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INTRODUCTION

"There is scarcely in the whole New Testament any
greater difficulty than the ascertaining of the various
meanings of véuog in the Eplistles of St. Paul," wrote a
renowned British scholar of a century ago% Was he over-
stating the matter when he wrote those words, or are

there facts to confirm his judgment?

The Authorized Version, by having almost constantly
rendered vouos as "the law", whatever the sense of the
original, has greatly over-simplified the problems con-
nected with St. Paul's use of the term. For the English
reader 1s used to understand the term simply of the Law
of Moses wherever the A.V. has the reading "the law'",

But it is by no means certain that this 1s the apostle's
meaning in all such cases. A glance at the original will
reveal the fact that this practical uniformity of expres-
sion in the translation hides an important éifference in
the grammatical form of the original term, namely, that
Véﬁof'lacks the definite article more often than not? Is
this difference utterly without significance, as might

_ appear from the translation with which we are familiar?
 Art mi‘amggiiﬁétiﬁ e Craasleds i SITe e e en %gtg?%w

Testament, 2nd ed., 1828, p. 418.
2. Paul uses the article 53 times, omits it 80 times.
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We believe not. The Revised Version too has recognized
that: the meaning of véuog in many cases 1s to be neither
eaglly nor arbitrarily determined, so where 1t says "the
law" 1t often has "law" or "a law" as a marginal reading.
Moreover, entirely aslde from the above considera-
tions, there are reasons why Pauline usage of this word 1s
po simple problem. We find, for instance, that the apostle
often applies the name vduog or o vdyoc to some one aspect
or element of the whole, rather than to the whole ltself.
Thus we may distinguish between vouoc concelved of as a
mere code of statutes and vdﬁog viewed as the embodiment
of fundamental ethical principles, and between the moral,

ritual, and civil elements of the law.

Paul, then, can speak very differently concerning?@bag
in different passages, depending on which of these senses
of the word he has uppermost in mind. Again, there are pas-
sages in which more than one meaning of the word will accord
with the tenor of the argument. The various meanings of Vouoc
are such, then, as to produce perplexity, and this fact 1s
reflected in the distinct and sustained opposition of view-

point among commentators regarding St. Paul's use-dfsﬁyog.

All this necessitates investigation of the facts of
the case. The direction which this inquiry will take has
already been indicated, in part. To ascertaln St. Paults
use of the term vépog we must come to a decision, 1n'the

first place, as to the significance of his frequent
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omlssion of the article. This ranks as the outstanding
grammatical question involved in the present discussion,
and a whole chapter is devoted thereto. However, the mean-
ing of véuog is not to be determined solely on the basls
of grammatical considerations, as we have indicated. A com-
plete formulation of the varied senses of the word depends
also, to a large extent, upon a study of the context, which
ls often the deciding factor in determining Paul's meaning.
To this matter is devoted a whole chapter. But as a back-
ground for the more detailed conslderation of these two
larger questions, it will be advisable to investigate the
meaning of vduos outside the epistles of St. Paul, that we
may be able to say what distinctively Pauline usage is. So
the first chapter is devoted to a comparison of extra-Paul-

1n¢ usage with Pauline usage in its broader aspects.




Chapter I.

"THE BROAD ASPECTS OF PAULINE USAGE, ESPECIALLY AS
DISTINGUISHED FROM EXTRA-PAULINE"

A, Etymology and Primary Reference of the Word ]Wﬁuog
NVduos 18 from the verb vépw—to divide, dlstribute,

deal out, apportion—;, and it properly means, then; anything
allotted or apportioned, that which one has in use or posses-
8lon; hence, a usage, custom} In profane literature the term
refers to anything established, anything received by usage;
a custom, usage, or .law to which men ought to conform? The
Septuagint uses wouoc chiefly for the Hebrew TF}jFL,which
means, primarily, direction givén to another, then instruc-
. tlon, a rule of action, a body of 1nstructions, a code, or
x-ulesg5 also for 'ﬂA]QTI, which means, properly, that which is
asslgned, hence usage, custom, then :L’em.~4 In the New Testa-

ment (only in Matthew, John, James, Hebrews, and the Lukan

and Pauline books) the word signifies a law, ordinance, as

prescribed by custom or authority, a principle or statute or

body of instruction which calls:for obedience. Moreover,

"18 thought of primarily as Divine law, law proceeding from
God, the revealed will of God. This conception of wvouoc 1is

1. Robinson, Lexicon of the New Testament, 1850.

2. Thayer, Jos. Hy., Greek—English Lexicon of the New
Testament, p. 427.

3. Burton, Ernest D., Lexlicographical Studies of New
Teetament Worde, First Seriea, P.l.

4. Abbott-Smith, G., A Manual Greek Lexicon of the New
Testament, 1927, p. 304.
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the real starting-point both of New Testament and 01d Testa-
ment, and especially of Pauline, usage?

S0 much for the etymology and primary reference of the
word vouoc. Further delineation of the meaning and use of the
word now follows, first with a summary analysis of extra-Paul-
ine usage, and then with an outline of the characteristic and
distinguishing features of Pauline usage. This will furnish a
background for the formulation of a complete exhibit of Paul-

ine usage.

B. A Summary Analysis of Extra-Pauline Usage

1. In the Septuagint.
I%&og, as earller pointed out, 1s the LXX equivalent

for several Hebrew terms, usually ?Tfﬂrh but also TTQEFand
hﬁn A very wide range of meaning is here represented: doc-
trine, instruction both paternal and Divine; hehce the whole
revelation of God's will, then specially the Law of Moses,
and still more specially the particular statutes and pre-
cepts; also metaphprically, system and method? Among the Jews
the common reference of the term was, of course, to the leg-
islative system ascribed to Moses; the Mosaic law was law

par eminence to them.

5. Burton, Ernest D., Commentary on Galatians (in the
International c;itical Commentary), Appendlx, p. 455.

6. Gifford, E.H., Commentary on Romans (in Cook's Com-
mentary), Introduction, p.43.




The use of the article in the LXX follows Hebrew
usage very closely. Close correspondence 1s evident from
the fact that the Greek version differs from the original
only six times as to the presence or absence of the article?
In both languages the general use of the article 1s very
hearly the same. ,Die Determinierung eines Substantivs durch
den Artikel erfolgt im allgemeinen Uiberall da, wo auch das
Griechische-~--den Artikel fordert; so, bel der Wiedererwah-
nung von berelts genannten und dadurch PuP den Horer oder
Leser naher bestimmten Personen oder Dingen; bel Appellativis
zur Bezelchnung von nur einmal vorhandenen Personen und Natum-
dingen, usw.....Dagegen unterbleibt dle Setzung des Artikels
Uberall da, wo eine Person oder Sache alg unbestimmt oder

noch unbekannt hingestellt werden soll."8

The article is present with vomos in 140 of the 187
instances where the word is used in the LXX. Usually vouog
is Qith other defining words which render the article unnec-
essary, e.g., 7ov Vouov TiH¢ u7nTeds oov, Prov.l, 8; et al. But
only eight times i1s 6 vouoc "the Law" of Moses—i.e., the Pen-
tateuch as a whole—without further definition; so this is a
limited sense of the law. Usually the Law of loses is desig-

nated by the addition of Mwvosws (cf. Neh. 7,1).

7. Improper insertions by the LXX in Prov. 28, 4 (two
times); 21, 8; Isa. 24,5; article loverlooked in Mal. 2, 8.9.

8. Gesenius, Wilh., Hebrdische Grammatik (26ste Auflage,
Kautzsch, 1896); 126, 2a.i.




Anarthrous vomoc occurs only 47 times. In twenty of
those cases 1t is followed by a defining genitive—xwgiov,
deo?, 707 Feod, pov, Mwicéws —whieh indicates the giver of
the law. In several other cases the defining genitive gives
Tthe noun a general sense. Cf. Neh, 9, 13:"laws of truth';
Mal. 2, 6:"a law of truth"; Prov., 13, 14: "a wise man's in-
struction". Four times vduos ¢i¢ occurs, with an obvious
reference. Once vouov shbuld be tof wduov (2 Chr. 34, 15),
the article being omitted by mistake? In the remaining pas-
sages, nineteen 1n'number;'the meaning is indefinite—"law"
or "instruction®—, though the A.V. renders yduos in a care-
less fashion, offering "a law" in Deut. 33, 4 and Isa. 51, 4;
"laws" in Neh. 9,14; and "without law" in 2 Chr. 15, 3; but
“the law" elsewhere.

The general conclusion concerning LXX usage? This: vo:uag'
usually has a definite reference, often meaning "the law" of
Moses, but not unless accompanied by the definite article or
a defining genitive, and 1t also has an occasional indefinite

sense when anarthrous.

2. In the New Testament.

In the Gospels and Acts vduoc appears 51 times, arthrous
all except four times. In Acts 13, 39 anarthrous vopoc 1is ac-
companied by a defining genitive, Mwiicewg, Which serves the

purpose of the definite article. Similarly, Luke 2, 23.24,

9. The LXX is misled be the omission, in the original,
of the article in the noun preceding, which 1s in the construct
state, but definite nevertheless (as constructs generally are).
Cf. Gesenlus, op. cit., 127.

