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INTRODUCTION

In the closing moments of the year 1938 there was held in
ladras, India, a meeting of the International Missionary Conference,
This gathering was not e mere Conference. It was the official meet-
ing of the International Missionary Council., The International Mis-
sionary Council is an interdenominational body, The delegates who
attended the sessions at this conference were not the representatives
of their respective church bodies, They were appointed by the con-
stituent bodies of the International Missionary Council,

Just what is the Internmational iissionary Council}

"It is the body which weaves together for united thinking, plen-
ning and action the variocus Natlonal Christian Councils through-
out the world, ind these in turn ere the creatures and servants
of the church,"

There are thirty-four bodies that belong to the Internmational
Missionary Council, These bodies are of two kinds, first, the Nat-
ional Christian Councils in the various countries of Asia, Africa,
COceania, and latin America, representing the churches and missions
in each area. In the second place, there are the national mission-
ery organizations in the countries that send out missionaries,

Amomg these ere the Foreign liissions Conference of America, the Con-
ference of Kissionary Societies in Great Britain and Ireland, and the
Cerman Evangelical NMissionery Conference. In the latter class, the
constituent elements are not churches, but missionary agencies such
s missionary boards and committees. '

Officérs of the International Missionary Council are elected

for a period of ten years. The following officers were elected at

Vedras. Dre. John R, Mott, of New York City, a Methodist laymen,

IRel;grious Digest, v. 8, 42, pe 57
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. was re-elected chalrmen of the International Eissionary Council.

8ix vice-chairmen were elected: Bishop James C. Beker, of San Fran-
cisco (Methodist); the Bishop of Winchester, England; the Bishop of
Dornakel, India; the Baroness van Boetzelaer ven Dubbeldam, of Hole
land; Miss Yi-Feng Wu, Nanking, Chinaj; and Dr. Knut B. Westman, of
Swedene Dr. Ae L. Warnshuis, of New York, and the Rev, William Patonm,
of London, were re-elected secretarics; and the Misses D. D. Gibson,
of Lond, D. Hs Standley, of London, and Esther B. Strong, of lew York
were re-elected assistant secretaries. S. Frederick Telleen, of New
York, was elected treasurer. Dre. Js lerle Davis wes re-elected dir-
ector of the Department of Soclal and Economic Research, his office
being located in New York. ;

The meeting et Madras was not the first meeting of the Inter=-
national lMissionary Council. As early as 1910 there was a meeting
of the World lMissionary Conference in Edinburgh where cooperation
end unity between churches was discussed. The next great meeting of
this body was held at Jerusalem in the year 1928, This conference
was much smaller than the ome at ladras, and here the older churches,
i.e., the sending churches were predominant among the representa-
tives. Besides these two meetings of the International ¥issionary
Council, there were two ecumenical meetings held in the year pre-
vious to the Madras meeting, in 1937, These were the World Con-
ference on Life end Work at (xford, and the World Conference on
Faithf end Order at Edinburgh. The lMedras meeting was followed by
the World Conference of Christian Youth Movements at Amsterdam in
the year 1939,

The meeting of the International Missionary Council with which

we are primarily interested was held in Yadras, India. The meeting
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had been originally scheduled for Hangchow, China. However, war
conditions in China caused the leaders to transfer the meeting to
Indie. The plenning for this Conference was done three yeers before
the meeting actually tock place. During these three years, extensive
preparations were made. This extensive and stimulating work which
was dore in advance was one of the most productive features of amy
conference. ihen the meeting then opened, the delegates had alrecady
thought through their respective topics and were more ready to discuss
then intelligently,.

The place in which the meeting of the International Missionary
Council was held added much to the atmosphere and the spirit of the
meetinge In the first plece, the land of India itself seemed to be
the ideal country in which to hold such a meeting. 1In that land there
is to be witnessed a great deal of the beeuty, the grandeur, and the
majesty of the work of God in nature, Indis is a land of traditiom,
It is the home of ome-fifth of the population of the worlds Christ-
ianity is e religion which is not foreign to India. It ranks there
g8 one of four or five of the oldest of the meny feiths which are to
be found there. '

Just outside of Madras, in this country, there is to be found in
the village of Tembarem the campus of the Hadras Christian College,
where the meeting took place. "The buildings of the Madras Christian
College provided an absolutely ideel setting for such a gathering.
The Central Assembly Hall, the administrative and teaching blocks
offered completely adequate accomodation for all the meetings and all
the demands for offices, while the three halls--St. Thomas, Selaiyur
and Heber will mow be remembered gratefully to the ends of the earth--

gave every delegate a room to him or herself, and the whole great

e e T —

R T—

S L P Tp——




- 4 -

block of buildings with trees and open spaces wrapped the Veeting
round in an etmosphere of beeuty and peacefulness.“z

The method by which the mseting did its work can be stated simply.
The central thems of the Conference was the upbuilding of the younger
churches into the historic, universal Christien community. The things
that were discussed at the meetiny covered e wide range, but they may
be sumred uvp into five grand divisions:

(1) The Faith By Which The Church Lives (two sections)

(2) The Witness of the Church (four sections)

(3) The Immer Life of the Church (five sections)

(4) The Enviromnment of the Church (four sections)

(5) Cooperation and Unity (one section)

From this it willl be secen that the whole conference was divided
into sixteen sections. ihen each delegate arrived, he or she was
assié;ned 4o a certain section for the first week, and to another secc-
tion for the second week, Each Section held three daily sessions,
listening to the reports from man- fields, discussing them, and then
issuing findings. The discussion tock place during the first four
deys of the week, and the final two days were used in considering
the reports of their respective drafting committees, amending them
where necesserys Three full days of the closing week were spent
by the entire conference in four daily plenary sessions, considering,
discussing, and amending the reports of all sections. The reports
of all sections have been edited by an editorial committee and printed

in a book of 160 pages, entitled, The World Mission of the (.‘,hu:'tsh.3

The evenings were used partly for addresses on certain outstand-

ing themes of faith, partly for meetings of special groups., Some

2 nternational Review of liissions, v. 28, 110, p. 163
SChristondom, Ve 4, 2. De 189
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of the latter were regional--delegates from certain parts of the

globe bending themselves together to discuss topics especially related

to their respective countries, or topical, such as discussions on

Christien unity, or special problems rolating to the urban or rursl -

arcass

As can be readily seen from this, the conference worked hard,
perhaps harder than it should, 28 many of the delegates themselves
have stated. There was no timo on the schedule for recreation, for
meetings of variocus church bodies, for chats with friends from whom
one had long been separatede In fact, in the minds of most of the
critics of the conference, there was not sufficlent time for the
delegates to do the work itself which had been allotted to them.
Mad there been more time for pleonary discussion of the findings and
reporte of the various sections, many delegates, who had not been in
the sections which prepared particular reports, would have been able
to make valuable contributions,

"The plenery sessions of the conference were so limited in
time that they did not bring that wholesome and indispensable
clash of ideas to enable us to discover the fundamental
urges of e conference and the unifying and inspiring force
thet determines its energizing influence.e.ess Tambarem,
however, teaches that this technique cannot yleld its due
results unless we taeke at least three or four full weeks
for such a ga.f:heari.ng."4

Another thing that we mizht discuss in introduetiocn is the

joint worship that tock place on the Sundays and the first daye.
The day prior to the meeting was designated as Quiet Daye.

"Crowded though our program was, and eager though we all
were to plunge into it, we paused for one full day, under
the unerring end loving guldance of the Bishop of Darnakal,
Professor Farmer, and Bishop Henry Hobson, to becoms

attuned to the speaking of God whom h%s sheep always know,
for o stranger they will not follow."

4

Religious Dlgeat, Ve 8, 44, Pe 22«

tendom, Ve 4, 2, pe 195.
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The two Sundays were days on which all discussion was abandoned,.
On each of these Sundays Toly Cormmunion was celebrated, on the first
Sundey the rite of the Reformed and Free churches being used, and on
the second, Christmas Day, the rite of the Anglican Church. To each
of these services the whole body of delegates was invited, and all did
attend, never bothering about the fact that they were not united in
the doctrine of the Lord's Supper. After these communion services,
inspirational addresses were held, the speakers addressing the audience

on The Imner Life of the Church and Winning the World for Christ.

Fachk morning, before the sessions began, there was a short period of
united devotion,

"The wariety of devotional troditions represented by those
who conducted our prayer was an enrichment to all, and it
proved pessible, in spite of the press of daily duty grow-
ing steadily greater as the days went by, to surround that
meeting with a zone of quiet, not only of physical silence
of the buildings but of withdrawness in the spirits of the
worshippers."

6internstionsl Review of Nissioms, v. 28, 110, p. 165,
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PARTICIPANTS

The Tambaram Meeting was geographlically the most widely rep-
resentative Christian gathering ever helde The exsect mumber of
countries represented is still a matter of debate. But if lands such
as Java and Sumatra are counted separately, and not lumped together
as the Netherland Indies, end if the countries of latin Americe and
Africe are dealt with sirilarly, then it can be said that sixty-nine
arens were repreaentéd at the Tambaram Veeting.

"Teke Africe as an illustration: For the first time in its

history all parts of this vast continent were represented

at a world conference, delegates being present from Sierrs

Leone, Liberia, ¥igeria, the Gold Coast, the Ivory Coast,

French West Africa, French Equatoriel Africea, the Belgian

Congo, Angola (Portuguecse West Africa), the area of the

former German colonies of Southwest Africa, the Union of

South Africa, both Bantu and European, Southern Rhodesia,

Northern Rhodesia, Portuguese East Africa, Nyasaland, 7

Tanganyike, Kenya, Uganda, the Egyptian Sudan, and Egypt.”

This fact is made all the more remarkable since the meeting of
the International Missionary Council wes not held on African, but
on Asiatic Bsoil, Asia, the hcome continent was also well represented.
Almost every country into which Frotestant missionaries have gone
sent delegates: Japan, Korea, lManchuria, China, Hongkong, Siam,
Velaye, Burme, India, Ceylon, Arabia, Palestine, Syria, Iraq, Turkey,
Iran, Turkestan, It was the first tive in their history that tThe
Letin North, Central, and South American countries were officially
represented in a World Christian gethering. WNotable delegations were
sent from the Philippines, the Netherlands Indies, and the islands
of the Southern Pacific, FEvery land on the continent of Europe which
sends out Protestant missionaries, as well as all the English speak-

ing countries of the world were ably represented, Among the natioms

Tchristendom, v. IV, 2, pe 184f.
PRITZILAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO,
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not represented, from which in normal times delegates might have been
oxpected, were Spain end ITtaly.

"It may be questioned, therefore, whether under any other

auspices or for any other purpose, there has been a
gathering attended by representatives of so many parts
of the world."® _

The total number of persomns that attended the Tambaram lMeeting
was four hundred and seventy-one, Nearly all of these had been
appointed by the International ¥issionary Council officially. These
471 persons hailed from somewhat more than a hundred differemnt church
bodies, representing nearly all of the non-Roman denominaticnal fem=
iliess The national delegations, in the strictest sense, amounted to
a total of 377 delegates. It had been decided by the officers of
the Council that there should be present, if possible, a greater, or
at least an equal, mumber of delegates from the younger churches.

