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INTRODUCTORY REVARKS    “Great Christians are Individualists"! That is the title 

of an article in "The Watchman Examiner" for November 10,1938. 

In this article the author states the following: 
\ 

/ "The most fascinating phase of life in great and 
| Yeal democracies is that individuals may develop 

themselves to the highest and apply themselves 
freely to causes close to their hearts. Democracy 
is no affair of masses; it is the breaking up of 
voiceless masses into individuals, each having : 
within his own control the mastery of his own fate. 
When greut masses of people,for reasons of economic, 
political or religious control, blindly surrender 
their individual judgment to that of a leader, an 
organization or a party, you no longer have there 
the exercise of democratic principle==you are seeing 
democracy accepting a form of autocracye 

"Ve may use the term -'the rights of the people’ 
until it is worn as an ancient déme, but if it does 
not mean the rights of the individuals who collect- 
ively constitute the people, it becomes sheer ora- 
torical euphony by means of which the people them- 
selves are deceived. Christianity exists in this 
world to reveal to all men their individual worth; 
it_ calls them out from under the tyrants* regressive 

5 : rule to exercise their freedom as the blood-bought | 
sons of God. No wonder that dictators show their 
antipathy toward true religion, for what trouble even 
one man who will not cease to battle for absolute 
right ayainst what he believes is an absolute wrong 
can cause?” \; 

ee
ec
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t 

. 
| 

The principles laid down here are similar to those hela by i | 

Roger Williams. The early American Baptists were organized 3 4 
chiefly on the basis of the individualism of Roger Williams. 
In this‘thesis.the writer proposes the following: first, to | 
point out how this principle of individual ism, manifestet=te= Pramas Gail, 
self in the, life and work) of Roger Williamss!secondlyy to 

prove that this individualism if basic in Baptist theology 
and church polity today. 

on ene eee 
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CHAPTER I 

EARLY LiIsE AND INFLUENCES OF ROGER WILLIAMS 

Roger Williams, the generally recognized founder of the 

American Baptists, was born in the Williams home on Cow Lane. 
without Newgate,London,ingland, at the beginning of the LM 
teenth century.@ His father, James Williams, was a merchant i \ 

tailor of London, and a man of high social esteem. His mother, 

Alice Pemberton Williams, was the daughter of Rovert PenbextcHny 

man of social and political prominence. The boyhood days of 
Roger Will dans were spent in the vicinity of Cow Lane on Snow — 

Hill, in Newgate,Smithfiled, and Holborn,London. He grew up in 

one of the main centers of London life. Some of the youthful 

Social contacts to which he refers, as well as some of the, poli=- 

tical favors granted him later in life, oan betraced to the 

Pemberton influence. 

Already in nis youth Williams showed a leaning towara 

individual supremacy. This becomes evident especially at the 

age of eleven, when he came under the influence of nonconform- 
a ee eee 

ist preachers of London and was “converted” to Puritan tenets._ 

He dared to oppose his parents in ‘religious matters,and dared ie 

to rebel against the authority of the Establiehed Ohurch of | 
England. Furthermore, in spite of the protests of his parents ' 

eter 

Qi214ams disapproved of the divers pleasures _and ‘pastimes of 

his countrymen.) He* toinea the Puritans in their revolt against 

feudalism. The result was that as a boy Roger Williams was “per- 

Le The exact date of Williams' birth is not known. Straus ,in 
his book,"oger Williams", fixes the date as sometime between 
1599-1607. (p.3-4) 

y,
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secuted in and out of his father's house."(2 , j 
; 

Williams* rapid mastering of shorthand and his ability 7 
to take down-lezal speeches gained for him the support of Sir 
Edward Coke, the most distinguished lawyer and jurist of his 

; 

aay. Sir Edward Coke selected him to take notes of the pro- f 

ceedings in the Star Chamber end transcribe them for him. ‘the 

Star Chamber was the Crown Court in Westminster Hall where of= 

fenders against the Crown were tried, and justice dispensea by 
arbitrary authority inetead of by regular legal process. Coke : 
fought for a free Parl janent 's prerogative, and it was due large= 

ly to nim that the sovereignty of England passed from king to 
Parliament to Coke. / Coke wanted justice to be dispensed with ) 
according to law. it was due chiefly to him that liberty was” : 

Granted and guaranteed to all subjects in religion, speech,and 
press. Taking down the speeches of Coke in behalf of liberty, 

en
w 
e
p
e
e
 

Williams was learning the principles of law and government and Ne
e 

the rights of varlioment and kings. He received exceptional ' 
training in civil and political philosophy, in aggressive atates- 
manship and controversy, which he applied later with telling | 

. Sy effect to state-building in the American wilderness. Coke lent { 

@ definite contribution to Williams" principle of individual _/ 
supremacy. 

Coke became such an ardent admirer of Williams, that he 

Secured for him admission to the Charterhouse. or Sutton'’s Hos- 

pital. The most authentic data on this early period of Wil- see ee 

2. James Ernest, "Roger Willioms:New England Firebrand",p.13- 
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1iams' life is found in a note by rs.Sadlier,daughter of Siz 
Edward Coke: 5) 

"This Roger Williams when he was a youth,would in 
@ shorthand, take sermons and speeches in the Star 
Chamber, and present them to my dear father. He 
seeing so hopeful a youth, took such a liking to 

was the esol tatt wed goons taeeto ts 
Williams enterea the Charterhouse School in October,1621. Through 

the influence of Coke, Williams received an appointment to Pen- 

broke College, Canbridge University, entering on June 29,1623. 

In the early seventeenth century Cambridge University was a hot= 

bed of radicalism and protest against authority. Williams took 

part in the religious and political discussions. His studies in 

history, theology, and philosophy had brought him into conttact 

with the popular sovereign and natural rights notions of the ; 

Christian and pagan thinkers. Williams resorted to these prin- 

ciples of the sovereign right of the individual, as advocated — 

by these pagan and Greek thinkers, in his protests against civil 

and ecclesiastical authorities. At Cambridge (aia took up 

the fight of tne Puritans and reformers, joining Coke and Sir . 

  

John Eliot in opposing Bishop Laud's: church polity. This at- | 
tack became morepronounced in 1629,after his departure from  {_ 

    

    
  

Pembroke. At Pembroke Williams began more specifically to pre- | 

pare himself for the church, and his study of theology turned — 

hin against the Established Church. Bs “igs i L 

After his graduation from Pembroke College witha BA. 

I. "HS. Letters of Roger Williams to lirs.Sadlier," in ti oe library of Trinity College,Cambridge. Publication of the Narr 
gansett Club, Vol.VI,p.252 ae



  

“ordered the publication of sermons upholding the absolute monar- 

  

8 

in 1627, tradition says that Williams studied law for a short — oo 
time under Sir Coke. However, he soon forsook law for a deep- mn eal 

er study of theologysand in December,1628, or January, 1629; 

he was admitted to holy orders.) In February, 1629, we find 

Williams Living at Otes, serving as chaplain to Sir William 

Hasham. At Otes Williams was at the center of the religious 

and political protest that was shaking the English uation to     

       

     

  

its very foundation. The Puritans and reformers were protest= 

ing ageinst Bishop Laud's church polity, and egainat the abso- — 

lute authority exercised by the monarchy. The Parliament of — 
1629 ignored the Petition’ of Rights and continued to uphold 

laud's party in the church, as well as the Divine Rights of 

doctrine. Laws were passed denouncing Popery, Arminianisn,and 

laying of taxes without a grant from that body. _ King Charles 
had become an absolute monarch, and did not listen to Parlia- 

ment. In 1626 he sent Sir William Masham and Sir Francis Bar- 

rington to Yarshalsesa Prison, in Southward, for their refussal 

to contribute to the king's loan without a grant from Parlia- 

ment. By 1630 Charles' rule had become an autocratic one. The oad 

clergy under Bishoys Laud, Neile, and Meinwaring were encouraged : 

to preach the Divine Rights of Kings from the pulpits. Charles a 

chy. (wir240me protested against this autocratic rule of the king // 
in the State and of Laud in the Church. / He maintained that such [ ‘s: 

Sergons should not be preached from the pulpits, since no king 

nor bishop had the right to force any views upon any individual 

(xe became @ decided opponent of the Nstablished Church,and wante 
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to reform the churen. / This matter of church reform was dis- 
Cussed on 2 ride to and from Sempringham by Hooker, Williams, — 

and Cotton. The incident is related by Williams in his "Bloudy 

Tenent Yet liore Bloudy": E 

ee
e 

ae
s 
i
t
 ee
 

“Master Cotton may call to mind that the discusser, 
riding with himself and one other of preoious men- 
ory, Laster Hooker, to and from Sempringham, pre- 
sented his arguments from Scripture why he durst ( 
not join with them in their use of Common Prayer." 

Williams attacked the Book of Common Prayer, the formal service, | 

ae
 

the new ceremonies, and Laud's church reform in general,saying 

that these matters encroached upon ene rights of the individual _ 
Spent 1 in regard to freedom of worship. ‘Williams S épposition to the 

Established Church is,2lso0, alluded to in one of his letters to 

livs.Sadlier: 

"And truly it was as bitter as death to me when Bis- 
hop Laud pursued me out of this land,and my conscience 
Was persuaded against the national church,and ceremon= 
ies,and bishops, beyond the conscience of your dear 
father." (2 

In a letter to John Cotton of Plymouth, the son of John Cotton 

of Boston, Williams remarks: 

"He(God) knows what gains and preferments I have re- 
fused in universities,city, country,and court in Old 
Englandeceee.et0 keep my soul undefiled an gods point 
and not to act with doubting conscience." 

By the summer of 1629 Williams had become a Semi-Separatist in 

his relizious views. 

\Go blot out Puritanism and Sectarian dissent from the } 

Established Church,Laud started a persecution. The persecu-= ©” 

Ll. Williams:"The Bloudy Tenent Yet More Bloudy",Vol.IV,pe55e 
2. Elton: "Life of Roger Williams",p.99. 

3. Narragansett Club Publication, Vol.VI,p.356 

|v 
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. Secution became so severe that many were compelled to flee, 

Some going to Holland and others coming to America. Among \ 
those leaving for America was Roger Williams. / He embarked = a4 
from Bristol, England, with his wife (1 on the ship "Lyon", 
December 1,1630. After a stormy voyage of sixty-six days, 

they arrived off lantasket, near Boston Harbor, February 5, 

1651. Governor Winthrop recorded his arrival as that of "a 

godly minister", (2 

Almost immediately after his arrival in America wil- 

liams got into a controversy with the ecclesiastical author=- } 

ities of Boston "for asserting and maintaining with unwaver= 

ing fidelity and aggressiveness those principles which have 

immortalized his name as the champion of religious liberty". (5 
Leebes considering Williams' fight for individual supremacy — 

in Anerica, his fight for absolute soul-liberty, his untiring 

pS
 
a
e
 

a) 

—
—
—
—
—
,
,
 

efforts for the principle of absolute separation of Church and } 

State, Vat is necessary ‘that some space be devoted for a survey. 

     

        

of the persons and events in England which may hive influencea 

Williams in his struggle for the principle of individualism 

in America. | V7, 

i. Williams was married shortly before leaving for America. 
2.  "Winthrop's History of New England", Vol.I,;p.41. 
se Straus:"Roger Williams",p.15. ;
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CHAPTER II hey 
ADVOCATES oO; RELIGIOUS LIBERTY IW ENGLAND Iil THE ZARLY 

SEVANTEENTH CENTURY 

In the year 1611 the "Baptist Confession of Faith" was 

published, containing the following declaration: 

"The magistrate is not, by his office, to meddle 
with religion, or matters of conscience, to force 
and compel men to this or that form of religion or 
doctrine, for Christ only is the ae and iawgiver 
of the Church and the Conscience." (1 

The ideas of toleration came into England, under Eliza- 

beth and James, through the Anglo-Dutch Anabaptists, with John 

Smyth as their leader. This group of separatists from Gains- 

borough had gone to Amsterdam in search of religious freedom. 

Like the lennonites, they rejected infant baptism, and adopted 

baptiom upon the profession of faith alone. They became the 

first body of nzlish Baptists. shortly before the death of 

Smyth, in 1621, they drew up "A Short Confession of Faith", 

which contains the following article regarding “ilagistracy": 

"The office of the worldly authority the Lord Jesus 
hath not ordained in his Spiritual Kingdom, the 
church of the New Temtamer $s nor adjéined to the 
offices of his church." (2 : 

Shortly after Smyth's death this group drew up another Con- 
fession of faith, in which they declared: 

"That the magistrate is not by virtue of his office 
to meddle with religion,or matters of conscience, 
to force or compel men to this or that form of 

1.6.J.Johnson:"Our American Liberty and the Baptists". 
2. UcGlothlin:"Baptist Confessions of Faith", p.65. 

