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Chapter I
The General Presence and Its Limitation
¥an's Oraving for the Infinite, as Exemplified by his Quest
in Natupe

There is a certain restless dissatisfaction in man
a8 he pursues his daily tasks and endeavors to enjoy his pre=
sent life to the full, In the case of the believer, there is
not this uncertainty and groping. But in the case of the uncon=
verted, there is many a onme who substitutes an "unknowable Ine
finity for the true God. Man will strive earnestly to satify
his craving after the true Reality, but rarely, if ever, will
he try to find the truth about God in His Word, Instead of this
objective source, man seeks communion with mature and thus
hopes to £ind God there, He seems to feel that there God is
present, However, we shall sée that this knowledge of God's
presence is a limited one, and that man has much to hope for,
even though he realizes the presence of God in this way.

In the city of Athens there had been many learned
philosophers, who for centuries already had speculated about
the being and the existence of God. To this city came the
EPDB!?IB Faul, who entered their center of worship on Mars'®
Hill, noting the various idol altars as he walked along. He
found thers a strange altar with the inscription: "Io the Um~
Imown God®, There he addressed the curioms skeptica about the

true God, whose presence was everywhers, In the course of his




address, he quoted one of their own authors who said that
AN was the offspring of the gods. Paul used th:ls. quoddtion
to express and to set forth the omnipresence and the general
presengae of God. Though they doubted God's existence, Faunl
remarkeds “"For in him we live, and mOVe, and have our ‘be:lng'.
This passage reminds us of the general presenca of God in the
universe, by virtue of His work as Creator and Presemr ot
His creatures. This presence, unlike the mtlc&l unlon. l.p-
Pl:l.aa to all oreatures, as the domtieians lnve also stated,
even including the beasts of the field and the roﬂ.s of thg
air. quenstedt says: "The general union of all men vith the
substance of God the Creator is indicated inm Acts 17,28, o
where the preposition "in" expresses the smral présenqe of
God with all men." 1) This fact; as stated before, is tes-
tified by the hea.then; i:y the conscience of man, Here we ha:n
algo the testimony of SGr:I.ptura, vhich is eapeeia.ny noted in
the work of A.L. Gmebner, Qutlines g; Theologys Paal- 139.7
and Amos 9,2 thms point to the omnipresence of God. fhe man
vho praises God when he sees the wonders of nature receives
somewhat of a conception of God's power and influence, of -His
overvhelming presence, (It has been denied by the Barthians
that the wriregenerate man can know God and know of His presence

1) Weidners Pnew




With His oreatures, However, we shall not concern ourselves
with Barth's theory of the transcendent God in our present
discussion.) When a person ipagines, for instance, that he
oan worship in the outdoors and there become attuned to the
infinite, he is only partly correct. In nature we do meet

with the general presence of God, but not with the gracious
Presence which blesges and sanctifies our souls. The contempla-
tion of God's general presence lends a momentary emotional
uplift and temporary joy, butgleaves gloom and despair in its
ke,

) As men return to the realities of life, they soon
become restless and discontented again, Many of them do not
speak of this restlessness openly, but their whole behavior in=
dicates, at least in many cases, a painful yearning after peace.

"These are the momentous hours when we have come to
the point. that secular values can no longer satisfy
us; whent the need of aspiring to God is recognized

and we unite in the longing cry of all human history:

Dona nobis pacem ... Whenever and wherever the ques=-

tion concerning God has arisen among people or in the

life of an individval we meet with a grandiose at-
tempt to possess God and to become sure of Him by
means of increased spiritual power." 2)

2) Dr. Ad. Koeberle: Quest for Holiness, DpPs 1 &nd 2,

Augsburg Publ. House, Minneapolis, 1940,
Tra-nSJ.Q by Dr, cho Mattes




Ien often begin to realize this limitation of the meral
Preaenoe of God, and, henee, devise ways and means to fule
T111 this longing after unity with God. But then the ques-
tlon arisess “If they have expsrienced only the genera.l: presence
of God, how shall they come into the undty of His Spirit?

Hystboism has always striven for & union with
‘the divine. William Jemes, the noted psychologist, devotes
an entire chapter to this subject of mystichsm, in ﬁa worlk,
Mmeﬂ__sf_ﬁal_i.w- Although we cammot agree
with hig ‘unstable ‘views of dootrine and his general d:l.stmt
of dogm. he has contributed muoch to the understanding of
the personality of mystios. Koeberle makes this comments
Hysticism was once oori-eetly defined as 'the form of piety
that finds its highest sat:l.sfaotion 1!! tha immediate mon
of the soul's essence with the divine essence.® 3) To this
Wwe may add the underlying principle of the oriental mystics,
that of the essential uﬁity of the soul with its divine A
source. To clear the way for the later discussion of the
true mystical union of the believer with Christ, ve now a‘hw. '
the nethoda whioh others employ in oonmnmtlng this union

in their own way. A1l the hidden potent:lantlu and ta.l.cnil

are to be developad to the higheet degru.
" 8) Koeberlew Bi. oﬂ.. Pe 2




Lo reach God, in the opinion of the mystic, one must
undergo three different methods of training. "The will, the
spirit, the understanding, by a conscious course of training
are to draw continually nearer and nearer to the Infinite and
finally reach absolute perfection." 4) Man thinks that he
can bridge the chasm by a self-imposed discipline. By these
three methods men have tried to become united with God and to

enjoy iils special presence., "The sanctification of conduct by

the strengthening of the wills the sanctification of

the emotions by the stremuous training of the soul;

moralism, mysticism, speculation,these are the three
ladders on which men continually seek to climb up to
God, with a persistent purpose it seems nothing can
check; a storming of heaven.that is just as pathetic
in its unceasing efforts as in its final futility.®5)
Of the first method, we might says "For the control
of the will is, after all, the main thing. Nothing more im-
pedes the spiritual life than self-will - hence, the value of
an-inbuibionmdt~ a constant self-denial as a means of mortifi-
cation,® 6) The mystics often speak of an intuitional per-
ception that exceeds the powers of the will. This breaking
down of the will is apparent in both Christian and non-Chris-

4) Koeberle: op., cit. p.2 6) Pratte Religious Conscious=
5) Koeberle: loc. cits ness, Pe




mystioism. "In the moral(teaching) discipline of the teach~
ings of Confucius, in the self-discipline of Stoic morals,

ih the desperate efforts of the Buddhist monk to tiestroy a.11
enjoyment of sin, in the Fharisee, "in the p!.ous churchnan'

who conscilentiously torments himsgelf with the keep:l.ru of fasts
and tithiing, in the ethical humanist and i.d.eaut.vwho ig 30
proudly conscious of his autonomous parsqmli:ty that ‘taies

up! divinity into his will, in the lodge brother who by moral
effort cut of the raw material of his nature ngkea for him=
self free_-_-ma.sond. all alike are -éu‘ru'tl'la_t the communion with
God may be attained by the fulfillment of .duties.® 7) We have
seen from the history of memasticism how the monks attempted

to develop their powers of will and iried .to lead their fhoughtu
to God by their rigid self-flagellation and disoipline. Ste.Tere-
sa often spoke of her experiences as the "m.veil.' of Quiet®, 1
which the will is united with God, but ﬂ;oushts are distracted,

and the power of movement is not wholly lohﬁ.f 8)

7) Koeberles ops cite De 3

8) Ir, Kemneth Kirks The Study of Theologys Harpers®, 139



Some mystics do not go to this extreme and stress the human
Of.tort to the exclusion of the divine, as, for instance, do
the Roman mystics. The ability of striving after holiness
and after union is given man as an aid in gaining for himself
this union and the ultimate union in heaven, This is the doc-
trine of Rome. In operating with this principle, thé.v says
the grace of God is infused into man and strengthens his will
80 that he gradu=lly becomes the true image of Christ through
2 process, not by an act., Divine assistance is admitted, but
only as a partial aid and motivating force.

To what extent this endeavor goes, when it
seeks the union with God by a submission and control of the
will, Pratt sayss "The typical mystic is filled with an almost

fanatical earnestness. As a rule he cherishes ﬂu
ideal of service to God for its own sake..e.Their
atrenuous effort for holiness in themselves and

in others is impulsive rather than deliberatives
they struggle against evil not in order to obtain
gome Joyous future condition, Mt.beoausé they must."

He speaks more effectively concerning this points "But moral
purity of the ordinary kind is not sufficient for him who as=

i Relizious Consolousness, PPe 566 and 369




Pires to an extraordinary mystic 1life.eshe aims at complete
mastery..The mind must be freed from the interruptions and
distractions of the body at any eost." 10) 7This is a drief
consideration of the control of the will, What the relation
this position has to cardinal doctrines we supply at the end
of this chapter, where we shall consider the vay.-ious parts of
mystical procedures in their relation to Soripture.

Bealdes operating with the control of the will,
the myatics ofton operate with tha :l.i:ténstﬂi_mt:lon and the sti-
mdation of the senses. Best for the consideration of this se-
cond method are the so-called "Steps of Ste S;ereqaﬁ', depicting
the approach und attaimment of mystical tl‘niot.l of the soul with

God, The Pirst step is that of Quietude. In this stage the 301_11._ '

18 said to be calm. Thers 1s a vague searohing after the Infi=
nite, whioh is folliowed by a.deep-yeam“-of ].ova. Acgcording
to Pratt, here wo sea the “a'bollt:l.on of self,. vrhich is driven
out by God.d‘ha substitution of se:l.f of & more ample. persomali-
tys " 11) The second typical phase of this series is expressed
by st. Tereaa.as the "Prayer of ml:lo-n!‘. "_In this the diat:ac-
tions 6eaaa; and emotion is ha!.ghteﬁod.“ 12) After this firast
~step of Quietide, then, comes the Camplete qnion. It is fre
quently termed "autb'musm'; We find the :'onow:ng stated con-

07 op. oIte 5. 376 — . 12) .Kirk, op. cit. p.182
1) Pratty, op. cit. pe 437 e - :
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Serning this stages "For the action guided by the persomal oon-
sciousness, which has its roots in the individual and is willed,
is substituted an immediate and direct action, which seams to

be the action of God Himself and whick gives to the individual
the sense of fraado;n and of infinite power. He mo longer desires,
because he is no more attached to the objects of his actiongees
This feeling that it is God wﬁo acts assures thé constant com=
mnion betwaeen God and the soul.' *13) Intenss longing in the
mystics aspired to a union with God which was the end and aim of
their existencs. Actual union alone would satisfy the sincere my-
stic. In the cases of Church history, as Hl.ss Dnderhill wr:ltu.
we shall find that these emotions wers meed:lngly :lntonse. This
brings us to the third step in the endeavor to reach God through
:ll_ltensifying the emotions, .

The third step is that of "Eostasy". In this state
of unaonscicusness, or super=consciousness, the soul is inm a
state of overjoyed elevation, a feeling of exuberance over &
new union consummated, that of the 'sp:lr:ltua:l. mrriage". The
fourth Btage is a aeem:lng division of. personalityg me 1ndi.‘rl.-

.Gual seems to be disassociated.

A seeming d.:lv:l.s:l.on between the 'bodily and earthly

- i3] Prmit, op. olt. p.a3v
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self, and the real self who has become identified
with Gode.The mystic lives in two worlds and feels
hinself animated and guided' by two powers. 'I live,
Yet not I; but Christ liveth in me.* The indivi-
dual will is not lost = man is not in a dream or
trances yet the individual will still present is
Present only to yleld to what the mystic takes for
the divine will,; which in all m.tters. doninates the
life. The two wills have becone 56 united as to be
but one." 14) 3

The claims which these individuals make are astounding. We

hear of St., Teresa saying that in such a state she reedved

musual understandihce "Our Lord made me comprehend in what

- Way 1% is that one God can be in three persons. He made me

see it so clearly that I remained as extremely surprised as

as I was comnfortedyees and now, when I think of the holy

Trinity, or hear It spoken of, I understand how the three
adorable rersons form only one God and I experfence an un=-

speakable happiness.® 15) St. Ignatius claimed that he was
glven the detailed plan of the creation in an ecstatic state,
3:‘ also told of his experience of images revealing the mystery
of the Trinity. - :

17} Pratt, ope Clte De 430

- 18) vm, Jamess Varieties of ge1t§1m; Experience, De 403,
. lodern Library e on . e

~— —q-..,-.— e
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Perhaps it may seen as At?fﬁia'gh some of these examples
have b_een irrelevant to the main aub;}eot; and yet they do sstve
%o point out the subjective and enthus:lastic_pﬂnc:lpls of the
mystios. However, w8 can sumarize tl.m.e i.‘our stages in this em@-
tional experience by quoting the steps as given by Wm, Jamess
Mﬂwn a characteristic of these stagea.; that no one
oan understand these experiences unless he himself has had themg
the mystic cannot explain them to any one vho has tiot_had then,
"Noetic quality", a second characteristic, says James, that the
experiences carry with them a curious sense of authority ror_
the individual, although they remain inarticulate. "The Tran=
siency®, a characteristic of all these experiemces, that they
cannot be austained for long. The fourth characteristic is
"Pagsivity®, "the mystic :.t‘eels ags if his om will were grasped
and held by a s@perior power."16)

Accounts have been handed down as to the intensity of
these highly developed emotions of pious people. We note espe=
cially tne example given by Sabatier of Ste Francis of Assisia

up se:-aph; with outspread wings, flew toward him
from the sgge of the horizon, and bathed his
soul in raptures unutterable. In the centre of
the vision appeared & cross, and the seraph was
nailed upon it. When the vision disappeared, he

ences pP.371 and 372

farieties of Relipg




felt sharp sufferings mingling with the ec-
stasy of the first moments. Stirred to the
very depths of his beings he was anxiously
sesking the meaning of it all, when he per=
ceived upon his body the stigmata of the
Crucified." 17) :

?ﬂ‘b?:'gceaunts are cited by the outstanding authority on the
.. history of mysticism, Rufus I, Jonest "In the convent of l‘fns

-
-~

3 e

the visuclization of the agaony of ehrist_
was the central figure of the 1ife of the
nuns. The lacerated body, the bleeding
wounds of the Sa.vior;. were alwa.ys befora_
their eyeseseLike the women at the Cross,
in 8t. John's account, they put _éhmelvea
there in imagination at the foot of the
Cross, they saw the acourging, they felt
the severe blows as reals -And they walked
th whole road of pain and agony and tears
with Him..{This 1s the acocount of Elsbet
Staeger)...(also Suso) 18}

Many agree that these phenomena are gemuine, but point to the
fact that these are psychologically possible without any re=-

) STatier, S FEeuols of sssisls Seritmer's, 1926,

DPPe 290= 27 * >l

18) Rufus M, Joness The nowar:l%g-or %tlﬁn, Ircmillan,
: ; Hew York City, . s De 172
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ligious s:lgnificanca. zhe :lnterpreta.tion of these may be paycho- .
logical rather than religious. at any rate, their authenticity is
not to be doubted,

The third avenue to Jod is said to be the via sapien=-
tilae, that of speculation. This is the most mild type of the three
types of mystical approach to the subject of union with .od. ihe :
less extreme and more sober individuals in vhurch history come in-

%o play here. Among them the preacher and evangelical shepherd of

his spiritual flook s @8 he is called, .auler, and also the mystic
Ekkehard, Here we have rather the men of acyion. as contrasted with
many others, who seprated themselves from the world in the monastic
%ells. rthese men were also deep and conteiplative, but not primarie-
1y.for seclusion, but for action and activity. Usecause of ijys r:lg:l.d
Objective method of procedure it has been used by ohly a few, aristo-
cratic spirits, who however have displayed a no less titanic and pase
slonate zeal than those who travel the broader rssd. ‘the devotion of
th"“ﬂhtf » this form form of piety has been fittingly called. vompared
with the ecstatic and emotional beatitude of other forms of mysticism
We here breathe a clearer, keener atmosphere. ihe mood has become mom
sober and academic, :ut all the clear-cut, dialeotic propositions
which we meet there must hot deceive us, for the fundéner_xta.l idea is
8till the smme. iere too uod must be attained by the mystical, monie
8ti0 way of immanence and ‘identity. ss5o here also .od, the ibsolute,
the Infinite :pirit, finds Zimself in the finite spirit.® 19)

19) Koeberle, op., cit. pps. 11 and 12

LA
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-leasan, then, fuses itself with the infinite  ind by a process
of thinking, . oreover, from the divine ..ogos the infinite rea-
801 18 able todevelop of itself the truth. ihis is the assertion
of contemplative mystios and thinkers. eister Ekkehard belongs
to this group of notable mystios. ".is (sckhart's) mystiociesm,
Bowever, was very far removed from the type which may be called
'Tomantio!, ..e did not strain after eostasies. .e was not inter-
ested in psychopathic wonders.. is mysticism has the calm and
depth which we would expect from the man who glorified the in-
tellect and who thought of the intellect as the dommmm of iod
imself.n20) His type of mysticism was *Abgeschiedenheit"s
To the average reader of his writings it is not so olear what
is what by this term, Whether he claims to follow the idea of
the mystics who teach a thorough identification of the finite
" and the infinite, it is not certain, sut we do know that His
Preaching and nis writings are filled with comforting and truth-
ful wespel thought and application, his errors notwithstandinge
Another noteworthy member of this group of my-
stics 1s the uerman theologian and pastor who influenced the
thinking of Luther by his writings, Johann sauler. His great

work was me Book of gpiritual Po'rertx. 'He was reputed to

20)° Jo'nea. op. cite Do ao
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be the greatest preacher of his time, his sermons, exhibi-
ting his piety, sincerity, warmth of feeling, having a
marked influepce on his contemporaries and winning the com-
mendation and regard of Luther,." 21) “ another outstanding
Iystic who comes under this group is :mysbroeck, a writer
Who resembled Tauler, and who also found hearty response in
-uther. i.n these three methods we have the ke essentials
of mysticism,

Whether these three methods we have in mysticism
agree with the dootrine of soripture, we shall now deter-
mine., In - -the earl:l.éj; part of our discussion we treated those
whonoperated with the strengthening of the will and the cru-
cifying of the flesh throughe self-discipline and torture.
we find that this is outside of Scriptural teaching, for the
doctrine of man's inherent corruptness eliminates the free-
dom of the will im spiritual matters, although a certain out=-
ward civil sighteousness can be upheld. By this we mean that
the individual is not free to do good, but free to do evil,
vnly after conversion is his will given the power to do truly

2IT Concordis Gyolopedia, ps 478




e —..