{5




Ev VOpW Kvolov (where the article could be omitted anyway

on account of the anarthrous Kvgilov ). In John 19, 7a,7uels
vopov £xopev, vdpov ("a law' in the A.V.) refers "indefin-
ltely elther to the whole law or to the particular law

(Lev. 24, 16) —indefinitely because the speakers do not as-
sume that 1t was previously known to Pilate, or else to draw
attention to the authoritative character of the code, as law
which ought to be carried out.“lOThe important facts, however,
which dre to be noted concerning the use of vduos in the Gos-
pels and Acts are these: 1, when véuog has a definite refer-
ence, the article or a defining genitive—usually the article—
1s used; and 2,6 vonro¢ , without further definition, means
"the law" of Moses, and in a wider sense, the law of the O.T.
as g whole—or, by metonymy, the books of Moses simply as a

1kl
part of Scripture, or Scripture in general.

In the Epistle of St. James wdmos is found ten times.
In two instances (chap. 2, 9.10) the presence of the article
gives the word a definite reference—d to? vouov in v.9
referring to the law‘of Moses , but odov 7ov vopov in v.10
having a wider application, "all the law of God, all that He
has required, all that He has given to regulate us 1n our

12

lives."™  In two other instances (chap. 1, 25; 2, 12) anar-

throus vouos is defined by the genitive élzvé’c‘uﬁg and means

10. Gifford, op.cit., p. 45.

11. Cf. Matt. 12, 5; Luke 24, 44; John 1, 45; 10, 34; 12,
34; 15, 25; Acts 13, 15; 24, 14; 28, 23. _

12. Barnes, Albert, Notes, 10th ed., 1871, ..

R

===,
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"g law of liberty" (chap. 2, 12) and "a law the perfect one

of liberty" (chap. 1, 25). This is a comparatively infrequent
sense of the word, here referring to "laws, precepts estab-
lished by the Gospel, "150r pndle durch Christus vollkommen
kundgemachte gdttliche Or'clnung,"ll"c and means, in general, an
order of things, a principle. Cp. Rom. 3, 27; Gal. 6, 2. In
chap. 2, 8 (vduov Lacedixov, "a royal law") a particular law
18 meant, a single statute or principle, namely, the one re-
quiring us to love our neighbor as ourselves. In the other
five instances (2, 11; 4, 11) voros 1s indefinite, "law", and
denotes the "law of God as M"Eperfectly similar %o Paul's
use of anarthrous wouos, €.g., in Rom. 2, 25. But in at -least
seven of these passages, viz., chaps. 2, 9-11; 4, 11, a special
sense of wvduog appears. There, whenever "law" or "the law" are
spoken of, only the ethical portions (the Moral law) are in
mind-——,bloss die Sittengeboten desselben verstanden sind."
This is evident from the moral or ethical nature of the pre-

cepts which are enjoined in these passages.

The Epistle to the Hebrews contalns fourteen passages
with vduoc. In seven pasaages]'Zhe word 1s used with the arti-
cle, and its primary reference is clear—the law of Moses.
Once vouov Muiicéws 1s used (chap. 10, 28). In wepovs uov(chap.
8, 10; 10, 16) vduos has an obvious reference to single precepts

13. Robinson, gg_. clt., 3a.
14, Schirlitz, B.C., Griechisch-Deutsches Wirterbuch zum

Bt i S b

Neuen Testamente, 5te Auflage (Eger), 1894.
L5. Barnes, op. cit.
16. Schirlitz, op. cit.
17. Chaps. 7, 5:19.28ab; 9, 19. 22; 10, 1.

ettt

e i -
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»
or principles, here of ethical or religious nature. Azl zduov
peTd Geai ¢ (chap. 7, 12), "also a change of law," and Xd7d vduov
(chap. 8,4; 10, 8) "according to law," undoubtedly refer to
the law of Moses—the connection requires us to understand
Vopos thus here—, but simply 4s law, with no further defin-
1tlon. Sovalso in xaze wduov évrolis capxivys (chap. 7, 16),
"according to law of fleshly commandment," except that vouos
18 here so defined by the genitive as to exclude reference
to any more than the ritual or ceremonial elements of the
law. This use of the term vduogc to denote only the ceremos -
nial or ritual portion of the Mosale leglslation is promi-
nent in this epistle and 1s often the sense required by the

1
connection.

What general conclusions, then, can be dfawn with re-
gard to N.T. extra=Pauline usage of the word vduos? Mainly
these: 1, vdumog, with the article or appropriate defining
genitive, refers definitely to the law of the 0.T. or to the
law of Mases, and by metonymy, to the Pentateuch and Scrip-
tures as such; 2, anarthrous vouoc is sometimes perfectly
indefinite and sometimes refers to law simply as such; and
3, sometimes only a portion of the law—moral or ritual—is
meant by the word vduoc. Now, how far do these conclusions
hold true for Paﬁline usage? And how does Paul's use of the
term differ from extra-Pauline usage?

18. Cf. chap. 7;5, WEE;E—EE;-;itimate reference is to
the law of tithing, Deut. 14, 22.27-29; or chap. 7, 12, "ehange
of law," which can refer only to the ritual law, and not to

the:moral law, which is universally and perpetually valid; or
chap. 7, 19.28; 8, 4.19.22; 10 ,8. :



C. Characteristic and Distinguishing Features
of Pauline Usage

1. Partial Correspondence with extra-Pauline
Usage, and Chief Divergences

That we should expect to find St. Paul's use of the
word corresponding with extra-Pauline usage in some ways,
and diverging in others, 1s, of course, qulite evident. Our
present purpose, however, 1s to determine the extent of
correspondence and the points of divergence, rather than to
merely state an evidént fact. The present section, then, 1s
to give a general view of Pauline usage as compared with

the extra-Pauline.

The first comparison will be with reference to the
different uses of véuag with the article. We have seen that
the word, when thus used in non-Pauline writings, usually
has a very special meaning, viz., "the Law" of Moses, but—
depending on the connection—may also denote the 0.T. law
as a whole. St. Paul too uses arthrous yomos in this manner,
and the lexicons and dictionarieslgist a large number of
Pauline references with the non;Pauline.under these two
meanings. But the correspondence is only partial. For while
1t can not be démonstrated that o wouog outside the Pauline
eplstles means anything else than "the law" of Moses and
the law of the 0.T. as a whole (or, by metonymy, the

19. Cf. Thayer, Schirlitz; also Burton, Commentary on

Galatians, Appendix; pp. 456-'9.
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Pentatéuch and the 0.T. Scr:@pturea)?OSt. Paul uses 0 vduos
in other senses. In Rom. 7, 2b.3 6 vduosc evidently refers to
& silngle statute of ordinance of the Mosaic law, namely, the
.marrlage law or so-called "law of the man" (and 7o? wvduov To¥
&76965")- So also, probably, Rom. 7, lb. Cp. Jas. 2, 8; Heb. 8,
10; 10, 16 for simlilar use without the artic,le; The apostle
-a.vlso uses o vo',uov, in a number of pé.ésagea, for “any force
or tendency which, tending to prbduce action of a certain
sort, has the effect of law;"zlthua 6 vopuos 7ol vods (Rom. 7,
23b), 0 vopog s dpuaprieg (Rom. 7, 23¢), and 6 vduos ToP

nvevuatos (Rom. 8, 2). Cp. Rom. 7, 21.25.

The apostle's use of anarfhrpus vopuos also shows cer-
tain similarities to extré.-Pauline usage, but there is char-.
acteristically Pauline usage too. V{e have seen that Vd’ptog
wlthout the article can be used in a perfectly indefinite
sense, e.g., vopmovs pov (Heb. 8, 10; 10, 16), "my laws." Also
¢p. Neh. 9, 13.14; Jas, 1, 25; 2, 8,12; and perhaps Heb. 7, 16.
Is vduos used in this very indefinite sense in Paul's let-
ters? Cf. Rom. 3, 27 (8ca solov vopov ; "by what law?'"); 7,23c
(6Tepos vouos Ev zolc pédesi pov , "another law in my members"),

N 22 :
Vouos here certainly being "indeterminate"; 4, 15 (oF 8& ovx

e ey

20. According to Robinson (op. cit.), 0 vomos in John
7, 51; 8, 5; 19, 7; Acts 23, 3; 24, 6; Luke 2, 22; John 7, 23; Acts
15, 5; Heb., 9, 22 refers to specific statutes. But this hardly .
1s acceptable. Even if the writer's statement can be rgferr’ed
back to some specific 0.T. statute, as in John 7, 51 (un é.véuos
NUBV Xetvel tév dvBowmoy--+;), where a reference to Deut.l,16;
19, 15 1s evident, the whole law is nevertheless referred to.
. Cp. our English, "Our law forbidg---."
‘ 21. Burton, Lexlcographical Studies, pé4. R

22, "'Robertson, A.T., A Grammar of the Greek New Testa-
ment in the Light of HistorIcal Research, 2nd ed., 1915 p. 796.
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Eotiv vopog, "where no law 1s"); Gal. 3, 21 (el yae 25587

- Vepuog, "1f there had been a law given"); ggigl.;-in each
case the absence of the article corresponding to a "logical
lndefiniteness"?3 Cp. Rom. 9, 31; 1 Pim. 1, 9.~—There 18 one
. Other gense too in which St. Paul uses anarthrous vouos in
common with some non-Pauline writings. In Jas. 2, 11; 4, 11;
Heb. 7, 12 especially the 0.T. law—particularly the Mosalc
law—1s undoubtedly in mind, yet the vduoc appears not to
be emphasized in its specific character as the 0.T. or
Mosaic law, but in its generlc character as law. Anarthrous
Véﬁaf is very frequent in Paul!s létters—relatively more
frequent, by far, than 1n extra-Pauline wrltlngggs, and in
most cases this so-called "éeneric"zgense of the word fits
well into the meaning of the passage. However, that anar-
throus véuog does have such a meaning 1s a matter of much

dispute. An investigation into the facts of the matter is

the purpose of Chapter II.