$ 
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religion, or doctrine: but to leave Christian reli- 
g@ion free, to every man's gone erences and to handle 
only civil transgressions." (1 ‘ 

In 1614 Leonard Busher, member of a little Baptist con= 

Gregation in old London which was founded by Thomas Helwys in 

1611, published his tract entitled, "Religious Peace or a Plea 

for Liberty of Conscience". In this work Busher speaks of the 

* Yelation of civil powers to religious authorities, and states 

that for religious authorities to call the civil powers to 

their aid is 

"a great sign they are none of Christ's bishops and 
ministers.....Xings and magistrates are to rule 
temporal affairs by the swords of their temporal 
kingdoms, and bishops and ministers are to rule 
spiritual affairs by the word and spirit of God,the 
sword of Christ's spiritual kingdom, and not to 
interméddle gne with another's authority,ofrice, 
function." ( 

Busher advocates Liberty of conscience,furthermore, in these 

words : 

“As kings and bishops can not comand the wind,so 
they can not command faith, and as the wind bloweth 
Where it listeth, so is every man that is born of the 
Spirit. You may force men ta church against their ; 
consciences, but they will believe as they did before; 
when they come there....-.1I read that Jews,Coris tians, 
and Turks are tolerated in Constantinople, and yet 4 

are peaceavle, though so contrary the one to the other. S 
If this be so, how much more ought Caristians not to 
force one another to religions And how much more 
ought Christians to tolerate Christians,when as the 
Turks do tolerate them! Shall we be less merciful than 
the Turks?" 6 

     

      

Williams may also have veen familiar with tie writings 

of John Lurton, who in 1615 presented to the King his "Perse= 

cution for Religion Judged and Condemned", in which we have 

Te licGLlothlin:"Baptist Confesstens of Faith",p.635. 
2. "Tracts on Liberty of Conscience", pezde sage: 
3. Edward A.Van Dyck:"Capitulations of the Ottoman Empire". 

Goverment Printing Office,Washington, 18681.
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Stetements Like the following « 

"He wan ought to be peraecuted for nis religion,be it 
true or false, so they testify their faithful alle= 
giance to the kingesse What authority can any mortal 
Wan require uore,;than our body, good3,life anc all 
that appertaineth to the cutwerd mane The heart God 
requireth.® (1 . 

That Williams was morc than likely familiar with the writings 

of Surton can be concluded from the fact that the above con- 

fession appears in a slightly altered form in Williams* let- ; 

ter to Governor “naicott in protest against the whipping of a 4 

Cvadieh Holmes: 3 

"it is possible(may you well say)eeseX have fought : 
against many several sorts of Consciences, is it | 
beyond any possibility and hazard, that I have fought 
Sg2inst God, thet I have not persecuted Jesus in 
some of them." (2 : 

Th 1626 a Londen Bapt ist was isprisoned in Newgate for 

conscience" sake.” taile in prison he voiced the right of all 

to have religious Liberty in spite of civil authority. iis 

confinement in prison was so rigid that ne was denied papers 

Dens,and ink. In spite of this he mauayed to write,waile in 

bYrison, his tract, “An Humble Suyplication to the Ming's Haj- 

esty a0 1% was Presented in 1620", in which he described his 

rigid confinement. The treatise was written in milz on paper 

provided him by a friend in London as stoppers to the bottle 

Gonteaining nis daily allowance of milk. The prisoner tuus re= 

turned the pauper, written with wilk, to his friend, who read 

it by tue fire, later publishing the complete tract. when Cot- 

‘CeO SRE a = : ? 

le Edvard A-.Van byck:"Capitulations of the Ottouan Umpire”. 
Goverment Printing Cffice,Vashington,léél. 

Se Harragansett Club Publication, VoleVispeccte 
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ton quoted Seriszture for-the justification of the persecution, 
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teen Willians wrote “Zhe Bloudy Tenent of Ferseoution for the 

Cause of Conscience discussed in a Conference between Truth 

snd 2euce", in this pamphlet, adurcssed to the civil and 

CCcleniasticul rulers in England, Wiliams gives o practical 

Conception of the functions and relations of Church and State. 

In this atuosphere Williams spent his young manhood. "It 

Was the first hel of thia seventeenth century that England 

wrought out her parliamentary syatem and laia the foundations 

For her constituticual form of government. Roger Villicmss 

young,salert, inpressionable, intiuate associate of soue of the 

ereat leaders of that glorious age(Sir Edward Coke and Sir Gil- 

Lium lasham), student in the most radical university of the 

ay, must certainly save had his viess shaped and fashioned by 

it. Auda in Hew Eneland, on virgin soil, those revolutionary o 

principles were being tried and tested. To him was granted the 

privilege and the oyen door of Sunoneteii a for a *livelie ex= 

perdnent ', itis own expericnces made it possible. Tae fortunate 

surferer of persecution and exile found ground clear of encule- 

bering tradition or authority upon which to create his new 

society in equality and freedon.® (1 

‘ Dy 
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~ NeleleHarimesa:"Roger Williawe--Proynet of Tomorrow", in . 
"The Journal of Religion", Getover,193S,_ pedz5~  
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CHALSTER I 

WILLIAMS! 3oieLIcT WITH TIS CIVIL AUTHRRITIES IN BOSTON 

With Roger Williams we leave England and sail for Amer=- 

ica, touching soil here in 1631. Soon after his arrival he 
refused to accept a position as teacher in the Boston Church 

&8 suceessor to John Wilson, who was about to revisit England. 
Two chief reasons are given for his refusal to accept the posi- 
tion: first, the Boston Church still held commnion with the 
Church of England while members visited there; secondly, he 
denied the power of the magistrates to punish any breach of 

the First Table(duties of man to God). At the very outset | 
of his career in America Williams anounced the three princi- 

ples that were to reappear in his later controversies: rigid 

separatism; absolute soul-Liberty; separation of Church and 

State. "His position struck at the root and foundation of 

the Holy Commonwealth of the Bay Colony, where the statute 
book was the Bible, pure and simple, and the Ten Commandments 
were the cornerstone of their social fabric." (1 - williams 

n
e
e
 

insisted on absolute sepration from the Established Church ; 

_ of England. He,furthermore, pointed out that civil magistrates 

had no right to rule in spiritual matters. Because or this 

position which he advocated, Williams came into conflict with 

Civil and ecclesiastical authorities. He could not agree with 

their ideas or church ceremonies, church polity, and civil theory. 

"i. Srnst:"Roger Williams,Hew England Firebrand",p.64 
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im order to understand the circumstances which brought ao 
about this conflict between Williams and the New England : 

authorities, it will ve necessary to review the ecclesias- 
tical and civil policy of the liassachusetts Bay Colony. The 
people who settled in Plymouth, ‘assachusetts were Pilgrims, 
They had become Seyaratists already in Holland, severing 
relations with the Established Church of England. Zach ehurch : an 
was independent of the other. Furthermore, these Pilgrims, 

while in Holland, insidted that the state had no right 
whatsoever to punish people for some breach of an ecclesias- 

tical law. The state had no right to interfere in the affairs 
of the church. They had Left England for America via Holland 

when they were persecuted in their attempts to enforce these 

principles in England. 

  

On the other hand, the people who settled in Boston, — 

Salem, and other towns of Massachusetts Bay, had not separated 

from the Established Church while in ngland. They were non- 
conformists, indeed, since they objected to many of the cere= 

monies of that Church; but they wanted to bring about a reform _ 

within the Church of England by remaining members of that Church. 

When they later emigrated to America, they departed as members 
of the Established Church of England. When they came to America 
they wished to establish the independence of their churoh, yet Fl 

at the same time retain their connection with the Church of ia 

   

    

     
   

England, without, however, subjecting thenselves to its eocles= — 

jastical control. The Boston Church was just such a church. ~



  

Tt wanted to be independent, yet keep up its relations with 

ee ee 
on aoe 
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the mother church. Accordingly, when this church called — : 
Williams to succeed Wilson as teacher, Williams promptly de= 
clined, "uyon conscientious grounds, because they of Boston 
were an unseparated people". (2 

Williams' stay in Boston was brief, though stormy. Two 
months after his arrival in Boston, he accepted a call to the 
Congregation in Salem, as assistant Teacher to the aged 

Er. Skelton. He was selected over the protest of the General 

Court of the Colony of Boston. He began his work in Salem on 

April 12,1651. ‘The salem Church was an independent congrega- 
tional church, its members being non-Separatist Puritans The 
affairs of the church were in the hands of the people themselves. 
Uinisters were elected by free choice of the memberse They 

refused to have anything to do with the Established Church of =—S i 
England. Such a form of church government, appealed: to Williams. 
Consequently, when upon the death of Rev. Francis Higginson, 

he was called to assist Skelton, Williams accepted the call. 

The General Court, on Muy 18,1631, enacted the following laws 

"Yor time to come, no man shall be admitted to the freedom of 
this body politic, but such as are members of some church within 

the limits of the same".(2 williams protested vehemently against: 
this interference of the civil court in the affairs of the church. 

. 

However, pressure forced upon the Salem church by the church at 

1. wetter to Rev. John Cotton, Jre, March 25,1671. yaa So 
2. &Ernst: "Roger Williams, New England Firebrand", Py67668— ate     
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Boston compellcd Villiams to leave Salem before the close of 

the summer of 1631. He went to Plymouth,
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CHAPTER IT 

  

THE PASTOR AT PLYMOUTH 

In autumn,'1631, we find Williams in Plymouth. For two 

years he served us assistant to Reve Ralph Smith. Because the 

church at Plymouth did not believe in separation of church and 

state nor in religious liberty, Williams refused any compensa- 

tion for his services.   During his stay in ?lymouth Williams became friendly with 
the Indians who occasionally visited Plymouth. He studied the | 

language, customs, religions, of Indians. He became a mission- 

ary to the Indians. Already in Plymouth he emphasized the fact 

‘the individual rights of the Indians were denied them by those 

who took away their land. According to Williams, the Pilgrims — 

had no right to live on the land at Plymouth. That land belonged j 

to the Indians; since the Pilgrims had not purchased it from the 

Indians, thé lawful owners. Williams openly condemed the patent 
given to Plymouth in 1630 by the Xing off England, “by which he 

falsely claimed ownership to the land by right of discovery and aad 

by virtue of his Christianity. In December,1632, he prepared a 

pamphlet giving his arguments and proofs against the right of 

the inhabitants of Plymouth to Indian lands, but nothing came 

or it. 

Williams ministry at Plymouth made friends, but also ene=- 

mies. In the second year of his stay he became deeply involved 

in religious and civil disputes. He reemphasized the truth that 
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the land belonged to the Indians, not to the king. His oppo- 
sition to the civil authorities led to opposition to ecclesiast- 

ical authorities. ue began to dispute about worship and 

Church discipline. when he came to Plymouth civil and ecole= 
Siastical authorities were united in religious services. That 

this is true can be scen from the following record in Governor 

Winthrop's journal, made after he and lix'.Wilson(teacher at the 

Boston Church), and several others, attended services at the 

church where Williams officiated. The record reads as follows: 

"On the Lord's Day there was a sacrament which they 
did partake in, and in the afternoon Ur.Roger Wil= 
Liams(according to custom) propounded a question to 
which the pastor, lr.Smith, spake briefly, then Hr. 
Williams prophesiedsand after the Governor of Ply= ~~ 
mouth spake to the question} and after him the elder, 
then some two or three more of the congregations 
Then tho elder desired the Governor of Massachusetts 
and: lir.Wilson to speak of it,which they did." (1 

Williams began to protest against such a form of worship. He 

maintained thst the church and the state each had its ow sphere 

of work. He attracted to him and to his principles of soul= 

Liberty some of. the members of the Plymouth church. His oppo= 

nents,however, feared that his principles would result in ri- 

8id separatism. During one time Elder Brewster watned the whole 

church of the danger of Williams spirit of rigid separation and 

anebaptistry. (2 Opposition to his principles of soul-liberty. 

became 50 great that Williams requested a letter of dismission 

from the Plymouth Church, so that he could accept a second all 

which came to him from the church at Salem. 
“I. —*Winthrop's History of New England",Volelppe9le 
2. Underhill's Introduction to the "Bloudy Tenent®,pell. 
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CHAPTER IIT 

SALEM, A COMMONWEALTH OF SAINTS 

With the return of Williams to Salem in August ,1653, 

a8 assistant to the ill Mr.Skelton, many controversies began. 

In Salem the Puritans established a real theocratic form of — 

Goverment. The individual had absolutely nothing to say, nei- 
ther in civil affairs nor in religious matters. lir.James Ernst 

Says that the Puritans strove to know the will of God in all 

things. 

  

"Dress,social manners,speech, pleasures, and duties 
were minutely regulated in accord to the Will of : 
God revealed in Scripture,which only the elect 
could interpret rightly. The state,civil laws, Sabbath, 
rules of conduct, justice,and equity in life and 
thought must derive sanctions from the Old Testament 
in which he believed that God had revealed for all time 
in its entirety aj}. true religion, a revelation abso- 
lute and final."( 

Governor “Winthrop consulted ministers in all important civil 

matters. On liarch 4,1635, the Court ordered “every inhabitant" ? 

to attend services on the Lord's Day unaer penalty of five shil- 

lings or imprisorment, and requested the ministers "to consult 

and advise of one uniform order and discipline in the churches 

agreeable to the Scriptures". Ministers controlled the tempor- 

al affairs of Sakem. Salem had a real theocracy. However, it 

was more than that--it was also an oligarchy. The magistrates, 

who were also church members,with the clergy had the right to 

grant all civil franchises. If there was a place in New England 

at that time where an individual had few rights, it was saleme 4 

The clergy controlled the colony. Church and State were, indeed, 

mixed. ’ noite 
ls Ernst:"Roger Williams, New England Firebrand",p.89.
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Had Roger Williams not appeared on the scene at this 

time, no doubt the individual would have had little right to 

express himself in salem for quite some time.: It was the ob- 

Ject of the great “Prophet of Tomorrow" to elevate the indi- 

vidual.- te repeatedly challenged the "Holy Commonwealth"(as : 

Salem has been rightfully called). He maintained that the old 

Testament law is not applicable to the modern state. Williams 

said: 

“Not only was the door of calling to magistracy 
shut against natural and unrezenerate man, though 
excelzently fitted for civil office, but algo against 
the best and ablest servants of God, except they 
entered into church estate...eFor a subject,a mag- 
istrate, may be a good sudject, a good magistrate, in 
respect of civil and moral goodness...though Godli- 
ness....be wanting....that civil places of trust and 
credit need not be monopolized into the hands of 
church members(who sometimes are not fitted for them) 
and all others deprived and despoiled of their Natural 
and Civil Rights and Liberties. 