Tho comitfaa caerried out the mandates of the officers successfully
in having 191 of the 377 delegates come from the lands of the jounger
churches. As before stated, these delegates did not represent the
church body in which they were leboring, but the committee or organ-
ization which had sent them to do mission work. For instance, a
Baptist missionary attending the conference as a delegate did not
represent the Baptist church, but that group which was supporting
him ir the fields Of those cominz from the lands of the younger
churches, ninety-four were missionaries who had been laboring in

the field, and ninety-two wers members of the boards which had sent
them oute The remainder of the 377, 186 in number, were nationals
of the sending countries. ‘

To this number of 377 there were added special eo\-opted delegates

who hed been invited to attend the conference because "\).f‘ their expert

\

\

80ps cit., ve IV, 2, pe 185, |
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knowledge in the various fields of activity which they had mede a
perticuler study. Thore were also fraternal delegates present, men
who belonged to other ecumenical bodles, such as the bodies of Faith
and Crder, Life and Work, World Alliance for International Friend-
ship Through the Cﬁurchss, the World's Committee, Y.leCols, YeWeCols,
the World Student Chfiatian Federation, theWorld Sunday School Assoc-
iation, the World Christian Endeavor Union, and the Provisional Com=
mittee of the World Council of Churches,

Cne of the points that the loaders deplcred concerning the attend-
ance at the conference was thé relatively smell number of laymen pres-
ents This lack was partly attributed to the time of the year in which
the conference was held.- In the opinion of the leasders, it was most
unfortunate that certaiﬁ problems of world mission could not have been B
solved with the collsboration of leading laymsnt, Another lack which
the leaders felt seriously wes the absence of women who have played !
influential parts in the missionary enterprise,

The meeting at ¥adres was intended to have a great practical
importe

"while the Oxford and Edinburzh Conferences brought together

a larger number of ecclesisstical scholars, the Tembaram
¥eeting had represented in its membership more knowledge

and experilence in the actual work of the Christian Church
throughout the world than has ever before been assembled.

u9 ,
The intellectual level of the Madras Conference was considerably
lower than thet of its predecessors. It was ﬁot an assembly of theo-
logiens, or dogmaticlans. The younger churchaS were represented on
an equal‘leval with thé elder churches. This was true not only as
regards their respective numbers, but also as regardaatheir init-

jative, leadership, and participation, \ :

%p. cite, v. IV, 2, pe 186.
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"It may be well worthwhile to add, though it may seem
1mpert1nent that the delegations from the younger churches
were in every cese well worthy of their place and that
there was no filling up of numbers for the sake of appear-
ance. Indeed, the mein impres:ion left on many of the
Vestern delegates, especially on those of them who had
relatively slight contact with the younger churches,
was the reality of the church life, depth of convietion,
and keenneai witness of these younger brethren in
the Faith."

Because the foreign mission boards of most of the ILuthersn bodies
in fmerica participate in the work of the Foreign Hiasiona. Conference
of North America, two Lutherans were appointed from the United States
to attend the Yadras Conference. These were ¥rse. A. 0. Sardeson, of
Chicago, and Abdel Ross Wentz, professor of theology at Gettysburgh
Iutheran Theological Seminary, Gettysburgh, Pennsylvania. In additicn
to these two, more than forty of the delegates of the Conference, or
aebout one-tenth of the gathering of 472 delegates, were lutherans,
The United Lutheran Church in fmerica hed two other members besides
the aforementioned present at the meeting. These were the Rev, P, P.
fnspach, DeDe, of Tsingtao, China, and the Reve Je ROy Strock, DeDs,
of Guntur, India., Dr. Anspach is the president of the United Lutheran
Church in China, end Dr. Strock attended the meeting as a member of
the business staff of the Conference, The latter is the Principal
of Andhra Christlan College, and he served the conference ir the
capacity of secretary of finanece, The Swedish bishop of Tranguebar
in South India, the Rt., Rev. Johannes Sandegren, D,Ds, was prominent
in the work of the conference, serving as chairman of one of the sec-~
tions, and as leader of one of the devotions, The Reve Dre. Re B.
Venikem, secretary of the National Christian Council of India, Burma,
and Celon, had much to do with the program and with other arrange=-

ments. Prof, Wentz, of the Gettysburgh Seminary, was assigned to

. 101, ternational Review of Lissions, v. 28, 110, p. 162.
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the platform address on "The New Testement Conception of the Church.”
Other Lutherens who attended the conference came from India, China,
Jepan, Turkesten, Palestine, Africa, Madagascar, Germany, Sweden,

Denmark, Norway, and latvia. Twice during the conference, the Luth-

erans held group meetings of their own.n

A paper on the Madras Conference would hardly be complete without
short blographical sketches of the men who were its leaders., Dre. Jokn
Re Mott, as presiding officer of the Tambaram leeting, has been presi-
dent of the International Wiesionary Council since 1921, Fe hass been
an official of the Y.M«C.A., Goeneral Secretary of the World Student
Christian Federation, and Chairmsn of the Institute of Social and
Religions Researche Besides this, he is the author of a long series
of books, Tenry Pitney Van Dusen was an outstanding leader of the
¥ndras Conference. He has been Professor of Systematic Theology in
Union Theological Seminary since 1935, He was ordaoined to the Fres=
byterian ministry in 1924, is a trustee of Princeton University, and

is o member of the Editorial Beard of Religion in Life. He has recently

become chairman of the cormission %o carry on ecumenical studies in

the field of lLife and Work in preparation for the 1941 meeting of the
viorld Council of Churches, DIre T. C. Chao, aﬁother outstanding Pro-
fessor of the Philosophy of Religion in Yenching University, Peiping, and
Dean of the School of Religion in Yenching University, is an active
member of the Madras Conference. Dre Chao iz a Mr of the Nethodist
Episcopal Church South, and is widely honored for his great services

in the training of a Christian ministry in China.lz :

The Rev. Herbert I, Farmer, D.D., took a leading share of the work

llLutherm Church Quarterly, V. 12, 3, ps 243,
12Ghristendom, V. 1V, 2, pEZ. 110,
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of the section on The Faith by ¥hich the Church Lives. He 1s Profes-

sor of Systematlic Theology at Westminster College, Cambridge, and was
a prominent figure at the Cxford Conference on Church, Community and
States The Reve Archibeld C. Cralg, DeD., 16 the chaplain to the
University of (:—laeig_r,o:m*.]'3 The Reve Hubert Cunliffe-Jones, BeDe,
Relitt., was a member of the group which discussed at Madres the

Neture end Function of the Churche He is Professor of the Philosophy

cf Rellgion, Systematic Theology and Christian Soecial Philosophy in
the Yorkshire United Independent College at Bradford.14

Among the co-opted membere and prominent in the Committee of
the Imtornational Mission Council is Profe K. S. latourette, of Yale
Divinity School. He is also & wmember of the Board of Managers of
the Americen Baptist Foreign Mission Scocietys One of the most dis-
“inpuished missionaries et the conference was Dre. Karl Reichelt, a |
FYorwegien scholar, and founder of e Christian monastery in China,
This is a Christian and not e Catholic order. The man is a spec-
ialist in the field of Buddhism. ¥When the Puddhist monks make the
rounds of the monesteries, they come 4o his and are instructed in the
Christian doctrine by a man who has made a thorough study of their
religion.ls Also present at the ledras leeting was Kagawa, of Ja.p.o.n.
who addressed the acsembly one evening on the topic, "Redemption
Through the Blood of Jesuse" Dre Paul W. Farrison, a medical mis=-
sionary in Arabia wes there to report that he could count the converts
16

from Mohammedenism upon the fingers of his hands and wes still hopeful.

It was perhaps the de].ege.tion from Africe that caused most of

lsInternational Review of lissions, V. 28, 110, p. 302.
g5, oit., V. 23, 110, p. =

157atchman Exeminer, Ve 27, 4, ps 90fe -

160p. cit., V. 27, 3, P 67
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the Indo-Europeans to wondere They sat and spoke freely without any

sense of embarressment in the presence of learmed scholars. One of

them was & woman who wore a handkerchief abcut her kead in humblé

fashion, but who spcke words of good sense out of genuire Christien

experiornices These delegates could not have been far removed from the

primitive life of the bush, yet here they were at = world conference

of the Tnternational Wissionary Council.r’

170p, cite, Ve 27, 4, Pe 90. -
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"iie are four hundred seventy delegates gathered from seventy
nations and from many nations of the earth to consider how
we may make better known to the world the love of the
eternal God as he has revealed himself in Jesus christ."la

Thus did Dr. John R. Mott state the purpose of the International

issionary Council in the address, A lessage To All Peoples, made at

the meeting of that Council in Vadras,

There were, however, in the minds of the various delegates who
attended, a large and varied amount of purposes for which the meet-
ing should be held. Neny things had happened in the world. since the
last meeting in Jerusalem in 1928, The far Fast had been flung into
confusion, tumult, and agony by the terrible war of aggression on
the pert of the Japanese, and no one could say when this war would
cease, or how long it would be before reconstruction could be begun.
In India a brighter note has been struck by the signs of growing con-
fidence between the Indian ministers and the British governors. But
with the Tndians making rapid advances to take over the resconsibil-
ity of government themselves, who will be eble to say what new diffi-
culties the new regime will cause for Christian work.

In the Near East there have been further developments in the con-
fliet between the Islamic order and the ne-c;iar ideas of nationalism,
The open sore of the Areb--Jew hostilities--is still open and chafinge
The outrages of the Jew in Europe makes the problem of seeking a home
for the Jew still more urgents In Africa, sSecularism in edueation is

threatening the schools in the British territories. The church is

180p, sit., V. 27, 5, p. 119.
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having trouble with racial problems, The lands of Africa are fast
becoming the pawns with which the Europesn powers ere playing.lg

In Burope there is a universal preoccupation with war--the defences
azainst it and the preparations for it. Dictators are terrorizing
the continent. America is still in the doldrums of the depression,
and the efforts of man are being almost universally turned toward
relieving this situation, than toward the activities of the church,

The delegates were eware that the anclent pestilences which
destroy mankind are abroad with virulence which is almost unparalled
in the history of mankinds War 1s casting a shadow upon most of the
humen rece. Race hatred has been stimulated. Greed is rampant and
dominates the lives of many. - All these evils bear the mark of having
been menufactured by men himself, e live in a chaos which men him-
self has made.zo

In the eyes of many of the delegates, it wes the purpose of the
¥edras Conference to allay in a measure the havoc that these evils
have createde Dre A. C. Craig wrote the following:

"As we left behind us the clouds of Europe and neared the

shores of India, two questions preoccupied me: would there

be given at Tambaram an: convincing sign that the church

of Christ can prevent the collaps of civilization] Did

there perhaps await us great experiences such as might

irradiate the second chapter of Acts with unguessed meanings

and launch us into nmew life with God? These were natural

questions umder the circumstances. %hat could be more

natural for cne coming out of political Europe in the

autumm of 1938 than to look for some sign or promise of

effective public righteocusness? Or what could be more

natural for one coming out of ecclesiastical Europe ﬁnn

to long for cloven tongues and a taste of Pentecost?

Dre EKe Se Latourette, one of the co-opted members of the con=-
ference, is also of the opinion that it is the business of the church

to promote peace in the world, He points to the fact that the central

191, ternational Review of Missioms, V. 27, 106, p. 155
207atohman Examiner, Ve 27, 5, Pe 119
21Tnternational Review of Kissions, V. 28, 110, pe. 185.
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figure of the Christlan religion is the Prince of Feace. When Christ
was born, the angels proclaimed peace to earth in the heaveidy anthem
with which they pralsed the newborn Babe. In the beatitudes there
is embedded praise for the peacemakers. The standard prayer of the
church conditions forgiveness of God upon the forgiveness by those
who use the prayer to those who have done them wrong. Can we look
to the Christian Church as a means of deliverance from this world-
wide doom? What is the Christian church contributing to the curbing
of war and to the just solutions of disputes between nations? wWhat
can Christians do beyond that which they already are doing which
might reduce the frequency of wer? Are we who call curselves Chris-
tiens justified in regarding our faith as a road to peace? IMany
people say that Christ is the wey to peace, Still more are turning
to the church, awaiting hopefully for some action on the part of the
church to allay present political evils, .Are these people foredcomed
to disillusiomment or is their expectation warranted?22 Such are the
questions which Dr. Latourette asks as he rethinks:the objectives
which should have been reached, to his thihking, at Medras.