Another profitable comparison of Pauline and extra-
Pauline usage has t6 do with a difference in emphasis upon
Various aspects and portions of the law. The Eplstie of St.
James emphaslizes the Moral law, and the Ceremonial law is

the prominent idea in the Epistle to the Hebrews. That the

23. Alford, Hy., The Greek Testament, notes:on, S5th
ed., 1865; on Rom. 2, 12-15,

24, Paul uses arthrous VouoS 63 times, anarthrous

80 times. Elsewhere, -the article is used 196 times,
and 1t is omitted 66 times.

25. Burton, Lexicogrdaphical Studles, p, 1l.




5ol
Gospels speak of the law in a similar manner when the ethi-
cal or moral aspect thereof 1s prominently in mind can be
seen from such passages as Matt. 5, 17;18; 7, 12; 22, 40; Luke
16, 17. St. Paul carries thls emphasis upon a certaln aspect
or element of the law much farther, however—and with both
VOuoe and ¢ vduoc—, and this characteristic feature of his
usage of the term provides the subject-matter for the third

chapter of this paper.

Distinctively Pauline, then, are the frequent use of
anarthrous vduoc—whatever meaning the term thus may have—
and the also frequent emphasis upon a particular aspect or
element of the law. But what is the genesis of such usage
by Paul? What occasioned the use of the word in these dils-

tinctive Pauline senses?

2. Reasons for St. Paul's Special Uses: of ' Nduoc

To find a satisfactory explanatidn of the apostle's
distinctive use of the term,.we must look first to his pur-
pose in writing his epistles. In Rdmans and in Galatians
particularly-and it is in those two epistles that véﬁor is
most often used by the apostle—it 1s his objeet to show
that by the Gospel alone men can be Justified and that the
Mosalc system of law 1s in this respegt of no more avall
than 1s the natural law Of consciencg? In proving this pro-

position he has occaslon to refer to the different

6. Cf. Rom, 2, 12 ff.; Gal. 3, 18-22.
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revelations which both Gentllea'and Jews had respectively
been granted—in the case of the Jews, to be sure, a far
richer and more glorious manifestation of the Almighty's
will, made known in the Scriptures through the patriarchs
and prophets. The apostle uses wguoc, then, of every rule
of 1life, of every revelation of the will 6: God, wlth>a
pPrimary reference, of course, to the revelation of that
will in the 0ld Testament.

The controversies in which St. Paul took part also
had their particular effect upon his use of the word. No
small part of the Epistle to the Romans, for instance, is
an argument expressly with the Jews, particularly about
the obligation of the law, the advantage of the Jew, and
the way of salvation. And much of his Epistle to the Gala-
tians, especlally chap 3 ff., is directed against the Juda-
izing tendencles of the Galatian Christians, who had been
persuaded by persons of Jewish origin that the Mosalc law
and 1ts rites were binding upon all for their Justification.
In both epistles the apostle opposes to this legalistic con-
ception of the law its true nature as the revelation of the
holy will of God, as consisting in certain fundamental.ethi—
cal principleg? Yet, compelied By ‘the exigencies of contro-
versy, he often takes his opponents on their own ground and,
for the purposes of argﬁment, speaks of vduog in the way
they understand it—in the legalistic sensg? This i1s distinc-

tively Pauline usage, elsewhere infrequent.

27. Cf. Rom. 13, 8.10; Gal, 5, 14.
28. Cf. Rom. 4, 1ba; Gal. 3, 10. 12, 13.
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Chapter II.

"THE REFERENCE OF NOMQTAS DETERMINED BY
ST. PAUL'S USE OF THE ARTICLE"

A. The "Rule of the Apticle"

One of the earliest remarks on the subject was that
of Origen on Rom. 3, 213 "Moris est apud Graecos nominibus
é@é@a praeponl, quae apud nos possunt articull nominari.
81 quando igitur Mosis legem nominat, solitum nomini prae-
mittit articulum; si quando vero naturalem vult intelligi,
slne articulo nominat legem%“ Origeh saw the distinction
between the forms wouos and ¢ vduos , and the rule which he
stated was basic to his interpretation of Rom. 3, 21 and
like passages.

The general truth of this rule, so far as it applies
to the law of Moses, is not challenged. That is, where the
law of Moses is meant, Vd#ag usually has the article pre-
fixed. But 1s this rule true in other respects? Does wouos
wlthout the prefixed article have its own particular mean-
ings, or does St. Paul use #guos and o vouo¢ indifferently
to signify the law of Moses, so that the general rule does

not hold true?

1. Rufinus' translation, ed. Lommatzsch VI, 201;
quoted by Gifford, op. cit., Introduction, p. 4l.
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Philippi writes, "In evefy passage, without excep-
tlon, without qualification, viuo; denotes the positive
law revealed throﬁgh Moses., Deviationg from this meaning,
like vouos nigrews (Rom. 3, 27), vduog duaorias (Rom. 7,
23), vduos Sexatoovwpg (Rom. 9, 31), etc., are Juétinea by
the appended adjectival definition itsélf% Dean Alford and
Ellicott take much the same view. Alford: %Nﬁuog throughout
signifies the law of Moses, even though anarthrous, in every
place except where the absence of the article corresponds
to a %ogical indefiniteness, e.g., éav'rot_g gELowv vopos , Rom.
2, 14." Ellicott: "The meaning of wduos must be decided on
exegetical grounds, for it appears most certain that véuag
may be anarthrous and still clearly mean the'law of Moses:
see Winer, Gr. Par. 8.---+MNowos in each case has the same
meaning; that meaning is the Mosaic law%“ These commeniators,

in other words, reject Origen's "rule".

Others, however, make a careful distinction between
Yduos and 6'vduog —not simply an arbitrary distinction, but
one which is explalnable on known principies, so as not to
destroy the rules. Thus Lightfoot, -who says, "The written
law—the 014 Testament—1is always o vduos . At least, 1t
seems never to be quoted otherwise. Mduog without the article
1s8:"law" considered as a principle, exemplified, no doubt,
chiefly and signally in the Mosalc law, but:very much wider

2. Commentary on Romsl by Banks, 1879)%2,12.

3. op. cit., on Hom. 2, 12.
4, EElico cott, C.I., St. Paul's Epistle to the Galatians,

3rd ed., 1863; on chap. 2, 19%

Wi .
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than this in 1tg application?" Middleton maintains the gen-
eral truth of Origen's rule, admitting "no other exceptions
than those by which:---words the most definite are frequent-
1y affected " In other words, vduoc isn't simply used indif-
Terently with 6 vduoc to signify the Mosaic law, but has 1ts
own particular meanings and uses, which are explainable onm
known principles. Westcott, Vaughan, Gifford, Burton, Hodge,
Green, Lenski, and others classify the meanings of vduos and

< /
0 vopog on such a basis.

There is a distinct and maintained opposition of view—
point on the use of anarthrous »duss by St. Paul, we see.
This necessitates a detalled investigation, in the first
Place, of the nature of the article and the effect of its

bresence and absgence.

B. The Nature of the Article, and the Effect of
its Presence or Absence

The Greek article is a pointer’.? The ﬁord in the Greek
1s oQuotixy, from 6gilw .(to bound, 1limit; and so also, to
‘determine, decide), and the function of the article 1is, theh,
to define, 1limit, or point out. It may point out an individ-
ual from other individuals, which i1s the most common use
(Matt. 5,1, 70 oeoc), a class from classes (ai yvwvaixeg, etc.
in Col. 3, 18-4 ,1), or a quality from qualities (t7v 8dEay,

5. quoted by Gifford, op. cit., p. 43.

6. op. cit., p. 420.
7. Robertson, A.T., A New Short Grammar of the Greek

Testament, 1935, pp. 275-283.
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XTA, in Rev. 4,11; 7 aydﬂ‘f;, 1liCor. 13, 8; etc.). As a pointer
it can point at or point out "anything not already definite
enough without 11:?“ However, our English versions often fall
to handle the Greek article properly, as in Luke 18, 13,
where 74 audeTord should be "the sinner", not "a sinner! as
the A.V., for instance, has it. The Greek article is not
used when it has no meaning. Moreover, when it is not ursec'i,g
that is becausé the word is indefinite, unless it is other-
wlse defined—in the case of proper names or things one of
& kind, or when defining genitives or adjectives are used.
8o. pera yyvawos ¢hoAel (John 4, 27), "He was talking with
& woman," and ot éx vduov (Rom. 4, 14), "those dependent on
.Lﬂ."

