Testement Theology.® IiIn the 0l4
lestagent gnd Moderm Study, edited by H. H. Howley.
Uxford: Clerondon Press,; 1951.

Had, Cerhard von. Uld Testmment Theoclomy. Vol. I, Trans-

lated by T. ¥, G. Stelker, Edinburgh: Uliver and
Boyd, 19€2,

Il. Speclsl Studies

Cullman, Cscer. Chpist apnd Iime. PFhllesdelphia: The West-
minster Fress, 1950,

----- . Iomortality of Lhe —oul or lesurrsction of tioe
Pead? London: The Lpworth Fress, 1958,

Heim, Kerl. ZIhe World: Itg Creetion zpnd Consummstion.
Trgnslated by Lobert Smith. Fhiledelphia: Hosrd of
Publication of the United Lutheran Church in America,
1954,

Ksntonen, Taito &, Ihe Christiagp Hope. Fhiladelphle:
Bogrd of rublication of the United Lutheran Church in
America, 1954,

¥Minear, Feul . Christian Hope and the Second Coming.
Fhiledelphia: The Westwminster Fress, 1954,

Mowluckel, Sigmund. He thet Cometh. Translated by G. W.
Anderson. MNew York: Abingdon fress, 1954.



CHAFTER II
THE ORIGIN AND NATUHKE COF DEATH

That man is mortal 1s a2 fact which 1s universally
grsnted. It 1s substantiated both by experience and by
Seripture. The Lord Ged expelled Adam from the Garden
that He had prepared for him, "lest he put forth his hand
and take also of Tthe tree of life, and eat, and live for
ever" (Genesis 3:22).1 He pronounced upon him the sen-
tence: “"You are dust and to dust you shall return" (Genesis
3:19). Centuries later the psalmist wrote: “What wan csn
live and never see death?" (Psalm 89:48). Another man of
God could become ever more specific and write: "Lord . . .
thou turnest man back to the dust, and sayest, 'Turn back,
0 children of men.' The years of our life are three-score
and ten. . . . They are soon gone and we fly away" (Psalm
90:1,3,10).

But even 1f death is a common experieunce of men every-
where, it is none-the-less mysterious and complex. When
the human mind grapples with matters that concern 2 world
beyond the present, it is not surprising that mortal men

should find themselves confronted with problems for which

1In this dissertation all quotations from the Holy
Seripture will be in the words of the Hevised Standard
Versilon.

T —

e —————————————
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neither biology, nor psychology, nor philosophy has the
solution, Even Scripture itself doces not claim to revesl
all that one might wish to know regarding the nature of
death.

This profound aund mysterious subject has remalned a -~
challenge to schclars in all ages, and in recent years an
increasing number of studles have been conducted. Interest
nas been shown, for example, in questions concerning the
origin of death., For the most part, two opinions have been
expressed: (a) The view that death came into the world as
g result of the fall into sin by Adam and EZve in the Gar-
den of Eden;¢ (b) The opluion whlich has gained some degree
of accepbtance among European theologlans of the past cen-
tury that Adsm was created mortal, that his body being conm-
posed of the same elements as the rest of nature could
hardly defy the general law of dissolution,3

One of the strongest and most vocal advocates of the
traditional position in recent years is Francis Fieper
who maintains that death 1s not due to the counstitution of

human nature, as was claimed already by the ancient stolc

Seneca, for the Scriptures of the Cld and New Testaments

2Francis Pleper, Christisn Dogmatics, translated by
Walter W. F, Albrecht (St. Louis: Concordia Fublishing
House, 1953), III, 507. Francis Pieper was professor of
Systematic Theology at Concordia Seminary, St. Louls,
Missouri from 1878 to 1931.

J11d., p. 509.
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know of no cause of death iln man but sin. When God warned
Adam and Eve: "In the day that you eat of it you shall
die" (Genesis 2:17), and again after the fall pronounced
the verdict: "Becsuse you have listened to the voice of
your wife, and have eaten of the tree of which I commanded
you, 'You shell not eat of 1it,'. . . to dust you shall re-
turn" (Genesis 3:17,19), God was plainly declaring "that
death does not lnhere in the nature of man as origlinally
constituted, but ceme into the world omly as a consequence

of the divine commandment.““

Alexander Heldel, sharing the foregoing opinion, seeks
to define more closely the nature of that "immortality"”
wnich Adem and Eve possessed prior to the fall., He explains
that man's state befcre the fzll was "not ome of absolute
immortality, or of absolute freedom frow death," in which
sense God is lumortal, "but rather one of relative or con-
ditional immortality."5 He asserts, however, that Adam's
original state could have been "turned into absolute lmmor-
tality by his eating of the tree of 1life, which had the
power, naturally bestowed upon it by its Creator (2:9), to
impart lmperishable physical 1life (3:22)." Adsm wes pre-

vented from this alfter the fall by being banished from the

L
Ibid., pp. 507f.

Salexander Heidel, The Gilgomesh Epic 2nd the Cld
Testament Fars . (Chicago: The University of Chicago
Press, 1946), p. 143. Alexander Heidel served im the Cr-
iental Institute at the University of Chicago where he was
engaged with others in compiling an Assyrian dictionary.
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Garden, says Heldel, "since the acquisition of imperish-

ability by sinful man would have entalled his continuance
ln sin forever and would have precluded the possibility of
his renewal or restoration. "6

Uther Lutheran theologlans such as Taito Kantonen and
Paul Althaus, while not dlscussing the subject in detail,
nevertheless find a very close relationship between sin
and the presence of death in the world. Kantonen urges
that "we must learn to counect death with Cod's wrath over
sin., It is personal responsibility to the living God that
zives death a significance for wman which it does not have
for other creatures.," Agaln, "Death is the judgment of

righteous God over sinful man., 'We are consumed by thy

anger' Ps, 90:7. 'Behold all souls are mine., . . . The
scul that sins shall die' Ezek. 18:4. The wages of sin
is death."?

Among contemporary scholars in Burope, however, one
finds that more attention is being glven to the oplinionm
that Adam wes created mortal., This view is glven a de-~
talled presentation in &an article which appeared in the

Theologische Literaturzeitung, 1952, under the title:

"Das Problem des Todes in Genesis 2 und 3." The author,

derner Vollborn, takes lssue with Karl Budde who claimed

6Ib1d.

?Taito Kentonen, The Christian Hope (Philadelphia:
Board of Publications of the United Lutheran Church of
America, 1954), p. 33.
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A} ;
that, since 1t was God who breathed the O''7T PO W7

into the body of man formed from the earth, "it is self-
understood that this 1D M/ J is immortal, snd it follows
from this that man, as far as posslble, according to pre-
disposition and destiny was created immortal at the begin-
ning.“af Vollborn arguedf;hat according to Genesis 7:22
mankind after Adem stlll possessed the pashmah. How then
could they be mortel, if the pashmah implied immortality?
He called attention slso to the fact that Genesis 7:22
“affirms that §7KD’ViJ is possessed by the animals," add-
ing, "but hardly is it the meesning of the 0ld Testament
that God wmade the anlgfﬁf lmmortal according to predis-
position and destiny."? Turning them to Genesis 2:7,
Vollborn asserts that the statement,‘%God breathed into
his nostrils the breath of 1life," does unot intend to say
that there is infused into man with the breath a divine
substance in contrast to hls body, formed from the sarth,
but "the tenor of the verse seems to lie in This that the
writer wants to indicate, through the statement concerning I

the breathing in of the ID W], the activity of God in

/
creating wan," 6

8?.alerner Vollborn, "Das Problem des Todes in Genesis

2 und 3," Theologische Litersturzeitung, XXVII (1952), 710.
At the time this article was published Werner Vollborn was

pastor in Kiel and a lecturer in 0ld Testament at the
University of Kiel.

9
10

Ibid.
ibid.
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Vollborn contends, furthermore, that the enthropology
of Genesis 2 and 3 favers the opinion that alresdy in the
beginning wen was mortal. In Genesis 3:19 it is stated
that wan was to suffer under the sentence imposed by God
until man would return to the ezrth. With these words the
divine statement councerning Adam's punishment 1s concluded.
It has been "spelled out” in verses 17 to 19a. Wnat fol-
lows thereafter in verse 19b,c no longer speaks of wman's
seutence because of his disobedience, but "the twofold 'D

gives the explicit reesson for the mortelity of primitive

=)

an; ne was made out of 57t9'7qf. , 'for out of it you were
taken; for you are dust, sud to dust you shsll return,'%ll
Concerning himself next with Genesis 3:22ff., which
he says further substantiates his view, Vollborn states
that man was driven out of the garden so that he would not
reach cut his hand, take from the fruit of the tree of
life, and become lmmortal,
But if the eating from the tree of life would grant
immortality, them indirectly 1t 1s thereby stated
VY that man d1d not possess it in himself as his own
quality, but that he in the beglinning . . . was
crested mortal.l? -
It is quite evident at this poiunt that Vollborn's in-
terpretation confronts him with two important questlous,

of which he is fully aware: (a) If Adem was created mortal,

1l1p3g., p. 711.
121414,

Tt "RLI L 1L RIIEE rnm | It I'IJ
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what then is meant in F:17 where death ls spoken of as
beilng a result of eating from the fruit of the forbidden
tree?ld (b) If Adam was created mortal, what did St. Faul
wean in Homans 6:23 wheu he referred to death as the wage
of sin?l¥

In reply to the first question Vollborn points to
Genesis 3:22 which he calls the key to the solution. He
explains: §"After man had eaten of the forbldden tree, it
is said concerning him in 3122 that he now had knowledge
of good and evil."l5 But in what did this knowledge of
good and evil consist? In essence it is that knowledge
which he did not possess in the state of innocence, a
knowledge which he gained in 3:19b,c, namely, that he
must die. IMan in his original state did not know that.
Vollborn ssserts that man was mortal "but bsczuse he was
not aware of 1t, he lived in his originsl state as a
child, without reflecting upon it. . . . He was immortsl
in the sense that he did not know of death.®lé But after
he ate of the tree of knowledge, hls eyes were opened to
the fact that his life would come to an endig ¢

In response to the second question, the writer simplj

Y
replies: "According to our previous investigation the view

L1pig., p. 712.
Winia.
151p14.

161414,

SEP—

=

s st S
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of Paul that death 1s the wage of sin is not in accord
with the exegetical findings in Genesis 2 and 3."1f

Ctto Frocksch favors a similar point of view al-
though he arrives at his conclusions in a somewhat differ-
ent fashlon. He contends that the Genesis account of the
fall into sin contains a waln, basic narrative which re-
lates the luncldent concerning the tree of knowledge and a
fragment which the Yahwlst added regerding the tree of
life, Whether the maln narrative, apart from the fragment,
assumes eternal life for man is difflcult to establish,
for he says that, according to Gemesis 3:19, "man would
return to the earth because nhe was taken from 1t, because
of the law of nature, therefore, and not on account of
sin."18 Frockschn endeavors to explain the problem created
by 2:1?,““for in the day that you eat of it you shall die,”
by referring this threat "not to physical death, which in-
deed did not occur on the day of the fall, but to spirit-
ual death, which placed Adam outside That living communion

%
with God" which he had en3oyed.19 Thus he distingulshes

between that death which 1s man's lot according to the order

of nzture (2 Samuel 14:14; Job 14: Psaim 39, etc.), and

death as an expression of God's wrath expelling man from

171p14., p. 711.

18Otto Procksch, Theologie des Alten Testsments
(Giitersloh: C. Bertelsmann Verlag, 1950), pp. 494f. COCtto
Procksch was professor of 0ld Testament Theology at the
University of Erlangen from 1925 until his death in 1947.

191v14., pp. 495, 651.
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the divine presence.20

Another area of concern in countemporary lLutheran
cireles involves the nature of death. In both Europe and
America there have been voices rasised in Lutheranism urg-
ing that the traditional view regarding the nature of death
be restudied in the light of the Scripture. Faul Althaus,
one of the more vocal exponents of this position, contends
that the "theology of death wmust be distinguished not only
from the ldeallstic, mystical understanding of death, but
=lso from the tradltional theclogical doctrine, "2l

In the present generatiou the traditionsl point of
view with respect to the nature cf death finds expression
chiefly in the writings of Fraucis Pleper. Concerulng
temporal death he states:! It is "nothing less thean a
tearing asunder of men, The separation of the soul from
the body, the unnaturasl disruption of the union of soul
end body which has been created by God to be one."22 Since
he supports his position chiefly on the basis of the New
Testament, we shall not at this point enter further into
his discussion, but proceed with the arguments of othner

theoclogians who deal wmore specifically with death as it is

201p14., pp. 651f.

2lpaul Althaus, Die Letzten Dinze (Gaterslon: C.
Bertelsmann, 1949), p. 91. Paul Althaus is professor of
Systematic Theology and New Testament at the University
of Erlsngen,

22Pleper, oprelt IET. 836,
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revealed in the 0ld Testameuntb.
Henry Hamann, writing in the Australaslsn Theologlcs)

lieview in 1958, expressed his ccnvictions in these words:

Fan consists essentizlly of body and soul; the soul
being the immaterisl part of man, The real self or
ego; that whlch animates the body, and the severance
of which from the body means death.
dhlille greuting that Platonic philosophy has hsd a stroug
influence on the Christian world, he rejects the sugges-
tion that the body-soul concept was necessarily Platonic
or even Greek in i1ts origin. The survival cof the soul
after death, he says, is 8 bellef found among wmost prim-
itive trives., It 1s practically universsl. However, such
a belief should not be regarded as superstitions charac-
teristic of
wen who are still in a very low state of development,
Cn the contrary, we should, sunalogous to the thoughts
expressed in hom., 1:18ff., regard such beliefs as

troditional remnants of an originally higher, purer
form ofzﬂeligion, and hence a&s a true testimonium

aninae.,

Alexander Heldel suggests that the traditional view
coucerning the nature of death finds support also in the
01d Testament Scripture, for it is said of hachel that
when she died her soul departed (Genesis 35:18). Elijah,

preying for the life of the widow's son, cried: "0 Iord

zaﬂenry Hamann, "Has Man a Soul?" The Australasiap
Theolozical beview, XXIX (December, 1958), 106. Henry
Hamann served on the teaching staff at Concordis College,
Adelaide, Australila,

2 T p @k kD 05)
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my God, let this child's soul come into him again" (1 Kings
17:21). 4hen the prophet Jomah was discouraged and dis-
appointed, he asked the Lord: "Therefore, now, O Lord,
teke my nephesh from me, I beseech thee, for 1t is better
for we to die than to live" (Jonah 4:3), And the prescher
declares: "The dust refturns to the earth as it was, and
the splrit returns to God who gave it" (Ecclesiastes 12:7;
of. Psalms 104:29 and 146:4).25

Another facet of the argument set forth by those who
defend the traditional poslitlon concerning death is pre-
sented by Edmund Smits, professor of church history at
Luther Theologlcal Semlnary, St. Paul, Minnesota. In the
spring 1ssue of Dialog 1962, hne writes that "there are
two common wmodern misrepresentations of the traditional
interpretation of lmmortallty which must be guarded against
if the teaching is to be understood." The first to which
the writer points is the erroneous view that "the soul is
inherently cor essentially immortel, as if it were indestruct-
ible by its very nature."” In reply Swits remarks that
Gerhard makes a careful distinctlion at this point, assert-
ing that God alone 1s immortal in the absolute sense of the
word, but "through his grace shown at crestion he gilves
immortality to wmen as well. We are created for immortality;

st1ll our immortality 1s mnot our own achievement but a

2
5Heldel, op. cit., p. 143,

e —————————
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divine gift.“26 The second point to which the writer re-
fers 1s a misunderstandling which arises "from a confusion
between the concept of lmmortallty as mere duration, which
was wldespread throughout the aunclent pagan world, and the
specifically Christian teaching . . . of a life with God
and for God."27 It is this latter conception which theo-
loglans of the traditlomal school of thought embrace.
Therefore, Smits calls attention to a statement made by
Luther in a funeral sermon on Psalm 116:15 in which he
stated: "The death of hils sgints is precious and valuable
to the Lord, so that he considers them like a fair treasure
and & priceless Jjewel." The writer points out that Luther's
statement is typlcal of the traditional attitude toward
death and the future life, which clings to the belief that
Life on earth does not simply run om and on until it
arrives at a dead end where the human person, aban-
doned by an avenging God, is utterly amnnihilated.
nather, God is wlth the believer even in the dread
hour of death and guards sand preserves him to be the
"falr treasure and priceless jewel® of the heavenly
kingdom. There is an aspect of human personslity
which God finds preclous, too preciocus to be de-

stroyed.28

What then is this "aspect of human personality which

God treasures® in His human creatures? OSmits answers:

uoted by Edmund Smits, "The Blessed Immortality,"
Q_gl_g I Spring, 1962), 41, Edmund Smits is professor of
Church History at Luther Theclogical Seminary, St. Paul,
Finnesota,

27 Toya.;

281p1a. . 'p. ‘hily,
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It is men's God-relatedness 1tself and man's capacity

to grow in the life with God. According to the tra-

ditionzl interpretation God bestowed thls relatedness

on man at creation as a divine gift,.29
This precious gift was intended to last forever, ssys the
writer, "No matter now many times a man rebelled, the
gift would not be withdrawun; his person would not be com=-
pletely abandoned or destroyed by God." Man is by himself
nothing but dust, but he has been raised to dignity and
worth by the gift which the Lord has given him, “"the gift
of what 1s properly a divine attribute, immortality, in
crder that he might participate in eternzl fellowship with
his Creator,"0

Thus there are Lutheran theologlans who are secking
to retsin the traditional stand with regard to the nature
of death, Bubt there are a2lso many others who find 1n this
position & doctrine "grounded in a dualistic understanding
of man as conslisting of body and soul . . . a bellef which
found vivid expression in the philosophy of Plato."3l These
theologlans contend that the true Biblical view is differ-
ent from hellenistic dualism; that according to the Scrip-
ture man is a unit, and death affects the entire person.

Martin J. Helnecken, professor of Systematic Theology at

the Lutheran Theological Seminary im Fhiladelphla, expresses

29Th44.

071p14.
31Althaus, hoiy bl 1eing BB
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hls opinlon thus: "We are dealing with a unified belng,
a person, and not with something that is called a soul
and which dwells in a house which is called a body.“32
In an effort to clarify the Hebrew manner of think-
ing wlth regard to the unity of man, CGeorge A, F. Knight
suggests the analogy of a coin., "A colin has two sides,
Heality, siwmilarly, may be conceilved as a two=-sided whole.
Ideally speasking, a coin cannot . . . be split down the
middle. The two sides are each but an aspect of the total
oneness."33 Applying this to the nature of man, the
writer states:
de are aware today as never before that at all levels
of thought in the Cld Testament the conception does
not arise of man's beiung a union of soul and body.
tie may speak of one and then of the other, as he may
speak of the "heads" or "tails" on the coin, but all
the time man thinks of himself as just =z man, one
entlty.34
But if man is a unified being, how does death affect
him? Althzus replies: "Because death removes our body, it

also tskes away the spirit. Dy ng means more than that the

instrument of the spirit . , . ig taken. In death we are

2
Fhartin J. Heinecken, Basic Christiasn Teachings
(Philadelphia: The lMuhlenberg Press, 1949), p. 35.

33George A. F. Knight, "Eschatology ln the 0ld Testa-
ment," Scottish Journal of Theology, IV (1951), 356. George
A, F, Knight is a member of the teachiung staff at the Luth-
eran School of Theology in Maywood, Illinois.

3%1pag,
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snatched away in our entirety.“35 A more detalled dis-
cussion of the meaunlng of death will follow. However, in-
asmuch as the modern concept of death 1s so clesely tiled
to the Clé Testament view of the nature of man, it is
highly deslirable to dlscuss at this point The terminology
which the lsraelites employed in counnection with the com-
position of man.
01d Testament scholars tell us that, on one hand, man

consists of earthly stuff, dust and ashes; and on the other,
he possesses a spiritual power which makes him, first of
all, s2n intelligent being.36 This spiritual power has been
expressed in the 0ld Testament by various terms such as

- D JAReTTATR, :.6 ete., which describe it from differ-
ent points of visw. Modern scholarship, however, is quick
to point out that these terms do not find an exact equiva-
lent in the Eungllish word "soul." Johannes Fichtner, writ-

ing in the Theologische Zeltschrift, suggests that some of

the difficulties which theology encounters today with re-
gard to the word "soul" follow from the fact that nephesh
"was translated exclusively with psyche in the Septuagint,
and in the Vulgate with anima," words which dld not always

transmit an accurate mesning. He adds that Luther too

35A1thaus, Qp. CAB T D R

366eorge A, F, Knignht, From Moses to Pau) (London:
Lutterworth Press, 1949), pp. 26f, See also Ludwig Kéhnler,
014 Testament Theology, translated by A. S. Todd (Phila-
delphia: The Westminster Press, 1957), pp. 1l42f.
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recognized the breadth of meaning that was contained in
the Hebrew term pephesh and regretted that there was in
the German language no singls word that expresssd in the
fullest sense what nephesh meant to the Israslite.o! Hou-
ever, when a single word 1is sought as a bterm most closely
appreximating the meaning of pephesh, many scholars pre-
fer to translate it witn "1ife."3® St111 1t is generslly
recognized that even this term does unot fully express the
breadth of weaning contsined 1n the word pevhesh. There-~
fore BElmer E., Flack remarks that npephesh represents not
only "life,” by which term it is usually best expressed,
“but also the principle of life, and by way of exteunsion,
the inner consclousuess of emotlonal 1ife. "3

Knight favors the traunslation "personallty."uo He
has slso furnlsned one of the more detailed discussilouns
of this term. It is his opinicn that pephesh is difficult

to define with one word because in the course of tlime it

underwent a process of change and development. For ex-

37Jonhannes Fichtner, "Seele oder Leben in der Bibel,"
Theologische Zeitschrift, XVII (1961), 306. See also
George A. F. Knight, & Christien Theology of the Cld Testa-
ment (iichwond, Va.: John Knox Press, 1959), pp. 34f.
Johannes Fichtner is professor of Cld Testament in Bethel
bei Bielefeld, Germany.

38Taito A. Kentonen, Life after Desth (Philadeiphia:
The Muhlenberg Press, 1962}, p. 8.

39E1mer E. Flsck, "The Teachings snd Institutions of

the 01da Testament,” 01d Testament Commentary (Philadelphia:
The Muhlenberg Press, 19 , P. 105. LElmer E, Flack, at

the time thet he' wrote the statement quoted was professor of
Exegetical Theology at Hamma Divinity School, Springfield, Onlo

“Oxnight, From Moses to Faul, p. 26.
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ample in 282 instances where 1t i1s used, 1t seems to re-
fer to "the principle of life, without any emphasis on
what we would call its psychical side."¥l Tpe messenzers
of Ahab entreated Elijah: "O man of God, I pray you, let
nwy nephesh and the nephesh of these fifty servants of
yours, be precious in your sight" (2 Kings 1:13). Both
the King James snd the nevised Standard Versions translate
the word as "life." In a second group of passages, in
wnich pephesh asppears 223 times, it can best be translated
by the word "self," says Knlght:.uz For example, in Psalm
3:2 David exclaims: “"Meuny are rising against my pepesh."
And Job tells his "comforters": "I also could speak as
you do, if your ngphesh were in the place of my nevhesh"
(Job 16:4). Finally, the writer says that there are 249
iustances of "another group cof meanings; for example, in
Fsalm 6:4 it 1s used with reference to life in contradis-
tinction to death: ‘'Deliver wy nephesh,' Just meauns 'Save
we from physical death, '"43

Knlight states that originally the word nephesh must
have meant primarily "breath," as did the Arablc term
nafas. This usage can be seen 1u Job 41:2]1 where the

"preath" of the crocodile kindles coals, "But the use of
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tne word in thls sense was limited rather to that which
itself does the breathing, and neshamah was reserved pri-
marily to express the meaning of the word 'breath.'"HH
At this polnt the writer makes the interesting observation
that during this stage of tThe developmwent, "nephesh had
some affinities with Cthe ideas behind the Greek term
pneuma. 1t was then used, end then only, in contradis-
tinctlon to basar, flesh, as pneuma was to sarx."®5 As
examples of thls usage, the writer quoctes Deuteronomy
12:23: "Only be sure that you do not eat the blood: for
the blood is the 1life, and you shall not eat the nephesh
with the flesh." Again, in Genesis 35:18 it is stated con-
cerning Hachel: "As her nephesh was departing (for she
died), she called his name Ben-o'ni."

But Knight adds that in the course of time nephesh came
to include much more content and meaning than 4did pneuma.
Nephesh was employed also to designate "the seat of all
emotions and appetites," of physical hunger (Psszlm 107:9),
of thirst (Proverbs 25:25), of appetite in general (Isalan
5:14), of moral desire (Job 23:13). It was the seat of

the intellect (Psalm 139:14); it was employed as a substi-

B41p13, See also Ludwig Kbhnler, 013 Testement Theol-
ogy, trauslated by A. 3. Todd (Philadelphia: The Westminster

Press, 1957), pp. l42f,

45Knlght, From MNoses to Paul, pp. 26f. See also George
A, F, Knizht, A Christisn Theologzy of the 014 Testament
(Kichmond, Va.: John Knox Press, 1959), pp. 34f.
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tute for the word "brain," since the Hebrews had uo equiva-
lent. Because its scope was so broad, Knlght suggests
that a psychologist today mlght prefer to translate 1t by
the word "personality® rather thanm by the term "soul, "6
A second Hebrew word which is used to describe the

spiritual side of man is ruach. Friederich Baumglrtel,

writing in the Iheolozisches Wérterbuch zum Lecuen Iesta-
ment, edited by Gerhard Kittel, states that ruach in its
basic, originsel sense may be translated "breath" or "wind."
Wnen used of wan, 1t signifies: (a) The snimating prin-

ciple of the body. The entrance of the ruzch creastes life

(Lzekiel 37:5f.). CUn the other hand, when God takes the
ruach away (Fsalm 104:29), or it returns to God, then
death is the result (Ecclesiastes 12:7). (b) The seat of
feelings 2nd emotions, such as unrest (2 Kings 19:7; Gen-
esis 41:8), discouragement (Isalah 61:3), faint-heartedness
(Excdus 6:9), impatience (Job 21:4; Froverbs 14:29), etec.
(c) The seat of intellectusl functions, ratiounal and re-
lizious insights such as: reason (Job 32:8), unusual wis-
dom (Danlel 6:4), insights into divine mysteries (Dsniel
4:5), religious znd ethical insights (Isalah 29:24). (c)
The seet of conviction, attitudes of will and character
(Jeremiah 51:1; Haggai 1:14; Ezra 1:1; Eccleslastes 7:8,

ete.): humility (Proverbs 16:19), pride (Proverbs 16:18),

46
Knight, From lMcses to Paul, p. 27.
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longing for God (Isalah 26:9), repentance (Fsalm 51:19).47
Knight points out that there are 134 iustances in

which ruach, as the spirlt of Yahweh, explesins some un-

usual phenomenon of human conduct or character. Thus the
strength of Sazmson was traced back to the incoming of the
spirit of Yshweh into him (Judges 14:6): "the ecstasy of
orimitive prophecy (1 Semuel 10:6) in the same way was the
direct result of the imspiration of God.“48 The writer
maintalins, furthermore, that in the course of time there
developed the "Hebralc belief that 21l that is to be found
in man of emotion and intellect was breathed into him by
the breathrof God," It was thought thet man partook of
the very life and nature of Cod when the Lord "blew 'per-
sonality' into the clay which He took in Hls haunds when He
first wmade men in His own image and liksness. "¥9 Knight
asserts that this "divine origin of wan's personality" is
tc be found particularly in the more developed post-Zxilic
thought., Luach then retained the "hlgher assoclation of

its origin." Thus it has come about that ruach "stands

for those more exceptlongl and unusual sndowments of human

nature which suggest God as their immedlate source. . . .

4?Friederich Baumgdrtel, "Geist im Alten Testament,”
Theologzisches W8rterbuch zum Neuen Testament, edited by
Gerhard Kittel (Stuttgaert: W. Kohlhammer, 1935), VI, 147.
Friedrich Baumgdrtel is professor of Cld Testameunt at the
University of Erlangen.

48

491p1a., p. 28.
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It links wan to God as though 1t were a door continually
open to riis approach."50
Taus scholars descrlbe the puach as performing the
highest spirltual functions in wen, but they do nct con-
celve of it as being 2 spiritual counterpart in man which
possesses a death-defylng mode of existence., Utto Frocksch

states that the ruach is the principle of 1life, not a form

of 1ife, Therefore, in the 0ld Testament "one always

speaks of the spirit of life (rush hajjim), but never of

a living splrit."51

Knight edds:

From our discussion of the relationship between the
spirit of God 2ud the spirit of man . . . we are not
to be misled into imagining thet the spirit of man
may be likened to a divinme spark, a scintills dei,
set within & clay body, which will one day return to
the source of that flame in the event of the death
of the body. Man is an entlty, quite indivisible into -
his various elements, even though aspects of his per-
sonality, such as his appetites, his affections, his
moral purposes, may be examined and handled one by

one, ggst as we can look at each side of a coin in
Turn,

A third term employed by Scripture to describe certailn
attitudes and characteristiés of meun is lev. KXantonen
states that "lev, meaning heart, stands for man as a whole
viewed specifically in his relation to God."53 Flack coun=-

siders the lev to be one of the three members of the human

frame referred to 1m Scripture as having psychlical, and

501p14.
SlProckscn, op. eit., pp. 203, %59,

35§Knight, A Christisn Theology of the 01d Testament,
pp. 37f. - .

53kautonen, Life after Death, p. 8.
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therefore ethlcal, significance. It 1s employed not only
to express the whole rsuge of emotlionzl experiences, such
as love (2 Samuel 14:1), joy (Judges 18:20), anxiety
(1 Samuel 4:13), but it is used "especially to deseribe
the activities of the intellect (Deuteronomy 7:17) and the
will (Jeremiah 3:17)." It is the organ of consciousness,
the seat of understanding.54

Finally, man i1s also flesh, In fact, the Hebrews
characterized him largely in terms of the physlcal side
cf his nature. Nan, like all other living creatures, 1is
basically "flesh" (basar) and not "spirit" (ruach), says
Flack.55 He is flesh-animated-by~soul. Kantonen says:
"Man does mnot have z body; he is a body." Again: "The
Hebrew idea of the personallty 1s an animated body, and
not an incarnated soul,"56

What then is basar? It i1s not to be thought of as
an exact synonyw of "body." Strictly speaking, “flesh is
the lifeless stuff of wan. . . . Body is the human (or
animel) form which the stuff flesh assumes."5? An examina-
tion of the Hebrew Scripture will scon reveal that the
phrase":"i{.;_l‘f_?, "a11 flesh," is used in various ways

in the 01d Testament. In Ceuteronomy 5:26, when the

SuFlack, ODe ClEd s mp- 1050
551bid.
56Kantonen, Life after Death, p. 8.