"I affirm there was never civil state in the world 
(for that of the Jews was mixed and ceremonial) that 
ever did or ever shall make good work oy it,with a 
civil sword in syiritual matters....The bodies of all 
nations are = part of the world,ana although the Holy 
Spirit of God in every nation where the Word comes 
washeth white sone Slackamores and changeth some Leop- 

ard spots, yet the bodies and bulks of nations cannot 
by all the Acts and Statutes under heaven put off the 
Blackamore skin and the Leopard spots. 

"Hence I affirm it lementably to be against the 
Testimony of Christ Jesus,for the civil state to im- 
pose upon the souls of the people, a religion, a wor= 
ship, a ministry, oaths(in religious and civil affairs), 
tithes, times,days,marryings and buryings in holy 
ground." Instead the state should give "free and ab- 
solute permission of conscience to all men in what is 
merely spiritual....and provide for the Liberty of the 
magistrate's conscience also." 

Williams saw the great danger involved in the mixture of Church 

and State; he saw that the State might encroach upon the indi- 

viduel's right of freedom of worship; therefore, he insisted 

Leldem,p.95.96 
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that the two remain separate, each performing its work within 
the proper sphere of authority. 

Williams was not alone fearful that the clergy would get 
too much authority in civil affairs, but also conceived of the 

great danger involved if the clergy would be supreme in eccle- 
Biastical affairs. He dia not want a hierachy or a presbyerys 
but insisted that the local church remain supreme. Because of 
this principle, he took exception to the meetings held by the 
ministers of the Massachusetts Bay Colony, from the churches of 
Boston, Newtowne, Watertown, Dorchester, Roxbury,Salem. These 
ministers met for the discussion of religious questions. Wil- 
liams objected to these meetings, fearing that they might grow 
in time to a presvytery or superintendency, which would infringe 

upon the liberty of the local church.. He despised everything 
which might make for intolerance. 

In his relation to the local church, Williams insisted 
that only such be admitted to church membership who renounced 
fellowship with the Church of England. A believer was tobe 
subject only to Christ, not to any high authority in the Cuurch, 

A treatise written by Williams in Plymouth against the 
patent of the king, in which the former asserted that title to 

the land belonged to the Indians, brought forth further oppo- 
sition on the part of the magistrates and ministers of Salem. 

Williams even went so far as to accuse Xing James of telling 
a@ lie in claiming to be "the first Christian to discover the 

land". Fearful lest the xing withdraw the royal patent, the
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Governor summoned Williams to appear in court on December 27, a, 

1633. Seeing the grave danger to the colony, Williams agreed 

to give evidence of loyalty. 

‘Shortly afterwards a new question concerning the proprie- 

ty of administering an oath was raised by lireWilliams. This 

question links up with his foregoing pamphlet written against 

the royal patent. The pamphlet on patents and the threats of 

England to send over a governor to rule the colény caused the ~ 

hagistrates to order, in April,1634, that all Bay residents,not 

freemen, take a Resident 's Oath, oy which the people pledged 

themselves to submit to the orders or the General Court,and not 
"to plot nor practice evil" against it. On May 14,1634, tne pree= 

men's Oath was passed, requiring every freeman to pledge alle- — 

Giance to the General court and officers.(1 Williams deniea the 

right of the Court to impose such oaths, on tne grounds taat an 

oath is an act of Worship and prayer, which could not be taxen 

sincerely by an irreligious man. Williams maintained that it 
would 7 

“be a profanation of both(worship and prayer) to force 
them on one on whose lips they would be false and sin- 
ful....An oath,being an invocation of a true or false 
God to judge in a case, is an action of spiritual and 
religious nature....whether civil or religious.cceces 
Christian men conscientiously ought not to take an 
oath which is part of God's worship to establish mor= 
tal men in their office....Carnal men ought not to be 
required to take a religious oath- or pextormie. religious a 
act to set up men in civil office." 

T. in.May,1631, the General Court voted to admit as free= : 
men only "such as are members of the churches within the Bay 
Colony". (Ernst,p.91) 

u oe 2. Ernst:"Roger Williams,Hew Hngland Firebrand",pell3- 
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Williams refusea to take eitner oath, holding true to his prin- 

Giple that the civil authorities were falsely usurping authorise. 

ty over the consciences of men. When the people supported his 

Position, the Court was compelled to desist. 

The result of his many conflicts with civil authorities was. 
& summons to appear before the General Court at Boston on July 6, 

1635, verore which Court he was accused of maintaining the fol- 

lowing "dangerous opinions": vet ° 

"Kirst, That the migistrates ought not to punish the 
breach of the first table,otherwise than in such cases 
48 did disturb the civil peace. Secondly, That he ought 
not to tender an oath to an unregenerate man. Thirdly, 
That a man ought not to pray with such, though wife and 
chila,ctc. Sourthly, That a man ougut not to give 
thunks after sacrament, not after meat,etc." ( 

The ministers who hud veen requested to attena the sessions of 

the Court, and the magistrates adjudged these opinions to be 

very dangerous and erroneous. Why? Because these opinions of 

religious Liberty advocatea by Roger Williams, predicated upon 

the separation of Church and State, were in direct conflict with 

the Claims of ‘the theocratic government as established in Hassa= 

chusetts Bay. Williams was given time to reconsider his “danger- 

ous opinions" until the General Court convened in October,1635~ 

When he steadfastly refused to retract anything he had said or 

written in respect to an individual's right of ccnscience, the 

Court passea the following sentence: 

“whereas Mr.Roger Williams, one of the elders of the 
Church of Salem, hath broached and divulged divers new 
and dangerous opinions against the authority of the 
magistrates and churches here,and that before any con- 

le Winthrop: "History of New Enzland",Vol.I,p.162. 
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viction and yet mintaineth the same without any re= 
-tractions; it is therefore ordered that the said lr. 
Williums shall depart out of this jurisdiction within 
six weexXs now next ensuing,which,if he neglect to per- | 
form, it shall be lawful for the Gévernor and two of ' 
the magistrates to send him to some place out of this 
jurisdiction, not to return any more without license 
from the Court." 

  

The decision was practically unanimous, "all the ministers,save 

one, approving tie sentence". (# Williams wanted absolute sepa- 

ration of Church and state; the Bay Colony was a union of the 

4 ) two. In church polity, Williams was a rigid and extreme sepa=- 

, Tatist; the Bay Colony was independent ,non-Separatist , congre- 

gational Puritan. Williams upheld the sovereignty of the indi- 

vidual people and the rights of man; the Bay Colony was a theo- 

cracy and an oligarchy. When, in spite of protests by the Gen- 

eral Court, Williams held to the truth of his convictions, he 

was banished as a rebel against civil authorities. Dexter is 

correct in his assertion: 

"I cannot help thinking that the weight of evidence 
is conclusive to the point: this exclusion from the 
colony took place for reasons purely political,and 
having no relation to his notions about toleration". (3 

Banished from Salem, Williams must strusgle alone against the — 

united ‘power of Church and State. Having suffered persecution for 

his devotion to the principles of soul-liberty,he proceeded through 

the wilderness to Providence,where "for the first time in history 

a form of government was adopted which drew a clear line between — | 

the temporal and spiritual power......0(4 ; 
«Dexters:"As to Roger Willians",p.5l. : 

2.Winthrop:"History of Yew England",Vol.I,p.171. According to 
Ernst,p.135,Jiaster John Cotton was the only one who voted against 
the decision of. the Court. 

SeDexter:s"As to Roger Williams",p.79. she ; 
4.Prof.J.L.Diman. Guoted in Strickland:"Roger Williams",p.26~ 
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CHAPTER IV 

TH PROVIDENCE EXPER DUNT 

  

Williams lert salem secretly in januaee, 1636, ienvine 

his wife and children behind. Alone he began his perilous 

Journey throuzh the wilderness in the midst of a Hew England : 
Winter, until he came to Seekonk. He was joined there by four 

Companions, his wife, and two children. This small group of 

eight left Seekonk in 5 2ne,1636, journeying down the Seekonk 

as 
tl

e 
wa
e 

NO
 
s
e
 

Pe
e 

River, then up the Nooshausick River, finally settling upon the 

the ascending slope of the hill. Here they began the first 
seitlement of Rhode Isla nd, Which Williams named Providence, 

in gratitude to God's merciful providence to him in his distress. 

Here,among tne Indians of Providence, Williams first: sought 
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to apoly his doctrine of soul-Liberty. He recognized the Indian 

ownership of the land,and purchased if from them before he began 

& permanent settlement. He had bitterly fought the Puritan posi- 

tion tuat the pagan heathen, the Indians, had no property rights. 

He at once put into practice that principle of soul-liberty for 

which he had been banished from the Massachusetts Bay Colony, by ee 
t
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purchasing the lund from the Indians, the original and rightful 

owners. 

June 16,1636, the community was incorporated into a town 

fellowship under the following social compact: 

“We whose names are hereunder-written,being desirous oie | 
to inhabit in the town of Providence, do promise to ~~ 
submit ourselves, in active or passive obedience,to cies 
all such orders or agreements, as shall be made for ? 
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the public good of the body, in an orderly way by a the mayor ounseiit of the present inhabitants, mas= tes 
ters of families incorzorated together into a - 
township, and such others whom they engi admit 
unto the same, only in civil things." 

  

The new civil government dealt "only in civil things". Separa- - 
~ tion of Church and State and liberty of conscience now became 

&@ rewlity. Providence was the first modern government from — Rae: 
Which religious power was eliminated, and it was one of the 

earliest governments in which the individual decided what way 

to be done in the state. The social compact placed 4 government 
formed by the people solely in the control of the civil arm. 

tr.=.J.Carpenter says: * . 

Seh1Ge cat Cokin tae tees vas eliminated, Tt was the first enunciation of a great principle,which years later, formea the cornerstone of the great republic. It was the act of a gtatesman fully a century in ad- vance of his time." (2 rl 
In all the laws that were enacted in Providence the fundamental 

rights of conscience were regarded. In all the provisions re- 
Specting liberty of conscience, which lies at the basis of the 
laws, careful discriminations were made so as not to confound 

the liberties of conscience with license in civil matters in : 

contempt of law and order. Caurch and State were to ve separate, 

and each was to carry out its own work. 

Near the close of 1638 we have an immigration of Baptists, 

or,as they were called,Anabaptists, from Massachusetts to Prov- 

idence. They came in search of religious freedom. Prominent 

l.Straus:"Roger Williams" 2D-80. 
2-Quoted in Strickland's "Roger Williams",p.40. 
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among these were uzekiel Holyman(or Holliman) and lirs.Scott, 

sister-in-lew of Urs.Anne Hutchinson. It is not surprising 

that Williams shoulda have felt a desire to become Better ac= 

Quainted with this sect, which had been preaching ‘the’ gospel 

Of love; had abhorred and abstained from persecution,and had — 

maintained the rights of conscience. It was only natural that 

he should join the movement, which was in agreement with those 

principles for which ne was striving. Like Williams, these 

Anabaptists were separatists of the most pronounced type. They 

were in agreement with him as to the ideas concerning a com- 

plete sepzration ot the churches in New England from the Estab- 

lished Church of England; he was in full agreement with them 

with respect to the principle of absolute separation of Church 

and State; he was in‘agreement with them in the insistence upon 

@ regenerate church-membership. It may be that Williams did not 
recognize the remarkable similarity until he met Mrs-Scott and — 

received instructions from him as to the Baptist (Anabaptist) 

movement. The earliest reference as to what occurred’at Provi- 

dence at this time appears in Winthrop's "History of Hew England", 

where we read: 

"At Providence,things grew still worses;for a sister of 
Lirs.eHutchinson, the wife of one Scott, being infected 
with Anabaptistry and going last year to live at Prov— 
idence, lir.Williams was taken(or rather emboldened)by 
her to make open professiom thereof (i.e.Anabaptismjand 
accordingly was rebaytized by one Holyman, a poor man, 
late of Salem. Then lir.Williams rebaptized him and some 
ten more.They also denied oy baptism of infants and 
would have no magistrates," (1 

Williams was baptized vy Holyman sometime before March,1659,and — es 

le Winthrop:"Wistory of New England",Vol.I,p.293. 
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Which he says:"I profess that if my soul could find rest in 
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then in turn administered tne rite to hiu ana ten others. This 

event has generally been looked upon as the establishment of _ 

the first Baptist church in America. Williams,however, retained of 
his connections with them for only three or four months. (1 a 

He became dissatisfied with their set form of creeds. He be- 

lieved in unrestrained individualism in matters of belief, be- 

lieving that to ve aprerequisite for full liberty of conscience. 

