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PREDESTINATION

Introduction.

Ti!. introduction to Artlcle XI of the Formula of Concord states: "Although
among the theologians of the Augsburg Confession there has not occurred as yet
any public dissention whatever conserning the eternal elestion of the children
of God that has caused oﬂen"se. and has become wide-spread, yet since this
article has been brought 1n;to very painful controversy in other places, and
even among out theologians ?her- hu been aome agitation concerning it; more-
over, since the same expres_'al.ons were not always employed congcerning it by the
theologians; therefore, in order, by the ald of divine grace, to prevent dis-
agreement and separation on its account in the future among our sugoessors, we,
as much as in us lies, have desired also to preseni an explanidtion of the same
here, so that every one may know what is our unanimous doctrine, falth, and

confession also concerning this article". (Cono. Trig., 1063, 1)*

It 1s notevorthy that no controveray had occurred, because "the theological
atmosphere was surcharged with polemical possibilities and probabilities regard=
ing predestination == a dootrine which is simple enough as long as faith adheres
to the plain Word of God, withou$ making rationalistic and sophistical inferences,
but which in public controversies has always prov.cd t0 be a most intricate,
oruciel, end dangerous question" (Conc. Trig., Hist. Introd., p. 196). - Andreas,
in ‘his Sixz Sermons on Controversial Dootrines, did not deem it mecessary to0 in-
clude the dootrine of Predeatination in this group. The "painful controversy
in other places®, referred to nbé_vq. was among the Calvinists, but in some
places, upooiaily where Calviniasm and Lnthorgniam rubbed shoulders, there was

danger that a Lutheran acontroversy would break out.

s All quotations from the confessions are taken from our Concordia

Triglotta, unless otherwise indicated.
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Such a case developed in Strassburg, between Harbach and Zanchi. In the

resulting Strassburger Concordienformel the doctirine of Predestination was
treated as the second article. This controversy, thoubh local in character,
may be rogarded as the immediate cause for adding Article XI to our Formula.
The dootrine was also treated in the Schwaebiasche Concordle, whisch "beginnt
den Artikel mit Vorten der Verstaendigung, die in die spasteren Bekenntnis-
formeln wesentlich unveraendert uebergingen" (Frenk, Die Theologie der Con-
cordienformel, IV, 124). An opinion of the churches at Coslar, Braunschweig,
Hildesheim, Goettingen, Hannover, Nordheim, Eimbeck and Hoester, concerning
the proposed "Formula consensionis" of Nov. 14, 1576, is given by Rehtmeyer
in his "Braunschweigische Kirchenhistorie, III, Beilagen, p. 269: "De prae=
destinatione wird in haoc vioinia gar heftig certirt, ein Teil sagt, praedes-
tinationem esse universalem vel universaliter intelligendam, der ander Teil
streltei, esse particularem vel particulariter intelligendam, und deutet ein
Jeder seine Meinung wie er will; derhalben bitten wir, dass von der phrasibus
elne Docla;ati.on in formula angehaengt werde, auf dass solche certémina publica

auctoritate moechten reprimirt werden".

This gives us a picture of the contemporary conditions, and convinces us
the more of the wisdom of the confessing fathers in including the clear and
comprehensive article in the Concordia, of which Frank says: "Man hat neuer=
dings nicht selten die Lehre der Concordienformel von der Praedestination als
die gebruhuohlte Seiie des Bekenninisses ueberhaupt beszeichnet, wo eine
Verwirrung herrsche, deren die formel eich sonat nicht schuldig mache. Aber
die historische “ntstehung und Fixirung des Artikels leesst die Unsicherheit,
deren man die Verfasser beschuldigt, nicht erkenmnen, und die Anklage hastte
sich auseinandersetzen muessen mit der Thatsache, dass es den Confessoren ge-
lar;g. gerade diescn angeblich verwirrtesten Artikel mit verhaelinisameeasig
80 grosser Leichtigkeit nicht bloss selbst zu formuliren, sondern such ange-

sichts der sahlreichen Gegner des Bekenninisses, welche mit grossem &ifer und



Ml e

ohne die geringste Zurueckhaltung die wirklichen oder vermeinten Gebrechen des-
selben aufdeckten, zu behaupten. MNMan wuerde durch diese Erweaegung vielleicht

su der Einsicht gekommen sein, welche jene Beurtheilungen der Confeasion ver=
missen lasasen, desas es ein Unterschied ist, Thatsachen des in der Kirche lebenden
Glaubensals solche bekenninismaessig aussprechen, und diese Thatsachen in ihrer
Besiehung zu oinander und in lhrem dialektisch herzustellenden Einklang theolo-
glsch erkennen. Die Beseitigung der Inconsequensz, deren man die Concordlenformel
geiht, und welche aufzufinden in der That die Lheologie des 16ten JBJ. nicht
minder befaehigt war als die des 19ten, auf einem der beiden VWege, die sich auf
den ersten Blick darbleten, dem des Syner:ismus oder dem des Particularismus

der Gnade, lag dem Verfassern um 80 nasher, als die gesammte Melanchthoniache
Richtung wirklich den einen; die reformiertie Theologie den andern eingeschlagen
hatte. Aber die Glaubensthatsachen der alleinigen Gnade gegenueber menschlichem
Verdienste und der allgemeinen Gnade gegenueber dem schrifiwidrégen Particulare
ismus standen den Confessoren beides zu hoch und zu fest, als dass sle der Gon-
sequenz zu Liebe daran haetten maekeln moegen, und sie konnten, indem sie diese
Thatsachen ausasprachen, auf das Gesamntbewusstsein der evangelischen Kirche,
soweit dasselbe in normaler %else von Luthera am sich entwickelt hatte, sich

stuetzen.

By way of forther introduction is must be stated that the dostrine of pre-
destination is strong meat, and should not be placed at the beginning nor at
the center of our theology, as do the Reformed with their view of ihe sovereignty
of God. "A preacher who would begin his teaching with the doctrine of predes-
tination,would be an abominable perverter of the counsel of Céd for man's 7
salvation. The dootrine of universal grace is rather the main dosctirine of the
entire Ohristiian faith, whth which alone we must begin, but also ldter continue
and never cease 1f men are to be led to salvation. The dosctrine of predestination,
however, does not belong to the 'first prinoiples of the oracles of God®, and
1t 1s not 'milk’', as is the dootrine of universal grace, but ‘strong meat';, be-

longing 'to them that are of full age, even to those who by reason of use have



-

their senses exercised to discern both good and evil', Hebr. 5, 12-14. It has
only the purpose of glving special comfort to those who already have become be-
lievera, the glorious comfort that their salvation does not rest in their hands,
out of vhich 1% could be lost only too easity because of the world, the flesh,
and the devil, but in the hand of Christ; that God Himself, as He has begun
the good work in thmm, will also perform it until the Dz-zy of Jesus Christ,
Phil. 1,6; that their salvation is so firmly founded on God's eternal election
that even the gates of hell shall not prevail a:=inst them; that therefore
absolutely nothing shall pluck them out of Chrisi’s hand® (valther, Die Lehre
von der Gnadenwahl, 1881, p. 49). Luther, in his Vorrede gum Roemerbrief, says:
"Folge dieser Eplstel in ihrer Ordnung: -bekuemmere dich suvor mit Christo und
dem Evangelio, dass du deine Suende und seine Gnade erkennsi, darmach mit der
Suende atreitest, wie hier das le; 2+, 3¢; 4y, 5., 6+, 7., und 8. Kapitel ge=-
lehret haben. Darnach, wenn du in das achte Kopitel kommen bist, unter das
Kreuz und Leiden, das wird dich recht lehren die Versehung im 9., 10., und 1l.

Kapitel, wie troestlich sie gei" (Quoted by ¥alther,; Le.ce, pe 6).