-
T

80od works in the sight of God: Even in the fage of thi sy
all that he does and wishes to do is still tinged with his
evil nature. Paul plainly showed this when he said that

. Pds spirit did mat wish to do certain thingsy and yet he

did them, and the sin whish was still within his menibers
prevented him from carrying out the goode -

Furthermore, when it is nnintained that the
human reeson can solve the Infinite by a fusion of the fi-
nite with the Inflnite, there is an omission mads which
one cumnoil overlock, These mystics forget that ths conver-
‘ed individual still suffers from an indwelling eomzét—_
nees, which clouds much of the spiritual truth, I-Eoremr!
because wo have not come to the beatific stage of heaven,
we still 'see through a glass darkly'.

Hore important is the relation which mysticlem
of the false type has with the dectrine of the means of
gEage . fiverywhare we find that the majoriiy of the mystics
were the enthusiasts of their day. ‘Hysticism considers. as
the end of philosophy the diprect union of the human soul
with the Divinity thirough contemplation and love, and at~
tempte to determine the processes and mem sof realizing this
eénle This contemplaticn, according to mysticism, is not-
based on a merely analogical knowledge of the Infinite, but
on a direct and jmmediste intaction of the Infinite." 22)

“22) Cath, Incyclopedia, vol. X; De 664




With these individun3s ons might include the modern my-
atlics, as &. Stanley Jones, When one reads his Chrigt

of the Tndian Road snd his bther;' writings, one is par=
ticularly impressed by constant reference of receiving
the spirit and personality of Christ and following the
road of Christ in contemplation, le definitely disavows
the doctrine of the means of grace. He calls 211 these
doctrines "wooden theology" and claims that they all
lead away from the tme corntemplation of Christ. Also Iu=
fus i, Jonas, who speaks of a union with the Infinite in
the pezk of unconsciousness also runs counter to the doc=
trine of ths mesnsof grace. "For him,(the mystic) the
mediate, the marely rensoned, the conceptual and discur-
sive is ralativaly valueless, fle regards conceptusl know-
ledge as ever unsatisfying emd or meaningless, and lm=
mediate experience as the only irustworthy guide aend the
only golid foundatione' 23) Thia; then, depsnds not
upon the acceptance by fuith of objective facts, but upon
personal and omotional experience. Wheile r the ;wst:lg is
s culilve, contsrs.plative; imeginative, or practical, the
most of them have this in commons they do not operate
with means, " %uysticism, as one has well said, "despairs
of the regular ppocess of sciencej it believes thal we at~-
tain dipectly, without the aid of sense or reason, and by

an immediate intuition, to the real and absolute vrinciple
“Ls QODs cite Pe o0




Of all truth, Godil " 24) - Mobt of the mystics regard the
verdict of Zeeling and experisnce as the final arbiter and
Judge of spirituzl truth itsegl.i.’ And if we accept the tes-
tiuony of consciousness as £ixial after long experience in
every other departsent of 1ife, we cannot deny it in '_bhe one
dn windch it has spokon uniirarsél];.r and with cartainty, In

. that spiritual world, ore r..l than any other, in the tes~ -

timony of conseicusnsss strongest in the most highly develop ed
in our race. . o Those ave the facts of the spiritual worlds
and when 2 man knows them g rect » Then -the Spirit within
him, the spiritusl consciousneses, is 3o unfolded, that he is
able to reslize them in hirself and transform hearsay know=
1edge on tue testimony of others into direct kmowledge by '
ils own obssrvation aud experiénce, - then and only then is
that man a ystic, u knower of the realities of the spiri=-
tual worlid," 25) We find that, while many WS‘t-:les employ
the Word of Hod znd reject reamn as a mauns of finding the
bruily they do not mesn to convey the seme ideas which ortho-
dox theology advances when 1.1. uses tuede tarms, "Ihe Kystics
believe that certain kinds of;; knowledge, pvarticularly the
‘mowledge of God, come not tlirough the labored efforts of re-

Mo tock: i‘lS’S c‘,]é]:: 3f Rely and T!I.EOlo .
o 5 w
)  Annie Besent: gt%&ﬁ;; The 'sgfwhieal Publs Soc.
Lo On, 12

14 PPe B’H, and

ps .,u-[;ulll_




flective thimgmg; but through direct insight and imtuition.

The powers of reason may sometimes be transcended and we. may- .
have a direct appwoach to God, or an immediste union with re-
alitv, 80 that truth is felty apprehended, grasped in a single
Pulse of the soul life," 25) Whenever we read of the mystic
gaining this necessary knowledge and blessing Vi? the uncon- -
Scious and the supra-sensational; then logieally, one must con-
clude that, since the Word of God; the Scriptures, are imparted
by the sense of touch in the case of the blind and deaf, are -im-
parted to the ears and eyes in-the case of normal persons, then
these persons do not operate primarily with the Scriptures.- That
is received by the sanses; though understood by faith, yet the -
the rgception of sPiriéual knowledge comes throughgthe_s_e_ channels.
Moreover, these attempts afe generally spoken of as endeavors -
searrhes and attempts the unio;l throus_h C'h_l‘iSf-: and th!‘-’ Gospel.
Without contradicting the statements of the first chapter, we
may say that man by nat@ire hates God and wants nothing to do
with Him, Yet; we do know that man is end remains unsatisfied
until God performs the miracle of faith, God does the work en-
tirely, There can be no claim made by men that he successfully.
attempts this union with the Infinite, Hiwever, men claim other-
wise, "We may accordinglvy define the Religious Mysticism in-

general as the endeavor to secure consc:leusness of the Agencv

26) Patrick: Ingomc;gioh 1',9 %&Q m, I{oughtonwl[iffl:ln
CO., 1935’ pl



{through Which or through Whom) the conservation of social
values is sought...If Gods who is purely sp:lritual, 1s to -
be preserved in some manner, it ds-obvicusly dhweugh cannot
be through the senses; for it is imposaible to see His face
and hear His voice with human qyes and earsy He must be per-
celved inwardly, lany have believed this imward perception
to be possibles in fact; that they have experienced it." 27)

L Of still greater importance is the relation
vhich false mysticism bears with the dogtrine of Justifica~
tien. It is here that the error of mysticism is very clear.
Vhile the atonement is referred to with great admiration and
emotional fervor and s:lnceri't,y,' the facts are otherwise. The
fact that many cling to the Passion account with such intense
love and devotion, would seem to indicate their faith in khe
Juatifieatiun by grace. However, the vast majority use this
merely as; a stepping-stone o dreadfule se].f-diacipl:lne, as
we see fnom the accounts given us by Dr. luther. Christ's
suffering is for them an encoursgament to suffer likewise
:Inorder*t.o appease the wrath of God and become one with
Him, It 13 work-righteousness. Furthermore, :lnasm:eh as
the mystic sincerely believes that he can accomplish tais. -
perfection through his own efrom; he is lowering the stan=-
dards of God's justice. If he realized the passage which
tellsuathatmnifweoﬂend:lnmpointow.“m

Wl‘-'lghts a o




%8 are guilty of the entire Law, IP the justice of God is
uphold, ths mystie mist also séalt that God will not be saw
tiafiad vith en imperfect endeavers Alsoy the mystic ais-
applies the power of God's love, for it was mot shown on
Calvary as a mere stimlus %0 our effort, but primarily as
& means of justification and salvaﬁén.

Horaovery the mgdg of Justification, as well
a3’ the bagds of Justification is nisunderstood by théme
“Thiy (the lysides) lay little or mo atress uron the oute
ward coremonies and ordinances of religion, bul Giell chief-
1y upon the invard oporations of the wuinde..That auong this
elass of devoutad izen there was often genuiine piatur,, with
& living foith wiich re:lized cunist wiihis 35l
of 01057-}' ic not % be Goubted." 28) Here the stateneht.
uoves a certein pussage of Scripturey but we are led to be=
. dieve that this “hope of glory" is conveyed to mean that the
“Christ ip us" retior thm the "@hrist fgr us® is the basis
of Justification, the scures of the Christian hopee. This
etatemont is a nisconception of the basis of justificationy
but it is equally s siisunderstanding of the gode of Justifi-
cation, If Justification is looked upon semething inward,
itisﬁuenalsomgmﬂeﬁugaﬁmcm.wiuehhthnmror
_ Csiander and the Romsnists. Justifieation is rather a foren-
sic act cutaide of us, 'an act of God's declaration that we

3B/) ¥e ClIntock and DLrongy o eitiy Ds 796




are righteous before Him, since the merits of Christ
cover tha still remaining sinfulness of men.

This is brought about by God and His gracs,
not through humen striving. To this the Letter of Paul
o the Galatians appliess for if it 1s by ‘vorks, then
it is no gracej ir it is by grace, then. it is no longer
by works,. '




Chapter Twos The Definition of the Doctrine of the
Mystical Union

The Scriotural Basis -

As vie approachthisehapbar; there 15 a
feeling of foreboding., In the real sense of the words
We can scarcely define the term "mystical union', On
the other hand, we can show from Seripture some of the
featurss of this union, After this Seriptural study of
the mystical union, ve shall also note what the Lutheran
confessions and the dogmaticians say of this union and
Compare them with the statements of the other church bo=
dies,

Strong sayss "Starting out from the truth
of God's omnipresence, it might seem as if God's indwel=
ling in the granite boulder was the last limit of his
union with the finite...And yet there are two stages be-
yond theses first, in Christ's union with the believer",
29)

That God desires this uniom, which is distinct
from the general presence, is shown in the words of Christ
in His Hdgh-?riast:t,y prayer for the Church. There He uses-
Several clauses which set forth tlifs unions verse 165 that
he. (the Spirit) may d@iwide with you foreverj verse 17: for

he dyelleth with vou, and shall be ip Weuy verse 20: for ,
at that day ye shall know that I am in my Fathery and ye -




t:lcal union a.nd the op'ara'bi:v.e indwelling of the Holy Sp:l-
rit. In verses 2L and 23 Jesus especially refers to this
fystical union with ths believers and Himself.'He prayss
"That they all may be omej as thouy Fathery art in me, 2
and I in Thee, that they also may-be one in mss that the
world may believe that Thou hast sent messeI_in_them,

and Thou in me, that they may be made: perfect in onej and
that the world mey know that Thou hast sent me,. and hast
loved them, as Thou hast loved me." In thl's passege Jesus
prays for the Una Sanctay the Christian Church, that there
may be unity in the Invisible Church by virtue.of the fact
that the members are joined to one another by faith ins Je-
sus Christ. This umity is like the unity of th@ Trinity, as
exists betwesn the Fatier and the Son. The onsness of be- -
lievers exists as thay are all n&sticany_ united to the one
Head, even Christ Jesus.

For us the pertinent part of this passage
is the following:s "That they may be one in us", Lenski, "As
between the Father and the Son (and ve: are free to add the
Spirit) a wonderful, incomprehensible interpenatmtion 9315“!

called the mw by the doguatieians. This

is absolutely the highest type of oneness kunown." 30)




This picture of the union of the Trinity deseribes the
union of the believers with one another and the union of
the believer with Christ and the Trinity itself. "And
now Jesus adds the second 'hina', as appositional to the
first. It defines how their oneness is to resemble that
of the Divine Persons, namely thiss 'that al@ they be in
8's All believers being in the Father and the Son, they
will certainly be one." ﬁ) The whole conngétion is
thilds the oneness of the Trinity ‘and the oneness of the'
believors are mi separate, as though they were mere rep
Semblancea, There is a connection, and it 13 that, as Dr.
Lenski expresses it: e bellevers can be one with each -
othier only by each ome of us being one with the Fi her and
Jesus. Union with God and Christ makes us & unit in our-.

Selves." 32) This was the contents of Christ's preyer that

the mystical union might becoms a reality in the hearts of
the believers.