Z7Ib1d. See also Kdhler, 014 Testament Theology,
pp. 36f.
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holy writer asks who of all flesh has heard the voice of
God speaking out of the widst of the fire and live, then
evidently "all flesh" means man. In Genesis 6:17 when it
is salid that a2ll flesh wherein 1s the breath of life is to
be destroyed in the flood, both men and beasts are meant,
In other passages, such as Genesis 7:21 where Yshweh says
that "all flesh dled . . . and every man," kol basar re-
fers only to the beasts. Kantounen, therefore, remarks:
"The human organism has no status in its own right, nor
does 1t serve tO mark wan off from other men or the rest
of nature., OCn the contrary it ties him with 'all flesh.'"$

What are the concluslons to be drawn from this word-
study? The treud as it is expressed in much of contempo-
rary Lutheran literature is in the following direction:

l. The terms baszar, nerchesh, ach, and lv are not
to be equated with the Eunglish "body" and "soul®" in their
commonly accepted sense, The Hebrew has no exact equiva-
lent for these twe terms. Therefore, the conclusion is
drawn that the Cld Testawent passage which traditional
theology quotes in support of the survival of the soul
after death are not pertlnent.59

2, lModern scholarship contends that man is a psycho-

logical unity, an 1lndivisible whole which may be seen from

5BKantonen, Life after Death, p. 8.

59A1thaus. op. cit., p. 94.
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various polnts of view and described as flesh, body, soul,

60

spirit, or heart. But none of these should be thoughnt

of as existing by itself, Even the nephesh and the ruach

are without independent existence.61
3. Therefore, it is szid that death is not te be

viewed 1ln the tradlitlonzl manner as a separation of body

and soul, according Co which the body returns toc the dust

whence it came and the nephesh goes into the presence of

)

od to enjoy blessedness until the day of the resurrection.
This "pody-soul duaslism" does not occur in the 0ld Testa-
rn.-en‘::.é2

What then is death? Kantonen, following the lead of
Cerl Stange, points out that there are three types of an-
swers given.

1. The answer of "bicloglcal sclence snd the natural-
istic philosophy based upon it, sccording tc which 1life is
solely a natural process and death its absolute end.“63
According to this view
Fign dies when the functions which characterize g liv-
ing orgenism comes to an end. The lifeless body begins
to decompose. It is attacked by lower forms of 1life,

torms, molds, and bacteria, which trausform 1its cells
and tissues into its original inorganic and gaseous

6°Kantonen, Life after Deoth, pp. 7, 9. See Knight.
From Moses to Paul, p. 30. :

61brocksch, op. cit., pp. 459f.

62Kantcnen, Life after Death, p. 6. See also Knight,
“"Eschatology," op.. ¢it., p. 35%.

63Kantonen, Life after Death, p. 11.
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constituegﬁs. « « « The human individual has ceased
tc exist,

Kantonen remarks that the Biblical view of death is
in full accord with the view of natursl sclience as far zs
the latter goes. "Cur hopes and desires cannot change
this fact. lMan does not differ from the rest of crezstiom
by having a soul that cannot die."65 Death 1s 2 grim re-
ality, but that is not all that Scripture has to say.

2. The aunswer of ldealistic phlilosophy. According
to this view "the soul hes its own life underived from the
body, and death 1s the release of the soul from the body."66
Eantonen remarks that various philosophies and religiouns
have inherited this ldea of 2 desthless soul frow primitive
animism., It is a2 view which considers the body inferior
to the soul. UWhile the latter occupies itself with eternal
ideas and vazlues, the body is thought to seek the baser
things of 1life and succumb to the lower psssions. The soul
sheres neither the birth nor the death of the body. "It
had an incorporeal existence before 1t became attached to
the body, and it returans to this existence when the body
dies. It does not decompose as the body does.“67

But such a position, says Kentonen, actually denles

°Ipid., p. 17.

ibid., p. 1l.

671p14., p. 12.
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the fact that men are wortal. The essential self, the
soul, does not dle at all; 1t "lesps over the grave into
another form of exlstence."68

3. The answer of Christian faith. Modern Lutheran
scholarsuilp excludes from its description'of the Cld Testa-
ment view of death any suggestion that man has a mortzl
part, the body, and an lmmortal part, the soul. As it has
been previously stated, the human being is considered to
be au indivisible unit, a body-animated-by-socul., There-
fore, when the body dies, the soul dies also, DNothing in
man escapes the grave, Death is a grim rezlity, a dreaded
enemy because it represents the breach in man's relation
to God. Therefore @ plous isrselite such as Job could con-
template death only as & golng into the land of no return,
"the land of gloom 2nd chsos, where light is as darkness®
(Job 10:21-22). "The author of Ecclesiastes went so far
as to say that the fate of man is the szme as that of tne
beast, complete extinction.“69 Kantonen grants that this
is not the general teaching of the Cld Testasment, but it
does emphasize the creatureliness of man and his complete
dependeuce on God. "A man may descend fearlessly into the
valley of the shadow of death only if he can say, 'Thou

art with me,' but 1life here or hereafter is not worth liv-

salkli-. P. 13.
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ing when that tie is severed," for fellowship with God is
the only thing that watters.70

Thus modern Lutheran scholarship in its description
of the Uld Testament view of death seeks to place the great-
est emphasis on the thoughﬁ that death 1s real, that it
affects the entire persou, thet i1t represents the breach
in wan's relation to his Creator, a rupture caused by sin.
Hiowever, it should be noted that, according to Old Testa-
ment scholarship, death 1s not to be equated with non-
existence. Even though man 1s described as an indivis-
ible unit, and desth is sald to affect the entire person,

basar, ruach, pnevhesh, aud lev, man is not annihllated

when he dies. He does not cease to exist, Flack is ex-

sing the view that ls generally held by contemporary

™
pre

o

Lutheran theologiens when he states: "Among the Hebrews
there was a vigorous bvelief in an existence after death."71
But precisely what L1t is that the 0ld Testament
thought of as exlsting after death, if not the pephesh or
the ruach, i1s a problem which modern scholarship has not

discussed at any great length.




CHAPTER III
THE INTEKMEDIATE STATE

It has been sald that there are two indisputzble re-
alitlies in eschatology, the fact of death and the fact of
the resurrection. Bubl between these two events there is,
from the human point of view, an iunterval of time, & per-
iod of walting. Thls, in turn, has given rise to the
guestion: "What 1s the nature of the sc-called inter-
mediate state?"l It has been pointed out that modern Luth-
eran scholars generally grant that there is existence in
this intervel, but opinions vary as to 1ts nature.

Ctto Procksch maintains that in the 0ld Testament way
of thinking the dead exist but they do not live. He
asserts that "existence and life are evidently distinguished®
by the ancient Israelite, The difference consists in this
that where there is 1life there is also "development, accom-
plishment, something which 1s possible only when one is in
communion with God and man."? In death, however, "exist-
ence is isolated; it is a2 dull vegetation (Job 14:22), with-

out change, without fellowship one with another (Job j:a3nc.) =2

Ipaito A, Kantonen, The Christisn Hope (Philadelphia:
Bozrd of Publication of the Unlted Lutheran Church of America,

1954), p. 36.

20tto Procksch, Tneolo%;g des Alten Testaments (Gdtersloh:
C. Bertelsmann Verlag, 1950), p. 502,

3Ipsd.
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He points out that in the 01d Testament Scripture one who
is dead is not descrlibed as & pephesh hajja, a living soul,
but he is called a pephesh m8t. His soul exists but it no
longer lives and any contact with 1t 1is forbidden.u

Francis Pleper quotes Luther with approval:

It is divine truth that Abraham (after death) lives

with God, serves Him, and also rules with Him., But

what sort of life that is, whether he be asleep or
awake, that ls another question. How the soul rests,
we are _not to know; it is certain, however, that it
lives.?

Taito Kantonen malintains that the traditional view
places too much stress om the bliss of the indlviduzl, for
he says that from the Scripturzl point of view "the individ-
ual believer cannot enjoy heavenly blessedness until the
wnole family of God's children is gathered home, which is
only after the resurrection and judgment." Therefore, he
adds, that present-day Lutherans are inclined to ascribe
less positive content to the intermedilate state.6

Martin J. Heinecken charges that it 1s only when man
is falsely split up into body and soul that the specula-
tions concerning an intermedlate state arise; and he con-

cludes: "It is no wonder that, with this view, men have

had little use for a resurrection . . . and have been satls-

ulpid. , D. 502,

SFrancis Pieper, Chnristisn Do tics, traunslated by
Walter W, F, Albrecht (St, Louis: Concordia Publishing
House, 1953), III, 512,

6Kantonen, G (D5 i0e Sl
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fied with the redemption of only the soul,"?

Thus oplinions have varled sharply with regard to the
state and condition of the dead., But for guldance in the
discussion of this problem we shzll examine the two prin-
cipal expressions which the writers of the Cld Testawment
employed to descrlbe the experience of death.

The first of these is the familiar forwula which re-
ported a man's death by stating: Y"He was gathered to his
people” (Genesis 25:8; 35:29; 49:29,33), or "He slept with
his fathers® (1 Kings 2:10), or "He lay with his fathers®
{Genesis 47:30; 2 Samuel 7:15), or "He went to his fathers
in peace" (Genesis 15:15).

These and similar expressions, which occur in the
historical books, have been interpreted in various ways,
George Knight shares the opinion of Walther Eichrodt® and
others, who believe that these statements show the intense
desire of the Israelite to be united even in death with
their fathers and other members of their family. Knight
gsays that the 0ld Testament believer found it impossible to
imagine any life after death that was not lived along with

his people. He believed that a good thing was about to

"Mertin J. Heinecken, Basic Christian Teachings (Phil-
adelphia: The Muhlenberg Press, 1949), p. 133.

8Walther Eichrodt, Theologie des Alten Testaments
(Vierte Auflage; Berlin: Evangelishe Verlagsanstalt, 1950)
IXI-III, 145, At the time this book was published Walther
Eichrodt was professor of Cld Testament at the University
of Basel.
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happen to him when he was gathered to his fathers,?
Procksch holds that such formulae as these refer chiefly
To burial in a common grave, rather than being together
in the realm of death or im a life hereatter.:®

Ferhaps the majorlty of countemporary Lutheran theolo-
glans both in Lurope and in Americe find little, if any,
significence ln these statements; they usually equate then
with expressions such as "to go the way of all the earth"
(Joshua 23:14; 1 Kings 2:2), or simply “"to die,"il
Alexander Heldel, after a lengthy examination of the prin-
cipal pessages in which this formula appears, concludes
that such expressions as these "agre as little informative
on the ultramundazne whereabouts of the soul ss are the
worde of David, uttered at the loss of his child: 'I shall
zo to nim, but he will not return to me.'" (2 Samuel 12:23),
He compares thelr significance alsoc to that of the formula
"to go the way of all the earth" (Joshua 23:14; 1 Kiungs
2:2).%2 Alfred von Hohr Sauer shares the view that these
formulae ceunot refer solely to a state of blesseduness after

death for they are used at times also with reference to the

YGeorge A. F. Knlght, A Christisn Theolozy of the Cld
Testament (Hichmond, Va.: John Knox Press, 1959), pp. 335f.

1OProcksch, op. ¢it., p, 500,
1lﬁlexander Heidel, The CGilzemesh Epic and the _;g

Testament Farallels (Chlcago. The University of Chicage
Press, 1946), p. 144,

121v14., p. 189.
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wicked and godless people.l3

Herbert Leupold, however, finds 2 much more positive
content in these expressions. Commenting on Genesis 25:8
where it is stated that Abraham died and "was gathered to
his people," Leupold remarks that "this is & clear testi-
mony to The bellef in a life after death on the part of the
earlisst patriarch.“lu He concedes thst no specific revela-
tion on the subject seems to have been given, "but faith in
the Alwighty God drew its own proper conclusions as to
7hether God would ultimately let His children perish, and
its conclusion wes: He cannot." Leupold supports his po-
gitlon by referring to Hebrews 11:13-16, whlch, he says,
"of'fers the fullest confirmation of our 1nterpretation."15

The second expression which writers of the Cld Testa-
ment employed to describe the experlence of dylung was "going
to Cheol." Sheol is generally cousidered the common Hebrew
designation for the place of the dead. Its etymology is

still obscure desplte the numerous efforts that have been

1541rrea von uonr Sauer, "The Eschatologiczl Fropheciles
of the 0ld Testawent and their rFertinence to Zvents of the
FPresent Day," Froceedings of the ITyenty-Ninth Convention of
the Northerp Illinois District of the Luthersp Church--Missouri
Syned, 1951, p. 36. Alfred von dohr Sauer is professor of
01d Testament st Councordia Seminary, 5t. Louis, WMissouri,

luﬁerbert C. Leupold, Exposition of Gepesis (Columbus,
Chio: The Wartburg Press, 1942), p. 694, At the time this
book was published Herbert C. Leupold was professor of Uld
Testament at Capital University Theologlczl cSeminary,
Cclumbus, Ohio.

151p1a., 695.
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made to determine 1ts root and to discover its basic mean-
ing.lé 01d Testezment scholars of the past century often
derived it from the verb 5:\_’ \ﬁf , "to ask," because the
kingdom of the dead was "insatiable in its demands.":? 1In
the view of others Speol brought to mind the depth of the
underworld aud was thought to have originated from 63}}!{,
"to be deep."l8 Knight claims thast it may have come from
a root meaning "hollow," since "it represents a great
cavern in the center of the sarth." He also notes that,
according to some of the holy writers, there lay at the
lowest point in Sheol "a pit, shahath (Job 33:18; Ps. 30:9)
or bor, the ordinary word for a water hole (Ps. 28:1; 40:2;
Isa. 14:15)."Y7 Procksch calls attention to the fact thet
the article is not used with Sheol. He clzims that this

absence of the article indicates, as in the case of Lt'hom,

“sea," and tebel, "globe," that the term Sheol must have

been of foreign origin. He grsnts, however, that sn Acadian

16
Heidel, op. cit., p. 144,

—— C——

17Gustave F, Cehler, Theology of the Uld Testament,
translated by George E. Day (Grand hHapids: Zondervan Pub-
lisniung House, n.d.), p. 170. Gustave F, Oehler was

professor of 0Uld Testament at the University of Tiblngen.

Ibid.

19Knight, GYoys Dbl s Tely . Sty
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equivalent (sl'al) has not been found.Z20

While it 1s qulte generslly agreed that the etymology
of the term is uncertain, the meaning of Zheol 1s less
difficult to establish. Contemporary Lutheran schnolars
describe it as a realm located "within the innermost parts
of the earth" (Deuteronomy 32:22; Psalm 139:8; Isaianh
14:13-15; Amos 9:2).21 According to some passages of Scrip-
ture it is "beneath the waters" (Job 26:5).22 Kantonen re-
marks that the book of Job gives the wmost adequate picture
of Sheol to be found anywhere in the Hebrew Scripture,
when it states: "Behold I go whence I shall not return,
even To the land of gloom end deep darkness, the land of
gloom and chaos, where light is darkness® (10:21-22),23
It was called a land of sllence and forgetfulness (Fsalms
oh:17; 115:17; 88:13; Ecclesiastes 9:5; Job 14:21).24 cr
prime importance is the fact that the Cld Testament re-

cords numerous passages in whilch it is said that the dsad

2OProcksch, on. ¢it., p. 498. ILudwig Koenler suggested
@ new opinion according to which Sheol presumably belongs
to & small group of Hebrew words with four consonants, the
last being a lamedh which was added for reasons of euphony.
When the lamedh is dropped, it becomes concelvable that
sheol may have come from scha's, meaning "desolation,"
"waste lend," Cf. Ludwig K8hler, "Alttestamentlliche Wort-

forschung: Sheol," Theologische Zeltschrift, II (1946), 71.

21Heidel, op. oLt 178.

221p44.
23Kantonen, OP. 181t D s

Z”Heidel, op. cit., p. 194.
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cannot praise God nor give Him thanks (Fsalm 6:6; 115:17;
Isgiah 38:18). |

Gerhard von had repeetedly emphasizes that the dead
wers "outside the cultic sphere of Jahweh." With death the
individual's participation in the cult ceased. "The dead
stood outwith [é;gJ the orbit of the worship of Jahweh and
were therefore also debarred from glorifying His deeds, "25
For lIsrael the real bitteruness of death apparently lay in
this exclusion.

Yrecksch describes Sheol as a "terrifying place," and
2 place of destruction (Job 26:6; 28:22; abaddon) and for-
getfulness (Fsalm 88:13) of darkness (Job 10:21f.) and of
hopelessness from which there is mno return (Job 7:9; 14:10,
12; 16:22; Isalah 38:12,18). However, existence in Sheol
apparently bears at least some similarity to life on earth
for there "the kings sit upon thelr throunes as they 4did in
life" (Iszish 14:9). Job distinguishes between kings and
princes, between rich and poor, between good and béd (Job
3:14ff,.). But it is a shadowy existence, says Procksch,
"cheerless and dull, without life and enthusiasm. The
dead go there with body and soul; they are not entirely in-

sensible; for the soul sorrows (Job 14:22)., But this ex-

2
SGerhard von Had, 014 Testament Theology, translated
by D. ¥. G. Stalker (Edinburgh: Oliver and Boyd, 1962}, I,
277, 369, 389. Since 1949 Gerhard von Had has beeu professor
of 01d Testament at the University of Heldelberg,
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1stence cannot be called 11fe.“26

On the other hand, there ere also passages in Job
which deplct Sheol as a place of rest, where there is an
end of earthly toil and trouble. Job, under the weignht of
great afflictlion, visuallzes death as a state in which "the
wicked cease from troubling znd . . . the weary are at rest.
Tnere the prisoners are at ease together; they hear not the
voice of the taskmaster" (Job 3:13ff.). Ernest Brennecke
attempts To explain the seeming inconsistency of Jdob's re-
marks by steting that this sufferer's desire for release
from the bondage of hils affliction was s¢ inteunse that even
=heol appeared to him as a place altogether desirable and
"not =5 he later remembered it as 'a land of darkness and
the shadow of death, a land dark as midnight, without any
order, and where the light is as midnight' (10:21f.)."27

Sheol was g2 land to which 2ll must go. The psalmist
asked: "What wan can live and never see death? Who can de-
l1iver his soul from the power of Sheol?" (Fsalm 89:48),
Elmer Flack describes it as

the vast "pit" (Ezek. 32:18) that was large enough to
recelve all the dead; so large, in fact, that 1t could

26Procksch, op. cit., p. 499.

275rnest Breunecke, "The Book of Job," 01d Testament
Commentary, edited by Herbert C, £#lleman and Elmer E. Flack
(Philadelphia: The Muhlenberg Press, 1948), p. 694. Ernest
Brennecke served as professor of Hebrew gund Cld Testament
Interpretation at Hartwick Theological Seminary, New York City.
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never be filled (Prov, 27:20). It had its tribal
divisions and its racisl distinctions (Ezek. 32:32f.)28

Apparently, however, there was no fellowshlp among the
dead, Not only were they separated from God, and excluded
from the congregation of the living, but they were also isoco-
lated from one another,2?

Some Lutheran theologlans have found in passages such
23 Psalm 49:14 63:19; Isaiah 5:14 and 14:13-15 indications
that Sheol was a place where the wilcked suffered punishment
for evils commltted on earth, while the plous are spared
such torment., Heldel, reflecting the opinion cof Franz
Celitzsch, remarks concerning Psalm 49:14f, that in view of
what the psalmist ssys in verses 8 to 11 concerning the in-
evitability of death, "the term Sheol refers, of course,

not to the grave, but to ths underground abode of the

N

spirits. . . . The psalmist wants to say that God will save
the righteous from what we would call going to hell, "9
This is the position taken z2l1lso by the Lutheran

Cyclopedia. Concerning FPsalm 49:14f, the writer states that

according to this pssglm "all wen die physically, but there
1s & difference in thelr existence in the hereafter." That

is indlicated by the words of the psalmist: "They (i.e.,

28Elmer E, Flack, "The Teacnings and lnstitutlions of

the 014 Testament," 0ld Testament Commentary, p. 110.

2
9Procksch, Qp. L clb PP S0 TG 52

3OHeidel, OPCIB I pe185¢
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the wicked) are laid im sheol (AV, grave), death shall
feed on them, but God will redeem my soul from the power
of Sheol {AV, the grave); for he shsll receive me" (49:14f,),
The writer adds: "Clearly there is a sharp contrast be-
tween the doom of the ungodly and the glorious hope of the
believer who hopes to rest securely in the haunds of his
God, 31

Von Had recognizes the antithesis of this psalwm and
asserts that the fate of The psalmist would be different
from that of the wlcked after death for the wilcked would
remaln iun Sheol, while the righteous would enjoy the com-
munion of God, However, he does not indicate further what
1s implied by "remalining in Sheol." He does not state
pointedly that one would be in heaven znd the other in
hell.3?

Sauer, 1n discussing Sheol as a place of punishment,
points out that there are passages in Scripture where the
word Sheol is used parallel with the Hebrew term Abgdden.
This 1s significant because Abaddon, he says, "comes from
the Hebrew verb meaning to perish and definitely contsins
the punitive idea which 1s assoclated with the concept of

hell,*33 Sheol and Abaddon are equated also in Proverbs

31“Hereafter," Lutheran Cyclopedia, edited by Erwin
L, Lueker (St. Louls: Concordia Publishing House, 1954),
p. 460,

32Von had, op. cit., p. 406.
33seuer, op. ¢it., p. 36.
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15:11 where it is stated that Sheol aund Abaddom "lie open
before the Lord." Concerning Isalah 14:13-15, Sauer states
that the prophet, in condemning the king of Babylon for his
pride, predicted that he would be brought down to Shecl,
to the sides of Bor, the pit., "In this passage," says the
writer, "Sheeol and Bor do not refer to the grave, but to
the place of torment.“34

Heplying to Jeshovah's Witnesses who hold that "all the
prophets of God taught that gheol, the grave, and hell are
one and the sawme condition," Fred E. Mayer wrcte: "Both
the Hebrew word gheol and the Greek equivalent hades dencte
not only the grave or the abode of disembodled spirlits, but
also the place of torment.“35 This is evident, he said,
"especially from the story of Korzh and his band, who cer-
tainly did not go ‘'alive into the realwm of the dead.'" For
further proof he points also to Fsalm 55:15, 16 where the
psalmist contrasts his cun condition with that of the
wicked who went to §ngg;.36

Other theologlans, however, are lnclined to regard

Sheol as a neutral state, rather than one of punishment or

reward, Kantonen asserts: "Sheol 1s unaffected by con-

qubid., pp. 36f.

3prea E. Mayer, Jehovah's Witnesses (St. Louis:
Concordlia Publishing House, 19577: p. 26. Prior to his
death in 1954 Fred E. Mayer was professor of Systematlc
Theology at Concordia Seminary, St. Louls, Missouri.

301p14.
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giderations of punishment and reward, There were no com-
partments for good and bad."37

Lutheran scholars have not entered deeply into s dis-
cussion of the names employed by the Scripture to designate
the dead. Von Had has shown no interest at all in the sub-
Ject. Knight calls attention to three names which the holy
writers employed in spesking of the dead: the yid'ounim,
the 'elohim, and the repha'im. In a brief discussion of
each he states: "Since the dead showed some modicum of in-
telligence . . . they were dubbed 'the knowing ones,'
yid'onim (Lev. 19:31; 20:6; Isa. 19:3)." He adds that the
egrlier document or tradition lying behind 1 Samuel 28:13-20
took for granted that the dead could even foretell the fu-
ture. He explalns the second name with these words: "Be-
cause all ghosts belong to the reslm of the numinous, the
mysterious, the divine, they are even called in Isaiah's
day, ‘elonim' (Isa., 8:19; 29:4)." And conceraning the third,
he says: "Some writers envisage the departed as existing,
not as knowledgeable creatures, but as merely shadows with-
out bodies, or as contlinuing a kind of shadowy existence 1in
a profound sleep" (Job 3:14-19; Isaiah 14:10). The word
that 1s employed by Isaiah is pepha'im. Knight says that
this word may come either from the root “"to be wesk" (raphah)

or it may be connected with the rephaim or gliants who alleg-

37

Kantonen, op. cit., p. 6.
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edly occupied the earth in olden days (Deuteronomy 2:20;
3:11,13). He also allows for the third possibility that
it may have come from the verb papha', "to heal," and so
may even heve 2 beneficent connotation.38 Thus there is
some amblgulty with regard to the precise meaning of the
term repha'im. ILutheran scholars, however, offer little
discussion of thils word and seemingly take for granted that
it is to be translated in the sense of "to be fesble or
powerless,"
Heidel rejects the view held by some that the dead

were called glohim, "divine beings,"” since they possessed

certain superhuman gualities and characteristics such as

a knowledge of the future.,2? Instead he malnteins that
camuel was called elohim (1 Semuel 28:8,11) because he was
a representetive of Yahweh while he was on earth. Further-
more, he points out that there is no way of determining how
generslly among the liebrews this appellation wes applied to
deperted spirits. "Nor can we tell for certain whether
orthodox Hebrew theology sanctioned or condoned the appli-

cation of this btitle to the spirits of the dead."#0 It

38Knight, op. cit., pp. 338f. 1t may be of some inter-
est and velue to note the suggestion made by LK. Gordis,
"Studies in Hebrew Boots of Contrasted Meanings,” Jewish
Querterly Heview, XXVII (1936), 55f. according to whichil.59,
and W D5Yhave a common origin and serve to express the
opposing idess of strength and weakness.,

I9He1de1, op._cit., p. 197.
H01p1q,
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must be remembered, he says, that 1t was a witch who used
the term in this sense.

Procksch centers his attentlion on the two terms, ob
and jidde'onim. It i1s uncertain, he says, whether these
beings were thought of as spirits of people who had lived
earllier. Some have connected gb with the Arabian root 'aba,
meaning "to return," and they have in wmind a ghost which
arises from the kingdom of death. Others find a connection
with ob, meanlng "a vent" in Job 32:19, a2s 2lso the Accadian
zagiou, "spirit of the dead" is brought into relaticnship
with the Syrianm zega8, “vent," which is dgrived from the
dull sound of the volice of the dead. HMHost of the Jjidde'onim
are the knowing ones, a name for soothsayers.ul

Procksch rejects as pagan superstition the notion that
the spirits of the dead could be summoned from the under-
world. The witch of Endor (1 Samuel 28:7ff.) is said to
have possessed an ob by which she was expected to anuounce
the fate of Saul. But the fact that the shade of Samuel
appeared was not through her power. In Isalah 8:19 there is
indication, says rrocksch, that the prophet knew and re-
jected the superstltion regarding the soothsaying of the
cbot and the jidde'onim. Isaiah writes: "And when they say
to you, 'Consult the mediums and the wizards who chirp end
mutter,' should not a people consult their God? Should they

consult the dead on behalf of the living?" It is quite ev-

ul?rocksch. op. cit., pp. 502f.
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ldent from the mauy times they are mentioned,*2 that the gb
and the Jjidde'onim indeed played a part in the superstition
of early and late times; but, according to Frocksch, such a
belief nad as little to do with the prophetic religion as
superstition has to do with faith.43

At this polnt a question arises: If the average
Israelite thought of Sheol in the grim and sombre terms de-
scribed above, and if he looked upoun the dead as rephs'im,
weak ones, experiencling a shadowy exlstence in the heart of
the earth, what was his attitude toward death? FHow could
he maintalin an emotional and spiritual balesnce in the face
of such gloomy and unpromising prospects?

Von had emphasizes that it would be wroung to assume,
in view of this very glocmy aspect, that in Israel death
"redically czlled man and all that he lived for into ques-
tion." Whlle it is true that Israel, like other peoples,
lamented over the bitterness of dylng, "she never allowed
the foundaticns of her faith to be shaken thereby.“uu
Scnolars suggest three principal reasons for this spiritual
balance on the part of the average Israelite:

1. In ancilent times one accepted death as the lot of

mortal man according to the order of nature. Von Had ex-

l"Zfixsxrrmw::‘l 28:3,7ff.; Leviticus 20:6,27; Deuteronomy
18:11, ete,
l"3Pr°oc:l'rscl'1, op. YU PS03t

“4yon Haa, op. eit., p. 389.
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plains that when death drew near to one "old and full of
years," it was really a graclious fulflillment, "since from
the start 1life was fegarded as something limited, meted out
to man, to which there could clso be a condition of sati-
ety.“&5 Procksch distinguishes between death zs man's lot
by nzture znd death as an expression of God's wrath. There-~
fore, he states that "to go to the fathers . . . in peace,
is no misfortune, but to be cast out from God is different.”
From this he councludes that the death of Abreham (Genesis
25:8) or Jacob (Genesis 35:29) or Job (Job 42:17) is not
considered punishwent, but rather the course of the weorld
according to which life finally comess to an enc'i.46

2. The Israelite strongly felt himself to be a member
of the bedy of the community. His value as an individusl '
was secondary to that of the nation. Von had remarks:
"Man a8 2 unlt never rezlly completely freed himself in an
individualistic wey from the collective, at least from the
femily." Since he lived on in his children, the greatest
misfortune at the time of desth was childlessness.47
Frocksch suggests that a fear of death developed ouly when
it was viewed as a separation of man's personal life from
the bosom of community life; and, more serious still, when

it came to be regarded as a separation from God. In the

“SYon Kad, op. git., p. 391.
“6Procksch, op. ¢ltiup-u652.

%7Yon Bad, op. cit., pp. 389F.
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underworld one cannot pralse God (Psalwm 6:6; 88:11)., That
was the religilous angulsh which seized the plous (Fsalm
22; 39:90) .48

3. Anobther reason for lIsrael's spiritual bslance in
facing death was the common belief thst death was not man's
enemy but "Yahweh acting upon man." Von Kad regards this
attitude on the part of the Hebrews as a most remarkable
fact, when one Takes into conslderation how little revesled
information about death the ancients possessed. In this
matter "Israel displayed anm obedience unrivaled in the
history of religion." Von had continues:

How voluble are the other religlons here, how bold

the mythologies! But Israel did not know death as

in any way an independeunt mythlcal power--death's

power 1s at bottom the power of Jahweh himself., Death

was no last enemy, but Jahweh's acting upon men. This

is the line taken by the most decisive of Israel's

uvttersnces gbout death, and these therefore stand in

the sharpest contrast to gll forms of belief in fate.

Jahweh decrees death for a man, but in certain circum-

stances he also alters this decrse (II Kings XX. 5f.)--

1t all rests with hils freedom in giving and taking. . .

Unly in Apocalyptic was desth objectified and made in-

dependent as a reality hostlle to Jahweh, and therefore

to be destroyed by h&m (Is. XXV, 7f.; Test. Levli XVIII;

II Esdras VIII, 53).%9

Thus i1t is clear that, although the Israeslite thought
of Sheol in grim and sombre terms, this realization never
threatened the foundatlion of his faith.

However, there are other theologlans who apprcach the

problem of Sheel from a point of view different from that

48Procksch, op. cit. p. 652.

