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. QUALLFICATIONS OF A CHRISTIAN MINISTER AND TEACHER AND ‘TEACHING
FROCEDURES AS EXEMPLIFIED IN THE LIFE AND. TEACHING OF. JESUS

The greatest 'E;.a,;:her mankind has ever known, am ever will know,
was Jesus during His ministry on earth., "The history of the life ani
death, the motives and methods of the world's Supreme Educator, and the
precepts, commands ard definite instruction that constitute His teach-
ing, are the principles that lie at the very heart and soul of all pro-
ductive religious education, This is true in our day as it has been
throughout the whole course of Christian history. It is theimperishable
work of Jesus as a teacher and educator, and the deathless principles
of inimitable humanness and -atoning love that a're inseparably connscted
with His teaching, which should permeate and interpenetrate the methods
and motives of every man or woman who is seeking to guide persons in the
way of Christian truth,

What were the quslifications of Jesus for this important work?
lie have only a few glances into His rich but brief life here on earth;
but all of these are significant, aniindicate that He was steadily
pursuing a definite purpose and fitting Himselffor a specific service,
If we consider what He did after the afe of thirty, we are lad to the
conclusion that all His earlier years were spent in study, in meditation
in prayer, in direct communion with the Father as preparatory for His
three years of service, How significant this is to see in Him the re-
lative importance of preparation ani performance of life servicel
Most of us undoubtedly would reverse the order, and undertake after three
yeers of preparztion to render thirty years of service to mankind,
and even then perheps demand a pension for the remainder of our days
as additional compensation for our threes years of preparation and

our thirty years of service. How unlike Jesus this would be!
]

Liusten Rennedy De Blois ani Donald R, Gorham, Christian Religious
" Education: Principles and Practice, p. 140,



He understood what all of us must come to underséand more fully, that
We must pay the price in effort and tims if we are to reach the point
where we, as God's servants, can render large and efficient service in
Hs kingdom, As umisual as was His preparation, so umisusl was also
His teaching. He was never confused in a contfoversy, He never lacked
for methods to meet the situations, He never failed to gasp the right
conditions under which to teach, He taught with power because He was
thoroughly prepared to 1'.eac=h.2

Usually, when we want to measure the power of qualifications of
& teacher today, we ask ourselves, In what school was he trained? What
courses did he study? In what field did he specialize? From what higher
institutions of learning did he graduate? What pos:l.t:lons' did he hold in
the field of education? andother similar questlons. Jesus seemed to
care little for these. "Hote well the fact," says Brumbaugh, "that
nobody has ever aspplied to Him the phrase — a great scholar, Knowledge
was to Him a means, not an end. Scholarship, herefore, ws not a final:
interest of His life, On the other hand, Je is everywhere recognized
as a great teacher, who used His scholarship not to make others
learned, but to teach others how to live,™

Christ had the true qualities of a great teacher in God's kingdom.
The foremost of these was His vast knowledge of and confidence in
Seriptures. During the years pr:'l.or to His ministry He evidently read
and studied the Scriptures much, so that Hewould be thoroughtly pre-
pared for His work, Here we need only refer to theincident recorded in
Luke 2, 42-52, when, for the first time, Jesus' parents took Him along
to Yerusalem for the feast of the passover, His zeal for knowledge

Riartin G, Brumbaugh, The liaking of a Teacher, p. 264.

5—'“-&: PP, 264 £,



| the seven days
was 80 strong that it kept Him in Jerusalem even after
why He had done

of the feast were over. A ni when His perents asked
that, He answered, "Did you not know that I mst be in the things of
my Father?" The meaning seems to be clear. The aim of gll Jewlsh
education and the purpose of their visits to the temple was to learn
about God, His commands, snd how to keep them. The boy of twelve, as
often in His later public activity, answered a question by propounding
another: Am I not doing that for which we made our pilgrimage to
Jerusalem? The incident reveals the presence at this early age of
those interests which in maturer years became the commanding motives
in His life.*

Izﬂeeé, He must have spent long years of faithful study in the
quiet and seclusion of His home at Nazareth to enable Him to be so
thoroughly conversant with the 0ld Testament Scriptures, and to quote
from these so freely at will, And the fict that He used the Scriptures
80 freely not only showed that He was thoroughly acquainted with it,
but also that He considered it the divinely inspired Word of God,
because it wes His authority in His teaching, This we can understand
more clearly by.reviewing His ministry and noting how thoroughly He
was prepared, and how freely He used Scriptures es e basiztolits
teaching and as a means of His defense.
made the

Matth, 5, 13-17: When Christ entered His ministry He -
practice. iig wentbtralghtuey to the:

ni
Seriptures His rule of faith & R

Jordan, where John was baptizing, and
_tized of him." A nd when John refused

baptized of thee, andcomest thod

t nov; -
to the Scriptures, replying, nguffer & Joguss PP°
pegcnizngs oL

pife sl

40harles Foster Kent, IBE
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Yo fulfill all righteousness," In the L aw it was. prescribed that
Aaron and his sons should be inaugurated into the holy office of the
Priesthood by being "washed with water at the door of the Tabernscle
of the congregation" (Ex. 29,‘5. It was incumbent on Jesus, as He
entered upon the work of priestly sacrifice and intercession to comply
with &hd complete that law. In this act Jesus struck thekeynote of

His entire ministry, which was in gerfect accord with the Soriptures
in every way. The divine approval of this act was signified at His
baptism by the descent of the Spirit and the Voice f om heaven, saying,
"Thou art my beloved Son; in thee I am well pleased."

Matth, 4, 1-11: From the Jordan He was "led up of the Spirit into
the wilderness to be tempted of the devil," In the contimuous conflict
of those forty days, thrice did Satan assault Him and thrice was he met
and repelled with the Sword of the Spirit. To the first temptatién
which was addressed to the physical infirmity 8f Jesus He answered,
"It is written, Man shall not live by bread alons, bt by every word
that proceedeth out of the mouth of God." To the second, which was
directed at His iiesgianic consciousness and fortified by a cleverly
distorted reference to Seripture, He answered, "It is written, Thou
shalt not make trial of the Lord thy God." To the third, wich was
a speclous attempt to divert Him from His purpose of establishing the
kingdom through His vicarious death, He answered, "Get thee hence, Sa-
tan: For it is written, Thou shalt worship the Lord thy God, and
Him only shalt thou serve." "It is writteni" "It is writteni" "It is
writteni Where? In the Scriptures. Thus Jesus mot only vindicated
-His own character as against all reproacﬁ of evil, but tested trium-
phantly the mettle of His weapon, "the sword of the Spirit, which is

the Word of God" (Eph. 4, 17).
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¥ Christ's Judean Ministry

ws Christ's first authoritative act of His ministry
was at the Passover, when He purged the temple with a scourge of small
cords, In answer to tho religious leaders who indignantly asked, "iinat
slgn showest thou unto us, seeing that thou doest these things?" He said,
"Destroy this temple, andin three days I will raise it up." That this
was Intended to be e reference to such prophecies as bore upon His re-
surrection is evident from what follows: "When therefore he was raised
from the dead, his disciples remembered that he spake this; andl $hey
believed the Scripture ani the word which Jesus had said," '

John 3, 1-21: Christ's interview with Hicodemus also illustrates
His method of teaching along Scriptural lines. The doctrine of regenera-
tlon, announced as a mystery, was followed b tﬁe practical and conse-
quential doctrine of justificetion by faith, which He set forth in
terms of kindergerten simplicity by an object lesson, "As ioses lifted
up the serpent in the wilderness, even so must theSon of man be lifted
up} that whosoever believeth mey in him have dernal life." Thus His
last appeal was to the Scriptures. In the practical application of
truth, the great Preacher alweys brought His hearers back to the Word.
of Cod,

John 4, 1-42: In His interview with the woman of Samaria on His
way to Galilee, Christ again shows His trust in the truth of Seriptures,
because the refez:ences to the well which Jacob digged, to the mountain
of worship, to the Judaic source of salvation and to the spiritual nature
of the Deity wre all biblical,

Matth, 4, 16-29: When Christ now returned to His native village,
Nazareth, He went to the synagogue on the Sabbath "as His custom was."



The lesson from the prophets on this particular day was from the sixty-
first chapter of Isalah, and Jesus was invited to read anddiscourse up-
on it, After He had finished reading He began His discourse with the
words: "This day is this Scripture fulfilled in your ears." Without
any conditions or concessions, He tekes for granted that the portion
that He just read was g priori the tue Word of God, even as He was the
true Messish who came to fulfil this prophecy.

Mark 1, 21.21: Vhen He left Hazareth He went to Capernaum which
was to be, thenceforth, the center of His work, "And streightway, on
the Sabbath day, He entered into the synagogus and taugh‘b.. And they
were astonished at his teaching; for he taught them as having authority
and not as the seribes." Christ could speak with such authority not
only because of His singular oneness with the Father, but also because
of His desp insight into the meaning of the divins Word and His absolute
loyalty to it.

John 5, 36-47: The second Passover in the ministry of Jesus found
Him back at Jeruselem (John 5,1). On His errivel Be visited the porches
of Bethesde, where He healed a paralytic on the Sabbath. The religious
leaders at once accused Him of violating the Sabbath law; whereupon He
preached the wonderful discourse recorded in the fifth chapter of John
in which He showed His devotion to the Seriptures, even to their last
Jot and tittle, while overwhelming the scribes and Pharisees with the
most scathing demmnciations on account of the dacrilegious liberties
which they had teken with them, In these discourses He not only vindi-
cates His own authority by reason of His singular relation to the Fether
as His incarnate Word, but yokes with it inseparably the authority of
the written Word. He tells them, "Think not that I will accuse you to

the Father; there is one that accuseth you, even Hoses, on vhom ye have
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set your hope. For if ye believed loses, ye would belisve me:_for he

Erote of me. But if ye believe not his writings, how ghall ye believe
Iy words?"

Matth, 12, 5-7: When the disgipls were taken to task for going
through the tilled fields on the Sabbath and rubbing the vheat in their
hands dn order to satisfy their hunger, He defended them by an appeal
to Scriptures: "Have ye not read in the law, that on the Sabbath dey
the priests in the templd profane the Sabbath, and are guiltless?"
Again He turned to Scriptures as His divine authority.

¥atth, §-7: After preaching in and sbout Capernaum for scme time
He probably preached the Sermon on the iount. In the whole of this won-
derful discourse He shows not only His perfect acquiescense in and
devotion to the teachings of Holy VWrit, but also His divine insight
into its significance, This we see especially in His explanationms of
0ld Testament passages, and in the words: "Verily I say unto you, Till
heaven and earth pass away, ome jot or oms tittle shall in mno wise pass
from the lsw, till g1l things be accomplished."

Luke $, 14: In His miracles ofhealing He consistently honoxred
the Word; as when He said to the leper at Chorazi, "Go shew tﬁeﬁ to
the priest, and offer for thy cleamsing according as Moges commamded,
for a testimony unto thee,"

Matth, 11, 4-15: Vhen John the Baptist was imprisoned and sent his
disciples to Jesus, He spoke to the people sbout John, and again
showed that He took for granted the divine inspiration and truth of
Scriptures, For He intimates that as sure as John exisied, so sure was
the prophecy concerning Him, "This is he of whom it is written ..."
Christ's credentials, as the divine Son, being

Matth, 12, 58-42:
called into question by the scribes and Pharisees, who clamored for a sign,




He answered them by f£alling back on a notable sign given in the Scriptures:
and put their unbelief to shame in this manner, "The queen of the south
shall rise up in judgment with this generation, and shall condemn it ;
for she came from the ends of the earth to hear the wisdom of Solomon;
and, behold, a greater than Solomon is here,"

Luke 11, 27-28: A woman who chanced to be among His hearers was $o
carried awey with enthusiasm that she cried, "Blessed is the womb that
bare thee, and the breasts which thou didst sucki" to which He answered,
Was greater tribute than this ever paid to the word of God?