The questions -hioh press themselves upon us as ve apprroach the problem
are ihese; tithout distinotion in us, why did not God save all or damn alll
Cur 'alﬂ. non aliil! UVhy was I converted while another who was no more sinful
wes notl. Is unbelief the cause or result of “non-election"l! Tf cause, then
"intuitu fidei”; if result, then deoreta sbsoluta. What is to be held of
the faith of the "Zeltglaesubigen! etc., etcs

In dealing with these matters the three theologleal viewpoints wust of
necessity be treated, namely, the Bibligo-Lutheran position as found in the
Formula of Concord, the Calvinistic view, and the Synergistic "solution®.
"To give the d_iﬂaror;eo in prinoiple in a few words, it is chiefly this:
Calvinists base the dootrine of predestination o.n the free soversigaty of

God; Lutherans base the dostrine of predestination on the grace of CGod, and

Synergism is that dooirine which glves the decision of salvation to the will

and power of man" (V. Kuigalo. Sermons on Predestination, p. 6)
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. FPREDESTINATION, AS TUAGHT IN ARTICLE XI OF
THE FORMULA OF CONCORD.

The first fact brought out in our confession is that this is not a use=-

less doctrine, much less as offensive or injurious, for it is frequently

.roferred to and thoroughly treated in Holy Writ. Boing a revealed dostrine

of Seripture, it must be taught and believed, but in its proper sense and
order (Cf. Introds p. 8-4).

A. Foreknowledge and Election. 7 4-12.

The Formula of Concord makes a distinotion between the words "fore-
knowledge" (Vorsehung) and "election” (@ahl)- God's foreknowledge is mothing
else than that God knows all things before they happen. Dan. 2, 28. I
extends over all oreatures, good and bad, Hatth. 10, 29; Ps. 139, 16; Isa.
87,28. Hoenecke, in treating this doctrine in his Dogmatik, says: "PROGNOOSIS
ist die goettliche, ewige Vorhererkennung derjenigen, welche Objekte der Aus-

erwvashlung unf Vorordnung Gottes sein sollen" (p. 16).

God's eternal eleotion does not at once extend over the godly and the
wicked, but only over the children of God. It m;na that they were foreore
dained to edernal 1ife, "to the adoption of children" (Eph. 1,435), before
the foundation of the world. His eternal elestion not only foresees the
salvation of the elect, but is also a cause which procures, works, helps, amd

promotes our salvation and that which pertains thereto, Uatth. 16,18; John

10.28; Acts 13,48.

The Seriptural terms PROTHESIS and EKLOGEE refer to the same decres, the
former to God's determination (Vorsats, EAdschluss) to elect, the latter to
the deorse (Willensakt)e The éternal PROGNOOSIS forms the basis on which,
but not the cause for which, God's decree was made. "Gewiss sind FROGNOOSIS
und EXLOGEE sehr hahestehende Begriffe.... Belde Begriffe verhalten sich so

gueinander, dass der erstere der intellektuelle Aki, der letstere der Akt des
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villens ist" (Hoenecke, L.6., p. 16) "PROTHESIS ist der erste ewige Akt
(better "Entschlusd). Die FROTHESIS Gottes 1st also dies, dass Goit lloi: vor=-
gonommen, gewisse Suender mach seiner Vorhersehung (PROGNOOSIS) su erwashlen,
su verordnen, zu borufen, und endlich herrlich zu machen. it Recht wird
daher von den Dogmatikern die PROTHESIS das principium normans der Wahl ge-
nannte Quenstedi: Principium normans praedestinationis primum et mediatum

est PROTHESIS® (Hoene, L.oe, p« 15)

Vhen Ephe 1, 4 seys: EXELEXATO EFdAS EN AUT®0 (OHRIST00), this means that
Christ was the gausa movens_elegtionis. "Der innere Beweggrund sur EKLOGEE
(causa movens interna) ist be!l Gott wiederum seine Cnade und sein freies Wohl-
gefallen. Der acussere Beweggrund (cause movens externa) ist Jesus und sein
Verdienst. ¥ein weiterer Grund wird uns fuer die Erwashlung irgendwo in der
Schrift genannt" (Hoene, L.c., pr 17). In a booklet entitled "Zeuml.no".
compiled by & committee of the former Ohio Synod, with C.H.L. Schuette as
editor (Lutheran Book Yoneern, 1914), we find the following excellent state=
ment in a thesis otherwise infected wiih "intuitu fidei" views: "Also Grund
und Ursache, welche Cott bevogen hat, die lMenschen von Ewigkeit her gur Selig-
keit zu erwashlen, begelichnet dlese These: als von innem, die frele Gnade
Gottes; als von aussen, das Verdienst Chrisili. Was irgendwie daneben als
Hitgrund oder Ursache genannt moechte werden, ist reinweg ausgeschlossen, und
als lauter Lug und Trug su verdammen" (p. 19) The cause of election will be

further considered in a later part.

'Election -i.u' not to be considered in God's seoret, inscrutable counsel, as
though it comprised nothing more than this otorn;l decree based on d!._vine fore-
knowledge, according to which He _!oraan who and how many were to be saved,, who
and how many were to be damned. That would lead el.thq; {0 oarnal security and

impenitence, or to despondency and despalr, for thn--ginner would rationalize
not F e
thus: I I am/among the eleat, nothing can. daur@me with respect to my sal-
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vation, even though I 1npenlten£ly live in open siny and if I em not among
the elect, nothing can save me, for I cannot change Cod's decree. Even sincere
bellevers at times are tompted 10 make such wrong deductions, especially when

they view their weakness, and the examples of those vho have fallen away.

"These are diabolical inferences, falsely drawn from the doctrine of
election". No one need be troubled by these questions, nor yet by the faith
of the "Zeitglaeubigen", if he will only recognize the distinction between Law
and Gospel. Election must be considered in the light of the Yospel. Uhat the
Bible says about temporary believers, and its warnings against apostasy are
Law and should not be mingled with the Gospel comfori of our eternal election.
Dr. Walther quotes Luther thus: "Ich hoere, dass hin und wieder unter denen
vom Adel und dndern grossen Herren etwa boese Worte fallen und ausgebreltet
werden von der Vorsehung oder Vorwissenheit Cottes. Denn alao sollem sie
reden: %enn ich versehen bin, so mag ich entweder gutes oder boeses tum, ich
werde doch selig werden; bin ich aber nicht versehen, so muss ich verdammt
werden, unangesehen melner Verke. Vider solche goitlose Yorie wollte ich
gern lange disputierens....%enn die Vorie wahr sind, wie sie sich duenken
lassen, 80 wird damit die lienschwerdung des Sohnes Goites, sein Leiden und
Auferstehung und alles, was er gethan hat um der ¥elt Hell und Seligkeit wil-
len, gar aufgehoben und weggenommen®” (Beleuchtung des Stellhorn’schen Tractats,
ps 55) "Es ist fermer zu bemerken, dass die gertitudo electionis a perte
: hominis, weil auf Gottes VWort und Clauben gegruendet, keine gertitudo absoluta

)

igt; des heisst nicht, sie sel doch immerhin eine mit Ungewlsshelt gehaftete,
sondern sie ist keine Cewissheit, die getrennt, losgeloest Ia.i.:aoluta) st fon
Gottes Wort und der darin gesetsten Hellsordmung, oder sie ist, positiv aus-
gedrueckt, vermittelt durch die Guadenmlttci. mit der Gnedenordnung verbunden®
(Hoene, L.0e, p. 62f:) "Dewell aber nicht genug, dass wir wissen, dass eine
golche Gnadenwahl Gottes iste.s., sondern auch Anleitung bekommen, wie wir
dieselbige in uns zu erforschen haten, su solchem nun ist es ganz unnoetig,

dess man in den Gehelmen Rath Gottes stelge, und den verborgenen ¥illen Gottes



su erforschen begehre" (Quoted from "das Staffortsche Buch’, Frauk, IV, 265).
"That is the correct treatment of temporary believers: Do not trouble your=-
gelf about them, only is so far as you take them for a warning exemple, that

you may not bacoze a temporary believer” (Walther in Synodalbericht des Vestl.
D’.‘trl. 1879. Pe 66).

Since all Seripture, given by inspiration of God, is to serve, not for

‘aeourtty and impenitcnse, but for "reproof, for correction, for instruction

in righteousneas”, II Tim. 3,16, 80 also thc doctrine of election has been
given us by God not to produce despsir, but r.pentance, godliness, falth,
comfort and hope, Rom. 15,4; Eph. 1,13; I Cor. 1,7; Eph. 1,143 John 15, 3;

10, 27-29; II Thess. 2, 18f. Vhen a person believes that he will be saved,

as wo confess in the Third Article, he also must believe ithat he belongs to
the elcct. These belong together. This is, of course, a mystery which our
linited minds cannot fathom, and the sooner a man learns to place his finger
on his mouth, and &0 exclaim with Paul: "0 the depth of the riches both of the
wisdon and knowledre of God? how unsearchable are his judgmnnta.‘aud his ways
past finding outl™ the sooner will he, by the grace of God, be able to .icapo
the Seylla of Calvinism, and the Charybdis of Synergism, both of which geem

more logical than the revealcd mystery of Soripture.
B. Synopsis of the Dooirine. # 13-68.