49v0n Had' QEI glto E ] p. 393-
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of Procksch and von Had. They suggest that these descrip-
tions of the realm of death which portray it as a gloomy
existence, characterized by separation from God, do not
actually express the unormal hope of Israel regarding the
future, but they are statements of men who were under great
emotlonal strain, as they faced the reality of death at a
time prior to the day when God revealed toc man the true
state and conditlon of the dead.5° These Hebrew writers,
in thelr description of Sheol, are merely repeating, there-
fore, vliews that were prevalent in those days.51 As Job
was endurling pain of body and anguish of mind, tormented by
his friends, and seemlingly abandoned by Yahweh, he described
man's future prospects thus:
There is hope for a tree, if it be cut down, that it
willl sprout again, and that its shoots will not cease,
Though its roots grow old in the earth, and its stump
die in the ground, yet at the scent of water it will
bud aud put forth branches like a2 young plant. 3But
man dles, and is lald low; man breathes his last, and
where 1s he? As water falils from a lake and a river
wastes away and dries up, so man lies down and rises

not again; till the heavens are no more he will mnot
awake or be roused out of his sleep” (Job 14:7-12].

Soﬂerbert C. Leupold, Exposition of the Psalms (Columbus,
Chic: The Wartburg Press, 1959), p. 27. See also Harold L,
Creager and Herbert C, Alleman, "The Psalms," O1ld Testament
Commeuntary, p. 569. When this commentary was published,
darold L, Creager was professor of 0ld Testament at the
Lutheran Theological Seminary of Cenada, Waterloo, Ontario.
Herbert C. Alleman was professor emeritus of Hebrew and Cld
Testament Literature and Theology at the Lutheran Theological
Seminery, Gettysburg, Pennsylvania.

51Creager and Alleman, op. cit., p. 569.
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Brennecke regards this statement as a reflectlion of
Job's attitude toward Shecl in 2 day of despailr, while
chapter 19:25-27 records the confession of his faith when
"at last the gloomy specter of a hostile God is dispelled
by the light of victorious faith." Brennecke explains it
thus:

the poet 1s here struggling with the profoundest

longing of maunkind, the qguestion of the reality end

nature of life beyond death . . . ; in such a psycho-

logicsl adventure 1t is not unusual for thes seeking

mind to waver between desire and despair and cling

with the hesrt's intuition to a hope which reason and

tradltlon and experience deny.o2

Creager and Alleman, in their exposition of the ssslms,
argue in e similar fashion. After charscterizing rsalm 88
a8 "the one hopeless psalw in the Psalter,” and as "a plc-
ture of utter desolation and complete dejection," they
conclude: %It 1s to be emphasized that this is not the
revealed truth about the conditlon of the dead, but the
common idea which later revelation displaced (cf. on 139:8;
49:15)."53 They note furthermore that Jesus on the cross
did not quote from this psalm which has no bresth cf hope,
but from PFsalm 22 which ends on a triumphant note.sb

Leupold expresses a similar opinion in the introduction

to his Exposition of the FPsalms. Conceruning those psalms

52

Brennecke, on. cit., p. 508.
53Creager and Alleman, op. git., p. 508.

Ibid.
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which lament the fact that the dead cannot praise Yahweh,ss'
the writer emph&sizes two points which "should be noted in
coming to grips with this issue." (a) "Revelation concern-
ing the hereafter did not burn half as brightly in the Cld
Testament @s 1t does in the New," From this he concludes
that it could well have happened that when doubt znd dis-
tress plaegued a man, he might have given utterance to
"thoughts which do not always express the normal hope of
Israel."56 Grief sometimes momentarily deprives men of
the 1little light which they may have oun a subject like
death. (b) In the passages listed above, "the writer ap-
parently was thinkiug ouly in terms of that dead body that
was laid into the grave before his eyes.”" When a man is
dead, his physlcal person can no longer remember God nor
sing His praises.57

Concerning the pessimistic view of death expressed in
Ecclesiastes 3:19-21 where the suthor seems to say that
"the fate of men is the same as that of the beast," Kantonen
remarks: "This is not the general teaching of the Cld Test-

sment, " 98

J. A, West, in a pamphlet prepared for the Lutheran

55psalms 6:5; 30:9; 88:10; 115:17.

56Leupold, op. ¢it., p. 27.
5?Ibm.

587g1to A. Kentonen, Life after Death (Philedelphia:
The Muhleuberg Press, 1962), p. 16,
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Literature Board, Burlington, lowa, applies the same prin-
ciple with reference to Hezeklah and his description of
Sheol in Issiah 38:14-18. He asserts that here "the good
king tells us how he felt when he stood face to face with
death," and he draws the concluslon that if Hezekiah had
understood better the conditions as they exist in Sheol
for a plous wan, or if he had a conquering faith in Yahweh,
ne would nct have been so terrified at the prospect of
death, 59

But 1f these descriptions of Sheol, as they are given

in passages such as Psalm 88, do not express the true hope
of lIsrael concerning the hereafter, then where way one
find a2 clear statement of their faith of God's people?
While Leupold is ready to grant that compsratively little
information ls offered in the 0ld Testament regarding the
1ife beyond the grave, nevertheless he finds an expressiom
of Isrsel's true hope particularly in passages such as
Psalm 16:9-11; 23:4; 49:15; 73:24; and Job 19:25-27, wuwhere
special empnasis is placed on the thought that even in
death God will nct abandon his saints but will ablide with
them. Concerning Fsalm 16:9-16, he writes:

Keeping close to the Lord and realizing that God will

not forsake him, if he does not forsake God, the

Writer carries the logic of falth through to & bril-
liant conclusion, every part of which is valid. He

59J. A, West, What_the Bible Teaches about the Yorld
Beyond (Burlington, Iowa: The Lutheran Literary Board, 1939),

PP. 14f.
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anticlpates that God cannot abandon his body (v. 9).
He further concludes that 1t 1s contrary to the na-
ture of ng simply to glve His child over to Sheol
(v. 16). 60

In their interpretation of the sawe psalm, Creager
and Alleman contend that "the glorious confidence of un-
broken fellowship with God constlitutes the true center
of belief in life eternal, "6l

Kantonen asserts, on the basls of Psalm 23, that a
man may descend fearlessly into the valley of the shadow
of death if he can say, "Thou art with me," but life here
and nereafter 1s not worth living when that tie ls severed,
fer fellowship with God is the only thing that matters.62

But a further question concerning the intermediste
state suggests itself. What 1ls the relastion betwecsn the
living snd the dead? Scholars point out that the Israelites
exercised greet care so that their dead would recelve a
proper burial, Heildel rejects the claim made by some theo-
logiansé3 that smong the Hebrews, buriel was essentizsl to
the confort of the departed or to the safety of the sur-
vivors, as was the case in Babylonia, Assyria, and other

countries.én He maintains that it was a deed of kindness.

00 ipoldawop: Oith, Bnikzrs

610reager end Alleman, op. ¢it., p. 535.
62Kantonen, Life after Death, p. 16.
63Eichrodt, op. cit., pi 14k,

6hyesdel, op. cit., p. 166.
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to bury the dead (2 Samuel 2:5), and 1t was a disgrace to
be left unburied (1 Kings 14:11-13; 16:4; 21:24; Jeremiah
16:4; 25:33; Psalm 79:3; Ecclesiastes 6:3).65

In his interpretation of Isaiah 14:4-20, Johm Aberly
remarks "a death that had no burial" was counsidered to be
"a curse, according to general belief."66 Therefore burial
"was accorded even to criminals who had been haunged
(Deut. 21:22-23), to suicides (II Sam. 17:23), and to
national enemles who had been captured and put to death
(Josh. 8:29; 10:26-27),"67

But aside from the attention given the dead at the
time of burial, scholars in general assert that Israel,
after a more or less long perlod of mourning, treated the
departed with indifference. Von Had asserts that "attentionm
has rightly been drawn to the strange lack of significance
which the dead had for the 1ife of ancient Israel."68 Tnis
attitude becomes understandable when it is reslized that
the dead were in a state of "extreme and irrepsrable un-
cleanness. They stood on the other side of all the values

of 11fe."69 Von BHad explains the state of uncleanness as

651114,

66John Aberly, "The Book cf Isaigh," 0ld Testament
Commentary, p. 657. John Aberly, at the time that he wrote
the statement quoted, was professor of Systematic Theology
at the Lutheran Seminary, Gettysburg, Pennsylvania.

874e1del, op. cit., p. 166.
68von Bad, op. cit., p. 389.

691p14.
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follows:

All that has died represents the utmost degree of un-
cleanness (Num., IX. 6: XIX, 11, 16, 18, XXXI, 19 of
the dead of men; Lev., XI, 24-8, etc., of the dead of
enimals). The uncleanness issuing from the dead in-
fected not only human beings 1n the wvicinity of the
dead man, but things as well (Lev. XI. 33ff.); indeed
it could be passed stlill further through contzect with
what rendered unclean (Num. XIX., 22), People who were
in a state of intensifled nholiness, the priests and
Nazarites (Lev, XXI, 1ff., 10ff.; Num. VI, 6ff.), were
speclally menaced by the unclesnness occasicned by
death. Apart from the disease of leprosy (in the cases
where it was incurable), contact with the dead occa-
sloned an uncleanness more sericus in degree than all
other forms of uncleanness. Therefore, it caunnot be
removed by ordinsry lustration . . . but reguires a
specisl purirfactory water compoungsd with the ashes

of a red heifer (Num. XIX. 1ff.).

Some scholars, both Lutheran and non-Lutheran,’l seem
to think that these strict regulations concerning uncleanness,
which were intended to govern the relation between the living
and the dead, "grew out of the hard defensive warfare wnich
Israel waged against a cult for the dead."” Von Ead seems
to think that it was only natural for Israel, like other
nations, to place "a sacral value on the dead and on the
grave," since there was no doubt that the desd lived on and
represented a power that had to be reckoned with in 2 very
real way. They could do harm, says von Rad, but use could
also be made of their higher knowledge. He asserts that
one can see how close Israel stood to these ideas "from the

fact that the age of Deuteronomy and Isaiah was still ex-

7%1pid., pp. 275f.

7lgichrodt, op. cit., p. 147.
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posed to the temptation to consult the dead (Is, VIII., 19;
Deut. XVIII. 11)."72 The writer grants that it is ques-
tionable whether the designation "cult for the dead" is
not perhaps too exalted a title to glve these isolated
practices, but he maintalns that they did neverthcless ex-
rress "a sacral relationship with the dead which was sbsc-
lutely incompatible with Jahwism."?3 Yahweh, who wanted
exclusive worship, therefore, turned against this very cult
of the dead aund sunything in any way connected with it. The
result of the whole matter, says von Bad, was "a radical
demythologising and desacralising of death." Their dead
were sbsolutely outslde the cultic sphere of ¥Yahweh; they
were dlvorced from him gnd from any communion with him, "be-
cause they were outside the province of his cult (Ps. LXXXVIII,
11-13). Herein lay the reel bitterness of death. . . ,"74

While Procksech is ready to grent that 1t wses an ancient
custom in Israel to place food in the graves for the dead--
an act that was considered heathenish by the Deuteronomist
and unworthy of true Israelites (Deuteronomy 26:14)--he
contends that "an ancestor cult was not counected with the
graves . . . 1n the true religion of Israel; instead it was

prohibited s a heathen element."?5 Perhaps the sharp em-

72yon Had, op. cit., pp. 276f.
?31pia.

Ibid.

75Procksch, op. cit., pp. 500f,
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phasis that was placed on the fact that no one knows the
grave in which lMoses was lald was intended to guard against
the danger of a cult. The grave was no shrine; this, says
Procksch, is a sign of the power of the Yahweh religion
which excluded the dead from the praise of God.76

As a further argument against ancestor worship, Helidel
pocints out that the dead are not aware of what takes place
on earth. On the basis of Job 14:21-22; Isaiah 63:16 and
2 Kings 22:20 he concludes that the dead are completely re-
moved from earthly affsirs and are no longer active in the
history of men. "They do not return, as in Babylonla and
Assyrie, to molest the living, nor are they in any way re-
sponelive to the petitions of the 11v1ng."77 These, he says,
are some of the ressons why the 0ld Testament does not rec-
ognize or legitimize ancestor worship.78

In an attempt to summarize the teaching of contemporary
Lutheran scholarship with regard to the so-called iunter-
mediate state, mention should be made of the following
roints concerning which there 1is, more or less, general
agreement:

1., Levelation concerning the hereafter did not burn
as brightly in the 0Old Testament as it does in the New. For

Christ had not yet come and "brought 1life and lommortality

76
77

Ibid., p. 501.

Heidel, op. c¢it., Dp. 206,

781114,
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to light."

2. hather than focusling attentlon on the destiny of
the individual, the Israelite gave counsiderable thought to
the eschatology of the nation.

3. Although the 0ld Testement Scriptures only grad-
vally begin to give expression to the doctrine of "life be-
yond the grave, they nevertheless sow the seeds of faith
snd trust in God's provideuntial care cf souls that bore
rich fruit in later Judaism and in Christienity,"7?

4, 0ld Testament specislists generally think of Sheol
as "the dark rendezvous of the dead iu the depths of the
earth," where the repha'im spend a shedowy existence., Some
other theologlsns, however, suggest that wany of the state-
wments which portray Sheol as a gloomy abode do mnot express
the normal hope of Israel, but are the opinions of men who
were facing the grim fact of death and were overwhelmed by
their feelings and fears.

5. Finally, it should be noted thet according to modern
scholarship it was nct until the Graeco-Persian period that
there were indications of a change in Israel's view of Sheol.
Then Sheol beceme a temporary abode for the dead where they
awaited the resurrection gnd judgment. The future destiny
of the righteous was thought of as differing from that of

the godless. In the realm of the dead they were separated.

?9Flack, Qp. cit., p. 110,
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Belief in the immortality of the soul was brought into
Pglestine by the Jews of the diaspora; sccording to this
doctrine “the souls of the righteous went immediately
after death into the blliss of heaven and there awalted the
resurrection."80 Thereafter the designation Sheol was
limited to the place of punishwent where the souls of the

godless underwent torment.

JOaChim Jeremlias, 'ﬂd‘s im Spdtjudentum," Theolozisches
dérterbuch gzum Neuen Testament, edited by Gerhard Kittel
Stuttgart: W. Kohlhamwer, 1933), I, 147f.




CHAPTER IV
THE DAY OF YAHWEH

It has been pointed out previously that the destiny
cf the individual Israellite received comperatively little
attention 1n the writings of the Old Testament. lHerbert
C. Leupold remarks that even the psalms "may prove both
difficult and disappointing to the average reader" who
searches them for informatlion regarding the afterlife.l
By way of contrast, however, the future hope held out to
God's people as a nation 1s presented in greater and far
richer detall,

Israel's certainty regarding the future was centered
in her covenant relation to Yahweh, and that covenent, says
Paul Altheus, remezined firm end sure due to the fact that
God nad founded it, not because of any superilority om the
part of His people, but because of His graclous electlon.2
It applied also to the future. *God's faithfulness was,
is, and shall remein; it is past, present, and future"
(Iseish 54:10; Leviticus 26:44,45; Deuteronomy 4:31), God's

fellowship with His pecple "cannot be destroyed. . . .

1Herbert C. Leupold, Exposition of the Psslms (Columbus,
Ohio: The Wartburg Fress, 1959), p. 26. :

2Paul Althaus, Dle Letzten Dipge (Gutersloh: C,
Bertelsmann Verlag, 19495, Den Lo
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Whatever else may hzppen, one thing 1s certain: the grace
cannot weaken and the covenant of peace cannot fail."3

This was the foundatiocn of Isrsel's certzinty and hope,

And it was this covenant relstionship which gave rise to
the expectation of "a day of Jehweh, "%

But what was the origin sund significence of this con-
cept, day of the Lord, which held such a central place in
the messaege of the prophets? Varlous explanations have
been suggested. In the opinion of Sigmund Mowinckel, the
day of the Lord originelly meant "the day of ¥Yahweh's
manifestation in the festal cult at the New Year festivsl, ">
He clsims that this counnection is still quite svident from
Amos 5:18-25. In verse 18 the prophet warms: "Woe to you
who desire the day of the Lord! Why would you have the
day of the Lord? It is darkness and not light." Just
taree verses later Amos severely denounces the feasts of
the Israelites, saying: "I hate, I despise your feasts,
and I take no delight in your solemn assemblies., Even
though you offer me your burant offerings snd cereal offer-
ings, I will not accept them." Mowinckel thinks that since

this denunciation is spoken in such close proximity with

31bid.

ulg;d., pp. 1l2f.

551gmund Mowinckel, He that Cometh, translated by G,
W. Anderson (New York: Abingdom Press, 1954), p. 132.
Since 1940 Sigmund lMowinckel has been professor of Cld
Testament at the University of Oslo.
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the first mention of the day of Yahweh in verse 18, there
must be some relationship between the two events.6 He then
draws the further conclusion:

Because on every day of Yahweh in the festivel the

people experienced His coming, which guaranteed vic-

tory over enemies, delliverance from distress, and the
reallization of peace, good fortune, and favorable con-
ditions, therefore . . . whenever distress srose, the
people would long and pray that there might now come

a day of Yahweh, when Yshweh would show Himself as He

really was, and Eake an end of His own enemies and

those of Israel.

A different point of view concerning the origin and
nature of the day of Yahweh i1s that discussed by Gerhard von
had in an article which appeared in the Journal of Semitic
Studies, April, 1959. Clalming that research has gone be-
yond the materlal evidence, adopting tco brosd & basis for
1ts investigatlon, the wrlter narrows hls own study to those
passages in which the concept of the day of Yahweh is ac-
tually found; namely, Isalah 2:12; 13:6; 22:5; 34:8;
Jeremiah L46:10; Hzeklel 7:19; 13:5; 30:3; Joel 1:15; 2:1-2;
3:4; 4:14; Amos 5:18-20; Cbadiah 15; Zephanian 1:7-8; 14-18;
Zechariah 14:1.8

Von Had 2l1s0 gquestions the accuracy of those recent

studies which have made Amos 5:18«20 their starting point

and even consider this passage as the locus classicus., In

~2
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8Gerhsrd vou Had, "The Origin of the Councept of the
Day of Yahweh," Journal of Semitic Studies, IV (April, 1959),
97. ,
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his opinion "it is more desirable tec begin with texts which
convey & more uunequivocal and at the szme time a broader
conception of the Day of Yahweh."?9 He suggests Isaiah 13
and 34, Ezekiel 7, and Joel 2 as a more secure foundation
for an examination of this concept. After a lengthy dis-
cussion based on the exegesis of these bassages, he notes
that they have certalin ccmmon characteristics which suggest
that they may sll be dependent upon a "prescribed prophetic
pattern." Among the features common to all of them are the
following: (a) A cell to beattle. It is a sacral war, led
by Yahweh Himself, and psrticipsted in by sanctified war-
riors, i.e., "those who prilor to thelr participation sub-

n10  (p) Discouragement

Jected themselves to certalnm rites.
end panilc overtake the enemy. "Whlle the host 1s being
mustered by Yahweh, even before the battle has been jolned,
the enemy loses heart, his courage fails." (c) Spectacular
rhenomena occur in the realm of nature. The day of Ishweh
is characterized by "terrifying events in the sky and on
earth, by darkness and earthquakes." (4) Complete victory
for Yahweh, The battle ends with a picture of complete
desolation. At times this 1s world-wide in scope. It

should be noted that every passage swong those listed sbove

may not include all of these features, but each does contain

2
Ibid., p. 98.

10
Ibid., p. 99.
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the basic characteristics.ll

Von Had then draws three conclusions from his examin-
ation of these basic texts: (a) "The Day of Yahwenh en-
compasses a pure event of way, the rise of Yahweh against
his enemlies. Even those passages which provide fewer de-
tails corroborate this thesis," says the writer.>? (b)
There is no support whatever in these texts for the suppo-
sition that the enthronement of Yahweh belongs to the con-
cept of the day of Yahweh., This, most certainly, is d4i-
rected against Mowiunckel's opinion. (c) The imagery which
surrounds the day of Yahweh is of old-Israelitic origin,
"It derives from the tradition of the holy wars of Yahweh,
in which Yahweh appeared personally to annihilate his
enemles.“13 Von had grants that certaln individual ideas
similar to those in Israel may have exlisted with the neigh-
boring people of the ancient Near Ezst, but he says that
one thing hes to be insisted on, namely "that the prorhets
have adopted the whole concept of the Day of Yahweh from
the tradition of their own people and not frcm foreign
sources.”lu He claims that all the essential elements
which belonged to "the very ancient circle of idess" recur

in the texts which are listed above. This shows "how the

111bgd.

121p34., p. 103.

Vpi4., pp. 1031,

14Ibid.
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prophets also in this case refer back to a tradition which
in all 1ts detelils existed, coined even phraseologically.“15

Alfred von Hohr Sauer calls attention to the cpinion
held by Ernest Sellin who found begluuings of the day-of-
the-Lord concept already at the time of King Ahab. Two
events in partlcular are important. When the king met
£1l1 jah, he confronted him with the challenge: "Is it you,
you troubler of Israel?" (1 Kings 18:17). This charge
was leveled agalnst the prophet because he had aunocunced the
immanence of divine Judgment. Again, sometime later when
Anab felt the need of consulting a prophet to learn the will
of God, he acknowledged‘that Micaiah stlll remalned as &
divine instrument through whom he could inquire of the Lord,
but the king admitted: "I hate him for he never prophesies
good concerning me, but evil" (1 Kings 22:8). Sauer con-
cludes that it 1s clear from these references that these
two prophets, Elljah and Micaiah, who appeared before Ahab
as messengers of doom were forerunners of the great liter-
ary prophets, in whose ministry the day of the Lord played
so prominent a part.16

In an essay presented before the Northern Illinois Dis-

triet of the Luthesran Church--lissouri Synod, the same writer

151p14.

16A1fred von Hoar Ssauer, "The Eschatological Frophecies
of the Cld Testament and theilr Pertinence to Events of the
Present Day," Proceedings of the Twenty-Ninth Conveuntion
of the Northern Illipnois District of the Lutheran Church--
Missouri Sypod (1951), p. 20.
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discusses the history of the day-of-the-Lord concept. He
indicates that while the term itself appears for the first
time in the prophecies of f&mos, the idea of judgment entersd
the history of maukind already at the time of the Fall,
Special demecnstrations of divine judgment can be seen in
the expulslon of Adam and Eve from the Garden of kden, the
Deluge, the confusion of tongues and the dispersion of the
nations which is described in Genesis 11, Furthermore
Judgment was proclesimed both in the Law aund the Frophets.
The Law specifically threstened that if Israel disobeyed,
Judgment would follow, while the prophetic wmessages had no
condition attached to them. The prophets preached that
divine judgment was inevitable and inescapzble since God
was holy snd Israel was rebellious.17

According to Edgar Snyder, the Israclites conceived
cf the day of Yahweh as "the time of God's manifestation
as the Saviour of Isrsel, actual or idezl.," God's enemies
and the enemies of His people would be punished, and His
purposes for His people ﬁould be accomplished.18 Israel,

it would seem, considered it to be a day of unqualified

1pia., pp. 19f.

8
3 Edger E. Snyder, "The Book of Joel," Old Tgsggmﬁnt
Commentary, edited by Herbert C. Allemwen and Elmer =. Flack
(Philadelphia: The Mublenberg Press, 1948), p. 812. Edgar
Snyder, at the time that he wrote the statem?nt quoted, was
Executive Secretary of the Board of Foreign Missions of the
United Lutheran Church in America.
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blessing, bringing 2 favorable and declsive intervention
of God against her enemies. Lven during the rich snd pros-
perous reign of Jeroboam II, she longed for such a dsy of
Yahweh.19 Kantonen seys that the Israelites felt certzin
of God's protection end favor because they offered the pre-
scribed sacriflces, yet the injunction to abolish hign
places was 1gnored, and Justice for the poor and helpless
was unknown. 20 Tnerefore, countrary tc the popular optimism,
the prophet Amos portrayed the day of Yahweh as a day of
Judgment., Ue threatened: "Woe to you who desire the day
of the Lord! Why would you have the day of the Lord? It

n2l £mos saw the virgin of

is derkness and not light.
Isreel fallen not to rise again (Amos 5:2). He saw a basket
of suwmer fruit "which symbolized the end of the people of
Israel and indicated that the Lord would not again pass by
them” (Amos 8:2). He predicted that on the day of Yshweh
"the songs of the temple shall become waillings . . . the
dead bodies shall be mauny; in every place they shall be
cast out in silence" (Amos 8:3).

Sauer calls attention also to the prophecies of Hosea
regarding the day of the Lord. Yahweh willl be like a2 fierce
lion on that day, like a young lion who will tear the people

and then leave, who will carry them away so that none shall.

19Amos 5:18.

2075440 A, Kentonen, The Christi Hope (Fhiladelphia:
Board of Fubllication of ﬁhe United Lutheran Church in

Awerica, 1954), p. 8.
2l1p14,
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rescue them (Hosea 5:14)., In 3 similar manner the prochet
Issiah told his hearers: "Wall, for the day of the Lord
is near; as destruction from the Almighty it will come"
(Isalah 13:6). This message was directed chiefly “"agesiust
the proud and the lofty and agoinst all that were 1lifted
up and high" (Isaiah 2:12). That there shall be no escape
is implied in the advice which Isalsh gave his countrymen
in chapter 2:10: "Enter into the rock and unide in the dust
from before the terror of the Lord znd from the glory of
his majesty.”zz

However, the day-of-the-Lord concept is associated
orimarily with the prophet Zephaniah, says Sauer. Three

aasages from the prorhetic writings will serve to illus-

bt

trate the wmauner in which Zephanlah speaks of that great
day. In the first chapter of his book he refers to the
sacrifice which the Lord has prepared, and for which he has
sanctified his guests (Zephaniah 1:7). Later in the same
chapter he describes the day of the Lord as "a day of wrath
« « « , @ day of distress and anguish, a day of ruin and
devastation, a day of darkness and gloom, & day of clouds
snd thick darkness" (Zephanish 1:15)., In chapter 3 the
propnet predicts that on that deay of wrath the Lord would
pour out upon the nations snd the kingdoms His indignation,
so that in the fire of His jealous wrath all the earth

shall be consumed (Zephaniah 3:8).

22
Sauer, Op.
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One of the more remarkable features of the day of
Yahweh will be the spectacular phenomena that will occur
in the realw of nature. It will be remembered that von
ngd describes these evenis as characteristic of that day.23
The prophet Isalah, in his oracle concerning the destruc-
tion of Babylon, reveals that when the day of the Lord
comes, "the stars of the heavens and thelr constellatlions
will not give thelr light; the sun will be derk at its
rising, and the moon will not shed its light" (Isalah
13:10). In a later chapter the same prophet declares:
"All the hosts of heaven shall rot away, and the skies roll
up like a scroll, end their hosts shall fall" (Isaian 34:
4,8). Similarly, Joel spesks of the day of the Lord ss
one "to be accompanied by terrifying physlcal phenomena,
such as darkness, storms, earthquakes, meteor showers, and
2n unbounded terror smong the nations." He writes: "Anpd
I will give portents in the heavens and on the earth,
blood and fire and columns of smoke. The sun shall be
turned to darkness, and the moom to blood" (Joel 2:30f.).
In the following chapter he adds: "The sun and the woon
are darkened, aund the stars withdraw their shining" (Josl
3:15).

These are a few of the passsges in the Cld Testament
which describe the terrifying physical phenomena whlch are

to accompsny the day of Yahweh. Now the. question arises

23 .
Von Had, op. cit., p. 97.
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whether these are eschatologicel in nature, that is,
wnether they have reference to the finsl day of Judgment,
or to less spectacular Judgments which Cod will visgit upon
the nations who were ou The political scene 1lan the days of
the prophets., Luthersn thneologisns have replled to this
guestion 1n various ways. Slgmund Mowinckel contends that
There wes no true eschatology, in the strict seunse of the
word, in pre-prophetic and prophetic tlmes.zu He asserts
that "the prophets of doom" were always concerned with con-
temporary events. Their starting point was slwsys the con-
crete, historical situation, and nearly aslways the political
occasion., They were “"nationsl prophets, not private for-
tune-tellers and medicine-men concerned with the trivial
affalrs of private individusls. " Their message was:
Today, take the right attitude to Yahweh, for you are the
object of hnis work., Howinckel says that 1ln a2 message of
this kind there was nc room for eschatoleogy. There was no
conception or doctrlne of the end of The world or the last
things., They spoke of the destruction of Israel at the
hand of Assyris or Bebylen, not of the destructiom of the
world.26

But what of those passages 1n Scripture which very

i
2 Mowinckel, op. cit., p. 126,

25Ipid., p. 131.

261114,
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evidently have reference to extra-ordinary sand unnatural
phencmena which are saild to occur in the reslm of nature?
Mowinckel contends that wherever eschatological sayings
appear in the prophetic books, "they belong to the later
strete and come from the sge of post-exilic Judaism."

This, he says, is evident from the fact that they treat

of the restoration of larael after the catsstrope which

befell the people in 587. Thus they do not actually pre-

dict the fall of Jerusalem, but they relate 1t as hlstory.z?
At this point Mowilnckel places great emphasis on the

importance of literary criticism in distinguishing between

earlier and later elements in the wmaterial that has come

to us in the Scripture, He contends thet any scholarly

trestment of the 01d Testsment books "must reckon with

the fact that practically every prophetic book contains

ssyings, not only by the man whose name it bears, but alsc

by 2 whole circle, and from various times.“28

Johannes Lindblom, writling in Studla Theologica, 1952,

shares the view of Mowlnckel at least to the extent that he
cleims the 0ld Testsment prophets knew nothing of eschatol-
ogy in the strict sense of a teaching concerning the end of
the world or of history; certainly they did not have a

doctriue concerning the last times. He wmaintains, however,

that if one understands eschatology in the sense of a hope

£71p1a., p. 132.