The need to counteract spiritusl evils was also aemong the
objectives of the leeting of the Tntermational Missionary Counecil
at Yadras., Spiritual challenges spring up both from the world and
from within the church. Races who havel lived in the backwoods for
almost the entire span of their life are suddenly being confronted
with the complexities of civilizatione. The West, as well as the East,
ijs confronted with a non-Christian worlde There is a wide-sSpread
disintegration of morals and authority. The church may be confronted

with the probability of fighting the battle of religious liberty

22‘92.‘ oit.' v. 28. 111’ P. 347f.
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over againe Within the church there is the problem of keeping the
half-converted younger churches from becoming diluted with super-
stition end pazanisme New ideas and ettitudes are cutting at the
roots of missionary work because they are cutting at the roots of
Christianity :ltaelf.zs
leaders who are supposed to have certain discerning powers rec-
ognize the fact that this is the end of an era, and that there lies
ahesd the davm of an age which may transcend everything that we have
already lived throughes But they also recognize this time es e moment
of grave peril, Ancient and modern pagenisms are threatening the
life of the spirit both in the East end in the West. Pseudo-religions
have arisen creating new problems. Never before have there been
more sinister chaellenges to the allegiance .of men.24
It is not surprising therefore, that the leaders of the Chris-
tian forces in the world felt that it was time for another world con-
sultation. Revivals of pagan religions made them take a step towards
fundamentalism agains They realized that the evils existing in the
world heve been man-made, and that there is no man who is aeble to
sove mankind., From this pessimism men is rescued by the fact that
he kmows that there 1s One who does not suffer defeat, They view
God, not as a remote and cereless deity, but as a kind end loving
Father who is concernmed about his children.
"'We who have looked at God through Christ, His Messenger,
His Son, torn with suffering on the cross on which only
his love for men has placed him, have a tragic but trans-
figuring affect upon insight into the richness and reality
of God's passion for his owneses It 18 clear that only
God can save the peoples, and that God and the Father of

our Lord Jesus Christ not only can, but will, It must
become clearer to us all, however, that the instruments

23Religious Digest, V. 8, 42, p. 60.

24Tnternational Review of Missions, V. 27, 107, p. 313,
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he demands are not men and women of ideals as such,
but those who constently in prayer end worship verify
those ideals before his august wil'%‘g-verify and improve
and never cease to re-verify them.

In order to meet the challenges that confront the church, both
from within eand without, it wes also one of the purposes of the con-
ference to foster cooperation end unity between churches and denom-
ingtions, Younger and Older Churches should be brought into closer
contact. Various denominations should strive ever to work together
in closer unity. The governing purpose of the Madras tecting was to
arrive, if possible, et a common mind, to see where the leaders of
the various organizations were ready end willing to proceed together,
Throughout the conference there could be constantly heard volces
pleading for unity, Especially the younger churches came out with an
appeal for organic union--but they did not state exactly what they
meant by the term. It seems that most of the delegates were expect-
ing ufxity to flow out of fellowship, and from- this unity of fellow-
ship, they expected some kind of organizational expression,

A broad statement of the purposes of the Madras Meeting may be

taken from the Message to All Peoples from the ¥adras Conference,

which closes with this paragraph:

"fe call upon our fellow Christians throughout the world to
join us in a new dedicetions Surely God is summoning us

in these times to let go our self-sufficiency, to frequent
his altars, to learn of him, and to make known his ways in
all the relationships of life. To meke him knmown in the
state involves lebor for the establishment of justice
among all the people. 1In the world of commerce it involves
the ending of competition for private gain and the begine
ning of emulation for the public good. Everywhere it
involves self-saorificial service, God grant to his church
to take the story of his love to all mankind, until that
love surround the earth, binding the natioms, the races,
the classes into a community of sympathy forzgne another
undergirded by a deathless faith in Christ,”

zai'fatchnan Examiner, V. 27, 5, p. 120,
260p. IE 8 Ve 25. » p. 120.

ClUae
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The stated purposss for the Yadras Keeting were far from what
would have been expected as the objectives of a conference designed
to further the cause of Christians misaions. In the first place,
the thing which they ere most concerned about is the condition of
the political world, ’hat can be done to avert war? What can be
done to promote peace? What can be dons to raise the social level
of the people? Will the Christimn religion, or the Christian church
be able to do anything about these evils?

tne carmot help but think of the week faith of the disciples
at the time of Christ, of the secular hopes of the Jews concerning
the Vessiahe The disciples were concerned about who would have the
position of honor in the kingdom of Christ. The Jews hoped that the
Vessiah would establish an eerthly kingdom, would restore the nation
of the Jews to the supremacy which they once had in the worlde Christ
continually hed to tell those people differently. He told the mother
of the sons of Zebedee that they could have the honor that they desired
if they were able to drink the cup that he dramk, FHe told Pilate that
his kingdom wes not of this world. Therefeore, the church, His Church,
should also not be of this worlde The Church has but ome purpose,
end that is to save souls, to meke disciples of all mations, Cf
course, the church can indirectly promote the cause of peace, and
raise the morals of people by first indoctrinating them in the Chris-
tian religion, causing them to lead upright lives. But as long as
gin is in this world, there will also be political and moral evile.
And the only way open to the church to ettack these evils is through
the Christienization of the individual.

A criticism of the purpose to attain unity in the church will be

given when the section on Cooperation end Unity is discussed. Suffice
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it to say here that the union that they tried to effect at ladras
was merely outward, externals That is not the way to solve the prob=-
lem of unitye. Before there can be any semblance of outward unity,

there must be harmony of doctrine,



- 2] -
PREPARATION

As before stated, the Madras leeting had been plammed for three
years before the Conference actually tock place. Their plans called
for a general survey of the entire field of mission work as it wes
being carried on in the world todey. As a result, two statistical
reports were made, both being edited by Dr. J. I. Parker. The names

of these two works are: A Directory of VWorld Missions, and An Inter-

pretive Statistical Survey. These two books give, insofar as this

was possible in the limited time in which they were written, a de=-
tailed account of where missions are being carried on, what bodies
are carrying on this work, and what numerical extent they have so far
attained.

By far the most important preparatory work for the lfadres Con-
ference, however, is the book written by Dre Hendrik Ereemer, A Chris-

tian Message in a Non-Christian Worlde In the general plan of the

conference, this work has its place under the second theme, The it-

ness of the Church. What the committee expected from it was that it

ghould "state the fundamental position of the Christisn Church as a
witness-bearing body in the meoderr world, relating this to different
conflicting views of the ettitude to be taken by Christiens towards
other faiths, and dealing in detail with the evangelistio approach
- the great non-Christian faiths.2?

This book wes circulated among all the delegates of the Con-
ference in advance, to be digested and thoroughly studied that it
might form e background for the meeting and a basis upoﬁ; which the

\

1

discussicn might center. \

3"(:ﬁnutes of the Ad Interim Committee of the Intarnatioml
¥issionary Council, 0ld Jordans, 1936.) ,
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The first section of the book is devoted to a discussion of
the world such es it i1s todaye-a world in transition., Dr. Kraemer
divides the world into the West and the East. He sees the West
wallowing ebout in relativism, in pseudo-absolutes.

"The cutstanding characteristic of our time is the complete
diseppearance of all absolutes, end the victorious but
dreadful dominion of the spirit and attitude of relativism,
This is not contradicted by the stupendous fact that man-
kind is literally wallowing in pseudo-absolutes; rather
the reverse is the case, Relligion, morality, systems of
life, standards, spiritual values, normative principles,
social orders are all divested of any abaolute character
or significenceesess Only o small portion of modern men
who have looked into the abyss of consistent relativism
awaken to the fact thaet the place to which they are destined
to look is heaven, and that heaven is not closed."28

The secularism of the world of the West, the spiritual and social
revolutions that are taking plece, all these factors point to the
truth that "the Christian Church, religiously speaking, in the West
as well as in the East, is standing in 2 pazan, non-Christian world,
and hes agein to comsider the whole world its mission field, not
in the rhetorical but in the literal sense of the word,"2%

The crisis which is taking place in the East is the direct result
of the penetration of the West into the East, This penetration has
caused a destruction of the old manners and customs, of the old way
of 1life, and it has started on the other hand a reconstruection of
their civiligation, It cannot be denied that the mseting of the
religions of the East with the thought systems of the West will have
s great effect on the missionary work that is bYeing carried om in
the Easte

"Summing up, we may be justified in comcluding that the

Christian Church in the West and in the East, despite
the difference in background and history, is virtually

28, christian Message in a Non=Christian World, Dr. H. Krasmer, Pe 6fs
29Tbid., pPe 176
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confronted with the same fundemental problems: the
relation to the world and all its spheres of life, and

the same danger lest 1t solve it the wrong ways For the

different concrete conditions there will certainly be
one solution. But one demand universally emerges from
the situation everywhere, that is, back to the recap-
turing of the vision of what God in Christ meant the
Christian commmnity to be==a fellowship of believers,

rooted in God end his redemptive order, and, therefore .

commnitted to the service and salvation of the world;

going to the bottom in its criticism of and opposition

to the evil of the world, but at the same tixe going

tc the bottom in its 1deggifioation with the sufferings

end needs of the world,"

Just what is the fundemental problem of the Church in the world,
both in the East and in the West? let us answer this question from
the standpoint of a Christian believer, W%When Christ commissioned
his disciples he said:; "Go ye therefore, and teach (make disciples of)
2ll nations, baptizing them in the neme of the Father, and of the
Son, and of the Holy Ghost; teaching them to observe all things what-

soever I have commanded you."m

Thet then is ths fundamental prob=-
lem of the Church-<how may she best make disciples of all nations?
Jow nmay she best teach all nations to observe all things whatsoever
the Lord has commanded? Certainly she cenrnot do it by delving into
all the social and economic and political problems that confront the
people of this worlde For these thers may be, as Dr. Krasmer says,
"no one solution,” But for the fundemental problem of the church,
which we have steted above, thers is one, and only ome, solution,
and that is the preaching of the Gospel of Jesus Christ in its truth
end puritye--preaching it to souls who are lost in sin and who are
conseiously or unconsciously hungering for that truth and purity,
that their souls might be comforted, that they might find the one

gbsoclute in this world of pseudo-absolutes,

30
Ibid. Pe 30.
31atThew 28, 19,20,
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But let us return to Dr. Kracmer's statement concerning what
"Christ meant the Christian community tc be; a fellowship of believers,
rooted in God and His divine redemptive order, and, therefore, com=
mitted to the service and salvation of the world.," Christ did mean
his church to be a fellowship of besllievers. Christ did mean the Church
to be "rooted in God and His divine redemptive order,"™ Christ did
went his church to be "committed to the service and salvation of the
worlde" These statements of XKreemer sound fundamentel enough when
viewed separately. But when omereads the book in its context, it
will be found that Krasmer means by the words “fellowship of believers"
an organization that is working for social harmony; that by the "div-
ine redemptive order" the vicarious atonement is not weent; that by
the words "service and salvaetion of the world" he means social better-
ment, and not salvation of souls,

Dr. Eraemer continues his book with a section on Whither Missions?