Matth, 18, 14-15: At this point Christ's teaching is largely in
perables, and this method having been challenged He defended it by a
reference to Scripture, showing that He was pursuing the divinely
appointed peth of instruction: "Unto them is fulfilled the prophecy of
Isalgh, which saith, By hearing ye shall hear ..."

iigtth, 9,13: WThen the Pharisees brought an accusation against Jesus,
that He was "the friend of sinners" end that He "ate end drank with
simners," He mede His'defense on Scriptureal grounisj "Go andlearn,™
Ho said, "Hhat that meaneth, I will have mercy and not sacrificen (Hos. 6,6).

John 6, 45: In His discourse at Capernaum, on the day following the
miracle of the loaves, His assertion that He was himself the 1iving bread
of which if & man ate he should hunger no more, was openly resented by
the Pharisees; to whom He replied, "It is written in the prophets, And
they shall be all taught of God. Every man that hath heard andhath
learned of the Father, cometh unto mel" (iHcah 4,2).

John 6, 47-51: Here Christ mekes no reference to an all-pervasive
voice in nature, nor to the specific voice in nsture, nor the specific

word of any inppired writer, but rather to whole tenmor of the Seriptures




a8 pointing to Himself. Then He goes on to explain by an allusion to
the manns in the wilderness: "I am the bread of life ..." Thus, over
and over egain, He shows Himself not merely a preacher of the iiord but
& consistent and unwavering believer in it,

Matth, 15, 2-9: A compiaint being made against the disciples for
"transgressing the traditions of the elders" by eating without having
Previously weshed their hands, He answered, "ihy do ye also transgress
the commandment of God by your tradition?™ He thus tore up the very
foundation of their reasoning by announcing that no ecclesiastical
preseript or human requirement whatsoever is for a moment to be com-
pared with the Seriptures in binding force. They go for naugh when they
abe at variance with the divine law. And, having laid down this fact, as
& general proposition, the Master went on to emphasize it: "For God said,
Honor thy father and thy mother ... And ye have made void the word of God
because of your tradition. Ye hypocrites, well did Isaiah prophesy of
you saying, This people honoreth me with their lifs; but their heart is
far fr om me..." Could anything be stronger that this "God said - but
ye say?" Is it not obwvious that to the mind of Jesus the Word was-
ul timate and there was no going beyond or getting behind?

Christ's Perean Hinistry

Mark 8, 31-38: As Jesus was now again on His way to Jerusalem to
be present at the Feast of Tabernacles, we are told, "he began to teach
his disciples that the Son of man must suffer many things and be rejected
of the ®lders and chief priests and be killed and after three days, rise
again," He undoubtedly did Fis teaching, as was His custom, "by opening
unto them the Scriptures," by reminding them, not only of the many pro-
phecies, but of the deep significance of all the sacrificial rites
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and symbols of the Old Testament, anishowing how they poimted to Him
as the Lamb of God, A nd when Peter revolted at the thought of the
laster's death, the Lord severely rebuked him for offering such a Sa-
tanic suggestion against the vicarious sstisfaction., If this means
anything, it indicates that Jesus, in foretelling His death, was fol-

Bl )|

lowing the red path of divine prophecy leading all through Scripture.
from the protevangel to the cross.

Mattbh, 17, 1-15: It was probably in the course of this journey that
the transfiguration occurred. In this scens He is significantly pre-
sented in converse with Moses and Elijsh, representatives of the law .
and the prophets. Thus the written and the incarnate Word stood face
to face, so as to emphasize this fulfillment of the written Word.in its
living complement, a Voice from heaven was heard, saying, "This is my
beloved Son, hear ye him!" As Christ and the three disciples now came
down from the mountain, they asked Him, "Why say the scrives that Elijsh
must first come?" To this Christ answered, "Elijah indeed cometh first,
and restoreth all things: and how is it written of the Son of man, that
he should suffer amny things and be set at nought? But I say unto you,
that Elijeh is come, and they have also dome unto him whatsoever they
would, even as it is written." ¢

John 7, 19-24: On reaching Jeruselem the Master went up to the
temple and began to teach. So wonderful were His words that the "Jews
marvelled, saying, How knoweth this men letters, having never learned?

Let it be remembered that the education of the Jews f.rom childhood Up
or less direct—

netters"

was in the Bible and in such literature only as bore more
1y upon it. So that when they spoke of Christ's acquaintance with

tation
they referred b His familiarity with Scriptures and their interpre

PR
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The profound grasp of the Scriptures exhibited by a mere carpenter was
amazing to them. His answer was, "My teaching is not mine but His that
sent me." And that His reference was distinectly to the teaching of the
Scriptures is clear from what follows: ¥Did not Moses give you the law;
and yet none kespeth it..."

Joha 7, 37-38: On the last day of the feast, during the imposing
Ceremonies known as "the Effusion of Waters,® Jesus stood and cried,
“If any man thirst, let him come unto me and drink. He that believeth
on me, as the Scripture hath said, from within him shall flow rivers
of living water.® Here again we note the ever recurring, "It is written®
which characterized the preaching and teaching of Ohrist. He did not
take a text of Scripture as the headline of His discourse; but His dis-
Gourse was shot through and through with the Word of God, for all that
was necessary to meke His teaching valid was proof from Seriptures.

John &, 2-11: One morning, a little later, He went early into
the Temple and tanght the people who came thronging about Him. He was
interrupted by a mob, led by scribes and Fharisees, who, dragging a
woman taken in adultery threw her down on the street before Him, saying,
"Moses in the law commanded that such should be stoned; but what sayest
thou?® They intimated that He had been giving them a surfeit of Moses'
law; let Him take His own medicine. There was no shrinking on'His part.
"He stooped and wrote upon the ground." Perhaps He merely read what He
had written there, and thea looking upon the woman's accusers said,
"Let him that is without sin cast the first stone at her.® Here was
not a word, not a syllable, aga.imt- the law, such as they had expected,
but the broadest, deepest, truest interpretation of it.

Jdohn 8, 12-59: This incident ]:od to a discourse on the relation
of Jesus to the Father, and on the testimony of the Father to His sonship:
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sed 19
NIt is written in your law that the testimony of two witnes

trus..." The reference here is to the Scriptures; it canact beletites
wise. And the whole discourse on this occasion is & far-reaching state-
ment of the absclute accord of Jesus with the writtea Word, putting $0
confusion those who called themselves children of Abraham while refusing
to obey Abraham's God and driving them to a very frensy of latred by Eis
sublime peroration "Before Abraham was, I am i ,

John 10, 34-36: At the Feast of Dedication as Jesus was teaching
in Solomon's Porch the Jews renewed their attack on Bis Messianic cre-
dentials: "Tell us plainly," they said, "if thou be the Christ.? He
told them plainly; and they charged Him with blasphemy, "because thou,
being a man, makest thyself God." He again defended Himself by falling
back on the Scriptures, His authority, It is written in your law, I
sald, Ye are gods? If he called them gods, unto whom the word of God
came (and the Scriptures cannot be broken), say ye of him, whom the
Tather sanctified and sent into the world, Thou blasphemest; because
I said, I am the Son of God?"

Luke 10, 23-24: Ohrist again being driven out of Jerusaleam by
the hatred of His enemies He went to Ephraim. As the §imeiZorgEte
fourth Passover was drawing near He agaln started to the Holy Oity.

that they
In the mission of the seveaty we are not spesificelly told

e to preach the written Word as setting

w t he t they wer
ere to preac Tha y M

from the words of Jesus

the things which ye seci
he things

forth the incarnate Word seems clear N

return, "Blessed are the eyes which 8eé ;
ngs desired to see

the thing® which

I say unto you, that many propnets and ki
and to hear

yo hears
which ye see, and saw them not:

and heard them not."
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Luke 10, 25-28: It was somewhere on this journey that a certain
lawyer, 1.e., theologian, stood up and tested Him saying, "Master, what
shall I do to inmherit eternal 11fe? Now mark this answer, "What is writ-
ten in the law? How readest thout® A clearer picture of Christ's regard
for Scripture could not be glven.

Luke 11, 45-52: In His preaching at this time Christ was most
unsparing in His denmunciation of the scribes or "lawyers,” because they
over-emphasized the minor requirements of Scripture to the neglect of
truth and righteousness; and added supererogatory precepts of their own.
Wherefore the Lord sald, *foe unto you, lawyers, for ye have taken awy
3he key of knowledge! Ye entered not in yourselves, and them that were
entering in ye hindered." This again shows Ohrist's attitude toward the
importance of Scripture, and to its proper study.

Luke 16, 15-17: The religious leaders, particularly the Fharisees,
were infuriated by Jesus' teaching and so carried away with envy by
reason of hold upon the people that they openly ridiculed Him. For this
Christ rebuked them and said, "The law and the prophets were until John;
from that time the gospel of the kingdom of God is preached, and every
man entereth violently into it. But it is easier for heaven and earth
to pass away, than for one tittle of the law to fall." Here again
Ohrist shows His regard for the trustworthiness of Scriptures.

Luke 16, 19-31: Then followed the parable of Dides and Lazarus,
in which the Master gave this as the answer to Dides' request, "If
they hear not Moses and the prophets, nsither will they be persuaded
though one rose from the dead.® (Ohrist here shows that He considered
Scriptures a sufficlent and trustworthy guide to salvation, and that
God, in giving Scriptures, had done the utmost possible to lead men

to eternal life.
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Matth. 19, 4-6: The attempt of the Pharigees ¢
- o
the question of divorce led to a farther . : entangle mip in
tment of His UnSwer
vi
1t lawry " they e ng
to put away his wife for every causeps %o which He rep)

loyalty to the Writtea Word. ugg

1ed, "Wnat aia
Noses command you?" And when they tried to évade this by rasu-tlng_-
mand to

of the hardness of
their hearts," He drove them relentlessly back to the sanctity of the

the temporary provision made for Israel "because

marriage law with Scripture as the authority, “Have e not read, that

he who made them from the begiuning made them male and female....n
In this, as in all His other teaching, He showed His faith in Scripture
as the infallible rule of faith and practice for all people under all
circumstances and in every age.

Matth. 19, 16-30: A4s He journeyed among the villages a certain
ruler came rumning and prostrated himself before Him, asking, "Good
Master, what shall I do that I may inherit eternal 1life?® His answer,
"Keep the commandments,® shows agaln His constant and consistent
advocacy of the Scriptures. In Eis further counsel He brings ocut that
a man who rejects the authority of the law as contalned in the 0ld
Testament is not likely to be greatly helped by the gospel in His

search for etermal life.

Christ's Passion Week
Matth, 21, 16: When Ohrist presented Himself in the Temple on
Palm Sunday, where the lingering echoes of the popular adulations fol-
lowed Him, He was rebuked by the high priests and scribes for permit-
ting the Hosammas of the children. Again He referred them to the Scrip-

tures, saying, "Yea, did ye never read, Out of the mouth of babes and
sucklings thou has perfected praise?



ohn 12 3 Vhen Christ spoke of His vicarious death, He
brought out that all this was taught in the 0ld Testament.

Matth. 12, 13: Ia the second cleansing of the temple, which
occurred at this time, cur Lord justified His apparently high-handed
procedure by saying, "It is written, My house shall be called a house
of prayer; but ye make it a den of robbers.® Ohrist always considered-
Scriptures as the authority in His life, and He always defended His
actions by it.

Matth. 21, 42: In further defense of His Messianic authority He
uttered the parable of the Wicked Husbandmen who rejected the messengers
sent them by the owner of the vineyard, and finally, slew his beloved
son. The application was perfectly clear; and it was clinched with the
words, "Did ye never read in the Scriptures..."