If we wish to think and speak correctly concerning God's eternal

election, we should consider those points only which are revealed in God's

.Word, and this in connection with the order of salvation, as St. Paul treats

in Rome. 8,29f.; Ephe 1,4f.; as also Christ speaks of it in the parable of

the marriage of tho@ son, Hatth. 897x1ais 32, 1-14, and in that of the
laborers in the vineyard, Uatth. 20, 1-16. .(The statement of Christ: "Many
are called, but few shosen", is used in both these parahloi as a warning not
40 despise the means of grnﬁc or the grace of God in Christ Jesus). Ve are

10 seek our election in Christ and His revealed order of salvation, which in- i



oludes the now famous 8 points, mentioned in paragraphs 15-28: universal re-
demption of Christ, the Word and Sacraments through which Christ's merits and
benefits are offered us, conversion by the Holy Ghost through the Vord, justi-
fication, senctification, preservation and strengthening of faith, and eternal
salvetion of the elect.. This genersl plan of salvation is not the seme as
election. The elact, by God's eternal decree, are chosen 10 salvation by or
through this order of salvation, and never without it or separate from it.

God's eternal decree includes that they will efficaciously hear the call, be
converted, justified, sanctified, and finally glorified. All other thoughts -
are to be banished, and our election is to be considered in this Iiﬁht as

revealed in Scoripture.

Only in this 1ight can we answer the guestion: How can we know, whenoce
and wheraby can we perceive who are the elect who can and should receive this
déoctrine for comfort! 1In order to ascertain this, we should not judge according
t0 our reason nor according to the Law nor from external appearance; neither
should we attempt to investlgate "the secret abyss of divine predestination‘.
"Uer nach der Vernunft oder nach dem Gesetz sich hierin prueft, dem ist diese
Lehre schrecklich. Im besten Fall kommt er deshin, dass er sagi: Ich welsas
nicht, ob ich erwaehlt bin. ¥enm es ihm aber ein Ernst ist, selig su werden,
wenn er ein ifenach 1st, der in XKummer ueber sein Heil geraten ist, wird or»tnt-
weder verzweifeln und dadurch abfallen, oder or- wird ailes in die frele Schanze
schlagen und so auf der andern Seite abfallen. Ver aber die Gnadenwahl so be-
trachtet, wie Paulus, dem ist sie troestlich® (Dr. Walther im Syn. Ber. des
Westl. Distr., 1879, p.48). "We should not judge from external appearance"
(F.C., Art. XI,.26)s Dn Walther explains these words io mean that a person
lh_&uld not consider himself chosen 20 long as everything goes well with him in
this 1ife, nor should he comsider himself among the 'reprobates’ when his under-
$akings fail, when misfortune dogs his aiopl. whin siokness constantly plagues

his home, when poverty and shame befall him. To learn who the elect are we
should give heed to the revealed wWord of God, the Gospel, Ephe 1,9£f«; II Tim.
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8,9f. Uhen God has called us through His Word, Luke 24,47; II Cor. 5,20, and
the afore-mentioned parables, we are o learn therefrom that “od has chosen us
as the objects of Hias eternal and infallible decree. "Our church confesses that
a person -oan indeed know who are the elecis You camnot know it with certainty
of soue one else, but you ought to know it with certeinty of yourself. This
does not meen that he 1s no Christian who is uncertiain in regard to ﬁh election.
He who believes in Chrici 1s a Christian. But we ought to bring a Christian

to the point where he becuomes certein of his salvation. Uhether I say, I am
certain of my salvation, or, Uod has chosen me, is vone and the sese thing" (Dr.
Valthor in Synodalber. des Veestls Distr. s 1879, p. 40)s "In diesem Sinne bezeich-
net Chemnitz es als die gzwel schoenen Trostatuecke aus dieser Lehre, erstlich,
dass ich sus dem Beruf kann vergewissert und versicherti werden, dass ich auch
zur Seligkeit versehen und erweehlet sei, gzum andern, dass ich sus dem Beruf
eine gewlsse Vertroestung habe, dass der heilige Geist durch das Wort in mir
wirken wolle die Kraefte und das Vermoegen, dase ichs annehwen koenne. Und wenn
ich den CGrund habe, fashrt Chemnitz fort und erstrecki doznit noch bestimmter,
ganz entsprechend der Folge in dem Bekenntnis, diesen Grund auf die Erwashlung
und das Erwaehlungsbewusstsein des Eingelnen, 80 kann ich darnach zurueckgehen
und genz troestlich schliessen, dass unserm Herrn CGott ar wmeiner Seligkeit so-
viel gelegen isi, dass er davon gerathschlagt habe, ehe denn der ¥elti Grund ge-
legt ward: Und weil ich da zur Seligkeit verordnet bin worden, ﬂl; it oir dle-
selbe wider meines ¥leisches Schwachhelit, wider der Velt Aergerniss und wider
aller Pforten der Hoellen List und Gewalt wohl und stark genug verwahret. So
weiss ich auch hieraus, dass Gott sein Cemueth und Willen gegen ‘mi.eh ni-.oht
asndern wird, denn Peulus sart Rom. 11, Sottes Oeben und Berufung lessen sich .
nluh;t aenderns Es gibt mir auch der értikel dem Trosti, dass meine Selikkeit
nicht stehe auf meine Werk und Vuerdigkeit, demn die Cnade hf mir gegeden in
Christo Jesu vor der Zeit der Welt, da ich noch nicht gewesen bin (IT Tim. 1);

aud dem Grund fuehrt auch Paulus diesen Trosi Rom. 8, was einem berufenen
Chttsten in dieser Velt Gutes oder Boeses gegognet, dass ihm solches Alles sum
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Besten dienen muesse, well CGott in seinem Worsatz vor der Zeit der “elt verorde
net hat, wie er einen Jeglichen durch Kreuz und Unglueck fuehren wolle zur

ewigen Herrlichkeit" (Frank: Die Theologie der Boncordienformel, IV, pe 281f.).

Our faith is not only a proof of our election, it is also the result there-
of. That this was the view of the authors of our confession is clear also from
thelr private writingss Chemnitz says in his Enchiridion: "So folgt auch die
vahl Gottes nicht nach unserm Glauben und Gerechtigkeit, sondern geht vorher als
eine Ursach dessen alles, Denn die er verordnet oder erwashlt hat, die hat er
auch berufen und gerecht gemacht" (Ausgabe von A.L. Graebner, 1886, p. 109).
Selnecker, a co-author of our confession, hes the comment on Rom. 9: "Diesem
Vorsatz Gottes unterliegt der Ylaube an Christum welchen auch selbst Cott gibt
nach der von ihm eingesetzten Ordnunge Dsher kann der vorausgesehene Glaube
nicht die Ursache der ewligen Vahl sein, deren ?olge und %irkung gleichsam der
‘_jlauba ist; und in der Zeit hoeret er auch auf, wan wir sterben” (Quoted by

Hoenecke, pe 24).

If we wish to conslder our eternal election to selvetion with profii, we
must hold firmly to the universality of God's promises in the Cospel. This is
taught, besides uany other Scriptures, in these pesseges listed in the confes-
sion: Luke 24,47; John 8,16; 1, 29; 6,51; I John 1,7; 2,2; Hatth. 11, 28;

Rom. 11,82; IT Pete. 3,9; Rom. 10,12; 3,22; John 6,40; ierk 16,15, Cratis uni-
yersalis and election are not identical, but they have these things gn- common:
both are from eternity, both rest on the most precious merit of Christ, both
have the love and mercy of God as their basis, both are seriously decreed, both
have eternal salvation as the end and aim, in both salvation is obteined through
the means of grace and faith. "Es ist Gottos ernster Wille, dass die Segnungen,
welche den Auservaehlten suteil nrdan,. auch den Nichterwashltien moechten su-
f1iessen, sind diesen auch bereitet worden, und sollen ihnen zur Annshme darge-

boten werden” (Zeugnisse, p. 15). O0f those who by the gracious operation of
God's Holy Spirit ere brought %o accept the grase of God and His plan of sal=



alz-
vation, we assume that they belong to the elect.