During the eighteenth century there was a general awekening of the
missionary spirit in the Church, This amovement began its course in
simple feith and burning love, MNoct only was this missionary movement
"ignorant about this world in which it acted; it even approached it
with a host of misconceptions snd wrong notions,"sz At that, it haed
high hopes and met with meesurable success, At the present time the
Church has become a world-wide community, a universal Church, end as
such, it was confronted with the problem that goes with a world-wide
organization. For this purpose, world-wide comferences were held,
the first being at Edinburgh in 1910, where the church centered its
attentions on a review of the mission fields throughout the world.
At the Jerusalem meeting in 1928, the Church devoted itself to a

more united effort toward Christian service,

52p christian Message in & Non-Christien World, Dr. H. Kraemer, pe 35.
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Since that time it has been evident that the humanistic trend
is not the one to follows To meet the challenges in the West, and
to Christianize the people of the East, who are steeped in national-
ism, it is necessary to return to fundamentals,

"This seems to be the same conclusion which crops up from

the consideration of the situation of the Church in the
storm of modern lifes Back to fundamentals ! Surveying
the missionary problem at the home bese and in the field
all indications point in one direction: the call to con~-
secrate ourselves anew to the great missionary task by
fundemental re-thinking of missionary principles and
moethods, enlightened by past failures and successes,
crawing support from what deepened kmowledge through
modern research can teach us, but above all 3 re=-discover-
ing the true missionary motive and purpose.

To tell people that Christianity will bring them enlightenment,
freedom from political domination, that it will make them powerful
nations, that it is an infallible guide to progress, will no longer
dos Christianity is no longer to be identified with the progressive
WWest, Vie should not promise people that Christianity will dispel
economic misery and social disturbance, because those things are
controlled by something that is emtirely outside of the sphere of
the church, '

"As Kegawa has said, the starting point of missions is

the divine commission to proclaim the Lordship of Christ
over all life; and, therefore, a return to the pristine
enthusiasm for evangelism and a mew vision of what this
implies in wozd and deed in the present complicated world
are meeded,"®

Woud that they would only return to fundementalism in earmest!
Would that they would preach Christ and him orucified to starving
souls ! Would that they would return to the Bible and use it as the
only source and norm for their doctrine! Such action would solve

most of all the missionary problems that now confront them.

33
Ibid., p. 59,
34m0 s Pe 60¢
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If all would accept these principles, them they could work together
in the unity which the Conference at ladras was trying to attain,
and mission work would go on till the end of time with marvellous
results,

The following chapters of the book, dealing with the Christian
Faith, the Non-Christian Religions, their systems of life and thought,
the present religious situations in the non-Christian world, the iis-
sionary Approach to them, and the Christian Mission in relation to
its environment will be discuessed under the various heads in which
they ceme up before the conference. It may be well, however, at this

point to define what Kraemer means by what he calls Biblical Realism.

In line with his call to return to fundementalism, Dr, Xraemer also
makes an appeal to return to the Bible.

"The only legitimate source from which to taeke our knowledge
of the Christian falth in its real substance is the Bible.
Therefore, to the Bible will we turn, because there is the
witness of the prophets and apostles to be found on which
the Church is built,"Sd

Biblical reslism to Dr. Kraemer is then that the Bible asserts
renlities, It challenges man to confront himself with these realities

in his total being and to make his decisions accordingly.

Vie do not like Dre Ereomer's attitude toward the Bible, Listen

to some of his statements:

"The Bible offers no religious or moral philesophy, not even
a theistic or a Christocentric onessee It could not be better
expressed that the essential message and content of the Bible
is glweys the 1living, eternally-active God, the indubitable
Reality, from whom, by whom, and to whom all things arecss.
The Bible in its direct, intense realism presents no theo-
logy. It presents the witness of prophets and apostlesSeee.
Even the apostle Paul, surely the profoundest and greatest
theologian the world has ever seen, cannot be characterized
as the creator of a theologye."

ssIbidm. pe 61f,
36TFH¢. pe 64f.
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That the Bible 1s not a textbook of philosophy is certain, but

" it does teach a philosophy of life, a Christien philosophy of life,.

Tt teaches man how to live in this life that he may also live in the
life to coms, This Christian philosophy of life is Christo-centric,
Just as the whole Bible is Christoecentric. Nodernists today would
make of the Bible a theocentric book, speaking always of the Father-
hood of God and the brotherhood of mane. The statement that the Bible
presente no theology 1s ertirely false. Certainly such passages as
John 3, 16: "For God so loved the world that he gave his only-begotten
Son, that whoscever believeth in him should not perish, but have ever-
lasting life," contain theology. When he says that the Bible is the
witness of the apostles and prophets, we begin to wonder what the man
understands by inspiration. 4ind, finally, whet would be the semnse

in calling Paul a theologian if he presented mo theology ir his writ-
ings. Such thoughts run throuzh a person's mind as he reads the
statements which Dre. Kraemer makes concerning the Bible,

Concerning the book in general, however, no one who is dealing
with missions can well afford to miss this booke It has thorough,
complete, and up-to-date information on the great non-Christian reli-
gions of the worlde And much of the advice given the missionary is
goods But we must remember that Ereemer is a Calvinist, and, there-
fore, his concept of theology is not Christo-centric, as ours is,
but theo-centric, Kreemer is not an extreme liberalist, but he also
refuses to be fundamentalistic.®’ After chiding the liberalists, he
makes the followlnz statemsnts

"The guilt of the fundamentalists is not less great. In their

zesl for the truth of Christianity they identify their pecul-
jar doctrine and intellectualist expression of Christianity

o ————— e LS

37¢onoerdia Theological Monthly, Ve 10, 12, p. 9564,
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with the Christian revelation es contained in Biblical
realisme This laudable geal for Biblical truth does not
exculpate them, however, from the great wrong of prevent-
ing many Chinese Christians and non-Chinese from getting

a right apprehsnsion of the dynamic and supra-doctrinal 38
character of the prophetic religion of Biblical rezslism,”

The worst characteristic of the book is that it presents the
doctrine of the atomment in the vaguvest terms, To Dre. Krzemer Christ
is a holy and loving Travailer come to redeem and restore the world,
His incarnation was accomplished for the purpose of showing that

39

God wants contact with man, It is certainly a pity that the book

which served as a foundation at a world-wids Christian Conference

f
L e e =4

of missions did not have a clear’ pers—pieusw of the main doctrine
of the Christian Churche-the doctrine of the vicarious atonement,
Such teaching will serve only to bewilder to a greater degree the

people who will be reached and influenced by it,

33A Christian aa_a{g in a Non-Christien World, Dre He Kreemer, pe383
39 oncordia Theo ce L'.onEﬂl, Ve 10, 12, p. 954.
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PROCEEDIEGS

It may be well to begin this study of‘ the‘ proceedings of the
International Missionary Conference held et Madras by giving first a
general outline of the sixteen sections, naming the topics which each
section discussed and upon which it issued findings. 1In the following
we have a general outline of the themes which were studied and dis-
cussed at Madraes:

I. The Faith by Which the Church Lives

1. The Feith and the present world situation, taking into

consideration also the non-Christian religions,
2+ The Church: its nature and function.

Il The Witrness of the Church

T, The unfinished evangelistic task.

2. The place of the church in evengelism,

3. The witness of the church in relation to the non-Chris-
tian religions, the new pegenisms, and the cultural
heritage of nations.

4. The witness of the church: practicel questions of method
and policy.

I1I. The Life of the Church
T. Worship, the Christisn home, and religious education.
2., The indigenous ministry of the church, both ordained
end laye.
3s Christian educational, medical, and scocilal work,
4, The place, work, anéd training of the missionary.
5¢ An adequate program {or Christien literature.

IVe The Church and Its Environment
T. The economic factor in the church,
2. The church and the changing social and economic order,
3¢ The church and the intermetionel order.
4, The church and state,

Ve Cooperation and Unity

It shall be the einm -of this paper to present the chief problems
which were discussed under each of these heads and to give a criticism
of them from the standpoint of a Christian believer,

Since the Jerusalem Meeting held in 1928 was much concermed about

the secularism that was rampant in the world at that time, it was thought
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wise by the leaders of the International Missionary Council to make
the first section which would be discussed at the Conference at Yadras

a discussion of the Faith E[Which the Church Lives. In this state=-

ment, however, it was not their purpose to have the section cover
the whole field of faiths Rather, it wes their purpose to say "as
befits a body of people dedicated to the cause of the evangelization
of the world, those things in the Cospel that are of supreme rele-
vance and meaning for that tesk and for the Church set in the kind
of world in which we 1ive,"%? The things that were deemed necessary
to sey, then, were these, thet salvation is the utter need of nmamkind,
thet the Gospel of the Cross is glorious and majestic, and what the
meaning of forgiveness and redemption is, At.one point in the dis-
cugsions, four men were sent ovt to draft individually a statement
of what they thought wes most important in this connection. Upen
their return, they found that each had said practically the same
t’:ing.'

In considering this section is to be noted that Yadras was not
a conference of theologiens, The main purpose of the Council was
to develop-pre.etical programs and policies, and, therefore, they
originated no new thought (if that were possible). It was privar-
ily a council of the responsible leaders of the world mission organ-
izations, We must remember then, in our eriticism, that these men
are approaching the Feith from the practical angle, instead of from
the theologicales This however, will not excuse any felse notions of
doetrine which they might propound,

In general, we would say, that although there are rays of fund-

amentalisn in the report of this section, the mein emphesis is on

401nternational Review of lissions, V. 28, 110, p. 186.
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the external and proctical side. There is a reesson for this, These
people, as all other people, are living in a world of evil, There

is a greet danger fm; Christiens, beceuse they are living in the
world, to become of the worlde The "becoming of the world" in the
case of these people, is not to be understood in any gross sense

as it is in the cese of rank unbelilevers end infidels. But still,
they have become "of the world." They think more of this world and
the situations in this world then they do of the other world whieh is

to come., Dre He He Farmer, in his article on The Feith By Which the

Church Lives gives evidence of this:

"One reason for this explicit emergence (of social questions),
we mey surmise, was, as already indicated, the deeper real-
ization that has come durlng the last decade of the sinister
power, the deep inrootedness, the infinite disguises, the
inexhaustible versatility of evil in humen affairs, enabling
it to wrest overy apparent progress to its own end, 'The
beest in man has broken forth in unbelievable brutality
and tyrenny,' says the report of section I. Fo one todey,
certainly no one at the Veeting, was disposed to speak
with facile optimism about progress, or about 'bringing
in the Kingdomn;*® no one who does not realize that the
Christian confidence in Ged's viectory, if it is to endure
end give unsssaileble peace and power, must have a basis
other than anything that can be empirically observed in
the historical process itself, It muet reet on the tran=
scendent and look to the transcendent in some sort of
eschatologiocal hope.”

That the statement of The Faith Ey_’s‘{hich the Church Lives was

formulated with a direct viewpoint towards the preseut world situa-
tion is a fact of which the leaders themselves are aware.

"That the statement of 'The Faith by Which the Church Lives®
wes fashionedeess under @ proiound and continuous sense of
the tragic situation in whiech menkind finds itself today,
is evidence? not only by the explicit statements of the
openirg sentences, but also by every paragraph within it.
Tt is unmistakably a document which has been hammered out
'in the presence of disasters and forebodingst!--to use its
own phrase.”

41
Ope cit., V. 28 110. Pe 182,
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Just what is this statement, then, that has been formulated
in view of the present situetion of the world? Upon examination,
we shall find that it presents the doctrines to which it gives voice
in fundamental terms, but that the meaning which is placed upon these
terms is not fundamental, but liberals During the conference, an
eddress was delivered by Toyohiko Kagawa, of Japan, entitled, The

ficaning of the Cross. Certainly the etatements which he made in

this address belong under the gereral heading, The Faith by Whieh

the Church Lives. Here is his opening peregraph:

"Cn Calvary I see the blood of Jesus dropping down from his
body on the Cross! T hear the sound of the agony of the
Lemb of God for the sins of mankind! It was for me and
for my nation end for umy race and for the whole world!