Mark 12, 19-27: The religious leaders, infuriated by this sort of
teaching, and all the more because it was impregnably fortified by their
own Scriptures, endeavored to ensmare Him in His words. One of the Sad-
ducees propounded the thumb-worn gquestion of the sevenfold widow. The
answer of Jesus was & distinct challenge of their method of expounding
the Word, which must have been doubly galling to those whose profession
was that of Biblical experts, "Is it not for this cause that ye err,
that ye know not the Scriptures?...! Aind again He says, "Have ye not
read in the book of Moses?®

Matth. 22, 37-140: The Pharisees now evidently put forth their
best man to measure swords with Jesus in expounding the Law. "What is
the first commandment of all?® he asked. Jesus, in His answer, gave
that wonderful summary: "Thou shalt love the Lord thy God with all thy
heart, and with all thy soul, and with all thy mind. Tbis is the great
and first commandment. And a second like unto it is this, Thou shalt

love thy neighbor as thyself. 0Oa these two commandments the whole law




bangeth, and the L PL

Matth. 22, 42.U6: Ohrist now asks the Pharisees a gquestion on the
basis of His knowledge, and of His trust in the validity of the 0ld
Testament, "What think ye of Christ? whose son is he? They say unto
bim, the Son of David, He saith unto them, How then doth David in
Spirit call him Lordt..." | y

Iuice 21, 22; On Tuesday of Passion Week our Lord delivered His
last public discourses. They were largely prophetic, relation to the
overthrow of Jerusalem, the end of the world, the second advent and thg
Judgmnet. In predicting these things He declares that He is re-afﬁm-
ing the prophecies of Holy Writ; "that all things which are written msy
e fulfilled.® '

Iuke 21, 24: OChrist speaks of "until the times of the Gentiles
be fulfilled. '

Matth. 24, 15: Here Christ speaks of the abomizmation of desolation
which was spoken of through Daniel the prophet, standing in the holy
place," and of Noah, "For as in those days which were before the flood
they were eating and drinking, marrylng and glving in marriage, until
the day that Noash entered into the ark...®(Matth. 24, 38. 39). Ohrist
takes for granted the truth of the historical eveats recorded in the
Old Testament, so much so, that He rests the truth of His prophecies on
the truth of the Old Testament record.

Jobn 13, 18: 4s Jesus sat at the Pascal supper with His disciples
in the upper room, He spoke of thg approaching betrayal as a fulfillment
of the Scriptures, "He that eateth my bread lifted up his heel agalunst
me.* (Ps. 11, 9.)

Matth, 26, 31: He spesks of His abandomment by the disciples in
1ike mamner, "All ye shall be offended in me this night; for it is
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written, I will smite the shepherd, and the sheep of the flock shall
be acatierea abroad® (Zech. 13, 7.)-

John 15, 25: He speaks of the persecution of His enemies, "that
the word may be fulfilled that is written in their law, They hated me
without a cause! (Ps. 35, 19).

Matth. 26, 24: Here He speaks of Himself as going "even as it is
¥ritten," and still more explicitly, "This which is written must be ful-
£illed in me, And he was reckoned with tramsgressors; for that which
concerneth me hath fulfillment" (Luke 22, 37). What a thorough know-
ledge of Scriptures He had, and how faithfully He adhered to 1t !

Jdohn 17: 1In EHis sacerdotal prayer on the same occasion, He assoc-
lates Himself with the written Word. And again He says, "I bave given
Xhem thy Word" (v. 14), and again, as if to leave no doubt as to His
meaning, "Sanctify them in the truth, thy ¥ord is truth® (v. 17).

Matth. 26, 52-94: When the band of soldiers approached to seize
Him and Peter drew his sword to defend Him, Christ admonished him and
sald, "How then should the Secriptures be fulfilled, that thus it
must bet"

Mark 1Y, 48.49: And to the soldiers He sald, "Are ye come out as
soldiers against a robber with swords and staves to seize me? I was
daily with you in the temple teaching, and ye took me mot: but this is
done that the Scriptures might be fulfilled.® Fulfilledl Fulfilledl
How constantly He recurs to this fulfillment of the Wordl

John 18, 37: When Christ was hailed before Pilate, He testified that
He was the Messish, the "King of the Jews." He said, "To this end was I
born, and to this end am I come into the world, that I should bear wit-
y;;u_m__'om Eﬂ Every one that is of the truth heareth my voice."

In all these affirmations, Jesus represents Himself as a witness bearing
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testimony to the truth and to the truth as contained in the law and
the prophets, that is, in the Word of God.

Matth. 27, 46: On the cross, where every incident was linked with
Prophecy, having reached the fearful climax of His anguish, He found
utterance in the words of Messianic import, "My God, My God, why Last
thou forsaken me M (Ps. 22, 1); and when the last moment was reached,

He uttered a single word, one word in which all prophecy is gathered
into glorious fulfillment, » VIt is finished I

Luke 24, 25-26: Is it possible for anyone to pursue the foregoing
Tecord and not perceive that Jesus, by word and example, was committed
to the truth of the Scripture? He lived in it, stood for 1t, died in
vindication of it. If, however, there should be any lingering shadow
of doubt concerning His attitude and His kmowledge, it must surely vanish
when we hear Him on the way to Fumaus, as He finds (leopas and a comrade
who are lost in melancholy on account of His death. He hears their
sorrowful tale and then says, "0 foolish men, and slow of heart to believe

. in all that the prophets have suoken! Behooved it mot the Christ to

Suffer these things, and to enter into His glory!" And then "begimning
from Moses and from all the prophets, bhe interpreted to them in all the
Seriptures the things concerning himself." What a wonderful teacher !
What a mastery of the Scriptures was His 1 2
In summary we may note from Ohrist's various ways of using Scrip-
ture how thoroughly He was prepared for His work in this respect. He
quoted the 0ld Testament directly:
1. "Man shall not live by bread alone, but by every word that proceedeth
out of the mouth of God* (Matth. U, U4; Deut. 8, 3).
2. "hou shalt not tempt the Lord thy God" (Matth. 4, 7: Deut. 6, 16).
3¢ "Thou shalt worship the Lord thy God and him only shalt thou serve"
(Matth. 4, 10, Deut. 6, 13).
4 9Thou shalt nmot kil1¥ (Matth. 5, 21; Exodus 20, 13).

. DThis selection was made with the aid of David James Burrell, The
* Teaching of Jesus, pp. 28-86.
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5e 'g:: shalt :)m- comnit adultery® (Matth. 5, 27; Exodus 20, 1h;
: « 5 17).
6. Whosoever shall put away his wife, let him give her a writing of
divorcement" (Matth. 5, 31; Deut. 24, 1.3). :
Ts ";.'g:.u lhalt)not forswear thyself® (Matth. 5, 33; Lev. 19, 12;
”' 2 L] k.
8. '"An eye for an eye. and a tooth for a tooth® (Matth. 5, 43; Lev. 19,18)
. ';:E:m shalt :;.ove thy neighbor and hate thine enemy" (Matth. 5, 43;
Ve 19, 18).
10. 1 desire mercy and not sacrifice" (Matth. 9, 13; 12, 7; Hos. 6, 6).

He made references and allusions to the Old Testament:

l. The Persecution of the Prophets, Matth. 5, 12.

2. The Gift That Moses Commanded, Matth. 8, 4. .

3« Those Who Shall Sit Down with Abraham, and Isaac, and Jacob in the
Kingdom of Heaven, Matth. 8, 1ll.

4. Sodom and Gomorrah in the Judgment, Matth. 10, 15.

De UThis is Flijah," Matth. 17, 12; Matth. 11, 1.

€. A Man's Foes (cf. Micah 7, 6), Matth. 10, 36.

1+ VWhat David Did, Matth. 12, 3.

8. How the Priests Profane the Sabbath, Matth. 12, 5.

9. Jonsh and Nineveh, Matth. 12, 40. 4l.

10. The Queen of the South, Matth. 12, U2.

He cites many prophecies concerning Himself:

l. "The Son of man goeth, even as it is written of him." Matth. 26, 24.

2. "How then should the Scriptures be fulfilled, that tims 1t must
be?" Matth. 26, S4e

3« "But all this is coms to pass, that the Scriptures of the prophets
might be fulfilled." Matth. 26, 56.

4. "Elijah is come, and they have also done unto him whatsoever they
would, even as it is written of him.® Mark 9, 13.

5« W"He that believeth on me, as the Seripture hath said, from withim him
shall flow rivers of living water.® John 7, 38.

He used the 01d Testament praseology and forms of expression:

1. "Blessed are they that mourn, s gomfort all that mourn.®
for they shall be comforted.” Isaiah 61, 2.
Matth, 5, L. :

2+ "Blessed ars the meek, for UThe meek shall inherit the
they shall inherit the earth.® earth." Psalm 37, 1ll.
Matth. 5, 5e

3. "Blessed are the pure in heart, "He that hath clean hands and
for they shall see God."Matt.5,8. and a pure heart.” Psalm 24, 4.
4. WNeither by the heaven, for it §The heaven is my throne and
is the throne of God; nor by the earth is my footstool."
the earth, for it is the foot-

stool of his feet." Matth.5,34.35
5« WSeek, and ye shall find.l WIf thou seek him, he will be
Matth. 7. 1- found of thee.® I Chron. 28. 9'

For a complete 1ist of these various uses see Herman Barrell Horme,
Jesus - The Master Teacher, pp. 93-106, and James Eastings, A Dicticnary
of Christ and the Gospels, Vol. II. pp. 46l4. U65.0f.also the Bible Referemces.
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Would that all the servants of Christ fully realized the great
importance of having an accurate and thorough knowledge of Biblical
teachings and their truths, and learn from their Master's example. For
Whoever las but vague and indefinite notions himself concerning the
teachings of the Bidle certainly cannot impart clear ideas and definite
knowledge to others. However, that this be dome is absolutely necessarys;
for the heart is moved s the mind 1s instructed, and the imstructed will

&9 in the way in which they are taught. No conscientious teachsr should
rest content with what he knows, thirking it is enough to carry him through
the lesson. "He must contimue to study, ever striving for a more perfect
knowledge of each individual Bible doctrine and of its relation to the
other Scrivture teachings. Yor these teachings are not a mass of loose
and heterogenecus statements, but rather a compact system, in which all
the doctrines are fitly framed together. The better one understands the
whole, the more qualified he will be to teach the parts.u®

The next important qualification of Jesus, the Master Teacher, to
be considered is His attitude toward and His use of prayer. A ferveat
prayer-life is a necessary spiritual qualification of anyons who wishes
to serve his Lord faithfully. It is true that the power to cure lies in
the medicine we take; the power to move the heart and to educate lies in
what one knows. Knowledge is power. "It 1s possible for us to impart
knowledge of spiritual things to the mind, but it is impossible for us
to make this imowledge function so that it affects the heart. By our
teaching we indeed aim to touch the heart, but it is beyond cur power
to open the heart to the influence of the truths we teach. This is the
work of God," as we are told in the case of Lydia: "whose heart the Lord
—_—

Opsward W. A. Koenler, A Ohristian Pedagogy, pp- 63, 63.
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Opened, that she attended unto the things which were spoken of Paul® :
(Acts. 16, 14). It is God who through the Word of Truth sanctifies the
beart and educates and trains us by the power of His grace that we deny
ungodliness and live rightecusly in this present world, as St. Paul says,
Titus 2, 11. 12: ®For the grace of God that bringeth salvation hath
appeared to all men, Teaching us that, denying ungodliness and worldly
lusts, we should live soberly, rightecusly, and godly, in this presemt
world." And w;.thout God's blessing all our labor and educative efforts
are in vain, as St. Paul again tells us'in I Oor. 3, 6. 7: "I have planted,
Appllos mi;erea.; but God gave the increase. So then neither is he that
planteth any thing, neither he that watereth; but God that giveth the
increase. "l

How may we secure this blessing of God? We must pray that He would
enlighten us always to say and to do the right thing at the right time,
that His Spirit would work effectually on the hearts of our hearers to
inpress and to influence them and to train them in the way they should
walk. OThe effectual fervent prayer of the rightecus man availeth much®
(James 5, 16). Many of cur efforts in the training of our people fall
Short of thelr purpose because they are not supported by prayer. "Ye
have not because ye seek not" (James Y, 2)-8