Bishop Middleton described the use of the article in
this way: "The article is commonly prefixed to nouns which
are employed xdr’égoxr;v "—that 1s, when the word "refers to
some object of which there are many but no one of which 1s
80 familiar to the mind of the hearer as that which 1s made
the predicate of the article.“loAnd Green: "'I'he.article is
prefixed to a word when 1t conveys an idea already in }some
degree familiarized to the mind, and ia so doing expresses
something definite. Definiteness attaches to the general
ldea when this idea 1is identified with one which has been

8. Robertson, Short Grammar, p. 276.

9. To speak of the "omission" of the article is 1inac-
curate, according to Robertson (Short Grammar, p. 282), the
assuming that the article should normally be there, whereas
the article really is not to be used unless it is needed to
make something more definite than it is without the article.

10. op. cit., pp. 128 and 49.
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already impressed upon the mind. The article is a gign of
this 1dént1fication.'--- «The natural effect of its presence
18 to divert the thoughts from dwelling upon the peculiar
import of the word and is adverse to its adherent notion
standing out as a prominent point in the sense of the pas-
sage."llTo 1llustrate the principle: when vduos conveys the
familiar idea "the Law" (and that was the common reference
of the term among the Jews), and thus 1s definite in senze,
1t has the article prefixed. In this case, not the character
of wvduos as "law", but the adherent notion—the fact of its
expression in the historic 0.T. or Mesaic form—is prominent
in the sense of the passage. When this definiteness is lack-
ing, however, and the pecullar import of the word i1s dwelt
upon, the article is lacking.

And now, what is the bearing of these grammatical con-
slderations upon the meaning of weuo¢ in specific Pauline

passages? Does Origen's "rule" still hold true?

C. Paul's Meaning in Typlcal Test Passages

1. Passages in which the Primary Reference of
the Term MNduoc is Evident

It was stated above that the general truth of Origen's
"rule" 1s acknowledged so far as vepoc with the article is
concerned. Arthrous w¥dro¢ has a primary reference to the law

of the 0ld Testament, and particularly the Mosalc code, the

11. Green, T.S., Grammar of the New Teatament Dialect,"
1842, pp. 132.165; quoted by Gifford, op. cit., pp. 41742,
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article designating vouoc ‘as the well-known law. Those pas-
Sages where the word is used in this sensga'zoffer no particu-
lar problem. But 6 vduoc 1g used in other senses too. Once,
by metonymy, it designates the books of Moses simply as a
part .of Scripture, without reference to their character as
law (Rom. 3, 21b: 0 vouos xal of meopfizar); and in one other
instance, j.;t refers to the 0.T. Scripture in general in this
manner (1 Cor. 14, 21: €v 79 vouw yeyeantai), the quotation
from Isa. 28, 11 proving that the Pentateuch is not meant. In
another instance (Gal.6, 2) o veuos 1s followed by zov Xeirzod
and cannot be referred to the O.T. law, but rather only to
the law of God as enunciated by Christ (707 Xptszei :gen.auc-
tor.). And we have already noted (p;Q) the use of 6¥ipos 1n a

tropical sense in such passages as Rom. 7, 21.23 and 8, 2; and

in the sense of a single statute or law in Rom. 7, 2b.3.

Anarthrous 'ua:uag presents a more difficult problem, in
general. However, in a number of passages the sense 1s quite
evident. In Rom. 3, 27b (8ud vo',uou. m?r'rew_g ) the word i1s used
in a tropical sense to denote a ruling principle. Stdckhardt
writes on this verse: ,Der Ausdruck vouos findet sich hiler
in seiner allgemeineren Bedeutung, Regel, Ordnung.-;-Naﬁog

TioTews ist dle Hellsordnung, welche im Evangelium vorliegt,

und die da Glauben in sich schllesst."wThe absence of the

12. Rom. 2, 14b,.15.18.20.23b.26.27a; 3, 19ab; 4, 15a.16;
?7,4.5.6.7ac.12.14.16; 8, 3.4 1 Cor. 9, 8.9; 14, 34; 15. 56;
" Gal. 3, 10¢.12.13.17.19.21a.24; 4, 21b; 5, 3.14.21b; Eph. 2,15;
1 Tim.1,8

13. Stlckhardt, ., Commentar {iber den Brief Paull an
di& Romer, 1907, S. 162-'3.

i
a
|
!
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article permits the pecullar idport of the idea "law" to ap-
Pear prominently—in this case, "law" in the sense of prin-
ciple or rule which has the effect of law. Cp. Rom.7, 23a
(£7regov vouov ,"a different law") and Rom.9, 31 (vduoy Suxaio-
TU¥ys, "a law of righteousness"). In Rom. 7, 25 both vduog
Feo? ana Vouoc af;;aen’ag are without the article, after having
been mentioned in vv. 22. 23, each with its article; and the
absence of the article shows more clearly what J vduog Pso0?d
and ¢ vo';mg o?;tagn'ag are in their nature and quality,—"a law
of God" and "a law of sin'.

The extreme of generallization of the concept :Va}zo; is
found in such passages as Rom. 3, 27a (8d 7olov vduov ). An
example of this unlimited sense 1s found in Rom. 4, 15 (.05}!&9

oux Erziv 'Va,uag, "where no law is"), %duos certainly not be-

ing merely "the law" of Moses. Thus also Gal.3, 21 (€f ydg 580'197
?’5#05, "if there were a law given"), the contrary-to-fact sup-

position showing that the Mosalc law can not be meant. In Gal.

5, 23 (xdra rav TowodTwy ovx doTiv vopo, "against these there }
18 no law") wvduos has this same very general sense. Similarly,
probably, 1 Tim.1, 9 (d7¢ Sexaiw Yopos ob xelrar , "that law

18 not ordained for the just"). This very general use 1s very
evident also in Rom. 2, 14, where Paul says of those who have
no definitely organized system of Divine law, as in the O.T.,
that they are "Law unto themselves" (favzols eloty ¥ os), hav-
ing in their hearts a "norm of right and wrong which is really

14
and truly law, ¥duoc, the published will of the Lawgiver."

14. Graebner, A.L., Theol. Qu., J1., 1898; p.291,
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2. Passages in which Anarthrous Niuos Seems to
Require a Definite Reference

In this class are found the passages which have been

thought to prove most certainly that vdwos is used indiffer-
ently with ¢ vduos as a proper name for 'the law! of Moses. A
Tew of these paasages may seem difficult of correct transla—
tion by the indefinite :

Thus Phil.3,5: xam vouov Pdowratos . Most commenta-
tors take wduos as here equivalent to ¢ vduog and understand
°f lj-ji.the Mosaic law, pointing out the allusions here to con-
Clsion and circumcision, and the fact that in all the words
connected with wduoc there is an immediate reference to the
Jewish race and ideas. It 1s certain that the Mosaic law is
to be thought of here. Yet that by no means says that wouogs
18 simply used in the same sense as ¢ wouos and 1s to be
translated "the law', Remember, Paul is reciting the "flesh"
brerogatives in which he had excelled any Judalzer—and here,
the prerogative which had made him a true Pharisee. But what
eéspeclally characterized a Pharisee was his insistence upon
the Oral Law, as well as the written Mosaic law, as the basis
of Justification before God. To restriict ¥duoc to the Law of
Moses here misses the real sensé of the passage, which is
that Paul was, "as touching law (or, measured by law), a

15
Pharisee. !

- 15. Lenski, R.C.H., The Interpretation of St. Paul's
Eplstles to the Galatians, to the Ephesians, and to the
hilippians, 1937, p. 843.
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Rom. 2, 12-15 is an important paéaage in this connec-
tion. ]Vo:uag occurs seven times here without the article, in
one case (Eavrois ity vouos ) hﬁving a very general refer-
eénce, as we have seen (p.19). Acfording to many commentators,
W;“OS in the other instances can mean only the Mosalc law,
f)"or the Jdago; é.v Vouw npuagTov and Evvopot ?:;e Jews, and the
*VOpot and 7d py vduov ov7ret  are Gentliles; furthermore,
°‘:°2"G°M'al vo’,uo'_v réfers to those who heard the Mosalc law
read in the synagogs every Sabbath:}'zHowever, it 18 not neces-
sary to understand vouos strictly of the law of Moses to
satisfy Paul's argument. He doubtless designed to rebuke the
Jews for their presumption in boasting of the Law. He states
these plain and obvious principles, then, that it 1s not the
Possession of a written revelation that saves, nor the lack
‘of one that condemns, and that actual obedience tp revealed
law, rather than mere hearing of 1t, Justifiles 1& the sight
Oof God. The application of these principles leads, of course,
to the thought of the Mosalc law, as the written revelation
in which 'the Jews boasted. But in vv. 14.15 the apostle shows
that these principles are applicable atso to the Gentiles—
that -though they had no written revelation, yet they had
Oopportunity, as well as the Jew, to 1llustrate the 'prix:lciples
glven in vv, 12. 13, since they had a law among 1:]:lemselveg'£.3

16. Zahn, Th., Der Brief des Paulus an die Rémer, 1910;
Selte.120, Uver Rém. ¥, 12,

17. Meyer, H.A.W., Critical and Exegetical Commentar
: r. by Wm.P.Dickson, 1874. On Hom.?,is.

on the New Testament, tr. .
18. Barnes, Notes on Romans, chap. 2, 12-15.
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Paul expresses himself with a generality which would meet

the case of any historical or concrete revelation of Divine
law, so vopoc here 1s best taken as "law", 1.e., as law in

& more general sense than i1s expressed in "the law".