Williams was soon troubled also in regard to his Bapt isms He 

knew of no Baptist minister or baptized believer ordained to — 

the ministry in America when he was baptized. An unbvaptized 2 

person had baptized him. Since he doubted the apostolic author- 
z 

ity of all orders ot the church, he severed connections with ; 

the first Baptist churcn.(2 cotton uather, describing the sep- 

aration of lir.Williams from the Providence group,says: 

"He was now satisfied that there was none upon carth 
who could administer baptism,and so that their late 
baptism,as well as their first,was a nullity,for the ~ 
want of a called administrator; he advised them there- 
fore to forego all,to dislike everything and wait for 
the coming of the new apostles; whereupon they dis- 
Solved themselves and became that sort of sect which 

ee nneereeeee 

1.  ichard Scott, in a letter to George Fox,asserted:"I ~ | 
walked with him in the Baptists' way about three or four months, | 
in which time he broke from the society,and deb&ared at large ~ 
the ground and reasons of it;that their baptism could not be 
Bight because it was not administered by an apostle."(Isaac Bac= : 
kus:"A History of New England",Vol.I,;p.89)-  * aE Ses 

i + 

Qe Although Williams severed his membership with the Bap=- 
tist Church,nevertheless he remained on relations with his suc- Gessor in the ministry,Nev.Chad.srown. The probability that Wil- liams was unionistically inclined can perhaps be inferred from the following reply of his to George Fox,written in.1676, 
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Joining unto any of the churches professing Christ Jesus now extant,I would readily and gladly do it,yea,unto themselves — 
I now opposed." (George Yox:"Digged out of His Burrows",p.66) 
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we term seekers, kceping to that one principle that 
everyone should have liberty to worship God accoraing bo true ahStencs Sy" ooulocheas eats tip eoetaff 

Williams left the Baptist Church and became what in New 

England was known as a "Seeker","a term which is aptly applied 

to those who, in any ae of the church, are dissa$isfied with. 

the prevailing creeds and institutions and seek for more con= _ 
€enial views of truth, or a faith better adapted to their spirit-. 

ual wants."(2 As a seeker Williams remeined out of fellowship 

with every type of church in New England. He became a persistent 
individualist and dissenter. He declared that all Christian 

Churches, since Apestclic tires, were false and anti-Caristian. 

Seckeriom was a return to the pattern of the crimitive church, . 

and a turning to "2 searching of the originals alone". The “search- 

ing of the originals" left Williams unsatisfied about the “true 

call and sending of the ministry now extant". “Searching the 

originals" Williams concluded that the Holy Soripture is the | 
only outward Standing rule and record and guide “by which God 

Witnesseth himself and his truth in the world",and the only : 

“authority and sole external direction how to judge of all pre= 

tending Christs,propnets, doctrines,cuurches and spirits". (9 
Of the original Scriptures Yilliams said: 

"Christ Jesus and his Testaments are enough for Christ- 
'ians, making revelation full in all matters,although 
we had never heara of Moses" or "the whole Old Testa~ 
ment". The Scripture is,moreover, "only figuratively 
the Word of God by his holy men" in the same way as (4 
“our Xing's majesty his Declarations and Charters". 

1. "Hagnalia Christi Americana", 11,n.498. 
2. Straus:"Roger Williams",p.109. ; 
Se Williams'own reasons for becoming a "seeker" are found in 

Ernst ,p.475 ff. 
4. Ernst: "Roger Yilliams",p.482. 
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Jected to ce: furch control of higher education, maintaining that 

_to organize 2 more systematic and compact form of government. 

_ Of souleliverty and rights of conscience laid down by its: ‘found- 
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Willians stated that it was the duty of God's people to get a 

acquainted with the ori; ginal Scriptures. Consequently, he Ob 

the univers ity shoula remain in the field of the intellect arts, 

@nd culture,and pe supported by the civil state. (2 

As the colony of Rhode Island grew it became necessary 

Therefore, in the surmer of 1643 Williams set aail for England 

to secure = charter for the colony. The charter was granted, 
dated March 17,1644, giving to the towns of Providence,Ports- 
mouth, and Newport, “nder the designation of "The Providence 
Plantations" full power to rule themselves "as they shall by 

free consent agree thereto". The charter contains very liveral 

  

provisions. Laws and constitutions and punishments permitted 
by the charter should be conformable to the laws of England 

only so far as circumstances permit. Empuasis is laid upon the 
Provision that the powers of governzent should be limitea to f 
Civil affairs. The civil government should not interfer in wat- 4 

ters of conscience. Everyone in the colony of Rhode Island ge | 
had a right to believe as he pleased.These provisions of the 

charter seem to place a stamp of approval upon the principles = ;   er,Roger Williams . 

  
    

      
Before leaving for America with thise newly-acquired — 

chartér, Williams wréte his pamphlet,"The Bloudy Tenent of Peres ae 
—SSS S=,, oe ; 4 

i. For further information as to the position of Vitliams 
regarding higher éducation,see Ernst,p.489,where Ernst ire . oy Williams own words on his position.
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Secution for the Cause of Conscience discussed in a Conference. 

   between Truth and Peace", in which he discharged a parting shot ee 

Sgainst the designs of the Presbyterian divines of England,who . 

Sought to establish an intolerant national church. The pamph- < 

let was Williams"clarion call"for liberty and the rights of 

: manyas can be secn from the following excerpt from the pamphlet : 

"All civil states with their offices of justice, 
in their respective consitution and administra- 
tions, are proved essentially civil and there- 
fore not judages,governors or defenders of the 
Spiritual or Christian State or worship.God 
requireth not a uniformity. or religion enacted 
or enforced in any civil state; which enforced 
uniformity,sooner or later,is the greatest “f 
occasion of civil war,ravishing of conscience... 
and of hypocrisy. Enforoed uniformity confounds 
civil and religious,and denies the principles 
of Christianity and civility. 

"A national church was not instituted by 
Christ Jesus. Tiat cannot be a true religion 
which neeus carnal weapons to uphold it.God‘'s 
people must be non-conformists to evil.Evil is 
always evil,yet permission of it may in case 
DE Zoodeeee ; ee 

“Forcing of conscience is solll-rapeé.e.eNo man 
should be bound to wroship or maintain a worship 1 
against his own will, Yew Christians are wise 
and noble,aund qualified for affairs of state.An 
unbelieving magistrate is no more a magistrate 
than an unbelieving.Civil magistrates were never 
appointed by God,Defenders of the Faith of Jesus. 
No magistrate can execute justice in killing soul 
for souleeccee = 

"The Civil Power is originally and fundamental- 
ly in tne People....eliagistrates can have no more 
Dower than the common consent of the People shall 
betrust them with. The spiritual and civil sword 
cannot ve managed by one and the same personel§e 
punishments civil which magistrates inflict upon 
the church for cévél crimes are lawful and neces= 
sary. The civil magistrates are bound to preserve 
the Bodies and Goods of their subjects,and not to 

destroy them for conscience sake.The civil magis=- 
trate owes two things + false worship: (1)Permis- 
sion, (2) Zrotection." (1 

nh ae 
1. “The Bloudy Tenent of Persecution",as citied vy Ernst, 

).244.245, ? 
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Early in August,1644, Williams sailed from Taglar} with 

the Free Civil charter of the Providence Plantations. After 

the charter was adopted, it took Williams awhile to put it E 

into effect. The authorities of Hassachusetts were still héstile 

to nim and to his principles, and made every effort to interfer 
—— 

; with his work in Providence. Hubbard, one of the magistrates of 

Wassachusetts said that as long as Williams maintained : 

"his dangerous principles of separation,unless he can 
be brought to lay them down, they see no reason why 
to concede to him,or any so persuaded,free liberty 
of ingress or egress." wt 

In spite of opposition from within and from without, Williams 

insisted on car ying out his ideas of soul-liverty in Provi- 

dence. Every individual had a right to express his own opine — 
dons anda have his ow convictions as to what was right or wrong 

in Church and State, just as long as he did not mix the two. 

Williams played 2 very prominent part in the newly organized ~ 
Commonwealth of Providence. lie was the Moderator of town-meet- 

ings,served on committees dealing with loodl disputes, land 

problems, and Indian affairs. The form of government was 

realy not agreed upon until the general assembly of the people 

met in liay,1647,at which time the code of laws was drawn uD; 
w
h
e
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in which particular attention is paid to the natural and civil 

rights and privileges due each individual as a man, subject and 

@ citizen, Williams great task in Providence was to adjust 

civil power and authority to their rights and liberties of the 

individual in society. By his doctrine the overcast) was only a3 

the serv:nt of the people,and all the laws which: it ‘passed laa 

~_ieHubbard:"History of New England",pe349.  
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to serve the highest good and well-being of the individual     
in society. To safeguard these individual rights new relations 

had to be established between man and zovernment,and between 

man and man. ian had to give eran certain natural rights in : 

exchange for guaranteed civil rights and Liberties. He, however, 

retained some natural rights. As society vecame more complex, 

men was forced by circumstances for self-defence to sacrifice 

more of his natural rights into the temporary keeping of the 

Social group. Zach individual had to guarantee tie same rights 

to others that he claimed for himself. This concept of indivi- 

dualism Williums expressed in the words:"I desire not that 

ca erty, for myself which I would not gladly and. impartially 

weigh out to all." Some of these individual rights were temp= 

orarily given over by the people to the government,but the people 

themselves as individual members of ‘society remained the foun- 

tainhead of all civil power and sovereignty in the government. 

Williams" doctrine of the Rights of lian had been set forth — 

alreudy in the Socizl Compact of 1636, but it is again stated 

in the preamble of the Constitution of 1647 in the following 

words: 

"We eseedo engeze ourselves te the utmost of our 
estates and strength to maintain the authority to 
enjoy the liberty granted us...and to maintain in 
e.ch other by the same in his lawful rights and 
Libverties..e.to the ena that we may give each other 
as hopeful.assurnce as we are able,touching each 
man's peaceable and quiet enjoyment of his lawful 
right and liberty" of life,estates,and equal Jus- 
tices "to the end that we my show ourselves not 
only not willing that our popularity should prove, 
as some conjecture it will,an anarchy and so 2 com- 
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mon tyranny but willins and exceedingly desirous 
to preserve every man in his person,name,and 
estate...as far as the natyre and constitution ~ 
Of our place will admit." 

  

In the government of Providence, in accordance with Williams" 

principle of individualism, the freemen remained individual | 

men and retained the right to decide what laws were for pub- © 

lic good,and they promised to "maintain each other in lawful ; 

rights and liberties". To safeguard the rights of the indivi- — 

dual the men insvituted the iniative, referendum, and recall 

of all acts,'laws, and officers in both the local and central 

gvvernment. If the goverment became unjust and oppressive 

and began to yersecute the people, such a government was to ; 

be overthrown by the individuals who had appointed tne govern- 

ment,since it opposed the voice and will of the individuals —   who make up a government. However,as long as the civil govern- 

ment dia not overstep éts bounds, either by oppressing an indi- 

vidual or by interfering with the work of the Church,then it i 

was the duty of the individual members of socieity to obey it. 

Such, then,was Williams' doctrine of the relation of man to man 

and of man to civil government in the new society founded at _ ; | 
| 

Providence. 

Hot only did Williams insist on carrying out his prin- 

Ciple of individualism with respect to secular government, but 

also in regard to ecclesiastical rule. This becomes apparent = = 8 — 

when we consider his insistence uyon the principle of religious 

TI rust: "Roger Williams sew England Firebrand",p.446.. 
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liverty. Zach man had a right to believe as he chose, and 

was not to be persecuted for his religious conviction. RelLi- 

Glows Liberty, suid Williams, "is not hurtful to any common- 
weelth, 2nd it depriveth not Zings of any power given by 

God."(1 Religious liverty meant morethan toleration,since 

the latter denied the principe of full liberty of conscience, 

and assumed that one form of worship is vetter than another 

and has,therefore, a better right to exist. Religious Liberty, 

on the other hand, assumes that all men are equal before God 

and the civil laws, and everyone has a right to practice ana 

hold in doctrine or worship whatever his individual: couscience 

Gictates. Willicms wréte a letter to Governor Endicott of 

Hassachusetts, stating: 

"Sir I must be humbly bola to say 'tis impossible for 
any man or men to maintain their Christ by their 
sword and to worship a true Christ! to fight against 
all Consciences opposite theirs, and not to fight 
against God in some of them,and to hunt after the 
previous Life of the true Lord Jesus Christ." 

This letter was written after Jonn Clarke and Obadian Holmes 

had been arrested in Lynn by two constables for prcaching ’ 

“erroneous doctrines". Srought before the governor for trial, 

they were revilec as Anabaptists,convicted,and sentences. This 

action was not inéonformity with Williams principle of reli- 

gious liberty; consequently,he wrote the above letter. 

Williams practiced this principle of religious Liberty 

in his dealings with the Guakers. He disapproved of their doc- 

trines and practices,yet p:rmitted them to live in Rhode Island. 

Te Ernst:"Roger Williams ,New England Firebrand", p.4356 
2. Narragansett Club Publication, Vol.IV,;p.502. 
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‘One: of the clearest statemcnts of Williams concerning 

  

the doctrine of Liverty of conscience and the distinct and 

Separate nature of the church and sivil state is the following: 

"All civil states and their officers or justice in 
their respective constitutions and administrations 
are essentially civil,and therefore not judges, 5 
Sovernors,or defenders of the spiritual or Christian , ae 
state or worship. It.is the will and command of ’ 

_ God, that,since the coming of his son Lord Jesus, i 
a: permission of the most paganish,Jewish,€urkish ~ ’ 
or Antichristian consciences and worships be granted . 7 
to all men in all nitions and countries; and they 4 
are only to be fought against with tue sword: of 
Goa's spirit, the word of God. God requizeth not 
uniformity of religion,which sooner or later is ~ 
the greatest occasion of civil war,ravishing of con= 
science, persecuting of Christ Jesus in his servants, 
and oF the hysocrisy and destruction of millions of , 
souls. An uniformity of religion throughout a nation 
or civil state confounds the civil and religious, 
denies the principles of Christianity and civility, 
and Jesus Christ come in the flesh. True civility ana 
Christianity may both flourish in a state or kingdom, 
notwithstanding the permission of divers and con- ; 
trary conscienges in a state or kingdom,eitner Jews ~ *3 
or Gentiles." a 

  
Such was the idez of liverty of conscience and separation of 

Church ana State which was worked out in detail by Roger Wil= ; 

ians in the Providence Plantations. His was an individualist- 

ic society, a society which gave to each individual the right 

and privileges due him, both in state and church. 