"By no means do we teach that & Christian can be absolutely certain of his
salvation. This musi be understood corredtly. SBhat does it mean: I am abso-
lutely certain of my salvation! That means: T know withabsolute certainty
that I shall be saved, even if I steal, .comit !ornicatio;m. kill, read no more
in the Bible, and do not pray eny mores That would be an accursed certainty,
nothing else then the moet disgraceful carmel securiiye No; 1f in faith I am i
certain of my salvation, I am certzin with fear and tremblinge«ss If I see a
chalr standing in a room, I am absolutely certain of this fact; to.r God has
given me the eye not to decééve we, but that I may cee how things m-- It is
not thus with selvetion; for I have no eye with which I can look into the Book
of Life; I amu certain of my salvation a_posteriorl, because I believe" (%alther,

Synodalb. des Testil. Diatr., p. 64).

-

The call of God, with its Gospel' promiges, is seriously meant. %W¥hke The

Holy Ghost wishes to be efficaclous through the Worde The Word is a ministra-
tion of the Spirit, whereby the Spirit is given, II Cor. 3,8, and a power unto

- salvation, Rom. 1,16 It is God's will that we should receive, believe, and
obey His VWorde VYhen this part of Article XI is considered, the charge of Schaff
(Creeds of Christendom, I, 330), and others, that there is a contradiction be=-
tween Arte. II and Art. XI, is seen to be unfounded. The difficulty is in the
mind of man which camnot lharmoniu the gola gratia and the tie universalis,
yet is not willing to take reason captive, and accept God's revealed Worde In
both articles the Biblcial teaching on conversion and election is fa!.th'!uny
reproduced, and Luther's masterly dethronement of free will is not violato;'l in
either. The pivotal paragraphs of Art. II could be taken over into Art-' XI in
their entirety. Ve reproduce but one here: "But if a wan will not hear preach-
ing nor read God's VWord, but desplses the Yord and congregation of Cod, and thus
dies and borhhea in his sins, he neigher can comfort himself with God's eternal

election nor obtain His meroy; for Chrisi, in whom we are chosen, offers to all
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men His grace in the Word and holy Sacranents, and wishes earnestly that it be
heard, and has promised that where tvio or three are gathered together in His name
and are oscupied with His holy VWord, He will be in their midst" (F.C., p. 905.

# 57)s "If the inforence were currect that the docirine of universal grace in-
volved a denial of the gola gratia, then the charge of synergism would have to

be raised against Lriicle II as well as against Article XI. Both articles will
always stand and fell together; for both teach that the grace of God is the only
cause of our converslon and salvation, and that this grace is universal" (Bente:
Hist. Inirod., p. 205) "In the last analysis, therefore, the charge of in=-
consistency sgainst the Formula of Concord is tantamount to an indirect admis-
sion that the Lutheran Church is boih a conslisienly Scriptural and a truly
evangelicesl Churche Coneslstently Seriptural, hecausc it re-eives in simplc

falth and ¥ith luplicit obedience every clear tiord of Cod, all counter-argu-
mente &2 lhe contrary noiwithstending. Truly evangelical, because in adhering
with unsverving loyalty to the seemingly contradistory, but truly Scriptural
dootrine of grace, 1t serveos the purpose of the Scriptiures, which -- praise thu‘
Lord -- is none other than %o save, edify, and comfcrt poor disconsolate sinners"”

(Tbid. p. 207).

The Bible describes the elect, John 10,27f., as people who hear Christ's
Vord, the Gospel, believe in Christ, pray, are sanctified in love, havc hope,
petience, and comfort under the cross, Rom. 8,25, and, in spite of their weake:
ness, hunger and thirst after righteousncss. The Spirit testifies to the elect
that they are the children of God, and He intercedcs for them, Rom. 8, 16¢26¢
Holy Seripture also testifies that Cod, who has called us, is so failthful that,
when He has begun the good work in us, He also will preserve it io the end af
and perfect it if we ourselves do not wilfully turn from'Him, I Oore 1,9; Phile.
1,6; I Pet. 5,10; II Pets 3,9; Hebr. 3,2.

Since the last pewd of Article XI will not be treated exhamstively, but
will chiefly be used to disprove Calvinism and “ynergism, the queation can here
we taken un: Can the elect be lost! Vhen Frank maintains) "dass Jemand sich
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als Kind Gottes, mithin als ErwBhlten, wissen koenne, ohne darum schlechthinige
CGewlssheit zu bestizen, dass er unter allen Unstaendem auch in Zukunft und bis
an sein Ende bleiben werde, was er in Gegenwart ist" (BB Op. oit., IV, p. 236),
he does so after espousing the view of a two-fold election. Hoenecke's Lehr=
satz II on this dootrine states: "vell Coit nach seinem Vorsatsz in Christo
@owlsse Personen aus dur Henge aller Verlornen auserwashlt hat, dass sie das
ewige Leben erlangen sollen, 80 bringt er diese Erwashlten such zum “lauben und
erhaelt sie im Glauben bis ans Ende". In the subsequent explanation of this
thesls we find the statement: "Vell Gott bestimmte Personen erwaehlt hat, so
bringt er sie auch zum élauben. oder: Die Erwashlung ist eine Erwaehlung zum
Glauben" (L.c., p- 23)e 4nd if the eleot come to faith, and presevere, as
pcragraph 82 of Art. XI promises, they will also be saved. "He that shall endure
unto the end, the same shall be saved”, ilatth. 24,13. Socinius taught that no
one was 50 efficaciously chosen that he gould not be lost." and again that no one
was 30 reprobated (verworfen), that he could not be saved, the former when falls
from faith, the latter, when he begins to belleve. To this Calov answers: "Venn
die Auserwachlten verloren gehen koennten, so waere Goitocs Voraussehen falsech
und die Frwaehlung vereendeklich, do doch Cott im Gegentell in seinem Voraus-
sehen sich nicht tasuschen kann. Venn die Erwaehlung ungewiss und veraenderlich
waere, 80 waere sie nicht von Ewigkelit geschehen; denn @as von Ewtskoit ist, deas
ist nicht veraenderlich; nun ist sie aber von Ewigkeit geschehen. ilatth. 25,34;
Eph. 1,4; fI Time 1,9; Reve 17,8; uessw." (Socinius profligatus, p. 744). The
theologians of Wuertemberg, refuting the mmisakhitiiyxafxihaxsiesi olain ot
their opponents in Das Staffortsche Buoh, defcnded the amissibility of ther elect
in these words: "Dass dem allmaechtigem Goit seine Gnadenwshl nicht fehlen, noch
irgend gehindert werden koenne, wie der Coneipist allhie redet, das bedarf einer
Erklaerung. Dcnn wenn ea den Verstand hat, dass die Augervachlten darum weil
sie durch Gottes Cnade sich fest und steif mit wahrem 'lauben en ihren Erloeser
und Heiland Christum halten und an ihm bleiben, oder Ja nach begangenem Fall vor
{hrem Ende wiederum aufstehen, nicht verloren und verdammt werden, sondern das

&nde irhre Glaubens, naemlich der Seelen Selikkeit, erlangen und von allen
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Pforjl‘.on der Hoellen nicht ulbomaltu-t werdcn mouon., 80 ist man unsern Teils
mit solcher Erklaerung ':utriedon" (vs':l.derh_suus des Staff. Buches, p. 774). Then

follows a statement in which the amlssibility of £alth is rejecteds

Our confessions are consistent in teaching that the elect, though they may
fall from falth, will be restored, and will finally be saved through faith.
Even Luther's Small Catechism teaches: "I believe...that the Holy Ghoatece:.
will give unto me and all believers in Christ eternal 1ife" (Trig. p. 545, 6).
Our article of the Formula states: "The Spirit of God gives to the elect .the
testimony that they are the childrem of God", (1073, 31), and "Holy Seripture

testifies that God, who has called us, is so faithful thzt, when He has begun

the good work in us, He a.la’o will preserve it to the end and perfect it, if we

oursclves do not turn from Him, but firmly retain to the end the work begun, for
which He has promised His grace, I Cor. 1,9; Phll. 1,6; II Pet. 3,9; Hebr. 8,2"
(#32); and again, "For this reason also Christ causes the promise of the Gospel
not only 10 be offered in general, but He seals it ihrough the Sacraments which
He attaches as seals of the promise, and therely confirms it to every believer
in partioular. On this account, &s the Augsburg Confession in art. 11 seys,

we also retaln private absolution, =nd teach that it is Ga-d'u coamand that we
believe shi"8lxd wd absolution, me and should regerd it as sure that, when we
believe the word of absolution, we are as truly reconciled to God as though we
had -heard a voice from heaven, as the Apology explains this article. This aon-
goletion would be taken from us entirely 1f we were not 10 infer the will of
Cod towards us from ihe call which is made throuch the Word and through .thu

Sacrements (1075, 87-38).