Rom. 2, 17. 23. 25. 27 and Gal. 6, 13 seem to require

that we take wduoc in the very definite sense, the law of
Moses. The above passages in Romans are addressed to Jews,
and Gal. 6, 13 1s sald with reference to the Galatian Juda-
l1zers. This, with the frequent allusions of the context to
the rite of circumcision, seem to refer wduos to the law
which the Jews possessed. And that St. Paul has the Mosaic
law in mind 1s not to be doubt-ed. However, in _s’mwaarmiy
Vd,lu‘u and &v voug xavydoat (Rom. 2, 17. 23a), for instance, the
polnt of the passage 1s overlooked if we simply take va',uos as
the Mosalc law. Dean Alford points out that the article is

missing here "because vouos 1is not here distributed—it is

not the law itself in its entirety which is meant, but the

fact of having or of knowing the ‘law, strictly, perhaps, 'a
law':.L% And Gifford remarks that "the confidence of the Jew
reposed on the mere fact of God's having given him a law,
not on the particular character of the law éo given?('? The
more exact translation is, then, "law". And so in Rom. 2, 25.
27 b and Gal. 6, 13: vduoc 1s the Mosalc law, but it 1s viewed
8lmply in its quality as law, and not as being definitely

Thig law; hence the absence of the article. The pecullar

19. op. cit., on Rom. 2, 17.
20, Commentgry on Romans, on 2, 17.




23

Import of the expressions &y vépuov rtea'ﬂrng of v.25 (cp. the
VOuov puddooovow in Gal. 6, 13) and 2av xaedfazns vduov 7s
in vv. 25b. 27 is "if thou be a law-doer" and "if thou be a
law-breaker"—this "indicating," as Vaughan says,'"the char-
acter of the person, rather than calling attention to the
particular form or designation of the la.wv??f Moreover, per-
Tect fulfillment of the whole law would be meant in Rom. 2,
25 1f Vopmov medroety were equivalent to 1'_31_1_1?5}101' Tedroe(v,
but this is obviously not the sense. And finally, In Gal. 6,
13, if the law were meant, would not ToV Vouov @AdIoovaly

be used, as it is in Acts 21, 24%

As a cruclal test we may take the passages Rom, 5, 13,
ayec Yo vduov ... .wp vros vduos , and 5, 20, vduos 88 mopzia-
?112991. Most commentators here understand vd')w; to be the Law
of Moses. The 476 ASdu )u.éxqc Muiiréue in v. 14 shows, indeed,
that the Mosalc law 1s referred to in v.13 a, at least. This,
however, 1s not to be thought of as an instange where va}ba;
1s simply equivalent to 9 voues , for it 1is by no means re-
quired of us to underst;:.nd it so. By the absence:of the arti-
cle the generic character of the Mosaic system as law is pro-
minently displayed; and dye vduov , "before law", refers to
the pre-Mosaic era not simply as pre-lMosaic, but as pre-law,
as preceding any objective revelation of Divine law. Only
when the prexilMosaic time 1s thus lfffked at—as pre-law, as

law-less—can the general statement, é.y.aerfd. 3¢ ol’;x

21. Quoted in International Critical Commentary, on
Romans 2, 25, by Sanday and Headlam.

- S S i a8,

bl e i e 1
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EAA_ -~ N o 29 :
OyeLTal un ovros vd,uo;, be applled thereto. St. Paul says

that before men had "law" (relatively only: ,da sle kein pos-
itives Gesetz hatten%{), they were sinners, yet because of the
geéneral principle that sin 1s not imputed when there is not
law, they were not accounted transgressors of law. To say
that before there was a Mosalc law dwdo7id was not imputed
ignoreés the fact that natural law condemns man. Cf.Rom.l, 32.
And now—as to 5, 20: viuos 8¢ mugewriA Pev, "Law came in be-
slde." It is usually overlooked that mageichAdey can not be
sald of the Law of Moses, since it signifies entered in be-

8lde, entered privily (as in Gal. 2. 4), while the Mosaic law,

on the other hand, was ushered in with all pomp and notoriety.
And would it be true that ameofvrrwﬂd or &pagrc’a. did not "abound,
and Xz_t’gtg 'exceedingly abound till the Law of Moses was pro-
mulgated? It is best to understand w}w_r of the law of nature,
Oof which i1t is true that it entered silentlg%

3. Passages in which Anarthrous Mouoc 1
'Governed by Another Noun

The passages where such expressions as £§ E'eywv vd’/.oov
and Ywels £@ywy vduov occur present a problem of their own.
We are told that the absence of the article proves nothing as
to the meaning of wduos 1in these cases. According to.the-"prin-
ciple of correlation", when the governing noun— é'pyuv here—

is both anarthrous and indefinite in sense, the governed noun

22z n, op. Oit-, Pe 270,
23. 8tockhardt, op. cit., on chap. 5, 13.
24, Middleton, op. cit., pp. 425-'6.
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may lose the article, and not unfrequently does lose 1t,
even should the noun itself be definite in sensg? However,
1%t should be noted that the governed noun merely may drop
the article, but does not necessarily do so. Cf. Matt. 4, 3.
6; John 10, 36; 2 Pet. 1,2§. 89, from the form of the words
We cannot tell whether vdwos in £ €gywy vduov and xwels
EQYywY vduou 1s reglly definite but has lost the article in
accordance with the above rule or is indefinite in sense..
But to refer »duoc to the law of the 0.T. or to the Mosaié
law certainly falls short of the apostle's argument, for
instance, in Rom.3, 20. It is his purpose to show that no
man whatever can be Justified by works either of the Jewish

law or of any other. Il2c« awpf, like 6 %douos in the preced-
ing verse, cannot but be understood universally; and what
follows, §ca yi@ Vopov s'm’vacrzg dudorids, 18 also plainly
a universal proposition. This provides the strongest presup-
position in favor of taking vduoc 1in the indefinite sense

"law" in this case.

In Gal, 2, 16 and 3, 2. 5. 10a the context might seem to
require a reference to the Mosalc law..But Zahn remaiks to
the point:,Was vom mos. Gesetz unter den Juden e:bfahrungg—
gemﬂ.ss g2lt, gilt von Jedem andern gleichartigen Gesetz in
Jedem andern Volk und wﬁrde, wenn man die Probe machte, sich

27
bewhhren." And he translates s"eya vd;mu "Gegetzeswerkel—

25, Middieton, op. :cit., 424.
26. Robertson, Short Grammar, p. 278.
27. Zahn, Der Brief des Paulus an die Galater (B8hme

‘edition, 1905), S, 122, Uver Gal. 2, 16.
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é"pyd vouind , 7a vouixd . Lenski translates "law-works", or
"Gesetzeswerke", and says, "Neither noun has the article,
making the quality of each stand out. Paul is speaking of
Jews, hence he hasinmind the law of Mgses and the corres
sponding works. Yet 'law-works' 1s general; any law and any
works are included?% Indeed, "St. Paul's work would have been

but half done if he had only proved that man could not be

Justified by the workd of the Law of Moses. What he proved,

and what gives his eplstle its eternal significance, 1s the

fact that by no workd of law, by no legal obedlence, can

man in any age or nation earn for himsélf righteousness.be-
29 :

fore God." It i1s a serious defect of the A.V., R.V., et al.

that they ignore the qualitative and general sense of vo';w:

1n such passages and translate "by works of the law'.

4. Passages in which Anarthrous MNduog is
Governed by Preposifions

In thirty-two passages anarthrous vo’/wag 1s governed
by a prepositton (8cd, ¥mo, év, &x, xard , ywels, els, dxor).
The common notion is that of Dean'ﬁlford, who remarks on the
£V Vduw of Rom. 2, 12b that "as to the omission of the article,
no inference cgn be drawn, as the word follows a preposition."
In meny passages—Rom. 5,.13; 7, 7; 1 Cor. 9, 20; Gal. 4, 4; etc.—
Vvduos 1s taken as equivalent to O wduos and the article is
sald to be omitted on account of the preposition., What coun-

tenance 1s there for this view?

28. op. ¢it., on Gal. 2, 16
29.Agp_;.c1t., Introduction, p.46.
Gif¥ord,
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In the first place, it must be noted that this so-
called "omission" of the article when wvdrde follows a pre-
posltion is distinctively Pauline usage—if it be estab-
lished that Paul actually does use the article so. In the
LXX, Gospels, and Acts there 1s not a single paésage where
70'}10_; meanling the law of Moses loses 1ts article on account
of being governed by a preposition, except where the LXX
Overlooked the article in the original, and 1n Acts 13,39,
&V Vo Muiréwg, where the article is rendered unnecessary
by the genitive. Paul alone "omits" the article when Vopoc
follows a preposition. But not always. Cf. Rom. 2, 18. 20
(szy yovuevor éx o véuov and Exovra THv pdppuaLy Tis yvd-
TEws, k7M. 2v TP vduw ), of which Dean Alford says that the
article i1s used with vduog, "though before a preposition,
because the law is distributed—1t 18 the book of the law,

the law itself, the whole 1aw?9 which is denoted. It seems,
then, that where the definite sense of the word is required,
the article is used in Paul's letters as well as elsewhere.
We believe, with Gifford, that "in évery passage where the
article is omitted the' context not only admits the exact
rendering 'law’, but gains by it a more forcible and com-

ShL
preheneive meaning."