As ve attempt a fraguentary definition of this
wonderful union of the believer with Christ, we find that
Peul epesks of thls in his letter to the Corinthisns, chap~
ter 1, verse 30s “mt.ofhmmye igwg, who of
God is made unto us wisdom, and r:lghteoumas, and sanctifi-
cation, and redempt:l’.on," etc. Paul shows the Corinthians

31?' Toc, ¢it,.
32 loc. cit, -




that the fact of their being in Christ 1s not dus to them-
selves; but to God. :Ehe mystical unitn which they enjoy
is of Gods ‘'In chrisii indicates a real commmnion and us
nion with Christ which they were enjoying by faith; which
was nurtured by the means of grace; "So every belisver.of
the Word is *in Christ), in vital; blessed commmnion with

Him,u '
$7.33) g they are in Christ, they are under the influ-

ence of a powsr that changes their lives, as stated in the
word "senctification", To show more emphatically that this
union is of God and different from all other conditions the
world attenmpis, Pagl lgys stress upon the riches that are
involved in this union. First reconciled to God, Justified,
then united with God in Christ, ths believer then has access
to the merits of Christ to vhich he can appeal for forgive-
ness, hé has the wisdom of spiritual understending, and a
life of growing sanctification. "When.displaying what Christ
is to us who are Joined to Him Paul reaches out into those

glorious treasures about which the world with all its wisdom
knows mothing, Far beyond anything the world attempts we are

blessed in Christ." 34)

Weﬁnﬂﬂxatthisunimiaalsoam
one. Itisnoton]ytnatﬂhriatiaingg, but that wg are al-

8o in Christ. Ve might cits the analogy vhich Dr. Strong has
from the writings of Kant, the philosopherg as he points out
the close relat.im betwaen the bel:l.evar and (n:r:lat in his

34) ODe c:lt. P. 82




great viorks "Kent defines an organism, as that whose parts
are reciprocally means and end. The body 1s
an orgsnlism; sines the ‘limbs exist for the
heart, and the heart for the limbs. So each
member of Christ's body lives for Him who is
the Head; and Christ the Head equally lives
for His members. Eph. 5; 29+30s *Fo man ever -
hated his own fleshj but nourisheth and cheri=-
sheth 1%, even as Christ also the church, Be-
cause we are members of his body.® * 35)
Christ jin us, as stated by Paul in his letter to ﬂla Eﬂ:e-
8ians, chepter 3,17 iz aceomplished thusc “That Christ mny
dwell in your hearte_by faithy that ye, being rooted and .-
grounded in 1ove;f'et.c. It is.one of the effects of the Spi-
rit's operation in the heart that this union comes into be~
ing. The Holy Spirit enGéis the heart as He creates falth
end thereby strengthens the inner men, "Through faith" de= .
notes that this union is accomplished through faiﬂ‘; L
tured thereby; and not by the ecstasy of false oysticism,
Fasting, rmtilation will have no murtiring power here. '
"HereiPaul speaks not'of the first entrance of t.‘hr:lst, but
of the further indwelling due ‘to tha strengthen:lm“ re=
ceive through the Spirit by Word and Saemant.uﬂemei :

the aubjective means is addeds 'through fai‘l'h'. parallel
h o Christ comes
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by the Spirity and enters and dwells in us.by means

© of the fzith vhich embraces him", 36) . In I Peter -3,

15 vie reads "Having a good conscience; that,; whereas
they speak evil of you, as of evildoers, they may be
ashemed that folsely accuse your good conversation

dn _Chpigt." Dr. W, Arndt refers this 'in Christ® as

this, that Christ is the element in which the chriatim
live, the spiritual airiwhich they breathe. He lays
stress on the mystical union, par_aphra_sﬁg the verses

. "the good Life vhich we.live, being in Christ". The

union of the bollever with Christ shows itself in the
daily conduct of the .C;l-misti_en- Ag- it ‘.'"91'5!. the spirit
of the Christion is invigovated by the daily healing
rays of Christ's love ,‘;tn the Gospa_lg. ;

The exprass:lon ":lg_gx_-gg"occura also in
Cbloss. 1,27, vhere Paul BBJB' "'1’0 whom God would

_ make Imowr- vhat is the rienes of the glory of this nw-
: 81'-81'.'! a:on,, the Gentilas; which ie chr:lst :lg_xgu, the

hope of

vlo." Hera Pau‘.l apnles the truth of the ny=

el
-~
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Jesus Christ. In connection with Christ; he has the un~-

|
|

' and Festus ested, Because they have Him in the knowe

stical union to :lnﬂ:lvmala. The slor.v eoncem:lng which
the nw'stery speaks will be the inﬂ:l.v:l.dua!a ovWn. poSsass-
sion, The union is a sign that this will occur. The mys-
tieal union is already in itself a partail fulfiliment
of this great mystery. These richea cémstitute the mys-
ticol union, that Christ is in the individual believer.

The mystical uﬁ:l.on, however; is also de=-
scribed in Scripture as a un:lon in vhich the beligvers
are In Chrisy. This is espscially noted.in II Cor. 12,
2% "I lmew g man in Christ above fourteen years ago"e
It is exactly so clear here as in other paéaages_ that
this union is spoken ofy but here we do note that Pauly
In speaking of his conversion, says that he was in_
Chrisi. Another passage; I John 5;20 statess "And we
know that the Son of God 13 comey and hath given us an
understanding, that we msy know him that is truey and - £

e spe in him that is true, even ip Fis Son Jesug Christ."

Hers John stales that the belisver is in Christ, espe=
eially in view of verse 10, and also verse 1, he who be-
lieves in Christ as the Divine, the Savior, the God-man,
i3 a child of God and has the witness of God in him to
such an extent that Christ is in him, and“:fn the Lord

derstand:lng_ about which the heathen Athenians scoffed

ledge of faith, the believera are united with Him and
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and truly know ilim, The balievers are in the Son of God,
in Christ Jesus. They are in.Him Who is the Incarnation L
of the Truth, Theirs is not the search for truth any longers
They have the truth, for they are united with Him in

this mystical union., Furiher visions and ecstasies are mot
necessary, All needed knowledge comes from Him, their own

Fountain of Trath.

Algo in Romens 8, 1 we meet the expressions
"to them which arve in Christ Jesus'. We then resd "There
is therefore now m condemmation to them which are in
Christ Jesus, who walk not after the flesh, but after the
Spirit." Here we note that not the fact that we are in
Christ makes us free from condemmation, but rather that,
since we are iIn Christ, this 18 a sign that we haye been
Justified, As a telling fruit of our justification and
conversion, the union tells all accusers that the be-
liever is acquitted through Christ, This union is a seal
that thi.s has already taken places but this union is not
to be confused with that which it proves, namely, the :
Justification of the individual sinner. No charge can care
Ty exy weight, for they have been acquitted when Christ
was condemmad. As long as they ase in Christ by faith,
united with Him and His merits by the hand of faith, theirs
is the free verdict.
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Included in the Soriptural definition is the impore
tant thought that also the Pather and the Holy Spirit are
l}ntted with the Christian believer., "Die Schranke, welche
bisher fuer Gott sein Zorn und der Gesetzesfluch bildeten,
und welche ihn hemmte, mit dem Menschen in porqoenlioho
Lebensgemeinschaft zu treten, ist nun gefallen, und der
Gnaden- und Versoehnungsbund ermoeglichen jetzt wieder den
realen Gemeinschaftsbund, So kommt der dreieinige Gott und
mcht aufs neue Wohnung in dem Gerechtfertigten als in sei-
nen Tempel, Derselbe Gottesgeist, welcher den rechtfertigen=
den Glauben in ihm gewirkt, sieht zugleich als Gottesgabe
in das Herz des Gerechtfertiften ein, und mit und in dem
Gelste kraft der Wesenseinheit und der wechselseitigen Peri-
choresis der drei Persomen der Gottheit, auch der Sohn und
der Vater." 37)

That the Father is included in this union is stated
clearly by the phrase in John 17, 213 "“that they also my
be one in ug". Here Christ addresises His heavenly Father, and
He is included in "us®, although the Holy Spirit is mot o
be exclud.ed. by any means. But here more specifically, the
li'ather and the Son are mentioned as taking part in this u-
nion. xoreover. in John's first opist:l.e. chapter 2, 24 we
reads "Let tha.t therefore abide in you, Ih:lch ye have heard




from the beginning. If that ye have heard from the begin=-
ning remein in you, ye also shall contimue in the san, and
iu_the Fathev. " To understand this passage in connection
with the mystieal union, we must remember that John was com=
bating the error so prevalent im our day, that of denial

of Christ's deity, If any one reje.cts the fundamentals of
falth, as the deity of Chriat and His atonement; then such
& one is not in the mystiea..‘l. union. noraover. we find that
in the first chapter of this epistle, especially in the
third verse, John tells his readers that the aim aﬁd pur=
Pose of all their preaching and teaching was %o bring them
into fellowship ‘with the Father and the Son, by means of the
Vord. "That which we have seen and heard declare we unto you_;

that ye also may have fellowship with us: and truly our fel=-
lowship is with the Father and with his Son Jesus Christ."

Although we maintain that a fundamental error cuts ome off
from this union, we cannot urge the thesis that only the or-
thodox persons enjoy this mystical union. This principle would
contradiot the Dootrine of the' Church, that believers are in
the secattered heterodox c_hurahe; ingofar as they still teach
sotie of the fundamentals of Christian faith, Of this we shall

treat later,

This union also includes & union with the Holy

Spirit, After all, He is the One who brings about this union
into reality, for He kindles the faith that accepts the me-

rits of Christ and accomplishes this union after justifica-

iuvmm




tion, Horeover; the Spirit preserves the mdh:ldual in faith
and keeps this union alive in the hearts of the believerse

He sets His seal of assurance into their hearts that they
8re in the twue faith and that they sre united with the Tri-
nity, "A spiritual unio'n; that is, a union whose source and
m is the Holy Spirit. By a spiritual union we- mean a
union not of the body, but of spirit, = a union, therefore,
Vilch &he only the Holy Spirdt originates and maintains.Rome
8y 9, 10 'Yo are no%ntha flesh, but in. the Spirit, if so be
that the spivit dwelleth in You. 3But if any man have not the
Spirii: of Christ, he is none of his, And if chr:l.at is in you,
the body 1s dead because of sing but the spirit is life be-
cause of righteousnens.! The indwelling of Christ !.l_wolves :
& continunl exeercise of efficlent powere In Eph. 3,16 and 17
Ystrengthened with power through his Spirit in the inward
man' is immediately followed by 'that Christ may dwell in
your hearts by faith", 38) This is, however, never done un-
~ less the Word or Sacraments are there., No med!.n can be elimi-
- mated here, Meusel quotes the writer and exegete Philippi:

" “Dieser Geist ist der Siegel der Rechtfertigung und Kindschaf
und ein Pfand deés himmlischen krbes, imdlw_!:e_ er die Gerechtig-
" kelt des Sohmes und die Licbe des Vaters, welche zugleich mit
" ihm gekommen, gegenwaertig und durch ihn wirksam wimd, den
Herzen: dencn er eimwohnt, fortgshend beseugt, erbietet und
zufuehrt, so erhaelt und mehrt er auch den Glauben daran und
_357 “Strong, op. cit. pPe 443




bestastigt, versiegelt; und stnerkt in iimen dss Gewiszhelt
der Xindsohaft und des ZErbes, wodurch er sich erweiset mld
bewaehrt als Geist des Trostes und des Friedens."” (mnml..
Glaubenslehre, vel, 3.20) 39) The geriptural ba.si.s ror

this s I John 3, 243 "And hereby we know that he a'b:l.deth
in us, by the Spirit which he hath given us," Ghrist seat
the Holy Spirit, Who comes into the hearts of men a.nd. mkel
of them true believers. He dwells in their hearts a.nd.nonﬂ.—
shes the faith that He has oreated. But He also tast:lﬂ’.ul. s
by the very faot of iis imdwelling and His sealing, that
these or those individuals az;e dwelling iu the SOS. Jesus
Christ, and that Christ dwells in them. The one '!.n&w_e.-'l;ins
corroborates the other and the two cannot be separated. If
the lioly Spirit dwells in the 'haart; the Son a:!.ao d.woi_l_s
there, Another passage which gets forth the partlcipt;og _
of the Holy Spirit in this union is I John 4, 13: "Hereby.
now we that we dwell in him, and ne in us,b.eea.use he hath

given us of his Spirit." Here the same thought is set forth, -

A similaer thought is elaborated by the: gtataa;e_nt that our
union with God is the gift of the gog'm_ rit. "our love '
for one another is gvidence that God is remaining in us,
that his love for us has .not been in vain yut has been
39) Heusel, op. cit. -
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brought to this goal, namely, God's union with us. Valusble
@s this evidence is, 1% must be takeu together what under-
lies it, namely, God's gift of the Holy s;glrit t0 UBseeecse
The thing to be noted 1s that our love for ane anmother is
Svidence for our union with God, whoae ehi:l.;lra'n we ares but
Vhen we look ai the gource of this love and ses that it 1s
a gift of God from His own Spix-i't; whom He &lso gave us, '
then we know by *this' that we rembin in God and He in us,"
40) This is proof that the Holy Spir:l.t is united with and
that we are united with the Spirit,

The Iutheran Definition

The Iutheran theology, based entirely ﬁpou
the Bible, agrees with the Seriptural doutr:ln'e on this polnt
of the mystioal union., The dogmt:lc!.ans, as Elert also says,
Wwere extremely careful in this dootr:l.ne so that 1t would not
disagres with the other fundamental doctrinea of Christianitys
"Sie ‘8ind im Gegenta:l.l sorgfaeltig darauf bedacht, den Zusame
menhang mit der Rechfertigungslehne nioht zu ml!.eren. m
zeigt sich sofort darim, dasz zum Belspiel -q.ueustedt a!nuf
ganzen Iarstellung Epheser 3.17 susnmds 1egt.' 41) Qf .
this careful distinction we shall apeak later, as we fo:l.:l.o' Ch
t}ze definitions géven by the Lutheran ‘dogmaticians. We shall

and Jude,pe516££.

enski , :
41) Elerts Der sti, ub8, DPe
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then observe the extremes ageinst which Queriatedt wished
to warn,

In the first pla.oe; the mystical union is
ingeed a union, and not a pretense, nor yet a mere
mental union, Calov m-iteés "It is a union of the belie=~
ver with God which is more than simply an agreement '!th
of his will with the divine; for it is a real presence,
an actual union and communion, by which the divine essence
in a nysterious way joins itself to the belidver's person,"
42) Quenstedt writes: “The mystical union is the real and '
most intimate conjunotion of the substance of the Holy Tri-
nity and the God=men Christ with the substance of the be-

lievers,"etos. 43) Another statement of Quenstedt on this
point is equally pertimsnt: "The mystical union doesnot
consist merely in the harnimy and tempering of the affec-
tions, as vhen the soul of Jomathan is said to be united
with David, I.Sam, 18,1, but in a true, real, literal, and
most intimate union; for Christ, John :17.'21. uses the phrase N
'to be in some ome*, which :I.mpliéq the'. real pfasqudé of the |
‘thing which is said‘to be in; not ﬂ@ntifely as & lover in
the beloveds The mystical union does not oonsist alono in the
gracious opamtiou of the, Holy Sp:lr:lt in the believers. l'or
when Ghr!.st says, John 14.23a '1 and ny Father!;etc., and 5,

'.mp. o-

43) Wo:ldner. Pneumatology, Pe 173
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16: '!:he .‘e.[oly si:::lrit'; eto.; these are not names of opera-
tions, bu_.;‘i persons, And it is entirely wanton to convert
such emphatic wordg, expressing a reality by which this
union :I._sA,..deso:..'i'bed. into mere energetic expressioys; for
amnl'é. t'o' come, to be sent into hearts, to dwell, to re= :
main, to 1:lve in any one, For these are pgrsonal gronert!.e %
.~énd not attributes of operations." 44) Also among t'hl_taa-
* ohers of our Church who helped to frame the Confessions,
spoke in this way, as we note from Melanchthon: "It must be
‘admitted that God dwells in our hearts, mot only in such &

" manner that He there is efficacious, though not present with .

His own essenca, but that He 1s both present and af.f:loac:louu.
45) The following is the maxim of Gerhard: "Spirdtum mo- -
tus non aeparatu est a donta suis, sed in templo 1llo, uod
donis suis ewis oorona.t, etiam _gs_e_!;e_l_);gi_:.“ 46) m’_. 1.

to point out that it is a resl lm:lon, and that the ‘boliever
is truly united with the Spirit, with the Trinity, for. :I.n_

" the same heart- 1nt;: wh;l.ch the Sp:l.r:lt has plaaod His gifts,
there He neeessar:lly res:ldas. Schmid says:. "By this mystical
union more is axprelaed tha.n a mere agreement of the w111 of
man with the will of God, or & mere unioa of 'both in love. or
& mere :I.nﬂueuce and comrunication of’ spiritual gifts on the

. part oi‘ the Holy Ghost.“ﬂ) At one time there were oertsl.u

error:lsts who den:l.aa the real presence of the '.l'ﬂntiy in tho

L}

u; ' m'r"- Mwm
45 Conec,Trigl Hist. Introde. D»
‘5) Koeberle, ope O’.tqﬂ Pe 104 ") Sohmids op. cit, —p.‘ao
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" hearts of the believers, The Formula of Concord says:" We
unanimously reject and condemn as contrary to God's %rd;
the dootrine of the pophets and apoatles, and our Christian
faith that not God dwells in the believers, but only the
§ifts of Gods" 48) This was the error of the Hamburg pas-
Sors, vho overstated themselves, as they endeavoréd__ to Jrge
against the error that Osiander taught, namely, that the
divine nature of Christ is infused to the heart of the be-
liever and that by a medieinal' process Juat:lﬂaat:l.on._j.!
gradually accomplished. .