1 have committed sins and Jesus died for my seko! Ny race
hes committed sins and He died for my race. And the whole
of mavkind had fallen into sin, so He died for us all."4S

These words certainly sound fundemental, But the meaning that
is placed into them is not so fundementals In the same address he
later speaks of the "comscicusness of redeeming love®™ which Jesus
hed, of the "inner consciousness" which was toc deep for his dis-
ciples 4o understende To Eegawe the destiny of Christ was virtually
the same as the destiny of the prophet Jonah, who was a type of
Christy Later, he gives seven phases of redemption:

le It was for the restoration to life of those dead in sine

2. It wes suffering for the weak to give aid to enfeebled
strength,.

3. It was the required price paid for it.

4, It meant the rensom or a grain of wheat dying for the
coming harvest.

5 It meant the burnt offering of the Lamb of God, obedient
and reek, faithfulness in the sight of Cod.

B6e 1t was the forgiveness of sins by the declaration of
justification through Christe

7o - And it was the atomement of God reconciled to mankind
through the mediation of JesusChrist,

R

4Pe1igtons Digest, Ve 8, 42, p. 63,
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This definition of the redemption is entirely too week, There
is no positive statement of the vicarious atonement in it. The best
that it can do is to stabe that the redemption is "the forgiveness
of sins by the declaration of justification through Christ." But
this is ambiguous. Tt could be understood as reforring to the vic-
arious atonement. It could just as well be understood in the light
of the interpretations of those liberals to whom Christ is mothing
more than a pattern of life, aad to whom it makes no difference
whother Christ actually existed or not, es long as the principles
of Christ exist,

Abdel Ross VWentz, a professor at the Lutheran Seminary at Getiyse
burgh, Pennsylvenia, member of the United Lutheren Church, in writing
a sumvary of the Madras Conference with especial regard to Lutheran
interests, praises the fact that, as he saw 1%, Christ was placed
in the cenbter of the conference. He quotes part of the findings of

the secbion that discussed ths Faith E&‘.‘-fhich the Church Lives:

"Tho then shall save? God saves, through Jesus Christ our
Lord, 1'Cod so loved the world that he gave his only-be-
gotiten Son that whosoever believeth in hin should not
perish but have everlasting lifes' This is the heart of
the Christian Gospel, the Cospel which we proclaim."

Certainly this is a fundamental statement, Any orthodox Chris=
tian could sign that stetement without quelms of consciences That
statement also puts Christ in the center of Christianity, where he
belongs. Again, however, the fundsnental statement becomes liberal-
istic by the meaning that 18 read into the words. Listen to the next

stetements s

"0od in His infinite love has acted for men's szlvation.
fie has come among them in Jesus of Nazareth, His Word made
flesh, In him he has conguered the power of sin and death.

41 ytheran Church Quarterly, Ve XII, 3, p. 254.




Jasus Christ, In His teachings and life of perfect love

recalls men to that which God would have them be, and

brings them to sheme for thelr betrayel of His expecta-

tion.s Through His faith and perfect obedience they

come to trust the only true Cod. His suffering and

death on Calvary brings them to see the exceeding sin-

fulness of sin and assures them of Godt's pardon. His

resurrection is the victory of love and holiness over

- death and corruption. Through His arisen and living

Presence, mon who dedicate their wills to Him become

with Hin partakers of etermal life, In the strength

and joy of Torgiveness, deily renewed et the foot of

the Cross, they are made more than conquerors over every

evil,"4d

This interpretation of the preceding paragraph mullifies any
fundamentalism which was contained in it. If the life of perfect
ocbedience of Christ only recalls men to what God would have them be,
then thore is no vicariousnesc in His perfect life whatscever, Then
the law has not been fully and perfectly kept for us, If the suffer-
ing end death of Christ serves only to meke men see the exceeding
sinfulness of sin, then sin has not been taken away by the death of
Christ. According to the statements of this parasgraph the only thing
necessary for man to do in order to become a partaker of eternal life
is to dedicate our wills to Christ, One begins to wonder what they
do with such passeges as "Surcly He hath borne our griefs and carried
our SOrroWSeses but He was wounded for our transgressions, He was
bruiced for our iniquities; the chastisement of our peace was upon
Him, and by His stripes we are healed;" Is. 53, 445 Or, "The blood
of Jesus Christ, His Son, cleanseth us from all sin;™ I Jn. 1, 7
Or, "Ye know that ye were not redeemed with corruptible things as
silver and gold, from your valn conversation received by traditiom
from your fathers; but with the precious blocd of Christ, as of a

lemb without blemish and without spots™ I Pet, 1, 18.

S i

45919_. oit., Ve XII, 5, De 224f.
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Tt is ovident, that in order to get around passages like these,
they have to interpret the Rible nccording to the dictates of their
own reasons They do, however, strongly wrge a return to the Bible,

"If the Church is to repossess this its faith in all its

uniqueness and adequacy and power, onme indispemsable thing
demanding special emphasis today is the continuous nour=-
ishing of its life upon the Bible. Ve are bold therefore
to summon all Christians to a deeper and more consistent
study of the Bible, instruotor end sustainer of the Chris«
tian faith through the ages,"46

Here the return to the Bible is cited es the one thing indis-
vensable for the church, especially the church which is undertaking
mission work, The leaders were eware of the fact that Christians
everywhere have a determination to lay hold upon deeper foundstions
of faiths Tn order to fulfill this determinntion, it is necessary
to return to the faith of the Reformation which can only be made
through a recovery of the faith of the Bible, Thoy ere alsc aware
of the fact that they must have something firm and foundational to
offer the new converts which they will make on the mission field,

"ror missions, the Pible is both a practical and e strategic neces-

sity, the one sine qua non."®7 The Bible is the only book which can

introduce the convert to the essence of the Christian faith. The
Rible is the only hook which cen nurture the new life brought sbout
in the convert, and slone can help him gain a foothold against non-
Christian or anti-Christian influences.

Feartening it would indeed be, if this return to the Bible
were in nc way whatsoever qualifiede But, sad to sey, it has been
qualifieds COh, they are returning to the Bible all right, but to

the Rible es they themselves would interpret it. Nathanlel Micklem,

46cyp15tendom, V. IV, 2, pe 211,
4755 oTE., 7o 211.

-~
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Principal of lMansfield College, Oxford, in his article on The Faith
of the Church states that "all our Protestant churches rest upon the
Word of God in Holy Seripture as the standerd and rule of faith,"*®
But in the very next paregreph he states the following:

"How are we to decide between the verious interpretetions

of Seripture offered us by the scholars? Does not Serip-

ture contein much thet is tramsitory, embiguous, untrue?

VWihet is the use in these deys of literary oriticism to

speak of the Bible as if it conteined one simple, simgle

messege? Ve know these criticismse They come from with-

out the church/ they meen very little to believers. We

have plenty of theologicael problems; there is plenty of

room for differences of accent and opinion, but *‘we now

that the Sen of God is come,' we know thet in Christ God

Himself has come for our selvation, that 'He hath visited

and hath redeemed His people, 'that we heve redemption-

through Hie blood, even the forgiveness of our sins.'

And to that last statement he adds a footnote:

I find thet it is necessary to insert a footnote to explain

thet *the blood of Christ' is not a catchword from the

theology of St« Anselm, but a Few Testement expression

meening: 'the life of the Crucified® or 'the living Cne

who was orucified.'m4®

This footnote takes all the color cut of the statement which
it modifies and leaves it pale and anemiey The Church will not live
to a very old age if this is to be the faith by whick the Church lives.
The redemption by Jesus Christ is thereby robbed of all its comfort,
The Christian religion is thereby turned from a religion of grace
to a religion of works, a natural religion., The leaders worry about
the secularization of the church, They are deeply concerned about
the present donditior of world effeirs. But the fact thet they are
mutileting the Holy Word of Cod meens nothing et all to them. It
is their stated purpose to return to the Bible, to put Christ inte
the center of their religion, to become more fundamental, but they

arbitrarily use the Word of Cod as the dictates of their reason command.

481nternational Review of Missions, V. 27, 107, p. 330,
g_g- EE-, V= 2 IIU. Pe
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Georgie Harkmess, .Proi'eaéor of the History and Ltténture of
Religion at lount Holyoke College, a member of the .section which dis-

cussed "The Faith by Which the Church Lives," enumerates the things

that ought to be present in ecumenical theology in en article entitled:

The Theologicel Basis of the Missionary Vessage. The first thing that

che mentions is that an ecumenical theology ought to be Christ-centered,
Put what she means by Christ-centered is that 2 person must have a
"personzl confrontation" of Christ. The second point is that en
ecunenical theology must believe that Christ is the Imcarnstion of Code
Put by the Tnecarnation of God she megns that "Jesus is Lord because

in Wis life end word, His death end resurrection, we see the living

fod at work in the world for our redemption." The second point is
modified by the third, that an ecumenical theology must have room for
both the historical Jesus and the Christ of falth, By deduetion, she

arrives at the faect that the historicel Jesus was adeguate to become

the Christ of faiths There is no deity of Christ to be found in that
statement, ITn the next plece, en ecumenical theology must bear wit-
ness to the Kingdome The XZingdem, according to 17iss Farkness, may
te ertored by perticipating in suffering love for the establishment
of God's righteous rule smong men. TFifthly, the church rust be re-
parded es the primary instrument for edvencing the Fingdom. TIn other
words, +he Church and the Fingdom are not identieal, es the RBible
toaches thom to be, as in the passege, "The good seed are the child-
ren of the kingdoem," the goo! seed teing the Christians, members of
the Church (¥att. 13, 38). And finally, an ecumenical faith must
look to the Bible for its basic faith, the Bible, of course, being

s book from which doctrine cam.ot be dogmtically, or literalist-

ically drewn, but vitally conceived, 50

50gp, cit., V. 28, 112, pp. 521-525,
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The second section under the main heading of The Faith by Which

the Church Lives, was a discussion of The Church: Its Nature and Func-

tion. Abdel Ross Wentz, a Lutheran professor of the United Lutheran

Church, delivered an address before the convention on The New Testa-

ment Conception of the Churche Because of the fact that the author

of this essay is a Lutheran, we would expect to find a fairly funda-
mental article, and to all intent and purpose, that is what it is,
The essay 1s divided into five sections, that the Church is Christian,
holy epostolie, catholie, and one. We would have liked to have seen
a statement concerning the essence of the Church, that the Church is
the communion of the saints of all ages, but that definition was lack-
ing. In several places, Dr. Vientz is not as clear as he might have
been. In the section that deals with the Church as being Christian,
he says concerning the beginning of the church that it began as "sim-
ple personal trust in a Person, unquestioning devotion to a beloved
personality, who, they felt, had saved them from abysmal disaster and
who, they believed, could lead them into abiding safety.“51

We fear that at times the conception of the invisible Church is
mixed with that of the visible Church. Prof. Wentz cites the parable
of the tares as descriptive of the Church, This true of the visible,
but not of the invisible church, Likewise the parable of the dragnet
which brought up all sorts of fish., The Church--the invisible Church=-
itself is holy sirce it is the communion of believers and of believers
only. Believers have the true holiness and the righteousness which
Christ has gained for them on Calvarye.