Scripturel proof for the final slavation and glorification of the elect 1s
founds in a.uch toxts as Luke 10,20: "In this rejoice not, that thg apirits are
subject unto you; but rather rejoice, because your names are written in heaven".
Salf-evldcntiy. since the names were written in heaven already in eternity, they
were written indelibly. Rom. 8, especially vve 38f.: "For I am persuaded that
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neither death, nor 1ife:c.c.<s nor any oiher creature, shall be able to separate
us from the love of Cod, which is in Christ Jesus our Lord"; II Tim. 1, 12:
“For I zm pxxsuadmi know whom I have believed, and am persuasded that he is able
to keep thai which I have comnitted unio him against that day"; II Tim. 4, 8:
"Henceforth there 1s laid up for me a crown of righteousness, which the Lord,
the righteaws judge, shall give me at thatkax day"; and finally, Mark 13, 33:
"For false Christes and false prophets shall risc, and shall show signs and

vionders, %o seduce, if it were possible, even ihe elect".
C. The Lost. ## 34-42; 78-86.

The reason why many vho hear the Word do not believe i& is not that God has
begrudged them their salvation and did not want them to come to faith in Chzist
and be saved. Cod's call is efficacious and sincere. e does mot act as if He
invited all men while in reality He wants only a few to be saved and the g'r-iEtor
mgjority to be demned. This would essign contradictory wills to God and maka\
Him, who surely is Eternal Truth, contrary to Himslef. i-_io would thus be mllij‘
of the scui.e oriumc which He condemns in men, Ps. 5,9; 12,2f. This would 1nvall.-é
date the consolation which His Vord affirms to us and promises. If God's call .
were not sincere, we could not believe that the Holy Ghoat 1s present with the g‘s__
Yord ond works through it Those who unto their end desplse the Word of God, -."-4
thrust it from them, plaspheme, and persecute it (Matth. 22,6; Acts 13,46), , v

harden their hearts (Hebrs 4,2.7), resist the Holy §hoat (Aets 7, 51), impeni- ! v‘{
{

- tenely presevere in sins (Luke 14,18), do nmot truly believe in Christ (Merk UR

16,88), meke only an outward show of godliness (Latth. 7,22; 22,12), secek ways
to salvation outside of Christ (Rom. 9,81), cgnnot blame th;\tr non-election, : \
but only their wilful and obstinate reasistance, fdr thelr perdition. As God
ordained to save the elesct through His Vord, according to His estiablished order,
thus He also determined to harden end & condemn those who are called thfoush '
the Word if they wilfully and persistently remi His Word and His Ypirit, el=-
though He lluur_cly wished to save ‘nlno them throuch !i.l Viord. Thus it is that
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many are called, but few chosen. Only few accept the Word in sincere faith; the
sroate'r number despises it. This does not imply an absolute decree of reproba-
tion. Dr. Valther says: "Es ist unwahr, dass wir lehrten, Gott habe irgend
einen tlenschen, ja, dle groesste Zahl derselben zum unvcrmeidlichen ewigen Ver=
derben zuméokgalasson- Uiir lehren vielmehr erstlich, dess Gott kehen Henschen
sum Verderbon bestimmt, &n keinem mii seiner Cnade voruebergegangen, keinea sein-
em Verderben uebarlassen, dass er vielmehr allen llenschen seine Cnade udn alle
sallgkétt druch das “ort ernstlich engehoten hat, und dass endlich diejenigen,
welche dennoch dem Verderben anheimfallen, selbst daran Schuld sind, und dass
die einzige Ursache ihrer Verdamnis ihr muthwilliges und hartnaeckiges Wider-
streben und ihr beharrlicher Unhlaube ist" (Beleuchtung des Stellh. Skactats,

ps 36)« The cause 8f this contempt for the Word is not God's foreknowledge

or predestination, but the perverse will of man, which rejects or perverts the

- menas of grace amd resists the Holy “host, who wishes to work also in him through

jtha Vord, “atth. 23,37. Many receive the Word with joy, but later fall away
apain, Luke 8,33. This is not because Cod is unwilling to keep them in feith,
which wiculd be contrary to Phil. 1,6, but because they wilfully turn away again
from God's holy Law, grieve and embitter ihe Holy Ghost, implicate themselves
in the filth of the world, and garnish their heart for the devil, leaving thelr
last state worse than the first, II Pet. 2, 10.20; Eph. 4, 30;“ Hebr. 10, 26,
Luke 11, 25.

*Verworfen hat Gott gewisse Menschen in:er Ewigkeit nur darum, weil er ihren
Beharrlichen Unglauben vorausgesehen hat, nicht weil er sie von Ewigkelt sur

Verdamnis bestimmnmt hat® (Walther, L.c., p» 52). The Aposile distinguishes

- with special care (Rom. 9,22f.) between the work of God, who slone makes vessels

of .honor, and the work of the devil and of wan, vho by the instigation of the
devil has mede himaei! a vessel of dishonmor. Vith much long-suffering Cod
endured the vessels of wrath, but He did not make the’m vessels of wrath. If
this had been His will, it wou'd got have requhjgd_ any great long-suffering on
His part. The feult that they are fitted for destruction 1ies with the devil
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and with themselves, not with Gode It 1s not the will of God that any should
perish, Ezek. 33,11, et al.

The l;:mula refers to the case of Pharaoh, of whom it is written Exod. 9,16
and Rom. 9, 17, fthat God ralsed him up for the very purpose of showing His power
in him and declaring His name throughout all the earth, but even he did not
perish because God had begrudged him his salvation and wished that iu should
be demned, IT Pet. 3,9; Ezek. 38,11. God's hardening of Pharach wes a. punishe
ment of his antecedent sin and horrible tyranny, which he practised inhumanly
and against the accusations of his heart towards the children of Israel. Since
he wilfully rejected and despised all admonitions end warnings, Cod withdrew '
His hand from him, and thus his heart becase herdened end obdurate, and God
executed His Jjudgment upon hime Peaul introduces the example of Pharaoh for h-
other reaa-an than to prove by it the justice of Cod toward the impenitent and ‘\
f.he despisers of His Vords By no means does he want t0 prove thet God be- %1,"'\
grudged salvation to Pharaoh or %o any other person, nor th:t God had so0 ore _\"
dained Pharaoh to eternal damnation in His secret counsel that g priori it max g":‘
gho:1d not be possible for him to be saveds (Cf. part II, on Calvinism) Then !il‘."'s_

A
Stellhorn ironically twists our view of predestination and make’a' Calvinistic T
inferences from it, which would blame God for the perdition of many, saying: ,'1

i
{

"
A
%
i

"Dann haette er (Gott) trotz aller schoenen Verheissungen, dass er alle Menschen "‘\
selig ma;:han wolle, es doch 80 eingerichtet durch seine Gnadenwahl, dass nur \

die wenigsten selip werden koennen. Und dass hastte er gethan, obgleich er, '\
wenn er nur wollte, es ganz gut anders machen konnte", Dr. Walther aiduces a ;
quotation from Chemnitz, the authorein-chief of the Boncordienformel, which ‘

gives the reverent Christian answer: "Nun sagt aber unser Katechismus im 3.

