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The intrineic wvalue of a paper such as the one here presented,
lies not so much in the impression made by the finished product as'in
the profitable textual study which it entails. ZThe task of digging
deep into the language and theology of four books of the New Testament
has been a pleasant one. In addition to the joy of working with the
original Greek of the sacred New Testament, of making careful literal
translations and thorough exegetiocal studies, there has been the added
satisfaoction of unfolding cumulative doctrinal evidence overvhelming
in ites depth and extent.

A few explapatory remerks are in plaoce.

Unless otherwise indicated, all exepgetiocal quotations are from Dr.
Paul E. Kretzmann's Popular Commentary of the Bible, Vols. I and II of

the New Testament, and from his Classroom Exegesis Notes on the Gospel
of John. The German oitations are from Sohilts, "Das Johanmes-Evange-
1ium", in Bibelhilfe fiir die Gemeinde.

Whero a passage of John's Gospel or Epistles ocontained thoughts
parallel to more than one other passage, it was catalogued according
to its most significant implication. In this way excessive duplication
was avoided. Similarly with the groups of passages. For instance, the
passages under the heading "Christ the Conqueror of Satan" could also
have been grouped under Angelology; however, since this would be an in-
oidental classification, the relevant passages are presented only with
respect to their primary dootrinal intemtion.
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An acknowledgment of sincere gratitude is herewith mesde to Dr.
Paul E. Kretszmexm, who not only supplied the motivation for undertaking
this assignment, but also generously provided solioltous guidance of

its preparation.
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THELOGXCAL RELATIONSHIP
between the Gospel of John and the Epistles of John

(Presented Systematically under Heads in Biblioal Theology)



I - ANTHROPOLOGY

In presenting the parallel statements in John's writings on that
dismal section of the Doctrine of Man, the State of Corruption, one is
constrained to begin by quoting the excellent statement of the Formila
of Concord on this subject:

"In spiritual and divine things the intedlect, heart, and will of
the unregenerate man are utterly unable by their omn natural powers to
understand, believe, accept, think, will, begin, effect, do, work, or
conour in working, anything:; but they are entirely dead to what is good,
and corrupt, so that in man's nature since the Fall, before regeneration,
there is not the least spark of spiritual power remnining nor present by
whioch of himself he oan prepare himself for God's grace, or acoept the
offered grace, nor be capable of it for and of himself, or apply or ac-
commodate himself thereto, or by his own powers be able of himself, as
of himself, to aid, do, work, or concur in working, anything towards his
conversion either wholly or half or in any, even the least or most in-
considerable part, but that he is the servant (and slave) of sin, and a
" oaptive of the devil, by whom he is moved." (Thor. Decl., II, 7 ---

Triglotta, p. 888).

A. THE DARKNESS OF UNBELIEF

The olassic statement on the darkness of unbelief we find in our
Lord's memorable conversation with Nicodemuss "And this is the judgment,
that the Light has come into.the world and the men loved the darkness

rather than the light Sgiuﬂ 7o ¢xiros & T gﬂ-l MJHM-V ), because their
doeds were evil. For everyone who practises evil thin;;a hates the 1light

and does not come to the light, lest his deeds be reproved.” Jesus the
Savior is the true Light for all men, and by their reaction to that
Light men are judged. The majority of men reject the Light, preferring
the darkness of sin and unbelief. Their whole 1life and tho:.l.r works are
evil and will not bear exposure.

Turning to the ﬂrwr John, we nnd this vivid picture:

\-



"He who hates his brother is in the darkness and walks about in the
darimess (Zvﬁ tkory berlv Kut By T cxerdy WepumuTet), and does not
know where ho goes, because the darkness has blln;led his eyes." (1 John
2, 11). ¥ Absence of brotherly love in a person's heart is proof that
he is still in darkness, is not tml} converted. The entire life of
such a person, all that he does and undertekes, is in the darknmess of
unbelief and of a false charity; 1t has no worth in the sight of God
because such a man has not been spiritually emlightened.

The phraseology of the above-quoted passage is almost identical with
John 12, 36 "; there the Savior says: "Walk while you have the light,
lest darimess come upon you; and he who walks in the darkmess (& wepc-
miridv #v 7§ éioriy ) does not imow where he goes.” In Jerusalem for His

last Passover, shortly before He Himself was to become the Paschal Lamb
for simmers slain, Jesus was asked to reconoile His prophecy of His oom-
ing death with 'I:ho‘ statement of the Law that "Christ abideth forever."

In reply He re;nindod His hearers that it was now high time for them to
come ‘completely under the influence of the Light of the World; for he who
is without Christ is in hopeless spiritual darkness, is bound to lose his
way and fall into lonl-duhroyh.lg pitfalls.

¥ gof. the list of language parallels, page 4 ¥



B. THE WORLD'S IGNORANCE OF THE SAVIOR

The intellect of natural man is "so ignorant, blind, and perverted
that, when even tho most ingenious and learned mem upon earth read or |
hear the Gospel of the 8on of God and the promise of eternal salvation,
they cannot from their own powers perveive, apprehend, understand, or
believe and regard it ms true." (Thor. Deol., II, 9.10 -- Triglotta, p.
883). The world's ignorance of the Savior is emphasized by the Apostle
John in the third chapter of his First Fpistle. In verses 1 and 6 of
that chepter * we read: "Because of this the world does not know us,
because it has not kmown Hinm (olK E'am A3TOV). « . Every one who sins
has not seen Him nor known Him ( ﬂ Eu'{gllvtv dOTOV o?&’émmv ol )"

Language identionl to that of the above verses is found in the words
of the Savior, John 16, 3%: "These things will they do because they
have not known the Father nor Me ( 6Tx ofx §vuuv TV voreps o3de ine )"

These passages identify unbelief with "not knowing" the Savior. The
world does not know Him in faith ( ri u;um.!) » does not accept Him as

its Redeemer. In John 16, & the Savior comforts His disciples by assur-
ing them that the world's hatred of them is simply a result of the world's
hoatill.:l:y to, its blind ignorance of, the Father and the Son. -

In the Gospel of John we have also John 8, 19, where Jesus, address-
ing the Jews in the Temple Court at the Feast of Tabernacles, declared:
"You have known neither Me nor My Father (olTe 8us orfd‘rg o¥re v ‘NTG’Fl
Ao_u-)." Theirs was a willful, ul:l.gnunt ignorance of the Saﬂ;r. And in
John 15, 21 Christ is again strengthening His disciples against the per-
secutions from the world by reminding them that the hostility to the Gos-

pel is a natural outflow of the unbelievers' ignorance of the Father who

X 0f, the last of language parallels, page 3, L.



sent Him: "But all these things will they do unto you because of My name,
because they do not know Him who sent Me ( 8y ol o¥fuscv v v_r;;ﬁ' yrd pes)."
C. THE DENIAL OF THE SON A DENIAL OF THE FATHER

This truth is a development of the thought already suggested by the
words of the Savior which John quotes. Rejeotion of the Savior is also a

rejection of God the Father. John 5, 23: "He who does not honor the Son

does not honor the Father who sent Him ( & 4+ v T8V viev o 1# o

0d TV T8 " The Father and the Son are one, end they
share both their powers and their homors. John 15, 23: "He who hates Ne

hates also My Father (§ 55‘ wsdv el Tiv mJFdL g8y &¢6el )." The world

despises and rejects the love of God in Christ. The unbelieving Jews,

seeing the Father in the person of the Son, had hated Christ and therefore
also the Father, with whom Christ is One.

The Apostle John echoes this thought in his epistles. 1 John 2, 23:
"Every one who denies the Son does not have the Father (ﬂa an'u’e;v“

n& m‘.'o‘v odds ﬁv mg'Fs g‘“)." To deny the Son as the Christ, as the

Savior of the world, as He has revealed Himself in Soripture, is to re-

ject the Father as well, for the two persons are inseparably united; the
Son is in the FPather, and the Father is in the Son, John 14, 10. Warning
"the elect, lady and her children" against false teachers, the Apostle de-

(1.‘;0:1)

clnrou‘ "Every one who transgresses and does not abide in the teaching
of Christ does mob have God @Mﬁ%ﬂm
iix i"u )." Every one who denies the manifestation of the Father in the
Son for the salvation of the world by His suffering and death, thereby
denies the true, revealed God.



D. THE WORLD'S HATRED OF THE BELIKVERS

As has already been seen from John 16, 8 and 1 John &, 1, the writ-
ings of John clearly state the proposition that the unbellevers, who re=
Jweot Christ, consequently oppose and persecute the followers of Christ
also. The Savior tells His disoiples, John 15, 18.19: "If the world
hates you Mw, you know that it has hated Me before
you. If you were of the world, the world would love its own; but because
you are not of the world, btut I have chosen you out of the world, because
of this the world hates you (§d nir pteel Funs & 5.’;,2' 35)-" Being fol-
lowers of the Lamb brings upon the believers the undying, malignent hatred
of the world. It is in perfeoct am‘mrdnnoo with the nature of the world to
hate the bolievers, as they hated Christ the Lord before them. And the
servant is not grester than his lord; he cannot expect better treatment
then his mester is recelving. |

In His great sacerdotal prayer, Juu.-. tells His heavenly Father:

“fhe world hated them (3 wdsuss Iulineey 4ve), beceuse they are not of
the world." qﬁ"ﬂ 1, "I')-

The author of the First Epistle of John epigrammatiocally adds a finmal

word on this matters’ "Do not wonder, brethrem, if the world hates you (&l-
sel uds & xobapd-" (1 Jobn 3, 28). "

O S

¥. gf. the 1ist of langusge perallels, page (, 0.



II - THEOLOGY FROPFR

It is a ocardinal préinciple of Christian doctrine that whatever man
knows of God he knows through God's own revelation of Himself, either in
the realm of nature or in the realm of grnéo, = either through God's work
of creation and providence, or through His holy Book, the Bible. The il.t-
ter knowledge of God, - the saving, Christien knowledge of God, - which we
obtain solely from Soripture, is not only theistic, but al=zo Trinitarian;
the Christion believer ikmows and worships God only as the Holy Trinity,
Father, Son, and Holy Ghost, three distinoct persona in one h:upnro:ble og=

A. TUNITY IN TRINITY

The most remarkable (if amthentic X ) Soripture passege on the Tri-unity
in God is of course 1 John 5, 7: "There are three who bear witness in the
heaven, the Father, the Word, and the Holy Spirit; and these three are one

Tpeds eltov of res 3 0 {0. o Jos0s wai

wyedad: Wil ofrac ot¢g?e gy slu_ o

In the Gospel of John we have several references to the faoct that the

) Jies

Father and the Son are one in essence. The Beloved Disciple strikes the
key-note of his entire gospel in its very first semtence, - the sublime
declaration, "In the beginning was the Word, and the Word was with God,

and God was the Word (jyi § h’,q iy ¥¢‘S oy t!’ll’. Mgl &l‘l iv g‘ Qo’tu )."

(John 1, 1). The Word is God in kind and essence. Jesus is co-essential

% the problem of the authentiocity of 1 John 5, 7 concerns this paper only
with respect to the justifiability of including it in this presentation.
It has been inoluded because its content is unquestionably divine truth.



with God, in full possession of the Godhead with all its attributes. "Ein
Tiort ist nioht ohne dem, der es spricht, und der, der es spriocht, ist in
seinem Worte selbst gegenwlirtig und gibt sioch in seinem VWorte."

In the memorable sermon of Jesus at the Feast of Dedication, where He
heaps upon His believers assurance after assurance that they wlli be pre-
served unto etermal life, the olimax of that beautiful discoursoc was the
divine dictum "I nnd' the Father are one (& n Mit o H )er
(Jom lt'), 80). There are two different persons, but only one essence. As
in 1 John 6, 7, "one" in the original is not nuloui:lne, btut neuter - mot
one person, but one in essence and nature.

John's record of the comforting ru'an.ell addresses of Jesus to His
disociples includes also this promise spoken by the Savior: "In thgt day
you will know that I em in My Father (i*l:l H ms'&m) and you in Me
and I in you." (John 14, 20). The day will come when the disciples will
understand what that wonderful union and communion means which obtains be-
tween the Father and the Bon, and when they will imow their Savior and the
mystery of the Triune God even as they are known.

Finally, in our Lord's sacerdotel prayer, John 17, we twice read His
plea: "That they may be one just as we @MM“; "that
they may be one just as we are one Mﬂﬁm.' (John 17,
11.22). To picture the close unity of the Communion of Saints, the Savior
uses the comparison Kar’ Qjcxliv. that of the union between the Father and

the Son in the Godhead.



B. THE INVISIBILITY OF GOD

In recording tho parallel passages in the sacred writings of John
with respect to God's attribute of invisibility, we again meet with al-
most identioal leanguage.X In appealing to his Christians to love one
another, the Apostle incidentally mentions that the indwelling of God
in the heart is not a matter apparent to mortal eyes. 1 John 4, 12:
“God noone has ever soen (3'_4_31_ odfeds TémTe Eﬁlﬂ)'" And without
love of our fellow-Christians there can bhe no love of the unseen God -

v. 20: "He who does not love his brother whom he has seen is not able

to love God whom he has not seen (ﬂ_ﬁj_y_&ﬁxmﬁm
Hpirie)-"

The conclusion of the mighty Prologue of John's Gospel sings of the
transcendency of God and the loving condescension of Christ. Iﬁ closing
sentence begins: "God noone has ever seen (_ML oifecs .iﬂ'flﬂl mimrs)-"
(Jom 1, 18).

Twice in the dismocourses of Jesus recorded by tl_m di sciple whom He
loved, the Savior reminds men that His heavenly Father is an invisible

. Spirit. John 5, 37t "You have never either heard His voice nor seem His

form (ofre edos MW.“ John 6, 46: "Not that anyone has seen
the Father (ﬁ*muwww“ Only faith in the Word can

spprohend the Father. God is ao',)uros. dwelling in light unapproachable,

Fhom no man hnth.uon, nor csn see, 1 Tim. 1, 17; 6, 18.

¥ Gp. the 1ist of language parallels, page 9 W.
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C. GOD'S TESTIMONY OF CHRIBT

In ohapter 6 of the Fourth Gospel, the Saviof addresses to the Jews
e remarkable defense of His divine mission. John b6, 52.36.37: "There is
another who testifies conoerning Me (Il sc Zi7iy 3 Adprely. Iﬁﬂé M) >
and I know that the testimony is true which He testifies concerning Me."
"I have the testimony greater than John; for the works which the Father
has given Me that I should complete them, the same works whioh I do, tes-

tify concerning Me that the Father has sent Me wm M i

nm}'g p drsiriligy)" "And the Father who sent Me, He has testified con-

oo o (. L e i . b sy il Jud)

Compare John 8, 18: "I am the One who testifies concerning Myself,

and the Father who sent lie testifies concerning Me (qeﬂﬁg“l 3
Tayas a m0je)-" e
Th/:ﬁoorralponding thought=-parallel, again striking, is found in
1 John 5, 9.10: "If we nccept the testimony of men, the testimony of God
is greater; for this is the testimony of God, that He has testified con-
cerning His Son WM#W&M}EW#L
i xisl dind). He who believes in the Son of God has the testimony in
himself; h_e who does not believe God has mde_ Hin a liar, because he had
not believed in the testimony which God has testified concerning His Son
xlf dippd)-" Again this thoughts the testimony of God is greater than
that of man. And God's testimony is His historic record in the Gospel
concerning His Son and the redemption through His blood.




III - CHRISTOLOGY

The presentation of the Dootrine of Christ in the Gospel of John is
overvhelming in its depth and richness. However, not only the Bible theo-
loglan, but also the oritical student of the writings of John finds great
satisfaction in this aspect of the Fourth Gospel. Por it is in this pi-
geon-hole of Biblioal Theology thnt we find incontestable proof that the
Gospel of John and the Epistles of John were written by the same man, an
eye-witness of the Savior's glory. Here is fuel for a oconvinoing u'g-u-
mentation of the internal proof for the common suthorship of the writings
of John. That is, however, beyond the scope of a presentation of the in-
ternal relationship hetween the Fourth Gospel and the Johannine Epistles.