Again we find that Prof. Wentz confuses the invisible with the

visible church under the section on unity., Here he states that the

5lgeligious Digest, V. 8, 42, p. 66.
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Church is one« The unity of the Church is not something to be sought
after, it already exists. This is true concerning the invisible chu;'ch.
Christiens, no matter what church body they belong to, as long as they
are believers, are one. But when he states that the Wew Testament
represents the unity of the Church as a process, a growth, an imper-
fect present reality, then he must be speaking of the visible church,
for the invisible church is perfect in every respect, and does not
have to proeceed nor grow towards unitye. We wish that Prof. Hentz
would have stated the sources from which he gathered his tenets out
of the New Testament so that we could have examined his teachings
in the clearer light of Scriptures

So much for what the conference had to say on the nature of the
Churche There remains yet to be described briefly the funections of
the Churche The section made the following statement of the functions:

™Yhile the Church hes nc universally wvalid political or

economic progremme.... it should serve as a weking and

ective conscience to emphasize Christian principles in

social 1life... All the Church's activities, whether social

service, education, the spreading of Christian literaturse,

the healinz of the body and mind, or any other work under-

teken for man, follow from the essential task committed

to it,"52

Here again we notice secular functions éoming to the foreground,
Thy is it that the things which are of a secondary nature in church
work must elways be mentlioned first? It is the business of the Church,
first and foremost, to save souls, After a person has become a Chris-
tian, he will live a moral life. In this way, and in this secondary
way only can the Christian Church work toward the betterment of social
evilse To go at them from the outside is the wrong procedurs. That

is the business of the states But to work at it by first changing the

52The World Mission 2?_ the Church, p. 32.
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individual, by getting at thosc evils from the inside, that is the.
‘business of the Church, and she must continue to change people from
their natural state toc 'a state of regenmeration,

So much then for The Faith Ez‘."mich the Church Lives. Since it

was the purpose of the Vadras Meeting to work out praotica-l matters,
they devoted only one section to a statement concerning the Faith,
The rest of the sections deal with external pheses of church work
and lifes We shall proceed now with e discussion of The Witness of

the Churche

The first section to be dealt with here is the Unfinished Evan-

gelistic Tesk of the Church. Sinece the time that the Church was begun,

it has been a missicnary Church, Christ commissione‘d His disciples
to go out and evangelige the worlds And this commend has bsen given
not only to the disciples, but also to the Church at large. The Church
must recognize the call to world-wide evengelisme The fact that evil
is rampant in the world today, that Satan is trying as hard as ever
tc hinder the Kingdom of God is no reason for the Church to step back
from its missicnary position. It ought rather to be an incentive to
spur the Church on to a greater asctivity.

This fact the leaders of the lMadras Meeting recognized. The

secticn which dealt with the Urnfinished Evangelistic Task called atten=

tion to the following startling facts:

1. There are regions where doors are closing to the Gospel, and
where many of the non-Christian peoples have become less open-
minded to Christian influences. Reference is made to revivals
within Buddhism, Hinduism, Islamism and Shintoism.

2. There is more organized opposition to the Christian Church
than at eny time within the past hundred years, There is a
real danger thet if the work of the Church is not intensified
the edverse movement will become so strong as seriously to
threaten the whole work of the Church in the world.
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3+ TFations are seeking substitutes for God. Pseudo-absolutes,
like the nation, are replacing old religious loyalties.

4, There are more non-Christians in the world now than there
were ten years ago. The growth of the Christian Church has
not yet overteken the growth of population,

S5« The resources in missionaries and funds from the sending
countries are relatively considerably less than they were
e generation ago, and in consequence there has been a cur-
tailment of the evangelistic effort,5S

Here we have a group of facts which have been formulated by mis=

sioraries who have been on the field and ought to know what they are
talking about. The facts in themselves are startling, They are facts
thet eny church body which makes missions one of the important points
on its program may well take cognizunce of and use to good advantages.
They are facts which ought to spur all Christians on to greater act-
ivity in missionary effort.

After it had been shown that there was greater need for evane

gelists in the world, the Conference set about to discuss the Place

of the Church in Evangelism. We quote a portion of the findings of

the section that worked on that topie:

"The Church's evangelism is the expression of its loving devo-
tion to Christ, and of the 1nsight given to it by the Holy

Spirit that Christ is the answer to the needs of men. Through
the whole of its life and sctivities it is the essential char-
ecteristic of the Church that it reveals its knowledge of the
redemptive love of the God and Father of ocur Lord Jesus. Christ.sse

"The Church's message to the world is the Lord Jesus Christ
Eirself in all His manifold grace and power, It is the work
of evangelism both to set forth the facts of His life upon
earth and His teaching about God and man, and also to exalt
end proclaim Him, orucified, risen, and glorified, that men
may awaken to God and to a sense of their sin end separation
from God, may be led to true repentance and to that act of
will whereby they believe in and receive the forgiveness of
their sins through Christ, and enter upon a new life of trust
and obedience toward Cod and of abounding hope for this world
and that which is to come,"%¢

S3yatchman _E_x_aminer, Ve 27, 5, pe 119,
54Tutheran Church Quarterly, V. 12, 3, p. 255,
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The Church has been entrusted with the Gospel of Christ. Taking
the ebove mentioned statéments to be meant in their literal sense,
and not steined with any rationalistic interpretation, it is thetus-
iness of the Church to proclaim those facts to the worlde. Christ
must be preached to the world. TFeople must be brought to repentance\ -
to faith in Christ who has given His life for them, That this is the
business of the Church and not of any other body is seen from the fact
that the great missionary commend was given to the Church. "Go ye
thoreforeesss” This command wss not given to the disciples omly, but
to the whole assembly that had gathered ;]ustl before the Savior rose
into heaven. To leeve the maetter of missions to the discretion of
a certain volunteer group, or to en independent board of missions
will not do. The Church should take the initiative in all missionary
endeavor which requires united action.

The next question to be settled under the gemneral theme of the

Witness of the Church was what the attitude of the Church ought to

be towards the already existing loyalties of its prospective members,
Therefore, a section was commissioned to deal with The Witness of

the Church in Relation to the Non-Christian Religions, The New Pagan-

isms, and The Cultural Heritage of Nations.

The problem of the non-Christian religions was raised by Kracmer

in his Christian Wessage in a Non-Christian Worlde 1In Chapter IV he

treated the attitude which should be taken toward the non-Christian
religions, and in Chapters V and VI he treated the systems of life
and thought in these non-Christian religions, analyzing each of them
separatelye In these pages Dre. Xraemeor presents the view that the

Christian faith, which is grounded in revelation, is to be sharply
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distinguished from all other religions except Judaism and Islamism
(which will be tree.tedllater); that there is no evidence of revela-
tion whatsoever present in the non-Christian religions; that Chris-
tianity can in no wise be complemented by them; and that it is dan-
gerous to try to make points of contact between Christianity and
non-Christian religions. ’

Regarding these atatements there was quite a bit of disseasion
among, the delégates of the Madras Yeoting. GSome of the members felt
that the non~Christian religior»s also rested om revelation; that there
is egomething good in the non-Christiaen religions; end that missionaries
should build upon these good elemsnts, and from them devel op a religion
which would be satisfactory to an individual who felt that he ought
not give up old loyalties,

The Jerusalem Conference had suggested a sort of sharing pro-
cess between Ckristianity and the non~Christian religions. They locked
upon the non-Christian religions ss complete systems of life end
thought which to a certein degrec at least manifested the revelation
of Gode F¥raemer held the opposite view. The Conference of ladras,
sinee it was divided in its opinion, partly holding with Kraemer and
partly with the Jerusalem Conference, took something from both of
these positions, However, it did take more from Kraemer's view than
from the view of the Jerusalem Conference, Here, it mway be added in
a parenthetical remark, is a good example of the fact that there is
no true unity among the members of the conference, but that they must
compromise in order to arrive at a common ground.

Those who held that the non-Christian religions are altogether

rationalistic and naturalistic look at the commendable points of the
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non-Christien religions as the outcoms of man's own activity, his
pathetic efforts to effect his own redemption. These people have
defined revelation, about which the whole argument hinges, in terms
of the coming of Christ. In Christ God has revealed himself to man,
and they use the term "revelation" only in this unique manner,

It is disappointing to see a Christian gathering wasting tire
and bre.ath in arguments so irconsequential as these, There are only
two kinds of religions--the religion of wﬁrks and the religion of
faith. All religions can be classified under these two heads.

Which one of these is revealed should not be the question, for it
cannot be denied that all religions have their starting point in
revelation, We are speaking here of revelation in the wider sense,
that of any manner in which God may make himself known unto men.

tod reveals himself to man in many weys. He reveals himself first
of all in nature. The whole acheme of nature is orying out the fact
that there is a God who has qreated it. Jan, seeing the things of
nature, recognizes the fact that there is a Gode But the revelation
of nature is not clear enough to designate the personality of this
Gode Therefore, men manufacture a god for themselves, It may be the
sun, the moon, an animal, fire, or an idol which man himself has made,

From this it can be concluded that his religion is a mixture of
revelation-=that there is a God--and rationalism. So it is with all
non-Christian religions, But Dr. Eraemer singles ocut the Jewish and
the Mohammedan religions and places them in a class with Christianity
as revealed religions, The difference between Judaism and Islamism
and non-Christian religions is m*—rély o matter of the degree of reve-

lation which they received., The Jews had the true doctrine revealed



- 45 -

%o them in its truth and purity, and from them the Mohammedans re-
ceived that revelation they possess. But these religions, as they
are today, are really non-Christian religions, because they are re-
ligions of works. The true revelation which they received was cor-
rupted by rationalism and, thercfore, they are what they are today--
non=-Christian religions,

The other problem to be settled is this-<how much should the
non-Christian religions be built upon in esteblishing Christianity?
With these words did the delegates of this section answer this ques-
tion:

"The end and aim of our evengelistic work is not achieved
until all men everywherec ere brought to a knowledge of God
in Jesus Christ and to a saving faith in Him, Therefore,
in this changing world we must affirm the message which is
our witness to His grace. Cur message is thet God was in
Christ, reconciling the world unto Himself,

"There are many non-Christian religions that claim the alleg=-
iance of multitudes. ¥ie ses and readily recognize that in
them are to be found wvalues of deep religious experience,
and great morel achievements. Yet we are bold enough to
call men out from them to the feet of Christ, We do so be=-
cause we believe that in Him alone is the full salvation
which man needs, Mankind has seen nothing to be compared
to the redeeming love of God in the life, death and resur=-
rection of Christ, ihet He is for us, jJudge and redeemer,
teacher and friend, brother and Lord, we long to see Him
also become for othersecese

"We believe that all religious insight and experience have
to be fully tested before God in Christ; and we see that
this is true as well within as outside the Christian Church.
Christ is revolutionary: He brings conversion and regenera-
tion when we meet Him, from whatever point we may have
started. Paul sald: 'What things were gain to me, those
counted I loss for Christ.!"99

The general tendency in this quotation is to regard the non-
Christian religions as sytems out of which men should be taken and

placed into the Christian religion. And that is what they really are.

50p. oits, V. 12, 3, p. 249
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Yan cennot be saved by a non-Christien religion, The moral achieve-
ments of the non-Christian can only be civil achievements, for a 'good
work, in order to be acceptible in the eyes of God must be dome by

a child of His, a believer.

But how n_moh may e Christian‘miasionary bulld upon a new reli-
glon, iee., what may he take' out of the non=Christian religion as a
point of contact? We agree with Dr, Kraemer that it is a dangerous
thing to try to find points of contact between Christian and non=-
Christian religions, for then the cénvert might get a muddled pic-
ture of Christianity. But we must remember the case where the apostle
Paul spoke before the Athenians (Acts 18, 23). St, Paul -handled the
case very tactfully, 8p—eaking; to them of the unknown God, whom they
worshipped ignorantly eand whom Paul declarcd untp them. In this case,
Paul did not take anything away from the Christien religion, he
dotracted no glory from Gode ii/e may then make that our motto in
dealing with non-Christians religions--give up nothing of the Chris-
tian feith, and detract no glory from Gode

The next section in the outline of the conference is The Inner

Life of the Church. 1In this section the worship, education, ministry,

social work, and training of missionaries was discussed.
The conferenmce defined the term worship as the "Thankful response

996 gnis definition is

of sinful children to a holy forgiving Father.
not complete in defining what true worship is. Several elements are
left out, for instance, those of devotion, adoration, worship end

reverences Their idea of the essence of worship is altogether false.