SASS 

1. Ernst:"Roger Williams,New England Firebrand" 2)0459.440. 
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CHASTER ¥ 

INDIVIDUALISH PASSING Il REVIEW 

From the time Roger Williams first set foot upon aneri~ 

can soil, until his death, he fought for one great principle, 

individualism. Around this one word "individualism" all his 

other principles revolve. He opposed the secular government — 

of the Massachusetts Bay Colony, on the ground that it deprived 

the individual ot the right to voice his position in the 

government. tie refuscd to accept the position of teacher in 

the church at Boston, because it still retained relations with 

the Esteblishea Church of England, which wag a national church, 

and Williams wanted absolute epparaticn of Church and State. 

He maintained, over against the position of the Bay CoLonyythat 

an unbelieving magistrate might administer the law more ably i 

than a believing one; therefore he conoluded that it, was wrong 

to demand of an individual that he go against his conscience — 

and become affiliated with a church vefore he could become a 

magistrate. Williams remained firm to tne conviction that the 

civil government has no jurisdiction over religious faith, wor- 

ship; ‘order, discipline, and polity. Church and State are 

to be and remain separate. Laci has its ow sphere of activity. 

Whenever one interferes with the work of the other, the indi- 

vidual is bound to suffer. Furthermore,the individuals,whether 

they be Jew,Catholic,lichammedon,atheist agnostic, have the right 

to decide for himself whether he desires to aceept Christ. The 

state had no power over the soul. Only when the acts of an   
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Andividual infringe upon the civil peace hus the state the 

right ang duty to intervene. 

Hot only did Williams fight for the principle of indi- 

  

_—————— 

He insisted that each individual make a confession of his faith 

before he be accepted into membership in a churche. He wanted a 

& regenerate church membership. At Providence he repudiated — 

not only his first baptism as a chila but also his second bap- 

tism as an adult. wy? We was firmly convinced that he was not 

&@ regenerate believer, since his was not a true vaptism. Accord= 

ing to Willians, true baptism had ceased with the apostolic age. 

The prevailing creeds and institutions were not truly apostolic. 

Accorcingly,he withdrew rrom the First Baptist Church of Prov- 
fidence and becane a "Secker",. As a "Seeker" he became convinced 

that the relation of an individual believer to the Church ae- 
pended on and expressed his previous relation to Christ. To finda 

out whether onc was a regenerate believer, an individual uad 

to look into the New Testament, since Christ 's ordinances are 

found only there. Each individual has a right to interpret 

Scripture as ne thinks best. No church organization may do so 

for hime Williaws opposed the meetings held by the ministers 

of the Massachusetts Bay Colony, lest they develop into a pres~ 

bytery,which would try to dictate to the individual in matters 

or religion. Hot a presbytery, but each individual was to 

decide for himself what he wantec to pelieve. There was to be 

absolute soul=lLiverty,or liverty of conscience. 

 



  
L. Cited by Strickland:"Roger Williams",p.61.62. 
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The individualism of Williams is evident also in his 

Church polity. The locel church was to be supreme. For proof, — 

we need point only to his opposition to the meetings of the 

ministerial conference in New England. He feared that such 

Meetings would establish @ presbytery which wogjld robo the local 

church of its congregational privileges. 

Roger Villiams fought for individualiam in church and ES 

state. He was a champion of those doctrines and practices which are 

f ound today in the heart of Baptist theology and church polity. 

The Baptists of the past and of the present have some kinship 

of spirit with Williams. Whether or not Williams was a Baptist 

throughout his life,matters not. One thing is certain,namely, 

thut after his separation from the cnurch at Providence, he left 

no uncertainty as to his Baptist views. The late Reuben A-Guild, 

for many years librarian of Grown University, writes thus of 

Roger Williams in his history of Brown University: 

“In regard to the other great doctrines hela by the 
Baptists, liverty of conscience, of soul-liverty,the j 
entire separation of Church and State, the supreme 
headship of Christ in all spiritual matters,regenera- 
tion through the agency of the Holy Spirit,and a : 
hearty belief in the Bible as God's divinely inspired 
and miraculously preserved word and the all-sufzicient 
rule for faith and practice. He was throughout life a 
Sincere believer in them all and an earnest advocate 
of hom ze his letters and published works abundantly 
show. : 

    

    
   

A survey of Baptist. theology and church polity will show how 

this principle of individualism, developed vy Williains, has 

found its way into the heart of the doctrines and practices: of 

the Baptists.
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BAPTIST THEOLOGY 
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CHAPTER I 

BRIE HISTCRY OF THE BAPTISTS 

The word "Baptists", as the desoriytive name of a body 

of Christians, was first used in English literature,so far as 

it’is known, in 1644. The name was not chosen by them, but 

. Spplied to them by opponents. In 1644 the Particular Baptists 

issued the first Confession of Faith, in which document they 

descrive themselves "as commonly(but unjustly) called Anabap- d 

tists". Even though they did repudiate the name “Anabaptists", 

nevertheless they did not use the name "Baptists" for some time. 

The Baptists themselves priginally preferred to pe called % 

“baptized believers",or, as in the Assembly's Confession of 

1654, "Christians baptized upon profession of their faith®,’ 

Gradually,however, they fell iu with the growing papular usuage.| 

Tn 1654 the name "Zaptiste" was first used publicly by Mr.Wil- 
liam Britten, in his book, "The Moderate Baptist". The first 

official use of the name by one of their own number is in “The 

Baptist Catechism", issued by the authority of the Assemoly,and 

prepared and printed shortly after the Assembly's Catechism. 

The name"Baptist "first came into use around this time 

because the churches of England first held, practised,and avowea 

those principles of individualism ever. since associated with 

the name "Baptists". The name "Anabaptists" had been known 

before this time, being senoosated with a radical group of 

Reformers spriveins up in Germany,Switzerland,and Holland,who 

denied the validity of infant baptism and insisted on revaptism, 

or the baptism of believers only. Because they baptized over 

agczin,they were called Anabaptists, the Greek word for re<bap= 
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of revolution by the sword. Although the Anabaptist gave the 
first impulse to Baptist teachings, the founding of the Baptist 

church,as we Imow it today, cannot be traced to such a radical 

Group. 

Another group of Anabaptists, under the leadership of 

Benno Simonsbecame what we imow we know today as the Mennon- 

ites. These people were peaceable, orderly, in carrying on 

their work in Switzerland. Simons,also, repudiated infant 

baptism,ana insisted upon rebaptism. He had been deeply in- 

fluenced by the martyrdom of an Anabaptist by the name of Freerks, 

& tallor, who in 1531 had been executed for his rebaptism and 

repudiation of infant baptism. The Nennonites baptized only 
those who gave credible evidence of their faith, their regenera- 
tion. They had no formal creeds and professed the Soriptures 

  

alone as their standard of faith and practice. when they were 

persecuted for their beliefs, they had to flee from switzer-= 

land, Some of the followers of lienno Simon fled to Holland. 

When they were persecuted in Holland, they fled to England,where 

we find them in the sixteenth century. Here they. greatly in- 

fluenced the subsequent history of the Baptists. That these early 

Anabaptists actuslly held some of the principles which are basic 

in Baptist theology today, can be gathered from the following 

proclamation of Henry VIII,in which their alleged heresies are 

mentioned: 

"Infants ought not to be baptised; it is not lawful 
for a Ghristian man to bear office or rule in the 
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commonwealth; every minner of death,with the time and 
hour thereof, is so certainly prescribed,appointed, - 
and determined to every man by God,that neither any 
prince by his word can alter it, nor any man by his 
willfuluess prevent or change it." (1 

' Although the Anabuptists did hold some-of the teachings 

that are basic in Baptist theology and church polity today, it 
is not until the seventeenth century, around the year 1640, 

that the Saptist doctrine and practice were found in all essen- 

tial features as they are todays 

The first ciurch composed entirely of English Baptists 

Was organized in Holland by Rev.John Smyth. He insisted that 

the church should consist of regenerate only. Smyth, Thoms 

Helwys, and thirty-six others formed in 1638 the first Baptist 
x 

Church composed of Englishmen. 

Smyth was @ socalled "Se-Baptist",that is,he baptized him- 

    

    

   
   

     

Self. He perhaps had a direct influence upon the life of W4lliaus : 
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in America,since the latter was also a "Se-Baptist". Like Wil- 

liams, Smyth believed that the real apostolic succession is a - 

Succession of true faith and practice, not a succession of out~ 

Ward: ordinances and visible organizations. He, therefore, believed 

that the ancient,true apostolic successicn had been ‘lost,and a 

that the only way to recover it was to begin a church anew on 

the apostolic model. ; ; ; % =e 

When persecution became less sévere in England, then Hel- 

wys and others returned to Londone In 1611 Helwys organized the 

I. Vedder:"A Short History of the Baptists",p.128. 
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first Baptist church of London, the first church composed of 

Englishmen known to nave existed on ‘English soil. They became 

known as the Arminian, or General Baptists, because they be- 

o 

  

lieved in 2 general atonement for all mene 

The Calvinistic(Particular Baptists) had their prigin a, 

in 1616,. They maintained that baptism should. not be admini- 

stered to infants, but only to such as had professed their 

faith in Christ. Believing that’ they acted from a principle of 

Sonscience, they organized their church on Septemver 12,1653, 

With John Spilsbury as tucir pastor. Both the General Baptists 

and the Particular Baptists organizea their church in order to 

etve each individual the right to profess his own fakth. ~ 

In the year 1644 the seven Particular Baptist -ciurches 

and one French church of the same faith united in issuing a 

Confes:ion of faith, composed of fifty articles,which Vedder . 

calls “one of the chief: landmarks of Baptist history". (1 at 4 

two things are worthy of mention in this confession. First,the ; 

Confession pronounces vaptism 

“an ordinance of the New Testament given by Chelate 
be disvensed upon persons professing faith,or that 
are made disciples; who,upon profession of faith, 
ought to be daptized,and afterward to partake of the 
Lord's Suppere" 

Secondly,it is to be noted that this Confession of Faith of 

1644 is very st ronz in its advocacy of religious liberty and 

freedom of conscience. Article XLVIII contains the following . 

1. Veddér:"A Short History of the aaa 
26 Idem. 

; 
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Statement regarainz: freedom of conscience: 

"XLVIIIe A civil magistracy is an ordinance of God, 
set up by him for the punishment of evil doers,and 
for the praise of them that do welljana that in 
all lawf2l things,com anded by them,subjection ought’ 
to be given by us in the Lord,not only for the wrath, 
but for conscience! sake; and that we are to make 
supplications and prayers for kings,and all that are 
in authority,that under them we may live a quiet and 
peaceable life in all godliness and honesty. ; 

"The supreme. migistracy of this kingdom we acknow= 
ledge to be Zing and Parliament...eAnd concerning the 
Worship of God,there is but one lawgiver....\Which is 
Jesus Christ....30 it is the magistrate's duty to 
tender the liverty of men's conscience(5ccl.8,8), 
(which is the tenderest thing unto all conscientious 
men,and most dear unto them,und without which all 
other liberties will not be worth naming,much less 
the enjoying),and to protegt all under them from all 
wrong, injury, oppression, ana molestation....And as 
we cannot do anything contrary to our understandings 
and consciences, so neither can we forbear the doing 
of that. which our understandinss and consciences bind 
us to do./ind if the magistrates should require us to 
do otherwise, we are teyield our persons in a passive 
way to their power,as the saints of old have done". (1 

The individuals who drew up this Confession of #aith held es-— 

sentially the same principles which are held by Baptist churches 

today, nunely, that every individual has a right to worship 

God according to the dictates of his conscience, without any 

interference whateyer ‘on the part of any ecclesiastical or : 

Civil authorities. King.Charles I wanted a national religion, 

and when the Baptists firmly resisted him, insisting upon the 

rights of the individual, they were persecuted. Crownwell 

toleratea all religious views, granting all Christians equal 

Tights and privileges. However, with the ascendance to the 

throne of Charles Stuart in 1660,and thepassaye of the Act of 

Uniformity, Bantists were again persecuted. Finding it -impossi=- 

ble to find religious freedom in Englund, some Baptists,.mong them 

Williams sail for America.From here we take up their theology. | 
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SOUL-LISERTY rh 
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We have secn the early struggles of Roger Williams 

Gna the princiyles for which he fought. When death inter- 
Wened,others took up that fight. The Baptists are inaebted to 

Williams for the principles which they hold today. Like Wil- 

liams,the Baptists have fought valiantly for religious and 

Civil liberty. oscar Straus sayd: 

“The Baptists....had a much more enlightened and 
advanced view:they held that Cijristianity should 
Propagate itself by its own s3iritual force; that 
the civil government was entirely apart and dis-~- 
tiriet and should have no control over conscience, 
or power te inflict punishment for spiritual 
censures." vice -. 

The principles hela todiy by the Baptists were in vogue already 
in the founding and history of the First Baptist Church of - 

Providence. The Church adopted no articles of faith. The re- 

Jection of creeds is based upon the doctrine of soul-liverty, 
freedom of conscience. 