Artikel unsers @hristlichen Gleubens, der liensch kann nichi aus eigener Ver-

nunft noch Kraft an Jesum Christum glauben oder zu ihm kommen, sondern der V

Heilige Ceist mueaio ihn zu solchem Glauben bringen, denn der bl‘anba ist eine

Gabe Cottes; wie koumt es denn, dass Gott dem Judas solchen “lauken nicht

ins Herz gibe, dass er auch haette glauben koennen, dass ihm koom;to durch
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Christum geholfen werden! Da muessen wir mit unseren Fragen wiederkehren und
sajen Rome 1ll.: "0 welch eine Tiefe des Reichtums, beldes der Weisheit und Er=
kenntniss Gottes! Wie gar unbegreiflich sind seine Gerichte, und unerforschlich
seine Vege!'" (Chemnitz, Passionspredigten, Th. IV, pe 17, quotcd by Walt;nor in
Beleuehiuns----. pe 40). Nicolaus Selnecker, also a co-author of the Formule,
wrote a number of years after this confession had appea..red (1586): "Obwohl

Gott aus allen Nichtwollenden Wollende machen koennte, 80 thut er dies doch
nicht; und warum er dies nicht thue, hat er seine gerechtestien und weisesten
Ursachen, welche zu erforschen unsere Sache nicht ist. Vielmehr sind wi_r shen
achuldig, von gan:em-Herzen Dank zu sagen, da:s er uns berufen und unsere Herzen '

durch den Glauben erleuchtet hat". This leads us %0
D. The Mystery in Election.

4 careful dlstinection must be observed between that which is expressly re-
vealed concerning this dootrine in God's Word, and what is not revealed. God \-
has still concealed uuch concerning this mystery which we should not investigate:
and -in regard to which we should draw no conclusions, btut we should adhere to \

the revealcd tiords Our curiosity is always mor: eager to pry into those mys=- \.\

A
teries which God has concealed than to study those things which {e hcs revealed. '

(Y
L]
LY

5

There 1s a two-fold reason for this: a) We cannot harmonize the intricate and t i
involved things in this mystery; and b) We are not commanded to do' s0. S3atan .
knows that these are two weak spots, almost irresistable to sinful hunan reasons
"Zaell nun dem boesen Feinde nicht unwissend, wie schwer dieser Artikel der Ver=
nunft eingehet, a.llb unterlaesset er auch nicht, allerlei unzeltige lpa.ltun:
und Irrung in diesem hohen (gleichwohl durch die Gnade Gottes ganz troeste- :
lichen) Artikel zu erwecken, wie er denn sonderliche...diese Frage zu erwaehnen
pflegt: als, weil nun Sott das ganze menschliche Geschlecht in gleichen Suen-
den nach dem Fall Adems anachauet, was dann die Ursach sei, dn.u Gott nur
Etliche erwaehlet, Etliche nicht erwachlet, Etlicher sich erbarmet, Etlicher
sich nicht erbarmet: .auf soloche Frage solltcn diejenigen, so0 solche durch Ein-
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gebung ihres Lehrmeisters des Teufels auf die Bahn bringen, eingedenk sein des

Spruchs Fauli I Core 2, 16: "Wer hat des Herrn Sinn erkannt"® (Staffortsches
Bith. Pe 404)-

God most exaotly and certasinly knew lrbm eiernity; ard still knows, the
exact nuaber of those vho will be saved and of those who vill be lost; yet He
has not revealed it t0 us, much less h:s He commanded us 10 investigste it, but
has earnestly discouraged us therefrom; Rom. 11, 83f. The Strassburg Forzula
gays with rpspect to this mystery: "The faot this this grace or this gift of
faith 1s not given by God to all when He calls all to Himself, and, according
to His infinite goodness, certainly calls earnestly: "Come unto the marrisage,
for all thinge are now ready®, is a sealed mystery, known to God alone, past
finding out for huuman rea#on: e secret that must be contemplated with fear and °
be adored, as it is written....Roms 11,38 And Christ gives thanks ?o the Father
because He has hid thesc things from the wise and prudent, and revealed them un%&

babes. Matth. 11, 25. Troubled consclences, however, mu:t noé;ake offense at;
Al :
this hidden way of the divine will, but look upon the will of CGod revealed in
i Tfi.‘lo

Christ, who calls all sinners to Himself". (E&EEm: Hist. Introd-, pe 201).

.
.

See also the quotation from Chemnitz in tramsition from last section, p. 18¢.
Christoph Koerner, also a co-author of the Goncordicnformel, wrote in the year
1583: "Seine Gerichte, vermoege welcher er diesen erwashlt und sclig macht,
kann niemand wit seinen Gedanken, sel es auf irgend welshe Weise.-oriorlchen
und erreichen" (quoted by quther:ln "Beleuchtungesess" pe 41l)s Chemnits,
Selnecker anmd Kirchner, in their "Apology of the Book ofConcord” of 1582, wrote:
"S8o sagen wir, dass wir keinesweges bedacht sind, Gott zum Ursecher der Verweri-
ung su maohen.,-.-ﬁollen auch von dem lieben Bott, sofern er verboégon ist und

sich nicht geoffenbared hat, nicht forschen. Dcnﬁ'ui ist uns doch zu hosh und

koennens nicht begreifen; Je mehr wir uns diesfalls einlassen, Je weiter wir
von dem lieben Gott komuen und je mehr wir an seinem gnaedigsten Willen qosog
uns gweifelnes.s.Denn genug ist es, dass, wenn wir an diese Tiefe kommen, mit

dem Apostel Rome 1ll. sprechen: 'Seine Gerichte sind unerforschlich', und



_IITEHY | S ERED R

wlle

I Cor. 15.: 'wir danken Gott, der uns den Sieg gogeben hat durch unsern Herrn
Jesum Christum®’. ¥as darueber ist, wird uns unser Seligmacher Christus im
ewigen Leben selbst offenbaren” (Quoted in Pleper's Dogmatik, Vol. IT, pe 586f.)
"Den Verfassenn unsers Schlussbekenntnisses wurde vorgehalten: Tenn sie also
eine Vahl zur Seligkeit allein aus Cnaden lehrton die also nicht im Menschen
ihren Grund habe, so muessten sie auch eine Verwerfung lehren, die ebenfalls
ihren Grund nicht im lienschen habe; aber sie wiesen diesen elenden, dem klaren
Worte Gottes widersprechenien Vernunftschluss von sich, und erkleertien, dass
hier ein Geheimniss vorliege, welches keine Vernunft auflosesn koenne, welches
aber ein demuetiger Christ Gott aufs Vort glaube, der seine Vernunft gefangen
nehwe unter den Gehorsam Christi (IT Cor. 10,5) und gedulding auf das ws ewige
Leben warte, wo alle Geheiunisse sich zur Ehre Gottes und zur ewigen Sc'mach
und Schande fuer alle Unglaeubigen herrlich aufloesen weerden" (Walther, in
"Beleuchtung des Stollh. Tract., p. 63).

The mystery in election is neither in ttod, as though He sovereignly elected
some to salvation, and others to perdition; neither is it in man, as though
some dandiconducted themselve: better when salvation was offered, and jthorerora
were saved; but it is a logical mysiery, how to harmonigze God's univou_al grace
with the eleciion of a limited number. The conclusion seems valid that by
electing some (who only are finally saved) God excluded others from finsl sal-
vation. The logical difficulty exists, but w: do not try to solve it. A log-
ical contradiction does not mean that the two members are unreals What is
logically contradictory can be true in reality. Ue accept botlg doetrines side
by side. Elgotion has no relation at all to the rest of the world, nor even