Ve find, in no uncertain temms,

A. JOBN, WITH THE OTHER DISCIFLES, A VITNESE OF THE SLWIOR'S DEITY

John 1, 14: "And we have seen and testify that the Pather has sent

tho Son as Savior of the world MMMHLW&_E
ﬂ-# drdonday oy uidy surips il _,“{,“,_).' The doctrinal implications

of this verse will be donsidered below. John and his companions beheld
Christ's glory, the first instance being that recorded in John 2, 11: "fhis
_ aw the first of the signs Jesus did in Cana of Galilee and showed forth

His glory, end Bis disciples believed in Him (4t j’a*m _;i;_ﬂ;g
sind, bt ety s adal ot pubynil aind)-" Wob in flctionsl mi-

racles from the apooryphal gospels, but in this-first revelation of Christ's
glory did and do His disciples f£ind a mighty strengthening of their faith.
John personally saw that in the midst of the lowliness of Jeszus's 1ife here
.on earth He poasesséd the majesty which is the essence of God.



-

John 20, 30: "Now many other signs also Jesus did before His dis-
otples ool uds ol sl Lk dopusis dmiyuce § sl Dufruy 7y
)‘“‘l’fﬂ")' vhich are not written in this book." Johm implies that though
these other proofs of the do!.'l:y. of Christ are not recorded by him, he has
seen many of them also. John 21, 26: "And there are also many other
things which Jesus did, which , if they were written every one, not evem
the world itself, I think, would comtain the books to be written (*/Einy
£ s dlde mlld § Edyisy. & Topuode, S Biv ppdppruc e 20, il
Mmmmwnww' To tell of all
the signs of Jesus's divine power, says John, would be impossible.

1 John 1, 23 "And the Life was made manifest, and we have scen and

testify and announce to you the Fternal Life, which was with the Father

mdusrwenlodtouu(w...rmwﬂ 2y #’I:B#L'?h
ﬂmﬂww-“ The Eternal Life which wes with the Fa-

ther was revealed to Johm and his fellow-disciples. 1 John 4, 14: "And
we have seen and testify that the Father has sent the Son as Savior of the
world (gl fusts Tehduae toud papripsdste o & e rdinilves it sl
mﬁl it .h"uv)-" This was not hearssy. dJohn end his fellow-apostles
had had abundent opportunity to behold the work of Christ in His ministry
from every angle, to satisfy themselves as to the identity of Jesus of
Nazareth and as to His work for the world. And they all confessed as
their heart’s conviction that Jesus was the Christ, the promised Messiah,

Matth. 16, 17.



e

That.Christ 1s true God, co-etermal and consubstantiel with the Fa-
ther, is incontrovertibly attested in the writings of John. In marshaling
his parallel statements on the dootrine of the person of Christ, we nay
well follow the order of procedure employed by our Lutheran dogmaticians,
beginning with the divine names which these divinely inspired soriptures

asoribe to Josus.

B. JESUS THE SON OF GOD

Hght olear-out passages, four in the Gospel of. John end tﬁr in his
First Epistle, expressly ocall Jesus the Son of God. Simply teking tiuu
inepired statemonts in the order in vhich they appear, we find a remark-
able progression which with evor more impelling force proolaims Jesus I..l
the Son of God.

The first three quotations from the Fourth Gospel are confessions of
faith made by followers of the Savior- In John 1, 49, the skeptical, im- .
pulsive Nathanael - deeply impressed by Christ's display of cmniscience -
mekes the open and unequivooal confession, "Rabbi, Thou art the Son of :

' God Mﬁdiﬁﬁ_&ﬂ)-“ Vhen many of Jesus's followers

"went baock, and walked no more with Him," Ho turned to the Twelve with the
sorrowful question, "Do ye also want to go awey!™ The characteristic an-
swer of bold, impetuous Peter inocluded the words: "And we believe and kmow
that Thou art the Holy One of God (L.‘_!gj‘q&ﬁjﬁi).' ,QA«.C,H)
Sorrowful but besutiful is the soene of the encounter between Christ

and griot-utr:l.okoi Martha of Bethany after the death of Lazarus. The high-
point of Martha's remarkable profession of faith on that occasion was:



"Yea, Lord, I believe that Thou art the Christ the Son of God who comes
suto the world (4 ¢f § Yoruvie £ ulis 1ob Seud £ ala Th i Bnggeane)
(John 11, 27). And the Evangelist himself cannot oonoludf?:l?gupol
without giving olear personal tostimony that Jesus is the Son of God. He
states as follows the first purpose of his recording many of the miracles
of Christ: "But these are written that ye might believe that Jesus is the
Chriet tho Son of God Clyssde Buru § Jpuans. 3 utis i J5od)-" (Joram,31).

That the Apostle of Love, in spite of his great emphasis on brotherly
love, was not a minister of the "social gospel", is clear from our first
passage from 1 John. christ'u.emndmm of brotherly love proceeds from
a higher commendment: "“And this is His command, that we should believe in
the name of His Son Jesus Christ (ﬂmi.thi'_l?ﬂ #m‘ )o" (1 John
3, 25). Ve should believe in the name of "His Son", i.e., God's Son (op.
ve 21), Jesus Christ.

The Apostle proceeds. 1 John 4, 163 "Whoever confesses that Jesus
is the Son of God Mhiﬂﬂm, God remains in him and
he in God." Paith in Jesus as the Son o_t' God, which is the true faith,
brings rich heavenly blessing, - fellowship with God.

Vhat stronger proof ocould John bring for the truth that Jesus is the
Son of God, than thiss "tho is he who conquers the world but he who be-
lieves that Jemus is the Son of God Mjmjﬁnﬁﬂ).'

(1 Jomn 5, B).

The conclusion of John's major epistle reads: "We know that the Son

of God is oome, . « « and we are in the True One, in His Son Jesus Christ

Q\tﬂﬁ.ﬁmmw. He is the true God and 1life eternal.”

* (1 John 6, 20). g



0. JESUS THE CHRIST

Similar to the concept of Jesus as the Son of God is that of Jesus
a8 the Christ, the Messiah of prophecy, the heralded Anointed One of God.
In a few instances in the Johannine writings the two concepts are linked
together as the constituent object of true faith. We f£ind, again, four
proof passages in John's Gospel and four in his epistles which plainly
deolare that the historic Jesus of Nazareth is none other than the long-
expeoted Christ of God.

Andrew, first of the Twelve Disoiples, model of personal evangelism,
graces the Fourth Gospel with his eager summons to his brother Simon, "We
heve found the Messish (which is, interpreted, Christ] { Y.
M (_ﬂmmﬁm#ﬁ)).“ (John 1,.41). Jokn leaves
no doubt in the minds of his Greek readers that Andrew was here asoribing
to Jesus of Nazareth the signifiocant title “Christ."

The Samaritans knew of the Christ who was to come; and those who were
led to Jesus by the Samariten woman came to the personal conviction that
this Jesus of Nasareth and that Christ were identical: "We ourselves have
heard, and know that This One is truly the Savior of the world, the Christ
(ofnis Zinu yplds 5 surp b wdpusr & Yount)-" (Gom 4, 42).

The previocusly oited testimony of Martha of Bethany, together with
that of John h:l.nu-lf in his gospel, bear repetition in this comnection.
John 11, 27: "She says to Him, Yea, Lord, I believe that Thou art the
ohrist (gp ef § M." John 20, 811 "But these are written that ye
might believe that Jesus is the Ghrist (17!.& finy 8 .,Xa.un't)-'

It 1s incorrect to characterize the Apostle John as merely a timid
sycophant leaning on the S8avior's breast. He was also a “"son of thunder."



Often ho thundered righteously. An example of his virile language comes
into view here. In 1 John 2, 22 ve read: . "tho is a liar but he who de-
nies that Jesus is the Christ (_{-&'M o Mo & Mt" Jokn
firmly maintains that the human and the divine nature were united in the
person of Jesus Christ, and - in an expr;u!.on vwhich certainly is not
lacking in foroe and olearness - he calls every one a liar who denies
that Jesus of Nazareth is the Christ, the promised Messiah and Sevior.
Instructing his Christians in the matter of discerning between false
and true prophets, John sets up this oriterion: "Every spirit which con-

fessos Jesus as Qhrist oome in the flesh wm M v

edpitl ﬂ#ltbh) 1s of God." (1 John 4, 2). The mark of a faithful minister

of God 1s that he preaches that Jesus is Christ Inoarnate for our re-
demption.

In the following chapter of his ohlief epistle, John reverts to the
topio with which ho cpened his letter, namoly, that faith is tho source .
of all Christian life; and he begina the discussion with a terase statement
of tho essenco of true faiths "Every one who bei.icns that Jesus is the
Christ @MM'EM is born of God." (1 John 5, 1).*

Finslly, in his second epistle, John brands as heresy supreme the
denial of Jesus as Christ Incarnate. 2 John 7 "For many decelvers went
out into the world, who do not confess Jesus as Christ ooming into the

f1oeh @ﬁwmmwﬁw-"

% Cp. John 20, 31. See the list of language parallels, page ", ) A




D. JESUS THE LIFE

A striking concept, found nowhere so emphatically as in the writings
of John, is that of Jesus as "The Life".® In Jomm 1, 4 we reads "And
the Lifo (m) vas the light of men." "To Jesus belongs life in the
absolute sense, and from Him all that is 1life emanates. He did not first
obtain this life when the world was oreated, but was in possession of the
principle of life from eternity; life represented His very essence."™ John
refers not only to physiocal life, but also to spiritusl end eternal life.
"0f rll these He ia.the Author, the absolute Possessor. Outside of Him,
as outside of the Father, thore is no 1ife." -

After Jesus had performod the miracle of feeding the Five Thousand,

e ocurious multitude followed Him by boat to Capernaum. To these people
the Savior addressed a remarkbble sormon, the theme of which is indicated
in John 6, 86: "I am the Bread of Life (#]d glwe & X wig) "
Jesus is the Bread of Life because He gtv.i-lf trﬁpﬁ:tﬁ) eternal
1ife; in Him thero is grace and salvation for all men.

To grieving Martha the Savior said, "I am the Resurrection and the
Life (!i_}i'f_)-" (John 11, 26). FEternal 1ife is in Christ from eternity.
"He, Jesus of Wazareth, is not only master of life and death by virtue of
communicated powers, as were the prophets of old, but He is, in His owm
person, as & true human being, by virtue of the divine pcwér' transmitted
to His hmenity, Hinself the Resurrection and the Life, the source and -
fountain-head of every renewal to, and restoration of, life, and theroﬁro,
also the Giver o.! eternal 1life. Apart from Him there is neither resurrec-
tion nor 1ife." Boroggles "Christ not only has what we need, He is what
we need."

X (f. the 1ist of language parallels, page 2, C.




In His farewell discourses with His disciples, Jesus was compelled
to speak very simply and olearly to them. When Thomas and his companionms,
mentally bemumbed by the ewful nearness of their Master's suffering end
death, did not grasp the meaning of Jesus's beautiful prophecy of His own
and their departure to the heavenly mansions, Jesus pntle-ntly explaineds
: "I am the Yay and the Truth and the Life (_i ;lf‘-)'“ (John 14, 6). Jesus
is not only the guide to heaven, but He is the Life, the Fountain and
Giver of all true life, the 1life that animates all those who believe in
Him, and that is to be enjoyed eternally at the end of the way. He who
bolieves in Him has eternal life. :

In the epistles of John we £ind the name "Life" attributed to Jesus
first in tho very introduction of the First Fpistle. 1 John 1, 23 "And
the Life (_?‘ _;,4_) was manifested.” John at once sets forth the dootrine
of the person of Christ, stating that the Life, the Source and Fountain
of all life, who became incarnate and was manifested to men, is the subject
and theme of his letter.

Jesus the Life oloses as well as opens the First Epistle of Johm:
"And we know that the Son of God is come and hath given us en understand-
ing that we may know Him that is true; and we are in the True One, in His
Son, Jesus Christ. He is the true God and Life Eternal (32?\' uvie)"
(1 John 5, 20). Yes, Ho, our Savior, Jesus of Nezareth, true man, is at
the seme time true God with the Father; and He is Himself Eternal Life,
the Life which came into this world to bring the world life, and in whom
we have perfect, glorious, unending life.

e e e



E. JESUS THE LIGHT

In the Prologue of John's Gospel the aspect of Life in Christ is
olosely assoointed with that of His being the Light of mankind: "And the
Life was the Light of men; and the Light shines in the darkmess ( 'q‘ _;q‘

Fu3b pe sl drdpvay + sl 7 gde do 7 wioriy galvgl)- + - The true

Light, which shines upon evory man, was ooming into the world (3 #‘ a
i.’l.'iluﬂ. oloe iwmmim).“ (Jokn 1, 4.5.9).% The
1life vwhich Christ gives to men is that whioch illumines their dark hearts
and minds. Life and light are salvation. The saving light of spiritual
life is there for all, it shines upon all men, who by nature are in spir-
itual darimess. The true, self-sufficient Giver of.Light, Jesus Himself,
came into the world to bring enlighterment and salvation to every human
being.

In striking parallel to John 1, 9 stands 1 John 2, 8*: "The darkness

[}

is passing away and the True Light is even now shining (3 'A‘_n‘.
#‘7 _’“’n‘_)." Christ the True Light illuminates the hearts and lives of
those who receive His saving rays. In them the darknoss of their natural
corruption is in part dispelled, and their pathway to the realms of light
is illuminated already durj.ng tholr earthly sojourn.

Ve f£ind one more passage in John's First Histle, nemely, 1 John 1, B:
"God is Light (§ _ﬂg‘_‘ _’j‘ _fsryy) end darkness is not in Him in any way."
God is all Light, all purity, all holiness, the Source of all true know-
ledge, wisdom, happiness, holiness, and saving illumination.

Reverting to the Gospel, we find five quotations of the Savior where
He expressly oalls Himself the Light of mankind. John 3, 19, taken from

% of. the 1ist of language parallels, page ¥, H.



the memorable disoussion with Nicodemus, readss "But this is the judg-
ment, that the Light is come into the world (3 ih‘am'hi{ 28 oy
Hg’w}. ond the men loved the darkness rather tf: the Light, for their
works were evil." Salvation comes alone tt;rnugh faith in the saving
Light, the only-begotten Son of God. And sinoce the Redeemer has come into
the world, once in person and now through His Gospel, those men pass judg-
ment upon themselves who reject Him and prefer to remain in the darkness
of sin. The Light may be rejected, but it camnot be quenched.

In the address of Jesus to the Jews in the Temple Court at the Feast
of Tebernacles, Jesus said, "I em the Light of the world ('Q'é -E;E- n m
it .h'ym)'" (John 8, 12). The Savior was perhaps comparing the Light
to the towering candelabra which illuminated the entire Temple area, and
which :ln_turn rominded the ng:l.sh worshippers of the guiding pillar of fire
in the desert -~ symbol of the preaence of God. OChrist is the po'uueuor
and bearer of the divine truth of salwvation, from whom the true spiritual
illumination shines forth to bring 1life to all men.

Just before restoring sight to the man born blind, Jesus said, "While
I am in the world, I am the Light of the world (-Fa";“‘ﬂ-"‘}‘")"
(John 9, 6). Jesus was not only a Light in the sense that He could restore
eyesight; the blind man of this text also became spiritually enlightened,
received faith in his Savior. The man Jesus is Divine Truth, olear as
light; Divine Holiness, pure as light; and Divine Glory, radiant as light.
As the Light of the world He delivers us from the night of falsehood, sin,
woe, and death. '

In Jolm 12, 35 the Savior again calls Himself the Light and urges His
hearers, in view of His impending removal from the world, to keep moving

. |
Spe s u;-sv_!su.-ﬂ.j



in the rays of this etermal Light, to allow Hin and His truth aend right-
eousness to enter their lives: "Yet a little while the Light is with you.