In the early days this principle of soul-liberty had a 

Special and negative emphasis. Their Boneranne to soul-liverty 

@ppeared usually as a denial of the authority of king or mag- 

istrate in the realm of conscience. Speaking of this point in 

the "Watohman-Zxam ‘ner", Dr. James H.Rushbrooke states: 

"That is the aspect to which the historian gives 
chief attention.Nevertheless,it is unjust to 
regard these protagonists simply as persons crying 
‘hands off' to the state. Theywere not seeking 
Liberty to do as they. pleased. Their concern was 
for truth,for the authority of God, for what cane 
later to ve described in another connection as ‘the 
rights of the Redeemer*. In one sense they were no j 
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more tolerant than thoee whom they opposed. They 
did not shrink from controversy,2nd they carried on 
their polemic ‘without gloves’. ‘Christ only,4s John 
Smyth puts it, ‘is the King and the Lawgiver of the - 
church and conscience; and,therefore, denounce error 
as they might and did,they insisted that enforcement 
by the secudar power even of true opinion in the realm 
of religion is an invasion of the rights of the person 
Whom God has roan for freedom and made responsible 
to ninself alone."(1 

By liverty of conscience, then,Baptists hold that every indi- 

vidual has the right to selieve and act as God coumands. No 

human authority has the right to superimpose itself on any 

individual or any Local church, lest some restraint ve placed 

upon one's conscientious obedience to the will of God. Absolute 

Liberty of conscience is saia to ve secure only insofar as an 

individual renders ovedience to the absolute authority of 

Christ. When any law of a state would usurp the authority of 

‘Christ, the Baptists insist that they have the #ight to resist 

that human law. 

The rejection of any man-made law is one of the reasons 

     

    

        

why Zaptists have consistently declined to subscribe to any 

wfitten creed. They may believe every statement in 2 certain 

creed,for example,tne Apostles’ Creed,yet tney do not wish to 

be bound by any statement of that. oreed. The Bible alone is — 

said to be their only sufficient rule of faith and practice. 

This matter became. very clear in an interview which the writer 

had with the Rev.Zavin T.Dahlberg, in December,1956,a Baptist 

preacher in St.Paul,liinnesota. During the course of the inter- Septem TESS 

.. 1. James H.Rushvrooke,D.De :"Saptists as Defenders of 
Aeligious Freedom", in "The Watchman Examiner",July 7,1955.
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view ReveDahlberg stated: 

"Because there may be someone who has mental reservations 
on % certuin point, hence we bind no one to a creed,like 
the Apostles!" Creed; yet that does not say we do met be=- 
lieve that Greed---miny Baptists mow it verbatim."(1 

When a resolution was made about: fifteen years ago at the vorth- 

ern Baptist Convention at Indianapolis to give a statement on 

the fundamental doctrines of the Baptists,the resolution was 

voted down. It was resolved to adopt Scripture, and not man- : 

made creeds,2s the only rule of faith. Rev.Dahlberg, in refer- 

ring to this resolution in a sermon of his in the First Baptist 

Church, St.Paul ,Minnesota, on December 18,1938,stated: 

"Baptists believe in the freedom of individual conscience. 
Ho creedsno catechismsno statement of doctrine,only open 
Bible in hands of believers. Attempts to formulate a 
ereea or statement of doctrine at Indianapolis conven~ 
tion. lever forget the dramtic moment when Dr.White 
made the motion:'I move we adopt the N.T. Scriptures 
@3 sur only rule of faith and practice’. Ho one dared 
to vote against that motion, because to do so woulda be 
to inply that we needed some other statement,some man- 
made thing,with which to supplement the N.T. rule of P 
faith, and practice. We do not even recite the Apostles* 
Crecd,which by the way is not a creed drawn up by the 
apostles but by later rulers or the church,who sougat 
to sumsarize Christian doctrine in a compact statement 
of belief. But even that written statement no Saptist 
church would officially adopt,for it mignt seem to force’ 
upon. some member a particular interpretation of doctrine, 
as the Virgin Birth, tue atonement, the resurrection,or 
the nature of the hereafter. We desire the Christian to 
be guided only by the Scriptures,as interpreted to him by 
the Holy Spirit in his own heart. That is why Baptists 
have always been very free and radical und independent, 
the very opposite of the totalitarian state."(2 

‘1. Interview between ReveEdwin TeDahlberg,pastor of First 
Baptist Church,St.faul ,Mimeésota,and tie writer on Dec.20,1958. 
_. Be "That Baptists Believe?" A sermon delivered by Rev.Dahl= ~— 
berg in First Baptist Church,St.Paul ,iinnesota,on Dec.18,1958. 

'The sermon in manuscript form is in the hands of the writer. 

 



  

The freedom of the individual to express and promote 

his own views on any subject became eviaent in 1844,when the one 
Northern and Southern Baptist churches seperated on the question . 

of slavery. The anti-slavery sentiment had grown in the North 
about 1825. The North held that a Christian man ought not to 
be a holder or Slaves. Finally, in 1844, at the meéting of the 

General Convention, the question of. the relation of the Saptist 

Churches to slavery came up. The following resolution was 

almost uncnimously adopted: 

“Resolvea,Th:t in cooperating togethcr as members of 
this Convention in the work of foreign missions,we™ 
disclaim all sanctions either expressed or implied, 
whether of slavery or anti-slavery; but ag4ndividuals 
We are free to express and to promote elsewhere our - 
views on these suvjects in a Christian manner and 
spirit."(1 

When the terms of this resolution were not respected, the split 

Cuine.s the Executive Hoard later stated that it would appoint 

no one as missionary who owned slaves and would insist on re= 

taining then. Finally, in April,1845, the American Baptist Home 

Hission Society decided that the North and the South should 38 

have separate orgenigations in car-ying out its work. The fol- 

lowing month the Southern Baptist Convention was organized at 

Augusta, Georgia. ~ 

When speaking of soul-liberty, one should not overlook 

the Baptist principle of religious liverty.This principle is 

80 important that it merits: separate consideration;therefore, 

it will be treated in the next chapter. 2%: 

1. Vedder:"A Short History of the Baptists ,pe2550e25450 - 
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CHAPTER Lit 2 : 

RELIGIOUS LISERTY 

The: principle of religious Liberty appears to follow 

directly rf rom the principle of soul-liberty. As soon as some 

State atterpts to force upon any individual some belief, then 

religious liverty ceases to exist. Freedom of conscience can= 

not be dissociates from the principle of religious liverty. _ 
In s ibstantiation of this principle of the Baptists, tie writer 

refers you to an article by the lev. Daniel Heitmeyer, entitled 

"Freedom of Conscience", in which the following is stateas 

"The provlem of preserving Religious liberty ana free- 
dom of conscience can not be dissociated from the 
problem of maintaining the vitality of religion. When 
reli-ion ceases to be a m:tter of iidividual respon- 
sibility and personal experience, religious liverty as | 
% principle will soon cease to have much meaning,and ~ | 
will be allowed to el2pse. People who pay little | 
attention to their consciences will not worry about 
what may happen to freedom’or consciencc. Freedom of 
religion has never died except in lands where religion 
haa become in the main a matter or externals....ine 
central principle of Protestantism, as indeed it is 
the central principze of New Testament Christianity, 
is that religion is a matter of individual responsibility 
and personal experience." = ‘ ; : 

The unrelentless struggle of the Baptists for religious liberty, 

  

   

     

     

brought then into conflict with the authorities of Virginia in 

the early days of the state's existence. The Virginians wanted 

& uniform religion here,as the mother country England, had. Laws 

were passed between 1659 and 1665 against those who failed to 

have their children baptized. The early Saptists of Virginia 

were of the comion people,and their ministers were illiterate. 

1. "The Watchman Examiner",iarch 25,1939,pe304-. © 
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For a while,therefore, the Baptists escaped notice. We have 

the first imprisonment of the Baptists in the county of Spott- 

sylvenia, Virginia, June 4,1768. Three Baptists, John Waller, 
Lewis Craig, James Childs, with others, were arzestea for dis- 

turving the peace. In spite-oF all persecution the Baptists 

Continued their strugsle to secure religious liberty. They 

eventually secured the support of‘ Patrick Henry, a member or 

the Chureh of Engi and, but a firm friend of 211 who stood for 

Civil and relizious Liberty. To him the Baptists give creait 

for their final vicbory in Virginia---religious liberty. In 

1738 the Baptists turned to the national issue. Baptists were 

dissatisfied with Article VI of the Hational Constitution, ~ 

Which provided: : 

"No relisious test shoulda ever be required as a quali- 
tient som ¥olieny office or public Trust under the 

Baptists opposed this article on the grounds that religious 

tests might be imposed for other yurposes than thcse specified. 

in a letter,drafted by John Leland, a Baptist minister, they 

stated their grievance to Presicent Washington,closing tneir   appeal with these words: 

"If relisious Liberty is rather insecure in the Consti- 
tution the administration will certainly prevent all 
oppression,for a Washington will preside. Should the 
horrid evils that have been so pestiferous in Asia and 
Europe, faction,ambition,war,perfidy,fraud,and persecu=— 
tion for conscience sake,ever anpro&ch the borders of 
our happy nation,may the name and administration of our 
beloved FPresident,like the radiant source of day,scatter 
all dark clouds from the American henisphere."(1 : 

  

1. Strickland:"Roger Yilliams",p.155. 
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Shortly thereafter we have the First Amendment to the Consti- 

tution,which specified: 

"Congress shall male no law respecting an establish- 
ment of religion,or prohibiting the free exercise 
thereof; or apriding freedom of speech,or of the 
press5 or the right of the people peaceably to 
aSsemble,and to petition the Government for a re- 
dress of crievances." 
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CHAPTER IV 

REGENERATE CHUNCH MEMBERSHIP 

The Baptist principle of individualism also becomes 

evident when we consider their belief in a regenerate church 

membership. The relation of the believer to the church depends 

on, follows,and expresses his previous relation to Christ. A 

person is not saved because of his membership in a certain 

church, but because of his union with Christ. A person must 

Come to Christ before he can be accepted into church member~ 

ship. it is not enough that a person believes in Christ, but 

he must ‘be-able to profess that faith publicly. Infants are 

unable to profess their fuithsconsequently Baptists reject 

infant baptism. Baptism is regarded as an individual, personal 

act, in which each individual must approach God with his ow 

heart. No one may profess that faith in his stead. Godparents 

are unable to speak for the child,since they do not knowthe 
   

   

        

   
   

      

belief of a child. The child is itself utterly ignorant of 3 

the whole proceddings; therefore, it cannot be a believer,cannot 

be regenerate. No life can be cleansed by baptism. it is eleanseu 

by repentance, and by forgiveness and faith of the believer, 

and baptism is simply an outward confession or symbol of what 

has already transpired in the mind and soul of the individual. 

Resarding the sacramental idea of baptism,the Kev. Dahlberg. states: 

"411 this physical, sacramental idea of baptism we Bap- 
tists hold to be a relic of paganism,and utterly con- 
trary to the mind of Christ,who comsanded vaptism of 
believers only."(1 

  

1."Baptist. Prineiples in the United States". Sermon delfvered 
by ReveEdwin T.Dahlberg in the First Baptist Church oe a 
October 21,1934. lanuscript in possession of the writers 

“ 
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That only baptized believers may become members of a 

Baptist congregation is stated expressly in "The liew Hampshire 

Baptist Confession.A.De1833"¢3 

"Article XIII, We believe that a visible Church is 
% congregation of baptized believers,assoclated by 
covenant in the faith and fellowship of the gospel; 
observing the ordinances of Christ; governed by his 
laws,and exercising the gifts,rights,and privileges 
invested in them by his Worde" . 

In the "Confession of the Free=-Will Baptiste.A.D-1834.1868", 

we reads 

"Chapter XV.The church. .A Christian Church is an 
organizea body of believers in Christ, who statedly 
assemble to worship God,and sustain the ordinances 
of the géspel asreeadly ta his Vord. Im'a more gen- 
erzl sense it is the whole body of Ghtistians 
throughout the world and only the regenerate are 
rezl members. Believers are admitted to a particular 

* . church, on giving evidence of faith, and receiving 
baptism and the hand of fellowship." . 
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CHAPTER V 

PREE INTERPRETATION OF SCRIPTURE 

Though every member of a Baptist congregation must be 

@ regenerate believer, yet it is not reauired that he must 

@gree with 211 the tesxchings of that church, even though 

Such teachings may be said to be based on the Bible. Tach 

individual is at freedom to interpret Scripture as he thinks j 

best. He has "full spiritual freedom". Since Ba:tists be- 

lieve in the rignt of private interpretation as part of their 

“spiritual frecdom" diversity of views about any subject are — 

often found. In a letter to the writer, Dr.C.il.Gallup,kecording 

Secretary of the Northern Baptist Convention, statea(letter of 

Decemver 15,1938) ; 

"As for theology, the right of private conscience is 
80 strong among Baptists that you find many varie- 
ties of slightly divergent views in a congregation 
of any large Baptist Church." f : 

This frcedom of interpretation éf Scripture becomes evident when 

We Consider the principle differences between the Particular and 
—— 

the General Baptists. The former maintain,like Calvin,that God 
elected only a select view to salvation. The latter,however, 

believe in a general atonement, universal salvation, of all men. 