10 those who will be lost: The sola-guatia anl gratlia-universslis must stand L
side by side’ °F Soripture is being violated. Ve preach salvation for all by

ithe free grace of God in Ohrist Jesus, for it is for all. "Die Gesetze der
Logik gelten doch in der That fuer den Christen gleichmaessig wie fuer andera
Henachen, und Niemand, auch der Ylaeubige nicht, vermeg es bei wirklichem logisch-
en Widerdpruche aussuhalten. Moegen die Gedanken der christlichen Vahrheit



ibhrem Ursprunge nach 80 uebernatuerlich sein als sie wollen, damit dass sie in
dem Gottmenschen gcoﬂenbart.' von “enséhen verkuendigt und aufgenommen, in
menschliche Rede und Schrift gefasst sind, unterstellen sie sich von selbst
der logischen Ordnung, und die Existenz der Theologie allein schon genuegt dem
gsunm Beweise. Aber das Gesetz der Loglk als formales herrscht blos ueber die
gegebenen Gedanken, producirt sie nicht, und dle Gedanken, mit denen der Glaube
und die Theologie sgu thun haben, resuliiren sus Thatbestacnden, die els solche

noch gaenzlich ausserhalb des Cebletes der Logik stehen. Venn daher das Be=-
kenntnis den Viderspruch nicht sofort als Zeichen der Unwahrheit auffasst und
den Glauben, der ihm nicht zu loesen vermeg, auffordert, ihn zu tragen, so ist
damit gar nicht zunaechst ein logischer, sondern nur ein VWiderspruch der unzu-
reichend ermittielten oder zu ermittelnden Thatbestiaende gemeint, und es waltet
dabel, wie sehr auch darauf gedrungen wird, die Thatsachen selbst, sowelt sie
ermittelt sind, um des scheinbaren Viderspruches willen nicht anzutasten, die
Claubensgewissheit, dass letztersr nur fuer des menschliche Verstaandnis, nicht
aber en sich bestehe. Darum erscheint es als Postulat des Glaubens, den Vider-
spruch als an sich nicht vorhandenen zu sétzen, und wenn es uns nicht befohlen
ist, "susammenzureimen”, wib Gottes geheimer Ville mit dem geoffenbarten esich
widerspruchslos einige, so ist es doch ein nothwendiges Gebot des Glaubens, und
wird als solches von dem Bekenniniss aufrechterhalten, dass man Gotte nicht
contradictorische Yillen zaschreibe, so naemlich als wenn Yott, der dooh die
ewige Wahrheit ist, ihm sclbst zuwider sein sollte. Und swar dieses vorerst
nicht um der logischen Uiderspruchslosigkeit willen, sondern kraft unausweich-
licher -sittlicher und religioeser Motive des “laubens selbst, dem die wider-
spruchslose Tahrheit Gottes in aich selber ein Axiom ist, von dem er nicht lassen
kann; der = es als elne von @ott verbotene und darum Gotte selbst unmoegliche
Untugend kennt, "'d*m.n sich c!.m? 'Dinr_os erklaert und ein anderes im Herzen ge-
denket und meinet"; der den lielin_nn Orund seiner eigenen Existenz verlieren
wuerde, ‘wollte er annehmen, dass Gott in seinem Herzen anders gegen uns gesinnet

sel, als wie er es in scinem Vorte geoffenbart®. (Frank, IV, 186f.)
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God knows, and has determined for every one, the hour of his call and cone
version, but He has not revealed it to us, (f 56). Ve have the command always

to keep urging the Word, but to entrust the time and hour to God, Acts. 1, 7.

Cod's dealings with nations as well as with individuals is a mystery. He
glves His Vord at one place but not at another; removes it from one place, ale-
lows it %0 remain at another; one is hardened, another, who is just as gullty,
is converted. With the same people, who are in the saxe & condemnation, God
deals differently. In these and similar questlons Paul fizes ak 1limit !,eyond
which we should not go, Rom. 11, 23ff. Ve should rccognize God's judzm;nt-
Vhen God 80 punishes & nation for desplsing His Vord, such punishsment 1-‘u11
deserved. "Thereby He exhibits His severiiy, shows us vwhat we all have deserved
bu our wickedness and ingratitude, in order that we may live in the fcar of
God, and pralse His goodness, exdluding any merit in us to whom He gives His
Vord, whom He dors not harden and reject. He does not owe salvation to any

sinner, hence the gift of His Vord 1s by grace alone.

In some porsons God displays His righteous, well-deserved judgments that
we, vwho are exactly like them, mey learn the more diligently to praise God's
puro, unmerited grace in the vessels of mercye No inJustice 1s done to thgae
who receive the wages of their airs. In the rest, whom Cod saves by His Word,
He commends His pure grace and mercy without their merite Yhen we proceed thus
far in this erticle vwe remain on the right way, Hos. 18,9. Regarding those
things ir this disputation which would soar 100 high and beyond these limits,
we should with Paul place the finger upon our lips and sey: "0 man, who art thou
that repliest against Godl"™ Rom. 9,20. Paul declares that we neither can nor
should investigate and fethom everything in this article. After having argued
much concerning this article from the revealed Word of Goé, as 8oon as he comes
to the point where he shows what God has reserved for His hidden wisdom concerne
ing this mrstery, he suppresses and cuts it off with the following words: "0 the
depth ¢.>r the riches both of the wigdom and knowledge of Cod! How unsearchable
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are His Judgmenis, und His ways past finding out! For who hath known the mind
of the Lordl™ Rom. 11,33f.

4 presentation of this matter 8o that it agrees fully with our reason cannot
agrea with Scripture and our confessions. Ve umust always end up as does St Paul,
Rom. 11,33-36. If these concluding words of St. Paul do not fit the presentation,
1f you are not forced to ory out, "0 how unsearchablesccecc8tces«", 1f the dif-
fioculties are ni.e].y cleared avay 8o that you have a logical presentation which
agrees wiih rcason, you can be sure that it is anti-Seriptural anda anti-confes-

sional, fclse and corrupted by reason.

Thus Luther contented hlmself in the discussion of tha_ digeretio personarum.
"He dealt with the vexing question Cur alii, alil non! in this way that he re-
fused to answer it. He had learnod from Seripture that the sole cause of & man's
salvation is the grace of C.ds He had learned f:om Scripture that the sole cause
of a man's perdition is his wickedness. But when he investigated the question
why, since the grace of Cod 1s universal and the wickedness snd guilt of man is
universal and equal in all, not all are saved or not all are lost, he found no
answer. His reason could not account for the difference in the outcome. And
Soripture docs not account for it. And so Luther refus.d to look for a solution

of the orux theologorum in this 1ife. He wait:cd for the Il.ght of glory" to

L]

solve it. He condemmed the attempts of theologians to find an answer satisfactory !
10 reason as a wicked presumption. He denounced this prying into the hidden
ooungel of God, this attempt @f blind reason to shed light on the inscrutabdle
Judgments of God as impertinent, as impudent, as saorilegious, and blasphemous.®
(Th. Engelder in Concordia Theol. Lonthly, Auge 1938, p. 562f.) Luther explains
away the apparent injustice in God in these words of his De Servo Arbitrio: "Let
us hold in consideration the three lights == the 1llcht of nature, the 1light o‘f
grace, and the light of glory; which 1s the common, and a very good distinotion.
By the. 1irht of nature, it s lnsolvable jow it can be just, that the good men
should be afflicted and the wicked should prosper: but this is solved by the
1ight of grace. By the 1light of grace it 1s insolvable, how God can demn him,



who, by his own powers, can do nothing but ein and besome guilty. Both the 1ight
of nature and the light of grace here say, that the fault is not in the miserable
man, but in the unjust God: nor can they judge otherwise of thst God, who erowns
the wicked men freely without any merit, amd yet orowns not, but demns another,
who is perhaps less, or at least not more wickede But the 1ight of glory Ip-!l.kl
otherwise. -- That will show, that God, %o whom alome belongedh the judgment of
incomprehensible righteousness, is of righteousness-most perfect and most manie
fest; in order that we may, in the meantime, believe 1%, being admonished and

by
confirmed/that exemple of the lirhi of grasce, which solves that which is as great

a miracle to the light of naturet" (P. 389).

& comprehensive end accepiable conclusion for thls vhole secilon is given
by Chemnitz in his sermon on predestination, (Retilla IT, p. 551), who says:
Dies ist der einfaeltlige Verstand und “einung, was gzu der Verschung Gottes ge-
hoert, was dieselbige begreife und worin sie stehe, dess wir diese Stuecke alle
susammenfasien, wenn wir von der Versehung oder Wahl Gottes reden oder gedenken,
wie Paulus durch das ganze erste Capital zu den Ephescrn also dizse Lehre stueck-
weis handelt und erklaerei, und wenn ich bei dem Bericht und in der Einfalt
bleibe, s0 hcbe ich, soviel mir von dieser Lehre zu wigsen von Noeten h't. und
weiss, dass ich nicht irren oder fehlen kenn. Wenn sber jemsnd hie weiter will
disputieren, Gott wisse aber gleichwohl zuvor wohl, welche und wieviel solghen

seinen Boi'uf durch seine Gnade annehmen und welche demsclben widersireben werden!