This union may also be ‘termed a yvital union,
@8 Strong also sayss "A vital union,= in whioch Christ's life
becomes the dominating primoiple within us. This uniim-is a
vital one, in distinotion fram any union of mere -Juxtaposi~
tion or external influence. Ohrist does mat work upon us

from without, as one separated from within, (Ruis is not ade-
qua.‘ta, if tm.- is oonstrued to mean thnt it 1a déne w:l.thout

the means of graoej as tha very hea.rt :l‘rou whioh the :I.:I.fe-
: hlooa of our spirit flows. See Ga1. a.zo and co1ou.3.s.4t
'_Chr:l.st's life is not oormptad by the oorrupt:lunal his mem-
‘bers, any more than the yay of li.ght is defiled by the r:l.:l.th
'vfith whioh it comes in contact. ¥e may be unoonuoious of thi.-

-----

o union w:l.th Ghr:l.st. as we oftau arn of the circulat:lan ot tho

blood, yet it may be the very source and eonditlon of l:l.fe.'iﬂ
_.5.._,, Gonc,. Trigles Fe Of Cono, p,.W" Ther, neo}_.
“) Strong, ops 0its Ped4BLf,
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A we have already note’d; ‘the mystical union is
& union of the Trinity with the believer. "Where the mese
sage of the Gospel is proclaimed and aa.vingiy apprehended;
there the spirit occupies the heart and mind, draws tile
Soul into communion with Christ and makes it & dwellinge
Place of the Trinity." 50) Hlewrt remarke similarlys
"Eirie Fuelle von neutestementlichen musnissﬁ scomacht
~ verstaendlich, dasz die Dogmatiker diese uniom als Einie

gung des Dreieinigen mit dem glaubenden Menschen auffas-
86n," 51) We have previously noted the statement of

Quenstedt, who zlso holds that the conjunction of the Trie
nlty with the believer is a faote :

In oxder to pla.ce this dootrina in correct relae
tion to the other fundamental doctrinoa, it is naceasary
to consider the negati'na angles of this definition. First,
this union is not an essential one. Iwo oxiremss are to be "
avoideds the rationalistic view that this is only a mental
union, and the other, that the eaunoe of the Believer is
mingled with the essence of the Triuity. “q,uenstedt will da.-
mit von vornherein dem Irrtum einer kontemplativen uyst:lk

- Vor'beugen. ebenso wie die vorherige Auaslheiduug der a:llge-

meinen Praesenz Gottes in seinen Kreaturan. Jedes pantheis=

tischen Miszverstaendnis ausschalten soll.® 52)

FFFF. Graé'bnerlt.. ‘u'éao 1—1% 3 miert. De 629

‘51) Elexrt, ope ©
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Regarding this point Hollaz saysi “God dwells in us as

in temples, by the favor of the mystical union, I Cors

35163 but the habitation 1s not changed into the inhabie
tant, nor the inhabitant into the ha'bit.a_n.tiom (2) by the
mystical union we put on christ; Gals 34273 but the gare
ment is not essentially one with the person who wears_itt
(3) The divine nzture is ver& distinot from¢the human,
although God comes to us and makes His abode with us,

John 14, 23, but he can depart from man to whom he has

come, The mystical union, is indeed called a union of sub=
stances, but striectly taken, not a formal substantial unien,
essbut it is an accidental union." 63) Quenstedt seyss
"This union does not consist in transsubstantiation, or the
conversion of our substance into the substance of God and
of Christ, or vice-versa;' aw the rod of Moses was converted’
into a serpent, Nor in consnbstar__t__i_‘._ig_f_;;_t_il_'l_, so that of two
united essences tnere is formed one substance,” 54) With
this agree Galvin, Luther, and the other. leadiné theologians
of Protestantism, Schmid sayss "It would be wrong to suppose
that in this -l!niou the two aubatanc_:eg become one, or that
the ome :ls.abaorbed in the other; or, as if out of the two
parsons, God and man, one p_arson.were constituted, as in
the ccse of the two naturss of Christ.® 856) To this we

83] Veldner, ops cits ps 174 a.tﬁ'TiS' 55i d. Pe 481
54) Schmid, op. cit. pPe 485
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might add the thought that, since God departs from those
who fall from faith and there breaks the mystical union.
a8 a result of the individual's own fault, the union is
Mot 2 substzntial union in the strict sense. If it were,
then it would be rather diffiocult to conceive of & change
in the unchar!geable God.

3imilarly, this union is not a personal

union, This was a part of the error of Osiznder, who
taught the indwelling of tine divine nature to which we
must look in the search for forgiveness, or rather ac=
: quire the essential righteocusness of Christ's person,

Ufre. Piesper, vol. II, Christl. tik, pp. 637-640., We
note that Juenstedt s=yss "The mystical union does not con=
sist in a peraonal union or a coalitiqn of exiremes united
into one hypostasis or person, such as is the union of the
divine and human pessen nature in Christ; so that the bee-
liever, united to Christ, could say, Ilam Christ."56)
Although we do read of ILuther saying this, it was in & far
more moderate sense. Of his statement we shall treat later.
Although we do read of Faul saying that Christ ruled in his
heart, we cannot say that what Paul perfqrmed: Christ did .
ag the same person. Hollaz says: “Paul teaches that Christ
and believers being mystically united remain distinct per-

‘."ohs, Gales 2420,% 57)

ascarman w

. e o w—

?stf j"i?i'dner,-bp. c?. Pe ﬁs 57.2 Wd.d.uor. '.I.oe. cite




This union; as we have already intimated in see
veral ways, is distinet from the general presence of God inm
His creatures, "Sondern (diesz) <so i85t eine aonderlichelﬂ.rf
der Gegenwart des dreieinigen Gottes als des Heilsgottes, nicht
des Schoepfecrs im Menschen." 58) Rlert cites the passages of
Quenstedt and discusses this point:- "ﬁie négma:tikar gingen da-
bel von der Unterscheidung einde doppelten unioc mystica mit den
Menschen aus, Die eine fanden sie Apostg. 17, 28 aussesproohcm_
*In ilm leben, weben und sind wir,! Bu.s iat der Praesenz Gottes.

der_.,ich Xeins soiner Geschoepfe entziehen kann (Quenstedt, IIX,

84)s Dic zndere besteht in der 'Binwohunung' (inhabitatio) Gottes

in den Christusgldubigen.® 5§) It is very often that theolo-
glans confusc the two and gail to distinguish 'Betwgan the general
Presence and the special union, the mystical union, which is en-
tirely different, Schmid sayst It is often o‘bJaeted that this
doctrine of the mystica.l uninn is umleoesary. and that there is
no need to make any distinction between the ganeral preaenoe and
the speoial pregsence of God, in the'_hearts_ of helievers_, In reply
to the objection: 'Whatever as :t:: its .aubgtanoe ig alrgady pro=
sent, is necessarily present and oarm&tl be a‘béent, and, therefore,
.1t cannot be said that it comes, draws nighg, or approximates by
.1ts, substance anews. But, as the Hoiy 'i'rinity as to its subntsuce.

or the divine essence by the common ‘and goneral presenoe. is al-

) 53, leusely; ODs Cltey Do O
59) Elert, op. cit, Ps 629
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ready present in all erea.turas; and thus also to believerss
therefore, He oannot approach them by a new and special pre-
sence, 'Q,uénatedt answers, II:;:.,“629= (1) The substance of the
.3013' Spirit willed to unite Himself in a peculiar man;xar of
Presence with the dove,“a.nd thus to manifest itself to tho_
Baptist, so that where the dove might be, there it could gor=-
rectly and truly be said that the substance of the Holy Spirit
Was present in that peculiar kind of presence, (2) That the
divine essence, as essence, coﬁld admit of such an approxima-
tion without the danger of losing i{mmensity, the peculiar
mode of its presence in Christ proves, in whom the divine na-
bure is so united to the finite human nature, that in this way
1t neither wishes .to be anywhere elsej which presence is do-_
termined, gertainly not by a new mode of operating, but by

the éévime intimate immanence of one mear substance in another,
And although this presence is veéry peculiay, yet i1t cannot bo_
denied, because it may be deduced from the hypouta.tiqal union,
that such an approximation is not entirely repugnant to the
divine emsence," 60) There is a mystical union 4n‘the wider _
sense, the general presence of God in all oreatures. This is
dlfi'arent. since persons cannot prevent it as they oan resist
the grace of Goci and prevent the entry of the Eofl.y Spirit u.nd

€0) Schmid, op. oit. p. 465




can hinder the work of conversion and the subsequent union,
In the general union, however, there are no means employed.
There it is not necessary, for God's omnipresence make that
union a fact, However, since the mystical union in the nare
rower sense, with Christ and the believer, is impossible
without the operation with means, Finally, the realtionship
of God with the believers is a far more intimate one than
exists in relation to Creator and creatures. Why? Beoauae_
the believers, once far off from God because of their sin,
have been made nigh by the blood of Christ, the Lamb. True,
God is s%ill calling those who are afar off, yet it remains
true that as long as they are Wjbelief, they are not yet in
the mystical union in the narrower sense, The relat:louah:;p
of God with the believers is one of Redeemer, Sanctifier,.
High-priest, co-worker, co-laborer, and Brother., With this
we do not mean to say thet Christ is not the Savior of the
unbelieving, as if He did not objectively Justify them and
die for them, but rather the point is that they have not _
this benefit while they are outside of the househgld of faithe

Since 1t i1s a very distinct union, it is ne=
Oessary how this union is brought abouts Here we operate
with the terms,"objective means", and the "gubjective
meang®, They are the means which God employs to bring this
into existence in 'the bel:levera' heartss sl)ec:lﬂeally. they.
the. means which God employs to bring this into existence =
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they are the means of graoe; the objeotive meanss the

Gospel and the Sacraments, Lord's Supper and Baptismy

the subjective meanss faith, By 'faith' we mean to con=

vey the m_eal;'ling' of the confessionalists: 'the hand that
reaches out for the grace offered.' Quenstedt says: "The
mystical unione..effected by God Himself through the Gos=
pel, the sacraments, and faith, by l;hidh. through a spe=

cial approximrtion of His essence, and by a gracious opee
ration, Me is in them, just as also believers are in Him."

- 61) Concerning this we can also say that this specific
teaching distinguishes us from all' the rgst, 1;ha.t we insist
that the mystical union occurs mediately, and not immediate-
ly. Dr. Th. Gracbner writes: "But while He upholds all things
by the Word of His power; He is present in a spiritual way
only through the operations of the ‘:’u_\rd of God", 62) The
Reformed position, on the other hand, denies that means are
necessary here for the mystical union, They argue on the ba-
ols that faith is there before the Sadrament of Baptiem is
applied. Ve say that it is possible, but this does not re=
nove tle power of the means; nor doés it prove that the falth
before Baptism was produced without: the Word, Stréng saysi
"Perhaps the most pernicilous misinterprétation of _the"mtm&
of this union is that which comoeives of it as a physical and
material one, and which rears upon this basis the fg‘br:lo of

a) Weidner, one clts P.W _m___‘,.'-
'62)--3.'1'.“. vole Iy Do 17. : .



& sacramental and external Chrigtiani ty;_ It is suffioclient

to say here thet this union cannot be mediated by the sacre-
mente, since sacraments prosuppose it as already existings
C?) both Baptism s..na Lord's Supper are destined only for
believers, Only faith receives and retains Christ; and faith
is the act of the soul grasping vhat is purely invisible

and supersensible: not the act of the body, submitting to
Baptism or partaking of the Mppr.eslg'o_r ons thj,ng; this
mipgrepresents the Luthersn position, We do \nq_i_; teach an opus
ex operato bensfit of tha Lord's Supper. e d; not eliminate
faith as the mcnas of receiving the benefit/. But we must
ingint that faith acts only through the means of gre.c;e. It
is foith, indeed, ‘.:ha_:.t feeds and nourisl';ea the myst:léal unim
but 2t the seme time, 1t is the feith that iz fed by the
Word and the Sacrament, That faith is the subj ective means
hag been trented in the scction regarding the Holy Ghost's
vart in the union. Ve showed that the'IIoly Ghost kindles the
:l.ndiv:!_.dua.l's faith and then brings about this union, Faith
grows, for the Spirit dwells in the heart with the Word em=
loyed, and the union grows more *ntcnso and deeper, although

the respect and ave of God is never violated ‘by an improper

intimacy and familiarity, as some teachs

Fhen the mystical union sets in, is qot
very readily explained. The eutire procedure of the le_y

€3] Strongi op. olte D, 442
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Spirit is one that can hardly be divided as to periods,

for conversion and the union are consummated in short
Succession., A theological maxim has always beens "In-habi-
tatio Dei sequitur justitiam." The union, then; takes pll-.u
after justification, after the faith has been set into the
heart. It follows fresh upon the kindling of faith, There
13 no intermediary stage. Hence, also all synergism is ex-
cluded. Elert sayss "Quemstedt will sogar die unio mit
Rechtfertigung, Wiedergeburt und Erneurung praktisch in
puncto wathematiko zusammenfallen lassen (IXIX, 621). Fur
in der begrifflichen Unterscheidung sollen Rechtfertigung
und‘ Exrneurung der unio vorangehen, Das richiet sich selbste
verstaendlich gegen den Irrtum des alien Osiznder und gegen
selne pietischen Nachfolger", etc. 64)

Regarding the time and the sequence of Jjus=-
tification and the mystical union, .Quenstedt says: "Regene~
ration; Justification, union, and renova..t:l.on. are simulta-
neous, and, beiung more closely united than the ingredients -
of an atom, s0 cohere that it cannot be separated or rent
asunder. Yet to our mode of conceiving than..um
precedes, that faith may be attzineds justification follows,

which is of faith the mystioal union then ocours, which is

succeeded by renovation and s_a.nctiﬂcatibn._'ds) However',
we find that in this point of sequene'e many have disagreed

64‘ "Blert, op. 01t. P 629
65 Weidner, op. cite pe 173




and claim that the mystiocal union may take place before
Justification., This is :ralae; however; on the very face
of it., Schmid seems to allow for this views "Acoording to
another mode of comsidering this, it may be said that
union precedes justifiocations and in faith, as the organ
by vhich the union is effected, its b:egi.nn:lng is already
presupposed, Therefore Hollaz (p.933) after consenting to
this view addss 'Although the mystical union, by which God
dwells in the soul as in a temple, may, according to our
mode of conception, follow justification in the order of
nature, it is however to be acknowledged that the formal
union of faith, by: vhich Christ is apprehended,; put on,
and united with us, ag the mediator.and the author’'of grace
and pardon, logically precedes justification. For faith is
imputed for righteousness, #o far as thig receives the me=
*it of Christ, and so unites it with ourselves as to make
it ours."66) on the contrary; the believer is ju‘st:l.f:!.ed
the moment he receives faith, rhei-e is no middle stagee.
This can hardly be stated without violating d:ls!a:l.uot doc=-
trines of Soripture. How oaﬁ. if we reason thus, a man who
is as yet unjustified in the subjective wey or converted,
tand Wefore God, and how can he claim union 'ﬂfh Christ?

66) Sommids ops ©1t. pe 481




Similarly, the Reformed writers frequently confuse the act
of God justifying the simmer and the begimning of the mys-
tical union. In other words, they oftem identify the re=
sult with the cause. Stromg writess “As Christ's union with
the race socures the objective reconciliation of the race

to God, so Chrigt's union with believers secures the subjec=

tive reconciliation of believers with God." 67) He confuses

the conversion of the individual and the beginning of the mys-

tical union, While they are s:lmulta.neous.. they cannot be in-

termingled. In contrast to the other errorists, these tend to

| prolong the act of justifiocation and include in it the be-
egluning of the union. Noj the justification already has taken

place as the union sets in. Union is one of the blessed results

of conversion, or subjective reconoiliation.

! In a sim:l.'l.ar_mnner. the c;:preaqionu; tho.