281p14., p. 129.
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for a new era when all relationshlips on earth will be
changsd into something qulte different from the present,
then certainly & book such as "Deutero lIsaiah" is escha-
tological throughout.z9 Concerning Isalah 65:17 znd 66:22,
waere the creation of 8 new heaven and a new earth are
spoken of, Lindblom explains that the prophet hers hnas
reference to a renewal of the world rather than a new cre-
stion in the literal semnse. lsalah is thinking of s world
that is fllled with salvation, especlally a world inhsbited
by thes Israelites, where Jjoy, long life, security, Jjustice,
noliness, and the peace of paradise will rule, Lindblom
adds that all prophetic books that are post-exilic contain
in e greater or lesser degree prophecies with national es-
chatologlcal content.Bo

negarding those passages which describe extra-ordine
ary phenomena in the realw of nature, he says that none of
these calamities fall outside the scope of happeniugs which
could take place at that time in Palestlne, However, when
some prophetic descriptions rise 2bove the level of natural
experiences, it 1s often to be couslidered poetic overstate-

ment.31

29Johannes Lindblem, "Gibt es enine Eschatologle bel

den Altestamentlichen Fropheten?," Studia Theologica, VI
(1952), p. 106, Since 1947 Johannes Lindblom has been pro-
fessor emeritus of 01d Testament at the University of Lund,

31pid., pp. 106f.
I1pig., p. 87.
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Von khad comments ouly briefly on the problem of pro-
phetic eschatology. But he agrees with Mowinckel and
Lindblom on the basic principle that the day-of-Yahwen
concept wes not originally eschatologiczl, He concedes
that it could have been such 1f the propnet consldered
the events of that day "as golng beyond the suncient scheme
of salvation, or 1f the events of the Day of Yahwen . . .,
pointed beyond the hitherto existing relation between lsrael
and Yehweh." But he concludes that "even in relatively late

texts the Day of the Lord could be spoken of guite unescha-

Cther Lutheran scholars, however, find more true escha-
tclogical content in the wrlitings of the prophets. Utto
Frocksch describes the day of Yahweh a2s the most powerful
representation of divins judgment., He calls it "der Jtingste
Tag, also der eschatologische Schluszakt der Geschilchie,”
the last day, thus the eschatologlcal act briunging the end

£ history.d3

EZlmer Flack states that the prophets began more and
more to envision an approaching counsummation in history, &
day of Yanweh, when God would establish His righteousness

before the world, overthrow His enemies, end set up His

32yon Bad, op. cit., p. 106.

330tto Frocksch, Theologie des Alten Testamesnts
(Glitersloh: C. Bertelsmann Verlag, 1950), p. 578.
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kingdom. The ordinary petterns of Judgment zppeared as
times of persecution, invasion, and captivity, but Flack
says that the prophets also looked to an ultimate terror
for men.34 In passing 1t may be noted that the same writer
finds some reference to judgment also in what he cslls "the
dim adumbrations of retributlon visited on the shades of
“heol." They provide a "preview of a final Judgment."35

Sauer also sees eschatological content in Uld Testa-

ment references to the day of the Lord. He finds this iun-

e

icated in the fact that the great prophets continued to
predict the coming of the day of Yahweh after the destruc-
tion of the Northern Kingdom in 722 B.C, and even after

the Southern Kingdom was led into captivity in 586 B,.C,

lHe states that this clesarly shows that "the ultimate sig-
nificance of the Day of the Lord went far beyond the de-
structive visitations which came upon the kingdoms cof
Israel aund Judsh." Y[t indicates that the fall of Samaria
and the captivity of Judah were merely the beginning of the
Day of the Lord.“36 He notes that thils is also the position
of Paul Helnisch who observes that "at times 1t indicates
Judgment upon a specific people, at other times a series of

Judgments inflicted by Yahweh, again at other times the

3uElmer E. Flack, "Some Aspects of Christian Eschatol-
ogy," The Lutheran Suarterly, I (1949), p. 383.

35
36

Ibid.

Sauer, op. c¢it., p. 21.
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final judgment at the end of the world, "37

Theodore Laetsch regards all of the passages 1n which
the expression "Day of the Lord" occurs to be pointing
ultimately to the final Judgmwent. In the last analysis the
Jom Yshweh is that deay which shall be one of vengeance unto
all unbelievers, but of everlasting salvation untc all that
nave accepted Him @s thelr Kedeemer. But this term, he says,
comprises not only this one day, but z2lso "all its manifold
heralds agnd forerunners and the. eternities following upon
the lest Dey. Every visitation, every Judgment of the Lord
« « o 1s 8 forerunner of . . . the final day of the Lord, 38

"Albert H, Schwermaun, writing in The Abiding Word,
maintains that the second coming of the Lord end the day of
Judgment are set forth wilth great emphasis throughout the
Bible, includiug also the 0ld Testamsunt. Among the pas-
sages which he quotes to support his view are Psalm 96:13:
"The Lord . . . comes to Jjudge the earth., He will jJjudge
the world wlth righteousness, and the people with his
truth;" Joel 2:31: “The sun shall be turned to darkness
and the moon to blood, before the great and terrlble day

of the Lord comes;" and Malachil 4:5: "Behold, I wlll send

Ibid.

3STheodore Laetsch, Bible Commentary: The Minor Prophets.
(5t. Louis: Concordia Publishing House, 1956), p. 203.
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Elijeh the prophet before the great and terrible day of
the Lord comes, "> |

The same guthor finds in Psalm 102:25f, an indication
that on the Last Day the heavens and the end shall be de-
stroyed. "Of old thou didst lay the foundation of the
earth, snd the heavens are the work of thy hands. They
will perish, but thou dost endure. . . ." He notes that
"to perish" and "tc endure” are in contrast and concludes
that beczuse of this contrast the meazning of the passage
1s certainly this that the world as we know it today with
its mountsins and valleys, rivers, lakes, and oceans, with
its sun, moon, and stars, with our factories aud skyscrapers,
with our homes and church and schools-~this entire world
will disappear when the Lord comes for Judgment.uo

Does the destruction of the world, as described in
the Old Testawment, imply annihilation? DUoes the term
"perish" indicate that the universe wlll pass out of ex-
istence, or does it mean that it will be "renovated and
given a new form different from what we have now, but that
essentially it will remain?' OSchwermann grants the possi=-
bility cf a total annihilation of the very substance of the

world, and the creetion of a new one; but he asserts that

39Albert H, Schwermann, "The Last Things," The Abiding
Word, edited by Theodore lLaetsch (St. Louis: Concordia Fub-
lishing House, 1960), III, 89. Albert Schwermann is a
professor at Concordia College, Edmonton, Alberta, Canada.

HO1p1a., p. 115.
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the word "perish'" does not necessarily prove anninilstion
of substance,Xl

Harold Creager 2und Herbert Alleman, in their commen-
tary on Psalm 102, recognize in verse 26 a direct refer-
gence to the final judgment and destruction of the wmﬂlﬁ.l"2
T.eupold holds the sawme opinion.43 Mowinckel, however,
makes no attempt to interpret the words of verses 26 and
26, =2lthough he discusses other parts of the psalm in some
deta1l,*?

A further guestion that arises at this point is this:
"Does the Uld Testament spesk of signs which shall precede
the dsy of Jjudgment serving God's people as a waruning?"
Sauer asserts that the prophets did indeed point to sueh
signs.45 Isalan foresaw a state of anarchy and social de-
cay in his description of the day of the Lord, le describes
the Lord as saying: "I will make boys their princes, and
babes shzll rule over them, and the people shall oppress one
another, . . ; the youth will be insolent to the elder, and
the base fellow to the honorable" (Isalan 3:4f.). Besides

such lawlessness, oppression @nd disrespect among men, the

41

uZHarold L. Creager and Herbert C, Alleman, "The Fsalms,"
014 Testament Commentary, p. 576.

43

Ibigqe, ip. 1167

Leupold, op. cit., p. 714,
44Now1ncke1, op. cit., pp. 8uf,

458auer, op. cit., p. 21.
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coming of the day of Jjudgment will be marked by celestial
disturbances. As we have noted, passages to that effect
appear 1n numerous prophnetic wrltings.us

Snyder emphasizes that prior to the day of the Lord
forces of evil will make a violent but final attack upon
the people of God. He sees this foretold in Joel 3:9-17,
In the first part of the chapter the prophet has condemned
the nations round about His people., This 1s followed by a
special charge against Tyre and Sidon and the regions of
Fhilistia. A third charge 1s leveled agalinst the nations
who inhabit the earth at a future time. OSnyder states that
by then the nations against whlch Joel prophesied are gone.
"The Greeks alone remaln of those whom he condemned, and
their relation to the people of Joel's day is little more
47

than one of name." The events in verses 9-17, therefore,
are not such as occurred in the prophet's day., They are
eschatological, Yahweh summons the nations, that is, all
who are opposed to the will of God, to arms. They are in-
vited to bring all their forces into the fray, to hold

back nothing (verse 10). They are to battle against God's
people Israel, but when the battle is Jjoined, they find that
Yahweh is their opponent and all the forces of His world

are arrayed agalilunst them. Thus there can be no doubt as to

4é
Supra, pp. 77f.

47Snyder, op. cit., p. 814,
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the t:n.ztc:ouza.'"8

Another passage of the 0ld Testement which, at times,
is interpreted as referring tc the tltanic struggle be-
tween good and evil in the last days 1s Ezeklel 38 znd 39.
Flack considers these chapters which describe the invasion
and overthrow of God to be eschatological, dealing with
events that are to take place after the exile and restora-
tion of Judah.u9 B, H, Altus, writing in the Australasian
Ineologicel heview, states that Gog end Magog represent
the enemies of the Gospel, and their final assault is the
devil's l=st effort tc destroy the Church. Just what form
this assault will tske ceannot be determined, he says, but
Seripture indicates that it will be so terrifying that the
description given will suffice for Christians to recognize
15.°% 4ltus ceutions that one should not attempt to explain
all the phenomena mentloned in These two chapters of Ezekiel,
He considers it guite evident, however, that prior to the
end there will be an accumulation of inlquity unto the day
cf wrath, a bursting forth of rage against the Church by all

its enemies, followed by the judgment of God, and accompa=

nied by the Lord's finsl deliversnce of His people.9l The

Ibid. See alsc Laetsch, op. git., p. 133.

49
lackiop e It D 221

505. H, Altus, "izekiel 37-39," The ALustralasisn Theo-

logical heview, XVII (January-March, 1946), 41.
51

ThAdRh D 9%
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completeness of the destruction to be wrought upon the foe
is depicted by the buruning of the weapons and the burial
of the encrmous number of dead. The strength of the enemy
is indlcated by the amount of fuel his weapons will supply.s2
Israel's safe dwelling in the land after the destructiocn of
Gog symbolizes the heavenly Canaan where God's people will
be free from all assaults of their spiritual enemles.53

At this point it should be noted that wmany Lutheran
theologians have found in the CUld Testament references to
the coming of the great "Antichrist" who is predicted and
described further in the New Testament. Xantonen rejects
the theory, "long a favorite with theologlcal liberals,®
that the New Testament teaching regarding the "Antichrist®
originsted im the Persian dualism between fhura-Mazda, the
god of light, and Ahriman, the god of darkness, and found
its way through Babylonian channels into late Judaism, and
then furunished the pattern for the Christian concept.Ea
The writer contends that instead of being depeundent "on
any such speculation on the evolution of 1ideas," the
Christian teasching concerning the "Antichrist" has 1its
roots "deep in Scripture itself and appesrs again and agaln

as an interpretation of historical reality.“55 Kantonen

521p14.

531p1a.

5L"Karﬁconen, ap. cit.i, D 60,

551p14.
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adds that "the prototype of the concentration of destruc-
tive ungodly power in a single persom 1s found already in
the beginnings of Isracl es a nation in the gharaoh of
Egypt." Thereafter it appears in such figures as Jezebel
end Antiochus Epiphanes, The latter in particular, he
says, 1s the "concrete embodiment of viclent and blas-
phemous ssculsr power" and furnishes the content for the
fourth and mest dreadful "beast" of the Book of Danilel,
wno shall "exalt nimself and magnify himself eabove every

god, and shall speak astonishing things against the God of

in the prophecy of Daniel there are four passages in
particular which some Lutheran theologlzus apply tc the
"Antichrist®: Daniel 7:24-28; 8:23-25; 9:24-27; 11:36-12:1,
Various views in this regard have been expressed.>?

Une of the most detailled discusslons of these texts
is thet offered by Herbert C, Leupold in his commentary
on the Book of Daniel.58 He states that all of these pas-
sages refer primarily to the "Antichrist" who 1s spoken of

in the New Testament. This he seeks to prove by means of

561bid., p. 61.

S7James A. lontgomery, "A Critical and Exegetical Com-

mentaery on the Book of Daniel," The Internestional Critical
Commentary, edited by S. B. Driver, A, Plummer, and C. A,
Briggs (Bdinburgh: T, & T. Clark, 1927), pp. Lh6-470.

5SFor a discussion of apocslyptic prophecies see lufra, p.
99.
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the statement recorded in Daniel 8:17 where it is said that
the angel Gabriel introduced his interpretation of cne of
the visions with the words: "Understand, O son of man,
that the vislon is for the time of the end." The writer
explains that this statement indicates that aside from the
obvious relation which the vision has to the events that
lie in the near future, namely, "in the time of the rersian
and the Greek empires, this whole vision also serves as a
type of what shall traunspire at the time of the end of the
present world order,"?? in other words, says lLeupold,
King Antiochus 1is seen to be a kind of Cld Testament anti-
christ like unto the great "Antichrist"; then also the over-
throw and the defilement of the sanctuary corresponds %o
simllar experiences of the Church; the suffering of the
hely people corresponds to sufferings in the last great
tribulation. Thus, he says, "the chapter loses 1ts isola-
tion from present-day events and 1s seen to be typical in
a very definite sense.“éo

Furthermore, the important personage who shall come to
Israel after seven weeks (nggggga) 1s identified by lLeupold
as the Messiah or Christ (Daniel 9:25). t is to be noted,
ne says, that the angel Gabriel calls this important person-

age both "the anointed one" and "a prince," which 1s entirely

59Herbert C. Leupold, Exposition of Dsuiel (Columbus,
Ohio: The Yartburg rress, 1949), p. 361,

O
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in harmony with the "well-established fact that the HMes-
slah . . . is known to have combined these two offices
in one person as Fs, 110:4 gund Zech. 6:13 show.“61

This lnterpretation, it is claimed, agrees 2lso with
the subsequeat history as it is related by the angel to
Daniel, After the coming of the snointed one, the city
of Jerusalem, i.,e., the spiritual Jerusalem or the king-
dom "shall be built again with squares and moat, but in a
troubled time" (LCanlel 9:25). In other words, there will
follow an era of comstructlve work during which bulilding
wlll go on to an extent that is sufficlent to allow men to
see the Kingdcu--the spiritual Jerusslem--is progresslng.62
But after sixty-two weeks (heptads) have passed, “"an
enolnted one shall be cut off, snd shall have unothing; and
the pecple of the prince who is to come shall destroy the
city and its ssnctuary (Demiel 9:26). The building of Zion
w11l be reterded when the lMessiah, the Anointed Une, shall
lose the imnfluence znd prestige which he had before men,
Leupold comments that as faf as the world 1ls concerned
"llessish shall be & dead issue. His csuse will seem to
have fsiled, God foresees and foreknows that this shall be

one of the developments to be expected at the end."63

61
62

63

Ibid., pp. 421f,
Ipid., p. 424,

Ibid., p. 427.
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The active agent who shall reunder the lesslan's work
ineffective is called by the angel Gabriel "the people of
the prince,"” that is, the followers of the "Antichrist.”
Thus there shall be meny who shall manifest opposition,
and they shall be organized under a rather efficlient head,
who is called "a prince."6u

Leupold alsc points out that these chapters in Daniel
vressnt a remarkable description of the charscteristics
end activities of the "Antichrist." (a) He willl possess
stubborn self=-willl, so that he will act "according to his
own pleasure" (Daniel 11:36). (b) "He shsll exalt himself
and magnify himself above every god." The writer calls this
"the highest pinnacle of inflated pride that knows no
1imit."®5 (c) "He shall speak astonishing things ageinst
the God of gods." A similar statement is made in chspter
7:25. (4) “iHe shall give no heed to the gods of his
fathers . . . he shall not give heed tc any other god, for
he shall magnify himself above all” (Daniel 11:37). Leupold
remariks that devotion to a goﬁ is one of the uuniversal loy-
alties of human beings. But not so in the case of this
king. Because of his "highly inflated ego" he rejects not
only the god of his fathers but all gods. "A more bloated

pride could hardly be 1mag1ned."66 (e) The chief object of

p. 428,

657p14. . p. S13.

bide, o 516,




87
his affection will be war, "He ghall honor the good of
fortresses instead of these" (Daniel 11:38). This attitude
of his 1s in line with the common observation that if men
wlll not have the true God, there must be something to
which they attach the alleglance of their hearts.%7 (f)
The attitude of the "Antichrist" toward God's szints will
lead him not only to make war upon them (verss 21) but also
"to wear them out," Or as Leupold translates, "to harass
them continually" (verse 25). "It is his continual pur-
pose and design to do harm to God's salnts, if not by war
then a2t least by continual harasslng."68 (g) The strange,
unfeeling nature of this king will lead him to have no re-
gard for "the desire of women" (Daniel 11:37). Leupoid
calls attention to the plural "women." He states that tuis
indicates tﬁat all loyalties to womankind are meant, “not
only to wife, but also to mother and sister in sc far as
they have a claim upon a man's regaré.“69 In his comments
the writer seems to favor the "traditional interpretation
advocated since the days of the Heformstion" that the papacy
is here described with reference to its forbidding to marry.
He remarks that such an attitude towerd marrisge "1s nothing

less than a direct fulfillment of this pessage.”’C (h) The

7 p1d., p. 517.
68121@-: P. 324,
glhii-s p. 515.

01514, P 516,
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"Antichrist" shall attempt to change times and laws (Daniel
7:25). Leupold clalms that these "times sund laws" cannot
be restricted to "festival times" and to "the law of God"
as some interpreters have attempted to do, since there is
nothling in this passage that would indicate such limitations.
He contends that the resson for this restriction of terms
to the Jewish festival "is the desire tc have everything in
the passzge point to Antiochus Epiphanes, of whom it is

kncwn that he made an attempt to sbolish the sacred fes-
tivale."’* (i) The "Antlchrist® shell mske o stroung cov-
enant #4ith meny for a week (Daniel 9:27), As he seeks to
toke the place cof Christ, says Leupcld, he shall alsc imi-
tate him in scme ways. As the Lord made a covenant with

ilis own, so "Antichrist" will inaugurate a covenant with

M

the m=cesses, but it "shall not be a gracicus covenant of
love szs are the Lord's covenants, but a covenant of terror,
compulsion and violence."?? (3) The "Antichrist" shall
cause sacrifices and oblations to cease. YThe double ex-
pression "sacrifice and oblation” may be coustrued to mean
"the totelity of the cult" even as the expression occurs

in passsges such as 1 Samuel 2:29; FPsalm 40:7, etc.’3 Sac-

rifices as well as other gifts thet might be presented at

711b;d., Pe 324,

?zlbldo’ P. 11'32-

73 1p14.,
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the Teuple in the 0ld Testament days were the very soul of
all worshlp, says the writer. Therefore when these were
made ilwmposslble, worship es such became.imposslble.74
(k) He shall wake war on the saints and shell destroy the
city and the sanctuary (Danlel 9:26). Im cther words, the
very thiungs which the saints of God would build during the
slxty-two weeks would then be destroyed by the foe.75
Finally, (1) To bind mwen to himself, he shall bestow par-
ticular honors and rewards on those who acknowledge him
(Deniel 11:39).

However, the success and prosperity of the "Antichrist®
snall continue cnly for a season. "His end shall be with
a flood" (Daniel 9:26). Leupold clslms that this statement
contains an alluslon to that “proverbial opponent of the
church of God, rharaoh." As he was swept sway by the
waters of the greet flood of the Hed Sea and perished with
his host, so shall this great enemy of the latter dsys, who
shell openly defy the Almighty, also perlsh.76

The ultimete fate of "the Antichrist" is described in
even greater detall at the close of the eleventh chapter,
Wwhere 1% is stated that at the time of the end he shall be
strongly assalled; new forces will attack him simultaneously

from the north and the south; they shall possess great power

" 1paq,
75

Ibid., p. 428.
76

Ibid., p. 429,
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and employ many resources aegainst him (Daniel 11:40).

Leupold notes thet Luther sew a beginning of the ful-
fillment of this prophecy 1n the sctive oppecsition that the
papacy was meeting in hils day after 1t nhad for a long time
deminated church and state.??

But the "Antlichrist" will repel the attack. He will
not only defend himself but he will actually take the offen-
sive, and "he shall come into the glorious land," i.,e,, the
Churchn of God, and of that Church many will perish (Daniel
11:41), He will amass great weslth and gain control over
"the treasures of gold and silver.," But his course will be
& trcubled one. Lumors of danger that threaten the security
of all that he has built up will prove very disturbing. As
in Denlel 7:25,26 he reaches a certain point and then he
encounters the judgment. Just when it seems thet the Holy
City must f=211 before him whom none seem able to resist,
he will come to his end, for God's judgment cannot be re-
sisted.?o

It should be noted that the resurrection of the dead
is spoken of in this same context (Deniel 12:2). This
proximity of the resurrection to the fall and Jjudgment cf
the "king . . . who shall exalt himself . . . and speak

estonishing things against the God of gods" (Daniel 11:36)

??Ibid., Deashel .

?81psd., p. 52b.

o e
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is one of the factors which have persuaded some Lutheran
theologians such as Leupold tc identify this king with the
Antichrist of the New Testament.’?

Other 0ld Testament scholars, however, are equally
convinced that these chapters in Daniel have primary refer-
ence to Antiochus Epiphanes and, for the most part, relate
historical events whlch occurred during the reign of the
Seleucid kings. George C. Hackman, in his brief commentary
on the Bock of Laniel, clalms that chapter seven, verses
15 to 28 typify this ferocious and persecuting tyrant who
wes so well known to Israel es the king who warred against
God's people and defled the God of heaven. As the arch-
enemy of God snd His people, Autlochus "enforced the abol-
ishment of religlous feast days and practices," and thought
"to change times and 1aw."80 Hackmen emphasizes the seri-
ousness of such abominations in the sight of the Israelites,
pointing out that "to alter the eternal ordinances and the
sacred seasons prescribed in the law (1 Maccabees 1:41ff.)
was consldered blasphemy."sl

But there would be an end to this arrogant tyranny

after a "time, two times, and half a time" (Danlel 7:25).

791p14., p. 526.

8OGeorge Hackman, "The Book of Daniel," 0ld Testament
Commentary, p. 789. George Hackman, at the time that he
wrote the statement quoted, was pastor of St. John's
Lutheran Church, Bronx, New York City.

81I .
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Hackman interprets thls as three and a half years, "iden-
tical with the half week in 9:27." He says that it approx-
imates our expression, "half a deczde,” and adds: "History
shows that this prophecy was fulfilled near the time pre-
dicted. The cruel tyrant came to an infamous end.“82

Begarding chapter 8, verses 17 and 26b where the
provhet 1s told by the angel Gabriel that this "vision is
for the time of the end," Hackwan asserts that this state-
ment refers, not to the last days, but "to the end of the
oppression and the rededication of the temple which took
place in 165 B.C.“83

Furthermore, he explalns that the "anointed omne,"
“the prince," who is to come and assist Israel in restoring
and bullding Jerusalem (Daniel 9:25) is Cyrus the Great,
who issued the decree of liberation in 538 B.C,, sbout 49
years after the Jews were brought into exlile by Kebuchad-

8k The ancinted one who shall be cut

nezzar in 586 B,.C."
off znd shall have nothing, Hackman says, "“cannot have ref-
ereuce to the Christ of the New Testament, but no doubt
refers to the foul murder of the honored high priest Onias

III which took plsce . . . in 171 B.C."as The prince who

821014,

831pid., p. 790.
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shall lead his followers in the destruction of the city and
its sanctuary and shall csuse the sacrifice and oblation %o
cease (Daniel 9:27) is Antiochus. Thils happened, Hackman
says, in 168 B,.C, when he desecrated the temple and :2t up
abominations on its altars.86

According to this interpretation, chapter 11 describes
the career of Antlochus. Verses 21 to 24 show his coming
into power and his deceltful policles; verses 25 to 28
describe his first campaign lnto Egypt; verses 29 to 30a
refer to his second campaign, when the ships of Kittim,
l.e,, the Hnomans, interfered; verses 30b to 35 tell of his

rage sganist the Jews and the abolition of the sacrifices

on the 15th of Chislev (December) 168 B.C.; verses 36 to

D

39 give a description of his arrogance toward God and man
when he magnifled himself as "God manifest," that is,
Epiphanes.a?
Fore difficult, however, 1s the interpretatlion of

verses 40 to 45 where the writer predicts the end of the
oppression and the work of the tyrant. Here he describes
a third csmpaign which would meet with temporary success,
for "ne shall stretch out his hand agalanst the countries,
and the land of Egypt shall not escépe. He shall become

ruler of the treasures of gold snd of silver.” But ultl-

mately the defeat and death of the godless tyrant would
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follow znd God's people would triumph.

The problem in interpretation consists im this that
the aunals of history tell of no such event occurring in
the life of Auntiochus IV. Hackman contends, however, that
in verse 40 the writer of this chapter "leaves the ground
of history," which he has been relating and “"from this
point on we have the seer's ideas of future events.“sa
Thus the third campaign and the defeat which is deseribed
in this passage 1s imaginary; history does not corroborate
the author's expectations.89

This view, which has geslned acceptance among some

Lutherans, is expressed in more detall by haymond T. Stamm,

In an article which appeared in The Lutheran Church Guarterly,

ne states that the writer of Daniel was a Jewish patriot
Wno lived in the second century before Christ, IHis purpose
was "to inject the iron of resistance into the blood of his
countrymen." Since it was dangerous, however, to write an
anti-Greek pamphlet, and in any case such a document would
net have carrlied much authority because the age of prorhecy
was thought to be past, the author wrote under the name of
Daniel, whe 1s said to have lived in the days of Nebuchad-
nezzar, sbout 586 B.C. Thus he wrote past history in the
future tense in a style which Daniel, the ancieunt hero,

wight have employed 1f he could have foreseen it. He used

881p1a.
891114,
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this apocalyptic method up to verse 40 of the elsveunth
chapter; at this point he then attempted to predict what
tc him was stlll in the future. But it 1s precisely at
this Jjuncture, says Stamm, "that nis statements no longer
correspoud to the history of the zuclent East as we know

her sources. What ne predicted for his ouwn

or

it from o
lmmedliate future was not fulfllled.“90 Thus, according
to this interpretatioan, one ought to read the Book of
Dauniel, not as a book of prophecy, but “as an historical
decument for information concerning the Maccabaean revolt
in 168-165 B.C."gl
Finally, it should be noted that those who apply these
chapters in the Book of Daniel primsrily tec Antiochus IV
and consider them history rather than prophecy, are willing
to grant that the evangelist John has employed these writ-
ings attributed to Danliel and has glven them further sig-
nificance by using them to descrlbe other anti-christian
forces that would appear in the New Testsment era. Hackman
states that while the primary meanling of these predictions
must be applied to the time of the writer, "a secondery

meaning of long-range fulflllment has been seen 1ln many of

9Oﬁaymond T. Stanm, "The Hevelation of St, Jonn and
the Present Crisis," The Lutheran Church Quarterly, XV
(1942), 289. When faymond T. Stamm wrote the article re-
ferred to above, he was professor of New Testament at
Luther Theological Seminary, Gettysburg, Pennsylvania.

M1b34,
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Danlel's prophnecles, as the Jew Testzment apocalypse of

John best 111ustrates.“92

Concerning the identity of the "Antichrist" meny views
have been expressed, and wany words of cautiom have been
uttered. The Common Confession, Part I, which was adopted
by the Lutheran Church--lMissouri Synod and the American
Lutheran Church in 1950, states:

Among the signs of His approaching return for Judgment
the distinguishing features of the Antichrist, as por-
trayed in the Holy Scriptures, are still clearly dis-

cernible 1ln the Homan Papacy, the climax of all ggman

usurpations of Christ's authority in the Church,.

I'ne Lutheran Cyclopedia presents the traditional view

o

of the Lutheraun Church--Missourl Synod 1n more detsil when

it adds:

I'ne Apclogy shows that the rapacy has the marks of

the Anticurist as depicted by Danlel (Art., IV:2L;
VIII:19; XI:25; XII:51) and by Paul (IV:4). It

speaks of the Fapacy gs a part of the kingdom of the
Antichrist (VIII:18). The Smalcesld Articles hold

that the Pope by his doctrine and practice has clearly
shown himself the Antichrist since he exceeds even
farks sud Tartars in keeping people from their 3svior.
« « « The Formula of Cgﬂcord quotes the Smalcald
Articles on Antichrist.

Leupold maintains, as we have seen, that the "great
horn' mentioned ium Daniel 7:23-24 is the New Testament Anti-

christ. He also holds that "in stating that the pope is

92hac1{man, _QP__. _c_;_-_l:_-, po ?89'

93ng Common Confession, reprinted in Doctriunal Ueclara-
tions (35t., Louls: Concordia Fublishing House, 1957), p. 76.

9““Ant1christ," Lutheran Cyclopedia, edited by Erwin L.
Lueker (3t. Louls: Concordia Publishing House, 1954), p. 37.
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the Antichrist the Lutheran Confessions were correct
much as some men have rldiculed and belittled that view."
But he added the qualifying note: "Though the papacy may
be the outstandling manifestation of the Antichrist to date,
that does not exclude other possibilities of fulfillment
of this passage.“gs

Kantonen poiunts out that in the history of the church
the Antichrist has been successively identified "with vari-
ous persons and institutloms, such as Mohammed, the papacy,
and the totalitarian states of the present century, prin-
cipally Hitler and Nazism, Stalin and Communism." But he
czutlions that all of these phenomena and many others have
entichristian tralits, snd "1t is dangerous oversimplifica-
tion to identify any one of them as the Antichrist."96

Edmund Schlink concedes that many statements in the
Confesslons name the pope as the Antichrist, but he argues
that

the eschatologicel Jjudgments of the Confesslons, in

spite of all distinctiveness, are made still in the

cautious groping and questioning of the time regard-
ing the Scripturally attested signs of the Last Day.97

951 6upold, Exposition of Damlel, p. 322.
96Kantonen, (3 7k g3 R b o s F A

97 Bamuna Schlink, Theology of the Lutheran Confessions,
translated by Paul F, Koehneke and Herbert J. A, Bouman

(Pniladelphia: The Muhlenberg Press, 1961), p. 283. Since
1946 Edmund Schlink has been professor of éystematic Theology
at the University of Heldelberg.
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He considers the confessional statements in these matters
to be "only tentative answers given by the questioners
themselves, and not yet the ultimate answer which CGod slone
will provide when the Last Day comes , "98

Thus it is spparent thst various oplnions have been
expressed regarding the identity of the Antlecnrist who shall
harass the Church in the latter days. Lutheran theologiaus
and church bodlies have not reached asgreement ln this matter,
but wmost prevalent is the opinion that caution must be ex-
erclsed lest any attempt at a definite ldentificatlion faill
to take into account the sntichristian forces of other ages.

Theose theologlaus, however, who find in the propheciles
of Laniel a reference to the New Testament Antichrist, usu-
2lly see in the last verses of chapter 11 and in the first
verses of chapter 12 the assurance that the "Antichrist®
shall be overtarown, and that his defeat will culminate in
the consummation cf gll things, i.e., in the resurrection
of the dead, follcwed by the finel separetion of those who
shall receive everlasting 1ife from those who are condemned
tc shame and everlasting contempt.99

Here & new element is revealed coucerning the day of
Judgment. In Danlel 12:2 it is stated that even the dead

will appear before the judgment-seat of God. This statement

Ibig.