Take, for instance, the phrases 8ia vduov, £v ¥duw,
E"'VJH:?;E , Which are sﬁbst_antia.lly equivalent to each other

and to &% s"eywv -w.{’.wu in a number of caség? In Rom. 4, 13

30. _E ﬁ&to' On Rom. 2, 180

31. op. BElon e CEe
32, Rom.4, 14; 10, 5; Gal. 2, 21; 3, 11.18.21b; 5, 4
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Tiotews) "law" and "righteousness of falth" (both without

The article) are represented as principles opposed to and

excluding each other—a contrast which is basic to St. Paul's
whole argument on Jjustification. While the Mosalc law is, no
doubt, in the apostle's mind as the foremost embodiment of

Divine law, the application of ov ,ydg Sia va'p.a.u here 1is

much wider—any system of law, all law viewed as a basis

for Justification, is meant. yMit Jedem Gesetz ist das Wesen
der Verheissung und des Glaubens....ein unvertrfgliches Prin-
Zip?% It 1s, I belleve, to express thlis opposition between
7"‘:"’“—5 and viuog¢ as principles of Justification, rather tha‘n
because vaag follows a preposition, that the article is not
used with &8(d vduov here. Moreover, in such instances, the

quality and nature of Justification 8w wduov (and 2y Yopw

or s’ﬁc-yojm:z:fsL as legalistic, as through or by "law"', rather
than as through: or by "the Law", the Mosaic law, are bfought

prominently forward.

33. Zahn, op. cit., p. 228. ;

34. There 1s no significant difference between ¥¥duw
and 8ud vduov and éxvduov . Ak viuou means ‘ﬁl means of or
through the medium of law. ’Ev vduw means in the sphere ofy—

¥ probably having

more specifically, on the basis of—law, Ei
1ts causal and basal sense in this connection. The &£x in &X

Véuov denotes sources~specifically, that on which something
depends, or that from which it pPoceeds.

It is interesting to note that all three expressions
are generally used with some form of 8t¢xdiocvva: Or Sixdidw «
Cf. Rom. 10, 5; Gal. 2, 21; 3, 11. 21b; 5, 4; and Phil. 3,
6.9. Cp. Rom. 4, 13; where 6wl vduoy 1s simllarly used with
n ’s-mxygell’a; and Rom, 4, 14; Gal. 3, 18; where & wdxov 1is
also ‘similarly used, but with ot XAneovopmol «
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The Ymd vopov passages ( Rom. 6, 14. 15; 1Cor. 9, 20;

Lal. 3, 23; 4, 4.5.21a; 5, 18) are significant in this connec-
tion. Dées it in every case satisfy the requlirements of the
Passage‘ to assume that w',u,og is simply used as the equiva-
lent of"oc vouos and that the article was dropped after vmg ?
Cf. Rom. 6, 14.15 (0¥ ydo Z¢Te ¥md vopov xAAL Imd ’Xd.lgtv ) and
Zahn's remark thereon: “0bwohl unter vo'pag hier wie 5, 20
keln anderes Gesetz als das mosalsche und unter Xa".etg keine
andere Gnade als die Gnade Gottes und Christi (5, 15.21) zu
Verstehen 1st, sind doch beide Begriffe artikellos gebraucht,
um den qualitiven Unterschied dieser beiden Offenbarungen
Gottes um so schirfer hervortreten zu lassen?? The same can
be said of vouos in some of the other passages where Vmd Vouov
occurs, namely, in Gal. 4, 4.21la and 1Cor. 9, 20. In thése in-
stances the reference of vo'ptaj is probably to the Law of
Moses, but the law is réferred to as law, l.e., qualitatively.

lin the' other instannpes, howevér, Vvonog probably requires a
wider reference than to the Mesalc law, even gualitatively
understood. In Gal.4, 5 the con‘cex%simplies that Tods Vmo
VO,Iuov includes Gentiles as well as Jews. That Paul concelved

the Gentiles to possess a law, and that of Divine origin, is
clear from Rom. 2, 14.15 (cp. Rom. 1, 19.20). In Gal. 3, 23

35, op. cit., p. 313.
36. Burton in his commentary on the passage points out
the inclusiveness of the 7uels in v. 3, the use of the second

person in the verb dmoAdfwpev in v. 5, and the obvious refer-
ence to Gentile Galatlans 1n the grte of Vv. 6— these consid-

erations favoring a general reference for vduos in v. 5.
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(976 vopov éq;@ov@oafpeﬂd.) the position of all bellievers be-
fore the coming of Christ i1s described: the Jews were under
the control of the Law, subject to its bondage, and the Gen-
tiles were under the law of consclence, in subjection to it.
That the Gentiles are meant too is evident from the inclu-
siveness of v. 22 and of the "we" in £pgoveovusda. And the
el 8¢ muedpare dyeode, oix Bcre $md vépov of chap. 5, 18 is
addressed both to Jews and Gentiles, so here again vd').r.og

refers to "law" in general.

D. Summary.
‘The distinctlon between vdmos and 6 vduos 1s very

commonly disregarded, yet 1t is full of significance, we
have seen. Nduos and ¢ vduos are not simply used indiffer-
ently for each other. Usually the article 16 added—some-
times a defining genitive of adjective instead, however—
when the apostle intends for vo',aog to be more definite than
1t would otherwise be. Then the term refers to the well-
known 0.T. law, particularly the Law of Moses, or some par-
tlicular law. When the article is not added, however, the
peculiar import of the word is allowed to come prominently
forward, and if the historic Law is8 referred to—as the
context mey show to be the case—, 1t 1s referred to in its
quality as law. Or viuor may simply mean law in general—

"law" or "a. law".
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Chapter III, |

"ELEMENTS OF THE CONCEPT NOMOZ AS DETERMINED BY
CONTEXTUAL RELATIONS"

The above 1s only a partial exhibit of Pauline usage
of the term vopog . Grammatical considerations have thus far
and in large part determined, or at least suggested, the
main distinctions in meaning. However, there are senses of
the word which are not indicated, or even hinted at, by such
facts of grammar as the presence of absence of the article.
The fact has already been mentioned (cf. pp. 11-12) that the
apostle, in common with other New’Testament writers, not
unfrequently so fefers to the law—or to law—as to show
that he has his eye on some one element of it alone, isol-
atéd from every other element but treated as constituting
the whole. What he says of vdees or 51'0';405' when one certain
aépect thereof 1s in mind may be very different from what he
says of it when some other aspect is prominent in his think-
ing. The sense of the term depends to a great degree, there-
fore, on what the apostle says concerning it in the context.
And the passages themselves furnish evidence of at least two
specilal aspects of the concept vouos in St. Paul's writings,

Vviz., the legalistic and the ethical.
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A. The Legallstic Element: Nduos Viewed as a
Statutory System

1
1. Genesis of such Usage with Paul

The common reference of the term 'Va'}.uos among the Jews
was, as has already been mentioned, to the legislative sys-

tem ascribed to Moses. This was vo’,u,as- par eminence. Phariga-.

lsm, however, had i1solated those elements_ of the Law whiéh
set forth the general principle that obedience is rewarded
and disobedience punished, and supplementing these with an
Oral Law which was made as binding as the written Law itself,
had built up what was ostensibly a pure legalism, which re-
garded the Law as a statutory system on the basis of which
men are Jjustified or condemned as:a matter of debt without
grace. The pre-eminently ethical nature of the Law was large-
ly lost sight of, and an exclusive emphasis .on statutes be-
came the fundamental principle of the Pharisalc system. Yet
theirs was a self-contradictory legalism: though ostensibly
believing in a treatment of men strictly according to their
merits, the Pharisees were wont to excuse thelr many wrong-
doings on the ground of their relation to Abraham and of -
their circumcision. These they regarded as having a value
over-balancing many transgyessions, and they still thought

of themselves as standing before God on theii' own merits and

as not being in need of God's forgiving grace.