Walk while you have the Light (ﬁkmwi#hmm .
"T!F'-‘T!IIEII S8 m ‘gp)." And in John 12, 46 Christ states that the

purpose of His incarnation was to deliver men from spiritual darimess:

"I have come s & Light tubo the world (B pde s zhe xéfrr Ziflud)s

that every one who believes in Me should not remain in the darimess."

A systematio approach to the Johammine passages on Christology directs
us next to the statements on the attribute of Christ. We find clear par-
allel references to the visibility of Christ according to His humsn nature,
and to His attribtute of eternity.

F. CHRIST INCARNATE (VISIBLE)

The "locus classicus" on the incarnation of the Son of God, reveal-
ing the divine Word as a true visible man, is of course John 1, 143 "The

Tord beoame flesh and tabernacled emong us, and we sorutinized His glory,

a glory as o:i.' the Only-begotten of the Father M 1'9‘-' In’.;u xind
L’iu 185 gonfgvofg _mfj m&)." John says, "We sorutinized His glory"!

The eternal Son of the eternal Father assumed the true human nature ac-
cording to body and soul, partook for a brief lifetime of =ll the joys
and sorrows of a true human existence. And it was as a true man, visible
to the eyes of men, that Christ revealed His divine glory through His mi-
raculous works of compassion on earth.

Compare 1 John 1, 1 ¥: "That which was from the beginning, which we

"% Cf. the 1list of languege parallels, page d, B,



have heard, whioch we have seen with our eyes, which we have sorutinized
and our hands have touched, conoerning the Ford of Life (& 3‘#"’9‘”’* 2

Eopictpar als. Spfcfusts. fud, 3 haisuale. 2 ot peipra fute Sppddpyis

I%Fi i HI“' _n"" ;“4.)." John saw the God-man with his own eyes, heard

with his own ears the doctrine of life on His lips, had ample 0pportunity'
to gaze upon Him, to note everything that He did; His hands even touched
and handled Him. The disciples were with tho Lord long enough to know
thet they were not dealing with a phantom, but with the personal revela-
tion of the second person of the Godhead. (Ve note here also that the
Apostle oalls Christ "the Word of Life," an appellation which at once calls

to mind tho terminology of the Fourth Gospel.)

G. THE ETERNITY OF CHRIST

continui..ng with 1 John 1, ‘1, we note 'its first words: "That which
was from the beginning ( ! _a! ir m,_), e » « ooncerning the VWord of
Life." Tho theme of John's Fpistle is the Vord of Life, the eternsl, es-
sential, personal Word, vhich was from the beginning; He did not come into
existence at the beginning, vhen time first began to be reckoned, but He
then was, He already existed: He is from eternity.
= In an appeal for chr!.stli_h living, the Apostle John reminds his ma-
ture Christians that they have the proper understending of the person and
office of Christ; they know Him as the eternal Son of God who in time ocame
into this world to become the Savior of 21l mankind. 1 John 2, 133 "I
write to you, fathers, because you have known Him who is from the begimning."”
Onoe more we return to the majestic opening words of the Gospel of
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John: "In the beginning was the Word (Ey M #’ B 'h'd‘&). « « Ho vas
in the beginning with God (ofipps -ﬁll h%,# %d,_ﬂ Jedy)-" (John 1, 1.2). -

In the beginning, when time began, before anything was formed, when God
prepared to oreate heaven and earth, WAS '!';ho_ Word:; He existed, had been
in existence sinoce the timeless remches of etermity. And He was in the
beginning with God; not only !!j.a existence, but also His distinct persom-
ality was eternal, without begimming.

Under the heading of Christology there remain two groups of passages

on the relation of Jesus to the Father.

H. JESUS WITH THE FATHER

In 1l John 1, 2 we reads "And the Life was made manifest, and we have
seen and testify and anmounce to you the Eternal Life, which was with the
Father (m;ql#m#ﬁ_ﬁv# ﬁlﬂ#i’ and was revealed
to us." The Life manifested to men was nevertheless in the most intimate
communion with God the Father. Made flesh and dwelling among men, Christ
was still with the Father from eternity; in His incarnation He gave up not

one iota of the Godhead.
John opens his gospel in the same mammer: "And the Word was with

God Miuﬂ“i“?"‘-ﬂh’:‘" « » He was in the beginning with God
(eﬁm.iziz%_ph_ﬁy_ J5ido)+" (Johm 1, 1.2).  "The Vord was with

God, in inseparable nearness and olosest intercommunion with God the Fa-
ther. The Logos Himself is God, was God from the beginning and from eter-
nity, was always commected most closely with the Father. He is distinect
from God, in person, not in essence." "Christus besitzt ein ouf Gott
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bezogenes Dasein. Er ist unterschieden von Gott als selbststindige Person.
Und dooh ist Br zugleioh, da Er das 'Wort' Gottes ist, en Gott gebunden,
2u Gott geh8rig: ein Wort ist: niocht ohne den, der es 'spricht, und der,

der os spricht, ist in seinem Vorte selbst gegenwlirtig und gibt sich in
seinem Worte."

The intimate communion existing between Christ and the Father is

besutifully pictured in Johm 1, 182 "God noone has ever seen; the only-

begotten God who is in the bosom of the Father ()‘E"F"Ly\‘- h S5 .il P |
. xdbv vof mupds)» Ho has revesled Hinm." This relation indicates *

that there is a distinction of persons, but that nevertheless Jesus is one

in essence with the Father. The being in the bosom of the Father.!.s an
uninterrupted condition and was so even after Christ's incarnation. "His
human nature was received into the 'consortium’' of the holy Trinity.'"
The glorious intimacy of the Holy Trinity was never disturbed.

When tho Fharisees objected to Jesus's declaration that He was the
Light of the world, Christ appealed to their Law and said that not only
He Himself, but also His heavenly Father bore witness to Him. They re-
torted, "Where is Thy Fathert™ And Jesus answered, “You know neither Me
nor Ky Father; if you knew le, you would also know My Father (e2 _g‘.“

.ﬂem,.mﬁ!.nﬂ;u,uxﬁz#mn)“ (John 8, 19). Only the trus

believers, who are united with Christ by the bonds of true faith, can
have a true Imowledge and idea of God; for in Okrist the Father is re-
vealed. Jesus is inseparably with the Father, and hence we ocan lkmow the
Father only through Christ. .

More direct is the statement of Jesus in John 10, 38: "“The Father

h.hueudlintherlthor(_&ﬁjnq‘##ﬂﬂm.' This



relation of Christ's being in the Father has not been set aside by the
incarnation of the Son, but was exhibited in the miracles and in all the
works of Jesus, which were done by the Father through l{fl.m. vhile at the
same time He worked in communion with the Father.

The following are. additional passages in the Gospel of Johm which in
e slmilar mamner treat of the intimate relationship existing between Christ
and the Father. John 12, 46: "He who sees Me seos Him who sent Me (g

_MFQ; .ﬁ&i. h"f"'t _u_ Iéup-mi F‘)" John 14, 7.9.11.20: "If you had

knovm Me, you would have known also My Pather (e 'Q'MA 4l v

EII!’RI aar & #&‘nj." "He who has seen Mo has seen the Father (8

& jaitise 2l ﬁf“m 2 -ﬂﬁp‘)'" "Believe Me that I am in the Pather
and the Pather in ke W#hmﬂ.ﬂm.ﬁiﬂ:ﬁeﬂ

ot )«" "In thet day you will know that I sm in My Father (.{u.%.‘i.iv.
_r@ ""F- /m) and you in Me and I in you." John 17, 21: "So thet they
all mny be ome, as Thou, Father, in Me and I in Thee (m_‘i_w&j!
basi il 2o aaD-"
Note: The dootrine of the eternanl gemeration of Christ from the PFa-
ther is olearly stated in the Gospel of John (John 8, 42; 16, 27; 17, 8;
eto.), only implied in the Epistles.

I. CHRIST SENT BY THE FATHER

A great number of passages in the Gospel of John emphatically state
that Christ was specifically sent by the Father to carry out the work of
redemption here on earth. But again, this theologicnl truth is also
clearly set forth in an epistle by John. We find it three times in 1 John

4: "God has sent His only-begotten Son into the world (mv iy Jdimi Ziv



Mﬂ!fhﬁﬂw 80 that we might live through
Him." "He loved us and sent His Son (gﬁmm_ Av_ ¥ty ind) es Pro-

pitiation for our sins." "We have seen and do bear witness that the Fa-

- ; .
ther has sent the Son as Savior of the world (j miF Mm .'D‘.Y. uidv
w it M." (1 John 4, 9.10.14¢). The dootrinal implication of

these verses will be included under John's treatment of Soteriology. Ve
are here oconcerned merely with pointing out how emphatic the writings of
John are in asserting that God the Father Sent His Son into the world to
save us. :

John's Gospel presents four quotations where the Savior Himself de-
clared pointedly that the Father had sent Him on His mission. To Nico-
demus Josus said: "For God did not send the Bon into the world (m
& Jeds v wliv els vy M that He might condemm the world, tut that
the world might be saved through Him." (John 3, 17). 1In His profound dis-
course on His mission, the Savior declared: "The works themselves which
I do bear witness concerning Me that the Father has sent We (g _ﬂ:# b
Zxgsrdiey)-" (John B, 36). In the great sermon on "The Bread of Life,"
Christ gives this doctrine such prominence as to use it in an oath to sub-
stantiste BEis promise of salvation to those who accept Him in faith: “Just
as the living Father sent Me w o $ ;ﬁ, mp and I live be-
oause of the Father. « . " (John 6, 67). Finally, in His lively dispu-
tation with the Jews who were boasting that Abraham was their father and
who nevertheless refused to accept Christ as the Son of God, Jesus said:
"If God were your Father, ye would love Me; for I proceeded forth and ocame
from God; neither came I of Myself, but He semt Me (Exeivos jus Sreersihed "
(John 8, 42). ;

Compare the references which Jesus constantly makes to the One who

e —

- Ty 36
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sent Him -- John 4, 34; 6, 24; 6, 29.38.39.40.44; 7, 16.28.29.33; 8, 18;
and the phrase "that Thou hast sent Moe" in the Sacerdotal Prayer (John
17, 8.21.26).
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IV - SOTERIOLOGY *

Nothing can be more delightful to a studemt of the Bible than to
delve into the riches of the most preclous dootrine of the Soriptures,
that of our ulvnt.ion through the vicarious atonement of Christ, the Son
of God. To do that through the writings of John is indeed a fruitful ,
soul-strengthening project. From the pen of the man nearest and dearest
to the Savior during His sojowrn on earth, we receive a picture which is

as clear and striking as it is profound and comprehensive.

A. THE VICARIOUS ATONEMENT

John 5, 16: "For to this degree God loved the world, that His Som
the Only-begotten He gave, in order that every one believing in Him may

not perish but have eternal life (py ufik ny M ﬂm L mis

$ zucsiuy da sinv sof deliyre 201 Sy Zay alidviay)-" Indesd, "the
Gospel in a nutshell™! God proved His all-surpassing love for the world
by giving His only-begotten Son as a free gift to the world. This Son
was m;t merely sent into the world as an ambassador, a prophet, or amn
apostle might be sent; He was given, He was presented as the Supreme Gift,
as the offering and sacrifice to bring salvation.

"What a contrast: the holy, eternal God and His equally
holy and eternal Son giving the highest and best for the world,
for the fallen, corrupt humanity, for the bitter enemy of God!
The death of the Son of God is the punishment for the sins of
the world; the Son of God dies that the world, all the people
in the m:l.d, might live in all eternity. . . It was the
blood, the death of the Son of God whioh was throm into the
balances, vhich made the ransom suffiocient for the whole world.

¥ In this treatise the term "Soteriology" is used in a narrov sense, as
the dootrine of how our salvation was effected.




And the result is that whosoever, every ome who bolieves in
Him, rogarding Him as the one object of faith and trust, should
not poerish, as he has well deserved, but have the eternal life
which has been oarned for all mankind by the substitutionary
work of the Savior.”

"Beim Durchdenken diesor Tatsache steht nioht nur Nikodemus, sondern auch
der christliche Glaube vor der Unfassbarkelt der 'himmlischen Dinge', der
jeneeitigen Hintergriindigkelten des gBttlichen Handelns an dieser Velt."
In those lest hours in the Upper Room on Holy Thursday evening, the
Savior in HAis tender farewell discourses alluded to His impending viear-

ious suffering and death. He salds "Greater love than this noone has,

that one give his life for his friends (."ﬂ_ s J#! m‘ dind. ‘2‘4 .H‘.I*.

my plla ginf )-" (John 16, 18).  In the place of, in the stead of, the
gullty onos He gave Hia own 1life, thus delivering them from the conse-
quences which they should have borne. Luther writes:

"That is called & great, powerful love if a man gives to
enother in his misfortune a hundred or a thousand dollars, or
pays all his debts for him; but how great would that be if a
king or a prince would give to a poor beggar a duchy or prin-
cipality, yea, even his own kingdom or land and people? There
the whole world would sing and say of unheard-of love. But
that is only a small matter when compared with this, that
Christ gives His 1life and body for thee, which is indeed the
highest love that any man on sarth can show to another; for to
serve with money and goods, yea, also with the body, is also
called loving. But there is none that would not much rather
glve his money and goods, yea, his land and peonle, than that
he should die for another; and if he did it, it would be no-
thing beside that faoct that God's Son oomes down from heaven
and steps forth in thy place, and willingly sheds His blood
and dies, though thou hnst been his enemy and a condemned per-
son. That is the love which is much greater and hi.gher than
heaven and earth and everything that might be nemed."

(Luther 8, 661, quoted in Kretzmann, _P_o%%ar comantlr; of the
Bible, Vol. 1 of the Now Testament, p.

In striking parallel to the last-quoted passage from John's Gospel
is the other glorious "3, 16" of Soripture, that of the First Fpistle of
John: "“In this we have come to know love, that He placed His life for



s Qﬂdmiﬁp#hmmﬂz#m)- (1 John 3, 16).* "We

Christians have realized and know what love is and means, how it expresses
1tself, in the example of Christ. Yor Ho, out of free love and merciful
favor, laid down His 1ife for us; He suffered the death which we had
earned by our sins." |

One more passage in John's First Wistle sums up the dootrine of the
viearious atonement of Christ. 1 John 4, 92 "In this was manifested the
love of God in us, that God has sent His only-begotten Son into the world

0 that we might live through Him (v ut) dinf v M dm el e
éﬂ&ﬂﬁ#h#‘wﬂﬁnﬂ-' "The love of God was re-

vealed to us and in us in such a wonderful way that the very angels were
moved to the dq:'f:h of their being. His only-begotten Son, thean whom there
was no being in heaven and earth in whom He felt greater pleasure, with
whom He was united in a more intimate union, this bploved Son God sent
down from heaven, from the abode .of everlasting bliss, into this world,
this vale of sin and corruption and death, in order that we, lost and
condemned sinners that we are in ourselves, might have 1life, true, spirit-
ual, eternal life, through l!i.m and 4n Rim."

B. OHRIST THE SIN-BEARIR

That our sins were imputed to the Savior is clearly brought out by
John, especially in his First FEpistle. The one pertinent passage in the
Fourth Gospel is the significant declaration of John the Baptist: "Beo-
hold the Lemb of God which besrs the sin of the world (4 ;ﬂ,“ at Jhad

8 _ufnj_ _-ql_ .;HFML i h’.l.!) % (John 1, 29). “Christus opfert sich

% Of. the list of language parallels, pege &, {.
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selbst, so dasz die Welt frel wird aus ihrer Slindensochuld. Das ist nicht
nur Vergebung der Slinden, das ist Silhnung, das ist Ausmersung, reale,
wirkliche Hinwegnahme der Sohuld!"_ "In His capacity as Lamb of God,
Christ 1ifts up and carries, He puts amay entirely, without leaving a
trace behind, all the sin without exception, all the transgression with
ell its guilt." ’

Ve find simllar terminology. in John's First Epistle. 1 Jobn 3, 5 X
reads: "And you know that He was manifested to bear our sins (Exelyos
qu i s m‘_ q'q_)." "Ghriet ceme imto the world, appeared
in the fulness of time, in order to bear and take away our sins, to atone
for all the sins of all mankind, to offer Himself as a perfect saorifice
of propitiation for all time."