Formuls Concord in particular, condemn ihopo who confuse Jus-
tification in t_h:la ways "We réjeot and condemn the error that
faith looks not ouly to the obedience of _Qhr:l_lt.- but to His
divine nature as it dwells in us, and that by this lnd;niling
our sins are coverea. before God." 68) The controversy of O=
s:l.andar was couoerned with the tundananta]. concept of the
mode of Juatiﬂoat:lon. He lookad. upon Juat:l.:r:l.oa.t:lon as & me~

Ssrongs op. oit.
Conc. Trigl., ,o Of 00 Art. I:I’ 4y po 937




dicinal process whereby the righteousness, the essential
righteousness of Christ, was gradually absorbed by the 'be-
liever, He taught that the hope of the believer was the
divine nature of Christ dwelling in Ris héart. From this
the believer takes and acquires righteousness before God,.
This i3 a confusion of the dootrine ¢-:f Justification and
sanctifioation, The mystical union, on the other hand, is,
the gffect of faith, not the object of faith.

The union sets in at conversion, Vhen the
heart is changed by the power of the Vord, then begins the
mystical union., YAs many of you as have been baptized into
Christ, have put on Christ." Also in Romans 6 we reads "We
are buried with Christ by baptism into death". Through the
me=ns of grace we are brought to faith, through the means
of grace strengthened in this faith, and through thén means
we are 21so brought into the :l.nt:lmni:e union with chr:ls-t and
with the entire Trinity., This tie becomes stronger as we feed
upon the means of graoo. Schmid sayss "The union my be aon-
ceived ag an act, :lnaoh as it fakes place gatanm-ous_lz
and is then more partioularly to be defined as a uniting
(unitio), or the act of union, whioch is trans:lent'#nd momen=
tary, and takes place at the same time with regeneration and
Justification; or, as a state, whioh is properly and specifi-
cally ocalled 'union! (unio) and remains unbroken as long as
the justified person avoids voluntary sins." 69)

60)] Sommids Ope 61t. p. 481 and 482




~ This union precedes sanctification., United with
Christ, the Vino, we bring forth much fruit, for we are
the branches, as Christ has told us, Without Him we cam
do nothing, Without that vital connection the 1ife of sance
tification that follows upon this union would be impossible,
Agein, this union is impossible without the individual's
Justification, or conversion. Therefore, one can ovserve
hov these doctrines fit together. It all hingos upon the
doctrine of justification: if the person is not juatified,

the life of true sanctification is not possible,

A number of excellent definitions, if we may eall
them thus, have been given., "The mystical union, as the re-
sult of indwelling grace, is the spiritual conjunction of
the triune God with the justified man in whom as a temple
hallowaed to Himself, God dwells by special personal presence,
not the prosence of separated gifts, but of substance bringe
ing the gifts and operating by a gracious influence in him,
As a part of this mystical union, there is a conjunction,
true and real, and most close, of the divine-human nature
of Christ, the God-man with the renewed man.* 70) This is
a spiritual union, maintained by faith and nourished through
the means of grace. Quenstedt says:s "The mtioall ;m:l.on.u..
that, by a mutual and reciprocal immanence they maiy partake
- of" Hie vivifying power and all His mercies, ‘noggn&- assured




of the grzce of Gad and eternal salvation; and preserve ue-
uity in the faith, and love with the other members of the
mystical body.*71)

One of the characteristics of this union is
that it is A graocious bestowal of God in Ohrist Jesuse. As
God already in eternity kmew how man would separate hime
self from Go by sin and would out off that friendship that
existed at the beginning of time, then God planned a way that
men, through faith in His Son might enjoy the intimacy of
the mystical union after conversion, We can hardly treat
this deep doctrine without realizing that this union is I.
bestowal of grace. Therefore, we endeavor to foocus this
doctrine of the mystical union in such a way so as to re=
main true to the sola gratia both in conversion and in juse
tification.

Coupled with this, there is the oharacteristic
of mystery. This is not a mystery that would invite speou-
lation, but it 1s a Goderevealed mystery that invites the
humble investigation of falth, Strong says correctly: "“An
insorutzble union,=- mystical, however, only in the sense of
surpassing in its intimaoy and value any other union of
souls which we know, and canuot be fully described or undor-
stood by earthly anaclogies. Cfre Ephe 5,32, and Coloss.l,37,"

72
Y1) Welduer: ops olts ps 173 and 174
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Regarding the wonderful nature of this union,
Strong speaks in very zlowing terms, with the fervor of
faith: "Such 15 the naturs of union with Christ,=- such
I mean, is the nature of every belisver's union with
Christ. For, whether he knows it or not, dvery Christian
b2s entered into just such a paritnership as this. It is
. this and tuis only which constitutes him = chr:!.st:l.a.u, a.gd.
vhich makes possible & Christian ohurch, (This, however,
shiould not exclude the means of grace). We may, indeed,
be thus united to christ; without bsing fully conscious
of the real naturs of our relation to Him. We may actual=
1y possess the kernel, while as yet we have regard only
to the shells we my seem to ourselves to be united to
Christ only by un external bond, while after 211 it is
an inwvard and spiritual bond that makes us hise.seChrist
and the believer have the same life. They are not sepa=
rated persons linked together by some temporary ‘n_ond of
friendship, they are umited by a2 tie as close and indis-
soluble as if the same blood ran in their veins." vsj

0f the Reformed -osition we shall treat in

the. succeeding paragraphs.

73) Strong: ope. clt. p. 443




the Reformed TPosition

If we consider the Reformed position, as well as
the theology of Barth, who do not distinguish between the
Law and the Gonpel,y: but intermingle these dqctrines, then we
can readily understand their approach to i:hg mystical union,
The Reformed ars corect in aggerting that we are in Christ by
faith, However,.it is not correct to suy with Hlodge: “"The con=
Sequences of this union are, a) Participation in His meritas,
Hés perfect righteousness, agreeably to the'_.s_tigmla.tions of
the covenant of redcmption, is imputed to the believer<.He
1s thereby justified...b) Another consequence of the union
with Christ effected by faith, is the indwelling of the Holy
Spirit." 74) The difficulty is thies: we do not part:lc:l;pai;e
in Christ 2s a result of this union, for the union iz the rep
sult of being justified and being made a partaker «f His merits,
He is justified by the merits of Christ, it is true, but tals
Praecedes the mystical union. Regarding the second point we alseo
find a difficulty, for we cannot say that faith offects this
union in the sense in which t he Reformed employ these termse
-'Faith' to them ig the obedience to the ordinances of Glrzr:l.st.
It is extremely difficult to understand their procedure, whan_
they say: "The first effect of falth, according to Scriptures,
is union with Chriazt..The proximate sffect of this union, and,
consequently, the effect of faith, is justification.%78)

The effect of this union cannot be justification, neither can

“; Todges Systematlc Theology, vol.III, De 226 and 227
76) Hodge: op. cit. ppe 104 and 106




We employ the phrase that justification ise an effect of

faith, unless faith is looked upon a3 ohedience.

Hore in particular, we consider the doc-
brincl statements of the various Reformed bodles, in ordﬁ.-
to prove cur contention that their definition of the myse
fical uniom iz noi adequate in the light of Holy Scripture.
In the firsi place, the Nermonite thsologys which speaks of
the mystical union at great length, agrees with our conten=
ticn: "lennomite theclogy has inverted the Scriptural rela=
tion of sood works te justification and has made the mystiecal
union of the helievar with Ohrist the and not the re-
2ult of jusilfication. Therefore regeration ls viewed as moral
tranaformation, the Confasalon of Dort stating: 'As man is ine
¢lined to 2ll unrighieccusnesa, therefore the first doctrine ;
ol the iiew Tentamont is repentance and ameudment of 111'9...'-. '
Without faith, the new Yirth, and a change or renewal of life.
nothing can help or qualify us that z.nay pleage God or receive
any conzolation or promise of salvation from Hime' Art.VIe
Henvonites say that we are savad thrcugh faith, tut faith and
obedience are continmlly identificd...The Shorter Catechisms
'Obedicnce from love of God is the life and the light of faith."
76) Alao the Moravian theology, with Zinzendorf as a chief
expon.ent., stressen the idea of the mj‘atieal union. It errs;
however, by lapsing into pietism. "Noravians seck 2 T"positive

Vé.') Popular SymbolicH, PPs 260 and 261




‘unity', i,e., the personal.; tical union, with Christ as
the living force of Christianity and offer the hand of fel-
lowship %o every one vwho acoepts this basis." 77) On the

one hand, it is not sufficient that mystical union be the 'Ila-
sis of ezternal fellowship. Furthermore, we can hardly base
fellowship on something that cannot be wmistakably deter=
mineds who shall decide that these or those are in the mys=
tical union? In their Mauual; Pe 88ff., we read that the
Eoravians believe that the peculiar purpose of their Churih
is to keep its members "in constant confidential intercourse
with Christe.e.and to carry the new life of the. regenerate
child forward towards maturlty and it perfep!;:lon_ito eter!_l:l-
ty." 78) ‘'Their hymns reflect this principle, where the myse-

tical union is distorted into many irreverent allegories.

Another thaologia.n, who does not have such L3
E;l'ent following, deserves mention here, namely, s::hwenkfe:l.d.
His gubjectivism is everyv.[here apparent im his theology. His
line of thought is like thiss: “Man is incompléte until God's
love and grace £ill him. God's ethical essence mist bedoms
man's property. (Compare the o:la.ndr:l.a.n- doctrine of the ine
fused righteousness of God.) This d:l"wiile .'b-i‘ghteoiz_snsa- is coné®
veyed to the believer by “the Eterna]. Word", the glorified or -
deified human nature of Christ.' ILth is the soul's mt:l.cal

) Popular bolic8, Pe 278.1.’1"
78) . Pope Symbs p. 279 .




union with the absolute God and His ethical rlshteousnu-;
and therefore justification cannot be v:luod as the imputa-
ti.on of Christ's righteousness, but it is the union vith
- *the glorified King of heaven.'® 79) This is one the same

plane with the Roman conceptions and the Osiandrian error.

Among others, the Irvingites and the Holiness
Bodies, in agreement with the Reformed position of sanctifi-
cation, stress sanotification in a way that distorts the doce-
trine of justification. "In the opinion of some Holiness
writers, sanctification is tantamcunt to an infusion of Christ.
S8impaon writess 'When we are dedicated to God (entirely sanc-
tified), Christ comes to live in us as trul as though we wers -
dwelling under His wing,.The Fourfold Gospely,39.40."80) The
Reformed clearly teach that good works, then, bring sbout the
mystical union. They reverse the entire matter as Soripture
rlaces it, Furthermore we reads "Hany Holiness teachers declare
that in sanctification the 'living physical Christ comes into
our life, sharing wiéh His physical 1ife with ours in a union
which is closer than the connubial life." 81) Nore plainly
does the Mzgg%_i_s_g group express the Reformed views
"Trug, they say, we are justified by Christ's blood for the
sins that are past,~ but they consider it qqually important
'that we are saved from the power to ain M&'
-ﬁ} Ope Clitep pp.T and 329 :

80) - Pop, Symbe. pps 336 and 337
M- Joc,. cit.




Justification is therefore not T;uaeh ‘-or{'fhe *Christ for us'
but on the *Christ in us', m-a.'m;lte 'wr:ltesa ! Our only
ground of hope is in the righteou's_nesa of Christ lﬁt“ to
us and in that wrought by His Sp;r:l.t working in and through
us.' Steps to Christ, 68, Ifaturany the Muntlats make much
of the bel:lever's mystical union with Christ, which is said
to Zesult in mg'a moral transformation and the abuity ta
keep the I.aw_ot-idod." 82) The _Hethod:l.at theology, partiou-
laxly with the principle of totsl sanctification, is includ-
ed_ in this group. |

ti- Trinitarian

one Scandinavian theologian, an Anti-Trini-
tarian, claimed that freedom of the will and free cooperation
on .the part of man are the factors which bring about the u-
nion, “According to 8wedenborg'. salvation, positively consi-
dered, consists in establishing a reciprocal conjunction; or
'unition?,; between God and man, Since man is a free agent in
spiritusl matters, therefore it dopends solely upon man
vhether the unition with God is established, and it does not
depend upon God's » not upon a capricious election, nor
upon a predestination of grace, Irug Christian Religion, 4863
490, God dwedls in every man (369), but man must also prepare
as receptacle for God, imto which God may emter with
man's conssnt (105), But if the finite man would be conjoined
with the infinite God, the finite human being would be con=
sumed, Therefore the Lord assumed the human and glorified
(deified) 1t, and hence man can now be conjoined with the




~ divine in the glorified humnity, i.e., with the Lord who
is Godeman and Han=-god.(370) 83,

2 : The Roman cathono Yoaision o

In Roman theology thera is mch enthusiasm
._and a concomitant confusion of juet:lﬂcstion and mctlﬂea.-
t:lon. Hence, also a confuaion of the tm. mtlca:l. union?.
' "Whosoever wishes to be un!.ted to the R:lsen Sav:l.or sitting.

: e :at ‘the right hand of H:ls heaveuly Father- and this principle

must be :lng—a:l.ned in the every ﬂ'braa of the heart- must de-
uy hiﬂaelf, take up h:ls cross daily and ronow c‘hr:lst in his
dally lifa." 84) 'l.‘ha Roman posit:lon not only confuaes Justi-
ﬂ.ont:lon in this view of attninlng to ﬂna un!.on, 'Imt it
erra in 1ts position regarding the :I._Eg;gof such & unions
"To some souls, however, even in the present: :l.ire. ‘God gives
2 very special grace by which they are enabled to reel His
seusi'ble preaenoe: thi.s is true mtioal oontenplatlon.
th!a act » there is no a.nnih:uat:lon or abaorptl.on of the crea=-
i tura into God.;g;a..anughtened ‘by spucla.l ﬂm:lmﬁm.
oontemplates m 1nof£able joy the :D!.una eﬂsenoe." 88) That
Rumn theologiana tea.ch th:l.l oan be seen :from tha hosts of

=) p.m—, as)w pp.cuanam

- 83, PQD. Symbe. Des 992
L. 84) Dry AN :Euerst- The s:g.tgitie Teaching of neugﬁ.n-m
S : 5 ' : s en er Bey . : 5




mystics vhom we have enumerated at Eﬁc'begl;niua #f the first
dyaptar. The visions of st.!!anniu; the stigmata of the woman
in France, the legends of the sainfs and their mystical ex=
veriences are regarded as genuine toddy by the Roman Church,
Therefore, inasmuch as they depend upon these 111dminations

as sources of knowledge and doctrine, we can. very well place
tb.em with the Reformed, both because of their similar princijle
of enthusiasm and because of their confusion of justification

and sanctificatione
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Chapter Threes The %gant of this Uniom, or the Description
o s Union

A Union in which the Believer and the Savior Share Blessings

As we consider the extent of this un:lon;.u
cite the various blessings which the believer shares with the
Savior., These gifts are mnifold; and the abundance in which
they are supplied belong to the effects of the Christiants
faith, The first blessing or gift which the believer partakes
of iz the divine nature of Chwist. This is to be correctly un=-
derstood, and not in the manner of Osiander, whose error we
have sketched in the previous chapter. Neither is it a parta-
king of the divine mature that would contradict God's attri-
bute of indivisibility. However; in ac ertain seunse a c’hrl.a-_
tian shares in the divine nature of Christ. Ve read in II Pet.
1, 42 “Whereby are given unto us exceeding great and precious
promisesy that by these ye might be partakers of the divinme
.!&Lu.l.‘é, having escaped the corruption that is in the world
through lust.® The apostles here assumes that his readers have
come to faith and have accepted the grace of God in chr.!.at.
Through the merks ané properties of God's essences love, mercy,
majesty, God has given us this gift, namely, faith in the Sa=
vior. "At the same time,; and through the same perfection o:f His
essence, God has imparted to us another gift, the precious, the
imneasurably great and beautiful and imcomprehensible promises.
His purpose in doing -this was and is that He might so streng-
then our faith as thereby to mﬂ.ce us partakers of His divine
mature, to give us power to put on the new man which after God

18 created in righteousness and true holiness.” 86)
86) Kretzmamm: Pop. Corm. Vol. II; 545




Ve share also in the mind of clu-:l.t; as Paul says
in I Cors 2,163 "For who hath known the yind of(Christ) the
Lord that he may instruet him? But we have the mind of -
Christ." The Christian believers possess the mind of Christ,
for they hold the wisdom of .the Gospel in their heartg by
faith. By the working of the Spirit throught the Word, they
receive their share in the mind of Ghrist. Lenski$"To have
Ch_rit's mind' is to possess its contents by way of a graclous
8ift; Vel2¢.eoThis is the message of the Gospel, the wisdom
mde to be shared by us through faith in the Gospel. Through
the Word by the Spirit, 'the mind of Christ' is come to us."
87) In Philippians 2,8ff., we have the more specific charac-
terization of the mind of Christ as shared, or as it ought %o
be shared by the believerss “Let this game mind be in you
which was also in Christ Jesus, Who thought it not robbery to
be equal with Gods but made Himself of no reputat:l.on, and
. took upon Him the form of a servanis...le humbled Himself, and
became obedient unto death; even the death of the cross." By
keeping the example of the Savior always in mind, the Chris-
tlans are to be of the same frame of mind which characterized
Christ, namely, humility. "The Christians should bave this
opinion concerning themselves, they should let this manner of
thinking govern their lives." 88)

87) Lenski: interprets of 1 and II cor.. Ps 119

83) Kretzmamn: op. cite pe 302 .