48 we turn our attention to Ohrist's prayer-life it should be noticed
that the instances of Christ's praying which are recorded in the Gospels
are found just before or just after leading events in the Lord's life;
also that the majority of them are given us by St. ILuke whose Gospel is
sometimes called "The Gospel of Prayer." There are, however, three
r.ecordsd instances of His praying which are omitted by St. Luke,

e ————

TRoehler, op. cit., p- 178
%oehler. _01. 9&.. Pe 179




Uark 1, 35 mentions His retirement for prayer after healing miltitudes st
Capernaum, where Iuke Y4, 42 mentions only the retirement. Both Mark 6, U6
and Matth. 14, 23 record His retiremesnt for prayer after the feeding of
the 5,000, where Luke 9, 17 omits both retirement and mrayer. John 12,
27« 28 tells us of His prayer when certain Greeks were brought to Him,
where Iuke omits the whole incident. 4s we might expect, the prayer for
Himself in the Garden of Gethssemane is recorded by all three Synoptists
(Matth. 26, 39; Mark 14, 35; Iuke 22, 41). But there are seven instances
in which St. Iuke is alone in relating that Jesus prayed: at His baptism,
3» 21; before Eis first collision with the Jewish hierarchy, 5, 15;
before choosing the Twelve, 6, 12; before the first prediction of His
passion, 9, 18; at His transfiguration, 9, 29; before teaching the Lord's
Prayer, 11, 1; and on the cross, 23, . U6. In addition to these, three
other instances that seem to imply prayer are recordsd in Matth. 14, 18
(Mark 6, 41; Luke 9, 16) before feeding the 5,000; in Mark'7, 34, before
healing the deaf man who bad an impediment in speech; and in Jobn 11, 41,
before ralsing Lazarus.? Perhaps to get the clearest understanding of
Christ!s prayer-life, let us consider the instances individually and
chronologically.

dmke 3, 21: When all the people were being baptized, when the minis-
¥y of John had reached its climax, Jesus Himself came to be the companion
of sinners that were seeking forgivensss of sins through baptism. Through
His baptism, Jesus was formally inaugurated into His office. This was
indeed an important event in His life, and as He was wont to do in all the
important situations of His life, He turned to prayer.l®

S,

3James Bastings, op. eite, Yol IT, pp- 391. 392
19, z. Eretzmann, Popular Commentary of the Bible, N.T. Vod. I, p. 262.
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Maric 1, 35: It had been long after sundown, probably as long as
twilight lasted, that Jesus had been busy with the sick people. And yot,
before the dawn brightened the hills on the eastern shore of Lake Gen-
ésaret, while it was yet night, Be arose, left the house, and went out
into a desert Place. He had doubtless been tired the evening before.
4nd He knew that the future would bring many such days, with excitement
and labor from moraing till night. This, however, was not the chief
purpose of His ministry, to establish a clinic at Oapernaum or to spend
all His time in healing; His chief aim was not to heal men physically,
but to heal them spiritually. So He sought a lonely place so early in
the morning to enter into commnion with His heavenly Father by m.
Hebr. 5, 7. 9: "#ho in the deys of his flesh, when he had offered up
prayers and supplications with strong crying and tears unto him that was
@ble to save him from death, and was heard in that he feared; Though he
were a Son, yet learned he obedience by the things which he suffered.”

He needed new strength for further labors andtrials, and this He sought
and received through prayer. There is no better way of maintaining the
Spiritual strength and serenity needed in difficult work for the Lord then
by constant intercourse with the Lord in His Word and by prayer.it

Liwke 5, 17: After the Lord had cleansed the leper from his dreadful
disease, He charged him to tell no one of this. But in hiw own mistaken
Judgment, "he went out and began to publish it much and to blaze abroad
the matter." The result was that the Lord's work was retarded on account
of the man's well-meant disobedience. "It is true, great multitudes
flocked to Jesus; however, their purpose was not so much to hear the Word
of God as 'to hear! about the great Miracle-worker and to secure healing

T

1&0 E. Kret z mann, mo -c_!l-. pp. 170. 171, and Adam Fahling, _Th.;_ Life
of Christ, p. 222.
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for themselves. But this was not the popularity which the Lord desired.
In order to counteract this unwanted publicity, He made Himself inacces-
ible for the time being by avolding the ooen cities and retiring to desert
Places for the purpose of solitude and prayer."}2 ®Here again He asked
and received strength from His heavenly Father to carry on His work accord-
ing to the divine will. This constant commnication with God was the
Secret of His being able to perform so mich work; a hint that might well
be applied in the case of all His followrs.ild

Luke 6, 12: UEvents of far-reaching importance were soon to happen.
45 the work of the King was rapldly shaping itself and friends and enemies
Wwere either flocking to Eis banner or banding themselves together to plan
His ruia, the time had come for Him to ui.ect. and attach to His person,
& definite number of accredited ambassadors,-—not simply friendly dis-
ciples--who might be prepared to take an actual and authorized part
in the work and to deliver to them as well as to the acclaiming multitudes
& manifesto of His :l\:I.ng'd.cm."lu So He again withdrew to a mountain. There,
in the solitude and silence, He found the right conditions under which
He could, without distraction or disturbance, powr ocut His heart in prayer
to His heavenly Father. Before making such an important decision in the
choice of His disciples, He spent the entire night in prayer, and not a
minute too much under the circumstances when He was preparing to extend
His ministry.l?

Carroll J. Rockey has an 1nteﬁat£ng word on this incident:

#i%here there's a will there's & way.! Yet there are ways and ways.

Would we start aright we had better start on the foundation of
Scripture; better starting-polnt can no men find, for no man will

—eeees——

i ing, 9op. 21_10. HO 228

1 retzmann, op. cit., p. 201
ing, ibid., p. 250
1%retzmann, 1bld., p. 269
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ever improve on Scripture. In ordinary matters the will may
find the way; but the will of Ohrist in this particular has
anticipated the way. He who fished for fishers of men with such
angling success that He had but to say 'Fodlow me' to get His
Twelve, knew what was in man. But even though He knew what was
in man, we discover that before He chose and ordained the Twelve
'He went out into a momtain to pray and ontimed all the night
in prayer to God.! His command to the Twelve He chose was:
'Pray ye the Lord of the harvest to send forth laborers into
His barvest.! His owa command was enforced by His own previous
- example. Both in praying for men and_in praying for guidance
in choosing men He has led the way.'16 .

lmke 9, 16; Matth. 14, 19; Mark 6, 4l: Here in the narrative of
the feeding of the five thousand, we are told that when Jesus had taken
the fhod at hand He raised His eyes up to heaven and proncunced the .
blessing upon the loaves and fishes. Ths prayer of grace commonly used
by the Jews was "Blessed art Thou, our God, King of the universe, Who
bringest bread out of the earth.l

Our heavenly Father also dally provides for us and grants us all
for which we ask in the fourth petition, but let us then also not fail
to glve thanks for our daily sustenance in the manner of our Savior's
example.

Matth. 14, 23; Mark 6, 46: After Jesus had constrained His dis-
ciples to get into a boat and cross the Sea of Galilee in the direction
of Oapernaum or the westera Bethsaida, and after He had sent the mml-
titudes away, He went up into a mountain to pray. We might note that
in the midst of the most distracting work He always found time for prayer,
for presenting the great work He bad talen upon Himself to His heavenly
Father, and, in earnest supplication, asking for sustalning strength.
The Passover was nigh, and undoubtedly the events of the next Passover
unfolded themselves before His eyes. John the Baptist had been foully

1651 a1ing for Fishers of Men, p. 13
" 17Eretsmann, op. cit., p. &0
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Iilled. The public was enraged. Now the attempt to make Him king.

Of a truth He was a Kingl But this preseat acclaim was a false con-
ception of His kingly office. As true man, He surely felt the need of
seeking comfort and strength in intimate commnion with God. Note also:
He had sent the multitudes away; He was all alone on the mountain in
the night and the solitude and the quiet, the best conditions for open-
ing the heart to the heavenly Father.l8

Mark 7, 34: 1In this instance where Ohrist heals the deaf and
dumb man, we are nmot exactly told that Ohrist prayed, but there seems
to be an indication of prayer when He locked up to heaven and sighed.
Here we see an entirely different type of prayer from the foregoing one.
The foregoing one may have lasted hours while this one was only a sigh.
We need not spend hours in prayer each time we need the Lord's help.
Our heavenly Father, who already knows our needs before we bring them
to His throne, will also answer the sighs that come to Him from His
ch_;l.ldren and servants as they are about their daily duties.

Imice 9, 18: "It was some time before Jesus was able to withdraw
froufn the neighborhood of the Sea of Galilee and find time for rest and
uninterrupted intercourse with His disciples. But when the occasion
offered 1tself, He gladly availed Himself of the opportunity, traveling
up into the northern part of Gualanitis. Here He had leisure for
prayer."19 yes, He resorted to prayer before telling His disciples of
the many things that the Son of Man must suffer. He may have prayed to
His heavenly Father that the Holy Spirit open their hearts that they
grasp what He was about to tell them.

Iuke 9, 29: Here Ohrist's praying is recorded which terminated

181414, and Fahling, Op. Oit., p. 348.
19%retzmann, Op. _cii_.s..g%. 6. pe e
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in the transfiguration. We are left under the impression that Jesus
had not departed from the neighborhood of Oaesarea Philippi, and hence
the mountain which He ascended with those three disciples must have
been one of the slopes of llounf Hermon. It was an evening hour, as we
Suppose, that the Lord singled out Peter, James, and John as companions
for a vigll of meditation and prayer far ebove the misery and toil of
the world and to prepare Himself for the approaching outcome in Jerusalem
which He had just foretold. While their Master prayed, the disciples,
it seems, slept. Thus they probably missed the first part of the celestiel
vis :Ltati.on.ao Here we may note the similarity between this instance of
Ohrist's praying and the one recorded in comnection with His baptism.
In both instances while He is praying there is a certain revelation, and
in both instances He hears His Father's voice. "This is My beloved Son,"
to which is added in thls instance, "hear ye Him." At least this seems
to indicate His Father's definite pleasure in His Son's actions. 4And
surely this same heavenly Father will be pleased to find such impor-
tunity of prayer in His servants.

Iuke 11, 1: "The habit of Jesus of resorting to prayer as often
as possible, but especially at times of great stress and menacing trouble,
was well known to the disciples; but one of them at least had occasion .
also to be convinced of the power and fervency of His prayer. When Jesus,
therefore, upon that occasion, had ceased praying, this disciple, one of
the later ones, that had not heard the Sermon on the Mount, stated a
request to the Master that He teach them to pray, just as John the Baptist
had given his disciples such lessons. The questioner had probably been
one of John's disciples, but had now finally been persuaded to follow
Jesus. The Lord gladly ylelds to the wish and repeats, in a somewhat

Ppanlizg, op. Oit., p. 319-
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briefer form, what He had taught before. Of. Matth. 6, 9-13.#2L Christ
then continues to teach His disciples the importunity and importance of
prayer. The disciples of Ohrist of all times, who ought to be instant
and expert in prayer, but are still very sluggish, weak and forgetful in
spiritual things should also learn a lesson from this. They must alweys
learn over again what they have once learned, they must be taught day
by day what and how they should pray. And this they can only learn through
prayer.

John 11, 41: Here we are told of Ohrist's prayer before the raising
of Lazarus. When the stone had been lifted off, Jesus raised His eyes
to heaven and spoke a prayer of thanksgiving, indicating the intimacy of
the union between the Father and Himself. "The Lord had repeatedly said
that He. had -‘neen sent by the Father to perform certaln works and miracles,
and that He did nothing without the Father, and this prayer again gave
evidence to that effect. He spoke with full confidence as though the
soul of Lazarus had even then returned to his dead body. He thanked His
Father for hearing Him; He expressed the certainty of His knowledge that
He would always be heard in the same way; and He stated that He made His
prayer for the sake of the people present, that they might see the int-
imacy obtaining between them, and that they might believe in His mission
from the Father. Jesus here appears as true man, who, before undertaking
a difficult task, looks up to God and pleads for His help. A4And the
Lord's prayer is a model also in this respect, that true faith thanks
God for the receipt of His gifts and mercies even in advance, lknmowing
that the granting o:é' the petition is certaln. w22 How many more prayers
would be heard if we only bad more faithl Let us learn from Qhrist to

prey with confidence.