"The blood of Jesus His Son oleanses us from all sin (g ‘hm

2. diod adnd sulspife. fads dn Tiiys Jupria)-" (1 Jobn 1, 7).

“Jesus, the True Men, our Brother according to the flesh, but
at the same time the Son of God, the etornal God Himself, has
shed His blood for us once, yet His saorifice has eternal va-
1lidity and power by virtue of that mysterious, wonderful per-
sonal union of the two natures. Always, every day, without
ceasing, we have forgiveness of sins, we are righteous and
Just and holy before God through the blood of Jesus Christ,
vhich is always effective.”

The Formula of Conocord declares:

"Since it is the obedience. . . of the entire person, it is e
complete satisfaction and expiation for the human race, by
which the eternal, immutable righteousness of God, revealed
in the Law, has been satisfied and is thus our rightecusness,
which avails before God and is revealed in the Gospel and
upon whioh faith relies before God, which God imputes to
faith." (!hol'n Decl., III, 57).

Twice in the First Fpistle of John we find Christ called'the Pro-
pitiation for our sins. 1 John 2, 21 “He is the Propitiation for our

X 0f. the list of language parallels, page S, M.



sins mwmwﬂmw-" Expositor's Greek

Testament: "Our Advooate does_ not plead that we are imnocent, or adduce
extonuating circumstances. He acknowledges our guilt and presents His
vicarious work as the ground for our ssquittal.” He suffered the full
penalty for the sins of the whole world, He Himself is the Propitiation,
being both High Priest and Sacrifioce.

Fitly summing up John's presentation of Christ the Sin-Bearer is
1 John 4, 10: "In this is love, not that we have loved God, but that He
loved us and sent His Son as Propitiation for our sins (Jygerzidey Tov.

uidy .Liml Mqﬂiﬂ!mw-" "Fhile we were yet simners,

while we were enemies of God, God loved us, and it was His love alone which

provpted Eim to send His only Bon into the world to offer up Himself in
vioarious satisfaotion for the transgression of all mankind. A perfect
atonenent hes been made, a porfect redemption has been gained for all.”

C. A UNIVERSAL ATONEMENT

Several of the above-mentioned passages stress the universality of
Christ's atonement. 1 John 2, 23 "And He is the Propitiation for our
sins, but not for ours alone, rather also for those of the whole world
Cob appi. 7 uarsur & udons dD sl repl Ehow 8 )" 38
cannot be emphasized too often or too strongly that the redemption of
Christ was made for the whole world, for every single porson that ever
lived or is living to-day, that it is there without our merit and even
without our faith, the latter being only the hand which mccepts the sal-
vation as it lies ready for all men." "That is the great art of faith,
to oling to Christ in the midst of temptation and sin, knowing that His

satisfaoction covers cnry conceivable case and was not confired to any

individual oase or olass of people."



&% el i 80U

Ll L

Also three passages in John's Gospel emphasise the world-wide sweep
of the Savior's redeeming work. On John 1, 29, "Behold the Lamb of God
which bears the sin of the world ( _ﬁ_' .Wu_ Lo h’,ﬂl)'“ Luther writes:
"This Lamb bears the sins, not mine or thine, or any other person's alone,
nor those of a single kingdom or country, but those of the whole world;
and thou art also a part of the world." ‘

The glorious "little Gospel", John 5, 16, twice asserts that the
salvation by God's Son is for all:s "For to this degree God loved the
world (my .h',ux) thet His Son the Only-begotten He gave, in order that
every one believing in Him (ﬂ.jmmiuﬁt.niﬁ) mey not perish but
have eternal 1ife." :

In addition, we have the Evangelist's own footnote to the prophetic
statement of Caiaphas, who declared it expedient that Jesus should die
for the people. John addss "But this he did not ssy of himself, but
being high priest of that year he prophesied that Jesus would die instead
of the nation, and not for the nation alone, but in order that He might
bring the dispersed children of God toge_ither in one (g -ﬂﬁ* j-"ﬂF i
dy)e" (John 11, 51.62). . "Jesus should die, not only for Israel, but
for the whole world, and His death should result in a gathering and final
uniting into one great spiritual communion of all that would believe on
Him and thus receive the benefit of His deatl;. In all nations of the earth
are such as will become the children of God by faith in Christ Jesus."

Our next two "loci" are "Christ the Ooi:qumr of Setan" and "Christ
and His Followers Victorious over the World." Luther in his Large Cat-
echimm summerizes this phase of the Savior's work in the following



beautiful exposition:

"He has redesmed me from sin, from the devil, from death, end

all evil. For before I had no Lord nor King, but was captive
‘under the power of the devil, condemned to death, emmeshed in
sin and blindness. For when we had been oreated by God the
Father, and had received from Him all mermmer of good, the devil
came and led us into disobedience, sin, death, and all evil,

so that we fell under His wrath and displensure and were doomed
to oternal damnation, as we had merited and deserved. There
was no counsel, help, or comfort until this only and etermal

Son of God in His unfathomable goodness had compassion upon our
misery and wretchedness, and ceme from heaven to help us.

Those tyrants and jailers, them, are all expelled now, and in
their place has come Jesus Christ, Loxd of 1life, righteousness,
every blessing, and salvation, and has delivered us poor lost
men from tho jaws of hell, has won us, made us free, and brought
us again into the favor and grace of the Father, and has taken
us as His own property under His shelter and protection, that
He may govern us by His righteousness, wisdom, power, life, and
blessedness. . . He rose agnin from the dead, swallowed up and
devoured death, and finnlly ascended into heaven and assumed the
government at the Father's right hand, so that the devil and all
powers must be subject to Him and lie at His feet, until finally,
at the last day, He will completely part and separate us from
the wicked world, the devil, death, sin, etc."

D. CHRIST THE CONQUEROR OF SATAN

On this point the Apostle John is 8o unequivocel as to writes "For
this purpose was the Son of God manifested, that He might destroy the
works of the devil (MMIQE'H‘EQMM-' (1 John 8, 8).
YChrist came into the world, assumed true humanity, in order that as our
Substitute He might altogether dissolve every work by which the devil
exerted his power, loose the bonds of sin in which men were held captive,
take sway the power and influence of the devil by which he tried to drag
us down forever into his kingdom, deliver us from his sovereignty by
virtue of which all the unconverted perform the works of darkness."

In his noxt chapter John assigns the reason for the believers'
ability to overcome the spirits of darkmess: "Greater is the One in you
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than the one in the world (ﬁﬁ';ﬂ'm-dﬂm-i‘jﬁ-ﬂw'“

(1 John 4, 4). "All entichristian temptation is powerless against the
strength of God that lives in the believers." God and Christ in us are
greater and stronger than the prince of darkness who actustes the chil-
dren of the world. : :

On three ooccasions recorded in John's Gospel the Savior proclaims
His viotory over Satan. Vhen, in answer to the prayer of Jesus, the voice
of the Heavenly Father was heard saying, "I have glorified My name, and
will glorify it again," the Savior turned to the astonished bystanders
and said: "Now is the judgmemt of this world; mow shall the prince of
this world be oanst out (miwmwmwm‘}@
(John 12, 31). ™The bime of Christ's suffering and death was the hour
of deoision for the whole world, and especially in this, that the prince
of the world, the devil, would be cast out, conquered, and subdued.
Through His Passion and death Ohrist took £rom the devil the right which
he had assumed on account of the sins of mankind, namely, that of keeping
all men in subjection to him." "Der Satan wird ausgestoszen werden, . .
aber zugleich aus selner Hlohtsteilung tiberhaupt."

Having comforted His disoiples, in His farewell discourse, with the
promise of the Comforter and with His own benediction of peace, the Sa-
vior reminds them that the time for His great oontest with Satan has ar-
rived; yet Satan will be helpless against Him: "No longer will I spesk
much with you, for the ruler of this !orld is ooming, and ho has nothing
tn Mo (foraru, gap & il tlguan opuw xal v Jual abe Bt addi)-" (Bomm
14, 80). "As real as this bottle would be, and as powerful as Ris adver-
sary waa, yet he hn no possession or rule in Jesus. There was no sin in

Jesus according to 'Ih:l.oh the devn might have ohilell Him as his ln‘h;leot,




there was no cause of death in Him. And therefore also the devil, with
all his cunning and power, would not be able to carry out his evil de-
sign, to oonquer the Lord."

The promised Paraclete will conviet the world of the judgment, for
"The ruler of this world is judged (g i :mlmr.-n'rpmi)-"
(John 16, 11). "Tho redemption of c:ff:'...zf’: devil's doom; he
has lost might and right with regard to mankind since sin was conquered

w Jesus."

E. CHRIST AND HIS FOLLOWERS VICYORIOUS OVER THE VORLD

In the previously-oited John 12, 31 Christ had said, "Now is the

Jjudgment of this world; now the ruler of this world shall be cast out
(viv .Eﬁri!.nﬂ.h’,uu.m':m' ﬂiwﬁﬁyﬂumm
2 f ﬂﬂ).' In this, as in the related passages, m’yﬁ-n is
used of the unbelieving world, those who reject Christ.

"In the events thet were beginning now, and that would tramspire
in the next few days, the disociples should know that a great
Judgment was taking place, that the universe was on trial. . .
By bearing the sins of the world and by effecting a complete
reconciliation for all, Jesus has taken away from the devil the
power to keep men in his service. In this way the hour of the
world's redemption is also the hour of decision, the hour of
trial. In the end, the question will be whether men will stand
by chraat. the Redeemer, or by Satan, the destroyer of their
sould.

The last words recorded of the memorable farewell discourses of
Jesus reads "In the world you have tribulation; but be of good cheer,
I have conguered the world (jdjm_ﬁ_m.' (John 16, 33).
What solid comfort for His lorm:l.ng_di.aolplol! "Though His Passion
proper had not yet begun, the Lord knows that He will he Congqueror in
the battle with sin, death, and hell, that all His ensmies will be made



Ris footstool. Therefore He will make the necessary provisions that His
disciples will not be overcome hy emmity and persecution." Luther: "We
~ have seen, by the graco of God, that the Holy Ghost reminded many hearts
of these words when it came to the battle, and strengthened them that in
the memory of that viotory they endured everything, and died a peaceful
de;th.'

Turning to John's First Epistle, we £ind theso same truths in one
oompaoct verse, 1 Johm 4, 4. In the latter part of the verse John writes:
"Greater is He who is in you than he who is in the world (,“h';w Euny 8
&y m $ ol o) ‘d,‘ﬂ)." "Though Satan, the prince of darkness and
the father of 1lies, 1s in the false teachers, lives in them, actuates
them, yot God who lives in us, who is our S‘I;reugth and our Refuge, is
grentor and stronger than the devil with all his evil angels.” The re-

sult is stated at the begimming of the verses "Ye are of God, little

ohildren, and you have conquered thew (fuefs i ni Jeed Bers rauls,

sl MEE#KIII. dimis)-" "The believers belong to God, they are the
children of God, having been born egein out of the water of Baptism and

the Spirit. Therefore they not only have the knowledge necessary to
examine and test the spirits, but they also have the ability, the power
to withstand thelr allurements, to oconquer them."

And in 1 Jom 5, 4 we f£inds "Everything which is born of God conquers

the worla (g 7 gsqsropadvov. dx o Jua v v Kipuar)-"

"Wherevor the new birth has taken place, wherever faith has been
planted in the heart, there this wonderful power exists, there
the believer is able to conquer the world, all the forces in
this world that are opposed to the spiritual 1life in him, the
entire kingdom of sin and evil. « « Not in their own power,
indeed, do they battle with the forces of darkness, but in and
by the faith which God kindles in them in conversion. . . With
this faith they are viotors even in advance, for they become
partakers of the viotory which their Champion, Jesus Christ,
won over the kingdom of darkness. Sin, death, hell are powerless
against the faith which clings to the Savior and His victory."



F. BTERNAL LIFE IN CHRIST

Of all aspects of the Savior's work of redemption, none is more com-
plotely presented in the Johannine writings than the consummate fruit of
the Atonement, - eternal 1ife to those who belleve in .Christ. We shall
first take up five verses in the Pirst Hpistle of ‘John and then view the
overvhelming test:l.ﬁony of John's Gospel.

Exhorting his Christians to Christian fai thfulness, the Apostle John
holds forth this as an incentives . "And this is the promise that He hath

promised us, eternal life (ﬂ‘&qm iwiﬁw
Mq:;qyﬁ;umm,_) " (1 Jomn 2 26). "If we keep that faith in

the Father and in the Son, as in 'bhoss that worked our salvation for us
and in us, thon He, as a reward of mercy; will take us to the eternal
home, to the blessings of salvation, to the bliss of heaven."

The Apostle's classic definition of God's love reaches its olimax
in a glorious purpose clauset "In this was manifested the love of God
toward us, because God sent His only begottem Son into the world that we
might live through Him (fig -7’;“}“" A aind)s" (1 John &, 8). God
sent His only-begotten and heloved Son from heaven, "from the abode of
everlasting bliss, into this world, this vale of sin and corruption and
death, in order that we, lost and condemned sinners that we are in our-
selves, might have life, trus, spiritual, eternal life, through Him and
in Him."

Summarising the testimony of God which should be the object of our

feith, John declares: "And this is the rooord; that God hath given to
us eternal life, and this 1ife is in His Son. He that hath the Son hath

the 1ife %MM;M%&&@#M&#MM
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BeTun. 5@&@}"{‘“#@." (1 John 5, 11.12).  “fhe only

reanson why God has given eternal 1ife, why He is holding it out to all
mon, is His divine love in Christ Jesus; for it is in His Son that we have
this eternal life, if we place our entire trust in Him, if we rely om His
perfect atonement in life and in death."

John concludes his epistle on this very theme:t "This is the true
God, and eternal life (mm_émm ,ﬂiimiﬁuu)-"

(1 John 5, 20). "He, our Savior, Jesus of Nazareth, true mem, is at the
same time true God with the Father; and He is Himself eternal 1life, the
Life vhich came into this world to bring the world life nnq in whom we have
perfect, glorious, unending life."

If "Eternal Life in Christ" is a dominant theme in John's First Ep-
istle, it is the melody of his Gospel. Here the first beaufiful note is
gtruck in John 3, 14 and 16. V. 14s "As Moses 1ifted up the serpenmt in
the wilderness, even so must the Son of Man be lifted up, that every one
believing on Him mey have eternal life (Um mis & wearraluy Ay oin}. #’"
;H.li.! diwyey)-" “Every one who looks upon the orucified Christ in true
faith, is free from sin, as the sting of death, free from its guilt, as
the poison of death. This faith gives eternal life, even here and now,
for eternal life is the life of the soul which no kind of disaster can
impair nor death destroy; it is a present pouaul.on' as well as a future
igheritance.” V. 168: "“For to this degree God loved :bho world, that His
8on the Only.bb-gottu He gave, in order that every onme believing in Him
moy not perish, btut have eternal life mﬂjmmxﬁl#
ﬂﬁk’m A jh #’l" iiveaw)s"  "Paith appropriates Christ, His work
and His redemption, and thereby comes into possession of the fulness of
that 1ife which means eternal happiness.”