99Leupold, Exposition of Daniel, pp. 526-532.
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goes bayond any that has previously been set forth by the
other prophets, VThus the view of the Israelites regarding
Judgment and the day of Yahweh found its final expression,
prior to the NHew Testament perilod, in the writings of the
apocalyptists,
AT This polnt perhaps a brief discussion of apocalyp-

100

tic writings way be in place. &t The very outset we

isk:  "What is the difference between the eschatological

(ﬁ\

[

nd apccalyptic prophecies of the 01d Testament?" Sauer
points te {our distinctions between these types of sacred
writings: f{a) Eschatology embreces the study of eschata,
that 1s, the last things: death, Judgment, resurrection,
salvation. Apocazlyptic treets the szme coucepts but pre-
sentes them 2s "predictions of the future that are unccvered,
disclosed, divulged, exposed, through the wmedium of visions.”
Eschatology emphasizes the last thiungs themselves; apocalyp-
tic stresses also the manner of disclosure., (b) These two
types of litersture were employed in different periods of
the Cld Testawment., While eschatology "is common to every
period of 0Old Testament literature," 1t is found especially
in the writings of the great prophets, from 750 to 550 B.C.
Apoczlyptic, on the other hand, "began with the book of

Daniel which conservative schol=ars assign to the sixth cen-

100For 2 detailed account of apocalyptic see H. H.

howley, The Lelevance of Apocalyptic (Second edition; London:
Lutterworth Press, 1947).
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tury B.C." Critlcal scholars regard apocalyptic "as an
inter-testamental phenowenon that flourished from 200 B,.C,

to 70 A.0.**%1  (0) There are differences in literary form

between 0Old Testament apocalyptic and eschatology. Sauer

describss these differences as follows:
The so-called vlsion is very prominent 1n apocelyptic
prophecies, whereas in the eschatologlcal propneciss
1t is usually only implied. The pictures used in
apocalyptic have been czlled "welrd, gorgeous end
terrible," while the symbeclism of prophetic escha-
tology is more natural. The apocalyptic prophecies
are clothed exclusively in the form of prose, while
the prose of the eschatologiesl prophecies is so

exalted that 1t often not only spproaches the poetic
but actually is postry.

(d) There are also differences in content. The eschatoclog-
ical prophets wrote primerily concerning the judgment and
deliverance of the people of Isrzel; on the other hand, the
apoccalyptic prophecies pronounced judgment upon all sinful
natlions, and they also included all of the righteous in
the future ﬂeliverance.lo3

Knztonen calls the apocalypticlsts the successors of
the prophets carrying on the prophetic lmpulse in neyw forms
“necessitated by the exlgencies of the time. "10%  parpert

Alleman and Harold Creager assert that these new forms of

literature were employed because orthodox Judaism held that

louKantonen, opreib N . DS,
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all authentlc prophecy had ceased, the Canon had been
closed, and anyone clalming to speak as a prophet would
be labeled an imposter. Therefore the only way that new
prophetic messages could gain a hearing was "under the
borrowed sponsorsnip of the spiritual heroes of the past.“loS
Thus 1t became a common practice, says Kantonen, to at-
tach the prophetic message to the name of some accepted
figure of the past in order to gain at least some degree
of acceptance.106

Most of the vast body of apocalyptic literature falls
outside the 0ld Testament canon, but the majority of Lutheran
scholars flud apocalypses in such canonical books as Joel,
Zechariah, lsalah, and most important of all, Daniel.lo?

The purpose of these writings was to inspire and en-
courage the falthful to remaln steadfast in those perilous
times which threatened to crush the "religious as well as
the political hopes of the nation." Kantounen remarks that
an attitude of despair prevailed among the Ilsraelites when
they noted that the prophetic promises of divine help had
thus far fziled to materialize, when even the rebullding of
the temple had mot brought deliverance, It was themn that

the apocalypticists reawakened hope by pointing to the com-

losﬁerbert C. Alleman and Harold L. Creager, "Hebrew
Prophets and FProphecy," 01d Testament Commentary, P. 63.

1OéKantonen, Op. Clt o pange

lo?Alleman and Creager, op. clt., p. 63.
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ing of a llesslah who would redress evils and establish a
rule of righteousness. At this time the messiaulc kingdom,
ne says, was largely a projecticn into the future of "na-
tional lideals crusned in the present world, a2lthough as the
hezd of & theocratic order the wmessish was never conceived
to be a purely politilecal figure."loa

But the hope which these apocalypticists held out to
Israel necessitated & despair of the present. The world
tc come would be established by a wiraculous znd cztas-
trophic divine intervention which would sunihilate the
present order of things.109 immense emphasis was placed
on the fiungllity and totality of the approaching world catas-
tropne. The writers used very vivid figures of speech gnd
elaborate symbolism to picture that great event., They con-
stantly scught fresh imagery to express the utter destruc-
tion which wes to come upon the whole cosmos. Even the
heavenly bodies would be affected, wlth the result that the
final judgment takes on a supernatural character.llo

Kantonen claims that underlying these writlings was a
"cosmic dualism." The present age belongs to Satan. Ged's

kingdom will appear in the future. In 2 world that is dom-

insted by demonic powers the people of God can only suffer,

(0]
E 8Kantonen, op. ¢cit., p. 10.

1091114,

lloAlleman and Creager, op. ¢it., p. 64.
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but their sufferings are the birth pangs of the world to
cowe.lll nyils are rampant; man is utterly helpless to
cope wilth them, say Allemsan and Creager. The world is too

contaminated with evil to recsive the Kiungdom of God; hence,

it wust be destroyed and a unew world established.ll2 Thus,
in post-exilic times the day of Yahweh attained am escha-
tological significance and became identified with the final
day of judgment.113
But 1t should be noted that, while judgment was a
porominent factor in the day-of-Yahweh concept, it 1s equally |
apperent that the people of God regarded that day also as
one of hope and fulfillmeut. Flack asserts that the ldea
of Judgment 1ln the message of the prophets was not intended
to be the primary and ultimate theme of thelr preaching aund
writiong, GHe malntains that the thought of Jjudgment was
"subservient to the supreme issue of salvation. For spir-
itual Isrsel, redeemed and purified, there was a glorious
f‘m:u.i'f.e."11}4r
Mowinckel does not discover this same spiritual con-

tent in the early prophetic message, but he dces note an

element of hope appearing in the writings of Isaiah., He

111
- Kantonen, op. cit., p. 10

112Alleman and Creager, op. cit., pp. 63f.

115 tpia i ps 6k,

114E1mer E, Flack, "The Teachings and Institutions of
the Old Testament," 01d Testament Commentary, p. 109.
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declares that Amos snd probably Hosea are the prophets
who announced the destruction of Israsel and Judah uncon-
ditionally and remorselessly, but in Isalah "a new note
is heard: s remnant will be converted and saved," He
polunts cut thalt time and again Isalah tried to lead the
people to conversion so that the remnant might be as large
as possible, Lven after Hezeklah had capltulated and
Seunacherib had treated the city with unexpected lenlency,l15
the prophet holds fast to the fact that Yzhweh "has left
us a remnant," Yahweh has laid the cornerstone of His
house, the bullding of God's people on Ziomn, and if Israel
will yield Him their trust and obedience, their faith will
never be put to sheme. Even if only & smwall remnant holds
fast to the faith, God will create from it a new Israel on
the old foundation.l16

lMowinckel observes furthermore that after Isaiah the
so=ceglled prophets of doom never gave up this falth in the
future, It is to be found even in those who anncunced the
unconditional destruction of the people, As an example of
this, the writer refers to Jeremiah and notes that immediate-
ly before the Chaldesns captured Jerusalem, when the prophet

had becocme guite certain about the outcome of the war, he

received a communication from the Lord, telling him that

115, Kings 18:13-16.

16
Mowinckel, op. ¢it., pp. 134f.
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"houses and flelds and vineyards shall again be bought in
this land" (Jeremiah 32:15). Jeremlah assoclated this
hope with those who were carried away to Babylonia., He
looked upon them as the remunant from which the unew people
would srise in a wonderful way kunown only to God (Jeremiah

4 and 29}, And sven while the Chaldean supremscy lasted,
the prophets searched in contemporary history for signs that
Yahweh was about to arise, make an end of their oppressors,
and restore iis people.ll?

Kantonen adds the thought that the positive side of

the preachlung of the prophets came to the foreground par-

ticularly =s the idea of the messisnic kingdom developed in

i}

rgscciaticon with the day of Yahweh, 1l.e., as the kingdom

[yl

was recognized more and more to be the fulfillwent of that
day to which Israel had beeun looking f‘orward.ll8
Concerning the nature of this kingdom, Flack remarks
that the prophets employed numerous patterns in order to
portray thelr conception of the messianic kingdom., He
lists, in particular, the prophetic promises concerning
the return of the captives from exile (Isaiah 55:12), the
restoration of the nation (Ezekiel 37:1-3), the exaltation
of Jerusalem as the throne of Yahweh {(Jeremiah 3:17), the
destruction of idolatry (Micah 5:12), the abolition of war

(Ispiah 2:4), the transformation of nature (Isaiah 11:6-9),

1 kouinckel, ob. git., p. 135.

118Kantonen, Spa gl p. 8.
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the esteblishwent of a new covenant in wmen's hearts (Jeremizn
31:31-34), the outpouring of the Spirit (Joel 2:28-29), and
the coming of God to dwell forever in the midst of His
people "as Jehovah-Shammah 'Jehovah is there' (Ezekiel
48:35), 119

But how are these passages to be interpreted and to
whom are they to be applied? Are they intended to promlse
the nstion of Israel an era in her history when she would
enjoy unprecedented earthly prosperity and physical bless-
ings? Or do these passages primarily peint forward to the
spiritual heritage of those who recognize in Jesus their all-
sufficient Savior?

Mowinckel remarks that it is difficult to determine how
much 18 "poetic description and how much actual reallity in
this plcture of the future," since the prophet's thought
and style are those "of rhnetoric and poetry, of myth and re-
ligion; and the same style is used by the circle of his dis-
ciples."120 But having said this, he indicates that he is
inclined to apply these passages to the national and polit-
ical situation in Israel. Thus they would convey a message
similar to this: God has raised up Cyrus to fulfil His pur-

pose in history. YWhen Bzbylon hazs been conquered, the cap-

119Flack, "The Teachings and Institutions of the 01d
Testament," op. cit., p. 109. lMowinckel provides an even
more detailed description of the features in Israel's future
hope. See Mowiunckel, op. cit., pp. 146f,

12Oﬁowinckel, op. cit., p. 148,
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tives wlill be freed, and God will put it into the mind of
Cyrus to allow the exiles to return home and rebuild
Jerusalem as also the temple of Yahweh. Thus the ancient
royal houss wlll be restored, snd Yahweh will endow the ruler
with righteousness, piety and every virtue; then the happi-
ness and the greatness of anclent days will agaln prevail
in the land, and forelign nations will once more pay homage
to the God of Israe1.121

Uther theologiauns, however, find much more spiritual
content in these passages than does Mowinckel. Theodore
Laetsch interprets the majority of these passages as descrip-
tive cf the New Testament Church, especially those that are
introduced by "techniczl formulas" such as "in those days"
(Joel 3:18), "on that day" (Amos 9:11), "behold the days
are coming® (v. 13), "in the end of the days" (Micah 4:1),
etc. Ls a czse in polnt, we quote Amos 9:13-14 where the
holy writer prophecies:

Benhcld, days are coming, 1s the oracle of the Lord,

that the plowman shall crowd the reaper, snd the

treader of grapes him that sows the seed; and the

mountains shall drip with new wine, and all the hills

shall be dissolved. And I will reverse the fortune

of my people Israel, and they willl build the waste

cities, and inhablt them, and they will plant vine-

yards and drink their ocwn wine and make gardens and

eat their own frult. . . .

In his Anterpretation Lsetsch glves this passage a
spiritual significance, saying: "In the Church of Christ

there will be incessant reaping and harvesting. . . . The
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work of prepsring and sending out missionaries . . . will
go forever," New converts will be breught into the Church
with the result that God's kingdom will expand until the
end of time.122 He asserts that verse 14 Aoes not refer
te the return of Israel frowm the Exile, but to the “restora-
tion of God's Church to its greatest glory after the advent
of great David's greater Son.“123

Commenting on the familiar passage Micah 4:1=3,
Laetseh remarks that these verses cannot be interpreted
literzlly, for then they would imply that the naticns, men
and wemen, young and old, would physically ascend a mountain
higher than even Mount Everest in order to go up to the house
of the God of Jacob., According to Laetscn, E. Koenig has
called this "eine halsbrecherische Bergfanrt," a breakneck

12k Laetsch a2sserts that the clzuse "the mountain

ascent.
of the house of the Lord shall be established in the top of
the mountalns"125 does not necessarily denote great physi-
cal height. The context, he says, "demands the seunse of
leadership, higher rank here, "126

Councernlng verse 3, especially the statement: "They

shall beat thelr swords into plowshares, and thelr speers

122Laetsc‘n, op. ¢it., p. 192,

123114,
12%71p14., p. 263.

125This 1s the reading according to the King James
Version,

126Laetsch, op. cit., p. 264,
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into pruning hooks; nation shall not 1lift up sword agaiunst
natlion, neither shall they learn war any more," the writer
contends that these words cannot refer to an earthly state
of pesce awong the natlions since the lLord of the kingdowm
knows of no such time when wars shall cease.127

John Aberly, in his interpretation of the parallel
account in Isaish 2:2-4, sees in this prowmise 2 physiczl
rather thsn a splritual condition. He states that "the
vision 1s of what Jerusalem will be in the latter days,
i.e., in wessianic times." It is a portrayal of "Jerusalem
idealized," "as God mezus her te be," Her glory which ex-
alts her above all other kingdoms actuszlly consists 1in
this that "out of Zion shall go forth the law, and the word
of the Lord from Jerusglem,“lzs But Aberly wmeintains that
the prophet had in mind an earthly kingdom when he saw all
nations flowing inte Jerusalem and Yshweh " judging betwesn
the natious and deciding concerning many people," Like-
wise the peace of which the prophet spoke polnted to a day
of harmony asmong the natious when they "shall learn war
no more." The writer grants that this ideal was far ahead

of Isaizh's time, as it is of ours, For this reason "1t

127 At

128John Aberly, "The Book of Issiah," C1d Testament
Commentary, p. 646. John Aberly, at the time that he
wrote the statement quoted, was professor emeritus of
Systematic Theoclogy at the Lutheran Theological Semlnary
in Gettysburg, FPeunsylvania.
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has been called the idezl of Isalah im his youth, for
youtn is the time when idesls sre cherished,"l29

In his commentary on Isaiah 11:6-9, where the prophet
states that in the messianic kingdom "the wolf shall dwell
with the lamb, and the leopard shell lie down with the
kid," Aberly remarks that thie i1s no doubt "double figur-
ative and indicates that the human cunning and cruelty
which now so largely prevail among men shall cezse to be."
He grants the possibility, however, that this passage may
also "prefigure peace in the animal world."lBO Thus it is
gulte evident that Aberly consliders this prophecy also as
having reference to an earthly state of peace rasther than
a spiritusl,

At The same tlme, however, he cautions against a 1lit-
erel interpretation of verses 10 to 16, which portray the
gatherling together of "the dispersed of Judah from the
four corners of the earth," and the restoration of peace
between the divisions of Isrzel herself. Concerning these
verses he remarks that while there are those who look for
& literal fulfillment of this prophecy in the return of
Israel to Palestine, "its fulfillment should rather be
looked for in the establishment of that kingdom in which

there is neither Jew nor Greek, but all sre one in Christ
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Jesus (Gal, 3:28).“131

P, W, H, Frederick considers Amos 9:11-15 z reference
to the kingdow of God. In it are promises of both tempo-
ral and spiritual blesslings. The words of verse 11, "In
that day 1 will raise up the booth of David that is fallen
and repalr its breaches, and ralise up 1ts ruins, sud re-
build 1t as in the days of old," are plainly 2 messlaunlc
prophecy, says Frederick, for even the ancient Jews so con-

sidered 1t.132

Verse 12, "That they may possess the rem-
nant of Zdow, sud all the natlions who are called by my
name, " does not refer solely to the natious ounce included
in the Davidlc klngdom, Accordlug to the wrlter, this 1s
not & mwilitary but @ spiritual conquest. "It is a proph-
ecy of belug incorporated into the kiungdom of God," as
James, the heed of the church in Jerusslem, interprets

the passage in Acts 15:14.133 Verse 13, "Behold, the days
are coming . . . when the plowman shall overtake the reaper
and the treader of grapes him who sows the seed," is a po-

etic descriptiou of the fertility and abundance, founded

on the promise given in Leviticus 26:3-5, where the condi=-

132

Commentery, r. 827. Frederick, at the time that he wrote
the statement quoted, was professor emeritus of Hebrew end
Cld Testzment Interpretation, Western Theological Seminary,
Fremont, Nebraska,

P, W, H., Frederick, "The Book of Amos," 0l1d Testament
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tion is expressed, "If ye walk in my statutes.”

Flack seems to favor a simillar point of view, With
reference to pessages such as Isalah 49:23-26, Isalah
60:10-22, ete., which portray the nations of the earth
serving Israel, bringing her wealth znd dolng homage be-
fore her feet, he remarks that "we must not stress the
literalisws overmuch, but make allowance for poestic l1li-
cense and Oriental imegery."lju Concerning Isaiah 60:10-22,
he voices the oplunlon that while the prophet 1ls describing
the restoration of Zion aund Jerusalem, the material is
spocalyptic since 1t "looks wholly to the future and creates
new (and often purely ideal) situations to correspond with
the gloricus truth conveyed." He adds that pictures such
@s this are, as it were, "a flying goal for feith to fol-
low, "t33

Thus he avoids a purely literalistic method of inter-
pretation which finds fulfillment only in contemporary
events, without adopting a view whlch totally excludes all
historical significance and applies these passages to the
spiritual realm alone,

Kantonen thinks that the otherworldly character of the
kingdom of God is frequently overemphasized, and that not
enough consideration is given to the fact that throughout

both the 0ld and the New Testaments "the ssme hope flashes

13“E1mer E. Flack, "The Book of Isaiah," 0ld Testawent
Commentary, p. 685.

1351p14., p. 693.
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forth again end agein," pointiug forward to a time when
“the kingdows of this world are become the kingdoms of
our Lord sud his Christ" (heveletion 11:15), He states
thet passages such as Isiah 2:4; 9:4; 11:9 and Ezekiel
36:27 actually portray the coming of the messisnic age in
terms of "the realization of God's purpose omn earth, when
nations and cultures have been subjected to his will," He
says that the "earthiness" of this messianic hope is evi-
dent from the fact that it "embraces not only the whole
range of cultural life but also man's total environment,
including physical nature."136 Both Isaieh and Ezekiel
describe a tlime when the wild beests wlll become tame,
when "the wolf shall dwell with the lamb, and the leopard
shall lie down with the kid" (Isaiah 11:6-9; 65:25; Ezeklel
3%:25), Added to this picture is also the abolition of
premature death, for "no more shall there be in it an in-
fant that lives but a few days, or amn old wan who does nct
11l out his days, for the child shall die a hundred years
old? (Isaiah 65:20).

Kantonen considers it unfortunate that these prophetic
teachings have been regerded elther as "symbolic representa-
tions" of man's sttempt to create a better world or else
as "utoplan dreams" which have no chaunce of being realized

on this earth, To iluterpret them thus, he says, is to for-

136Kantonen, op. cit., pps 5S50fL.
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get that the prophets do not base thelr hope for the world
on the powers of nature or of man, but solely on "the jus-
tice and goodness of God and the adequacy of his creastive
power."lB? The prophet, therefore, declared: "O Lerd, thou
wllt ordain peace for us, thou hast wrought for us all our
works" (Isaiah 26:12). To this Ksntonen adds that it was
because the prophets saw the creative purpose of Ged at
work in nature and in history that they refused to despair

even in times of bitter disillusionment, or to thiunk of

At this point a gquestion arises: "Do these passages
in the prophetic writings refer perhaps to a millenial
kingdom?" A number of Lutheran theologians have produced
statements in the past two and a half decades which seen
to favor what has been called "the millenial hope."
Kantonen calls this teaching "an important, although not
the all-important, aspect of the Christian hope."139 He
grants that modern millenialists have often "inflated this

doctrine into central importance and supplanted the gospel

itself with their apocalyptical calculatlons.“luo He sug-

1
B?Ibid- ’ p. 51.
1381p14.
1391bid., p. 68, See also J, A, West, What the Bible

Teaches about the World Beyond (Burlington, Iowa: The
Iuthersn Literary Board, 1939), pp. 38f.

L
1P0Kantonen, op. cit., p. 66.
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gests that in view of "modern secularization of the millen-
ial hope" the church must always euphasize Jesus' state-
ment: "My kingdom is not of this world" (Jonn 18:36), =nd
"You know that the rulers of the Gentlles lord it over them,
and thelr great meun exercise authority over them., It shall
not be so among you" (Matthew 20:25-28), 3But he contends
that the existence of azbuses must not be permitted to in-
duce Lutheraunism "to go to the other extreme and reject
sltogether the truth which the millennial hope comtalns." ¥t

In support of his views Kantounen notes that the Finnish
Lutheran scholar, ¥, J. E, Alenen, sees in the wmlilleunial
hope "a needed corrective to the 'vertical tendency,' evi-
dent in the theolcgy of Berth, which points directly up-

toc a transcendent world entirely different from the

(o

Jer

.*
0y

present."142 Ksntonen also points out that even Althsus,
who is lunclined to dismiss any intermediate state of the
individual sf'ter death, nevertheless acknowledges the value
of "sound millennianism” in preserving the "this sidedness"
of the Christian hopca.ll"3 This is not to be understood,
however, 2s lmplying that Althaus holds millenialistic
views, for 1n reply to the guestion whether falith can con-
clude that "the consummation of history must begin as a

historicel consumwatlon," he answers:
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This "mwust" is difficult to establlsh., But above all

else the idea of 2 millennizl kingdom (Zuwischenreich),

a time 9f fulfillmenp prior to the end of hlsto{%b is

theologzically untensble and self-contradictory.

Francis Fleper contends that Chiliesm has uo basis
in Scripture for the psssages to which it appesls for sup-
portluS "speak of the spiritusl glory of the New Testzment
Church."laé Concernling Isaish 2:2-3 he states that Scrip-
ture does not place the fulfillment of tﬁls rropnecy in s
future millennial kingdom, but it says of all bellevers,
"who, without leavipg home, have ccme te faith in the Gos-
pel during the New Testsment era (Heb., 12:22): 'But ye
are come untc Mount Slowm gnd unto the city of the living
God, e 1¥?
Legarding those passages in the Cld Testament whichn
rromise thst a state of peace will exist in the kingdom

l [ o
of Goa,1*8

Fieper coutends that they do not refer to a
peace thst 1s to be realized inm a "still future milleannium
but they are fulfilled

in the appearsuce of the Son of God im the flesh, in
the recouncilistion of the world to God, in the proc-

1aa&lthaus, op. cit., p. 315. Translation is by the writer.

1uslsaiah 2:2=4; 11:6-9; Zechariah 9:9-10; Joel
2:23-25; 3:18-20; Micah L4:1-4; and RBevelation 20,

lbéFrancis Pieper, Christian Dogmatics, trauslated by
Walter W, F, Albrecht (35t, Louls: Concordia Publishing
House, 1953), III, 520.

147Ib;d., PP. 520f.

48
lsaiah 2:4; 9:5; 11:6-9; Zechariah 9:10.
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lamatlon of this news in thes world, and in the send-
ing of the Holy Spirit, who through thls message works
faith in people's hearts, thus creating children of
peace in the whole world snd among all natioms. By
faith in the Gospel the Christian Ch¥ggh oun earth
possesses 2 peerless state of peace, .
Pieper notes also that the 0ld Testament passages
which predict peace in the kingdom of God often appear in
a2 countext with prophecies concerning Christ's coming into

the flesh and the subsequent preaching of the Gospel, Thus

ct

hey "represent it as an ilmmediate conseguence and effect
of these events." The declarstion of peace in Isaish

SRS

(=3

has as lts cause, says rieper, "For unto us 2 child

n

is born; unto us a Son is given. . . " The state of peace
described in Isaiah 11:6-9, "the wolf slso shall dwell with
the lamb," is immediately preceded by its causg efficiens:
"And there shzll come forth a shoot from the stump of
Jesse, and a brzuch shall grow out of his roots, #190
In & discussion of Ezekiel 37 to 39, which appeared
in The fustrelasisn Theologicsl heview, 1946, k, H, Altus
secks to show thst these chapters cannot rightly be inter-
preted in support of Chiliasm. The verses in question sare
21 to 28, where it is stated that the children of Israel
will be gathered from among the Gentiles, will become one

nation under one eternal king, "David, my Servant." The

author contends that these verses cannot be interpreted

1495, eper, op. cit., III, 521.

1501p14., p. 522.
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literally siunce history records no such occurrences. Llhe
exlles of the Northern Kingdom never returned from their
captivity, much less were ths two kingdoms, the northern
and the southermn, ever unlted agaln under one ruler.151
From this he concludes that we must look to the New Testa-
ment for the fulflllwent of this prophecy, and "the most
that can be sald for the return from ths Babylonlan exile
in this connection is that it served as a type 2nd 2
shadow of greater things to come."152

It is also te be noted, says Altus, that the united
Israel is described im these verses as a holy people, o-
bedient to the statutes of thelr God, falthful, aud not
subject to the zpostasies of the lsrsel of the past. This,
he says, “points to a spiritual Israel rather than the
Israel sccording to the f‘lesh.“ls3

Again, the king who shall rule over the united Israel,
‘ny servant David," cannot be identified with any of the
post-exilic rulers in Jerusslem. Hather, thls David is
the Une referred to in Isalah 11:1 as the "Branch from the
ster of Jesse; the righteous Branch of David, Jer. 23:5-6;
called David in Jer. 30:9; the Good Shepherd of Ezekilel

3h:23. 20, 11 y

151A1tus, op.wcit ., DelEs

1521144,
153114,

15L,Ib1dg, pl 5.
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Finally, Altus remarks that the covenant referred to
nere is not "a reaffirmation of the old one," but it is
new.le Thls being the case, he concludes that "nothing
concernlng 1t can be inferred from the old covenant of
the old dispensation.“156 He then closes his discussion
wilth the profession: "We hold that the Scripture teaches
thet the era of this prosperity and the extension of the
Church begen with Pentecost and continues throughout the
llew Testament era.“15?

In a discussion of this subject it is important that
we take into consideration the position expressed in the
Lutheran Confessions, Article XVII of the Augsburg
Confegssion states:

It is also taught among us that our Lord Jesus Christ

will return on the last day for Jjudgment and will

ralse up all the dead, to glve eternzal 1life and ever-
lasting Jjoy to bellevers and the elect but to condemn
ungcdly men and the devil to hell and eternal punish-
ment. « o o Helected, too, are certaln Jewish opin-
iouns which are even now making an appearance and which
teach that, before the resurrection of the dead,
saints and godly men will possesgsa worldly kingdom
and anaihilate 2l1ll the godless.1

One caumnot help but note that the Confessions contain

only a2 brief reference to this issue. Kantonen offers the

155Jerem1ah 31:31-34; 33:14-17; Hebrews 8:8-12; 10:16-17,
ljéﬁltus’ _O_I)_t c__i_g_o » 'P. 5-

1571014., p. 7.
158800k of Concord: The Confessious of the Evangelical
Lutheran Church, translated and edited by Theodore G. Tappert
in collaboration with Jaroslav Pelikan, Hobert Fischer, and
Arthur C. Piepkorn (St. Louls: Concordia Publishing House,

1959), p. 38.
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explanation that the reformers, in general, were too en-
grossed iln the centrsl spiritusl content of the gospel to
give much thought to the earthly side of the Christian

hope. Therefore, he states, the Augsburg Confession "sim-

ply condemnsd the violent secularistic millennialism of
the 'euthuslasts,'" represented by Mueunzer end the Peas-
ant's hevolt. ”? GSchlink remarks that in view of the
struggle that was going on between Christ's kingdom and
the kingdom of Satan at the time of the Beformation,
Luther and his contemporaries had little time for 2 "com-
fortable contemplation of detalls and, above all, nc time
for optimistic expectztions which before the end lecok for
an upsurge of the world imn increasing 1mprovement.“16°
Schllink sdds that thls sentence in the Augsburg Con-
fession has experienced various interpretations. H. H,
Wendt, L. Fendt, W. Elert and others clalm that it rejects
every kind of chiliasm, while theologiaus such as Vilmar,
Zoeckler, and Ilitt think that it condemns only "a coarse,
carnazl variety as promoted in word and deed by csrtain
Anabaptists under the influence of Jewish 1deas."161

Schlink seems to agree with Plitt who observes that "it

159
Kantouen,

glt., p. 67.

oD.
60
Schlink, op. cit., p. 284.
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would be & mistake to turm the point of the last sentence
of Article XVII against anything beyond what contemporary
history suggests."162

E, C, Fendt, on the other hand, warus that the last
century has witnessed more varlations of wmilleunialism
than any previous century in the history of Christendom,
and he warns that Lutheran theology too is confronted with
problems in eschatology because of the millennial influ-
ence, In his opinion this is due at least in part to this
that while "the fathers insisted that unclear passages cf
the Bible must be interpreted in the light of the clear
pessages," in wmuch of the literature on escunatology today

there is evidence that thls rule is applied in reverse.163

162,
Ibid.,

léjﬁdward C, Fendt, "The Life Everlastiug," What
Lutherans Are Thinking: A Symoosium on Lutheran Faith and
Life, edited by Edward C, Fendt (Columbus, Ohio: The
Wartburg Press, 1947), p. 310. Edward C., Fendt was desn
and professor of Systematic Theology at Capitsl University
Theclogical Seminary, Columbus, Ohio,




CHAPTER V
THE BESURRECTION OF THE DEAD

In an earlier part of this study it was noted that
death, as it is portrayed im the 01d Testament, is a
stern reality which entered the world as a result of
man's transgression of God's law. Attention was also
centered on the opinion held by some Lutheran theologians
that the realwm of death, Sheol, as 1t is pictured in the
0ld Testament, was a dark rendezvous in the depths of the
earth where all the dead spent a shadowy, seml-consclous
exlstence in a state of gloom znd depression; and that
consequently the israelite thought chiefly in terms of
This life and the present world rather than the next,

But is this a complete picture of man's hope and
destiny under Yahweh's covenant with Israel? Does the 0ld
Testament then offer the falthful no hope for a future
life in the presence of God? Were those earnest prayers
of the psalmists who sought continued fellowship with God
even in death never realized?

The theological literature which has appeared in
Europe and in America during the past two decades gives a
considerable amount of attention to these questions. Both
liberal and comservative scholars find in the Old Testament

writings definite evidence of a doctrine of the resurrection,
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On this point all are agreed,

Different views have been expressed, however, with
regard to the origin of this doctrine in Israel's religious
life, There are basically two schools of thought: (a) Those
who maintain that a resurrection falth did not become a part
of the Jewish theological thinking until post-exilic times,
(b) Those who retain the traditional position that the Holy
Scripture records promlses of the resurrection even from
the earliest times, from events in the Garden of Zden.