The believers naturally share in the Savior®s
dove which He shows toward them. By His care over th-. by
His guiding them, by His feeding and mourishing them with
the Vord ana Saoraments, He shows them the fullest measure
of Nis love, in which they share. In' the Song of: Sole 2,16

'We read of the possession of the Church, the Bride, in the
Christ, the Bridegrooms "My Beloved is mine, and I am Hisy
- He feedeth amongz the 1lilies,® So completely is Christ the
bosgession of the Church, the Church His own, that thefe is
1o modifying or qualifying remark added which limits th:l.-.
complete possession. The further confidence 9! the Church,
in its exultation over the union with Christ, is expressed
by the words of certainty in chapter 7, verse 10: "I am my
Beloved's, and 7iis desire is toward me." :

This union also ﬁoludes a share in the spirit
9of Christ, Faul says in I Cor. 6, 173 "But he that is joined
unto the Lord is one spirit.” The prevlons verse points out
that"*he vho joins himself with a harlot, he is one with her,
By fa.:lth. however, we are joined with the hﬂy Christ and
' thersby follows our union with Him in spirit, Here we ses
that the mystiecal union is a gpiritual union, and not a sub=
stantial or physical one. What occurred to him who joined
himself to a he=rlot, that was the opposite of what happened
in the oase of the believer and Christ. One spirit vibrates
through Christ and the Christian, as though one mind is con=
trolling the two, which is the case. He is in us and we are
in Him, "with no absorption of our spirit into Christ, with




®o miﬂglil?g or fusion of the 'GW. with no loss of 1dmt1ty;
of wither, our spirit is Joiged to Christ's, so that .0_.;._
thuught, one desire,ome will animates and controls both,
namely his thought, desire and ﬁn.' 89)

A more profound thought of Seripture is the
Bta"‘-?}lﬁnt that we, all believers, share in the sufferings of
\,_,;eﬁi‘_i-:s_f_;_. Lest this be misunderstood, we note that this doesl
not mean that we assist in any way in the mediatorial work,
neither in redemption nor in justification of the individual,
Faul touches upon this vital point in FPhilippe 3.2!.0: "That
I may know Him, and the power of His vesurrection, being .
made conformable to Mis death." Because the Christian.is con-
nected with Christ by f‘aith; what falls on-Christ, falls on
hin, Taul realized this.to be true as-he algo went to death
a8 many Ghristiuns. ag a martyr. Se elosely united to chr:lst
is the believer that Christ is fomed 1n h!.m. The desp a.nd
invard oonnection 'between Ghr:l.st a.nd the believer :l.a here
expressed. In II Tim. ,12 we read tha.t we share suﬂ'er:l.ag
with Christ, but that arterwa.rd we sha.ll a.lso h U:I.or:lﬂud. 5
with Him, In I Peter 4413 thn apostle goes so far as to say
that ¢ Mwwwm
80 great 13 our joy, The pa.radox :I.s th:l.s: the mors a bo.‘ue- .
ver is abused for the sake of his fs-ith .'m chr:lat. the more

89) Tenskis Tnieg. of 1 and ;i Eo:,'., Pe 269



blessea and happy he im. This does not mean that the suf-
fering i@ & simple mtter, but the Christian, wnited to
Chf-'iﬂts. bears it as a necessary consequence of this union,.
Those who are outside of the union will mock aml‘r:ldicn].o'
those vho are in the umion. A further step in the develop-
nment of this thought is seen in Coloss. 1;34: "W7ho now re-
Joice in ny sufferings for ;rou; and £11) up that vhich is
behind of the afflictions of Christ in my flesh for his
body’s sake, whioh is the church," Before explaining this
massage,; we quote the foregoing passage, I Pater_ 4,13z |
"But rejoice, inmagmuch as ye are partakers of Christis
sufferingsy etc. In both pagsages we haye & reference %o

the joy that comes with s‘na.ring_i.n Christ's sufferings. Ig-
the Colossiang 7assage, howavog_,_: the new thought is added,
that the Chritianqm the sufferings of Christ. This
would seem to prove the Roman contention that we complete
the antisfaction of t::m.-:l.st; but we rmsat aaytaga:l.ni, this has
nothing %o do with the vay of aalvat:l.én._ Ag the chr:lsmu
begin the judgment with their sufferings, as Peter says,
chapter 4,17, thus the Christians gomplete $he sufferings of
Christ, There is no thought of further atonement. There are
'left-overs'; ag Lenski says, from the sufferings of ch:;:i..l_st.
"There is no thought of further expiation, but in a very real
sense our blows are gtruck at Christe Paul conceives these
left-overs as bitter waters gradually being poured into a
huge vessel until it is completely filled, when at the last
the final day arrives. So he sayss 'I am filling up in my
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turn® my allotment 6f these left-over affiictions of Christ.’
In this way the Christian shares in and corpletes the sufferh
ings of Christ, It can also be understoof this way, that the
enemien of Christ did mot stop reviling and abusing the Gos-
Pel and His name when MHe finished His suffering, but they
extend their taun#d even to centurics after His ascension
against Him and especially against His followers. The Chrise~
tiansg, in the epistle of Petor, are described as begimming
the judgment with their suffering, while the unbelievers come
plete 1% in eternity. The Christians here continue to com=
Plete the suffering that comes from ememy camps.® 90) The
afflictions of the Christtans are the results of the world's
hatred of the Suffering of Christ, mot because they detest
the treatment of Christ, but they; the worldllnss? detest

the Hessage that springs from the Sufferings the Gospel.

In other words, the suffering of Christ is complete in the
real sense. But the abuse is not yet endeds in that reppect
the Christians complete the sufferings of Christ. Moreovers.
we can add the passage from Acts which relates of Saul's
conve:..'ion. wvhere Christ identifies the sufferiug of Ghr:!.a-f
tians in persecution with what happens to Himselfs “Sauly
Saul, vhy persecutest thou m?i Baul was really persecuting
Christ, as he tracked down all believers of 'the Way'., Here
the other side of the picture is givens not only do the be=

90) Lenskis Interpr. omoss;ﬁganlop. 74




lievers share in Christ's sufferings, but Christ also says
that whatever is done against them because of their faith,

is dome against Him, It is a reciprocal sharing.

The closest tha.t the ‘haliever comes to
Christ, it is s&id, is in the saorament of the A:I.tar, 'hen
the believer, as well as the unbaue'rer, receives.the true
body and btloed of Christe In the first epistle to the Corin=
thimne, verse 16 and 17 we read: " The cup of blessing which
we bless, is it not the commmnion of the blood of Chridt?
The bread which we break; is it not fhe comm.qn of the
body of Christ? For we being many are one bread, and one
body; for we are all partakers of that one bread and that
ene cup.® Here the communicant receives the body of chrilt |
and iis very blood for the forgivaness of sins, This repaatod |
offer and promise of forgiveness, this paruo;lpatit_m in
faith bringe him the benefits of the Lord's Supper, so that
the mystical union between the believer and Christ is mure
tured and strengthened. Dre Engelder writess "And in the ,
Lord's Supper the Lord brings this promige to us in a pa:- ‘
ticularly solemn amd impressive manner, confirming and seal-
ing it with His body and His blood. In this way the Lord®s
Supper also preserves and deepens the unio mystioa, far
Christ dwells in the hearts faith, Eph. 3,16, and the
more our faith is invigorated inm the Lord's Supper, the more
the powers and blessings of the unio mystica unfold themselves.®

91)61-;.‘..'& Joke r, Nelez e lle [ S;‘I iR i3 dd3




The illustration has been used to set forth this streng-
theaing or _i'.he mystiog.l .unilon in the Lord's Suppers in

the seiences we learn that some ol'_)Jeei are joined by ad-
hesion, others iw cohesion, and still c.»thers. by assimila-
tion, as in the case of food becomes a part of the human
body. Thus in the Lord's Suppers the Lord's body and blood
becomea part and parcel of us, though not in a physteal
manner, our soul becomes strengthaned..lw the assimilation
of this spiritual food and drink and grows into closer in= -
timacy with Ghrist, on to greater spiritual maturity. The
éffect is similar with the commmion of fellow-believerss
their uni ty anmong themselves becomes more deepened and more
Intensified. The more closely they are knit with Christ in
the mystical union, the more closely will they be knit to
ene another in the mystical body of the Church.

Though the Lord's Supper nourishes this nys-
tical union, yet one must bear 11-': mind the difference be=
tween the mystical union of the believer with christ and
the union in the Sacrament. Baier quotes Quenstedty pe 2.940
"Differt quoque ab unione ‘et commmione saeramentali unio |
mystica. Ibi enim extremum, participans substantiam sacra=
menti, latius se extendit, quam hic, dum ibi ':lnd:l.énl. et hype
Critae, hic soli fideles uniuntur § ibi communio consistit
in actu transitorio, hic in pemminente actu." vhile in the
Lord's Supper both believers and unbelievers receive the
true body and blood, in the mystical union only the believem X%
are united with chr:tt; for faith is the oonnant}ng link,




In the Lord*s Supper, only those who believe receive tho"
benefits, while all racéive the body and bloods aeuondly,
this commmion at the Lord's table 13 a tnponry .ut.

winille the gxstieal union is pormanent.

Furthemore, the chr:l.auan shares ln the
W. The same prinoiple whioh we applied- be-
Tore, applies here, This does not mean_that the chr:l.stlan
shares in the physical death of christ.'"as the my‘;t:los'- have
claimed, In Romans 6, 3-8 we hcar that the chr:lst:l.ana share
in the denth of Christ: “Therefore we are bur:led with Him
by baptism into deathy that like as Christ was raised up
from the dead by the glory of the Father, ‘even =0 we .a.l'sd
should walk in newness of 1ife.ss .Knowlng this, that our
0ld man wes crucified with Him," etcs The two deaths are
not the same, yet our death to sin is & resemblance to His
greater death for sin. The tertium comparationis goes no.
fabther than Scriptures al]__.ow: ag He died on account of s:!.n
and rose again to new life, thus also we die in a different
way to sin vhen we are converted and baptized. The power qf
the old Adam is put dowm in the believer at conversion and
& riew man, the new life enters imn, thus resembling the »e=
surrection .of Christ. What occurred to Christ in a physical
way, happens to us in & spiritual way in Baptim and in con=
version, Through laptism we. are united with Christ. "By con=
necting us with Christ's denth Biptiem so joined us to 1t .
that we ourselves died to sin. It was a dying tozﬂthﬁl'o ﬂl‘ll
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‘_il'ea.th of Christ and of ou;aélvep;. a 'be:lné entombed together
as dead. The difference hetween Christ's d;ath as sacrifi=-
olal and wicarious, and ours as escaps from sin and dml.luon;
ic fully 'conuerved-s for only c-m ti:.e vérity of ihié difference
rests this concentrated predication...kpt:l- connects us
with the fessiah Jemus, and Paul gsays that this means the

, 'mw—..__omt_h.w.... The mystical uniting of the
two, however, &ilgg; ‘only in our thought and thus in the ex~
Pression of our thought; this union ig a reality; no matter
how we think of it and sjeak of it.* 92)

Also in Gal. 2,20 raul says:s "I am oruciﬂad w:.th Mg' £

\.

Revertheless I uve; yet not :, bnt Christ liveth in ne'
ete. Paul had been speaking of the Juat:lﬂcation 'by fnlth.
ana the danger of the Gala&ian error of Judaism. Eenco. he
vas péinting out to them the conversion which he had exe
verienced in Christ, that he w;;s now 1o lon'ger 2 plave to
.the Law, but was in Christian liberty. He had been cruci-
fied with Christ and had died wnto sin, That every belie-
ver is thus crucified with Chriat 1;: evident from th fol-
; .10“’1133 port that he now lives 'by faith'. There is a dif=
ferent prineciple ruling him mow that he is Jo:!.ned 'to the
Savior through a mystical desth. In IT Tim, 2,12 and 113

. "92] Lenski, pp.a02ft.

..




"For if we be dead whth h:lm, we shall also live with him.,

if ve cuffer, we shall reign with him, Dr. Engglder writess
"All other effecta of Baptism are the result and consequence
of. these two effectsy justification and regeneration. The ime
Plangéition into the body of Christ , effected by BPaptism, I
Gor, 12.18, is the necessary result, or rather the concomi~
tant of thed impartation, by Baptism, of the forgiveneas of
8ins and of $41th. " 935) Dying with Christ unto sin, suf-
fering for the cause of the Gospels all belongs to vwhat the
believer shares with Christ in the mystical union. If we go
back to the Gal, 2.20; we find that Paul’s g’tatm‘_ent o? chrtst
ruling in him has been emphasized by Iuther, vho stressed the
mystiocal union when he worded his explamation of Galatians in
2 rather extreme manner, though not erroncouss "I Oﬁrist'q
Iuther merely wanted to stress the fact that he was uiiﬁed_

to Christ by faith, Baier speaks of this in h:l_.a Compendium,
"Lutherus quidem in (;m. ade 0.2, Gal, inquit, Fidelem pet
fidem sic conglutinari possits *Bgo swm Christus’s sed statim
se explicat,; addenss 1,eys Christi justitia, vita,; viotoria .
est meas et vieissim Christus dioats. Ego dunm ille peecatnr'_,
i.e. sjus peccata, mors eto. sunt mea." 94) In Colossians 3,3
we read the remarkable wordss “For ye are dead, aid_wﬂlf _133
1s hid with Christ in God." With their death to sin, the be=
lievers have cut themselves off from their former sinﬁl life.
In imer relationship with Christ, ,7301“9“ to mm gus

55) Ingeiders Hotes on :ea.np!.m, pPe 8
94) Baier: Compendium, III, Pe 294



mystical death to sin, the believer does not operate with ;
the prineinlé of sin. Here we also antioipate a later po:lit..
that we share the 1ife of Christ. The new 1ife is hidden in

80 far as it is incomprehensible and dplritual. It eaip'u‘oi be
understood by the world, But it is made manifest in gooi.mﬂl
of sanctification, though ridiculed and misunderstood by the
un'believing world,

We share in the life and the resurrsction
Of Christ. In Ro-ans 6 we note that "like as He was raised .
up from the dead by the glory of the Father, even so we also
should walk in newmess of 1ife." In Gal, 2,20 we hear Paul
stating that Christ lives in Mim, This new life occurs by °
faith, after the old Adam has died. The effect of our bhing .
orugified with Christ is now rising to nev 1ifé. By faith
the Savior permeates the aife believer with life and resur=
Teotion to mew spiritual activity. The believer receives
from Christ the Iife that comes by virtue of chr:l.st's duth.
the sub.jeotiye justification which is nothing else than ﬂl.
acceptance of the objective justification of chr;qt'-s merit. .
¥rom the Christ who was rasied for Justiﬂoatl’on..:fm Him
the bolievers by faith receive the Life mrla.‘st:h_ig. In the
Becond place, the believers rceive the Iife through ll!li_.oll
with Him, so that they agree with Christ in word, will, and
desd in the life of sanctification. In 00".!.. 3;4 we heard that
our spiritual life is hid with Christ in God.
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The share with Christ and the believer is a path
‘from the cross to the crown. He shares with Christ mot only
é‘iffering and pain, but also the glory which is to come.