Writing prior to the conference, We Fe France, the Overseas Secretary

SGReligims _D£GSt' v. 8. 42’ p' 78.




for the Society of the Propagation of the Gospel, in an article on

The Life of the Indigenous Church, says in the section on worship:

"The full ideal of man's worship of God is an orchestra rather than
a unison." He means thereby that in worshipping God, each man should
worship Him as he knows Him, as in an orchestra each man plays his
own particular instrument, This is not the way to worship God and
it is not the kind of worship that God wants, God wants those that
worship Him in spirit eand in truth, and this can be done only in one
way, not in various ways.

However, in the findings of the report of this section, we find
that they were striving towerds unity in worship:

"Ye further recommend that the International Missionary

Council initiate the collection of service forms in cur-
rent uwse, with accompanying trenslations, end that a
library of such forms from many lands should be kept

by Nationel Christien Councils at the disposal of

workers in their areas."57

We notice that they also see the value of the unifying effect
that uniform types of liturgies have upon the Church in general,.

The value of the Christian home was also stressed by the con-
ference., "No two institutions are so culturally close as Church and
Home, and no two need each other so fundamentally,"®8 This is the
conclusion to which the group who considered the Christian home came
to at Fadres., They believed that the home is the underlying founda-
tion in humen society. Children have been given to the parents and,
therefore, it is the first and foremost duty of the parents to see
to it that their children are provided for and have the proper train-

ing and education, The home is the proper training ground for the

5%jor1d uission of the Church, pe 66f.
580p, cit., p. 69
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childe It should be a place of refuge from the evils of this world,
To be this, the home must be a Christlan home and it must be worthy.
It must teach the children to know God and to know Him personallys
And here it 1is the duty of the local church to give definite train-
ing and instruction to this end,.

In the sphere of religious education it was the aim of the con=-
ference to give a Christian philosophy of life, to give an understand-
ing of Jesus as Savior and Lord, to give an experience of fellowship
{rith God, to develop a Christ-like character in its subjects, to
improve the social order, and to gain the whole life of the subject
for the work and worship of the Church. These aims are goods They
are what the aims should be for Christian education everywhere. How-
ever, we would like to see the alm 'to give an understanding of Jesus
a8 Savior and Lord' placed into the front#*rank and emphasized a
little more, i'hen a person understands that Jesus is his Savior,

a Chrstian philosophy of life will automatically follow,

In all its teaching the church should place the Christian ele-
ment first, especially in the elcmentery subjects, For whatever a
man thinks, does, or says, he ought to do this in terms of Christian
life and of the church to which he belongs. Christian education
should be delegated to the local church wherever this church is strong
enough to maintain educational mediums of its own. Each church should
be then held responsible that it employ Christian teachers, who not
only have the technical gqualificetions, but who also use every means
to lead their pupils to 111-76 Christian lives,

The position of the conference with regard to those who were

doing the teaching and instructing in the church was stated in a
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report of the section who worked with The Indigenous ¥inistry of

the Church, Both Lay and Ordained, In all its aspeots, the ministry

of the Church, both lay and ordained, iz a pattern of the ministry
of Christ. It is the will of God that there be e ministry in the
Church who should administer both the Word and the Sacraments, For
this purpose God has instituted the call by which the ministry is
constituteds It would have been better had the conference been a
little more expliecit on this matter of the call, The call of the
minister is to be "ratified by the choice, approval and commission
of the church," We know that God leads the individual congregation
to call that man whom He has designed to work in o specific place,
The whole matter hinges on what meaning they place upon the word,
"church." If this means to them a sort of hierarchy, or episcopacy,
then their doctrine of the call is false, for God has left the power
to call a minister in the hands of the individual congregation, and
not in the hands of the superiors in the Churche The power of the
keys has been given to the local congregation, and if this power is
to be given to one person to exercise it publicly, then it is the
right of the congregation, to whom this power has been given, to
bestow this right upon one man.

The most important qualification for a minister, according to
the conference, is a personal knowledge of God through Christ and
wholehearted dedication to his service, Christlan homes, Christian
schools and colleges, are the recrulting grounds for prospective
ministers. The present condition of theological education was thought

to be cne of the weekest points in the whole Christian enterprise,

especially in the case of training for the ministry of the younger churches .59

69

Religim M‘t. V' 3. 42. p' 781..
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A special section was dedicated to the study of the place, work,
end training of the missionary, Here are some of the findings which
this section issued:

"Almost all the younger churches are dissatisfied with

the present system of training for the ministry end
with its resultSsees« In many areas the churches are
uneble to bear the whole financial burden of (a highly
trained) ministrysees In man- countries it is diffi-
cult to securs a supply of gifted and consecrated candi-
dateSesss One of the difficulties by which we are faced
is the large number of small, isolated and ill-staffed
institutions, in which the standard of work is inevitably
loweese It 18 our conviction that the present condition
of theological education is one of the greatest weak-
nesses in the whole Christian enterprise,"60

As grave as this situation is, nothing can be done about it
excopt through the individuel iission Beards and clurches making a
face to face comprehensive study of the theological collezes and
seminaries. Such a study should come face to face with the prob-
lems of the theological colleges and seminariss, especially the
problems regarding their curricula, staff, and other resources,

They were agreed on the fact that there was a need for three ty;_:es
of training;;the Bible school for preparation of lay workers, the
theological school for the preparation of the ordained ministry,
and the theological colleée for those who should receive advanced
training in special forms of worke. If these three types of train-
ing could be established and could function properly, it was feilt
that the problem of training workers for the mission field would be
settled. _

The work of the missionary also received a good deal of attention
from the conference. It went or record stating that more theological
workers were not only needed but also wanteds And the faet that they

were also wanted is more remarkable when it is taken into consideration

800r1d uission of the Church, ppe 78-85 passim.
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that the demand for more workers came not from the sending countries,
but from the lands of the younger churches themselves, as for instance
from Asia, Africa, and Latin America. Alsc included in the work of
the missioneries was the task of serving as friendly helpers and col-
leagues of the national leaders of the missions directed by the churches,
They should fill the need of being bridge builders between the older
and the younger churches and thus serve to further the cause of the
Church universal,®l

Another topic discussed under the general head of education in
the church was the subject of Christian literature, Missionaries
were teaching the people to read and after having learmed to read,
there was nothing for the converts to read., In other words, the
production of suitable Christian literature wes herdly keeping pace
with the progress that the younger churches were making in literacy.
The problem presents a threefold difficulty: the scarcity of suitable
writers, divergencies of views concerning what should be the subject
matter, and finance, It certainly is not easy to find a man who can
write or topics which will be interesting to the edult in language
that is carefully graded. As regards the second point, psople may
agree on what should be placed in the literature of the primary stages,
but that they should do so in advenced stages is asking too much for
some people. Each school of thoughé will be enxious to produce its
ovn views in literature. Producing Christian literature is nct at
all e profitable undertaking, in fact, it is a losing propositiocn.
The copies must be sold at prices which are under cost, that they may

be available to the lower clesses of peoples

610y ristendan, Ve 4, 2, pe 193.
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Yet the produotion of Christilan literature is en undertaking
which is necessary for effective missionary work:
"There should be produced in every country material for
missionary education, graded to meet the needs of child-
ren and young people; designed to make them consclous
thet there 18 a world Christian community of which they
as Christians are members, and to acquaint them with the
members of the Christien community who live in other
countries,"62
The mein purpose of Christian literature of course is to lead
people along the wey to heaven, To make them conscious of the fact
that they live in e world Christian community and to ecguaint them
with other members of this world community is a matter of secondary
importances The chief piece of Christien literature, of course, .
is the Bible. The Scriptures have now been translated into a thousand
tongues and are evailable to nine-tenths of the humen race. FHowever,
less than one-fifth of the people actually possess the book, and most
of the other people do not have the book either because they cannoct
afford it or they are not literates For this reason, literacy cam=-
paigns ought to be advanced, and after the people have become literate,
then it is our Christisn dubty to furnish them with the Word of God,
gratis, if need be.
After having discussed matters which pertained to the Imner Life
of the Church, the conference turned to conditions which are external

%o the church, discussing next, The Church and its Environment. Here

finences took the first place, The preparatory work for the section

on The Econonic Factor in the Church was done by Dre Je licrle Davis,

the director of the Department of Social end Economic Research for

the Tnternational Missionary Councile Dre Davis compiled more factual

62jyorld Kission of the Church, p. 110,
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material on this problem than has ever been assembled before, and,
therefore the conference was able not only to surmise, but to say
with definiteness which lines of progress were desirable and which
were not.

The purpose of the discussicn on flnance was to develop the
structure, program, and leadership of the Church in terms which are
suitable to the economic suppori-:ing power of the people who are con-

cerned, Dr. John R, lott, in an article on The Tambaram Feeting and

its Significance states: "This involves giving very special atten-

tion to the problems involved in reising the economic level of mul-
titudes of impoverished Christians.“ss This is the duty of the state,
not of the Church, The first duty of man to his impoverished fellow-
mann 18 to teach him the way to saelvation, not to raise his economic
level, and it is extremely dangerous for the Church to launch such
a2 campaign for economic betterment, in view of the fact that it might
lose sight entirely of the main purpose which it is to fulfill.

The points, however, which Dr, William Paton brings out in his
erticle on The Neeting of the International Missionary Council at

Tambaram Madras®®are good and worthy of memtion. The first thing

is thet self-support must not become a fetish, for self-support is
not the end toward which the Church is workinge But on the other
hand, dependence on foreign support must, wherever it is still nec-
essary, be guarded, lest it develop into parasitism. When a church
is able to support itself, it must do so, in order that missicrary
activity may branch oute The local church may remain independent,

even though it is supported from abroad. The missionary in the Church

63christendon, V. 4, 2, De 192.
International Review of Nissions, B. 28, 110, pp. 161-173.
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which is receiving foreign support, must adapt himself to the cus-
toms and manners of living which are prevalent there. Finally, the
thing that will bring Christians closer to selfesupport than emything
else is a spiritual approach to the problem of giving, These are
points which we could well use in considering the missions of our
own church.

The section that dealt with the Church and the Changing Social

and Economic Order was much concerned about the Kingdom of Gods

"The Kingdom of God is within history and yet it is beyond
history., We cannot identify the Kingdom of God with a
particular system, either the status quo or any revolue
tionery system we desire to bring about, If any of the
present panaceas offered to man were realized, even in
its pure form, it would not be the Kingdom of God. The
Kingdom of God would still judge 1t, for the Kingdom is
the udtimate order; all else is relative. We should,
therefore, not become easily optimistic that material
development here, and social progress there, are neces-
sarily the coming of the Xingdom,"65

From this statement we can see that the idee of what the King-
dom of God is, is not clear in their minds. They are cochfusing first
of all the kingdom of power end the kingdom of grace. Besides this, :
we notice that the emphasis is pleced on the things of this world
rather than the things that are to coms. There was a delegation of
Germans present who strongly objected to certain trends in this sec-
tion which inveolved political and social judgments which is not within
the province of the Church to make.