Harris Birkeland, an exponent of the view that Israel's
resurrection faith was a development of the post-exilic
period, suggests that there are two approaches that have
been employed in an attempt to trace the development of the
Jewish-Christian belief in the resurrection: (a) That the
belief in the resurrection "has originated as a result of
a revelation or an evolution within the Israelitic-Jewish
religion itself." (b) That the resurrection of tne dead
"is 2 religious idea springing from foreign, chiefly
Irgnian influence.“l

From the outset Birkeland excludes the vliew that 1t
might nave developed frow "a singular, supernatural phnenom-
egnon, " which would leave out of consideration Israel's pre-

vious history znd would operate as a "pure miracle." He

lHarris Birkeland, "The Belief in the Hesurrection of
the Dead in the Uld Testsment," Studla Theologica, III
(1949), 60. Since 1948 Harris Birkeland has been professor
of Semitic languages at the University of Oslo.
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claims that "no i1dea can become aﬁ integral part of a
religious complex when this complex 1s not prepared for
that idea," that revelation takes place in history "and
has its basis in the previous history of the scclety in
guestion."” Therefore, if one is to understand the orilgln
of & certain belief, one must examlune the religious en-
vironment out of which it arose,?2

But what does such en investigation of Israel's past
history reveal in this respect? It 1ndicates, says
Birkeland, that the resurrecticn belief did not arise
within Israel itself, apart from all foreign influence.
Nelther Foses nor his tribes believed in & resurrection
from the dead when they entered the promised land.? Nor

1iéd i% develop from Israel's contact with the "superior

o]

cultufe" of the Canazuites. The immigrating Israelites
may have been influenced to some extent by the religlon
which they found in Palestine when they entered. It was

a religion which spoke not orly of death and life after
"death but also of the resurrection of nature and nature's
gods. They may have identified their national God Yahweh
with Baal. And they may have believed in a renewed life
after death for those who could be reunited with the rising

goa.“ But Birkelend points out that Israel was never in-

21pid., p. 61.
31bia., p. 67.

uIbid., p. 68.
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fluenced to the extent Tthat she councelved of her God zs
One whe died and was revived., On the contrary, it was
repeatedly stated that Yahweh was a living God who never
died, as if to emphasize His superiority over all pagan
deities. Therefore, "a bellef in a new life after death
as a cousequence of a unicn with the reviving god was im-
possible on the Yahvistic line,"> and the old Semitic
belief that wen after death led a shadowy life in Sheol
was preserved in Israel, For this reason, concludes
Birkeland:

We can simply disregard the religious surroundings

in the Near East as directly positive lmpulses

when we wish to explain the origin of the bellef

in the resurrection of man. If they have played

any role, this role wmust chiefly have beeun & nega-

tive one, betraying 1tself in the emphaslséof

Yahwelh as a living god and death as final,

Did Isrgel's resurrection belief perhaps arise from
her view of God's omnipotence? The reasoning behind this
opinion is as follows: In the course of time Yahweh's
divine power was "bellieved to be able to perform a wonder
by restoring life after death." His power was then extended
to the realm of Sheol, "so that he was belleved to wake

certain exceptions from the rule, reviving pecple after

they had died."? The Scriptural justification for this

5191@., p. 69,
6

Ibid.
?Ibia,




126
view 1s sought in the so-called "Indivldual Psalms of
Lamentation," where the sufferer often expresses a hope
and at times even a strong conviction that Yahwen will
deliver him from death, and in the correspounding psalms
of thanksgiving where the sufferer pralses God for His
deliverance, Birkeland claims that in wost of these
cases 1t 1s quite evident that "actual death cannot have
been meant, since the lamenting 'I' 1s speaking in the
present state of 'death.'"8 He suggests that the only
plausible interpretation is, therefore, that "death" or
Sheol "must have 2 more comprehensive meaning.” Life ex-
presses the positive aspect of one's existence and death,
the nezative, Thus "'Life' means good, inteunsive, lucky
life 28 opposed to bad, powerless, distressing life ex-
pressad by 'Death.'"? Birkeland concedes, however, that
there are passages in the Fsalms where the sufferer actu-
ally does express the hope of a resurrection after death,
An example of this is recorded in Psalm 73:24-26 where the
sufferer pleads that, if he must die, Yahweh will in a
wonderful way raise him up, so that he may stay with Him

le olam and tamid. This, Birkeland agrees, is a bonz fide

reference to a resurrection from death, but he adds that

Ibid.

Ipid., p. 70.
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it does not yet indicate & general bellef in a resurrec-
tion after death, "For the 'I' of the Ysaluw regards him-
self as an exception. He had had a speclal revelation,
verse 1?."10 What is more, this posslbility of God per-
forming such a miracle had never been doubted by the
Israelites, "and frequent are the hymnic epithets that
announce his power of Life and Death. "11

In a2 similer fashion Birkeland classifies those
passages in Isalah 52 eand 53 which refer to the resurrec-
tion of the suffering Servant of the Lord. A genuilne
rising from the dead 1is spcken of, but it 1s still only
"the belief in an exceptional miracle. "12

Concerning Ezekiel 37 he states "the prophet sees
the whole pecple rise after they are all dead. It 1s to
be noted that . . . it 1s the collectivity that rises."13

tiosea 6:2 has much the same character, he says. "The
whole context shows that a real resurrection is out of the

question.“lh Thus in his opinion neither Ezekiel 37 nor

Hosea 6 "testify to a belief in a general resurrection,

127p1d., p. 72.

LIpia., p. 73.

1%1b14., p. 74.
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only the idea and the possibility of such a belief,"15

Summarizing his position to this point, Birkeland
states that there 1s "no plalin evidence of any belief in
a (relatively) general resurrection of the dead in the 014
Testsment before the Persian-Hellenistlc time." Before
that time only the belief in some exceptional wonders is
testified.lé In addition, he claims that no specisl atten-
Tlon was paid to the resurrection of the body even in the
few exceptional cases mentioned., It is the whole person
as a totality that arises.

Uther Lutheran scholars hold similar, though not
ideuntical views, regarding passages of the type mentioned
above. Mowinckel insists that Job, instead of believing
in a resurrection of the body, actually rejected as im-
possible suy thought of a rising from the dead (14:10-12,14).
He 2dds that neither in Fsalm 16 nor in Fszlm 73 1s there
any mention of resurrection after death.>’/ Isaizh 52 and
53 are conslidered socmewhat more important, for he says that
"nere the belief in & resurrection emerges in the Cld Testa-

ment feor the first time, but only as sn unheard-of exception

151p14.

81p1a., p. 75.

1751gmund Mowinckel, He that Cometh, translated by G.
W. Anderson (New York: Abingdon Press, 1954), p. 205. See
also Helmer Hinggren, The Faith of the Fsalmists (Phila-
delphia: Fortress Press, 1963), p. ?4. Also Helmer hinggren,
"Einige Bemerkungen Zum LXXIII Psalm," Vetus Testamentum,
III (1953), 265~272.
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on behalf of this one man." It was a speclsl mlracle per-
formed by God for the sake of the Servant, in order that
his work might prosper; and in this respect it was most
significant, Mowinckel calls the resurrection of the
suffering Servent "the crown of the divine purpose . . .
the decisive wiracle through which the Servant's work
attalins its end." But, having seild this, he maintailns
that it had no bearing on Iisrael's belief in a general
resurrectlon of the dead.18

Artur Weiser, in his exposition of Fsalm 16:10,
49:13-15 and 73:24, also discourages any thinking which
would conclude that these passzges refer to a resurrection
cf the dead. In hils interpretation he repeatedly explains
that the psslmist's chief concern is that God is unear him
in those times when his life is veiled in uncertzinty, and
that Izhweh will "eventually see to it that everything
ends well." How that will be accomplished is God's secret.
The psalmist knows that "life proceeds toward a hidden
glory." Lven death itself cannot zlter this, for faith
overcomes dezazth in "the light of the eternal presence of

God.“19 “hether the overcowming of death will be a tresus-

18Mowincke1, op. cit., p. 205. See also L, G. nignell,
"Isaieh LIX:13--LIII:12," Vetus Testamentum, III (1953),
87-920

1
9Artur deiser, "The Psalms," The 018 Testement Library
(Fniladelphia: The Yestminster Fress, 1962), p. 51&4.
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latlion as in the cese of Enoch or eternal life or a
resurrection is not discussed by the psalmist. Weiser
says "ne allows the divine mystery to remain a mystery
and does not presume irreverently to push open the gates
which CGod still keeps closed."20

“hat then 1s the earliest Scriptural testimony to
a2 general resurrection? Blrkeland thinks that Iszilanh
26:19 is the first passage in the 01d Testament to bear
clear witness to such a belief.2l Mowinckel is in full
agreement, suggesting Daniel 12:2 as an a2dditlonal testi-
mony .22

But Birkeland maintains that there was still another
factor involved in the development of this religious hope.
In his opinion the "decisive impulse" which led finally
to the real formulation of this belief in Israei came
from the lranian religion. He explains hls view thus:

In the Iranlan religlon the belief in question

existed a long time before we meet it in the Old

Testament., How long, it is 1lmpossible to say. We

find it in the Gathas, so it must be very old . . . .

It goes so far in audacity that life conquers death

through the resurrection of the dead bodles.?

Birkeland asserts that Israel too possessed & similar

audacious falth that ventured to believe in a revivification

Ibid.

21
Birkeland, op. cit., p. 75.
22Mowincke1, op. cit., p. 205,

cr

2381rke1and, op. cit., pp. 74f,
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of the dead. Even before the ccntact with the Iiranian
religion the Israselites expected "the apparent impossible
restoration of the people." But contact with Iran "in-
troduced several traits of a physical and cosmic nature
into the picture of the day of Judgment., One of thcse
traits was the pesurrection of the gggg."Z“

Birkeland sees Irsnian influence reflected also in
Daniel 12:1-3, "where universal dualism 1s in evidence,"
A twofold resurrection 1s described: the pious Isrgel-
ites rlse to everlasting life whlle the wlcked rise to
punishment. In Isaiah 26:19 nothing is mentioned of the
resurrection of the ungodly. This, he says, indicates
that the Iranian influence is more advanced in Daniel 12:2
aud "corresponds to the later date of the passage.“25

Thue it is quite evident that, according to one school
of thought which includes men such as Birkeland, Mowlnckel
and others, foreign influence was "rather strong" in the
formulation of Israel's belief in the resurrection cf the
dead, and it is their view that this doctrine did not find
expression among the Jews untll post-exilic times, or more
precisely, until the Persian-Hellenistic era.

There are other Lutherans, however, who place far less
emphésis on the matter 6f foreign influence though generally

they admit a2 later date for the formulation of Israel's

Ibid.

25,
bid., D a7
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resurrection bellef. Furthermore, they see a deeper
eschatological content in the psslms,

Gerhard vou bad objects to the practice of placing
such passages as Psalm 16:0, 49:15 and 73:25 in the
category of psalws of lamentation which simply express
a streng convicticn that Yahweh will preserve the
sufferer from death and sheol. To grasp the full meaning
of these passages, he says, one must understand that they
are "spiritual exegeses®" of the ancient promise, "I am thy
portion' - one of the 0ld sacral phrases which were handed
on through the generations, offering a communion with God
That could not be lost despite all external clrcumstaunces.
"It was inevitable," says von Had, "that this mew idea of
a life with Zahweh whlch survived physical disturbances
would have to face up to the reality of death” aund aunswer
the question whether communion with God would continue to
exlist even under those most trying circumstances. It 1is
precisely with thls question that the psalmists are dezl-
ing, "So it is not at all surprising," says von iad, "that
Fss., xvi snd 1lxxili make very radical statements abcut the
relationship to death of the man praying."26

Commenting on Psalm 16:10: "Thou dost not glve me up
to Sheol, or let thy godly one see the Fit," he grsuts that

this passage can slso be taken 1n the sense of preservation

26Gerhard von Had, Cld Testament Theology, translated
by D. K, G, Stalker (Edinburgh: Oliver and Boyd, 1962), I,
Lok,
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from a death that threatens the men who 1s praying. It

may mean that Jahweh will not let him die at the present
time but will restore him to health again. "On the other
hand," says von hHad, "later--at the latest Acts 1i,36--the
bpassage becomes a locus classicus for the doctrine of the
resurrection, "27

The ssme scholar grants that Psalm 16:10 presents
certaln exegetical difficulties which prevent ome from
maklng categorical Jjudgments, However, he contends that
with FPsalm 73 "things are considerably clearer," He centers
his attention particularly on verse 24: "Thou dost guilde
me with thy counsel, and afterward thou wilt receive me to
glory." According to von had, ﬁEé belongs to a group of
concepts which suggested to the Israelite that idea of
"translation. "28 This was a concept that was already
quite familiar to them, for in the story of the ascension
of tlijah (2 Kings 2:1ff.), or in the note about the trans-
lation of Enoch (Genesis 5:25), Israel had alresady gliven
clear expression to the idea "that Jahweh had other reslms
at his dispossl end had the power and liberty to translate
men into them."?? In later times, therefore when the:

psalmists employed this expression in their writings, it

27
28

Ibid., p. 405,
Ibid., ». 406.

291b1d.
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was readily understocd to have refereunce to the future
life,

In his interpretation of Pszlm 49:15: "God will
ransom my soul from the power of Sheol, for he will re-
celve me,"” von had insists that this statement can hardly
be referred to anything other than a life after death for
the thought of the whole psalm

revolves, 1n the sense of the problem of theodicy,

around the question of the grace of Jahweh in the

1life of the individusl, and comes to the conclusion
that the proud rich must remain in death. Thus then,
death 1ls the last great separator. And th%s is ob-
viously the opinion of Ps. 1lxxill as well.

Von had contends that these psalms cannot simply be
fitted into a series of psalms of lament or thanksgiviag,
for if one assumes that the holy writers only spezk of &
preservetion from an evil end, as some have done, then one

breaks down the whole antithesis of the psalm, for

the repeated statement that the rich stay in death
would in this case be no answer to this question of
the m?n praying, if the same fate were in store for

him, J
It should be noted that these psalms express a theological
problem in its most acute form: "How is Jahweh's help to
and blessing of those who are loyal to him reallized in
face of the prosperity of the godless?" Von Had answers:

"The consoclation runs thus: Jahweh holds his pious one

fast, znd remains his God in every situation in life, and

30
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even death cannot remove the communlion vouchsafed to nim."32
Quoting J. Federsen, he adds: "The approaches to a bellef
in an individusl resurrection found in the Cld Testament
are due to & demand for the sccomplishment of Justlce."33

Von ligd cautions thet 1t would certzinly be wrong
To s=e Iln this hope and assurance expressed by the psalm-
lets "a drawatic religious breakthrough." OUne must not
imegine that life after death was “some unheard-cf unovelty"
ge for as the Israelites were concerned. It should be re-
membered that "as early es the time of Ezekiel the cult of
& dying and rising god had forced its way into the temple
itself (@zek. viii. 14),"3% Unat is added here by the
psalmists is thelr emphazsis on the unbounded extent of
man's communion with God--it reasches even over death.3?

Of course, this was an importent step.

But the mecst thorough-going chauge in Israel's resur-
rection belief, says von Had, was lntroduced by the apoca=-
lyptic writings which proclaimed a general resurrection,
"first apperently only of the righteous (Is. xxvi. 19),
and themn . . . of all, some 'to eternal contempt,' others

to 'eternal 1life' (Dan. xii. 1-—3)."36 He describes the

lebid.
331pig.
H1pid., p. 407.

35114,
361p14,
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essential difference between the eschatologlcal views
expressed by the psalms and those in Isalah and Daniel
as follows:

In the psalms, it was the word of Jahweh addressed

to the individual 1in 2 wholly personal way which

bore him over the threshold of death, because he

abendoned himself to it completely. What was char-

acteristic for man's situation over agalnst death

was precisely the lack of & generally accepted hope

in something beyound. . . . 0Un the other hand in

Apocalyptic, the resurrection of the dead is merely

one act in the great apocalyptic event of the end,

the main essentlals_of which were already fixed in

anticipation. . . .

Harold L, Creager and Herbert C. Alleman, in their
interpretation of the psalws, find a considerasble amount
of eschatological significance in the passages just dis-
cussed. With regard to Psalm 16:10: "Thou dost not give
me up to Sheol, or let thy godly one see the ¥it," they
hold that it scarcely does this passage Justice if ome
refers 1t only to some physical deliverance from death.
Here is expressed "the same profound spiritual perception®
as in Psalm 49:15 "that the personality in communlion with
God either overleaps Sheol or 1s quickly delivered from
it." 1In this way fellowship with God is continued eveun in
death, and then satisfying Joy 1n His presence. This,
they assert, is primarily the personal hope of the psalmist,

but it is also a genersl truth, and found in Christ 1its

372.13.1.6_-. pp. 407f.
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climactic application (Acts 2:25ff.; 13=35)-38

e ssme two Cld Testament scholars call Psalm 49:15
"an outstznding declaratlon of eternal life," and "one of
the most lmportant statements in the C, T. on the provlem"
of the prosperity of the wicked. The solution comsists in
this that "slthough all dle end man cannot ransom himself
or his fellows, God willl rescue his own from the gloom
of Sheol, that they may be with nim. #37

Although Talto Kantonen does not discuss, in particu-
lar, the psalms and thelir rélation to the 1life after dezth,
he apparently shares the views of Irving F. Wood 2nd others
wheo assert that Isrsel's resurrection hope arose out of
certsin ethicsl problems. As wore and more of God's
faithful "suffered and sometimes died for the preservaticn
cf the national faith," & number of important questious
arose which tareatened the faith of the Hebrews in the
Justice of God: "Would God give them no recompense? Would
the triumphant wicked die in prosperity and God glve them
ne punishment? . . . Under this pressure a new factor,
the resurrection, was a2dded to the picture of the state

after death.“ao Apparently Kantonen considers Isaiah 26:

38Harold L, Creager and Herbert C. Alleman, "The Fsalums,"
014 Testament Commentary, edited by Herbert C, Alleman and
Elmer &, Flack (Philadelphia: The Muhlenberg Press, 1948),

p. 535.
391p1d., p. 551.

uoTaito A, Kantounen, The Christian Hope (Phniladelphia:
Beard of Publication of the United Lutheran Church in

America, 1954), p. 7.
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14-19 the first explicit prophetic reference to the resur-
rection, although he points out that even here it is "a
particularistic dogme affecting only the dead of Isrsel,®
for the passage specifically states that the "enemies of
Israsl ‘are dead, they will not live; they are shades,
they will not arise.'“nl He finds a further development
of the doctrine expressed in Daniel 12:2, which he calls
"the nearest approach to universal resurrection." Here
resurrection extends to both the righteous and the un-
righteous.ag

Another sectiom of Scripture which has claimed the
attention of scholars and theologians in thelr discussion
of the resurrection is Job 19:25-27. Concerning this pas-
sage YWelser states that here Job's faith arises out of
deepest depression snd "soars to its greatest heights, to
2 final certalnty which it had not previously reached. "43
He claims that one does not do jJustice to this wmost re=-
nowned passage in the Book of Job, when one understands it
merely as a "flight from cruel reality into the dream-land
of credulous phantasy." Instead here is a "bold venture of

faith." Only graduslly did Job attain tc this degree of

bfll‘g.l—.‘
“21p14., p. 8.

uBArtur Weiser, "Das Buch Hiob," Das Alte Testement
Deutsch (G8ttingen: Vandenhdck und huprecht, 1951), XIII,
146, Also Cerl Stange, "Das Problem Hiobs und Seine Lbsung,"
Zﬁitschrlgt fiir Systematische Theologzie, XXIV (1955),
342-355. :
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certainty, At first it was only a groping, then a prayer,
and finally with chapter 19, verse 25 "the full certainty
of falth breaks through and floods everything with its
brilliant 1light," as he confesses: "I know that my he-
deemer lives."¥* Job's hope, says Welser, was founded
eutirely and exclusively on the living God; therefore he
called Yahweh 'f‘_\‘:'l. 5-\' il meant originally the blood-
avenger, who undertook the task of avenging a murder; then
1t was employed to designate the relative of a dead person,
who represented him as the exscutor of his estate and
guarded the interests of the family (Ruth 2:20; 3:9; 4:1ff.),
or redeemed the lost property (Leviticus 25:25ff.; Numbers
5:8). By applying the name 5ﬁfil to God, Job 1s alluding
to that close, speclal relationship of God to man accord-
ing to which Yahweh, as the executor, sdministers man's
inheritance in heaven when he is no longer alive. Job's
confidence, says Weliser, 1is not founded on some more or
less impersonsl form of adjustment in the beyond, but on
the fact that God lives--He who 1s not limited in His power
by death; He who is not only a witness in Job's behalf
(16:19), but who as the Living One will go into sction for
him e2nd even appear before him. Welser sees in thils thought

a "break through" in the Cld Testsment concept of God . %5

uuweiser, "Das Buch Hiob," op. git., p. 148,

“5Ibid., pp. 148f.
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In the last half of verse 25: "He shall stand at the
last day upon the earth," Job is speaking of the theophany
in which he will experience 2 decisive encounter with God.
Welser thinks that this thecphany had its roots inm the cult
of the covenant festival.“6

Welser translates verse 25b, "as the last one (als
Letzter) he shall stand upon the dust," i.e. the theophany
1s the last act 1n the drama of Job; in it the final de-
cisicn will be made, and it will be determined nelther by
the verdict of Job's friends nor by the reality of his
death, but by the fact that God Himself will act in Job's
behalf., YWhen this will happen is not stated. The inter-
pretation which assigns it to the last day, says Weilser,
is not founded on the original Hebrew text. Job is reluc-
tant to discuss such details, What is important to him is
the fact that it will occur, not the manuner iun which it
will take place, "The special and primary interest of
faith clings really only to the fact of the divine activity,

not to the wode in which 1t will be carried out."47

“6LQ;Q., p. 149, Weiser explains his view thus: "The
fact that Jahwe ‘'arose' (ef. Ps. 3:7; 7:6; 9:19; 46:11;
76:10, etc.), i.e. lifted Himself from Sinai . . . and
‘appeared' before His covenant people, was in thelr estima-
tlon the high point of the festival, for the covenant was
sealed znew and thelr salvation became resl in the encounter
between thelir God who was thought to be present above the
ark and them His covenant people. These traditional roots
throw light on the form of Job's hope which he here ex-
presses,"

Hrpig.
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Only one detall 1s stated more fully and emphatically:
God will appear "on the dust." This expression, Weiser
says, 1s not clear, but in view of the context, particu-
larly 16:18f. and 19:26, it would seem to refer first of
all, to the theophany after the death of Job who will re-
turn to the dust (Genesis 3:16). "If one wishes to see
in the crisis a designation of a place . . . one can indeed
think of the appearance of God upon Job's gx'auve."l"8

The expressions "after my skin has been destroyed"
and "from wy flesh 1 shall see God" are not totally clesar,
according to Weiser. Bubt when one takes into comsideration
the emphasis in this passage, the negative form of the ex-
pression, =ss well as the term‘éﬁ ?X these words would seem
to peint to an event after Job's death. To maintain that
this refers to an encounter with God during Job's lifetime,
one would require a wmore exact statement to that effect.
But if these events and experiences take place after Job's
death, they will occur when he is no longer in the body.
Cbviously Weiser does not see 1n verse 26 a proof of the
bodily resurrection, for he coffers the translatiom: "With-
out my skin . . . and without my flesh I will see God."
He finds the major emphasis in this passage resting on the
theophany which Job will behold, rather than on any detail
having to do with Job's person. The vision will be for

the sﬁfferer the highest degree of bliss "outshining all

LFal-m.. po 150'
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earthly darkness with heavenly 1lght."49

Welser also calls attention to the "stsumering style®
in verse 27, which canmot be duplicated in translation,
It is a style that "breathes the surprise of a man who
stands astonished in the presence of a miracle which he
i1s still unsble to grasp" and stammers forth: "I myself,
I personzlly shall see God, for me," that is, nc longer
a8 my foe but devoted to me as a friend, iunterested in my
salvation. Therefore, his falth bresks forth in a final
expression cf certeinty that God, even in the deepest
depths, is still his friend who will bring to reslity the
bliss of fellowship with Him and his personsl vindication--
even 1f it does occur only after death--and will bear him
into His eternal presence.’® This experience will concern
Job and God =zlone. No stranger will behold the mystery of
thls remarkable meeting. For the solitude which Job ex-
perienced in his suffering and death, there willl be a
corresponding solitude in his encounter with God, With this
grace he is satisfled. He does not attempt to rzise the
veil of divine mystery which isspread over his hope. Hhever-
ence for God's wonder forbids him to desire, with frivolous
curiosity, to penetrate further into the mystery. He can

only gilve expression to his feelings: "A burning desire

91014, , p..151.
30114,
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to stand at last before God and behold His faithfulness,
is the feeling which fills him and consumes hils inward
being, "1

Thus 1t will be noted that Welser sees in this pas-
sage of Ccrilpture z2n emphasis similar to that which he dis-
covered in the Fszslms. Fellowship with God 1s central in
each of these instances, lLike the pselmists Job too was
confident that his relation to Yahweh would span even death.
But how that would be accomplished, whether by a translation
or & resurrsction or in some other manner, was God's secret
to be revealed at His chosen time.

Another exposition of Job 19:25-27 1s that offered
by Ernest Brennecke who shares the view that this passage
refers to an experience beyond death. In this he takes
issue with Karl Budde who claims that chapter 19 must be
explained in accordance with 14:14ff., where the ardent
hope of a future life for a brief moment arises ouly to be
abandoned absolutely, "that therefore Job here looks for-
ward to an act of divine intervention occurring before his
death."9? He contends that Budde "overlooks the fact that
the poet is here struggling with the profound longing of

mankind, the question of the reality and the nature of life

Sl1pi4,

2
2 Ernest Brennecke, "The Book of Job," 014 Testameunt
Commentary, p. 508.
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beyond death," and that under such circumstances it is not
unusual for even the falthful to waver "between desire and
despair and cling with the heart's intultion toc & hope
which reasowm and tradition snd experience deny.“53 Brennecke
finds in this passazge evidence that "a great change will
ocecur after death, @ change involving compeunsation for the
inequalities of this life." God who previously seemed to
be the enemy of Job will them reveal His true purposes
and vindicate His servant. In his interpretation of the
words, "mine eyes shall behold him, and not another,"
Brennecke makes this strong statement:

He will see God by that ecstatic iumner vision hasab

which 1s the prerogstive of the prophetic wind., Here

is more than the shadcwy existence of the shades in

~heol, wilthout memory and hope, without self-con-

sclousness sand soul-activity; and in complete haruony

with the teaching of our Lord (Matt. 22:32), the poet

is convinced that God remembers the soul gf his ser-

vant and will lwmpart to it eternsl life,d

To this point we have dlscussed primsrily those theo-
logical writings on the contemporary lutheran scene which
present the view that the dcctrine of the resurrection is
of post-exilic origin swnd appears most clearly in Isalsh
26:1% and Deniel 12:1-3, There are other Lutheran theolo-
glans, however, wio find "foregleams" of the resurrection

also in earlier Biblical writings snd prefer to include a

larger selection of passages in a discussion of thils im-

ibid., p. 509.
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portant doctrine,

One of the foremost Furcpean scholars in this clas-
Siflcation i1s Otto srocksch, who traces the beglunlings of
eschatological thought in the Old Testament to the Garden
of Eden., There Yahweh created humanity with a destiny,
which was not to be death but 1ife, and was prefigured in
the tree of 1life (Cenesis 2:9; 3:22). Though only frag-
ments of thal early history have been preserved, it is a
natural assumption that if men had remained in the original
state of lnuccence, he would have had everlasting life.

But when this blessedness wes forfeited by sin, falth in

an afterlife was nevertheless kept alive, says Procksch,

by mesns of the narrastives of Enoch (Genesis 5:21f.) aznd
Elijah (2 Kings 2), nelther of whom died but were carried
into the presence of God where they now 11ve.55 Thus the
thought of a life with God in another world entersd history
at sn early date.

Frocksch sees a second foregleam of the resurrsction
in the figzure of the Msssiah, alluded to in the words of
David recorded in 2 Samuel 23:2 and, sbove all, appearing
in wmuch fuller splendor in the prophecles of Isaizh (9:1-6;
11:1-9), then also in Jeremizh (23:6). His reasoning is
as follows: "The Messiah 1s a man; his kingdom appears on

earth; still it will continue without end (Iseish 9:5) into

550tto Procksch, Theologle des Alten Testaments
(Gliterslon: C, Bertelsmann Verlag, 1950), p. 701.
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eternity, with no mention being made of death,"56 This
lmplies immortzlity,

In Ezekiel a change cccurs inasmuch as the prophet
takes death into account when he speaks of the Messilanic
Kingdow, but reference is also made to a resurrection.

It is implied in Ezekiel 34 where David, already dead, is
declared to be the coming ruler (verse 23), but it is set
forth with clarity three chapters later. Procksch maintailns
that Lzekiel 37 "cannot have reference to a return of the
captives from exile" but must signify rather "a quickenlng
of single individuals and their resurrection from their
graves," To this he adds:

dhen finally Ezekiel . . . promises the righteous

1ife and announces death to the godless (18:9), and

indicates that 1life is the frult of righteousness

(19) and death the result of sin (20), death and

life can hardly be considered a mere earthly destiny;

instead it must contzin an eschatological signlificance.

It lwplies & finel jJudgment in which both the way of

1life and of death reach thelr destination.57

According to Procksch, a third reference to the resur-
rection is recorded in Isaizh 52:13 to 53:12 where the
suffering Servant of Yahweh is described as an exalted

One standing in the presence of the king. But the countext

makes it clesr that this occurs after he has been removed

6
2 Ibid.
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from the land of the living, having given his 1life as an
offering for others (52:13). Since this Servant of Yahweh
was without siun, death had no power over Him; Hls sac-
rifice thus did not mean His sunihilation but provided a
Passage-way through death lnto an exalted 11f‘e.58

Frocksch sees a further reference to the resurrec-
tion 1n what he terms the Apocalypse of Isaiah, l.e.,
Isaiah 24 to 27. He suggests that in this text God is
preparing His people for the "great feast," when the
cover will be removed from thelr eyes and death will be
destroyed eternally (25:6). Then will be fulfilled the
petition of the prophet who pleaded that Yahweh's dead
might again live and their bodles awaken (26:19). The
people of God shall go lnto the chamber of death and
there concesl themselves until the wrath of God 1is
passed (26:20),%9

But the resurrection faith of Israel is expressed
in its fullest certainty, says Frocksch, in "the Maccabean
part of the Book of Daniel (Daniel 12:1f.)" Here judgwment
overtekes the kingdom of Antiochus IV (11:&5)j accompanied

by great tribulation and affliction until God's people are

SBIbid., p. 702, See also L, G, hignell, "Isaiah
LII:13--LIII:12," Vetus Testamentum, III (1953), 87-92.