%:tm. h‘ -q_’.t-.. P 327.
tzmnn, 92' g_i_t_.. Pe l|'75.
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John 12, 27. 28: As Christ is now contemplating future events, that
is, His suffering and death, His soul is troubled, which moves Him to
Prayer. Dr. Kretzmann has an interesting exposition of this:

"The thought of the coming ordeal, in a way, filled the soul of
Ohrist with dread, He was deeply moved and agitated at the pros-
pect. He felt something of the dread and fear of death. For
Jesus was true man, whose flesh and blood shrank from the idea
of death. Death is a judgment of God upon sins and simmers. To
die in the stead of all men, as their substitute, and thus as
the greatest sinner of all times, was & thought which filled the
soul of Jesus with dread. He hardly knows what to say in this
emergency. As.though seeking counsel from His disciples, He
asks: Shall I say, Father, deliver Me out of this hour? Should
he plead to be saved the ordeal which His human nature dreaded?
Every Christian may say a similar prayer when the hour of trib-
ulation comes upon him; only he must never set his own will
above the will of his heavenly Father. But even the thought of
becoming unfaithful to His Father's trust Jesus repudiates,
since it i1s for this reason that He came into this hour. It is
the goal and culmination of His life's work. He cannot dis-
appoint His Father at this time. Without His death His life
would be fruitless. And so He corrects His prayer by asking
that the work for which He came into the world continue: Father,
glorify Thy name L.. And no sooner had He finished His prayer
than a voice from Heaven came in answer that God both had glor-
ified, and would again glorify, His name... So the answer of
the Father was both an assurance and a promise."

What a wonderful lesson concerning prayer we can learn from our
Master in this instance! When we have matters burdening our souls,
should we worry and fret about them? Why not take them to the Lord inm
prayer the way our Savior did? And then also pray in the mamner in
which He prayed; namely, leave everything to God's good and gracious
will that His nsme be glorified. Note again how ready our heavenly
Father is to answer prayer.

Luke 22, U41; Matth. 26, 39; Mark 14, 353 Chriat's prayer here in
Gethsemane 1s the apex of His prayer-life in praying for Himself. There
1s nothing that shows more fully His true humanity and need for prayer.

23&’&'0 p- 480
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"Jesus had the habit of going over to Mount Olives often, to a
certain garden called Gethsamane, the place of the oll-press, and on this
fine moonlight night, when only the depths of the Eidron Valley were in
shadow, He could very profitably spend a few hours in prayer. His dis-
oiples, therefore, saw nothing strange in His action, but followed Fim
@8 uwsual... But Jesus did all this with full understanding of all that
was going to happen... The fear of death had fallen upon the Lord, of
temporal, spiritual, and eternal death. His terror became greater with
every moment. He withdrew, He t‘ore Himself away from His thrde disclples
in the intensity of His soul's suffering, to distance of about a stone's
throw; He threw Himself down upon His kneew in an imploring attitude;

He begged and pleaded with His heavenly Father: If Thou wilt, take away
this cup, let it pass away on one side of Me. That bitter cup which was
now held out to Him, the prospect of the cruel tortures on the cross and
of the death for the sins of the whole world, that seemed too mmch 'for
Him at this time... At this climax of Eis suffering an angel from hea.ven'
appeared to Him and offered Him strength, probably by reminding Him of
the eternal plm} of God and of the final result of His way of suffering.
So unutterably deep was the humiliation of the Son of God, that He, the
great Oreator of the universe, accepted assistance and encouragement
from one of His own creatures. He was then at the height of His great
fear; the words of His prayer poured forth with great vehemence. Of this
battle that of the patriarch Jacob at Jabbok 1ad been but a faint type.
Finally, His sweat became like large drops of blood, which ran domn

His holy face and fell to the ground... But gradually His strength pre-
valled, gradually the attacks of death and the devil lost in 1nt_enslty.
And finally He had overcome all His weakness: He was ready to take the
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cup out of the hand of His heavenly Father and to drain it to the last
dregs. Ho arose from His long battle of ;wayer."g" It is impossible
for us to conceive of such importunity in prayer, but, nevertheless,

We can learn that only persisteat, importunate prayer will receive from
the Spirit of God the strength to overcome and obtain the victory.

Iuke 23, 34. U6: After Ohrist's enemles had nailed Him to the
cruel cross, we still find no bitterness, no resentment in His heart,
not even against those that were carrying out the sentence, none too
gently, if the usual cruelty was practised. "With His Savior's heart
€olng out to them in the blindness of their crime, Jesus calls out over
the heads of His tormentors; Father, forgive them, for they know not what
they are doing | He prayed for the criminals, for His enemies that caused
Eis death. They did not know the Lord of Glory, for His glory was hid-
den under the guise of a lowly servant. But they did it in ignorance,
Acts 3, 17. 4nd, therefore, the Lord prayed for them all here, and He
had patience with them once more afterwards. He had His apostles go‘
and preach the Gospel of His resurrection to them."25 What love for
souls our Savior had, who purchased them with His precious blood, and
then with just a few moments yet to live, suffering excruciating tor-
tures, He offers a prayer for His executioners. I wonder if one servant
could be found in God's kingdom today who has learned well this lesson
in prayer from His Savior.

Truly Ohrist's 1ife was such a life of prayer after which every
Christian should daily strive to shape his own life. And what a more
blessed death could we wish than one with a prayer on our dying lips,
Just as our Savior closed His eyes in death with a prayer on His lips:
Father, into Thy hands I commend My spirit.

aln.tmm. uo m-. PP- 388 f.
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These are the only ingtances of Christ praying recorded in Eis
Book, with the exception of two outstanding, notable prayers which we
shall now briefly consider. The first is the Lord's Prayer, so-called
because He gave it to us. This prayer He gave to His disciples as a
model prayer during His Sermon on the Mount, Matth. 6, 9 £f. Truly a
model prayer | It contalns everything for which man has need to pray
in seven short petitions. "Its beauty lies in this,” says Fahling,
"that the Lord has gathered matchless pearls and arranged them into a
chain of costless pri.ee."as For that reason this prayer has served as
the model prayer for the Ghurch throughout the centuries. And when we
look at this prayer from the standpoint of Ohrist's humanity, it shows
how perfectly He had developed the art of prayer. This every servant
of the Lord should daily strive for, not onmly 'bai:ause of personal need
but also especially because of the type of his work. 4nd improvement
in this respect can only come through constant prayer.

The other outstanding prayer of our Lord is recorded in John 17.
This is the only long prayer of our Master which has been recorded. There
three chief divisions are to be found. In the first place, Jesus prays
for Himself. It 1s at the culmination of His whole life's work and at
the hour in which He went forth to suffering and death that He approaches
the throne of heaven with the words: "Father, the hour is coms." In the
second place, Jesus prays for His believing disciples who have accepted
Hin as the Messiah sent by the Father. Setting aside the unbelieving
world, He makes the disciples the object of His prayer because they are
His own. "I pray for them; I pray not for the world, but for them which
Thou hast given Me; for they are Thine." Not as if He were praying against
the world. For afterwards He prays for all who to the end of the world

26pahling, Op. Oit., pe 272
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Will be brought to faith in Him by means of the Word. He prayed for
His enemies at His curcifixion. Finally, the Lord includes all future
believers in His prayer. WNeither pray I for these alone, but for them
also which shall believe on Me through their md.'27

Words cannot describe the value and comfort the COhristian receives
in this prayer. Every Christian ought to study this chapter faithfully,
and every pastor ought by all means to memorize it. Oh, what love for
Souls our Savior had to prompt such a prayerl

In this prayer our Savior has left us an example of intercession
for groups of persons, large and small, but we also have an example of
intercession for an individual. Ipke 22, 32 records that while Christ
was partaking of the Passover with His disciples He told Peter that
Satan would seel him, but .at the same time He assured Peter, "I made
supplication for thee, that thy faith fall not."

There is one other instance when Ohrist offered a prayer of thanks
in public which has been omitted in the foregoing list, Matth. 11, 25.26.
After Ohrist had denounced Chorazin, Bethsaida, and Capernaum for their
unthankfulness and unrepentance He spoke this prayer: "I thank time. 0
father, Lord of heaven and earth, because thou has hid these things
from the wise and prudent, and hast revealed them unto babes. Even 80
Father: for so it seemed good in thy sight." Here again we note that
the prayer is in the interest of God's kingdom.

A8 we now reflect upon the recorded instances of Christ's prayers,
we may classify them as to the occasions on which He prayed in the fol-
lowing manner:

Public Prayers: Iuke 3, 2l—at His baptism; Iuke 9, 16 (Matth.14,19):
" Mark 6, 41;--at the feeding of the five thousand; Mark 7, 34, while healing

27vid., pp. 614-616.
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the man deaf and dumb; John 11, Yl--at the raising of Lazarus; Matth. 11,25—
& public prayer of thanks to His Father.

Eraying with only His disciples near: Luke 9, 18--before telling
His disciples of the meny things that the Son of Man must suffer;
Luke 11, 1--before teaching His disciples the Lord's Prayer; Joha 12,
27+ 28--Christ premeditating His suffering and death; John 17--just before
entering upon His redemptive work.

Praying with only His three most intimate friends near: Iuke 9, 29--
at the Transfiguration on the Mount; Luke 22, ¥1 (Matth. 26, 39;
Mark 14, 35)--in the Garden of Gethsamans.

Solitary Oommunion: Iuke 5, 15--when the people misunderstood the
purpose of His ministry and great mmltitudes came to be healed by Him
and He avoided them for solitary prayer.

lorning Prayer: Mark 1, 35--after a stremuous day of healing at
Capernsum with more to come. ;

Evening Prayer: Matth. 14, 23 (Mark 6, U6)--after a-ltremnus day's
work, in solitude.

All-night prayer: ILuke 6, 12--befare choosing the Twelve.

In the last moments of His life: Luke 23, 34. Ub6--while dylng on

the cross.

An interesting classification could also be m2de according to con-
tent of His prayers, but that would take us too far afield in our present
consideration. :

In conclusion let us note that much more important than terminology,
or the intention of places, times, and postures for prayer, is the fact
that Jedus Christ, by His own example, has taught us the duty of prayer.
Not that we need suppose that He prayed merely in order to set us an

example; prayer was one of those things which became Him, in order that
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He might ¥fulfil all rightecusness" Matth. 3, 15. But ezample, as set
by Him is of the very strongest. If in such a life as His there was not
only room but need for prayer, much more must there be room and need in
such lives as ours to be faithful and efficient servants in the Lord's
work. 28

“Teke time to pray as the Master did," says Blederwolf in sounding
& note of warning to the busy minister and those given to special forms
of religious work. It is true, if we sum up &ll the demands that are
made upon the ministry today, the sermon that must be written, the let-
ters that must be answered, the calls that mst be made, the unexpected
that must be attended to, there is often too little time left for prayer.

Andrew Murray, in the first chapter of his book, The Ministry of Inter- ;

Session, has called attention to the confession that came up on every .

side from the ministers and workers in convention as to the little place
that closet prayer bad occupled in their lives, and they were wondering
how, with all the pressure of duty, they could ever hope for much change. :
And in commenting on this we must agree with Biederwolf that 12 1t 1s

God's work we are doing and He has told us to glve ourselves somewbat to i
prayer, will He not take care of that work while we are doing it? Luther |
had learped the value of prayer, for he sald, "Fleiszig gebetet ist ueber
die Haelfte studiert.” It is also said of J. Eudson Taylor that he rose

at three o'clock in the morning that he might spend two hours alone with

- God before the other businmess of the day broke in upon him.2J

UIf God calls to prayer," Biederwolf continues, "all other calls for
the time being are calls of men, and if God is waiting to meet us and %0

better prepare us for the work that lies before us, it would certainly

asﬂaltingﬂ. mo _c_i_t_-. P- 391
%gow Oan God Aswer Preyer, pp. 30-32
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Seem the part of wisdom as well as duty to walt on God before G :
This certainly can be applied to all ministers. Thea, €% v and e
during the day an hour comes on which duty does not 1ay tmediate demsad,
how muoh more profitable would it mot be if we fellow our aster's emsmple,
use this time for private communion with our hesvenly Father! Then Bled-
erwolf also adds, "I wonder if a little less study and a little more prayer
wouldn't make better preachers out of us anyhow. I wonder if, after all,
the amount of real success may not be measured somewhat by the amount of
real prayer in our lives.! To the first statement let us say, "a little
more prayer with our study," Dbecause through study we must prepare cur-
8elves in order to do our work faithfully. To do it faithfully is all
we can do, the blessing must <ome from above. This blessing we can only
ask of the Lord through prayexr. And when he says that success may some-
what be measured by the amount of real prayer, we mst agree with him 1f
we think of success in the'semse of God's blesaings to our efforts.
Indeed, when we thizk of the molemn service to which we have been dedicated,
with its holy functions, its vast responsibilities, its issues of life
and death, with its perplexitdies and its trials, how mich we zeed the
nearest presence and the fullest strength of our God which cones to Ul

and which we take from the place of pﬁr'rl’o

309‘2. Oit., p. 33
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So far we have considered the two most important spiritual quali-
fications of a Ohristian pastor and teacher as they are exemplified in
Ohrist!s 11fe during His earthly ministry. The next qualification which

We 8hall briefly consider is humility, also as exemplified in Christ's
life.