Vhether the last verse of the great John 3 is n record of the tes-
timony of John the Baptist, or is the word of the Evangelist Himself, is
much less significant than what it says, viz., “"He that believeth in the
Son hath everlasting 1ife (3 yureiuy £Is Ty Jésv Hyat, Zunje aliviay)-"
(Juhn 5, 36). Faith in Christ at once leads a person to everlasting life,
grants it to him as God's gift. '

"The believer is the possessor of this 1life, ho is here and now a
ohild of God and therefore an heir of the gift of God, which is
eternal life in Christ Jesus. This life is the highest develop-
ment, the superabundant energy of the whole being, ns it is in-
augurated during this earthly life and finds its consummation in
oternity. All this is the gift of God to him who believes in the
Son of God, because falth appropriates to the believer what the
Son possesses, on which He, by His vicarious satisfaction, has
granted a olaim or pledgs.”

To the soul-thirsty woman of Semaria tho Savior promised:s "The water

that I shall give him will become in him a fountain 61‘ weter springing up

into overlesting life (nﬂpihdﬂ*‘wﬂmw it
ﬂw -W-;“F‘ alalvioy )+" (Jomn ¢, 14). "The salvation which Christ

gives works a new, a spiritual life, and this 1ife is fully reslized and

completed in eternity. The water of Christ's granting. . . transmits a

. power which sustains faith to the end of life and beyond, whers the oon-

summetion of salvation will be enjoyed, world without end."

Jesus's defense of His healing the man at the Pool of Siloam included
this majostic positive mssurence: "Verily, verily, I say unto you, He
that heareth My Word, and believeth on Him that sent Me, hath eternal 1ife,

and comes mot into judgmezrh » but has passed over out of death into life (j

mmmmqu&ﬁmhﬁkdnnquw

(John 6, 2¢4). He who mcoepts Christ's Word in faith and confidently
trusts in God, already has eternal life. "It is his inheritance and
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possession here and now. Such a porson, therefore, does not

need to go through the process of judgment, for he has already

passed the test. There is no promise of future deliverance

needed, exoept as one goes from belleving to enjoying, for the

believer has passed over, beyond the reach of death. Life is

his atmosphere, his existence." : :

A moment later, the Bavior deolareds "The hour is coming in which
all that nre in the graves shall hear His voice, and shall come forth;
they that have done good, unto the resurrection of life (gl res of 2y nis

(] e
WﬂﬂﬂmmﬁsMMMMﬂd%ﬂ#—
sdvres gis dvderdecy ;ﬂ#s); and they that have done evil, unto the resur-
rection of damnation." (John 5, 28.29). "Der, welcher Mensch wurde, um

die Welt zu retten, vollzieht nach dem Willen des Vaters das Gericht, indem
er die Scheidung offenbar macht, die im D:I.eueilta bereits von den Menschen
selbst in der Stellungnahme su ihm vollzogen worden war." "They in whom
the righteousness of faith ripened into rightecusness of life, that proved
their faith in good works, will receive, as a reward of grace, the full,
eternal enjoyment of life, in an everlasting resurrection."

The sormon on the Bread of Life began: "Do not busy yourselves with
the food that perishes, but with the food that remains unto eternal 1life,

which the Son of Man shall give unto you (_q" #ﬂm q}l #M ols
Fuyr siddvery, Ao § ubis nf Relpdvan Gudy Lsed-" (Gona 6, 27).  “curiet

is speaking of a spiritual food, that which nourishes the spiritual life,
which preserves the soul unto eternal salvation."

"The obtaining of the food for the soul is not the result of
men's striving for it by his own powers, for the Jwss( refers
to the time when faith extends the hand and receives the mar-
velous benefits of God's grace. Like the water of Chap. &, 14,
the spiritual food here referred to is given by the Son of Man,
by chr:'l'nt in His divine-human capacity as the Savior of the
world.

Within seven verses of the above passage, Jesus three times proolaims
thet He will raise up His followers on the Last Day: "And this is the
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Father's will which hath sent Me, that of all which He hath given Me I
should lose nothing, but should raise it up again at the last day M‘D

din 2y 5 j‘#q_ i""ﬁ) And this is the will of Him that sent Me, thet

every one vhich seeth the Son, and believeth in Him, have eternal life:
and I will raise him up on the last day (ﬂjﬁm&mmw

mmﬁpmmmm*ﬁq_mm)-

(John 6, $9.40).

"The completion snd the orown of His work of redemption is the
resurrection of the believers unto everlasting life. . . The
saeing of the Son is that which is done with the eyes of faith;
it is egquivalent to faith. And he who has this faith has eternmal
life; it is the present possession of faith. Even if the body
of the believer sinks into temporal death, so that soul and body
are, for a season, meparated, Christ will raise him up on the
last day, will reunite body and soul for the eternal enjoyment
of lifo in and with the Savior and wi.th God."

Again, in verse 44 we read: "No man can come to Me, except the Father
which hath sent Me draw him: and I will raise him up on tho lest day (IQA
dutjen e 8 1) Ly fuipd”

Climaxing this part of the Savior's sermon was: "Verily, verily, I
say unto you, He that helieveth in Me hath eternel life (§ yeveiuy giy

w.ﬁfﬂ.;ﬂ#lﬂ,um)-“ (John 6, 47).

"He emphasizes once more that every person who makes use of this
approach, wvho believes on Hin, is even now and here the possessor
of eternal 1life, the spiritual 1ife which is given to the soul
when it is born above, whioch is oconstantly murtured by the ap-
prehension of Christ, and vh:l.oh will find its everlasting fruition
in the 1life beyond the grave.”

In the conclusion of His sermon, Jesus utters a hard sentence for
the hard Jewss "Whoso eateth My flesh, and drinketh My blood, hath
eternal 1ife; and I will raise him up on the last day (‘e"m’u’_q‘!
34#14 w.' (John 6, 64). "A person who by faith enjoys the fruits
of Christ's salvation day after day, by realizing that His flesh was
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given for his salvation, and that Christ's blood was shed for the sins of
the world, becomes the possessor of the oternal life which is the fruit of
Christ's redemptive work."

In tho face of the open hostility of the Jews who were accusing Him
of being demon-possessed, the Savior l.lll.de this statements "Verily, verily,
If a mon keep My saying, he shall never see death (Zdy g o3y m ]

Dyexiey, i blrat i o Jugi s sbe. sbllng)-" (dohm 8, B1)-

"If living, active faith lives in the heart of a person, so that
he keeps the Word of the Savior, then he will not see death.
The verb yswpdw is stronger than the mere ?Jw » expressing fixed
contemplation, and therefore denoting an adtive experience. For
the believer the death of the body is not reckoned as death,
since the bitterness of death has been removed through the re-
domption of Christ. Physiocal death is to him but the entrance
to eternal life."

In the precious words which John has recorded of the Sermon at the
Feast of Dedication, the Savior asserteds "My sheep hear My voice, and
I know them, and they follow Me, and I give unto them eternal life (@
_&ﬁ;u mﬁx aldreay)-" (John 10, 27.28). "Above all, He as the
Savior and powerful God, gives to them the life everlasting which He has
earned for them by His atoning work."

The soul-sustaining word of comfort which Jesus addressed to the
grieving Nertha has become a watohword of all Christisnss "I em the Re-
surrection and the Life; he that believeth in le, though he were dead,
yet shall he live: And whosoever liveth and believeth in Me shall never
dle L@d@uii@sﬂiﬁq’_jmﬁuﬁa#mjnﬂg
Fpeatat, 1 e & Z0r ool marnuiay ia Bas of uy draliicg £ls 2y aifie)-"
(John 11, 26.28).

"All 1ife, and the giving and returning of 1life to men, is centered
in Him. Eternal 1life is in Him from eternity. And therefore He
can give life, even when death had apparently claimed a personm for
his om. . . The believers, though they seemingly succumb to



temporal death, yot have 1life, are pertekers and sharers with

Christ in the full and complete life that had no beginning for

Him and shall have no end for them that put their trust in His

redemption alone. Death is only the gateway to the full and

perfeot life; it has no terrors for the Christian, since it has

been swallowed up in victory by the resnrreuti.on of Jesus."
"Darum ist es nicht mehr so, dassz, wihrend der Glnubemde lebt, der Tod
schon heimlioh in seinen Gliedern magt, sondern he!.muoh, verhiillt in
ihm das Leben, nfimlich das Leben der anderem Welt, das Christus lebt, ihn
leben macht." '

A fitting finale to the Savior's oraocles on His gift of eternal life
is the matochless word of His sacerdotal prayers "This is life eternal,

that they might know Thee, the only true God, and Him whom Thou hast senmt,
Jesus Christ (@ﬁ@;miﬂqﬂdﬂﬁ“ﬂ.ﬁﬂm
MMMMWMM " (John 17, 3). Having

Just previously alluded to the fact that the Father had given Him the au-
thority and power to give eternal life to those whom the Father had given
Him as His own, J-osuu states that "this life eternal, which the believers
receive ot the hands of Jesus, consists in the. true knowledge, the right
understanding of God as the only true God, as the one and only Lord, and
of Jesus Christ, the Bavior, in both His person and office, as the one
sent by God to acocomplish the salvation of the world."

In conclusion, we have John's own summary of the emtire purpose of
his gospel: "But these things are written so that you may believe that
Jesus is the Christ the Son of God, and that by believing you mey have

life in His name Wm,nhMMA *Ili:& Sutds
deoi, et B suraidaeres. Fugy Byere Br 1§ drspary aini)-" (Jokm 20, 31).

"His nim was to prove the deity of Christ and to work conviction
in the hearts of men by such proof, in order that they might be-
1lieve and by faith have the everlasting Ak€le which is I.u Christ
and is given by Christ to them that believe in His name."
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¥V - PHNEUMATOLOGY

Pneumatology, the worke«of the Holy Spirit, covers a multitude of
subjects. In establishing the internel relationship between John's Gospel
and his Epistlea in this field of dootrine, we shall present first the
doctrine concerning the Holy Bpirﬂ'. and then the various doctrinal points

which come under the operations of the Holy Spirit.

A. REFERENCES TO THE PERSON AND WORK OF THE HOLY SPIRTT

(1) GENERAL REFERENOES

As a gencral reference to the Holy Spirit, in the Rpistles of Johnm,
we shall list the passage 1 John 5, 6, which will be cited in more than
one connection: "And the Spirit is He that testifies (3 I‘.\Lﬂ%ﬁ' Any n

The Evangelist John himself refers to the Holy Spirit in explaining
to his readers the significance of a remarkible statement by Jesus. On
the last day of the Feast of Tabernacles t?le Savior made use of the sym-
bolism of the water-pouring ceremony connected with the conclusion of that
festival: He had oried out, "If any one thirst, let him come to Ne and
drink! He who believes in Me, as the Scripture says, rivers of living
water will flow out of his soul.” To this statement John adds the paren-
thetical explanation, "But this He said concerning the Spirit, ¥Whom those

would receive who believed in Him (nfp E gy .'l!ﬂ i mj“au_ni

Mﬂl,#mﬁ.nmﬁumﬂﬁﬂ o" (John 7, 38). Luther para-

phrases: "I will make him a strong stone vessel and give him the Holy
Ghost and gifts, so that he may flow to other peoples, give them drink,



comfort end strengthen them, and serve many other people, as he has been
helped by Me."

In His farewell discourses tho Savior Himself alluded to the Holy
Spirit, in this menmers "It is expedient for you that I go away; for if
I do not go away, the Counsellor will certainly not come to you. But if
I depart, I will send Him to you (‘E’l#ﬁ#mf“ﬁm‘ﬁﬂi
ﬂi‘aqﬁ_sﬂ . MEMWM#ML And having oome
He will conviot the world of sin and of rightecusness and of judgment."
(John 16, 7.8). ":ho sending of the s#ﬂt depended upon the fact that
Christ should enter into the glory of His Father according to His human

nature."

(2) "SPIRIT OF TRUTH"

A notable concept among John's statements concerning the Holy Spirit
is that which asoribes to Him Truth, in the absolute sense. 1 John 5, 6:
"And the Spirit is He that testifies, because the Spirit is the truth (f#n
n w Aeny ." M)." "That is the special work of the Holy Ghost,
to testify regarding the truth, to teach the truth, since He is Himself
the truth, the eternally faithful God."

Turning again to John's record of the Savior's farewell discourses,
we find three such declarations by Christ. John 14, 16.17: "And I will

ask the Father and He will give you another Counsellor, that He may be

with you for ever - the Spirit of truth Mﬂmnﬁ"‘d’mh%
Lo § ek Guide siaaiv dldw 2 e gs dbpleine)-" Toe Contorter,.

the Holy Spirit, is "the Spirit of truth, He who neither errs Himself
nor teaches anything out of harmony with the teaching of Christ."




John 15, 26: "When the Counsellor has come Whom I will send to you
from the Father, the Spirit of truth Who proceeds from the Father (_-d_ n‘#‘
T M“ h xqi o ‘mp‘j_ Atmpuieras)s He Wil testify concerning
Ke." Luther: "I shall give you, says Christ, the Spirit that will make
you suro and certain of the truth, that ye no longer dare doubt with regard
to this or that concerning your salvation, but may be sure of the matter
and be judges, and even judge all other dootrine."

John 16, 13: "But when He, the Spirit of truth (7 m% 4.._ lan'
Jelsg), has come, He will guide you into all truth." "He will bring their
hearts and minds into the truth, meke them familiar with it, let them un-
derstend and grasp the truth, have them realize the grace of God in Christ

Josus."

(8) THE SPIRIT AS DIVIKE TEACHER

The important funotion of the Holy Spirit whereby He enlightens men's
understanding and imparts to them all saving truth is stated most élurly
by the Savior to His disciples, John 14, 26: "But the Counsellor, the
Holy Spirit, Vhom the Father will send in My name, He will teach you all

things which I said to you Qﬁ@@im&iwﬂ#
& zamjp B 2 S, gy, Bebion Juds Lellfee. wivrs v Smpmfist Gude
By ‘& it M 7)e" Lenski: "The Spirit will remind the disciples,
and in addition He will teach them what is contained in all of which they
are thus reminded."

The Savior mekes a similar promise to His disciples in John 16, 13:
"But when He, the Spirit of truth, has come, He will guide you into all

truth U.(ﬂ#ﬂ.yﬂ.sh:uixﬂi&mﬂuﬂ « o And the things to come
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He will announce to you (I3 Wm %ﬂi iﬁﬁ).“ "Der Geist mehrt

die Erkenntnis der Jlnger, indem er sie flhrt in aller %ahrheit, d.h. ihnen

in der fortdauernden Bindung an Christus weitere Erkemntnisse vermittelt,

die sie zur Zeit des Abschieds Jesu noch nicht su ertragen vermochten,

und ihnen Kommendes enthfillt.": ™fhe future salvation also belongs to

the counsecl of Gods the ooming of Christ to judgment, the consummation
of the redemption in the Kingdom of Glory."

John in his first epistle reminds his laymen, his congregation mem-
bers, that they too are by the grace of God pupils of the Holy Spirit.

1 John 2, 20: "A:;d you have the anointing from the Holy One, and all of
you have knowledge (MMW';Y‘EJ"E”&W'“M
.!!.I'_Ei)‘ Saving faith, Spirit-imparted, "also gives to all believers
not merely an outward knowledge, a mere understanding of the mind, but a
true inward certainty of the divine and nv!:ng truth, based upon the
Vord of the (iospel."

A moment later, by way of exhorting his Christians to abide in
Christ, the Apostle tells them: "And as for you, the anointing which
you have recoived from Him remains in you, and you have no need that
anyone should teach you; rather, as His anointing teaches you about
everything, and it is true and is no lie; and even as it taught you,
abide in Him (xg! nwﬂﬂ#ﬂﬂmwﬂ“h%ﬂ
ﬁmwhmmw-mmnmwm
Suds wepl Tvmer, sal Doy Bine i ol Borwy yedfos, i wadie
‘““5‘“}”“'#‘”‘"“"’3’ ® (1 John 2, 27).