¥eny of their statements identify the Kingdom of God with a new
order of living:

"A new birth for the individual and for society, by which men

through the grace and power of Christ pass from the Kingdom

of self to the Kingdom cof God, would work itself out in a
new order of living. The sacredness of human personality

esvi'atchman Examiner, Ve 27, 5, pe 119,
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would become a working fact, regardless of race or class.

Every child would have equal opgortunities with every

other child; there would be a just distribution of the

world's goods among the nations, and war would be repud-

iated as a means of settling international disputes."66

These statements contain rank social Gospel. Get rid of the
evil influences. Put man into & new society and he will become a
moral being. Tear down the bars between capital and labor, put
everyone on an equal basis--~those are some of the things which they
wish to accomplish through the Church. This in the fact of the

stetement of Christ: "Seek ye first the kingdom of God and His right-

eousness and all these things shall be added unto you." (Matt. 6, 33.)
From social and economic evils the confex"ence turned toward

international evil in the section, The Church and the International

Orders This problem arises because the various lands of the younger
churches are at war with each other, as some of the lands of the
older churches. War is not in line with Christian principles, but
it is not the duty of the Church to prevent war, Reference has been
made to the prophets of the 0ld Testament who preached moral reform
4o their kings. Those, however, were different times. God gave
those prophets the express command to prophecy and to warn concern=-
.ing secular end political evils, But nowhere hes he given the preachers
of the New Testament this command. Rather, his commesnd has been to
preach the Gospel, and that is the function which the ministers of
the New Testement must fulfill, |

In a discussion of The Church and the International Order we

must also bring in the topic of the next section, Church and State,

for the two are closely relateds Those who say that it is the bus-

iness of the Church to effect a new international order ere mixing

€6poligious Digest, V. 8, 42, pe 80.
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church and state, which we are taught in the Bible to keep separate,
It is the duty of the state %o maintalﬁ oi'der, that of the church to
save souls. But as clear as the Bible is on this point, there will

alwaye be people who wish to make use .of the state to further reli-

gious causes,

One matter upon which we must agree, however, is their statement
that man owes his final and ebsolute allegiance to God and to God alons.
Certainly we should be loyal to the state in which wo live. Ve must
support it and fight for it though 1t meens our death-<that much we
owe to the state. But there is a greater allegiance than this--the
aellegiance to Gode ¥e ocught to obey God rather than men. ¥e may
die a temporal death for the state, but never an eternal death for its

The lest section--i.e,, last on the list, but not last in the

eyes of the delegates~-dealt with Cooperation end Unitye This is the

subject in which all of the delegates were most interesteds The sec=-
tion was not divided intoc subheadings, as were all the other secticms,
but wes discussed as one topic,

Tambaram was not the first world conference to encourage and

support unitys In fect, according tec Drs lott in The Tambaram leet-

ing end its Significance, the third stage of cooperation has been

reached. The first stage was that prior to the Edinburgh Conference
when there were isolated and separate pieces of cocperative effort.

The second stage was that in whiech organizations begen to develop,
where united study, planning and action was fostered. During this
pericd the International Missionary Council had its origin together
with other National Christian Councils. The third stage has now been
roachede This is the stage in which not only knowledge and experience,

but also plans in the making, personalities, funds and administration

will be pooleds
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Since the Tambaram Meeting added nothing to religious doctrine,
the main thing that s expected of tho conference now is that it
should be a great movement toward unity. The whole meeting seemed
to issue one call=esthe call to closer cooperation, Dr, Williem Paton

expresses this in an article, lLooking Forwerd From the Tambarams

He adds that increased cooperation between the denominations has
brought gbout a wider understanding of the situations which face the
Church, but he decries the fact that the mechanism of the organiza-
tion is still entirely denominational. To remedy this the entire
existing practise must be altered, new types of administration must
be ingugurated, end decisions of progress must be left to an inter=
denominational bodye

This sounds fine, Tt states an ideal. But the question whether
this will work out in practice still remains, To offset this argu-
ment, he cites two cases in which jJoint missions have already been
begun, the United Missiorn in Vesopotamia, end the United }issions
ir the Copper Belt of Northern Rhodesia. But let us examine these
two ceses, Both of these missions are in the Islam field, and the
work done there h:;}been very oxiensive, Under these conditions we
can well imagine that a system of cooperation would work out in prac-
tise, since there are not many men who are affected thereby, and it
is elways easy for a few men to work together jointly, then it 1is
for a greater number to do So.

The field of church discipline offers another problem tc those
who would have more cooperation, and this very questiz;'n was considered
by the Council, {

twe desire to lay special stress on the urgency ﬁ‘ the need

for cooperation in the vital matter of church digeipline.
An agreed prectice among the churches is needed ig regard
|

\
|
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to the treatment of Christians who are under discipline,
It is imperative that there should be common action

with regard to marriage customs and other practices,
which are bound up with the social structure of the
people to whom the Gospel is presented. Unless a com=
mon standard and common action can be maintained here,
Christian levels of f‘ami%y life and social relation-
ship must deteriorate,"®

But can a standard actually be reached? Not without a compro-

mise on certain doctrines by various of the church denominations,
Something must be given in here, in order to bring about unity.
But compromise is not what they are looking for:

"It is wrong to assume, as some have, that this unity was
achieved along the road of compromisees.s It was seen that
compromise would satisfy no one.... We respected each
other more, and found closer unity, in disagreement than
in compromise,"68

Continuing agein with the paper of Dr. William Paton, we find

that he states that those who believe in cooperation do so not merely
on practical grounds, but because they believe that unity is the only
hope for the Christian religion, The unity of the Church should not
consist in this that it is a cooperation of separated bodies. IHe
realizes that cooperation under the existing circumstances is a dif-
ficult thing. It would be easy merely to get together on a few mat-
ters which are not vital in themselves, but for churches which are
widely apart to unite is a great difficulty.%®

We agree with Dr. Paton that the ideal 1s to have a united church.

That is what Christ wants His Church here on earth to be. And that
is what the invisible church really is--a united body in Christ of
all believers of all times. But Dr. Paton was speaking of the visible

church, and, therefore, we shall confine our remarks to the visible body.

67 iorld Nission of the Church, p. 152.
68Tnternational Review p_? Wissions, V. 28, 111, p. 339,

. 5992. clt., Ve 28, 112, ppe 491-500.
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Wihat a wonderful thing it would be if all the denominations could
get together on a common ground and work together against the forces
of sin and hell] VWhat an impression that would make upon the world}
Such a condition would grea.i;lg; further the cause of missions. It wes
especially the younger churches that were crying for unity. The
younger churches cannot understand the divisions and the multiplied
orgenizations of the mother churchess If they are all Christian,
why are they not united?

For all the expressior.s of unity tha.f. we find in the Kadras
Conference, it cannot be said that there actually was a unity of

spirit present, Regarding Dr. Kraemer's book, A Christian lessage

in a Non-Christian World, the bock which was the foundation for the

entire conference, there was no unity. In two matters which the
book discussed which have a very vital significance, the interpre-
tations of the uniqueness of the Christian faith, and the absolute
contrast between the Christien faith and the non-Christian religions,
there was wide disagreement, Not even a third of the leaders who
werc present accepted Dr. Kraemer's views in their entirety. The
rest still clung to the findings of the Jerusalem Conference, hold-
ing that there are good points in the non-Christian religions from
which starting points can be made in teaching them the rudiments of
Christianity.

There were also great differences between the delegates on
theological positions. There was a great difference of opinion on
eschatological problems, some German Christians holding that the
Church must funetion with the eschatological hoge in view, while
others, of e more liberal school--Dre T. C. Chao ih pertiquhr--
held that the main interest of the Church must be focused on the

things of this life. Dr. Chao, in his article, A Chinese Delegate
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Looks at Tambaram, pushes the coming of Christ imto the background,

holding that if the event of Christ's coming is in the distant future,
then there is no sense in plaecing more stress upon that event at the -
present time, when the Church ought to be thinkin; of things which
concern it immediately.

Thus we see that in spite of the claims of unity which were
made at Tembaram, no true unity exists. And no true unity will .
. exist in the future if the buosis for unity is to be a common effort
for exterﬁa.l unity, These people have different foundations., To
two things will ever be united as long as they stand upon different
foundations, Rationalism canrot be used as a foundation, for there
are so many ways in which rationalism may manifest itself. Too many
men have different opinions on the same subject,

The only way for true unity to be effected in the Church is to
do what the l'adras Conference stated they would do and did not doe-
' that is, to return to the Bible and to use it as a foundation for
unity. There must be unity in dootrine before there can be unity
in external organizetions This is what the Yadras Conference over=-
looked, And that is why they have no, and will have no true unity.

Vhy did not we Lutherans of the Missouri Synod attend this con-
ference? ¥e are a missionary church and shouzld certainly be interested
in furthering the cause of missions, ¥e are interested in doing this,
but there were other factors which kept us from attending the con=
ference., In the first place, the churches which attended this con-
fererce do not hold to Seripture as the only source and norm of doe=
trine, They are all infested with rationalism and, therefore, they
have deviated from the truth, This has been menifested in the dis=-

cussion on the section, The Faith by Which the Church Lives.
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A second reason why we have not joined with them is that they are
mixing church and state in this that they concern themselves with
problems which are noct in the sphere of the Church.

Another reason, and this is the chilef reason, is that it would
have been a unionistic move to have attended the ¥adras Conference,
If »e would have attended, it would have been a sign that we were in
dootrinal agreement with the delegates who attended and with the find-
ings that were issued there. e are forbidden by our Lord and Faster
to do this, FHe has told us: "Kark them which cause divisions and
offences contrary i:o the dootrine which ye have learned, and avoid
them," (Rom. 16, 17.) And "Be ye not umequally yoked together with
unbelievers; for what fellowship hath righteousness with unrightedus-
ness?" (II Cor. 6, 14.) .

What are we to think of the Conference then? We must consider
this an age in which mem are banding themselves together in organi-
zations, not into inconsequential clubs, but into world-wide con-
ferences and councils. The group that was behind the Medras Con=-
ference was the Intermational Missionary Council. At the present
tire enother international body is being formed, the World Council
of Churches. And ther: are other organizations in the Church which
have taken on world-wide character. There is the World Council on
Faith and Order, the World Conference on Life and Work, the Horld
Conference of Christian Youth, and others too numerous to mention.

Before this age of orgemization, there was already enocugh con-
fusion in the Protestant Church. But with these new organizations :
springing up, the situation will become much worse. Degernation of
sects seems to be drawing near. And what will be the outcome of such

degeneration? The general trend at l'adras was &mmwsrd. instead of
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upward along the path to a more perfect Christianity, as is shom
by the arbitrary way in which they treat Seripture, and the efforts
made for unity at any cost. MNodernists are in the places of leader-
ship in these organizetions. If the tendency to declire continues,
the whole organization if it becomes e unit, mey be swayed to the
side of the radical leader, and the elements of Christianity will
continue to disappears

It is well that our church should take e warning from this situ-
etion. God will not tolerate deviation from His Word. ie recall
the words of Paul to the Jews: "It is necessary thet the word of God
should first have been spoken to ycu, but seelng ye have put 1t from
you, end judge yourselves urnworthy of everlasting life, lo, we turn
to the Gentiles." (Acts 13, 46.) Christianity, from its beginning,
hes been travelling westward-=Palestine, Asie Minor, Rome, Germany,
America., Will it continued to travel and leave this country as it
left those who rejected it?

The answer to this question lies with us, If we allow modernism
and unionism to make inroads upon us, we too shall suffer that fate.
But if we hold fast to the true and faithful word, taking our doc=-
trine and life from it and from it alone, we shall possess Christian-
ity and its blessings forever. For where the Word is preached in

its truth and purity, there Christians will always be found.
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