Why do we consider humility an important qualification? First of
all because we see this so vividly demonstrated in Christ's life; and
then because we may say that lmmility is meekuness and lowliness combined,
8nd meekness especially is a most necessary requisite of any Ohristian
rastor and teacher in order to reach the hearts of all classes of people
@8 Jesus, the Master, did.

In studying humility as it is found in the 1life of Ohrist we strike
the root of the point of discussion in Matth. 11.- 29: "I am meek and lowly
1n heart.¥ OQur Lord was more than a meek and lowly soul, and had reason
for presenting Himself as a model and a winning type to humanity. "His
humanity clothed and concealed His essential dignity," says Hastings," and
in speaking as He did He was conscious at the same time of standing in a
unique relation to God," as He Himself says, "All things are delivered
unto me of my Father! (Matth. 11, 27).>* Ia those two statements of
Christ His meekness and majesty as the two poles of His mysterious and yet

barmonious character, are manifested.
Christ's humility, however, does not rest on a phrase, but was carried

out in the lowly setting of His earthly life. His cradle in the manger at
Bethlehem was so humble that even the lowly shepherds felt that He was
ma.r_:t for them. His subjection in the home in Nagareth was, as it were,

an early training for His later ministry. His quiet entrance, at the hands
of John the Baptist, on public 1life was, as it were an indication that

Nop. o1t., vol. I, p. 758
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that He came to serve all mankind, not making His appearance in a noisy
manner with much pomp and show as though He were coming to cater to a
certain group which belongs to that class. His restraint in the use of
His supernatural powers showed that He became as man in all humility,
that His work might reach the lowliest. His Aislike of consequent fame
and honor was to prevent any barriers between Him and all class of man-
kind to which He came to minister. His freguent periods of retirement—
and these often for private commnion with His heavenly Father--showed
that as man He still needed guidance from His heavenly Father, also that
He was not seeking great popularity because He frequently sought to get
away from the crowd. His choice of followers and friends was made mostly
a&mong the lowliest to show that social standing meant nothing to Him.

And what great lesson in humility He taught when He expressed His sympathies
with little children and showed that the Kingdom is also intended for
them; they need 1t s well as adults | How biting was His application in
this lesson on humility for the disciples, UWhosoever shall not receive
the kingdom of God as a little child--with such meekness and lowliness—
be shall not enter thereinl¥ His sympathy for humble suppliants showed
His own humility. Just recall the case of the Syrophenician woman recorded
in Mark 7, 24-30, who was placed on the level with a dog, yet Jesus show-
ered His love upon her in granting her request. His appreclation of the
smallest offering showed that He also had an interest in the poor, as we
8ee in the case of the widow!s mite recorded in Iuke 21, 1-4. 4nd if we
bad no other instance in which His umility is demonstrated, the instance
recorded in John 33 when Christ washed His disciples' feet gives us such
a vivid picture of His humility that we need no further evidence. What
& wonderful lesson for His disciples, "If I then your Lord and Master,
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And, finally, His submission to the experiences concentrated in the
week of His Passion and cruclfixion, all attest the conslsta'ney of His
character as One who was "meek and lowly in heart," and who, at every step
of His career, plainly and profoundly humbled himself, and being 'in a
fashion as & man, humbled himself,' even to the very lowest degree by dy-
ing the shameful death of a criminal with criminals, though He himself was
holy and without sin.32

What application would we make here? 1Is it necessary to try to apoly
in our own words what our Savior has pictured to us so vividly in His life,
vhen His actions speak so loudly? If humility was so important for Him
in His work, then truly humility must be important to every minister of .
the Gospel, so that his work may be equally effective from the smallest

to the greatest.

Another qualification of Jesus as the Master Teacher, which is most
essential to every minister, was His character, that is, the fact that He
lived what He taught. It was no small wonder that the deaf could admire
Him, because His teaching was exemplified in His life. Ohrist was always
the living embodiment of every word of His teaching. Not only does He
say, "I lmow"; but He adds, "I am.">

What is recorded in the Scriptures of Him concerning this point?
dcts 1, 1: UOf all that Jesus began to do and to teach." John 14, 6:'I
am the way, the truth, and the life." John 7, 17: “If any man will do
his will, he shall know of the doctrine." John 3, 21: "He that doeth
the truth cometh to the 1light.® John 4, 46: "Which one of you convicteth
me of sin?" John 14, 30: "The prince of this world cometh and hath noth-
ing in me." Iumke 23, 4l: "This man hath done nothing amiss." ILuke 23, 4:

g’j’.raués Hastings, Op. Oit., Vol. I, pp. 758 f.
Obarles Fiske, The COhrist We EKnow, p. 51.
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*I f1ud no fault in him." Luke 24, 4: MOertainly this was a'rightecus
Man.d Ohrist lived His teaching to such an extent that when John's dis-
ciples came to Him and wanted to know whether Ho was Ohrist, He merely
told them to tell John what they had seen and heard.

Jesus first did, and then taught. Yhis living is the tragic dram-
atization of His teaching. The truth that He lived and taught was, in
His own paradox, 'He that loseth his 1ife shall find 1t.!W3¥

This quality and ability of Jesus to live His teaching embraces all
Other qualities or qualifications that we might emmerate. For example,
the sum of all mis teaching concerning love was: "Thou shalt love the
Lord thy God with all thy heart, and with all thy soul, and with all thy
Bind" (Matth. 22, 37), and "Thou shalt love thy nelghbor as thyself®
(kattn. 22, 3g).

Ohrist himself lived what He taught. He is the very picture of love.
The gospel accounts portray in Him such & burning love for sculs as could
never be equaled. Let us quickly page through John's gospel, called the
§03pel of love because of its unlqueness in showlng Christ's love, and
cite a few examples.

It was out of love for her soul that Jesus approached the Woman of
Samaria, despite the hatred and emmity between the Jews and Sameritans
(John 4, 1-43). It was out of love that Christ healed the nobleman's
son (John 4, 49-54). It was out of love that Ohrist cured the diseased
man at the pool of Bethesda on the Sabbath (John 5, 1-10). It was out
of love that Ohrist fed the hungry five thousand that were following Him
(John 6, 1-14). It was out of love that Ohrist said, "Him that cometh
to me I will in no wise cast out" (Jn. 6, 37). It was out of love to
His heavenly Father that Ohrist performed His will (Jn. 6, 38. 39;

Bunorne. Op. Oit., pp. 186 f.
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Ja. 7, 16; 9, 49). It was out of love that Christ forgave the adultercus
Woman whom the scribes and Pharisees cast down at His feet (Jn. 8, 1-11).
It was out of love that Christ gave sight to the man blind from birth
(Jn. 9, 1-7). Wnat love Ourist reveals in the parable of the Good Shep-
herd! (Jn. 10, 11-18). It was out of love that Ohrist brought Lazarus
back to 1ife again for his sisters (Jn. 11, 1-U6). And the depth of His
love as it is presented in John 15-17 cannot be summed up in humen words;
Jn. 15, 13 gives us the heart of it all, "Greater love hath no men than
this, that a man lay down his 1life for his friends." Every Christian
Ought to read and study these chapters, because they contain the Ohris-
tian's warmest comfort founded in the love of Jesus, which reached its
climax on the cross.

That the Lord now expects love in return, and expecially from those
who are to be His special servants, we see from the momentous questions
which He asked Peter as recorded in John 21. Every pastor and teacher
ought to study this chapter and learn his own lesson. Jesus asks this
great, overmastering, all-embracing question of all His servants, "Do
you love me more than you love all else? If so, then are we divinely
anointed to teach. "The best feeder is the greatest lover. The measure
of one's ability to feed his flock is the measure of one's love for the
Shepherd. No love, no teaching. No matter what equipment you may possess,
what wealth of material, what comprehension of educational processes, you
cannot touch the life of a child until you have interfused all that you
have and all that you are with an almighty love in your scul for Him, and
for his little ones." Ve must certainly agree with these words of Brum-
baugh, and also when he goes on to say that this ¥does not in any way
depreciate the value of one's leadership. There is virtue for the teacher
in knowing clearly and adequately the subjedt he is to teach. But love
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yuts fire, spirit, 1ife power, into one's knowledge. w35

As Ohrist exemplified in His 1ife what He taught concerning love,
80 we could 11.‘“ many more qualities found in Him that made Him the
_ greatest Teacher ever to trod the earth. But those that have been listed
are in my mind the qualifications of greatest importance to every Ohris-
tian pastor and teacher.

Horne lists five essential gqualities of Jesus as a World—!!sa.cher:36
le A vision that encompasses the world.

2. EKnowledge of the heart of man.

3« Mastery of the subject taught.

4. Aptness in teaching.

5. A life that embodies the teaching.

All of these are included in our 1ist, although here they are expressed
in somewhat wider terms. The second one we have not mentioned or discussed,
because in that Ohrist used His divine power to a great extent, and for
that reason could not be applied to ourselves as the others could.

This concludes the first part, which is by no means complete, but

which may serve as somewhat of & guide to contime this study.
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PART TWO
Josus in the Ast of ‘Seaching

In this part of the thesis we aim to reconstruct some of the teach-
ing situations of Jesus which 1avolve: 1) a teacher; 2) a pupil or pupils;
3) environment; this concludes all the surroundings under which the situ~
ation 1s taking place; 4) curriculum, or the subject teught; 5) aim, or
that which the teacher would accomplish by means of instruction in the
1ife of the pupil, and 6) method, or the way of the process.

The first situation which we have chosen is recoreded in John 3, 1-21.
Tople: Ohrist teaching Nicodemus the necessity of regemeration. 1. Here
We have a complete teaching situation: Teacher - Jesus; pupil - Nicodemus;
eavironment - the night scene protecting a distinguished but timid and
fearful pupil; subject matter - "the birth from above;" aim - to effect a
great change in the life of his pupil; method - conversation, including
question and answer and a remarkable concrete illustration of the working
of the Spirit, and the exhibition of surprise.

2. Here Christ utilized an occasion as it arose. Nicodemus, a
ruler among the Jews, a Fharisee, came to Jesus by night in fear of being
seen by his associates. He slips through the shadows of the streets to
the place where the great Teacher abides. EHe bastily opens and closes the
door, as it were, and smts himself from the world, and opens himself to
that great Teacher. The popular opinion of the Pharisees was against
Christ, but nevertheless Nicodemus wanted to satisfy himself as to the
true identity of this great Teacher whom he had seen and heard, and wanted
to hear more from Him. No doubt, the Master was tired from His strenmucus
day's work, nevertheless, He welcomed this opportunity rather than to

turn away this young man and ask him to come back the next day.
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3. The point of contact was established when Nicodemus addressed
Jesus and expressed his belief in Fim as a great teacher. Here is a
situation where a young man was anxious and eager to learn something.

This is a natural interest, because he himself, being a learned man in
religious matters, seemed to be greatly astonished at Christ's teaching,
because it was the direct opposite of the Fharisees' teaching. So he
comes to Jesus of his am accord to get more information. He addresses
the Master first, so no further point of contact is necessary, because
he 1s eagerly awaiting information.