"By virtue of the anointing, as it was applied to them in the
Viord of the Gospel, the Holy Spirit exerted His power in them.
It was but necessary for them to follow His leading in the
Word. This enlightening work of the Spirit in the Word gave
them all the information which they needed in any situation in
life, and thus, in just that form it waa true."



(4) THE SPIRIT BEARS WITNESS TO CHRIST

In promising to send the Spirit to His-disciples, the Savior ex-

plioitly steted that the subjoct of the Spirit's testimony would be He,
Christ Himself: “When the Counsellor has come Whom I will send to you
from the Father, the 8pirit of '!;ruth who proceeds from the Father, He
will testify oonocerning Me ( Exelyee "‘F“H'“' )s* (Jomn 15, 286).
"Po testify of Jesus the Savior: that is the of::ff z‘:-he 8pirit; for
thet roason He bears the name Spirit of Truth."

John in his chief epistle mhoes: "He is tho One who ceme by water

and blood, Jesus Christ; not in the water only, but in the water and the

blood; and the Spirit is the One who bestifies (y nafud Bnw xd
,&‘FM). for the 8pirit is the truth." (1 John 6, 6). The Spirit of

God in the Gospel bears witness to the atoning work of Christ, testify-
ing without oeasing that Jesus is the Savior of the world. "Thus the

testimony of the Bpirit glorifies Christ in the hearts of the believers."




B. THE ELECTIOR OF GRACE

"Election is the eternal actyfof God with respeot to all whol are
saved, by which, out of pure grace and for Christ's sake, He purposed to
endow them in time with the epiritual blessings of conversion, justiei-
cetion, sanctifioation, and preservation unto life eternal."® "ag god
in time unites His children to Himself by giving them faith, so in eter-
nity He united His childrem to Himself by .deeradng to give them faith."¥¥

Also on this important dootrine, the Apostle John does not leave us
without instruction. Although in his epistles John only once rofers to
the dootrine of the Election of Grace, the relevant aif'ntmsnts in his
gospel are very clear. The passage from the epistles is 1 John 2, 19:
"Out from us they wemnt, but they were not of us; ‘for if they had been of
us, they would have remained with us (g # j‘j e _4&'_ MM‘[
& #L' W}.“ Speaking of the false antichristisn teachors, the
Apostle declares that if those had been in the mmber of the true Christ-
iens, they would have remained in that fellowship and would not have
apostasized. But these q’vnf"um. had wilfully departed from the
truth which they had lesrned, thus revealing that they were not among
the elect ohildfen of the Holy Spirit.

In His remarkable sermon on the Bread of Life, the Eavior uttered a

majestic yet comforting declaration: "Everything which the Father gives

Me shall come to Me (m_gmﬂmﬁn:####w. end the
one who comes to Me I will certainly not cast out (my jﬁ\’-f’m‘ ""P'é' AS

of ’uﬁ _,?_KFJM_ @'u (John 8, 37). "All those whom Qod, in His counsel

X J.T. Mueller, Christisn Dogmstios, p. 58B.
XX p. Pieper, Distinctive Doctrines, p. 169.



of love, has chosen to give to His Son as His own, will certainly have
the gracious will of God carried out upon them; they will find their Sa-
vior and will oome to Him." Although the grace of God is resistibdle,

its strength is conferred to men. "Faith appears here as the consequence
of God's election of grace, for all whom the Father has chosen to give

to the Son will certainly come to Him in faith, and He will most defi-

nitely not cast them out, but will receive them into His eternal mansions."

Sorogrie: "Turn that sweet morsel over in your mouth. "

It was in His sermon at the Feast of Dedication that Jesus uttered
the words so dear to the heart of every Christian: "And they shall cer-
teinly not perish eternally, and noone shall snatch them from My hend.

My Father which has given them to Me is greater than all, and noone can
snatoh them from the hand of the Pather (94 A drtduvnie 2ls mv didux
Hai 3y domess 7 ainl Sohs yuspds wav. 3 aurip mar & Lillowly ot
Téenut plfan Zir, et nifeds Simrus damlfary b Zs yois rod
n,i,i)." (John 10, 28.29).

"The Lord here gives-us a guarantee against ourselves. . . and also
against the guile and strength of our fiercest foes. . . It is
God who draws men, who brings them to Christ, and who works in
them both to will and to do acoording to His good pleasure, which
He has made known in the one Savior of markind. . . The Father
and the Son work together in bringing about the salvation of menm,
in bri.ng‘l.ng the elect to faith and in keeping them faithful to
the end.

In His great Prayer, Jesus tells His heavenly Father, "When I was
with them, I kept them in Thy neme which Thou gavest Me, and I have
guarded them, and none of them has perished except the son of perdition
qﬁiﬁmﬁnﬁhﬁmmémfummm
Mgmmﬁgiﬁ#‘_m).' (John 17, 12).

e
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ELECTION THE VORK OF GOD, NOT OF MAN

Thursday evening of the week of the Passion of our Savior had wit-
nessed the remarkable inoident of Jesus's washing the fedt of His dis-
ciples; and the emtire evening was marked by an unprecedented intimecy
between the Lord unc_l His disciples. In the midst of His farewell dis-
oourses, Christ injected this solemn reminder: "You did not choose He,
but I chose you %m#wmlﬁjw;ﬁ)m
(Johm 15, 16). "Christus bleibt der Herr, auch wemn er sie seine Freunde
nennt.™ "Everything that is done for and in the believers is the result
of the gracious election in Christ. There is nothing on tho!.r. side which
might have induced God and Christ to love t-h."

.1 John 4, 10 reproduces this thoughts "“In this is love, not that
we have loved God, but thet He loved us snd semt His Son as Propitiation
for our sins @;hmm@mh&nm&m
%‘u&-ﬂ-’a ! \er Tv utdy adnt £) \“qdﬂ ;IIIIIIIQH -

The election to salvation, as well as the precious divinely conceived
and d:l.vil.nelly executed plan which effected that salvation, is purely of

God's grace in Chriast, without any merit or worthiness in us.
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C. THE "REGERERATION OF THE HOLY GHOST"

"Hegeneration in its strict semse describes the new birth,
John &, 6.6, which the sinner undergoes in his conversion, or
the bestowal of new spiritual life through faith in Christ.
According to Soripture every person 1s born of God who believes
that Jesus is Christ, 1 John 6, 1. . . Hence we may say that
the sinner who is converted is also regemerated, and vice ver-
sn, since the two terms designate one and the same aot of the
Holy Ghost, John 1, 12.13." ¥

Here again John plumbs the depths of divine wisdom. He writes,
John }, 12.15%%; "But whosoever received Him, He gave them power %o be-
come sons of God, to those who were believing in His name, who have been

born, not of blood, nor by the will of the flesh, nor by the will of a

man, but of God (oo & Mebov ainly. Murer sinle Bevedsr niing Jend

Jurdolus, 2e rursinew ot 7 fugua sind, b o 3k i daroftyi"

"Po receive Christ, to believe on Him, and to trust in His neme,
are expressions covering the same process. To such as accepted
the Word of the Cross He gives the great privilege or right to
become the sons of God by adoption. He works faith in their
hearts. They enter into the right relation to Him, they acoept
Him as their Father. The children of God are born out of God;
to Him alone and to no human, esrthly agency, power, or will do
they owe 1life ond being, spiritual birth and existence. Re-
generation is the work of God, and it is His work all alone."

The olassio statement on the new birth of the believers is John 3,
6: "Unless one is born of water and Spirit, he is not able to enter

into the kingdom of God @ﬁmwﬂ#ﬂm.&im&
"Spiritual regeneration by Baptism, through which the Spirit of
God is given, is unavoidably necessary. Baptism is the means
by which the Holy Spirit works regeneration, the mew birth. To

be born again or anew is to be born out of the Spirit, to re-
ceive from Him a new heart, a new mind, a new will." :

X J.T. Mueller, Christian Do tios, Pe 363,
%X Cf. the list of language parallels, page 5, K.



To the obstinate Jews the Savior said, "If God were your Pather
(e_zj_h,‘_,_m#jm%),'you would love Me." (John 8, 42). "If they
were really children of God, belonged to God's house as children, they
would love Christ, for brothers must feel brotherly love toward one
another." |

In John's First Zpistle the concept "born of God" is almost a
catoh-word. We read in 1 Jomn 2, 29:* "If you know that He is righteous,
Yyou know that also every one who does righteousness is born of Him ( s

S v ﬂwgﬁmdﬂi‘mﬁ“ "The certain result of

the righteousness of faith is the rightecusness of 1ife. Being born of

Him, being regenerated by the power of the Holy Spirit in the Word, a
believer is bound to be engaged in thinking nnd. speaking and doing that
which pleases the Lord."

The glorious third chapter of 1 John treats of the glory, privileges,
and obligations of sonship. "See how great a love the Father has given
to us, that we should be oalled sons of God, and are (i'u ek M

k},q:"&gg; el j’ufv). Beloved, now are we sons of God ( yfy nfkve M
.E}L‘l)'“ (vv. 1 and 2).%

"o have been tgken out of the state of wrath and demmation and
to have been placed into such intimate fellowship with God as
to have been born anew through the power of Hia Spirit in the
Viord, that is the experience whioch we have had. Children of
God, that is what we are by faith in Christ Jesus, Gal. $, 26,
sons of God, led by the Spirit of God, heirs of God and joint-
heirs with Christ, Rom. 8, 14.17. The image of God, lost by
the Fall, is being renewed in us once more, Christ Himself is
being formed in us, Gal. 4, 19. What unspeakable, immeasurable

majesty is ours!"
And verse 9 of 1 John 3* reads: “Every ome who is born of God (zds §

&G*svgzu' os £k ot M) does nott comnit sin." "The seed of the Word

X cf. the list of language parallels, page 5, K
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of God, which wrought regeneration in the Christian in the first place,
continues in him, has its home in his heart, mekes his heart fruitful
in all good works." :

John in the closing chapter of his First Hpistle discusses the power
of faith. He begins: "Every one who believes that Jesus is the Christ
1s born of God (xds § xurevuy frs ysode denw & Yourds Ex i Yud
éc&s’vu}ﬁc).".(l John B, 1)« *  "fhat is the great test of Christienity,
a man's attitude toward Jesus Christ. If he believes that Jesus of Na-
zareth is the Christ, the promised Messiah, the eternal Son of God and
the Savior of the world, then there is umnmistakable evidence that he is
born of God, rogenerated, that he has received the new spiritual life."

Finally, that regenerstion is a birth to sanctification of life is

shown in the words, "We know that every one who is born of God does not

sin (ﬁjquﬂ.&:mlhi o8y Jugordvas)» but he who has been
born of God (_6" Fﬂy?f‘yfc- i't ot tgoﬂ keeps himself, and the wicked one
does not touoh him." (1 John 5, 18).* "So far as our new spiritual

nature is concerned which we have received by virtue of our regeneration,

we Christians do not sin. Instead of that, all true children of God keep

a watohful eye on Him, they observe His holy will very oarefully."

X (Cf. the list of language parallels, page 7, AA.



D. CHRISTIAN PAITH

"Conversion takes place in that moment when the Holy Spirit emgen-
ders faith in the heart of the penitent simmer." * Soripture records
several "commands" enjoining faith upon us - not, however, as implying
that we can of ourselves come to fu:l.t'h; but inviting us and drawing us
to accept the Gospel message. Weo find one such exhortation in the Gos-
pel of John and one in his First Epistle.

In His introduotion to His sermon on the Bread of Life, the Savior
said, "This is the work of God, that you should believe in Him whom He

sent ﬁhiﬁmn%umﬁﬂmmqnm&m
£Kelyeg)-" (Jom 6, 29).

"It is undoubtedly intentional that there is a double comnate-
tion in the expression 78 Eppsv ™ Veed , as of the work which
God desires on the part of an aoctivity in which he con-
sciously takes part, and the work which God performs, which He
alone can bring sbout in man. Faith on Him whom God semt into
the world, on Jesus Christ, can be produced only by God, but at
the same time it is man who believes, falth is an esotivity on
the part of the believer, a a "fiduola ocordis" which acoepts
Christ and His salvation."

Although John is the "Apostle of Love," we find that he states as
God's £irst command the injunction to believe in Christ: "“/nd this is
His command, that you should believe on the name of His Son Jesus Christ
(aifry Berly o Sonl}. ini, Y cursibber. 7 Srfpans of siod dini
MW).' (1 John 8, 23). "That is the first end supreme com-
mand and will of God, that we poor simmers confidently believe in the
neme of our Savior, Jesus ohr:l.sf;, His Son; that we rely without waver-
ing upon the stonement which was made through Eis blood.”

X J.T. Mueller, Ghristian Dogmatics, p. 337.
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(1) PAITH AN AFFIRMATION OF GOD'S TRUTHFULNESS

Speaking to his disoiples concerning Christ, John the Baptist de-

olared: "He who received His testimony sealed that God is true (§ )‘5“"

dini. Ty ueprypty Bupodpaser Fo. 3 Jiis dlaie denn)-" Gom 3, 33).

"Phe acoeptance of the testimony as given by Christ serves as a seal of

its truth, for if it were felse, it could not bring about faith of this

kind."
In strikingly similar vein, the Apostle John discusses the divine

testimony oonoend.ng Christ and declares: "He who does not believe God
has mede Him-a liar, because he has not believed in the testimomy which
God has witnessed ooncerning His Son ('dm mﬁ',*m aeny, S af
nﬁmmﬂq:%élﬁfﬁ#puihnplmm&ﬂ'
(1 John 5§, 10). "fhe unbelievers are not only foolish, but elso blas-
phemous, for in refusing to believe the testimany of God in the Gospel
concorning His Son and the redemption through His blood, they declare
God to be a liar by treating His historio testimony as ummorthy of be-

lief. N

' (2) TRUE PAITH ACCEPYS THE FATHER AND THE SON

Johannine theology is unequibocal in emphasizing that God the Fa-
ther and God the Son, being one in essence, are alike the object of the
believer's homor and worship. The Savior Himself said, "All men should

honor the Bon, even as they honor the Father (zuies Zdis Tiv uidr

K‘Mwﬁw" (Johm 8, 23).

"The honor which is to be given to the Son, Jesus Christ, is to
be of the seme kind and of the same degree as that which: is ao-
corded the Father (K«fw§). . . The Father sent the Son, not
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only as ambassador, but as His om ocounterpart, for He was in
Christ, reconciling the world unto Himself."

Again, Josus addresses the stubborn Jewss "If God were your Father,

you would love Me: for I proceeded forth and came from God; neither came

I of liyself, but He sent Me (ﬁji&wwﬁéﬁﬂmﬂ#".
&b ydp bk nd Juud ZERM sl o * 28 dp 2 Buarnit Biofluk,
MMPM'" (John 8, 42). "If one truly loves God,

he will chow all honor and respect toward all those who speak to menm in
His name and prove their commission. He who truly honors the governmment
will honor the authorized or delegated representative of the government."
Discussing antichristien characteristios and the Christian’s atti-
tude, John the Apostle writes: "He that acknowledgeth the Son hath the

Father also (_E'Mhmﬁh“iﬂm#a).“ (1 John 2, 23).

"Every person that oonfesses Jesus as He is revealed to us in
the Soriptures, as the eternal Son of the eternal Father, as
Jasus.the Christ, has the Father, has fellowship with the Fa-
thor, is united with the Father through the bond of true falth.
The two persons are inseparably united; the Son is in the Fa-
ther, and the Father is in the 8on, John 14, 10."