In Revelation we read that the teaciiers vho have led many .

to ridhteousness shsall shine as the stars in heaven. The mar-
tyrs will also be glorified. In I Peter 5,10 we reeds "But _
the God of all grace who hath called us unto his eternal gliry
by Christ Jesus, nfter that ye have suffered o while®, etce
The object of our conversion is that we might fimally share
the glory of Christ in heaven. That is the final extent of the
mystieal union. The Greek origimlvhas 1% rather, “in Christ®,
meaning that, we shall be covered and surrounded with Christ
and His glory. Already now Christ is the spiritual alr which
our souls breathe, in the mystical union. Agein, in Golus. 8.{
'We have the plain stetement: "When Christ, who is our 1ife,
ahall appear, then shall ye appear giw " In the
131'30“&1115 Faul spoke of the mystical dyimg with Chﬂﬂto W"

- hore there is something in store for the belleverss thoaa who
. have died the mystical death and have been uiaed :l.n eom-
aion. they shall partake of His glorye In I. rete:- 5.1 the ae
postle calls himself "g partaker of His glory® ,nqo ﬂu Evan=-
.. @ellst John speaks of the glory whloh the hollg‘r_e_i"g_ behelds

aix "We beheld His lglo:'ry, the glory ms of the only :Begotton o:l

e
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the Father, fuil of grace and truth.” In chapter 17, 24

John records the prayer of .i'esua. Who prayed that the
believerg might have the privilege of seeing His glory,

in fact, to ve with Him vhere He wasz: "Father, I w:l.ll

thet they whom Thou hast given XNe !;_\ﬂ_h_ﬂglh_e_&_l__l
that they my benola » Which Thou has given Me,"

In one of his episties, John, in I Johnm 3,2 extanda this
intimacy to a resemblance, mot merely as & presence with
Hims "But we now that ’ when He shall appear, "—9——-!!
dike Hims for we shall gee Hin as He 1s," Christ also
guaranteed to every believer that Ne would so glorify them
in heaven that He would confess their name defore the angels
and before Him Father in heavens "Fhosoever therefcre slmu. :
confess lfe before men, ¥im will I confess also before My
Father in heaven," unttn. 10,32,

This glory which the believer shall share:
ie to include the idea of reigning with Christ, as is stated
in II Tim, 2,12: “If we suffer, we shall also reign with -
Hime" Paul also mentions the fact that by faith we a.ro- 311
kings and priests with Christ, This agrees with what Péter
says regarding the universal priesthood of all ‘He_i:ipvers. :
Believersywho are united with Christ, enjoy thess tremen=

doua privileges.

Othex passages DR
3 Maccabe 4,113 Saps VIp 234
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A Union Far Beyond Human Parallels

In Scripture we have many pictures whieh
describe to us the relationship which exists between the
Savior and the believers by virtue of their faith in Him,

In John 5 we have the familiax account stressing Chriss

a8 the Vine and the believers as the branches. The word.l
show that this vital connection is very important for _thd.r
epiritual life, X’th-.Ie there 1s a distinotion mades “Iam
the Vines ye are the branches," there is no doubt that the
two cannot be separated, for Christ sayss "For without Me

ye can do nothing." Without the comnection, the ayigitt_m:!.
life disappears. It is 1ike a great plece of mch:l.neil.'y, ;
with the current turned off. mthemore, the comparison

is limited and clear, inasmuch as the Vine and the bnnchu
are clearly set apart as different upits, There is no danger
of identifying the two, mor of teaching a commingling of
Christ and the believer, if the point of eompar:l.s&n is kept
in mind, The believers bring forth fruit of sauotiﬂea.tlon.
only as long as they are im vital conmection with H:ln 'by
faith. The Vine and the braches must be oonneoted‘ with the

: j:r;:spect of bearing frugt. This figure is employed of Israwd

algo in Is. 5.

TRy Another 11lustretion which has been employed
in Sor:lpture, that of the Church as the 'Imildug resting on

Uhl‘ist. the Foundatiion, It is employed in the roumu
P!B!aseﬂ ﬁrst of all, l.n  § Gors 3510, 11, where. m says
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Shat he laid the foundation of the congregation, or organized
1, but that in reality no ome lay any other foundation than
that which was laid by Jesus Christ. The Una Sanotz rests
upon the fact that it ie conmeoted vitally and spiritually
Wwith Christ by faith through the Word which it proclaims and
the sacraments which 1t administers, Its hope 1s bullt upon
Christ, who gives strength, stability, vermanence, ayd pro=
tection to the Building, He is the Chief Cornerstone, ai' Pe=-
ter aays in I Pat. 2y 4«6, Thie spiritual house is built up
by the preaching of the Gospel which the prophets and apostles
confesned and preached. Through this preaching many are led
to faith =nd added as 'living stones' to the growing struge
turc, the Holy Christian @hurch. All these stones find their

Support in the Chief Cornerstone, Christ Jesus.

5till another analogy has been used to de=
Pict the relationship between Christ and the believer. It is
the illustration of the Body and the members. Faul says im
his firat letter to the Corinthians that Christ is the Head
of the Church, and the members of the.Church are the members
of His body, This refers, maturally, to the invisible Church.
¥rom their vitsl comnection with the Hoad, the members re=
ceive strength and inorease in knowledge, sph-.'itual under=
standing, and Christian service, In I Core 12,-:!.8 we notes
"For as the body is one, and hath mny members, and all the
members of that one body, being many, are one body: g0 alse
is Christ.,® The Church is virtuslly identified with Christ,




("so0 nlso i_.s Chriu‘:.“); oy virtue of the mystical union. III
the Church, the menbers, as though limbs of Christ's bodys
4re united with Christ and with one anothers All those who
are in this gsacred relationship by faith are bound together
1n the same manner, Thow separated from outward fenwahip
beeause of doctrinal differences, tho separated by denomi=
national lines,y all who accept Christ as their only Savior
from sin are members of this mt.{cal‘hoclv and enjoy the
nystical union, Not only individually, but also with the
invisible Church enj oy the self-evident fellowship of faiths
this 15 the paradox that exists while cutward fellawah:_i.p_cap-
not be granted with the existence of error. Here ons myst
2g=in apply sound hermeneutiocal principles and not interpret
this comparison allegorically. Some niagnide(i interpreters
draw on this bassage to prove that certain functions -m_l_n_g-
gans function in relation to. Christ for a definite purpose
and so on, First of all, the verses apply only a simple com=
parison. In the second place, all these interpretations bore
der on and lead to blasphemous suggestions. Koeberle quotes
the statement of Barth: "Wikh the greatest emphasis we teach
the connection of the Head with the members, The in-dwelling
of Christ, yea, His mystical union with use As Christ .Im_!pl.-
our possession He makes us partakers of the gifts that He has
‘ﬂ-equired for us., We do not dream about a distant cll_glst. Who
rema.!;ns a stranger to us while His righteousness :ls'_ :;umm
h !il much rather because we have put on Christ and are: im=



corporated with Him, yea, because He has mde us worthy

*+ 0of becoming one with H:I.m; we dare boast we have & ;part in
Hisg r:l.;;hteousnesa'." 95) Although we wou.;l.d not express
durselves in the manmer of Barth, who so clearly reflects
the Reformed point of view, we believe that this statement
s striking indeed. In verse 27 we reads “Now are ye the
body of Christ, and members in particulare® This bears out
what we have stated in the foregoing. Alﬂﬂ_vhh}_._t_. sayss
“The Church, which is His body"e The members function as

- they nre united with Christ the Head. Though the various
functions and talents differ, #11 form one t}nit._beoause__ail
are united with the Head. In Jeremiah 33,16, as many scholars
8gree, vie have a reference to the mystical union in a very
remarkable wey, The name of christ; montioned aaf.‘l.iei" in the
Propheoy of Jeremiah, "The Lord our R:l.ghtaonsness' :ls glven
%0 a feminine pronouns "And ghe shall bo called, !L'he Loxrd
our Righteousness, If this translation :I.s correct. :l.t is
most satisfactory to apply this pronoun to the Ghurchc This
brings out the thought that the Church 15 so :l.nt:lmnto:ly con=
nected with Chrisy, that she receives the wery neme 'hmw
. "He 18 called, The Lord our Righteousness. Althoggh not all .
scholars are agreed that this tranmslation is correct. yet
this :la & noteworthy cbservations This passage 1s interpreted
~thus by Dfe L. Fuerbringer. On the other hand, Dr. J.m.
Mueller takes this asy *It shall be called unto h"‘" A

'WB' Ope Cits De m——‘. :




Another picture which the Bible uses to degoribe the nwa-
tical uniom, especially between Christ and the Church, is

that of the Husband and Wife, the Bridegroom and Brides In
Bphesiang 5, 25~32, vwhere Paul admonishes to marital faith-
fulness ang sobriety, he interweaves hig exhortatiog by &
Parallel union, the marrisge of Christ and the Church. Christ
1s pictured as the model for husbands to love thelr wiven

even as Christ loved the Church and give Himself for 1it.

The comparison is remarkable, and shows the close ralattbl
between Christ and the believers as tﬁey constitute the Una
Sencte, It is the idosl after which the Christian husbands
ghould stri va, noys the spostla, Paul also points out the
loving care which Christ has chowed and still shows the Chursh
by ¥is redemption. He also says, "For mo man ever yet hﬁ“" -
his ovn fleshy but nourisheth and cherisheth it, even as the
Lord the church, For we are members of His body, .‘.'.f_l.'i_!,_f}m.—!
and of His bones." So intimate is this union that as in s
marriaze, the two are made one flesh, 80 Ghria-_‘; and‘-_‘éﬁfe Gherh
are pictured cs being onz Body; flesh of.'ﬂ.esh, and .'boi"lt;.-af::

bone,

.This Is a spiriiusl relationship, and beyond:
this we cannot go. Hollaz says: "The espoussl-of: carist vith
believers is that by which He stermally marries Himself o be=
lievews through faith, so that they become one :n_ﬁiti't, and by
His power commnicates to them, as to His spiritual bride,

-
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intinate andg enduring love, 2ll His blesoings and all His
gldry, so as finally to lead them to His home, and dwell
With them in Wis cslestial and eternal kingdom." 96) Some
have gone to the extreme of myaticism in interpreting this
PRasage, as they also do when they intepret the Song of Solo=
mon, "As we have afready pointed out, mysticism deseribes
the union of God and the soul in sentimantal natura.liatio
terms. It speaks of = gubstantial marriage of the human and

the divine spirit thot ends in an ast of union where all dige

$inctions cease. But whersver the Dsus in nobis 1n affirmed
on the bagls of the Christus pro nobia, there can bo no talk
of an absorption and submerzion into a state of l_:at:l.c being.
sesHow modestly and with what exalted tone 'I.u-ther. \:lu his
Freedom of u Christisn Mo uses the plcture of the bride and
bridegroom that is so cormon in mystical literatura; and how
unsensuous are the desoriptions of the “exchange" which takea
vlace in falth as we find them, for example, in the letter to
the iugustinian monk, Geo. Spenleint The real reccption of ex=
" changed poeseasione is m'tintaiued but the erotic taint 18 mo
where to be found. To receive 'the wedding r:lng of faith' is
a 'Joyons exchange? o 2 'joyous 'buainasa', not an ecstat‘la
- lbve tm!on. Faith, even when endcmd with God's riohest bleas=
: .- Biﬂs: cont:l.tmes in = atate o:r pure humﬂity.“ﬂ) gera n
__—"FF"Eﬂa. ops olte, 481 Ty . . ° ,:;_l.-"_i_

: 97) KOG‘GI‘IG' Ope Cifes PDe 105 and 106 .-~
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have a definite cxpresaion of the difference between the
true and the false concept of the spiritual marriage of the
Lamb and the Church., All sroticism which is frequently the
characteristic of sincere, but misled mystics, is outside of
8nd sgaingt this toxt. This comparison of paul points to the
union in ite aspect of Christ's love and the Church'a obew
disnce to Him as 1%s Wead in 143 sanctificd condition. In
this uanion Chrint nourishes the Church 23 o groups but also

the indiviauais, by Word and sSacraments,

This union i glso indisgoluble, If we examine

tho words of raul in Romans 8,35 we find that the undon Sei
Pemanent with the believer and Christ. Even trial, tempta= |
tlon, trouble, sword, death, height, dspth, creature, angsl,
events cannot sepsrate us from the love of God which is-im
Chriat Jesus our T.ord. This 1s the extent to which this unioﬁ.
€ocs. This also explains the patience of chri.atia:id"in per=
aecut:lon and tribulation. They ocan asgure theuselves of the
words of Chrimt: “None shall pluck them out of ¥y handa® We

do not -say that this is = "nearness of God ¥ithout means o
jr:l.e_e'. Cfr, Xoeberle, op. cit. Ag soon as the believer “falls
from faith to mortal sin, tﬁis union is broken off. By :fhﬁ
_grace. of -Goﬂ, it frequently happens, that such n one '?t.ﬁm'!
_4'111'.1& eﬁi;u.rc the union again. Is this n contradiotion? Is this
“an 1nd:lslolu‘b1e union? Yes, 4t 1s, but we take into. considare~
tion-.here the distinction batnan M‘_@!P.L' To the de=
Jected and weakening believer we say: It is indissoluble®s




To the secure and rharisaic we say: "Bewares you c~n be cut
Off from this union, as was Judag." The principle is noi a

Belf-contradictory ome, but the situatlons are different.

While we have said that this union is not an
eéssential one, that is, the believer does not become a part
of Chrint's essence, yet Soripture says that men who belileve
in Him are virtually identified with Mim, though not =ctually
B0. In the hook of Acts, chapter 8, verse 1, we read: "ind
that time there was a grent pergecttion agsinst the Church
Which was at :rerusia.anm,'j In the ninth ehapter, varse four,
Christ queations PauJ: and payss “Saul, Sa2ul, wvhy pergecutest
thou fe?Y vhen Saul persecuted tha Christians, he persecuted
Christ, for both were united in the mystical union. Here also
I Cor. 12,12 and Jeremiah 33,16 apply, which we have discussed

brevicuslye.

This unicn, as thé name implles, is mysterious,
and inscrutsblo.ve can gather together all the pasncges which
treat of this union and yet be amaszed at the deep mystery of
this doctrine., CIir. Strong, op. cite, pe 443. This is also

calle o mystery by faul in Ephesians.

A Union 8ignificant in Spiritual Iife

This union ie important for the spiritual life
of the ‘bclievsr. We quote from the writings of the theologilan,
Johann Arndte famous for his Das m:.'e Christentum, from vhich
we quobes "DPas helszt reoht. d.en mld.e Christi @hnlich werdens .
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Baemlich mit ilm und in ihm geboren werden; Christum recht
anziehen, mit ihm und in ihm wachsen und :una!men. mit ihm

in Flend wallen, mit seiner Taufe getauft werden, mit ihm
gekreuziget werdeny, mit ilm sterben umd auferateﬁen. mit ihm
auch herrschen und regieren, und dasselbe nicht allein durchs
heilige kreuz, sondern such durch taegliche Busze und inner-
liche Reue und Leid ueber die Suende." 98) While Arndt seems
%o verge on legalistic pletiem, his appeal to a correct empha=
8is on the union with Christ seems to be very fitting and inm
line with our discussion. He states also the striking words re-
garding our union with Christ: "Und darum ists auch geschrleben;
dasz es in uns geistlich geschehe, Demn Christus hat andern ge-
holfen, er musz mir auch Relfeni demn er ist inm mir, er

in mir," usw, 99)

In Colosse 2;10 Paul tells the Christians that
they are complete inm Him®, complete in Christ. They are inm Him
by faith and have the complete kuowledge, though mot fully une
derstt_:od by them, yet they are complete in the knowledge of
Christ, By faith in the Gospel they are rooted and thus complete
and need not, nor dare they, let philosophy or vain deceit pull
them frol faith. Nothing is needed besides that knowledge and
faith which Christ has g:l.ven thém, They are complete “in in Him,

John, Arn tna__:_e__ztﬂ_n%-r-ﬂ
99) ¢ o op. oit. Pe




The believer is exhor.ted to maintain this union.
How he is %o do this is shown in Johm 155 7 ¢ vhich shows that
“If. yo abide in me, and my worde abide in you", By feeding on
the Word and sacrament the mystical union g.s maintained, Verse
7 plainly shows that the Word of Christ m;st be uiploy_ed'. A
great argument for regular ehuroh-attendance.- The twn. go to-
gether: abiding in His Word and abiding in Him, In Acts 11, 23
we hear of Barnabas at Antioch, as he told the Christianss "Bx-
horted them ally, that with purpose of heart they wggld c!.esve'
unto the Lord." He had spoken to them of the Gospel, no doubt,
and they had heard it previously, by which they me_\m:lted.
with Christ., He exhorted them to maintain this union, mo doubt
pointing them to the use of the means of Frace. In Col., 2,7
Faul tellgs the members to walk im Christ, for they have been
rooted and established in the true faith, With it he later adds
that they avoid all false principles and tegoh!.uga. ‘lmt. that
they should adhere to what they had learned, the Gospel, im
which they had recdived this firmly rooted union with Christ,.