Perhaps the best proof that can be offered in substantiation — 

of the Zree interpretation of Seripture is the following state- 

ment of A.lieStrong: 

"Both as Baptists and as Christians we need to defend 
the liberty of all men to form and utter their own 
religious opinions. Thefree interpretation of Scrip- 

- 

1 
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ture is as important an article of faith as the divine 
insyiration of Scriyture. Let me preach the gospel,and 
let every other man preach his. By their fruits men 
shall know truth from error, and every plant See 
heavenly Father has not planted shall be robted up."(2 

"I recognize the right of others to another conclusion 
taan mine. I am not willing to stake the Christian ~ 
faith upon the correctness even of the original auto- ~ 
graphs of Scripture in matters so unessential as tnese. 
I omen my mind to evidence. I do not prejudge the case. 
I refuse te impose on students for the ministry the 
dogma of absolute inerrancy in matters which do not 
arfect the substance of the Bible History, or the 
substance of the Bible doctrine."(2 : 

1.A.Hestrong:"Christ in Creation and Ethical 

2. Idemsn-127- 
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CHAPTER VI 

SEPARATION OF CHURCH AND STATE 

Like Williams, Baptists have always stood for the abso-~- 

lute separation of Church and State. From the beginning they 
have maintained that the Church should be completely indepena- 

ent of the State. This principle grew directly out of their . 

doctrine ox the direct relation of the individual Christian 

to Christ. Christ is the only Lawgiver, the only iord of the 

Conscience; therefore, there can be no rightly human lordship 

Over the Church. Since each Local church is directly subject 

to Christ, it is aosolutely independent of aitertecenes or 

Control vy any civil power. Baptists have always insisted 

that "the union of Church and State is contrary to the word 

of God,contrary to natural justice, and destructive. to both 

Darties to the unione"(l The majority should not determine 

what the community should believe, how men should worship 

God. The State has nothing to do with matters pertaining to 

the soul. The straining of men's consciences by the civil 

power makes of men hypocrits, and serves to keep out all true 

religion. The freedom of a state-established church is never 

safe. Its privileged position predisposes it to adopt an 

attitude of snobbery or patronage. Baptists have suffered per= 

secution in Rumania the past year‘in their strasgle for reli- 

Sious liberty. The trouble began when the Rumanian government, - 

on June 14,1938, passed "Decizie HNo.26208", to which Baptists 

refused to conform on the ground that the conditions laid 

down for the continuance of Baptist work were simply impos- 
L.Vedder:"A Short History of the Baptists",pe3519. 
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sible to fulfill. Baptists feared that by adhering to this 

administrative ordinance, they would be extinguished. Conse- 

quently, the Bayvtist World Alliance protested against the 

"Decision" on the following grounds: 

"Le The "decizie* in question is directly opposed 
to the principle of religious freedom,which' ~ 
includes Liberty of provate and public worship, 
preaching and teaching. ; 

"2. It subordinates churches tc the secular author- ‘ 
ity by denying their right to aetermine the 
nature of their church government anc the qual- 
ifications of their ministers and members. 

"3. "It denies the generally acknowledged rights of 
the Church,as set forth(for example) by the 
Oxford Conference of 1957, in which the Ruman- 
ian Orthodox Church participated. 

"4. It embodies the entirely false principle that 
the freedom and rights of Christian churches 
are dependent upon their numerical strength. 

"5. Its application woula involve the closing of - 
practically all the meeting-places of the Bap- 
tist comsunion in Rumania. 

"6. Already before the day appointed for the full 
application of the 'decizie', Baptist c:urches 
have been closed under its provisions,and 
Baptist preachers arrested and imprisoned for 
exercising their right to preach the Gospel."(1 

If should not be falsely concluded that because Baptists 

speak of the rights of religion and conscience as against the 

requirenents of the state, that they have not been good citi- 

zens,of that they have been disobedient to the just obligations 

Of goverriment. In times of tranqility ana justice, waen the 

government is stable and well-ordered in its demands, then 

Baptists admit that they have a duty as loyal and obedient 

citizens. However, in times of crisis,when meoduae of ungoldly 

and worldly rulers, the State makes demands that are contrary 

to God and moral principle, then Baptists insist that God must 

be obeyed rather than men."The New Hampshire Confession" states 

I. "Repres:ion of Baptists in Rumania",by Dr.J.Hushbrooke. 
In "The Watchman Examiner",October 20,1958,p.1128. 
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the following with regard to civil government: 

“Article XVI.Of Civil government. We believe that 
civil government is of divine appointmentsfor . 
the interests and good order of human society; 
and that magistrates are to be prayed for,con- 
scientiously honored and obeyed; except only in 
things opposed to the will of our Lord Jesus 
Christ,who is the only Lord of the conscience,and 
the prince of the kings of the earth." ; 

As ‘churches, Baptists have divoreed themselves from all 

political and financial relaticnships with the state,and in- 

sistea that the fellowship of the gospel was something over 

Which earthly governnents had no jurisdict ione Throughout 

. their history they have consistently refused State eonerar 

and patronage. Taxation, they say, should not ve permittea for 

the support of ministers and churches. Where such taxation 

is permitted for the support of the ministry, there is evi- 

dence of unjust and destructive use of state authority. Bap= 

tists are also opposed to any provision whereby a minister 

will reccive any pension from the govermsent. It is the solem 

duty of each local church to supply him a living salary, both 

during his active years and when ola age or sic.ness force 

himto become inactive. This is the position taken by Dr.George 

LeWnite in "The Watchman Examiner": 

"Whet has state taxation of churches and ministers to 
do with the question of soul-liverty? To this we 
reply that in many countries during past centuries 
as well as at the present time, there has been and 
is,evidence of unjust ,unrighteous,and destructive 
use of state authority where taxation has been per= 
mitted for the support of the ministry. Provision 
which assures pensions is a definite part of the 
support of the ministry. A local church which sim- 
ply pays & living salary during the active years 
is not giving full support to its minister,it is 
temporarily getting byee.eesiIn countries where the 
state has assumed either in full or in part the 
support of the ministry of one or of more religious 
bodies, injustice and persecution have followed."(1 

a ae i D 

1-Watonman Examineryyarch 16,1939,p-271- eee 
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Baptists are opposed to any Legislation whereby any church 

bodies wi11 be included under the operation of the Social 

Security Act,thereby placing tne care of the aged pastors 

into the hands of the government. Baptists opposed any 

Such proposal as a matter of conviction and of conscience 

before God. They believe that if the government demands money 

from their churches Yor any cause, it might eventually also 

demand that certzin doctrines be preached to serve the pur= 

Poses of the sovernnent. Firmly believing that the inclusion 

Of churches under the Social Security Act to be a violation 

of the principles of ‘religious liberty, the Boston Baptist 
Ministerst Conference recently passed the following resolution: 

"Wherezs, we have been informed that our liational 
Congress has been requested to include the churches 
of our country under the operation of the National ~ 
Security Act,we the members of the Boston Baptists 
Ministers Conference, hereby express our opposition 
to any such inclusion,wrether it be by act, or 
resolve of Congress, or by executive order of the 
resident of the United States, or any other officer 
oF our government. 

"Ve believe that such inclusior, would be subversive 
to the moral and spirituil welfare of the churches,and 
contrary to the provisions of our National Constitution 
guaranteeing relizious liverty. This is a matter of 
rofound conviction of conscience with us to which we 

cannot willingly submiteccecce . 

"Resolved that we encourage our members and lay 
members of our churches, to send personal letters to 
their representatives in Congress expressing their 

disapproval of such inclusion of ohurches under the 
Social Security Act as being a violation of religious 
Liberty." i ; 3 

In carrying out their principle of absolute separation 

of Church and State, Baptists are opposed to any legislative 

pe pee ree eee . . 

L. "What Shall Baptists Say about Inclusion under the Social 
Security Act?",by Otis Y.Foye,DeD- In "The Watchman Examiner", 
Yarch 16,1939,p.271.272. 
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Measures whereby public money might be appropriatea for paro= 

chial Schools,p2rochial school buses, and the like. Lixewise, 

any Llegisl:tive measures to appoint an American ambassador 

to the Vatican is ageinst the principle of absolute separation 

of Church and State. ‘The Baptist congregation at Anacostia, 

D.Ce, protested to President Roosevelt regarding the adjourn- 

ment of Congress out of respect to Pope Pius XI, holding such 
action to be against the principle of absolute spparation of — 

Church and State, (1 Baptists maintain ‘that tnere is no absolute 

Separation of Church and State in our country, and that there 

_ never will be, unless the following practices are abolished: 

thet the American Congress and the state legislatures are 

opened with prayer; that the President, the governors, and 

civil officials, and courts of justice take and use oaths sworn 

on the Bible; that the army and the navy have chaplains ana 
Christian associations; that ministers and churches make efforts 

to enforce the Blue Laws and Prohibition; that ministers and 

churches attempt to control public schools and universities;that 

church property is exempted from taxation. (2 Some Baptists even 

fear that sucha simple thing as the pledging of allegiance to 
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the flag, 

"I pledge allegiance to the flag of the United States of 
Auerica,and to the Kiepublic for which it stands; one” 
nation, indivisible, with liberty and justice for all,"(1 

is likely to inculcate in the minds of their children that the 

state is their religion and their first allegiance.Baptists will 

continue to raise their voices loudly against any all practices = 

in the state whereby the Church is énvolved in any Waye ms 
Ll. “Lutheran Vitness",Warch 21,1959,n0.97e 
2- Sermon manuscript to Rev.8eT Dahlberg, delivered October 21, = 

1934,at First Baptist Church, St.Paul ;liinnesota. 
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CHAPTER I 

UNIVERGAL PRIESTHOCD OF BELIRVERS 

t, Tae following words by AeHeStrong just about sun up 

i the principles underlying the polity in the Baptist churches: 

"Je have a polity analogous to that of our repub- 
lic, and therefore adapted to win the increasing 
favor of loyal Americans. What I mean is that 
we represent in the Chureh that same principle 

of equality and freedom which we cherish so 
- greatiy in the State. Our church govermment is 
democratic or congregational. Since every mem - 
ber of the church ‘s a member of Christ, he has 
& right to interpre! Christ's will for himself, 
and to have an equal voive in the conduct of . 
ecclesiastical affairs."(L 

Basic in Baptist Church polity is their belic? 11 the univer- 

881 priesthood of the individual believer, or the competency 

of every soul before God through Jesus Christ. Ho distinction 

of authority is made between the clergy and the laity. It is 

good Baptist doctrine that a laywan or unordained preacher has 

the same right to baptize and to conduct tne Lord's Supper 

that the ordained minister has,although oustom sets aside cer= 

tain recognized pastoral leaders for these functions. Baptists 

ae 

stress this equality of the clergy and the laity in oraer to 

preserve the priesthood and the democracy of believers. The 

final authority of the church is in the congregation, not in 

the clergy. Every believer has the same approach to God, without - 

any need of priestly mediation or forgiveness,and with the Bible 

@s his only sufficient guide to faith and practice. They have 

consistently declined to subscrive to any written creed, be- 

Lieving in the right of every member to interpret Scripture 

for himself and to have a voice in the government and discipline 
L.Strong:"Christ in Creation and Ethical Monism",p.257. = 
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of the church. In a letter to the writer on December 15,1938, 

br.Glarence ii GaLlup,iecording Secretary of tne lorthern Bap- 

tist Convention,stated the following with regard to Baptist 

Church polity: 

"As for church polity, every Baptist church is 
a law unto itself.: There is no standard,I mean, 
of any church, and no ecclesiastical officers 
or tribunal exists to exercise authority.What-- 
ever rules are followed are vy consent of con= ~ 
stituents, either locally or nationally." 
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CHAPTER IIT 

INDEPEUDENCE OF THE LOCAL CHURCH - 

Baptist Church polity is congregational or independent. 

Each church is sovereign, as far as its ow discipline and 

Worship are concerned. Baptists claim that their polity is 

the sume as that found in the church at Jerusalem. The apostles 

at first were the only overseers over the flock. As greater 

demands were made upon them, so that the work became far great= 
er than the apostles could care for, then additional church {| 

ofricers were appointed. The first step was the appointment 

of deacons, in order to relieve the apostles from the labot 

and responsibility of distributing alms. Later pastorés were 

appointed to have oversight of the churches,so that the apost- 

les might be free to give themselves to their specific work 

of evangelization. Baptists assert that the New Testament bis- 

hop was not alone chosen by the entire church to be the offi- 

cer of thet single congregation, but that he was also regarded — : 

as one of them and one with them. Wo priestly character or i 

function is ascribed either to the bishop or the deacon, n0 

distinction is made between "clergy" and "laity", but the uni- 

versal priesthood of believers is taught. Baptists maintain 

that there is not a single instance in the New Testament of a 

church, or body of churohes, being ruled by ecclesiastical au- 

thority. ; 

The only officers regarded as essential in the Baptist 

I. For a histéry of the organization of Baptist churches,see 
Vedder's "A Short History of the Baptists",p.350 ff. 
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Churches today are those mentioned in the New Testament: pastors 

(who are also called elders and bishops) and deacons. This is 

expressly stated in "The New Hampshire Baptist Confession", | 

Article XIII: 

"Ye believe that a visible chureh is a congregation 
of baptized bebieverseeoe that its only spiritual 
officers are Bishops, or Pastors, and Deacons,whose 

the Spistles to Timothy and Tituses nt 

Each local church calls or dismisses its own pastoz, 

Clects its own deacons, and attends to its own affairs. Being 

regarded as a "spiritual democracy", it is subject to no other 

outside power or tribunal. Any discipline required 4s admini- 

stered by the members themselves. Admission to church member= 

Ship is by vote of the local church, usually after examination 

of each individual candidate by a church committee. This com~ 

mittee is composed of the local pastor, the deacons,“nd such 

other persons as the church may elect. No specific age linit - 

is given as to the requirements for membership, although admis=- 

sion of every young child is discouraged. Hembers are elected, 

and they are also transferred or excluded by their felléw men- 

bers. ‘he general care of the local church is in the hands 

of the church committee, which is also a standing committee. 