590tto Frocksch, op., cit., p. 702, See also Artur
Welser, The 014 Testament: Its Formation and Development,
translated by Dorothea M. Barton (New York: Assoclation
Press, 1961), p. 192.



148

rescued, 1l,e,, all those whose names are writtem inm the
Book of Life, Many shall be raised from the sleep of death,
Some To everlasting life, others to eternal rejection.
Procksch too holds the view that "here a two-fold resur-
rectlon is proclaimed . . . but no general resurrection is
as yet announced."60 Not even all of Israel shall be re-
vived; only those whose names are recorded in the book of
destiny; on the one hand, there will be those previously
mentioned in Danliel 11:32 as having broken the covenant;
on the other hand, those who know God; the former will be
condemned, the latter invited into eternmal 1life.6l

Concerning the extent of foreigm influence in the
development of the resurrection faith of Israel, Frocksch
declares that "the frequently quoted teachings of Zoroaster
could not have affected pre-exilic eschatology. However,
one need not deny all outside influence," particularly in
the extra-Biblical apocslyptic writings. "Persian escha-
tology may have given form and color to the Jewish faith,"
but this admission does not invalidate the principle that
the apocalyptic writings found their primary source in
pure Hebrew thought. The post-exilic expectation of the

resurrection, says Frocksch, 1s firmly founded on the 0ld

60
Procksch, op. cit., p. 704,

61
Ibid,
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Testament propheciles, chiefly on that of Daniel, 62

It should be noted finally that he discusses also
Psalms 16 and 73, two of the passages which have fre-
Quently been employed in the interest of the doctrine
of the resurrection. In his opinion, however, they refer
more Lo the doctrine of everlasting life than to the resur-
rectlon; we shall, therefore, present his views in chapter
six.63

Alfred von hohr Ssuer, in an essay presented at the
Northern Illincis District convention in 1951, called
attention also to such passages as Deuteromomy 32:39,
1 Samuel 2:6, and 2 Kings 5:7 which speak of the Lord's
Slaying and making alive, He stated that inherent in
these passages is the idea that "God can and wlll effect
8 resurrection of the body."éu To say that these ex-
Pressions merely mean that the Lord "brings men to the
brink of death only to save them from death's clutches
does not constitute an adequate explanation of the texts, "65

He made reference also to the four Servant-of-the-

62
Ibid., p. 70S.
01p1a., p. 711

64A11red von HEohr Sauer, "The Eschatological Frophecies
of the C0ld Testament and their Fertinence to Events of the
Present Day," Proceedings of the Twenty-Ninth Conzentiog
ef the Northern Illinois Dist;igb‘_g the Lutheran Church--
Missourl Synod (1951), 38,

651114,
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Lord poems in Isalah which show that "the prophets of the
0ld Testzmeut were tsught to look for the resurrection of
Him who was to be the first frults of them that sleep.”
As an example, in Isaiah 53:10 the Lord indicates that
after the Servant had given His soul into death, He would
see His se=d; he would prolong His days. Commenting on
this passage, Sauer remarks: "The very fact that the de-
ceased Servant was described as agaln belng able to see
and to streteh out His 1ife implies that He would be re-
stored to 1ife,"66

Amcng other passages which he gquotes in support of
the 014 Testament resurrection faith are Hosea 6:2 where
the prophet asserts: "After two days he will revive us;
in the third day he will rasise us up, and we will live in
his sight." Also Hosea 13:14 where the Lord promises:
“I will ransom them from the power of Sheol; I will redeem
them from death; O death, where are thy plagues; U Sheol,
where is thy destruction."

In Ezekiel 37 he notes in particular verses 12 and
14 wnere the Lord

. ... uses language that unmistgkably refers to the

resurrection when he says: "O wy people, I will open

your gresves, and cause you to come up out of your

graves, and bring you into the land of Isrsel . . .

And I shall put my Spirit in you, and gou shall 1live,
end I will place you in your own land,®7

661114,

6?Ibid., pp. 38f.
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Concerning these passages Sauer remarks: "Surely
the terms that are used in these passages reflect a prom-
ise of the fact that the Lord will raise His people from

th 1368

o

dead,
In his interpretation of Job 19:25-27, & passage

which scholars agree presents some difficulty, the writer
polnts out that Luther's translation is prectically iden-
ticel with Jerome's in the Vulgate and is "exceedingly
free." He suggests the following as a more literal trans-
lation:

I know that my Hedsemer lives snd that ss the last

one He snall rise (stend) upon the dust; and after

they have bruised this skin of mine, I shall (still)

§e§ Goﬁ 1? my flfsh; whom~1 shall see for myseég,

gnd mine syes shall behold and not a stranger.

According to the essaylst, this passage makes refer-
ence to "a liviug Hedeemer, to a seeilng God, to a seeing
Cod in the flesh," but he emphesizes that it does not re-
fer to "an arising from the dust of the earth or to a
belng covered with one's own skin again." Hence, a resur-
rection of the individual "is really only implied in the
confident assertion of Job that he shall see God 1n his
flesh,"70

However, he finds a "very striking reference to an

individual resurrection in the 0ld Testament"™ in passages

681p1d., ». 39.
69114,

70Ibid. See also Alexander Heldel, The Gilgamesh Epic
and the Old Testament Faral (Chicagé: Tﬁe Un%versity
of Chicago Fress, 1946), pp. 212-218,
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such as the following: "Thy dead shall live, my corpses
shall arise. Awake and sing, ye that dwell in the dust®
(Iseaiah 26:19). "And many of them that sleep in the dust
of the earth shall awake, some to everlasting life, and
some to shasme and everlasting contempt" (Daniel 12:2).
"All they that sleep71 in the earth shall eat and worship;
all they that go down to the dust shall bow down before

Him" (Psalm 22:19), "As for me, I will behold thy face

in righteousness: I shall be satisfled when I awake in
thy likeness" (Psalm 17:15).72

Another 0ld Testament exegete who maintains that
there are direct references to the resurrectlon also 1in
pre-exilic writings 1s Henry C. Leupoid. It is perhaps
slgnificant to note, however, that he does not urge the
view that the resurrection is implied in the events that
took place in the Garden of Eden., Furthermore, in his in-
terpretation of Genssis 5:21f., he remarks that the trans-
lation of Ynoch does not imvolve the thought of the resur-
rection ss much as his glorificatlion, since Enoch had not

died,?3

7lsauer ewploys the reading which appears in the foot-
note of Biblia Hebraica, edited by Budolf Kittel (Stuttgart:
Frivileg. Wlrtt. Bibelanstalt, 1929-1937), p. 993.

?ZSauer, op. ¢it., p. 39. See also Theodore Laetsch,
"Sermonic Study on Isaiah 26:19," Concordia Theological
Monthly, XX (March, 1949), 175-180., Also Heidel, op. cit.,

Pl 2183

?BHerbert C. Leupold, Exposition of Genesis (Columbus,
Ohio: The Wartburg Fress, 1942;, p. 244,
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There is, however, s more direct reference to the
resurrection in Fsalm 16:10-11:

For thou does not give me up to Sheol, or let thy

godly one see the Fit, Thou dost show me the path

of 1life; in thy presence there is fulness of Joy,

in thy right hand are pleasures for evermore,
Leupold explzins that in this section of the psalm David
"1s developing more fully what possibilities are lastent in
this close fellowship with his God that has come to be a
reality inm his life," and he arrives at the conclusion
that 2s long as he retains his hold om the 1living God to
whow he stauds closely bound by faith, even death, Sheol
iteelf, will not be able to gain the mastery, for God will

actually prevent his passing into the power of Sheol.7u

Leupold explains the matter even more closely when he adds

Chat the writer does not express the thought that he hopes

rerely to escape from death "but rather the bolder thought
that death shall not get dominion over him. Never did
faith wax bolder in dealing with this problem."75
According to Leupold the resurrection is still more
explicitly stated in Psalm 17:15: "As for me, I shall be-
hcld thy face in righteousness; when I awake, I shall be
satisfied with beholding thy form." Commenting on this

verse Leupold chasrges that many interpreters fall to find

7uHerbert C. Leupold, Exposition of the Fsalms
(Columbus, Ohio: The Wartburg Press, 1959), p. 151,

?slhldﬁ. P.. 152, See also Heldel, op. cit., p. 210,
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here a clear statement of the hope of 2 resurrection for

the reason that, 1t is claimed, God's people could not

bhave had a clear conception of the blessedness of the

hersafter at this early point im their history.76 To

this he replies:
But it can be demonstrated that that hope has always
beeun a part of godly falth, dimmer, indeed, in patri-
archal days and stlll much in need of clarification
in the early days of the monarchy. But both Ps. 16
and Ps. 17 offer clear-cut testimony as to how faith
practically postulates such a solution, and how
saints grew in experience to see that on the premlse
of true trust in God hope of complete fruitionm of His
presence is a loglcal necessity. A very unsatisfactory
interpretation 1s that which dreams of the singer's
spending the night in the temple of God and waking up
in the morning with his doubts allayed (Schmidt,
Leslie, etc.). Such an interpretation scarcely does
Justice to the statements wmade. This view was origin-

21ly projected by Mowinckel (Psglmenstudiem, I, 155).77

Leupold sees a resurrection promise implied also in
Psalw 49:15: "God willl raunsom my soul from the power of
Sheol, for he will receive me." Of special signiflcance
is the last clause; the same verb 1s used here that was em-
ployed in the case of Enoch (Genesis 5:24). It can be
translated "will receive me," or "will take me hence." The
net result is the same, according to Leupold. But, he
asserts, "To claim that the verse refers only to the de-

liverance from the premature death of the wicked scarcely

does justice to 1t, 78

76Leupold, Exposition of the Psalms, p. 160.
?7Ipig., pp. 160f.
PB151d., p. 386
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The same 01d Testament exegete comsiders FPsalm 73:23-26
one of tThe best statements "of 0ld Testament fzith in the
hereafter.” He poluts out that in these utterances "a
fulness of falth aund conviction speaks . . . that scarcely
ever mounts to higher levels 1n the whole of the 0ld Testa-
ment,"?Y Especially verse 24 is pertinent to our present
discussion., Here it is ssld that the writer develops the
potentialities that lie in being upheld by God. In the
future God will gulde his child well and wisely along the
tortuous paths of life, according to the plans which He has
devised for His own; and after a life of such divine guid-
ence "there will come acceptznce into His 1mmediate-presence
in glory.," Leupold identifies this glory with heaven and
agein notes that the same verb 1s used in thls instance that
wes employed by the holy writer with regard to Enoch (Genesis
5:24) and Elijah (2 Kings 2:3,5,9,10). Since the psalmist
did not expect to escape death, this statement must point
to a resurrection.80

Leupold shares the views of most exegetes that Daniel
12:2 is a clear and unambiguous statement of the resurrec-
tion falth of Israsel. It will serve no useful purpose
therefore to repeat his interpretation in detsil. It should
be noted, however, that he does not agree with many con-

temporary Lutheran theologisans who maintain that Daniel

79

80
&2‘.@.' ] P- 5300

Ibid.; p. 531
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12:2 presents the first totally clear statement on the
resurrection of the individuel.®l

Francis Pieper, who wrote his Christliche Dogmatik
at a time when scholars such as Christoph Ermst Luthardt
and Andrew George Voigt were propagating the view that the
resurrection faith was 2 gradusl development among Old
Testament believers,82 sought to defend the traditiomal
position that the holy Scripture records promises of the
resurrection even from earliest time. He presents the
following arguments: (a) Christ Himself indicated in
latthew 22 that the Old Testament contains clear refer-

ences to the resurrection of the dead when He charged the

-
8"Eu-ar"l:)er‘f.: C. Leupold, Exposition of Daniel (Columbus,
Ohio: The Wartburg Press, 1949), pp. 533f. He outlines his
views thus: "Sowme interpreters find in these verses 'the
earliest passage where the belief (of the resurrection) is
unambiguously set forth' (Bevan). If this is to be under-
8tood in the sense that the doctrine of immortality was a
late development in the faith of Israel, we cannot agree
with the statement, for Ps. 16:9-11; Job 19:25-27; Isa.
26:19, rightly interpreted, already teach the resurrection
of the body even ss many other passages, such as Gen., 25:8,
give evlidence of the general bellef ln lmmortality among
The patriarchs at a very early date. We personally doubt
that there was ever a time when the faith of God's people
did not include the doctrines of immortality and the resur-
rection, though it is nerd for us to determine with what
measure of clearness they were revealed. These are not
truths that the religlous genius of Israel begen to dis-
cern for the first time in the days of Daniel or even as
late as the Maccabees."

82
Francis Pleper, Christisn Dogmatics, trenslated by
Walter W, F, Albrecht (St. Louis; Mo,: Concordia Publishing

House, 1953), III, 535,
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Sadducees with iznorance of the Scripture (verse 29) bve-

cause they denied the resurrection of the dead, even though

they had only the 014 Testament, (b) Jesus pointed to a
large number of 0ld Testament texts which teach the resur-
rection when He asked the S5edducees:
Have you not read that which was spoken unto you by
God, saying, I am the God of Abraham and the God of
Isgac 2nd the God of Jacob? God is not the God of
the dead, but of the living (verses 31-32).
From these words of Jesus, Fleper concludes that wherever
in the Cld Testament we find the divine promise of grace,
"I will be thy God" (at the institution of circumcision,
etc.: Genesis 17:7; 26:24; 28:13; Ezekiel 37:27, etc.),
the resurrection of the dead 1s taught. (c) Genesis 3:15
1s the esrliest reference to a conquering of death., When
the crushing of the serpent's head was announced, the

destruction of the devil's work and rule was also promised,

and with it the abolition of death since death came as the

result of sin introduced into the world by Satan. In support

of his position, Pieper quotes Luther's comment regarding
Genesis 3:15:
This passage at once includes deliverance from the
Law, sin, and death and reveals a clear and sure hope
of the resurrection and restoration in the hereafter.
For if the serpent's head is to be crushed, certaégly
death, too, must be done away with and destroyed.
Pleper concludes by eaying: "The Christian faith is as

ancient as the first promise of Christ, Gen., 3:15, and in-

83I§1§.
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cludes deliverance from death along with deliveraunce from
the guilt of sln."au

Thus it 1s evident from contemporary Lutheran liter-
ature that there 1s, on the one hand, a general acceptance
cf the view that the 0ld Testament contalns clear refer-
ences to the resurrection of the dead, including a resur-
rectlion unto everlasting 1ife and unto everlasting damna-
tion. But, on the other hand, it is equally clear that
there are diverse opinions particularly regarding the origin
of this fundamental doctrine. Some wmalntaln that the resur-
rection belongs to the basic teachings of the Holy Scrip-
ture, that 1t was revealed in simplest form in the Garden
of Eden, and that it was embraced by the earliest believers.
Cthers consider the resurrection falth a gradual develop-
ment which 3414 not appear in its complete, unambiguous
form until the time of Daniel which they usually place in

the Hellenistic period,

i
8 Ibid,




CHAPTER VI
MAN'S FINAL DESTINY

That God created humanity with an everlasting destiny
is generally granted by contemporary Lutheran theologians;
that He intended the ultimate goal of man's existence to
be life in His presence with the enjoyment of a blissful
fellowship between Creator and creature is nowhere denled;
that revelation relative to everlasting life snd eternal
death 1ls to be found already in the 014 Testament 1s not
disputed. But there have been different views expressed
With refereunce to the origin of these teachings, and par-
ticularly regarding the time that they appeared in the
writings of the Cld Testament prophets and holy men.

2igmund lMowinckel maintalns that beliefs involving
eternal rewards and punishments developed only in later
Judaism, He grants that there was among the people of
Ged " future hope" which included the national, religious,
and wmoral restoration of God's people after the exile, but
this hope centered solely in the things of this present
life rather than in those of the world beyond. He contends
that even "Deutero-Isaiah" does not yet present a true
eschatology. "We miss the counception of a definlite end

to the present order, and of a new world of am essentlally
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different character from this one."l Mowinckel asserts
that this thought-pattern needed time to develop, and
what 1s more, something new had to be added. "The Jewish
future hope became eschatological in the strict sense
when 1t was linked to a dualistic view of the world,“2
which sharply distinguished between "this age" and "the
age to come." In this aeon the kingdom of Satan pre-
vails, with wmisfortunes and evils of every kind. But the
comlng aeon will be the very reverse of this, "the wholly
Other." In it God will overthrow Satan's dominion, destroy
all his evil angels and demons, release the sinner, end
all sin, misfortune and suffering, and establish His king-
dom., Then the pious will receive as their reward all
happiness snd bliss "on a re-created earth or in a reslm
beyond, in paradise, or in heaven."3 The devil, his angels,
and the wicked will be thrown into Gehenna and suffer eter-
nal punishment.

Mowinckel maintains that this dualistic view of 1life
and of the world was worked out in the course of the earlier
Hellenistic period; "no doubt under the influence of Persian

religion which was dualistic from the beginnlng."u

1Sigmund Mowinckel, He that Cometh, translated by G. W,
Anderson (New York: Abingdon Press, 1954), pp. 153f.

®Ipid., p. 263.

31pia., p. 26M.
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But there was still another factor which was instru-
mental in the development of eschatology in later Judaism;
namely, apocalyptic, which lMowinckel describes "as in-
spired learning or revealed theology, wlth eschatology as
1ts centre." Circles of "prophetic disciples" would read
the encient prophets in the light of the future hope, in-
terpreting, for 1nstance,'the predictlons about Assyria
in the book of Isaiah as referring to the last age. Thus
82lso the prophecles concerning Gog and Magog developed
into the ides of the "last great universal tribulation,
when 21l Saten's powers, all the spiritual forces of evil
under heaven, would assemble to destroy God's people.“5
Towards the end of the present age, sin, wickedness and
mlisfortune willl reach 1ts climex. The powers of nature
will fall, There will be bad seasons and poor crops.
Ominous happenings of every kind will take place, signs in
the sun and in the moon.6 More and more the end was thought
of as a Jjudgment, not, however, im the ancient Jewish sense
of victory over God's enemies, but inm the foremsic sense
of a Judicisl process "in which God Himself, 'the Ancilent
of Lays,' will sit in Judgment on men, angels, and demons,

and finally will pass sentence on Satan himself,."? Both

SInid., p. 266.
Inia., p. 272.
1pid., p. 273.
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the living and the dead must appear for Judgment. There-
fore the dead will rise from their graves. After resur-
rection and Jjudgment, the pilous enter upon everlasting
life (Daniel 12:2), The new world appears (Isalah 65:17;
66:22, etc.). This means not only the new age, but a resl
creation of e new heaven and a new earth.® Mowinckel re-
marks that lster Judaism understocd this literally, and
therefore made reference to a destruction of the world by
fire, preceding the new creation of the world. He thinks
that this idea of a world conflagration is Persian in
origin.9

Mowinckel finds it significant, furthermore, that the
new life is not thought of as a purely spiritual one, as
would have been the case in Greek or Gnostic thought. It
is rather a perfecting of physical, bodily existence on
this earth, "a restoration of the perfection which existed
at creation, a transfiguration of bodily life, not the
gbolition of 1t.“1° He claims thst this conception brings
out the ancient Israelite realism, with its healthy opposi-
tion to the purely spiritual. "The transcendental and

superterrestrial never becomes the merely spiritual, ab-

albid., p. 274,

Ivid., p. 275.

101144,
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stract, invisible, intanglible, and empty." In biblical
religion the "wholly other never becomes that which can
be expressed only by negatioums."ll He grants that in
later Judaism a process of spiritualization appears in
Which this "corporeal eschatology" is blended with ccn-
ceptions of & purely heavenly paradise, "and a state of
bligs for the souls of the dead, which begins after death,
in the sbodes of the righteous, the holy, the elect in
heaven," But he thiuks that this development is the re-
sult of Persian influence,l2

Artur Weiser, in his discussion of man's eternal
destiny, repeatedly places emphasis on men's communion
with God., On the basis of the materials avallable one re-
celves the impression that he does not concern himself so
much with the historical development of thls concept in
Israel, but rather with its significence for the child of
God, Already in this 1life the pious are in communion with
the Lord, and in the hereafter this blessed relationship
will be experienced in fullest measure. Frequently he
cautions sgainst the attempt to describe this experlence
in greater detail. He notes that Job is content with the
assurance that he will see God and does not seek, 1n

frivolous curiosity, to penetrate farther into the divine

11
Ibid.

121p14., p. 276.
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mystery,l3 Commenting on Psalm 16:11, "Thou dost show me
the path of 1ife; in thy presence 1s fulmess of joy, in
thy right hand are plessures forevermore," he remarks that
even after death the psalmist will live 2 life in communion
with God. "The future form of this existence is at present
8till hidden from the poet." But God will remove the veil
from that mystery and "then the psalmist will be able to
share in the perfect fulness of joy in God's presence and
in blessed communion with Him."lu Agein, in his interpre-
tatlon of Psalm 49, Weiser seeks to wave aside 21l minor
details and come to grips with the real issue when he notes
that i¢ 1s this relationship to God which, in the view of
the pselmist, represents men's true life. This is why he
may cherish the hope that God will redeem him from death
aud by receiving him, will "hereafter establish a living
communion between himself and the poet which will be even
more lntimate then the one which already exists at present."15

in his interpretation of Psalm 71, especlally the words
"afterwards thou wilt recelve me to glory," he asserts that
it is God who guarantees the glory, and the life lived in

communion with him is the basis on which this indestruct-

Lartur deiser, "Das Buch Hiob," Das Alte Testament
Deutgch (G8ttingen: Vandenhdck und Huprecht, 1951), XIII,

151, .

14Artur Weiser, "The Psalms," The 014 Testament Library
(Philsdelphia: The Westminster Press, 1962), p. 178.

15In1a., pp. 389f.
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1ble 2nd victorious assurance of falth can become a living
reallty.16 Weiser feels that it is totally beside the
point to inguire whether the poet concelved of the over-
coming of death "as a 'translatiocn' (cf. Enoch, Genesis
5:24) or as eternal life or ss & resurrection after the
manuer of the hope developed in the mystery cults of his
time."17 How this will all come tc pase 1s not the con-
cern of the psalmist, He simply allows the divine mystery
to remzain a mystery.

While Gerhard von Kad in his 014 Testzment Theolozy
does not write at any great length about a life after
death to be spent in the presence of God, he does wake a
number of significant statements which have a bearing par-
ticularly on the "development" of the 0ld Testament belief
in everlasting life. He allows for the possibility that

such a belief existed in Israsel at a comparatively early

date, for he suggests that the translation of Enoch (Genesis

5:2Lf,) "gives clear expression to the idea that Yahweh had
other realms at his disposal, and had the power and liberty
to translate men into them.“18 The verb lagah, he says,

"1s & theological term for translation into otherworldly

161p14., p. 51k4.
171p14,
186erhard von RBad, Cld Testament Theology, traunslated

Bysn. M. G. Stalker (Edinburgh: Oliver and Boyd, 1962), I,
06.

[
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spheres of existence (2 Kinge 2:10; Ps. 49:15)."1% 1In
hie commentary on Genesis 5:24 he then remarks that "this
rassage . . . gives the impression of belng only a brief
reference to a much more extensive tradition"; after which
he concludes that "it 1s an open question whether much of
the apocalyptic Enoch tradition is mot reslly very old and

precedes in bime (not follows) the Priestly narrative. 20

i

‘urthermore, since lagah was a terminus technicus for

trensliation into otherworldly spneres of existence, von
ngd interprets the psalms which employ this term as having
direct reference to a future existeance. Concerning fsalm

kgl

n

he esserts thet thls statement can hardly be referred
to anything other than a life after death. In a footnote
he adds: "To assume that Fsalm 49 only spezks of a2 pres-
ervation from an evil end is to break down the whols anti-
thesis of the psalm."zl And the same 1s true, he says, of
Fsalm 73.

Von Had readily concedes, however, that the apoca-
lyptic literature presents a much élearer description of
the future 1life, Danlel 12:1-3 declares that some of the

dead shall arise to everlasting life and some to shame and

everlasting contempt. The differesnce between the psalms

19Gerhard von Liad, Genesis: A Commentary, translated
by John H. Marks (London: SCM Press, LTD, 1961), p. ?70.

201p14.

2lGgerhard von had, 014 Testament Theology, p. 406.

E
!
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and the apocalyptic writings in regard to the life after
death 1s quite apparent. "In the psalms," seys von Rad,
"1t 1s the word of Yahweh addressed to the individual in
a wholly personai way." There was as yet mo generally
accepted hope in something beyond. In the apocalyptic
llterature, however, the great events of the end overtake
the whole world.2??

Otto Procksch finds a promise of everlasting life
offered to mankind even before the time of Enoch. In his
Oplinion 1t existed already in the garden of Eden. While
it is true that essentially only God is everlasting, "the
tree of 1ife indicates that according to God's order of
crestion man was not to be excluded from eternal life,"23
And even wheun this orlginal plan was frustrated by maun's
fell into sin, 2 new way was provided by the messianic

Servant of Yahweh, according to which mortal man was still

to enjoy communion with his Maker. There is, however, this

difference: the everlasting life to which man now arlses
1s "an other-worldly state." Procksch strongly emphasizes

the fact that man in his present sinful condition cannot

see God face to face snd live (Exodus 33:20). Even Isaiah,

the mightiest of the prophets, feared that he must die
since he had gazed upon the most holy Lord (Isaiah 6:5).24

szl;b'ig-.’ p' 407'

230tto Procksch, Theologie des Alten Testaments
(Glitersloh: C. Bertelsmenn Verlag, 1950), p. 705.

2b1p1d., pp. 706f.
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When God does permit Himself to be seen by men, that
vision indicates supreme favor on His part, which briungs
with 1t life rather than death (Genesis 12:6; 18:1ff.;
Judges 6:12f£f,,24).

Among other passages in Scripture which imply the
promise of communion with God and everlasting life, Frocksch
lists the following: (a) Isalah's prophecy concerning
Immanuel. He argues that, since Iggiah expected the birth
of Immanuel to occur im the near future, he evidently hoped
to share in the blessings of the messianic era. That is
confirmed, he says, also by the "Christwas prophecy
(9:1-6)" where the birth of Immanuel is said to signal the
openlng of the messianic era in which also the prophet and
his disciples gre to have part for Isalah specifically
writes: "Unto us a child is borm."25 (b) Post-exilic
Prophecies such as Job 19:25-27, Procksch remarks that
already in chapter 14, at the end of his first speech, Job
ponders the possibility that God may allow him to die only
in order to raise him up agsin after His anger is psst
and to recall him to fellowship (14:13). Although this
hope soon vanished, it broke forth anew in chapter 19,
verses 25 to 27 where Job gives expression to the con-
viction that he shall indeed see God. Frocksch says that

this vision of which Job speaks, must refer to everlasting

251pid., p. 708.
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11fe.2® (e) Fassages in the Psalms. "The question of
eternal 1ife," says the writer, "has also exclted the
psalmists." He considers it significant that the pas-
sages whlch here come under considerstion contain text-
criticel problems. Therefore opilulons are divided regard-
ing thelr precise meaning. Cne school of thought afflirms
that the psalms contain statements of faith concerning a
life after death; another school of thought demnies this,
Frocksch shsres the view of the former group. In his
oplnion Pselms 1, 11, 16, 17, 49, 73, a2nd 139 meke refer-
eunce to 2 condition after death in which the godly will
enjoy communion with Yshweh, In his interpretation of
Psglm 49 he remarks: For the plous there is a deliveraunce
from deatn, uot however, in the manner that "Enoch and
1ijah wers snatched away; but here oune is to think of a
victory over death followed by a new 11fe.“27 With refer-
ence to Pszlm 1:5, "The wicked will not stand in the Judg-
ment, nor sinners in the congregation of the righteous,”
he suggests that the judgment spoken of here is that which
Wwlll occur on the last day wheun the righteous and the

wicked will finally be separated. The congregation of the

godly will survive the judgment, but the way of the ungodly

will lesd to destructlon.?® In Psalw 11 a similar thought

26
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1s expressed. Verse six states that "on the wicked Yahweh
Will rain coals of fire and brimstone" as in the case of
Sodom and Gomorrsh. The upright, however, "shall behold
his face." Frocksech explains: "Since this beholding God
wlll take place after judgment has been spokeu on the god-
less, 1t must be meant in an eschatological sense."29 1In
Psalm 17:13 the holy writer calls upon Yahweh to exercise
Judgment against the ungodly. He then expresses the con-
fident hope that while they shall dle, he will remain
alive (verse 15). Not that he shall be snatched away from
the approaching judgment, but after the judgmeunt he shall
behold God, He shall gaze upon his form, which Moses alone
here upon earth was privileged to see (Numbers 12:8), and
when he awakes he shall be satisfled in beholding 1t.
"This awakening," says Procksch, "cannot simply refer to

an average worning but only to the sleep of death," con-

cerning which the word hegis is used also in the Apocalypse.