el Burtoﬁ Commentary on Galatians, Appendix, pp.447-
449, 451, is th:a source for most of the material on this

section,
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Paul meets the legalists on their own ground. He attacks
their conception of law, in the first place, through an attack
on their idea of the covenant. Of this he says, Gal. 3, 6-9,
that it was not legalistic,.not essentlially a covenant of cir-
cumcision and with the circumcised children of Abraham, but
rather a covenant of fgith and with those who entered into
relation with God through faith. In Gal. 3, 17 he maintains
thht this covenant had always been in force, that it had pre-
ceded and parallelled the Lawy so that law concelved of as a
body of statutés had never been the sole basls of God's aeal-
ings with men—had, indeed, never been intended to be. And the
apostle attacks the Pharisalc conception of law more directly
too. He takes certaln passages of the 0.T. which, 1solated and
taken by themselves, would teach a pure legalisﬁ, and uses
them to show the loglcal consequences of this legalistic inter-
pretation of law, viz., the condemnation of all and the justi-
fication of none., Cf. Gal. 3, 10.12.13; Rom. 4, 15a; 7, 5. Paul
could himself speak of the law in this 1egallstic sense—not,
however, because he belleved it, thus taken, fairly to repre-
sent the O.T. conception of law, but for purposes of contro-

versy.
7 If we are to rightly understand Paul, however, we must

not suppose that law in the legalistic sense had only an hypo-
thetical exlstence. It did have an actual existence. Yet it
was never by itself the basis of God's dealings with men, and

there never was a period of pure legallism except in the




34
erroneous thoughts of men? In Gal. ;'5, 11 Paul quotes the-0.T.
as teaching the precise contrary of such legalism, making
falth the basis of acceptance with God (Heb. 2, 4). His whole
Position, in short, is this: he isolates in mind the legal-
i1stic elements of law and affirms of law that which is actu-
&lly true of it as a legal system pure and simple, though
denying that 1t alone coﬁstituted God's law. And this i1sol-
ated element he calls "the law", or "law", and by vouos means

& purely legalistic system.

le
2. Passages in which the Legalistic}"
Element 1s Evident.

That Paul sometimes uses the term wdwos to denote this
one aspect of law, rather than its totallity as the revealed

will of God, is evident from sﬁch passages as Rom. 3, 20, 28

and Gal.2, 2,5,10; Rom, 10, 5; Gal. 3, 10-12; 5, 4; Phil. 3,6.9;
etc., which speak of Jjustification or righteousness sought

2 21
€ Zoywv Vopou, 3 viuov, €V Vouw, €% 70D vdmov , etc. These

exXpressions, as the context in each case shows, are usedwith
5¢xazw‘o'u'vr; or Suxnidw to describe the legalistic basis of

justification, i,e., the attempted justification by law or by

works of law. Paul is writing with Pharisees or legalists in
his eye, and with the remembrances of his own experlence &as a
Pharisee in his heart, and in each of these passages he clearly

affirms that the way of "law'", the way of legalism, leads

2. Graebner, A.L., "The Moral Law Theological Quarterly,
July , 1899 (Vol. III, No. 3), p. 266.
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nowhere. In fact, he shows that vduos as defined by the legal-
18t 1s nothing more .than a sentence of universal condemnation,
condemning all and justifying none. But he could speak very
differently of the law too. In Rom. 7, 7.12.14.16 he decla.res-
that the law is holy, spiritual, good, that it has its legiti-
mate and divinely appointed function. The only explanation is
This: ih the historic 0.T. statutory system Paul saw a real-——
and holy, spiritual, and good—-reirelatlon of the Divine will,
which, however, when taken by itself and assumed to be com=
plete, gave an inadequate and false, a legalistic, conceptibn
of Divine law. This was but one aspect of the law to Paul. To
the.legalist, however, 1t was the law. Nduds or o vdwor meant
to them "a covenant of works, its promise of life depending on
the merit of strict and scrupulous observance.;? Paul himself,
for purposes of argument, speaks of law in this sense. In this
case, he makes no distinction between ritual and moral ele-
ments, but by vduog means the Mosalc law in general—sometimes,
Divine law in a wider sense—viewed ag the "source of being
seb right with God%" And of this he says that it cannot just-
1fy in the sight of Goci.

This legalistic sense of the term best fits the require-
ments of the context of ngt a few other passages. G_a;.g, 19,
where St. Paul says, 8w VOOV Vopuw amedavoy, 1s an important.
example. Cp. Rom.7, 4, xai Yusels é¥avarwdnre 72 vouw. In what

3. Gifford, op. cit., on Rom, 10, 5.
4. Robertson, Word Studies, on Rom. 3, 20.
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sense could the apostle speak of death "through law" and

"to law" or "to the law"? He would certainly not say that

1t was a death to law in the ethical sense—1l.e., conceived
Oof as consisting in the principle of love. Nor would he speak
of dying to law in the broad, inclusive sense of the term—
1.e., to law in every respect. Evidently he 1is using vduog

in the same sense in which it has bBeen used in the precediné
discussion. There, where Paul had expressed himself with re-
gard to Judalstic demands that the Gentile Christians should
be circumcised and the Jewish Christians continue to obey

the law of foods, he most obviously speaks of Divine law as

a legalistic system, a body of statutes legalistically inter-
bPreted. He had lived under such a system during his Pharisaic
days, had died to it (been delivered from the legal relation),
to which step the law itself, legalistically interprefed, had
driven him. This is the most probable explanafion of Paul's

language.
In Rom. 7, 4 the reference 1s similar—the Mosalc law

@5védos ) in its legalistic interpretation, conceived of as
& body of statutes demanding obedience. Thus also Rom. 10, 4, b
Tehos ydg vipou 'chﬂag. In v. 3 Paul has been contrasting two
methods of obtaining -Smauofu’w; —one, a method Zx mfrrswg S

the other, that followed by legalistic Jews, a method &ca
Vouov. But "with Christ in the field....legal religion is a

thing of the past: the way to righteousness 1s not the

5, Burton, Commentary on Galatians, Chap. 2, 19.
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Observance of statutes, though they have been promulgated

by God Himself?" law thus legalistically conceived, Mosaic

or any other law',? is at an end. Cp. Gal. 3, 13; Eph. 2, 15,
To recognlze this sense of the word also lends much

to the understanding of those passages in which the apostle

‘uses the expression.¥md »dpov , viz., Rom.6, 14.15; 1Cor.9,.

20; Gal. 3, 23; 4, 4.5.21; 5, 18. Inwhat sense could the apos-

tle say, for instance, 00 yap éore ¥md wduoy ZAXX ¥mo xdowv
Rom. 6, 14, if he did not use vo:u,og as referring to law legal-
istically conceived? The only other possible way in which he
could speak of the believer as not being ¥7o vdwoy would be
to limit Va,'ua; to the Cerembnial as di.stinct from the Moral
la®. But can we adopt this distinetion? Gifford answers, "It
ls clearly impossible. For what is the example chosen by the
apostle to prove that we are delivered from the Law? It is
no outward ordinance, no ceremonial observance, but a moral
pPrecept, the deep, heart-searching principle of moral obedi-
ence, 'Thou shalt not covet.' (Rom. 7, 6.7). This 1s the law.
of which St. Paul says that it wrought in him all manner of
concupiscence and that sin took occasion by it and slew him.
How could these deadly effects result from the moral law,
which is holy, just, and good, ordained to life, except from
1ts being perversely regarded as a means of earning Justifi-

8
cation-..?" In Rom. 6, 15; 1Cor.9, 20c; Gal. 4, 21; 5, 18 the

6. Expositor's Greek Testament, Denney on Rom. 10, 4.
7. Wider reference required by mavti @ mioTevovre,
proving the passage cannot be confined to the Jews, and con-
sequently, not to the liosalc law., Cf. I.C.C.& Exp.N.T.;10, 4.
8. op. cit., Introduction, pp. 47-48.
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Sénse 1s obviously the same—law legalistically interpreted,
a "legalistic Bystem" (Robertso'z). The oi Umo vduov of Gal. 4,
5; 1Cor. 9, 20 abd, then, would be those under a covenant of
wWorks, a legal dispensation. This is said of our Lord Jesus
Christ in Gal. 4,4; He was yewouevoy ¥ms veioy that is, born

under the same 'religlous obligations as those whom He came

to save, subordinated to the requirements of Divine law.

B. The Ethical Element; Nowds Viewed as the

Embodiment of Ethical Principles
10
1. Genesis of this Usage with Paul

Over against the rigid Pharisalc legalism reached by
an exclusive emphasis on statutes Jesus proclaimed certain
fundamental ethical principles and declared that in them the
law properly consisted. Cf. Matt. 7, 12; 22 » 40. And Paul,
when he was not compelled by the exigencies of controversy
to use the term in the sense in which his Jewish and Juda--
1zing opponents used 1%, could speak of Vdios or o vo'y.o_g
with particular emphasis upon the ethical aspect or element
thereof. It was this ethical or moral element,,rather than
that of formulated statute that represented for Paul the
true will of God, the real VOQ.w_g. He isolated in his mind
the one element which he saw to be permanent and truly essen-
tial in Divine law, namely, an ethical principle—that of

love—and concéived the whole as centralized therein and re-

duced thereto.