4. He has the attention and interest from the start. This is showm
by the fact that he came to Jesus voluntarily, although he was taking
chances of beinz seen by his fellowmen, who, if they had known this,
would have made 1t gquite unbearable for him; then also from the fact that
he realized that not any one could do the things, and say the things that
Christ did and said except God be with him. The subject also which Jesus
discusses 1s of such interest that the Master has the involuntary attention
of the pupil, which is sustalned throughout, because He tells Nicodemus
something that seems quite impossible to t.hn human mind, yet Christ shows
him how 1t is done. After each question that Nicodemus asks, Jesus begins
with the words "verily, verily" as to impress upon him the authority with
which He speasks and to captivate his pupil's interest. And when Nicodemus
asked how these things could be, Jesus expressed his surprise that a
Fharisee didn't know this, thereby making Nicodemus very attentive to
find out what this was that he ought to know, but didn't.

-5« Jesus used the conversational methods Three times Nicodemus
addressed Jesus seeking information, and three times Jesus replied in
& most remarkable and simple manner. First He presents His teaching, e.g.,

"Except a man be born agaln, he camnot see the kingdom of God."
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But when Nicodemus doesn't understand that, He begins with a concrete
11lustration and then proceeds to the abstract.

6. Since Nicodems came to Jesus to get information about scmething
that was perplexing to him, Jesus lets him ask all the questions he wishes
and He answers them for him in such an interesting and simple manner that
1t. Seemed as though Nicodemms was soon failing for gquestions. 4nd although
the questions that he did ask were meager, they nevertheless gave Ohrist
an idea of what was bothering this man, and He made the most of this oppor-
tunity by building upon these three questions and teaching Nicodemus the
entire doctrine of spiritual regeneration.

7. There are problems at the basis of this teaching. This Pharisee,
Nicodemus, was concerned about Jesus because He performed such miracles.
And in order to get this straightened up in his mind he goes to Jesus at
night. But Jesus had a more sericus problem in mind which was to be
cleared up in the mind of Nicodemms. That was the problem of spiritual
redirth. Nicodemus, being a Pharisee, probably had also fallen into the
dead formalism of the Pharisees, and therefore knew nothing of this im-
portant requirement for entering the kingdom of heaven. But to merely
tell Nicodemus that spiritual rebirth is necessary to enter the kingdom
of heaven was not enough; that gave rise to another problem, 'How is this
possible?! And it is at this point that Christ displays Eis marvelous
mastery in teaching. He makes this spirituval truth so clear to Nicodemmus
through physical illustrations that he apparently had no more to ask Jesus.

8. Christ makes use of apperception when He passes from physical
birth to spiritual birth, yet Nicodemus did not understand fully, so Jesus
says, "Marvel not..." and then continues with apperception by referring
to the sound of the wind as it whistled through the still of the evening.
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So mysterious as 1s its coming and going, the Master then tells His pupil,
80 mysterious is the working of the Holy Spirit. And when Nicodemus asks
how all this is possible, Christ again uses apperception by going back

to the Old Testament, with which Ee kmew that Nicodems was thoroughly
8cquainted, and refers to the serpent which Moses lifted up in the wil-
derness, and from tbat leads over to His own crucifixion which will make
all this possible. Again Christ uses apperception when He refers to those
who do good as coming to the light of the world, referring to Himself as
the Light of the world, and those who do evil as remaining in (darkness.

9« Christ's wonderful i{llustrations through the use of the concreté
appear in "Except a man be born again," Ythe wind bloweth where it lis-
teth," "is Moses 1ifted up the serpent in the wilderness," "God so loved
the world that He gave His only begotten Son," "Christ, the light is come
into the world," "he that doeth truth cometh to the 1light," "Men loved
darkness rather than 1ight, because their deeds were evil."

10. Ohrist's use of contrast also appears in "That which is born of
flesh 18 flesh and that which is born of spirit is spirit," and in #This
is the condemnation, that light is come into the world, and men loved
darimess rather than light, because their deeds were evilee..o®

11. In this particular situation we do not find that Jesus demands
any special motivation or expression as He does in the following which
we shall consider. Falth is undeubtedly demanded and expected as a result
of His teaching. That His aim - to effect a great change in the 1life of
His pupll - was accomplished we can see from Jn 7, 50, for he speaks in
defense of Jesus when the other chief priests and mrisges would have
taken Him by force; also from Jn. 19, 39 where we are told that Nicodemus
brought expensive spices to embalm the body of Jesus before He was placed
into the sepulchre.




12. Perhaps the most remarksble feature about Ohrist's teaching in
this situation is the repid, logical progression and the vast amount of
Daterial which He includes in such few words, and which He presents with
unquestionsble clarity. Let us briefly reconstruct Christ's line of ‘
thought in making a difficult doctrine easy to believe.

(1) Micodemus comes to Jesus and wants to find out more about Him and His
tﬂaching-

(2) Jesus begins teaching. He tells Nicodemus that rebirth is necessary
to enter heaven.

(3) Micodemus, trizking of physical birth, doesn't understend this.

(4) Jesus tells him this birth must be of water and of the Spirit, and
that he should not be surprised at this, because 8o mysterious as
is the origin and destination of the wind, so mysterious is the
working of the Holy Spirit.-

(5) Micodemus then wonders how this is possible.

(6) oOnrist then tells him that all this is to be made possible through
His suffering and death. But to be sure tiat there will be no mis-
understanding, He first recslls to the mind of Nicodemus the instance
of Moses 1lifting up the servent in the wilderness and then showing
how the Son of Man will be raised up on a cross in a similar manner.

(7) He then goes on to show the relation between regemeration and His s
crucifixion. Through regeneration the Holy Spirit works faith in .
Ohrist and His merits in the heart of the regenerated. And through
this faith shall they who are "born again of water and of the Spirit®
enter into everlasting life. And as a concluding thought He adds
that those who are reborn will lead a sanctified life: "He that doeth
truth cometh to the 1ight, that his deeds may be made manifest, that
they are wrought in God.!

13. The striking characteristics of Jesus as a teacher, that we may
note in this instance, seem to be His great interest in this Pharisee,
one from a group that was showing hatred toward Him; the profound know-
ledge of His subject--He had a very clear impression to produce such a
clear impression--the material He chose for His lesson: How to enter into
the kingdom of heaven--the greatest problem in every man's life; the
demonstrated ability to teach, viz., the use of surrounding circumstances

to serve as illustrations, logical and precise presentation of His material.

.
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In the foregoing we tried to present a picture of how Jesus taught
& young man who came to Him eager to learn something. Now let us see
how He approached a woman who had nothing in common with Him, how He gained
her interest, instructed her, and stimlated activity.

John 4, 1.U3: Tople: How Jesus Taught the Woman of Samaria

l. Here we have again a complete teaching situation, with master—-
Jesus, pupil—the woman of Samaria, emviromment--Jacob's well as part of
1t, subject matter—-the water of life as part of it, aim—-the transform-
ing of a 1ife, method--conversational.

2. The Master utilized an occasion as it arose, though He was weary
with His journey, and it was the noon-hour, and she was a Samaritan and
@ sianful woman. There were several reasons why He might have let this
occasion slip, but not so. "There cometh a woman.®

3« He established a point of contact. She had evidently come to
draw water. "Jesus saith unto her, Give me to drink." He was thirsty;
it was a natural request.

4. He had her attention and interest from the start. He had done
an unexpected and umsual thing. He utilized "surprise power." Though
a Jew, He had spoken to a Samaritan. This attention and interest are
sustalned throughout, even increasing in concentration and intensity as
slumbering impulses are awakened.

He He used the conversational method. Seven times he addressed
her and six times she replied, the arrival of the disciples interrupting
the conversation.

6. He was here desaling with an individual, thought thereby the way
was opened to deal with tho growds of the city for two days.

7o He exemplified the principle of personal association, for a brief
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$ime, by intimate converse with a woman who was a sinner, thereby caus-
ing His disciples to marvel.

8. He asked her no question, but He answered three of her explicit
questions, as well as the deepest longing of her nature. He bui]l.t upon
her answers and made the most of them: "In that saidst thou truly.”

9 There are problems at the basis of this teaching. First, there
1s the personal problem of the woman's life. Who was more conscious of
this at first? not the woman, but Jesus. It was His object to awaken her
conscience. Then there is the theological problem, felt and stated by the
woman: Whers then shall God be worshipped? She seems to have introduced this
problem as a distraction from the personal issue, but the answer of Jesus,
"1n spirit and in truth," reopened the personal problem. Then another
important question arises, the question of the Messiah and the time of
His coming.

10. His reply conceraing the nature of worship and God is perhaps
long enough to be regarded as the mucleus of a private discourse,with a
slngle auditor.

1l. There is the use of apperception in passing from water to "liv-
ing water," yet it is clear that even so the woman did not understand |
(ve 15) There is apperception also in Jesus declaring Himself to be - |
the Messiah to one who said she knew that Messiah cometh (vv. 25, 26),
and this time she evidently understoods.

12. His use of the concrete appears in "to drink," "This water,"
"thy Imsbend," "five husbands," "This mountain," "Jerusalem," "I am He."

The concrete water of Jacob's well was used to illustrate the abstract

water of life.
13. His use of contrast appears in the difference between "this

water," after taking which one thirsts again, and His living water,
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after drinking of which one shall never thirst (vv. 13, 14). Also between
the ignorant worship of the Samaritans and the intelligent worship of the
Jews (v. 22).

14%. His use of motivation appears in the awakening first of interest
and then of conscience and finally of service. The conversation concern-
ing water awakened interest, that conceraing the husband awakened con-
sclence, that concerning true worship awakened service. She carried back
in haste to the cit;7:he waterpot she had brought forth, but thq 1iv-
ing water.

15. Jesus secured expression from this voluble, motor-minded woman,
first in words and then indeeds. He plerced the crust of her encased
conscience by a command tm'l act: "Go, call thy husband, and come hither."
A motor command which could not be executed is the profound way in which
the Master threw this precipitate will back upon itself in shame and con-
fusion. Unintelligently she said, "Sir, give me this water;" intelligently
she said: "Sir, I perceive that thou art a prophet.” From superficial
questions of curiosity.of her self-expression passes to serious concera in
personal and religious matters, and finally to-the ministry of Sychar.

16. Some striking characteristics of Jesus as a teacher appear in

this incident, such as His disregard of current conventionality in talking
with a Samaritan and a woman and a sinner (note His mmility); the absence
of false modesty; intimaté knowledge of His pupil (this we must attribute
to His omniscience); profoundest knowledge of Els subject--the nature of
God as spiritual; the demonstrated ability to teach; prophecy--"the hour
cometh;¥ and sclf assertion: "I that speak unto thee am he."

Truly our Savior proved Himself a master ia his work! How wonderful
it would be if we as His servants could meet a stranger and .in so short

a time bring about such a complete change in the person's life as Jesus
d4idl Let us learn from our Master.
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We have seen in several instances how Jesus dealt with and taught
individuals. (It might be interesting to mote here that Jesus began His
ministry by contacting and teaching chiefly individuals.) The following
1s a 1list of most of the instances in which He dealt with individuals:

Each of the Twelve (Matth. 4; John 1; Luke; and many other instances).
Nicodemus (John 3).
The Woman of Samaria (Jobn 4).
The son of the nobleman at Oapernaum (Luke 5).
The man with the spirit of an unclean devil (Iuke 4).
Peter'!s wife's mother (Luke 4).
'-;:e leper (I-ukn(a 5)e )
" the paralytic (Luke 5).
The thirty-ei.ght-yea.zs' invalid at Bethesda's pool (John 5).
The man with the withered hand (Luke 6).
The servant of the centurion in Oapernaum (Luke 7).
The son of the widow of Nain (Iuke 7).
The sinful woman who anointed Him (Iuke 7).
Simon the Fharisee (Luke 8).
Mary Magdalene (Iuke 8).
Josanna (Luke 8).
mama (Luke 8). )
dumb demoniac (Iuke 11).
The woman of the m(:ltitude who blessed the womb that bore Him (Iuke 11).
The two Gadarene demoniacs (Iuke 8).
The daughter of Jairus (Matth. 9).
The two blind men (Matth. 9).
The daughter of the Syrophoenician (Mark T).
The deaf stammerer (Mark 7).
The blind man of Bethsaida (Mark 8).
The demoniac boy (¥ark 9).
The woman taken in adultery (John 8).
The seventy sent on a mission two by two (Iuke 10).
The questioning lawyers (two - L\(:tl\:.e uktoiuljlatth- 23).
The Pherisee who dined with Him - .
One of the lawyers who felt that Jesus cast a reproach on his class (1'“1(“ n)ia)
One of the multitude who wanted Jesus to divide an inheritance for him (Luke
The bowed woman (Iuke 13).
Herod (Luke 23).
The man witk the dropsy (Luke 1U).
The ten lepers (Luke 17).
The rich young ruler (Matth. 19).
Martha (Luke 10).
Mary (ILuke 10).
Lazarus (Luke 11).
Ope bora bdlind (John 9). (et
The mother of James and John . .
The two blind men at Jericho, cne of whom was Bartimseus (Matth. 20).
Zaccheus (Iuke 19).
Calaphas (Iuke 22).
Pilate (Iuke 23).