(Isaish 26:19; Daniel 12:2). "This is the only natural
interpretation, but many shun it because they do not wish
to recognize resurrection thoughts in the psalms.“3° Psalm
139:18 also speaks of such an awakening after death when

it states: "When I awake, I am still with thee." The

Targum interprets this as polnting forward to an awakening

29
30

DI D) 7000
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in a future worla.3l

Procksch classifies Psalms 16 and 73 as two of the
"most profound" writings in the Cld Testament, de2ling
Wwith everlasting 1life. In the first of these poems, he
Says, the suthor portrays the blessedness of fellowship
“1th God in most exquisite pictures. He indeed knows the
Joy in the Lord which removes all complaint, In the last
two verses he contrasts the underworld with the path of
life! “Thou does not give me up to sheol, or let thy godly
one see the Fit, Thou dost show me the path of life; in
thy presence there is fulness of Joy, in thy right hand are
Pleasures for evermore." Procksch contends that the path
of life nere stands in contrast to the entrance way into
the reelm of death, which is the underworld. The path of
life is not life itself but it is the way leading to that
goel, "Therefore standing in opposition to the nether-
w#orld must be the celestial 1life in which there is fulness
of Joy experienced in God's presence and lasting forever,"32

In a similar manner Procksch interprets Psalm 73 which
he calls "the most powerful testimony to fellowship with
God." The psalmist is troubled with the question, "Why do
the godly have to suffer while the wicked prosper?® But
he sees a preliminary solution in the orders of God accord-

ing to which the wicked will fail, i.e. they will face God's

BII_bLQ'o P. 711,
32

ibid., p. 712,
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Judgment after which they will pass away. On the other
hand, the psalmist will always remsin with God, who holds
him by the hand, guides him with His counsel, and "carries
him away upon the path of glory (Genesis 5:25; 2 Kings
2:9).33 Procksch describes the glory which the pious
Shall inherit in these words:

Then the mighty eruption (Ausbruch) of blessedness in

communion with God, in which heaven and earth may pass

away, body and reason may feil, _but God will remain

our possesslon in all eteruity.
Procksch cslls this verse "the highest point to which the
theology of the Uld Testewent attains, "I

Alfred von hohr Sauer, discussing the promise of ever-
lasting life in the 0ld Testoment, lists four sets of pas-
sages which refer tc future bliss in the presence of God:
(a) Those texts which speak of people whose unames are written
in the book of life. He notes, for example, that Isaiah,
Speaking of the faithful remnant, declared that they would
be calleqd holy, "everyone that wes written emong the living
in Jerusalem® (Isziah 4:3), Furthermore, Moses, while
Pleading with Yahweh that He might forgive Israsl after
their sin of worshipping the golden calf, presumed to say to
the Lord: “"Yet now, if Thou wilt forgive their sin--good;

but if not, blot me, I pray Thee, out of Thy book which Thou
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hast written" (kExodus 32:32), Of particular interest is
the event when Denlel offered the comforting assurance:
"At that time Thy people shall be delivered, everyone
that shall be written in the book" (Daniel 12:1).36
(b) Passeges in which the prophets used the picture of
Paradise to describe conditions that will prevail in the
glorious kingdom of the future. Among the passages
quoted 1s Isalah 51:3 where the prophet states:
For the Lord will comfort Zion; he will comfort all
her waste places, and will meke her wilderness like
Sden, her desert like the garden of the Lord; joy
and gladness will be found in her, thanksgiving and
volce of song,
Also Ezekiel 47:1-12, of which we shall quote only the
last verse: ‘
And on the banks, on both sides of the river, there
will grow all kinds of trees for food. Their leaves
will not wither nor thelr fruit fail, but they will
bear fresh fruit every mouth, because the water for
them flows from the sanctuary. Their frult will be
for food and their leaves for healing.3?
(e¢) Passages which speak of an eternmal, Joyful communion
with God, e.g. Hosea 2:19f., where the prophet describes
eternal fellowship with God under the figure of a be-

trothal. Through the mouth of Hosea Yahweh promises His

3éﬁlf'red von Kohr Szuer, "The Eschatological Prophecies
of the Cld Testament and thelr Fertiuence to Events of the
Present Day," Proceedings of the Twenty-Ninth Convention of
the Northern Illinois District of the Lutheran Church--
Missouri Symod (1951), 40. See also Herbert C. Leupold,

Exposi Qﬁ_@gn;gl_zColymbus, Ohio: The Wartburg Press,
1949), p. 528,
37

Sauer, op. ¢it., p. %0.
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pPeople:
And I will betroth you to me forever; I will betroth
you to me in righteousness znd in justice, in stead-
Tast love and 1n mercy. I will betroth you to me in
falthfulness; and you shell know the Lord., . . .
Sauer states that Isaish implied such lasting fellowship
W41th God when He sssured the spiritusl Israel of a glorious
Change of name, saying:
You shall no more be termed Forsaken, and your land
shell no more be termed Desolate, but you shall be
called My delight 1s in her, and your land Harried,
for the Lord delights in you, and your land shall be
married. . . . As the bridegroom rejoices over the
bride, so_shall your God rejoice over you (Isaiazh
62:4-5) 38
The eternsl fellowshlp with God was also pictured as a
festive banquet, as is evident from Isalah 25:6-8:
On this mountain the Lord of hosts will make for all
peoples a feast of fat things, a feast of wines on the
lees, of fat bthings full of marrow, of wine on the
lees well refined. . . . He will swallow up death
forever.
Saver points out furthermore that the Pselmist had this
blessed feilowship with God in wind "when he spoke of
Ged's taking or receiving him to glory, and of God's being
his portion forever (Psalm 73:24,26)."39 (d4) Passages in
whilch the "concept of eternal life in the Old Testament 1is
- characterized by the absence of sin and evil. "0 1In Isaish

1:25,26, the Lord, speaking through the prophet, declares:

38Ibid.

P 1p1d., p. 4.
R0y, d.
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I will turn my hand against you and will smelt away

your dross as with lye, and remove all your alloy. . . .

Afterward you shall be called the clty of righteous-
ness, the faithful city.

And in Isaiazh 60:21 the Lord promises: "Your people shall
8l1l be righteous; they shall possess the land it‘oz'ever."l"1
This condition of sinlessness is described further im
Zephaniah 3:13 where it is stated that

those who are left in Israel, they shall do no wrong

and utter no lies, nor shall there be found in their

mouth a deceitful tongue., For they shall pasture and
lie down, and none shall make them afraid.

The views held by Herbert Leupold regarding everlast-
ing life in the 0ld Testament have been presented in the
Previous chapter which dealt with the resurrection. We
shall not repeat them, therefore, at this point.*?

Francis Pieper, in his discussion of everlasting
life, quotes slmost exclusively from the New Testament.
The two pessages which he tekes from the Old Testament
are Psalm 16:11 snd Denlel 12:3, He employs the first of
these to show that, from the positive point of view, ever-
lasting life will consist in this that the "blessed" will
be "filled with unuttersble bliss."¥3 He quotes Daniel

12:3 in connection with the degrees of glory and wakes this

ulNote that this verse appears in a context which
describes a day "when the sun shall be no more your light
by day."

' “28 é
supra, pp. 153-156.

uaFrancis Pieper, Christian Dogmatics, traunslated by
Walter W. F, Albrecht (St. Louis: Concordia Publishing
House, 1953), III, s552.
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comment :

There sre no degrees of bliss, because all the blessed
are perfectly happy, that is, every one of them will
find full contentment for nimself in beholding God.,
However, Scripture does teach that there are degrees
of glory . . . corresponding to differences of work
and fidelity here on earth. This teaching has been
Summarized in the Latin verse: "Cmunibus upa salus
8anctis, sed gloria dispar," and it is pﬂgved by
Seripture texts such as ., . . Dan. 12:3,

In a footnote he adds: "In Dam. 12:3 those who have
led many to = knowledge of salvation and to righteousness
8re specislly mentioned among the risen saints, "45

Finally, it should be noted that Pieper's primary ewm-
pPhasis in his discussion of the nature of everlasting life
rests on a point that has been stressed by numerous 01d
Testament theoleglans, namely, that the bliss of heaven
Consists in beholding God face to face and living in His
presence forever.46

Albert H, Schwerwann, writing in the Abiding YWord,
employs passages from the 0l1d Testament 1n support of three
ma jor points: (a) In heaven there will be freedom from sin
and from all of its consequences. God "will swallow up
death in victory; and the Lord . . . will wipe away all
tears from off 211 faces" (Isaiah 25:8). "They shall ob-

tain joy and gladness, and sorrow snd sighing shall flee

buIbid. See also Leupold, op. cit., pp. 532f.

5P13pe!‘, -QE' Q-l__t..' p. 553'
*1p14., p. 550.
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away" (Isaish 35:10). “They shall not hunger nor thirst;
nelther shall the heat nor sun smite them" (Isalah 49:10).
"The Lord shall be thine everlasting light, and the days
Of thy wourning shall be ended" (Isaish 60:20).47 (v) "The
heaven which God has in prospect for us is not only a place
“here we shall be delivered from all evil, but also & place
of unspeakable Joy.“48 The psalmist says of God: "In thy
pPresence is fulness of joy; at thy right hand there are
Plessures forevermore" (Fsalm 16:11), The prophet Isaiah

Wwrites:

The rensomed of the Lord shall return and come to
flon with scongs and everlasting joy upon their heads;
they shall obtain joy and gladness, and sorrows and
slghlugs shall flee away. (Isalsh 35:10)
Schwarmann claims that the psalmist refers to thils same
JOy of heaven which we shall experience after the sorrows
of this life when he exclalms in Psalm 126:5,6:
They that sow in tears shall reap in joy. He that
goeth forth and weepeth, bearing preclous seed, shall

doubtless conme agﬂin with rejoicing, bringing his
sheaves with him,*?

(c) In neaven we shell see God. Job exultantly rejoices

when speaking of his resurrection: "In my flesh shall I

see God" (Job 19:26).50

4
7Albert H, Schwermann, "The Last Things," The Abiding
Hord, edited by Theodore Laetsch (St. Louis: Concordla
Fublishing House, 1960), III, 123f.

uam-, P. 125.
491p14.
50

IR ¥ —

l.m-. p' 126.
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Bdward C, Pautsch, in chapter XXVII of the Abiding
Yord, reflects the views expressed in various doctrinal
essaysol produced by theological leaders of the Lutheran
Church--Missourl Synod in pest generations. Because of
the nature of nis sources it is important for us to note
that Fautsch presents the following points:

1. "The thought of eternal 1life is fundamental to
the sntire 0la Testament end finds expression already in
the account of man's creation."52 He asserts furthermore
that "only then could 1t truly be said that man was cre-
ated in the image of God iIf he was created for eternal
life; for God is immortsl." He maintains also that the
words which the Lord spoke to Adam, "In the day that thou
eatest thersof thou shalt surely die" (Genesis 2:17) def-
initely imply that "if men did not eat, he would not die,
but live forever." Finally, after the fall of Adam and
Eve into sin, God promised the world a Kedeemer who was
to deliver them from the power of Satem, and, Pautsch
says, that included his power of depriving them of eternal
life, of eternsl separation from God. "The promised He-

deemer would restore to them the hope of life eternal in

51Edward C. FPautsch, "Eternal Life," The Abiding
HYord, edited by Theodore Leetsch (St, Louis: Concordia
Fublishing House, 1946), I, 561. When this article was
written, the writer was pastor of Immanuel Lutheran Church,
Athens, Illinois.

5219;d., p. 563. See also Alexander Heidel, The

Gilgomesh Epic znd the 014 Testament Farallels (Chicago:
The University of Chicago Fress, 1946), p. 143,
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everlasting communion with God, ">

2. TIhe trenslation of Enoch and Elljah into heaven
teaches the certainty of 1ife eternal as a gift of God to
His believing children.%

3. "The statement so often repeated at the death of
the 0ld Testament believers: 'He was gathered unto his
people' (Genesis 25:8,17; 35:29; 49:29; Numbers 20:24;

27:13), . . . the teaching of an eternal 1ife,"57

=

mply

wn

By way of explanation he adds:

Certainly they could not be gethered to their people

if that pecple no longer existed. None less than
our sSavior Himself argues thus when from the words
of God spoken of the departed Patriarchs: "I am

the God of Abraham, the God of Isaac, and the God of

Jacob” (ixodus 3:6) He makes the inference: "God

is not the God of the dead, but of the living,"

thereby affirg%ng that these three were aglready in

eternal life.

k. There zre a number of passages which indlcate
how clearly the 0ld Testsment saints understood the doc-
trine of everlasting life. Dying Jacob exclaims with the
éssurance of faith: "I have waited for Thy salvation, O
Lord" (Genesis 49:18), David confidently states: "In
Tny presence is fulness of joy; at Thy right hand there

are pleassures forevermore,"'S? In addition to these,

53Pautsch, op. eib.; p. 1568:
S%1p1a.

553504

56;&;@-. pp. 563f.

5?Ibld.
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Pautsch lists also the following passages: Psalm 17:15;
Job 19:25-26; Isaiah 25:8; 26:19-20; and Daniel 12:2,

Talto Kentonen, llke many other theologians, draws
the doctrine of everlasting 1life almost exclusively from
Passages in the New Testament.58

The doctrine of eternal dammation in the Cld Testa-
ment recelves even less emphasis from contemporary
Lutheran theologians, the reason being, as 1s generally
recognized, that the 0ld Testament scriptures contain
Comparatively few passages which clearly refer to eternal
death, OCigwund Mowinckel discusses this subject very
briefly, merely noting thet there were "different views
Concerning the fate and the location of the damned."
The Oonly psssage in the Old Testement which he quotes is
Isaian 66:24:

They shall go forth snd look on the desd bodies of

the men that have rebelled agsinst me; for their worm

shall not die, their fire shall not be quenched, and

they shzll be an abhorrence to all flesh.
In his discussion of this verse, Mowinckel refers to Gehenna
and describes it as the "fire, which is fairly clearly dis-
tinguished from Hades, and located in the valley of Hinnom
outside Jerusalem, where children have been sacrificed.”

But he states that Gehenna can also be conceived in “cosmic

58Ta1to A. Kantonen, Life after Death (Philadelphia:
The Muhlenberg Press, 1962), pp. 46-54. See also Taito A.
Kantonen, The Christisn Hope (Philesdelphia: Board of
Publication of the United Lutheran Church in America, 195%4),
Pp. 10Bff.
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terms," as b:longing purely to the world beyond, end as
8lways having been in existence. In his opinion, the
Persian idess have here been fused with Jewish teaching
about the velley of Hinncm or of Jehoshaphat, where the
heathen powers will be destroyed, snd apostates will be
punished with endless torture,2?

Joachim Jeremies, writing in the Theologisches
¥Orterbuch, adds this observation thst the threats of
Judgment which were spoken against the valley of Hinnom
in Jeremiah 7:32 and 19:6 supplied the motivation for
this 1ll-reputed velley after the second century B.C.,

being considered the entrance way to hell, Soon there-

after the name zehignom was applied to hell 1tself.6°

591‘50'.-112101:31, op. ¢it., pp. 276f.

e 60Joachim Jeremias, " YJ}VVQ A Thgologl;cgfst =
¥Orterbuch zum Neuen Testament, edited by Gerhar a
(Stuttgart: w. Konlhemmer, 1933), I, 655f. See also
"Hereafter," Lutheran Cyclopedia, edited by Erwin L,
Lueker (St. Louis: Concordia Publishing House, 1954), p.
460. Here tne suthor comments: "Gehenna was originslly
the nzme of = deep, narrow glen southwest of Jerusalem
which was so called from the cries of little childrenm who
were thrown into the flery arms of Moloch., After these
horrible sscrifices had been a2bolished by King Josiah

(2 Kings 23:10), the Jews cast into it not only all manner
of refuse, but even the dead bodies of animals and of un-
buried criminels to be burned. From this defilement and
former desecratlon, Gehenna was applied to the abode of
the wicked after death, It is so used in Matt. 5:22,29;
10:28; Mark 9:45,45; Luke 12:5, and James 3:6."



CHAPTER VII

SOME CONCLUDING OBSERVATIONS

As 1t wae pointed out in the ilntroduction, the pur-

POse of thls dissertation is not to offer a critique of

contempeorary Lutheran views regarding Cld Testament escha-
tology. That task would require far more lntensive exam-

ination of problems in exegesis as well as in Biblical
introduction, This present study i1s intended rather to

offer a composite picture of what might be called trends

in contemporary lutherasn thinking with respect to certain
importent guestions which are new occupying the attention
of church bodies the world over. It is hoped that seeing

Luthersn opinion in composite form may stimulate more ex-
haustive study of the Scripture so that in the end the

truth as it is revealed to us in God's holy Word may be
served,

4 study of this type does, of course, lead one to
8 number of 1interesting and, I believe, significant ob-
servations. First, cne finds clear indication of the fact
that on the contemporary theologicel scene, there are

broad areas of agreement and of disagreement. Looking at

the areas of agreement, one discovers that:

1. ILuthersn theologlans both in Europe and in fmerica

generally hold that the Israelites belleved in an exlstence

:
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a8fter death. Death is not to be equated with non-existence.
Even those theologians who insist that man is an indivis-
ible unit, snd that death is a stern reality which affects
the entire person, indicate that they do not thereby favor
& doctrine of anninhiletionm according to which man ceases
to exist at the time of death.t

2. ILuthersn theologlans also agree that the nature
of the afterlife is not as clearly defined in the 01d@ Teste-
meut as 1t is in the New, since the light of revelationm
did not burn es brightly in those early centuries as it
dld later on when Chrisst brought 1life and immcrtality to
light. According to the 01d Testament Scripture, all men,
both good end bad, are pictured as entering Sheol at the
tlme of death (Genesis 37:35; Job 7:9; 14:13; Psalm 89:48,
ete.), a lsnd of forgetfulness and silence, a place where
there is no praise of God,2

3. It is generally recognized that the destiny of
the individual, however, received less attention in the
0ld Testement than did the future of the nation. Israel's
certainty regsrding her future céntered in her covenant-

relationship to Yahweh.B This gave rise to her expectation

lElmer &, Flack, "The Teachings and Institutlioms of

the 01d Testament," 014 Testeament Commentary, edited by
Herbert C. Allemarll and Elmer E, Flack (Philadelphia: The

Muhlenberg Fress, 1948), p. 110,

ZnHereafter," Lutheran Cyclopedia, edited by Erwim L,
Lueker (St. Louis: Concordia Publishing House, 1954), p. 460,

3Paul Althaus, Die Letzten Dinge (Géitersloh: C.
Bertelsmann, 1949), p. 12.
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°f a da2y of the Lord which would spell judgment for all
of God's foes, also those within Israel., But more impor-
tant, 1t sl1so gave promlse of the advent of a messianic
kingdom which 1s described in terms of peace, prosperity,
and comwmunion with God."’

4. There is a consensus among Lutheran theologians
that the 01d Testsment, more particularly, the Book of
Daniel, contains references to the coming of a godless
Personage who later was given the name "Antichrist."

5. Of specilal significance is the importance which
Lutheran theclogians generally attach to the Old Testament
belief in the resurrection. While scholars concede that
in the Cld Testament the destiny of the individual re-
celved comparatively little attention, and even then Sheol
often stood forsbodingly in the foreground, nevertheless
it 1s the counsensus that Sheol was not regarded as con-
stituting man's finsl destiny. Frequently emphasis is
Placed on communion with God both im this life and in the
next; and more important still is the fact that liberal
and conservative schoiars find in the 014 Testament writ-
ings definite evidence of a doctrine of the resurrection.

6. Finally, there is agreement among contemporary

Lutheran theologisns that, according to the 0ld Testament,

hSigmund FMowinckel, He that Cometh, trauslatedu‘zy G,
W, Anderson (New York: Abingdon Press, 1954), pp. 1H6f.
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God made man with an everlasting destiny, that He intended
the ultimate goal of man's existence to be life in His
Presence with the enjoyment of blissful fellowship, that
all wen, however, will not attain to that reward of grace,
since according to Danlel 12 some will rise to shame and
everlasting contempt.

But in

ot

hese areas of theology there are also unre-
solved issues, which are consequently the subject of con-
tinued discussion. The most important issues belng debated
by contemporary Iutheran theologlaus are the following:

1. The nature of death in the 01d Testameunt. Is 1t
the separation of soul and body, according to which the
body dies but the soul lives on? Or, is death "the uncon-
ditional end of the body-spirit existence?"? Is it correct
according tc Scripture to say that "the whole person, body
and soul, is involved in death?"6

2. Thne nature of the intermediate state. Does the
Cld Testament teach that all individuals, goed and bad,

at the time of death enter Sheol, a dark remndezvous in

the depths of the earth where all the dead spend a shadowy,
semi-conscious existence in a state of gloom and depres-

sion?’? Or, is there something in the Sheol passages which

5Taito A. Kantonen, The Christisn Hope (Philadelphia:
Board of Publication of the United Lutheran Church in

America, 1954), p. 33.
61p14.
7Ipia., ». 38.
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18 customarily sesscciated with Gehenna? Furthermore, do
the statements in the 0ld Testament which portray Sheol
88 8 gloomy abode actuslly express the normal conviction
of the Israelite, or do they merely describe the snxleties
a8nd fears of individual Israelites as they faced the grim
fact of death? 4Aud is the true hope of God's people con-
cerning the afterlife eventually expressed rather in such
Passages as Fsalwm 16:9-11; 23:4; 49:15; 73:24; and Job
19:25-277

3. The identity of the Antichrist. Is the pope the
‘great horn" mentioned by Daniel (7:24-25), in the sense
thet there casn be no other in addition to him? Or, 1s it
@& dangerous oversimplificatlon to identify anyone as the
"great horn" or the Antichrist?

k. The nature of the Messisnic Kingdom described in
lsaian 2:4; 11:6-9; 13f; 65:17-25; Jeremiah 3:17; Micah
S5i9ff.; Ezekiel 34:25ff.; Jeremish 31:31-34, etc. Are
these passages intended to promise the nation of Israel
an era of unprecedented prosperity and physicsl blessings?
Or, do these passages point forward primarily to the spir-
itual heritage of those who recognize in Jesus their all-
suffiicient Savior? Do any of these passages glve promise
of a millennial kingdom?

5. The origin of Israel's resurrection faith. Is
the doctrine of the resurrection of post-exilie originm,

Or can early traces of this faith be found even ameng the
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events that took place in the Garden of Eden? What, if
any, was the extent of foreign influence in the formula-
tion of lsrael's resurrection faith?

6. Man's final destiny. 4as heaven and hell uunknown
prilor to the exile, or did the tree of life in the Garden
of Eden, the trasuslation of Enoch, etec., already lmply ever-
lasting life for God's children?

These are the major areas of dlscussion on the subject
of eschatology in contewporary Lutheran literature; and as
theologians znd scholars have sought to supply the answer
to the questions, they have aligned themselves in various
schools of thought. Holding perhaps the most liberal po-
Sition are scholars such as 3igmund Mowinckel, Harris
Birkeland, John Lindblom, and Werner Vollborn. It will be
remembered that Mowinckel espouses the view that in Isrsel
all true eschatology is post-exilic end came into Israelite
Ccircles with the adoption of a dualistic world view under
the influence of Fersia. He is known particularly for the
emphasls which he has placed on the New Year's festivsl,
maintaining that 211 of lsrael's hope assoclated with the
day of Yahweh had its beginning in the religious experiences
connected with the festival of Yshweh's enthronewent which
occurred on New Year's Day. He rejects the traditional
view thst the concept of the Messilah snd the Messianic King-
dom came into existence when God proclaimed through the

bearers of His revelation a series of messianic promises.
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He says that the Messish does not appeer in Jewlsh ex-
pectations until the last century before Christ. bobert
Marshall, in reviewing Mowinckel's He that Cometh, mwakes
this significant statement: "Mowinckel caunot tolerate
any attempt to write history to sult the presuppositions
of a dogmatic thsology. In his exegesis of 'messianic'
Fassagzes, he never follows the orthodox lnterpretation."8
in his lengthy treatment of the Lsalsh serveut songs,
Mowinckel rejects the messianic possibilities. The suffer-
ing servant was @ propghet. The mother of Immanuel in
Iseiah 7:14 was the wife of Ahaz. The child was not a
messlah but = king.g As noted sbove, Harris Birkeland
adopts the views of the more libersl scholars with respect
to the resurrection of the dead; and Vollborn shows liberal
tendencies when he takes issue with Kerl Budde's statement
that man was crsated immortal,

hepresenting 2 position which is more gemerally held
by Zuropean liberal scholars is Gerhard von dad., In some
respects his writings reflect the turn toward a more con-
servative position which has taken place in 0ld Testament
theology. He points with some satisfaction to the "con-
vergence . . . which has come about during the last twenty

or thirty years between introductory studies and Biblical '

BBobert Marshall, Review of He that C , by Sigmund
Fowinekel, The ngtngggg Quarterly, 1X (1957), 77-
9

Mowinckel, op. git., pp. 117f.
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theology." He remesrks that it has not been so very long
ago That a theology of the Old Testament "could learn very
little beyond questions of date and of this and that in
matters of form from those introductory studies which were
Wworking walnly on the lines of literary crltlcism."lo
That, however, has been changed.

Voun Lad, in accord with most 11berél scholars, hclds
that there occurred in Israel a development of doctrine,
Therefcre, he maintalns thet 0ld Testament theology should
“start with a study of the few ancient credal statements
which became constitutive for the Israel of all ages."ll
Not that a history of these fundamental statements should

be reconstructed, for their date and place of origium can

no lounger be determined; instead these materials should

be allowed to stand in the context in which Israel arranged

it. 1In this way, he says, "there comes wore clearly iuto
our fleld of vision « « « those ever new attempts to make
the divine acts of salvation relevant for every new age
and day."l? For this resson von Had dces not favor "a
theology which attempts to grasp the content of the Old
Testament under the neading of various doctrines (the doc-

trine of God, the doctrine of man, etc.)." He claims that

lOGerhard von Bad, 01d Testament Theology, translated
by D. M. G, Stalker (Edinburgh: Oliver and Boyd, 1962),
1Y

M1pig., 1, vi.

12
Ibid.
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Such & treatment of 0ld Testement thought "csnnot do jus-
tlce to these credal statements which are completely tied
up wlth history, or to this grounding of Isrsel's faith
upon a few divine acts of sslvstion."13

In his discussion of eschatology, he strongly em-
phasizes the ilwmportance which the cult had in the thinking
of lsrael. It represented man's relationship to God, and
because death severed this relationship and excluded man
from the cultic sphere 6f Yshweh, death was a most bitter
experience for the lsraelite, It wlll be remembered also
that von Rad placed comparatively little emphasis on
forelgn influence in the formulation of Israel's resur-
rection faith, Fassages like FPsalm 49:15 and 73:25 "can
hardly refer to anything other than a life after death."
Still only the apocalyptic writings bring the final break-
through and teach a geueral resurrection.

Faul Althaus shares the basic views held by liberal
theologians, but he differs from the majority chiefly in
the degree to which he takes 1ssue with the traditional
Views concernling eschatology. He is particularly vocal on
the subject of death, asserting that the "theology of death
must be distinguished not only from the idealistic, mystical
understanding of death, but elso from the traditicnal theo-

logical doctrine." He adheres closely to the opinion that
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"death affects the whole person."lu Furthermore, speaklng
of the intermediate state, he faults traditional theology
because 1t regards death as the entrance into heaven.
Such a view, he says, "does not do full justice to the
meaning of death, resurrection, and judgment. . . . It
places too much stress on the bliss of the individual."3
Karl Heim is in substsntial agreement with Althaus on
these issues.16

Cne of the more conservative of contemporary Lutheraun
schelars on the European scene is Otto Procksch. That be-
comes perticulsrly evident in his views regaerding the Cld

Testament doctrine of the resurrection and everlasting

life. He trace

(o)

the beginnings of eschatological thought
o the Garden of Eden., Already there it appears that Yahweh
created wan with a destiny which was not to be death but
life in the presence of God, Frocksch, however, does ac-
cept some of the basic results of historical criticism
such as the dual authorship of Isalah, the late dating of
Daniel, etc, 17

But what are the trends of thought which are appear-
ing on the American scene? Cne who seeks the answer to

this important question will soon discover that there are

14Paul Althaus, op. cit., pp. 80ff.

151p14.

16 ; 3
Karl Heim, Die Cemeinde der Auferstandenen (Hunich:
Neubsu Verlag, 1§u§7? Pp. 2151f,

170tto. Frocksch, Enggl%glg.ggg Alten Testements (Gltersloh:
C. Bertelsmann Verlag, 1950), pp. 706, 710.




192
considerable difflculties involved in research of this
type. Cource material is somewhat limited., Few mono-
graphs have been written on eschatologlcal subjects.
Even articles in Lutheran theological journals are not
2s plentiful as one might wish. MNMuch of the material
that has been published desls with eschatology from the
point of view of the New Testament alone, or it discusses
the nlstorical aspect. lMany professors and teachers who
nold importaut chairs at colleges and seminaries have not
glven expression to their points of view in writing.
These are a few of the difficulties which confront the
student doing research in this area, the result bsing that
answers can be only limited in scope and only relatively
accurate,

However, working with the materials available, one
mey classify Lutheran theologians in Lmerica in the fol-
lowing five groups:

1. Those who in their writings reflect views which
are similar to European thought pstterns. They way not
be in full agreement with any ome scholar, but they indi-
cate a strong sympathy for the more liberal views that are
being expressed in Europe and are criticsl of the tradi-
tional couservative position. In this classification one
might include such theologiauns as Talto Kautonern, Elmer
Flack, Baymond Stamm, George Knight, etc. Kantonen appar-
ently has been influenced by the thinking of men such as

Oscar Cullmann, Paul Althaus, Karl Heim, Carl Stange,
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Walter Kdnneth, ete, At the ssme time it is quite evident

that he does not share all of the views of Althaus and
Heim regarding death and particularly the intermediate
state.,

2, Those who nave expressed more moderate views
while still ewbracing some of the basic opinions current
among Luropean scholars, In this classification one might
include such theological leasders as Herbert C, Alleman,
Otto W, Heick, Clifford A, Nelson, ete.

3. Those who defend the conservative point of view
although they have ascquired 2 thorough understanding of
more libersl Zuropean theological thinking, aud in their
Writings seek to take into account what 1s being sald by
others. £Among these are 0Uld Testament specialists such
es Harold L, Creager, Henry C. Leupold, Alfred von Hohr
Sguer, Alexander Heidel, ste. While grappling with the
important problems that sre confronting the theologilcal
world today, they express views that are farther removed
from the more liberal trends espoused in Europe.

4. Those who support the traditional point of view
and have entered into actual debate with those holding a
more liberal point of view., Among these are men such as
B, H, Altus, ¥Willism Beck, H. Hamaunn, aud Edmund Smits.

5. Those who hold a conservative opinion but state
their views in & less polemical and more positive fsshion.

In this clesssification one might include such writers as




194
Tneodore Laetsch, Albert H, Schwermann, Edward Fautsch,
and others who have prepared articles for The Abiding
Yord, the Lutheran Cyclopedia, etc.; also the authors
of those standard works of the past such as Christisn
Dogmatics by Francis Pieper, Theology of the 0ld Testament
by Gustave Uehler, and The 0ld Testsment Commentary by
Franz Delitzsch, which are classical weorks that accurately
express the traditlonal viewpoint, but because they were
written in reply to problems of snother generation, they
are net oriented toward the crucial issues of the present
decade. This is not to imply that such works are not of
considerable aid to the professors, passtors, and teachers
1n the Church, but by the very nature of the case, there
are theological 1ssues confronting the world today which
are not discussed in them.

And unow, summing up the results of our study, this
writer has found that a very active discussion of escha-
tology is belng carried on by many leading Lutheran theo-
logiaus both in Europe and in America. European scholar=-
ship in particular hes not only revived interest in the
pursuit of eschatologicgl studies but 1t 1s also molding
oplnion regarding such subjects as the nature of man, the
nature of 1life after death, the development of eschatolog-
ical thought in the 01d Testament, the extent of foreign
influence in the formulation of Israelite views concerning
the future life, etc., These scholars are favoring views

which are basicelly different from the traditicnal position
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of the Lutheran Church. They have maintained, however,

That their conclusions are founded on Scripture as well

a8 recent discoveries by archeologists and historiaus.
Articles appearing in the Concordia Theological

Fonthly and sermons in the Concordia Pulpit support the

traditicnal point of view. The Abiding Word has repub-
lished doctrinal essays produced by theological leaders
in pest generations as they sought to preserve the truth

agalust Modernism, bationalism, etc., There is, however,

an evident lack of literature beling produced in our midst

which comes to grips with current issues. With more and
more theologlcal literature flooding the market in the

form of paper-back editions, it is highly desirable that

gcholars in our midst offer students of theology, pastors

on the fleld, and leymen in congregations critical studles
of current theologicsl thought. It appears to this writer
thet our church is operating in an age and agalust a back-
ground when we caunnot stand aloof and lgnore what 1s being
Wwritten and said, Cn the issues belng discussed by others

we must ourselves arrive at a decision and aliow our views

to be heard.
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