9. Word Studles, on Gal. 4, 21.
10. Burton, Commentary on Galatians, p. 453.
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2. Pagsages i& which the Ethical or
Moral Sense 1s Used

Paul clearly uses the term vduog witﬁ exclusive
emphasis upon the ethical principles of the law in Gal, 5,
14 and Rom. 13, 8.10. That vduos 1in the former passage is
used in a sense which not simply emphasizes the ethicalror
moral principle which is at the heart of the law, but does
80 to the exclusion of the statubory requirements of the law,
is clear, as Burton points out, "from the fact that, while
the apostle fervently exhorts the galatians not to yield
obedience to the command to be circumcised, he clearly im-
plies that the law, as he 1s here speaking of it, 1s to be
fulfilled by them. In this passage, therefore, the element of
ethical principle is isolated and treated as constituting the
law};'r Robertson gimilarly: "Paul uses here a striking paradox

by urging obedience to the law against which he has been ar-

guing, but this is the moral law, as proof of the new love
and life?ﬁ Rom. 13, 8 is an exact parallel. Rom. 13, 10 differs
only in having vouos without the article, so, while Paul in
the other two passages clearly has in mind the law of God as
revealed in the 0.T., here he is probably pointing to a larger
sense in which his statement that love is the fulTilling of

the law is true.

11. op. cit., Appendix, .p. 453.
12. Word Studies, remark on Gal. 5, 14.
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This sense of the word best suilts the context of a
number of other passages. Gal.6, 2, -7ov vduov zo¥ Xpwrof , is
an example. The apostle refers back to chap. 5, 14, where the
duty of love to our neighbor was designated as "the whole law';
now he designates it as the "law of Christ". By this Paul un-
doubtedly means the law of God as enunciated by the Christ—as
the Law of Moses is the law of God as put forth by Moses—, and
1t is clear that he conceived of this law put forth by Christ
as consisting, not in a body of statutes, but in the central
and all-inclusive principle of love. The ethical sense of the
term thqs in this instance 1s evident. In a number of other
TP Vouw 7o Jeo? , "the law of God"; and Rom. 7, 25: vipw Jeod,
"a law of God"). Nduos 1nvthese passages is vduos Ysaid - ( gen.
auctor.) to emphasize its nature in contrast to the-g%seag
Wuos , O vduos Ths dpagriag, andié viuos £v Tois mEAsqy of Vv.
23.25. But the nature of the contrast is such that this vdkog
0¥ is to be here regarded as Divine law in 1ifs ethical as-
pect, in its true character and essentlal nature as a revela-
tion of the holy will of God.
us to understand ¥duos in the ethical or moral sense. When
the apostle in v.14b writes that the Gentiles "do by nature
the things of the law"(z2 ;'z'oD vduov) and !show the work of
the law {7 doyov 7od vduov ) written in their hearts," the

ceremonial and political elements of the Mosalc law obviously
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can not be included. Only in so far as the Mosaic law is uni-
versally appiicable, or only when this law is broadly and
Justly viewed in accordance with its essential moral nature,
can the heathen be said to do the things required by that law
and to have that law written in their hearts. Only in its ethi-
co-moral aspect were the Gentiles acquainted with God's law.g-
And as regards Rom. 2, 25.27: Paul has in mind Gentiles who have
become Christians, who &o actually fulfill the Law and observe
His commandments, though they are uncircumcised (vv.26a.27a).
But if the uncircumcised "keep the righteousnesses of the law"
and do "fulfill the law", 709 wdwov obviously can not refer to
the ritual element of the law, nor—since Paul is speaking of
Christians—to the law legalistically considered. The only way

to understand vdhog here, then, is in i1ts ethical aense.

C. Moral, Ritual, and Civil Elements
of the Law.

This i1s the distinction commonly made between the vari-
ous elements of the la%? We have already mentioned the moral
and ceremonial elements of the law in other connections— the
moral elements in the above section and the ceremonial element
in connection with the Epistle to the Hebrews. In addition to
these two, there is the civil element, apparent in such pas-
sages as John 8, 5;8, 17; 18, 31; 19, 7ab; Acts 18, 15; 23,29,

How far, now do these distinctions apply to Pauline usage?

13. Graebner, A.L., "The Moral Law) Th.Qu.III, 257-'70.
14. Thayer, op. cit., p.428.
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The Moral Law requires little comment'other than what
has already been sald. The apostle's use of vduos or S vouog
in such a way as to show that he has his eye on the ethicgl
Or moral part of it alone is clear from Rom. 13. 8.16; 2,14b.
15. 25 ff.; 7, 22.25; Gal. 5, 14; 6, 2; as above shown. In the
above discussion, however, the distinction was not between
the Moral law and the ceremonial and civil portions of the
Law, as here, but between law,.objectively promulgated or
not, in its legalistic and ethical interprfetations. The two
are not identical distinctions, clearly. The one distinction

ls between the several portions of the Law (the Moral law

alone having a wider signification), and the other distinc-

tion is between two different conceptions of law (the Law as

well as lgw in a wider sense). In most passages, however, it
ls impossible to tell with certainty which distinction is in
the apostle's mind, either sense according with the tenor of
the argument, Gal.5, 14 probably being the only passage where
o véﬁos €learly refers to the whole law ethically conceilved.
The ceremonial law was clearly isolated 1in thought in
the Epistle to the Hebrews, as before stated. It is doubtful,
however, whether the same can be demonstrated of the eplstles
of St. Paul. Some commentators, true, understand the roD_g v
Véuov of 1/Cor.9, 20 and similar passages to refer to'those

wiio regard themselves as still under obligations to comply

15 ;
- with the demands of the ceremonial law." Bub:it has been

15. Jacobs, H.E., Lutheran Commentary, 1 Cor. 9, 20.

-
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demonstrated (pp. 37-'8) that also the moral law—all law, in
fact—can be included in wduds here, the expression Tovs Vo
b@uoy denoting all who are scrupulous about legal prescriptions
Viewed as the basis for justification. Rom. 10, 4 also has been
quoted as an instance of vduoc referring to the cerémonial law
in particular. But cf. pp. 36b-37t. Nor can the £§ foywVv vduov
passages (Rom. 3, 20 etc.) be interpreted solely of the cere-
monlial law. The abostle's meaning was certalnly more inclusive

than that we are not justified by works of the ceremonial law.

In all these passages it is true ‘that the ceremonlal law is
not excluded, to be sure. In fact, in the Epistle to the Gala-
tians it is evident from the whole letter that the ceremonial
law was especially in the mind of the apostle—the eplstle 1s
written to those who had been persuadéd to observe the cere-
monial law, particularly with regdrd to the rite of circumci-
glon and the law of foods, and is intended to lead them away
from their errér-, but the apostle always expresses himself
with a generality which includes more than the cgremonlal law.
It was necessary too, that this wider reference be used in the
e Zoywv viuoy, Scd viuov, and similar passages, as pointed
out above.

A few times only is v%uo; referred to in such a way as
to require us to undefstand it of the civil law, or of rules
and laws pertaining to ci¥il duties. Cf. Rom. %, 1.2.3, where
the marriage law in particular is referred t6. In these cases
there is no implication that the kaw 1s to be thought of as
Divine law; it may be Roman, Jewish, or law without discrimina«

tion.
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CONCLUSION

Let us remind ourselves that the purpose of this dis-
cussion has been to determine what are distinctively Pauline
usages and meanings in connection with the word véua; . First
of all, a comparison between Pauline and extra-Pauline usage
was made in a general wéy, sufficient to show the main prob-
lems to be deélt with. Two such large problems—Paul's use of
anarthrous véﬁqg ahd.his emphasis on particular aspects and
elements of the law—provided a basis for the larger part of
our dlscussion.

What are our main inferences concerhing Pauline usage,
by way of summary?—There are, of course, general points of
correspondence with extra-Pauline usage. In fact, there are

few ways in which the apostle uses the word that are not to

be found elsewhere. Distiﬂctively Pauline, however, 1s the
extensive use of anarthrousz@ﬁqg and the frequent emphasis
upon elther the legalistic or the ethical aspect of the law.,

of particular importance énd interest is the question
of Paul's meaning when the article 1s absent. We‘doncluded
that vouos and © vduos are not simply used indiscriminately
as a proper name for the Law of Moses, as many commentators
believe to be the case. The dlstinction of form in this case
1s full of significance, we belleve, andlis_indispensable to
the full understanding.of guch passages &s Rom;a, 12 ff.; 3, i
19 ff.; 4,13 ff.; 7,1ff.; Gal.3, 10ff.; and, indéed, to a
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adequate conception of the leading idea of St. Paul's doctrine
of law and grace. Moreover, in nearly every passage where the
article is lacking, a more forcible and comprehensive meaning
attaches to the apostle's words if anarthrous wduog be under-
8tood as having shades of meaning in distinction from those of
arthrous vouog. |

The determination of'the meaning of the word 1s by no
means an easy task, however; In not a few passages more than
one sense of the word will well accord with the tenor of the
argument. The famillar vepsions—~the A.V. and the R.V. are not
definite as to the use of the term. There 1s a wide divergence
of view among commentators as to the meaning or significance
of the absence of the articlej These and othér considerations
emphasize the truth of the statement quoted from Middleton at
the beginning of this paper, that "there is scarcely in the
whole New Testament any greater difficulty than the ascertain-
ing of the various meanings of'M#AQg in the eplstles of Paul."

Finally, this subjéct, though difficult, is one which
should recommend itself to every consclentious preacher of
Christ's Gospel for at least a measure of studg. Paul's doc-
trine of the lawy—as well as his doctrines of faith and grace,
presented in very close connection with his discussions con-
cerning law,--often by way of contrast—will be better under-
stood as the result of such study. So, then, a most profit-

able and instructive study for him who will take the time!
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