1 John 4, 15: "Whosoever shall confess that Jesus is the Son of

“cod (s U byl By Ly Jie & e o ad) 00 evetiet

in him, and he in God." The blessed mystical union with God, so often
disoussed by John, hinges entirely upon whether one accepts the basic
fact of Christianity - that Jesus of Nazareth is the eternal Son of God.
Yoreover, says John, this true faith overcomes the world! "Fho is
he that overcometh the world, but he that beli.cvo‘bh. that Jesus is the
Son of God? @Aimmﬁuuﬂnl%.u&imiﬂﬂﬁﬁ)-'
(1 Jomn 6, 6).
"There is only one true faith, namely, this knowledge and con-
viotion, that Jesus of Nazareth is the Son of God, thet God

Himself was in Christ, reoconciling the world to Himself, that
He is gracious and merciful to us for the sake of Christ."
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And Verse 9 of John's private letter to "the elect lady and her
ochildren" reads: "He that abideth in the dootrine of Christ, he hath

both the Father and the Son (j#:mﬂﬁmnj_mm
Hﬁﬁtnﬂiﬂ.ﬂiﬁtm )o" (2 John 8). "Every teacher, every
believer that clings to the old doctrine of salvation through the blood

of Chrinst, to the faot that God the Father sent His Son into the world
that men should live through Him, has both the Father and the Son, is
united with them by the bonds of the closest union, in faith."

e —

W R T T —



E. THE CHRISTIAN LIFE

(1) THE PLEDGE OF ANSWER TO PRAYER

Dr. Wm. Arndt in his treatise on Ghristian Prayer says: "Fe do not
become Christians through prayer; prayer presupposes our having scoepted
Christ as our Savior. In other words, only a Christian oan pray."
Prayer is faith becoming vooal, elther uking- or thanking.

It is in His farewell discourses that the Savior solemmnly snd re- '

peatedly pledges to anawer every true prayer. John 14, 13.14: "“And what-

ever you ask in My name, this I will do (5 3y d’m;'qu v nd El:,'um'
!

uoy. midm m). 8o that the Father may be glorified in Mf/fifild the

Son. If ever you ask Me for something in My name, I will do it (_m g

4 ] ’ \ { "
Ainyeyrs oo Sy 1) Brgueri. woy, 849 nupw):

"Jesus fixes no limit in giving this promise except that the
prayer must be made in His mame, which exoludes all sinful and
arrogant petitions. The prayer must bring to the suppliant's
mind Christ's attributes of wisdom, power,. mercy, goodness,
love, grace. Jesus hears every true prayer, but in His own
manner and et His own time."

John 16, T: “If ye remain in Me and My words remain in you, ask

whetever you wish, and it shall come to you (§ Ziy MJ;I!: .u_-q’ 'mZ‘,, Kt
[} - L
cyeri .yu‘.x)

"The prayer of Christians will always be made in the way of love
and of God's Vord, in accordance with the new life which governs
thelr every thought and action. Such prayers are the expression
of the intimacy between Christ and His disolples, and are heard
as a matter of natural consequence."

The purpose of the Savior's ordaining us to faith and good works is:
"In order that whatever you may ask the Father in My name He may give

you (i ¥ v B dinfiprs v Zerkpd B =) Sujuart on 4§ uld-"

(John 15, 18). In these two verses the promise of answer to our prayer



is oonditioned by our sanctified Christisn conduot. Soroggie says, "Here
is an unlimited promise resting on a limited condition."
John 168, 23.24: "Truly, truly, I tell you, whatever ye ask the Fa-

ther, He will give it you in My name (.'1'!..'& (! o ' E'
.@dx.ixﬂ.héudﬁu)- - « Ask, sud ye shall receive (alredrs xal
] )'“ -

"Because the atonement of Jesus has effected peace with the Fa-
thor, has restored the believers to their position as children
of God, they have but to refer to Jesus and His work, to appeal
to His redemption, to be mssured of the hearing of their pray-
ors. The efficacy of preyer depends upon faith in the Savior
as the Substitute of mankind, by whom we have free access to
the Father."

The Apostle John assures his Christians: "Beloved, if the heart

does not condemn, we have boldness toward God, and whatever we ask we

receive from Him (wﬂw#ﬁm&jmw
hmusy 32 aind)-" (1 John 8, 21.22).

"In confidence we lay our needs before our heavenly Father,
trusting that He will give us what He thinks best. Ve know,
of course, that ell our efforts do not earn for us an answer
to our prayers, but we also have the assurance that God is
well pleased with us, His ohildren, for the sake of the great

- and meroiful love which He bears toward us, and will give us
the strength for whioch we ask."

Again, at the olose of his first epistle, John declares: "This is
the boldness which we have toward Him, that if ever we msk something

aocording to His will, He hears us (_i v I w M _m‘imy_
Mw "(IJO‘“IE, 14)

"We enter into the very presence of the Lord with the calm cer-
tainty that our petitions will be heard as we make them in faith,
in firn reliance upon the sonship which was given to us in
Christ. It is self-evident that we, as children of God, will
ask only such thl.nga as are in accordance with the will of our
heavenly Father."




(2) HE ¥HD IS OF GOD HEEDS BIM

Striking deeper into the dootrine of sanotification, John estab-
lishes the truth that true believers obey their heavemly Father's will.
To the proud Jews the Savior emphasized the :;eoeuity of heeding the
teachings of God:s "He who is of God hears the ny!.ngl' of God; for this

reason you do not hear, becaunss you are not of Cod (g5 _.ﬁ' oK it M =
£oparu it disd dins - fid nive Fusls shie Aorders, Fn Bx i Jeob
0% 3¢7d)-" ((John 8, 47). "They had hardened thelr heart egainst His
words, thereby exoluding themselves from the sonship of God which was
offered to them also.”

Arraigned before Pilate, Christ explained thet His kingdom was not
of this world; He had oome to bear witness unl_'.'o the truth, and "Every one

who 18 of the truth heeds My volce (ﬂgﬂk:ﬁimm’my
Iﬁiw ® (John 18, 37).

"Only he that has been born anew out 4f the Word of Truth has
the povwer to give evidence of the truth that is in him. The
truth will be the element of such a person; he will live and
move and have his being in the truth. He will then aleo lis-
ten to the volce of Christ, the Champion of truth; he will be
an obedient oitizen of the kingdom of Christ."

In his First Epistle, John shows that this obeying the divine truth
inoludes also heeding the preaching of the ministers of Christ. 1 John

4, 6: "We are of God; he who knows God heeds us, he who is not of God

does not hoeed us (& rmhgg mﬂmm_&m.ﬁmum
iﬁm.mimw

"pre Christians show their knowledge of God, their faith in Him,
by listening to these messengers, by ylelding due obedience to
the Gospel-messsge which they bring. They are thereby disting-
uished from those thet kmow nothing of rogmeratlon and want to
know nothing of the Gospel of ulut:lon.
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(3) OBEDIENGE 70 mmnn OF CHRIST, A MARK or TRUE LOVE FOR HIM

The farewell discourses of Jesus must have made a profound impres-
sion upon the disciple whom J‘uui loved. Again and again we notice that
John's epistles echo Christ's utterances on that first Holy Thursday
evening. Jesus hed saide "If you love Me, keep My commandments (Zdv
wﬁﬂMﬂMW);' "He who has My command-
ments and keeps them (w difirds), he it is that loves Me (gxedyoc Bemy
jjd"m ;‘&)"' "I!‘  person loves Me, he will keep My Word (&uy ris

ek s M s " o ey ot
shall abide in My love (__gxﬁmm %um,,&&lﬂn.ﬂtq.
7“1)"- "You are My friends if you do what I commend you (m

%ﬂ“ﬁﬁmhmi%&wwn (John 14, 165.21.23;

15, 10.14). "Eingestreut sind Ermahmungen, ihn zu lieben und seine
Gebote zu halten. Beides gehlirt susammen: im Halten seiner Gebote er-
weist sich die Liebe zu ilm, und die Liebe zu ilm kann nicht anders, als
seine Gebote halten."

"The prerequisite and condition for the continuance of the loving
relationship between Christ and His followers is this, that they
show their love toward Him by keeping His ocommandments. Where
there is no faith, there is no love; and where there is no love,
there can be no real keeping of the Lord's commandments. And
the greatest commandment is this, that the Christians keep His
Vord, acoept the Vord of the Gospel in true faith, md oling to
it with all their hearts."

Moreover,

" Every person that abides in the love which Christ has for him
and for the whole world is safe by reason of that love. But
this abiding is accomplished by keeping end observing the com-
mandments of Jesus; this brings the full posseasion and enjoy-
ment of Christ's love."

In & paragraph which might well be headed "Keeping Christ's Com-
mandments", John in his First Bistle writess "But 'hocnr'kegp- His 1



Yiord (_é_s_&ilwm_ﬁlh'dm, in this person the love of God is
truly completed <Mhnﬂn¢$%nﬂ.ﬁdmhﬁm)-“ (1 John

2, B6).

"Out of the knowledge of God in faith there flows the true love
of God. This love finds its expression in this, theat the ]
Christian keeps the Tord of God, that we do what we know to be
His will, that we refrain from everything that is contrary to
His will. If this is our attitude, if this is brought out in
our entire conduct, then our love toward God is really perfec-
ted, gives a proper, live account of itself, presents unmis-
takeble preof of the right condition of our heart."

In the closing chapter of his major epistle, John goes so far as
to define love thus: "For this is the love of God, that wo keep His
commninents (4firy wio diny § Rodm mut Vhod, L zls Ernbds wivd
W-“ (1 John 6, 3). "That 1s the essence of true love toward God,
that His children £ind thelr greatest delight in fulfilling His command-
ments, in performing end practising everything that pleases Him."

Agein, John writes in his second epistler "And this is love, that
we conduct ourselves according to His commandments (Si’q. j.i.ﬂ:l. _?“ 3&"&
v .nfngm Xén nls Benlds. gind)-" (2 Jobn 6).  "Ohristians will
show their love toward their heavenly Father by living and conducting
themselves so as to be in agroement with His holy will at all times.
That is the attitude of love at all times, to please those whom we love

in every way that we know of."
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(4) ABIDING IN THE WORD, A SFAL OF DISCIPLESHIP

Often abused but none the less comforting is the Savior's promise:
"If you remein in My Vord, you are truly My disciples (Ziy mﬁh’m

Be 1 Jogy 1 3ud, mﬂth{ﬂjﬁ_). and you shall know the

truth, and the truth shall make you free." (John 8, 51.32).

"Disoipleship does not depend upon a mere emotional resotion;
1%t must rather have the objective foundation of God's eternal
truth, His Word. . « 'To oontinue in the Tord means to love
all its truths, to exercise them steadfastly throughout 1ife,
to derive one's joy and blisa out of His Vord' (Quesnel). If
suoh abiding is faithfully practised, the people of this type
will be the disciples of the Lord in deed and truth, not by
way of mere oxternal show and hypooritical behavior, but to
the very core of their being. And they are disciples of Jesus,
they find their highest and great delight in sitting at His
fest and constantly learning, not presuming to he masters of
His Vord or trying to bring His Word in acoord with feeble
reason. « . The Word of God and the truth in the absolute
sense are synonyms. John 17, 17. . . Our whole life is to
be epent in growing, first in grace, but this by growth in
knowledge of our Lord Jesus Christ, who is the very core of
the Gospel. « « It is the freedom from the Law, from sin,
and from the guilt and consequences of sin to which the Lord
here refers. Rom. 8, 7-11. The Gospel tells about this glo-
rious liberty of the children of God, a liberty whioh mskes
it possible for the believer to overcome the motions of sin
in his own heart, to throw off the yoke of the Law's bondage,
and to serve the Lord with the full freedom of children, in-
stend of the unwilling service of the slave."

John promises his Christians: "If that remains in you which you
heard £rom the begiming, you will remain in the Son and in the Pather
GRe dv v paivy B 3 Bopfs unduars, sl fusle B of 2d sl Aoz
an_i. ;uuha)-“ (1 John 2, 24). "As the Father and the Son entered
into our hearts by faith in the Vord, so they will roemain in us by that
same faith. If we but continue in His Vord, then our discipleship will
remain certain."

Once more the Apostle assures us: "And he that keeps His odmmand-

'mntl abides :i.n Him and He in him (jmﬁa i bs .Iinﬂjx_‘i'n&
Ay gl ails By ain)-" (1 Johm 3, 24).
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(6) THE BLAMELESS LIFE A MARK OF DISCIPLESHIP

Nicodemus heard from the Savior's lips not only a beautiful account
of the way of salvation, but also a discourse on sanctification. John
records for us these words: "But he who does the truth comes to the

light, in order that his works might be revealed that in God they are
done (5 £} oy piy Abftuay Hpgeres pis. 71 pils, ik gurspul] aint
é;edi.ﬂuﬁﬁé.ﬁmt%ﬁu-" (John 8, 21). X .

"Fruly good works can be performed only by ono who lives in the
olosest communion with God. But it is for that very reason,
since the believer knows that his works are done in God and be-
cause he claims no oredit for himself, that he does not shun
publicity of the right kind. The Lord speaks here of the honor
given to God by the good works of the believers."

After washing the feet of the disciples, Jesus gave them and us this
lofty prooept of Christian l.iving: "For I have given you an example,
that, just as I have done to you, so you should do (ﬁ&% l'Euu
%hm&q&h@u,ﬂmﬂ#mﬁd (Jokn 13, 16).
"They, on their part, should act in the seme loving spirit, in all
their conduct toward one another. . . The Christians are His disciples,
and thereforo His willing, loving servants.”

In his epistles, all three of them, John expounds this oriterion
of discipleship. 1 Johm 1, 6.7%: "If we say that we have fellowship

with Him, end walk in darkness, we lie and are not doing the truth (£ly

smwaey In sorwvisy Soper per aind sl By 7 ' TRpunardecy,
M&Eﬁw#lmﬂ“). Bub 1f we walk in the light

as He Himsolf is in the light, we have fellowship with one another, and
the blood of Jesus, His Son, oleanses us from all sin (ﬁlﬁ j!_-:@_

X ¢f. the list of language parallels, pesge R, D.

B e e |
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. repoiusy o ainia Seny dr 74 pur, dowuviar Bfouser uer!
aholay sl o s Dpusd il bod abnid KeolZeL s 3w mdipe
Mn"i)." "Fo walk and live in sinc while professing to be children
of God is to lu-nn_d ou::ul.vou as liars and hypoorites. . . We are a light
in the Lord through faith, and thorefore it behooves us to walk as the
ohildren of light." If we (io, "our righteous and holy life, lived by
the pover of God thﬁugh fa!.tl.';, .binds us ever more closely to the Lord
and to one another.". Moreover, "always, every day, without ceasing, we
have forgiveneas of sins, we are rléhtema and’ just and holy before God
through the blood of Jesus Christ, which is alwnyulerfeotive."

"1 John 2, 4.6: "He that says "I know Hin' and does not keep His
commands, is a liar, and in this person the truth is not (§ i
Rpnued aiuv sl o Brobds aibnd o oypidy, yelirys deriy, sl v iy
_#- i ofx Fany)-® "He who says he sbides in Him ought himself mlso

fonlkjustaanowumuj*lﬁﬁmmmm
Tepumingus dal abnils sbries vagorersty)-"

"God wants a genuine keeping of His will, He abhors sham snd
hypoorisy. The hypoorite, the mere head-and-mouth Christian,
hos gotten eway so far from honest Christianity that all his
pretended efforts aveil him nothing. . . The entire Christien
1life is obedience to God's ocommand. This obedience results
from true fellowship with God and is its mark and evidemge.

And all 1s based unon the certeinty of the forgiveness of sins."

1 John 2, 20, X: "Every one who does righteousness is horn of Him
(ﬂim&;ﬁ_&mﬁmymw&?ﬂ)‘ "Beceuse He knows
Christ to be righteous and just, therefore he will arrange his entire
1ife so as to be found in works of righteousness. That is the certain

result of the rightecusness of faith, namely, righteousness of life." -

X @f. the list of language perallels, page &, K.




1 Joﬁn 8, 6: "Every one who remains in Him does not sin (_"ﬂﬂ ¥y ﬂ
MMWW}; every one who sins has not seen Him nor
known Him." "It is through true feith that we hove fellowship with
Ohrist, that we are and remain in Christ. In this union the Christian
does not sin, he refuses to serve sin. On the other hand, every one that
persists in sin thereby gives evidence that he has not seen or known
Christ by faith."