The t]iaiaftgg tl(:g_ og:;og;)(huke 23).
mu:ong wi.:h the insu'e of blood (Matth. 10).
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The question now is whether Ohrist preferred dealing with indivi-
duals or groups. Of course, we cannot make a sharp distinction between
the two because He often reached crowds i»y means of individuals, when an
act of healing or word of teaching was done for an individual in the pre-
Sence of a crowd, e.g., through the healing of the paralytic (yuke 5),
Or the man who asked Jesus to divide an inheritance (Luke 12). The oppo-
site was also often the case. He reached individuals by means of the
crowds to whom He spoke. Some who came to scoff remained to pray; others
who came to tai:e Him went away charmed by His matchless words; e.g., the
centurion standing at the foot of the oross (Luke 24), the chief priests
and Fherisees whom the officers had sent to take Jesus (John 7).

It was during the second year of His pablic ministry, "the year
of popularity," tiat Jesus was constantly accompanied by crowds from
all parts of Palestine (Matth. li.' 23-25)« Just how large these "multitudes"
were we cannot say, but the feeding of the four thousand and the five
thousand "besides women and children," mey give us some idea. That was aperiod
when the new teacher seemed to be backed by & popular movement. But these
crowds didn't understand the true purpose and nature of His call. They
came to be healed, to see works of healing, to see the new Rabbi, to hear
His wonderful words, and even to eat of the loaves and fishes (Matth. 4, 2U;
John 6, 25. 26).

Jesus seems to have directed His work mainly towards the cities and
villages (Luke &, 1-31). "I must go also into the next towns," He would
S&y. He worked by design in the centers of pupulation, though not exclu-

8ively there. He saw cities as He saw multitudes, as He saw women, as

He saw children, as, %00, He saw individuals, Some of these cities later
he rebuked because they repented not, though mighty works had been done

in them; Bethsalda, Chorazin, Gapernaume
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At times Jesus suffered inconvenience because of the crowds. They
thronged Him, they kept Him so busy that times He and the disciples had
Rot enough leilsure to eat, they kept Eis mother and brethren from getting
at Him, they followed Him when He would try to leave them behind, they
awaited His coming on the other side of the lake, they contimed with
Him for days, they would even come to take Him to make Him a king.

Jesus was both a magter and a ministering servant of the crowds.

He had compassion on them as sheep scattered without a shepherd. He would
have them sit down by companies and would feed them. Fe ;ould gend them
away Himself after first telling His disciples where to go. He would leave
them behind unawares, and go up into the mountain to pray, or take His dis-
ciples away into a place and rest a while. He would get into a boat and
Speak to them gathered on the lake-side. He would heal the sick as many
8s came. He would speak to them the beatitudes and other wonderful words.

A mltitude was present when He healed the paralytic in the syn-

4 gogue in Capernaum, the man with the withered hand, the servant of the
centurion, and the dumb demoniac.

A multitude went with Him to Nain when the widow's son was raised,

%o the home of Jairus when his daughter was raised, and to the home of
Yartha and Mary vhen Lazerus was raised.

Jesus attended the annual religlous festivals (passover, dedica-
tion, tabernacles) of the Jews in Jerusalem where there were always crowds.
Once or twice He cleansed the Temple at such a time, as well as taught
and healed.

He freely attended festive social gatherings, as the wedding at
Cana, or the great feast made for Him in Capernaum by Matthew Levi, or
the dinner in the home of Simon the Pharisee in Bethany, or the meal with
Zaccheus. And almost always something happened 'to grant Him an occasion

to instruct a crowd.

——
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To the multitude He praised the faith of the Roman centurion,
eulogized John the Baptist, spoke the parables as a mode of selection
from the crowd, addressed the Sermon on the Mount, told them to believe
on whom God had sent, uttered the allegory on the "bread of 1life,!
Justified healing on the sabbath, extended the invitation at the feast
of the tabernacles to come unto Him and drink, and warned them against
the leaven of the Pharisees, which is hypocrisy. A very noteworthy
address to the multitudes is recorded in Iuke 14, 25-35, in which Jesus
&lves them the requirements for being onme of His disciples.

The multitudes expressed different opinions of Jesus at different
times. They were amazéd at His works, they heard His voice gladly be-
cause of their note of authority, they held that a great prophst had
arisea among them, that God had visited His people, that He had done all
things well, that it was never so seen in Israel, that the Messiah him-
8elf could not do more wonderful signs, that He was John the Baptist,
or Elijah, or Jeremiah, or one of the old prophets, or the Son of David,
that He was a Samaritan and had a devil, that He was beside Himself, that
He should be curcified.

It was alweys the multitudes that brought opposition against Him,
that sought to ensnare Him in His teaching, that sought to find fault
agalust Him, that sought to selze Him, that sought to stone Him, and
that finally put Him to death.

It was especially in that light of His struggle against mob psych-
ology invoked by His enemies, and in view of His success in affecting
greater changes in the 1lives of individuals than in those of the mul-
titudes that I draw my personal conclusion that He worked by preference

and most successfully with individuals.
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There were even occasions when Jesus didn't want the crowd with
Him while He was effecting a cure, viz., when He raised the daughter
of Jairus He only permitted His three nearest disciples and the parents
of the child to enter with Him, and even then He was scoffed by the
mourners for Hies remark "she is not dead, but slespeth."

We cannot have an exact analogy of this today, but I wonder if we
could not learn a good point in pastoral theylogy from Jesus in this
respect. In general, Jesus seemed to prefer dealing with individuals
(note, after His llyear of popularity! He again directed most of His
teaching toward individuals), and He seemed to have found greatest suc-
cess in effecting a change when He dealt with individuals. In our mod-
ern age of "jazz" and of luring temptations, the pastors are having fre-
quent trouble with some of their young peo;l)le dancing and giving way to
other temptations. By no means do we wish to lower the importance of
preaching, but how much more effective would the pastor's admonition be
1f he would approach individuals privately rather than to try to bring
about a complete change by comstantly preaching against such evils.
Here we must keep in mind that persomal contact, which Jesus took ad-
vantage of whenever possible, 1s a very important factor in teaching.
This ought to be also observed more when dealing with lodge members,
negligent church attenders and thosegnerally lax in their Christianity
rather than to preach about them when they perhaps are not present at all.

In spite of the fact that dealing with individuals or small groups
would be ideal and would often prove more successful, we nevertheless,
as ministers, must deal mostly with crowds. Let us, therefore, again
observe the Master to see how cleverly He does it. Let us choose

Matth. 19, 23-33 - 20, 1-16:

Topic: Jesus Teaches His Disciples the Difficulty for a Rich Man to
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Enter into Heaven

l. Here we have a complete, friendly situation in which Jesus, the
master, teaches His disciples, the punils, under the entiromment of a
practical demonstration in the case of the rich young ruler, how diffi-
cult it is for a rich person to get to heaven, subject matter, to sub-
Very a desire for wealth among Eis disciples, aim. This He does in a
gonversational method.

2. Here Jesus used an occasion to its best advantage. Just in
the preceding verses (16-22) Jesus told the rich young ruler, uvon his
request, what he must do in order to get to heaven. Jesus, in reply to
his request, recites the second table of the commandments and tells him
that he must leep these in order to get to heaven. This the young man
8ald he had done. Then Jesus gives him the first table of the law which
demands man to love God above all things. This the young ruler couldn't
do, because that meant that he would have to part with all his wealth
which his love for money would not permit.

3. A4s Jesus and the disciples now beheld the young man as he
departed sorrowing, Jesus not only has the occasion given Him, but has
the point of contact established (which, by the way, was always very
easy or seldom necessary in the case of the disciples because they were
always with Him), and has already their attention and interest so that
He can immediately make the application.

This is very characteristic of Jesus' teaching. So often our Mas-
ter made an application of what the people had just seen take place to
their own lives; He used every possible situation to teach. How much
more successful would the work of‘my of our pastors and teachers be if

they would learn by their laster's example in this respect |

l.l__- —
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k. The Lord mekes the application very brief but clear in an
ordizary conversational method. This is also an important point for
the minister to observe. Speak to the people as though it were a heart
to heart talic, which all of the pestor's teaching should be, and not
merely a matter of speaking so many mimutes, regardless of the tome or
manner in which this is done, and then finished. That is talking and
Dot teaching. The conversational method of teaching and of delivery
in sermons will always be the easiest way, as far as delivery is con-
cérned, in gailning and retalning the involuntary interest of the listeners.

5. This is an instance in which the Lord dealt with an individual,
but made the application of the lesson to the dgrowd. His lesson to the
young man seemed to have had no effect, so He took advantage of the
Opportunity to bring this same lesson into the lives of a group of people.
He wants this group, His disciples, to benefit by the mistake of this one
man,

6. 43 the young man turned from Jesus, Jesus remarked to His dis-
ciples the great difficulty the rich would have in entering heaven. He
malss this 50 impressive with the vivid illustration of the camel pass-—
ing through the eye of a needle that a new question came up among the
disciples, "who then c@n be saved?” Note, this is the point we wish
to make; J'elus-d.oeﬂ not want any doubt in the mind of His hearers, so
He immediately answers their question. And here we may just in passing
note His answer. He answers them directly, not reprimanding them for
not knowing as He usually answered the Pbarisees. But His first answer
with men this is impossible, tut with God all things are possible’ did
not satisfy them altogether. This He may have done intentionally to
86e whether their interest in this went any farther with respect to
themselves. Then Peter, as usual the spokesman for the disciples,

L ']
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6xpresses their inquisitiveness as to what they will receive for for-
Saking all and following Him..  Again Jesus answers, and indeed He glves
them an answer to end all questions on this subject.

It is quite interesting in studylng Jesus' teaching methods to note
that much and verhaps most of His teaching 1s developed in answers to
eertain questions from His followers. FHow different from all too many
of our present teachers who think it is the teacher's job to ask gques-
tlons and the pupils! to answer them! What great oprortunities open up
for the teacher by letting the pupils, or hearers, ask the questions is
shown to us by our Master.

7. There are certain problems at the basis of this teaching. Tirst,
there is the problem of who will be saved if it is so difficult for a rich
man to enter heaven. This Jesus answers in such a general way so as to
call up ancther problem, whether they will be rewarded, and how, for for-
saking everything and following Jesus.

Would that the Lord's servants had this abllity to call up one
problem after another in the minds of their hearers | This makes for
involuntary attention and productive reasoning.

8. There is the use of apperception in passing from a camel pass-
ing through the eye of a needle to a rich man entering heaven. Then
there is apperception throughout the parable c.::!' the laborers in the vine-
yard in showing how the last shall be first and the first last. Apper-
ception as we find it here, however, is no_t as we find it in the case of
Nicodemus or the woman of ‘Samaria, because there they hear and see
that from which a comparison is made. Here Jesus builds up an illus-
tration or comparison from<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>