AR e

This mystical union is necessary for growth in
grace. Eph, 4;15 states that the Christians are to grow up ine
to Christ the Head, Their spiritual maturiiy and growth depends
.upon their intimacy with Christ, If the; are but loosely at-
taéhea to Hm; theirs is a spirituality, but one at a low ebb.
The more closely united the believer :ls_w:l.th the Head, the more
he will grow in spiritual understanding, and the more rm:l.tg he
will chow in Christian service. As we have also salid before,




this growing in grace is comnected with the mystieal union;_
Unless we are united with Him, the Vine, as John says, we,

the braches, can d.o nothing. It is, therefore, necessary to.
:truit"ulneas. Those who do not derive the ao-ua.l:l.ed ‘apiri=-
tual sap and stamina' from the root and the_ true Vine, -do

not bear fruit, and hence, are ripe .for destruction. This was
the vgrd:lot of Joln the Baptist as he pr.ophes:led_ the, coming of
Christ as the One who will thtlwroughly purge His flooxr. The
branches will fail to bear the- fruit and will be cut down to.
be cast into the fire, as worthleas, They prevent the fillness
of life from being seen in the t?eq. and may endanger the union
which the other branches enjoy. They are the 'dead timber* mem-
bers of the Christian churches. All those vho.are not united
with Christ are those who likewise do.not believe, for if they
were believers, they would be united with Him in this union and
bear fruit, Also we are to bear in mind that Christ in the words
of Foul wishes to remind that 'th:l.s union is not to create false
quri‘ay; for Paul writes in Romans 11, 183 “Boast not against
the branches. But if thou boast; thou bearest not the root._but
the root thee." No false security, no boasting can be tli:erégl- for

it is all due to the mercy and grace of God.

0 Go1, 2,19 and in the epistles of John we
i‘:i.na that the false teachers wh:lch deny tln fundamentals of thd
chriauan faith dishonor Christ and are not in conueetl.on with.
the Head, They derive their teaching fm themselves, and not

from Him, the true Head.




Chapter Fours How this Union is Maintaineds-
By the Operation of the Holy Ghost

Ag soon as tha 1nd:lvidua.1 is brought to
faith, we havo stated, he enters the mystical union with
Christ. It is the Holy Spirit Vho really brings about .this
union in the heart of the believer. "Where our Savior has
' Spoken most directly regarding the indwelling of the Trinity,

- in the last half of Jolm's 14th chapter, He says on tbg-one
hend, that He and the Father will come unto the believer aad
make . their abode with him, But He adds that by this :lndwl.:ll:h_:g
the Comforter, which is the Holy Ghost, will be given us, and
“He chall teach you all things®. All knowledge that we have of
spiritual things, the understanding of God’s loving counsel
toward us, of Christ's work of redemption, of our reconciliation
to God, of all these things 'which make us to sit together in
heavenly places in Christ Jesus', are the result of the Spirit's
imwmrd teaching.® 100) Scripture plainly teaches that ifim ope-
ration of the Spirit is bound up with the mystical uniom, for
John says in his first epistle Chapter 4,13: "Hereby lmow we
that we dwell in Him, and He in us, because He hath given us of
His Spirit," The preceding quotation.has alluded to the. fact

- that. Christ promised 1;0 give the Spirit. By the faoct that we
have the’ Sp:l.rit within’ ua, Vho gives us the assurance that we

; -m. Eﬁner.m 2 I. pp.wft
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are united with Christ, we conclude that we are "in Him?

and 'He in ug'. This agrees alsc with chapter 5;24: "And
hereby we know that He abideth in us, by the spirit which

He hath given us." In order to be clear on this point, we
quote from Lenskis "yith the Spirit Christ enters into our
hearts...The hoarts in which the Spirit dwells hears and
feels the spirit's prompting by _the power which the Spirit
Supplies, The Spirit is presemt in His Word, and we hear

him in our hearts when his Word is in us and moves us. Only
in and through the Word does the Spirit dwell in us, speak to

us, impel, and control us." 101)

True, it is difficult to conceive how this
occurs, When we say that with the Spirit also the Savior en=
ters, we also bear in mind the axioms Opera ad extre sunt in-

diviea et cormuna. Vhere the one Person of the Trinity is, there
the other is also. But; for the sdke of classification aud in
roint of time, wa say that the Spirit first enters the heart
and kindles faith through the Word and after this act of con-
version or subjective justification, then He brings about the
union of the Trinity with the 'bel!.eier. Vhen the apostle said:
"Kuow ye uo't-. that your body is the temple of the Holy Ghost
end that the Spirit dwelleth in you?® he slluded to this In-
dwelling of the Spirit, Vho oreates falth, keeps it alive, and
:lnc:lte;s to sanctification. It is really impossible to concelve

101) Lenskis Interpret. of Romans, pp. 014=516




Of any separation of the smtrance of the Spirit's work and
of the entrance of the Trinity in tﬁe believer. At .'I.saat..
we lmow that the kindling of faith, justifiocation,and the
mystical union are acts which are simultaneous and camot
be separated in polnt of time, and only thus in thought pro-
Cass. Here we labor under the difficulty of the strange ope=
ratlons of the Godhead, mysterles, to which the human mind

has no solution to offer,

The Holy Spirit accomplishes this union only
by the lMeamus of Graceg the Gospel, the Sacrament of the Alta.r
and the S2crament of Holy Baptism. Here we appeal to John 15,7:
"If ye abide in He, and my m__:rdé abide in you". Also the pas-
sage in John's first epistle, chapter 2, v. 24 is fitting:
"Let that therefore abide in you, which ye h_ave heard from
the beginning. If that which ye have heard from the beg:lnn:lng
shall remain in yo'u, ye also ghall contimue in the Son, and in
the Father." What have they heard from the dhginning? He tells
this in the first part of the epistles that Christ is the Son
of God and the Savior of the world. That is Gospel, the Neans
of Grace, If they abide in this grace, what will happen? They
will continue in the Fether and in the Son. This is plainly
writteus this mystical union is maintained as long as the be=
lievers maintain the means of grace and employ them. This is
similar to the thought expressed in I John 2,68 "But whoso
keepoth His word, in him verily is the love of God pexrfecteds

hereby_know we that we are in Him.” This asgserts that by abi=
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ding in the Word we know and gain the assurance that we are
in Christ, "Hewinz the lime" according to- the Viords thereby

_ We can ascertaiu whether we are united with Him, by ueing

“the Vord as the oriterion. That it 1s essential to bear inm
hind the relation between our doctrine and this union, we find
the statement in II John, verse 93 “Whosoever transgresseth

and abideth not in the doctrine of Christ, hath not ‘God. He
that shideth in ‘the doctrine: of Christ, he hath both the Father
and the Son." An indictment against all those who treat: error
with undue tolerance and indifference. They can hardly be onw
with Christ and still permit fundamentals to be denied or meu-
tralized by compromise. They can be united with Christ as little
28 Christ is united with error, He Who is the Incarmation of

Truth itzelf.

The mystical union is nurfured also by the
Sacraments, for they are the émvisible Word. Of the LordSs
Supper we have treated in the previous chapter. The Reformed
regard it the "most pernicious perversion of Scripture* to
claim that mems are i:a.:.d to bring about and to foster this
union, Cfr, Strong, Systematic Theology, ppe442 ff. Union is
effeoted through Baptism, for through Baptiism "we are buried
with Christ by Baptism into death". The definite connection
is made mediately. This is shown by Romauns 6,4ff. Lenskis
"Always the '_#I_g_r_d‘:ls the medium for the "en' of the unio mys=~
ticag without this Word there is mo connection with Godj there
15 no other means, despite all claims to the contrary. Only




one divine means (the Word, etc.) reaches down from God to
‘-‘3 slnners, oleanses us and puts us in fellowship with Godj
there 18 no other meanseesto_repudiate tli¢ means is to lode
the result, tne fellowship, the goal of which God's love-

would attain, This union is gpiritusl; 1t is mot properly -
©xpressed to say it is like that of living oreatures *in the
air?,eto, 102) :

This un:l.on, nurtured by the Saoramenta and. :
the Word, 1o paintatued by faith, The Spirit maintains the
utg!.on and faith ma:l_nf_;a:lna the gm!.ou. The ha_moqy lies _:l.n_lt!-:fg_-s
thﬁ Holy Spirit creates the faith that conneots with Ghrist.
and He also stre_ngthen_' and intensifies that fai th so tlmt it
draws closer to Christ, Al:l..%;hi..a He does by the- néaﬁ_a 63.' 'gr'a_ce._
Falth, activated by the Spirit, maindéins this union. In Gale 2,
20 we reads “Christ liveth in mes and the 1ife which I now
live I live by the faith of the Som of Gode™ He lives and the
Savior lives in him, while f_ai;h_ ig there. If he had no faith,
he: could not say this. He associates his living and Christ's
living in him, and then adds that he 1ives by faith, Faith in-
deed maintains this. vitel union, lore explicit is the statemant

of Bpha'3,17: "That Christ may dwell #n your hearts by faitha®

Christ dwells in union and communion with the believer by faithe

Ppe 4188%. :
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Thia union by faith is a gg;ri o.llé. I John 4.-15l
"ﬁhoaoever thall confess that Jesus is the Sun of God.m
W, and e in God,® mt i confessing Christ
: a8 the Son of God 'but rgym :l.tse!. ? Gonfaasing christ as

God ig evidence that, or showa that a person is one with
f:o'd and that God is in him. Who 'be:l.ieves that Ghrist is
the Incarnate Sonr of God and his Redeemer, that one has faith.

He has faith and then also the mystical unione

In John6, 56 we read that whoever receives
Ghriat's death and sacriﬁce by faith is thus Joined with H:I.m.
This is the effect or faith. "He that eatef.h my flesh, a.nd

drinketh nmy blood, dwelleth in me, and I :ln I in him.® chr:lat is

the life ae element within us, in which we nva and have our
spiritual existence. Christ also nolds the apirltua.l life within

us, (cfr, I.enak:l.)

I; Gox;. 5, 17 tells us $hat after conversion
and after the :[mpuﬁa.t:lon of Christ's merit, the person is'in
Chrigt, YIf any man be in Christ, he is a new oreature.” i -
verse 21 we note that "we are made the righiteousness of God -
in Him.* This does not mean that we are jJuwstified by the Christ
v us; but by the Christ for use< Fhilippians 3,9 notes that
W by faiths "And be found in him, not having
mine own righteousness, which is of the law, but that which is

through the faith of Christ, the righteousness which is of God
by faith.® As we believe, we are in Christ. Here Faul explains




that nis righteocusness 1s not of his own worka; but by faith
in Christ. At the pame time he is -found in Him ¢ Faith and
union come together. R.omans 851 shows .tha.t those who are in
Christ ars beysnd .condemna.t:l.on..against them no one can bring
legitimate accusations, Those who are united in Christ are also

the very ones who have alveady come to saving faith.

Chanter Fives The Hore Detailed Implications of the Umion
Advaniazes of thi.a‘ Union

The advaktages of this union are manifold.

With this union comes also an increase in spiritual undergte_m-

Qing, Peter chows the Christians in his first epistle, che2,9
that they were called out of darkness of :I.gnoréﬁce to the light
of spirituzl wisdom. I Cor. 1, 9 reveals also that we were called
and converted for this reason: to enjoy fellowship with Christ.
The ¥oly Spirit, as we have noted, is responsible for Yth:l.s ef=
fectunl calling and thus brings the person into fellowship with
Christ. "God is faithful, by vhom ye were called unio the fel-
lowship of His Son Jesus Christ our Lord." One of the effects

of the Spirit's calling and of faith is the fellowship with
Christ, the mystieal union. ¥ Pet. 1,8 shows that as the Chris-
tians believe in Christ, they ®rejoice vith unepeaiable Joy

and full of glory". United with Him by faith they are blessed

and joyful. Purthemmore, in connection with Him the spirituslity
of the Christisn growg, for the Spirit's influence through the
word has its telling salutary effect, With this union they enjoy
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21l mennerof spiritual blessings, Col. 1,23, As we are in

faith and are united in clu-iat. we have the guarantee of
ansvers to prayer, John 15. 7s "x:t' ye. abide :I.n me, and ny
Words abide in you, ye shall ask vhat ye \un. and 1% shall

be dons unto you.?

..T.l.l..?_}'i_ﬁg_gnces of this TUnion
The evidences for this union are many. Here we
carefully note that some ev:l.denoes ecmmlly ltated. as evidences
of the mystical union, as rasu.'l.ts of the m.vatiea:t union, are ng
really thae results of Justification by faith. rraedom from con-
demnation and from the dominion of sim ave evidences ot' Juat:l-
fication, not the resu:l.ts ot faith, as we view fai ths sanctifi-
cation and growth 1n good warka. However, we use the terms th:ls
ways that the believer shows that he is justified, is in fa.:l.gh,.

that he is united with Christ, by his life of obac_l:l.auca.!n I
John 3,6 the writer says: "Whosoever abideth in g;g gsinneth :
Hots viwsosever sinneth,%etc. In Ron. 8yl we find sinilar expral-
sions, which we have discusseds Such a person who is united by
faith with Christ is alive unto riggtenusnega. Rogie 8.101 "M
if Christ be inyou, the body is dead baqaime of sing but the
Spirit is 1life because of righteousness." then the rﬂ.ghtem-
ness of His merit is applied by faith through the Spirit, the
Spiri & places new life into the believer. Before sanctification

comes the consunmation of the union. Abundant fruitfulness is




is also predicated of the believers in Johnm 15;5; "He that
abideth in me; and I in him, the same bringeth forth much
Iruit." Those vho are in this union ought to walk as Chrisgt
walked, says John in hig first epistle, chapter 2.8§ "He
that sa2ith he abideth in him ought himself also so to walk,
even as he walked." The climax of this discussion is found
in a consideration of the outstanding evidence of this vie

fal comnection with Christ, namely, confidence af His coming,

John speaks of this in I John 2,28: *And now little childrem,
abide in himg that, when he shall appear, we may have ‘confie
dence, and not be ashamed before him at his com:l.ng;“" This is

both paycholog:leﬁlly: and theologically trués if they are |
united by faith and trust in Christ, then they are waiting .

for His coming and return. They have no fear of Him with Whom
they aré in intimate comnection. They often become impatient

that their Leader does not appear. Jt.mn also says in oha.pter.
four, verse 17 of the same epiatle: flerein ia our ldﬁ made
perfect, that we have boldness in the day of judgmente" Thus L
the implications of the mystical u'n:lo'n reach from the begine- ] E
ning of our spiritual 1ife to the beginning of eternmal life. ':
the mystiosl union finds its fullest realization in heaven.
John tells us that "vhen He shall appgar. we shall be like

Him, for we shall see Him as He ig."

Conclusions
: This doctrine finds its true definitiom in

the correct distinction between justification and sanctifie-




cation, a propef'ounoeption of the means of grace, the work
of the Holy Spirlt in relation to manm, anq_g_paretul_dcualb
cation betteéﬁ objective and subjective theology. Then the
definition finds agreement with the definition set forth

by Scripture.
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