1 John 8, 7.10%: "He who does righteousness is righteous, just as
He 1s righteous (§ youby iy Lurscoradopy Livacals By, waduls Srefues
_&,’_MM)." "Every one who does not do righteousness is not of God

/
(mjﬁmﬂfmummhhntﬁm-'

"fhe righteous disposition of the heart, the Christian character
as it is molded by falth, ies bound to express itself in righteocus
conduct. Ohrist the lord is the type, the example, the pattern
of righteousness, of a life of perfeoct holiness. A spiritusl
ohild of God will have Bis characber, a disciplefof Christ will
follow the Master. . . Every one that does not meke rightecus-
ness his goal, does not strive after perfection with all the
power at his command, thereby offers wmmistakable evidence of
not being born of God, of still being a child of the devil."

2 John 4: "I rejoiced greatly that I have found of thy children
walking in truth, even as we received commandment from the Father
(Zepexunfims nihyhﬁ,.hﬂajmh}yﬂéﬂyw.nﬁ.ni Tapde)-"
"These young men were conducting themselves in accordance with the truth
which they had learned, they were ordering their lives according to the
precepts of the Gospel, they wers observing the command, the holy will,
of the heavenly Father."

8 Jomn 8: "I rejoiced greatly whem the brethren came and testified

to thy truth, even as thou walkest in truth quﬂmmzﬂ.m. :

K n Ry ih hél I‘sz‘).' "Gaius was living in the way of truth,

X Of. the list of language parallels, page 3, D.




in sanotifiocation. He not only had acoepted the truth of the Gospel by
faith, but was also leading a 1ife in conformity with the ebernal Truth
of God, His holy Word."

3 John 113 _"Ho who does good :I..- of God W £x i M
£67tv); he who does evil has mot seen God." “Every one that actually
does live a 1life of sanctifiocation in doing good thor;w gives evidence
that he is a ohild of God."

(6) BROTHERLY LOVE A TEST OF DISCIPLESHIP

Vhen on thet first Holy Thursday evening Judas had left the Upper
Room, Jesus turned to His disoiples with a series of beautiful sayings;

among them wass "In this shall all men realisze that you are My disoiples,
if you have love one to another (ﬁzm(zg.dxdmm.n'ms.lnéuﬁ.

wm&ww‘&ﬂw.' (John 13, 56). "The mani-
festation of brotherly love should be a sign, a oriterion, whereby the
people in the world in gemeral might at all times recognize them as His
disciples."

Again the Apostle Jon expands this theme in meny passages of his
Pirst FEpistle. "He that loves his brother remins in the light (§
Mﬂl&,&mhﬂ@@). and thorg is no occasion of
stumbling in 1t." (1 John 2, 10). “Vhere & person has and shows resl
brotherly love, such a person is and remains in the light of God's grace,
with fni.th and love in his heart."

The signifioant connection between discipleship and brotherly love
is strikingly emphasized by John in 1 John 3, 10: "Every one who does
not do righteovismess 1s not of God, and he who does not love hia brother
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who does not strive after righteousness of life and laove his brother
thereby proves that he is not a child of God. In verse 14 of the same
chapter John writes: "We know that we have passed out of death into

1ife, because we' love the brethren (_i“ﬁ dé‘u_ _{n ,‘u_-‘ﬁsa#"“, B
ot fevdn gaup;m,unwmmm-' "If we had not
been converted through the power of God_, it would be impossible for us
to love the brethren. ll? un-regenerated person is able to feel and to

give evidence of real, genuine love." And two verses later we read:

“In this have we known love, that He has leid down His life for us; and

we should lay down our lives for the brethren (gl W )
‘ Kb .V.ds _mP
iy M.ﬂw Yelygr)+" "This example of love, than which there

oan be none more perfect, we Christians have before our eyes alweys. It
teaches us the great leosson and obligation to love our brethren to such
a degree as also to be willing to lay down our lives for them, if it
will be for thelir benefit."

Again in the next chapter of John's major epistle this thought re-
curs: “He who does not love does not know God (jﬁw'm_%‘w ;
W Jedy)+" (1 Jokm &, 8). “Where there is no love toward the brethren
in the 9onducl= and life of a person, this is a sure and certain sign that
he has not yet come to know God se he should, that there is no saving
knowledge, no faith toward God in his heart." Verse 1l: "Beloved, if
God so loved us, we also ought to love ome another (g2 &!i”i o .h&.
WMMMWMMH "It cannot fail,
His love must inspire us, we must feel the obligation of passing on some
of His love to the brethren, at least by way of reflection." Verae 202
"If anyone says, 'I love God', and hates his brother, he is a liar; for
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he who dous not love his brother, whom he sees, cannot love God, whom

he does not see (¢ > g Rllhfn‘u Lini dv ‘I'IF”:“; or Jaiv
_&!_pﬁﬁ ﬂf‘mimﬁ)-" “If we do not love or are indif-

ferent toward some one whom we ought to love, namely, all our brethren,
then all our pious protestations regarding our love toward God are wain,
and wo are deceiving ourselves."

In conolusion on this subject, John the Apostle states this premise:
"#¥hosoever belleveth thet Jesus is the Christ is born of God."™ The con-
clusion follows: “Every one who loves Him who bogat, loves the one be-
gotten of Him @jmimwﬁwg
“ipg)-" (1 John 5, 1). "Just as self-evident as the true Christian's
love for God ought to be his love for all others that have heun begotten
of God, for all other children of God, who by virtue of their regenera-
tion are his spiritual brethren. That is a necessary consequenoce of the
new spiritual life: love toward God and toward the brethren.™

(7) THE COMMANDMERT OF BROTHERLY LOVE

Brotherly love is the supreme and all-inclusive prooept which Christ
has leid upon the believers of tho Hew Tectament. The Savier in His fare-
well discourses emphatically impressed this upon His disoiples. John 13,
34X : "A new commndment I give you, that you love one ancther (.&nh):.

Wy 4L e ju#h“); as I have loved you, that you
ﬁﬁﬂu@%ﬁhﬁmwznq )"

Soroggle: "This is the new, the inolusive, and the final law of life."

X Cf. the list of language parallels, page 36




John 15, 12175 "fhis is My command, that you love one another just as

2 Joved you sy &urdy i dienlsy § By, Lia Rpgwire. dhdflus eabde
-ﬂ"i‘?“ _gyl)." "Thesa things I command you, that you love one another
(mjm’mmm#mmmw "That muet be the
principal characteristio of the Christiens by which they are distinguished
from all men, the mutual love which they show toward one another in all

their deslings."

Onoe again we are struck by the olose relationship existing between

John's Gospel and his Epistles. 1 John 2, 7.8 X: "Beloved, not a new

commandment do I write to you (_QEKMMWM). btut en
old commandment, which you had from the beginning (JI))! jm_j_,# Talaudy

5‘14‘531_1 jﬁﬁ‘). Again, a new commandment I am writing to you,
what is true in Him and in you (MMWWMEM

M 8y M Hdl By M)." The procept to which John here refers "is
contained in the revelation of Jesus Christ, has been fulfilled in Him,

and is proved in the experience of believers. Christ truly loved His
brethren and therehy left us an example of true brotherly love."

"The epostle reverts to this topioc time and again. To him bretherly
love is the essence and substance of the Christian life." 1 John 3, 11.
28 X3 "For this is the message which you heard from the beginning, that

we should love one another %M? i'““ _ﬁ > ¢/ Fu
Zujd,m;uuﬂw' "And this 1s His commandment (“i’nlm!-'i

m Afnd), that we believe in the name of His Son, Jesus Christ, and
that we laove one another, as He has given us commandment (."ﬂ_ A W

MM&M‘MM tefy)e" 1 Johnm 4, 313_ "And this command

we have from Him, that he who loves God love also his brother (_n":q! _q?x

X Of. the ANEUAZe parallels, puges 3 ewd 4, &




MWLMunMmemﬂm

sipi)- 2 John 63 ¥ "And nmow I beg you, lady, not writing you this
as a new commandment, but which we have had from the begimming, that we

love one another (_g’# wsmwmmﬂh#wn
S e B

(8) THE UNIO MYSTICA

“Through faith the justified believer receives the Holy Spirit,
who dwells in his heart as in His holy temple. But nocording
to Soripture not only the Holy Spirit, but also the entire
Holy Trinity dwells essentially in the bellever. This wonder-
ful union of God with the believer is called unio spirit
or unio mystics. The unio mystioca is a peoculiar indwelling,
which is distinot from God's generanl presencé with all creatures,
since God dwells essentially in the believer." XX
The First Epistle of John is a rich treasury of this wonderful doo-
trine of Soripture that God dwells in the believers and they in Him. 1In
1 John 2, 6 John declares that a sanctified Christian life is an essential
mark of this intimate communion with Gods "But whoever keeps His Vord,
. in this person the love of God is truly_cmpleted; in this we kmow that
we are in Him ( &y iﬁé _E#[)." At the end of his third chapter John
repeats that the mystioal union obtains in the case of those who koop
the divine precepts, = which they do by the power of the Holy Spirit:

"And he that keeps His commandments abides in Him and He in him (gy il’-‘ll;

’mm‘&ﬁ‘w. And in this we know that He remains in us,
by the Spirit which He has given us (,ufm £y _,;ﬁ,).' (1 John 3, 24).

X cf. the 1!.35 of language parallels, page
X% J.T. Mueller, Christian Dogmatios, pp. 520.381.




In Chapter 4 of Firat John, verse 12, we learn that true brotherly
love is & result and proof of God's making us His abode: "If we love
one emother, God dwells in us (j_&&_ni‘h#_iu‘)-' In verse 13
God's indwelling in us is u.surad to us by that which the Holy Spirit
manifestly acoomplishes in our heart: "In this we kmow that we dwell in
Him and He in us, beceuse He has given us of His Spirit (&) .I.Eﬂa Mﬂ
ki aids & ,;‘M." In verse 16 John declares that true faith in Je-
sus as the Son of God is acoompanied by that wonderful fellowship with
God whose glory John is continually setting forth: "Whoover confesses
that Jesus 1s the Son of God, God dwells in him and he in God (5 Jals
v aind pdver i xinma v 2 1id)-" And in verse 16 John writes that
if we impliocitly put our trust in the love of God as it is revealed in
our Redeemer Jesus, God will wnter into our henrt and meke it His temple,
"where He lives and rules with the fulness of His love": _"God is love,
and he who abides in love dwells in God and God dwells in him (& ﬂ
Jed pduns web § Jeds e ain) pdbed-"

The Savior Himself also spoke of the mystical union obtaining be-
tween Himself snd His followers. In our Lord's discourse on The Bread
from Heaven, recorded by John in the 6th chapter of his gospel, Christ
uttered these oft-misunderstood words; "He who munches My flesh and
drinks My blood remains in Me and I in Him (ﬁ;ui#m_ﬂg‘ﬁ‘iﬂ),-
(John 6, 68).

"He vﬁo receives the spiritual food of the flesh and blood of
christ, as desoribed by Christ at such length in this enmtire
section, not merely makes an occasionnl conteact with Him, but
remains in Him, just as Christ abides in the believer with all
the fulness of His divine presence. The believer receives the

1ife of Christ into Himself and thus remains in & lasting oom-
munion with Him."
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The indwelling of the Holy Spirit in the believers is specifically
mentioned by the Savior in His farewell discoursess "The Spirit of
truth. . . ye lknow Him, for He dwells with you and lhll]."bo in you ( ;.5#’
MMM&_,‘,@M)." (John 14, 17). "As soon s a person
reoeives faith and thus becomes a disciple, the Spirit takes possession
of his heart and makes His abode with him." _

Three passages in John's Gospel and three in his epistles speak of
the believers' communion with both the Father and the Son. ' The doctrine
of the "Unio Mystioca" is a most comforting ome, and as such Jesus applied
it to His disciplos as He prepared to depart from thems "“In that day you
will realize that I am in My Father, and you in Me, and I in you (fqui 2y
ﬁwwmmﬁwﬂdﬁﬁp.“ (John 14, 20). Again,
"If comeone loves Me, he will keep My Vord, and My Father will love him,
and we will come to him and moke an sbode with him (o W‘ﬂ
mmwmwimnpﬁdﬂmﬁ@ " (Jomn
14, 23). To him who loves Jesus and grasps the Word of the Gospel, God
and Christ, "on the same level, in the samo essence," will come and make
their abiding-place, "be his house gu.olt' and table companions." To
this end the Savior inoluded in His Sacerdotal Prayer the following pe-
tition: "That they all may be one, as Thou, Father, art in Me and I in
Thee, that they also may be one in us L&Mﬁﬂ#‘yw
(John 17, 21). "The unity of the Church of all places and of all times
is in God, in the Father and Son. 1t is as real and intimate as the
union obtaining between these two persons of the Godhead."

In the very introduction of his first epistle, John declares: “Our
fellowship ( _,,‘ KaLvRYG 13 f4) is with the Father and with His Son,

Jesus Christ (#ﬂnﬂmuﬁﬂsﬁnﬂﬁﬁﬁﬁﬂqsd%mﬂ)'




(1 John 1, 3). "By faith the Christisns are not only united in an as-
sociation holding the same tenets and held taogether by the same profes-
sion, but they thereby become members of the body of Christ and enter
into intimate relationship with God the Father Himeelf."™ And in the
course of his lettors John tvice states that as the Father and the Son
entored into our hearts by faith in the Word, so they will remain in us
by that same faith: "If that remains in you which you heard from the be-
ginning, you will remain in the Son and in the Father (J;&Eli £y :na .l(w

Il By .ﬂ; .'I'.II’?.I\- IMZEZU)'" "He who nbides in the dootrine, he has both
the Father and the Son (mﬂg_ﬁlmmgmm#ﬁg.“

(1 John 2, 24; 2 John 9).

(9) THE CARNAL V8. THE SPIRITUAL

To Hicodemus the Savior said: "That born of the flesh is flesh (_E‘

Wﬁ_ﬁ;@jﬁ@); and that born of the Spirit is
spirit QWRMWMMM).- (Jolm 3, 8).

"fhe carnnl-mindedness of natural man is emmity toward God. It
is an irreconcilable contrast: all men carnally born, from car-
nal parents, by nature flesh and filled with the same sinful af-
fections as tho parents in their nature, and on the other heand,
that which comes into existence by the oreative work of the
Spirit in conversion, the new man, filled with divine life, with

divine power from above, through the working of the Spirit."
This irreconcilable contrast is set forth by the Apostle John in
Chapter 2, verse 16, of his First mlutlu “"For all that is in the
world, the lust of the flesh (3 & _n?s _HFEN) and the lust of

the eyes, and the pride of life, is not of the Father, but is of the

werld (o B & od urpds, dMA 2t md Hoiguan Sen)-"




CONCLUSION
As a brief but fitting conolusion to our presemtation of the in-
ternal relationship between the Gospel of John and the Epistles of

John, we append

JOHN'S PERSONAL TESTIMONY TO THE TRUTH OF HIS VWEITINGS

John 19, 36: "And he who has 1 John 1, 1.2: "That which was
seen it has borne witness, and from the beginning, which we have
true is his testimony, and he heard, which we have seen with our
lmows that he speaks truly, lo eyes, which we beheld and our hands
that nlao you Illy beli.cn handled, concerning the Word of life,

- and the 1ife was revealed, and we
have seen and bear witness and pro-
olaim to you the Eternal Life, which
was with tho Father lndj'l.l revealed

John 21, 24: "This is the
disoiple who testifies concern-
ing these things and who has
written these things, and we
know that true is Ml teltlmuy-"

(08ris Rerar & walyoie

ﬂﬁaﬁ‘m¢ _ e

3 John 12: "We also bear wltneu, and you know that our testimony

i e o ot
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