This committee has no authority except that specifically dele- 

gated it by the individual members of the local church. Like- 

wise, no minister has any authority in a church save that one 

which has called him to be its pastor. Every ch:rch,therefore, 

when it expresses its own belief,expresses the belief of no 
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other than its own memberse 

The Baptist church has historically stood ancaee to 

the building of great ecclesiastical systems, and has insisted 
upon the authority of the local church as against any EY 

or overhead organizations. They’ even resent the name "Northern 

Baptist Cawch",and insist upon "Northern Baptist Gonvention". 
  

They hold that the only visible corporate church body is the 

local church,and that it is contrary to the liew Testument 

teaching to apply the term "church" to any corporate body such 

as the Episcopalians, Methodists, Roman Catholics,etc. This 

matter is discussed at some length in "The Watchman Examiner" 

for December 8,1938,p.1294, where the writer gives tie fol- 

lowing reasons for the objection of the Baptists to the name 

"Northern Baptist Church": 

"It is one of our Baptist tenents that there is 
no such thing as a visible. corporate church body 
other than the local church. We hold that the ap- 
plication of the term ‘church! to the various sects 
is contrary to the New Testament teaching and 
example. Moreover, such usuage taies on the nature 
of a presumption. To give to corporate bodies such 
as the Presvyterians,Episcovalians,liethodists or 
Roman Catholics the rigut to be called a churea is 
to make an exclusive claim that each of these sects 

‘ looks upon itself as the church. 
"Baptists do not Look upon themselves as such 

nor do they admit the rigut ofgreat bodies of 
Christian churches to claim that they are the chur obi: 
For the sake of a clear understanding we would in- 
form our friends in other denominations that the 
Northern Baptist Convention is a voluntary rellow- 
ship of thousands of sovereign,local Baptist churches. 
These churches are independent of each other and their 
independence is absolute. None of our Convention 
officials will attempt to invade the self=zoverment 
of any local church. Those of our officials who, in 
the past, may have forgotten the rule and have med= 
dled in the affairs of the local churches in which” 

_ they have no membership, not only failed to accomp- 
Lish anything, but they sffered instead. — 

"Baptists follow the New Testament method.. There 
we do not read of corporate bodies of churches. None 

| a    
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of the churches of that day set up any. theological 
or zeogranhical clusters of local churches and call 
them the church." : 

Baptists fear that an ecumenical church might at first be @ 
bureaucy, with a representative form of government, but that 
it is destined ultimately to become an autocracy. Rev-C.A. 

Wade asserts: 

"Ve should remember that with Cathclics a bureaucy 
preceded an autocracy.e" 

If democracy is abandoned in the church,the result will be 

a vise of dictators in the church who will enthrone an auto- 

cracy. Lest this occur, Baptists struggle valiantly for this 

608l,namely, thatthe local church be an independent body. 

Te "he Debt the Baptists Owe tnewor1as: by Rev.CeA-Wade. In 
the "Watchman Examiner", June Bit OSe ese 
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CHAPTER III 

CANDIDATES FOR THE EINISTRY 

Candidates for the ministry may differ in their views. 

. The ordination councils in the Gaptist churches are interested 

today more in the personal and spiritual qualifications of 

the candidates than in severe theological tests. ifevertheless, 

Gandidates are expected to espouse the following principles: 

divine authority of the Seriptures, conscicnce-freedom, need 

of redemptive experience. Erorcasoe A.-lieStrong,President of 

Rochester Theological Seminary, asserts’ ; 

UT recognize the right of others to another con- 
clusion than mine. I am not willing to stake the 
Christian faith upon the correctness even.of the 
original autographs of Scripture in matters so 
unessential as these. I open my mind to evidence. 
I do not prejudage the case. I refuse to impose 
on students for the ministry the dogma of absolute 
inerrancy in matters which do not affect the 
suvstance of the Bible history,or the substance 
of the Bible doctrine."(1 - 

Applicants for the ministry are licensed to preach by . 

the church in which they hold membership. After a period of 

service as Licentiate, the candidate may desire ordinations 

A council of sister churches is called by the church in which 

the candidate holds membership. On the recommendation of this 

council, the church arranges for ordination. It should be noted 

that the right to license and the right to ordain are held by. 

the individual members of the church. During the ministry of 

a aertain pastor, he usually is a member of the church which he 

serves ,und is amenable to its discipline,although each sndivi a 

dual pastor hold membership in some other church. i 
Tostrongi" Christ in Creation and Ethical lionism",p.127. 
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CHAPTER IV- 

LOCAL, STATS AND NATICNAL ASSOCIATIONS 

Baptists believe today that too great independence, 

too much individualism, will result in schisms and sectar- 

janism. Consequently, they are organized into various as- 

Sociations. ‘The local associations usually follow county 

Lines, or small groups of counties; or a group of pastors 

from % large city may be organization into such an association. 

ach local church authorizes as its delegates the pastor plus — 

one delegate for every one hundred members or fraction thereof. 

A caurch ¥ with 625 members would,accordingly, have seven dele- 

gates, in addition, to the local pastor. The state or provin- 

cial conventions have the same representation. There are sev~- 

eral national societies or boards, some of them incorporated — 

and fulfilling large religious and financial responsibilities. 

fo this latter group belongs the American Baptist +ublication 

Society(1824), the Saptist Board of Education(1920), liinisters 

and HNissionaries Benefit Board(1912).it might be interesting 

to note that in the Northern Baptist Convention we have thirty- 

six State Conventions, 27 City Missin Societies, a Baptist 

Young Peoples Union of America, National Council of Horthern 

Baptist Hen, Ministers Council, seventeen Conferences of For= 

eign Languege Peoples, a score of Councils and Comaissions for 

special service, forty-two homees:: for the aged, orphanages 

and hospitals, seventy national journals and state bulletins. (1 

~~" This information has been received from Dr.C.M.Gallup, 
Recording Seoretary of the Northern Baptist Convention,and is 
taken from an artiole which has been written for the Yelson 
Enoyclopedia(which ie: not yet on the packet) 
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The three largest national Baptist bodies in the United 

States are the Northern Baptist Convention, Southern Baptist 

Convention, and National Baptist Convention (iezro). ‘These three 

bodies include the larger part of the approximately 11 3000,000 

Baptists in North Anerica. The Canadian groups are the Baptist 

Convention of Ontario and Quebec, United Baptist Convention 

of the Maritime Provinces, Baptist Union of Western Canadas 

Hexico has @ szall Baptist Coavention. In Australia and New 

Zealang thers are seven Baptist unions. In Great Britain, the 

Baptist Union of Great Britain and Ireland is outstanding. 

Buptist work is well established in sixty-eight countries. It 

is broadly suyervised by the Baptist World Alliance, organized d 

. in 1905, with headquarters in London. It meets every five years. 

The Federal Council of the Churches of Christ in America 

includes various national Baptist bodies asuociated for coop- 

erative religious. and social projects. In 1938, a World Council 

of Churches was organized in Utrecht, Holland, which the Baptists 

have joined,and to which they give their fullest ana most cor- 

dial cooperation. It should be’ noted that none of these 2550- 

ciations or conventions have any authority to legislate for 

the churches, and have no power to enforce any action they may 

take. They meet regularly for inspiration and. consultation on 

: educational missionary, and philanthropic matters. 

Baptists believe that only through incessant evangeliza- 

tion will the Baptist churches grow. Therefore, it is their duty 
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to bring the gospel to other people. The Baptist churches,as 

@ church, would never think of sending out missionaries. That 

is the work of individual societies. At first there were no . 

Wissionaries societies of any kind. Some of the Associations, 

Like the Philadelphia Association, did mission work. In lay, 

1814, in Philadelphia, we have the formation of the "General 

Convention of the Baptist Denomination in the Un’ted States for 

Forecinn Missions". In 1852, with the organization of the 

"Americ.n Bantist Home Mission Society", provision was made for 

the permanent work of Home Missions. The year 1871 saw the 

formation of the "American Baptist Foreign Hission Society", 

as well as the "Woman's American Baptist Foreign Hission Society". 

The "Woman's American Baptist Home Mission Society" was foundec. 

in 1877. 
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CONCLUSION 

SAFEGUARDING THIS THDIVIDUAL FREEDOM 

Since Baptists are convinced that they hive the true 

religion, they feel conscience-bound to safeguard that truth. 

Taat implies the obligation to educate themselves anda to care 3 

for the education of others. With their provision of education, 

however, there must also be the spirit of freedori, the liberty 

to follow truth to the farthest bounds of thoughts. This prin- 

ciple luy at the basis of the establishment of their schools, 

both Yor the better education of their children and the rising 

ministry. Private schools were established in various states. 

About 1750 some Baptists in the Philadelphia Association 

considered the possibility of founding a higher institution of 

learning, since many of the existing colleges were strongly 

anti-Baptist in sentiment and teaching. When they encountered 

some difficulty in obtaining a charter for such an institution 

  

   

    

      

from the legislatures of New York, Pennsylvania, and New Jersey, 

the men turned to Rhode Island. Irom this latter state the 

Laptists received a liberal charter for the establishment of 

a collese. With James Manning, a graduate of Princeton,as Pres- 

ident, Brown University was founded. (2 The university was founded 

on a broad basis of religious freedom, but under the special 

care of the Saptists. The charter, accepted vy the legislature 

of Rhode Island in 1764, provided that the president, twenty-two 

trustees, and eight fellows were forever to be Baptists; but 

the remaininz trustees of the thirty-six were to be of the dif- 
“1. At first called Rhode Island College,the name was later 

changed to Brown University. 
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ferent denominations represented in the State; while the ‘four 

fellows were to be elected "indifferently of any or all denon= 

inations". To all positions on the faculty, save that of pres— 

ident, and to all other honors and advantages, persons of all 

religious denominations were to be frecly admitted. Although 

this charter, prepared by Reverzra Stiles, congregational min- 

ister of Newport, did give to the Baptists perpetual control 

of the institution, yet it was in perfect harmony with the spirit 

of religious liberty that had charecterized the colony of Rhode 

Island from the beginning. After Dr,lianning's death in 1791 

the corporation voted: 

"That the children of the Jews may be aamittea into 
this institution und entirely enjoy the freedom of 
their own t< elision without any constraint or impo- 2 

| 

sition wnataversn( a 

In 1819 Colgate University was foundede To supply. the = 

need of a better theological education, we get Newton Theolo- 

gical Institution in Boston, in 1825. These institutions,like 

Brown University, hold to the principle of soul=liberty, free= 

dom of conscience. “Further information on the institutions 7 

founded vy the Baptists can be obtained in any good history of 

them. | 

Not only by @ good educational system , byt also by join 

ing an organization like the World Council of Churcnes Saptists 

believe that they are able to safeguard their principle of indi- 

vidualism. Through the World Council of Churches they testify 

Strickland:"Noger Williams" ger os 
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= of the principles for which they stand. In answer to the quest- ' 
bea 

iy ion, "Ilow Should Baptists look at the Warld Council of Churches?", 

DreK.S.Scott gives the following answer: 

"first, through the World Council of Churches we 
can give our Baptist witness to the church of Christ 
as-2 whole...etnrough particinating in its gatherings 
and its organization we have an opportunity to mike 
Clear to our fellowChristians of other conmmnions 
the principles for which we as Baptists are called 
to stand. : 

"Second, through the World Council of Churches we 
Saptists can enter more fully into fellowshin with © 
followers of Christ who are not of our tradition... 
What is.best in our Baptist heritage can be strengthened 
through the World Council of Ghurches. Our Baptist 
conviction of the direct access to God of each be= 
Licver makes for variety, for because of our differing 
backgrounds »nd temperaments God is heard by eabh of 
us in differing toneSeccesce" 

Baptists assert that the best safeguard of their indivi- | 

duel freedom is their socalled principle of stability, that is, 

the principle of direct and entire obedience.to Christ. While 

they claim to be ah absolute democracy as far as the interpre- 

tation of Christ's will is concerned, at the same time they 

ft
 

© 

maintain they are an absolute monarchy so far as respects direct 

obedience to that will itself. They adhere to His word as the 4 

-* only standard of truth. 

"Soul-liberty, under bonds to none out Christ and his 
word, has been in the past the secret of Bantist suc- 4 
cess and progress. If any. man assumes to impose his 
authority upon the free spirit and to dictate what 

we shall believe, let Baptist hlood arise and Baptist 5 
courage answer: ho are you,to interpose between me = 
and Ghrist? To my Master alone I stand or fallé'"(2 4 

1."the wateohman Examiner",ilarch 16,1939,pe273=274. 
2. Strong:"Christ in Creation and Sthical lionism",p.265« 
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Line 
Line 
Line 
Line 
Line 
Line 
Line 
Line 
Line 
Line 
Line 
Line 
line 

9, read "Smithfield" for "“Smithfiled". 
9, read "contact" for “conttact". 
17; read "refusal" for "refussal". 
5, read "Williams" for "Wilians". 
17, read “separation” for sepration". 
6, read "presvytery" for "presbyery". 
12, read "of" for “ot". 
20 ef quotation, read "worship" for "wroship".s 
23 of quotation, read “believing" for "“unvelieving". 
ll, read “ingress and egress" for "ingress or "egress". 
23, omit “in" and read “maintain each otner". 
19, read "society" for "socieity". : 
13, the "w" in "Which" should he written ‘smal1("which"). 

Linel7 , read "dramatic" for "dramtic". 
35, resa "ungodly" for"unsoldly". 
6, read "organized" for “organization". 
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