Dem antworte ich: Gott wisse ohne Zweifel das, und viel mehr, aber mir sei Solches

gu erforschen nicht befohlen, sondern ich bleibe bei der Iinfalt dieser Parabel.
Item, wenn Jemand fragen wollte, well dies luiamenhaengat. die erwachlet sein,
die werden cuch berufen, warum denn Cott sein "f:hrd. dadurch de;' Beruf gesochleht,
nicht in allen Landen lauter und rein gebel: Hier antwortie ich: ueinem rarabel,
in welche mir der Herr Uhrisius diese Lehre gefasst hat, strecket sich so weit
nicht. Derhalben lege ich in dieser’ Frage mit Paulo Rom. 9 und Jes. 45 den
Finger auf den Hund und spreche: o welch ein tiefer Abgcrund der Welsheit Gottes

etc. Ich erkenne aber an jenen, welche Cottes ¥ort nicht haben, Gottes gerechties



Cericht, was wir allc mitelnander wuerdig und werth waeren: an mir sber und
Andern, so berufen werden, erkemne ich Yottcs lautere Cnade, ja ohne und wider
alle unser Verdienst, und danke ihm dafuer von Hergen. Veiter kann ich nicht
und hoeher will 1ch nicht, sondern blelbe in don Schranken dieser ain!asitt!:au
Farabel, auf dass ich mich nicht zu weit verrenne oder zu hoch voratei:b. 3 ;
Haben indere mehr Gaben, dass sie in diesem Artikel hosher koennen komgn.:
goenne ichs ihnen wohle Veil aber meink 1leber Herr Chrisius nicht ohn Uflaeh
dies grosse Geheimniss in ej.ne einfaeltige Parabel geBasat hat, hlaibe!i'.%sh' bel
dem Spruche Salomonis: qul simpliciter ambulat, bene ambulat, wer élnt.n;_lf.t-'!’.g

! i .

wandelt, wandelt am Allersichersten” (Quoted by Frank, IV, 326f.). T

II. THE CALVINISTIC VIEV OF PREDESTINATION. : gk "\
: i

The Calvinists teach that the etennal decree of predestination m alto;‘g':?thor
arbitrary in Cod and thet it indludes a decree of reprobation. "0f those thit
will be lost Calvin tecaches, th=t God had foréordained them unto death, that _\a‘p
1t had not been His will that they should be seved, so God had never:dons m-
thing for their salvation; that they were not redeemed, that ths blook of éhr.t;i,‘
hed not beon shed for them, that they were not effectually called through the '
Gospel, and though they did hear the Gospel, yet Cod would not effectuaslly work
in them, that thoy should believe and be saved" (F. Kuegele: Sermons on Predese
tination, ps 7)e That this is the teaching of Calvin himself we see from his
owd definition of predeastination: "Praedestination nennen wir das ewige Dekret
Gottes, nach dem er bei nﬁh beschlossen hat, was mit einem jeden efinzelnen
ienschen geschehen sollte. Denn Aicht alle werden mit der gleichen Beatimmung
(pari conditione) geschaffen, sondern den elnen wird das ewige Ll'ben. den andern
die ewige Verdemmnis vorausverordnet. Daher sagen wir, je nach dem einen oder
andern Ziel, auf das hin ein Lensch geschaffen 1st, er sel gum Leben oder zum
lode praedeatiniertece.s.Vir sagen also, was die Sohrift klar zeigt, dass Gott
nach ewigen und unveraenderlichem Ratschluss ein fuer allemal festgesetzt hat,

welche er eimst einmal sun Heile annehmen, welche er dem Verderben weihen wolle.



‘the Confession Gallicena, the Formula Consensus Helveticae, etce In the

oG-

Vir sageén, dass dleser Ratsohluss in bezug auf die Erwashlten in seinem unver=
dienten Erbarmen begruendet sei, ohne Ruecksicht auf menschliche Wuerdigkeit.
Uelchen aber die Verdammung verordnet wird, denen werde durch sein gwar gerechtes

und unwiderrufliches, aber auch unbegreifliches Urieil der Veg zum Leben ver-

" schlossen" (Institutes, Chapte 21, S5.7; reprinted in Concordie Theol. Yonthly,

Nov. 1938, p. 871).

Most of the Reforued confessions have the essential featurcs of Cglvins
dootrine of predestination embodied in them: In the Canons of ‘the Synod of
Dort we read: "That some receive the gift of faith from “od, and others do not
receive it, proceeds from “Yod's eternal election.....According to His just
Judgment He leaves the non-elect to their own wickedness and ebduracy"™s The
same confession states further on: "Not all, but some only, are elected, while
others are passed by in the eternal decree; whom Cod, out of His sovereigm,
most just, irreprehensible, and’ur;qiianseable good pleasure, hath decreed to .
lcave in the common misery into Which they have wilfully plunged themselves, ' '

{5
and not to bewtow upon them saving faith, and the grace of conversion". Simi-

lar expressions are found in the Consensus Genevensis, tho Confessio Belgica,

Presbyterian Confession of Paith, commonly called the Wesiminster contoaston.

Ch. 3, drt. 3, we read: "By the deocree of God, for ihe wanifestation of His

glory, some men and ang;u are predestinat:d unto everlasting life, and others
fore-ordained to everlasting death". And concerning the damned we read, Art.T: ‘\‘
"The rest of mankind, Cod wes pleased, for the glory of His sovereign power

over His oreatures, to pasa by, and to ordain (not "retain® as in Concordia

Cyclopedia, p. 60.3) them to dishonor and wrath for their sin, to the pralse of

His glorious justice® Na_iuhpor reports of 1938 state that acceptence of this

article is no longer demanded, but it stands in the confesaion.

Calvinism identifies God's foreknowledie withiiHis "sovereign will", meking
8od the author of evile Everything is dependent upun Yod's absolute decree.
The oreation of Adem is deoreed for the purpose that e should fall (suprelap-
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sarianism). "Die Menschen worden alle schon geschaffen, nicht als vor Gott
in gleicher Vel:e darstishend als Objekte seiner CGnade, sondern als bestimmt,
dass sie entweder ins Leben eingehen oder der Verdamnis anheimfallen sollen?
Thus Hoenescke explains Calvinism, continuing with Calvin's own words: "Prae-
destinationem vocamus asternum Dei deoretuc««+."; given in German translstion

on page 26.

Augustine's later prodesttnarian.teaohir_:g stops one step short of Calvinsim,
at least in its supralapsarian form. Augustine denied universal grace, based
predestination on the dscree of Yod, and not on the pwe person end work of
Christ, holding with the later Calvinism thut OChrist died only for the elect.
He does not teach a double predestination, but goes so far as to say "dass Gott
die Verdammten uebergeht, auch q:.ss er sie zur Verdamnis praed:stiniert, aber
nicht dass er sie zum verdammenden Unglauben ordiniert, sondern diesen Unglaue
ben vorausweiss™ (Hoenecke, p. 81). This practicelly leads back to his former
view of tho glectio ex praevisa fide. On the charge that Luther in his De
Servo Arbitrio teaches Calvinistic determinism, that he fell into "high Augus=
tinienisu" gee the November issue of the Congordie Theological Monthly, page
801£f. (This entire series of artiocles in Vol. IX of the C.T.@. contains ex-

cecllent material on this subject).

The Calviniatic dootrine is based on the sovereign will of God, and ignores,
yea, denies, the EEEXATO EN AUTOO (CHRISTO0) of Eph. 1,4« Caslvinkim places
the sovereignty or-éod. and together with 1t the abaolute predestination, in
the center of its theology. Thus it is ppu!.blo %0 deny the plainly revealed
Soripturﬂ ‘dootrine of universal grece, and to teach a limited atonement, for
these do not agree with the material principle of their theology, "the gor

agclegias} "the very center of our confession" (Kuyper: The Bibl. Doct. of

Eleotion, p. 8), referring, of course, to the dogma of the twofold predestine~

tion, of the soversign majesty of God.
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That Celvinism teaches thut the grace of @od in Chrisi oxtends only upon the
elect, und that only the elest were redeemed, 1s sufficiently atiested in the
Relormed Yontessions. The Formula Consensus Helveticae of 1675 says, canon 13:
"Ae from eternity Chrict was eleotled Hecd, Leader, and Heir of all those who in
tize are saved by His grace, thus also in the tize of the New Covenant He has
been the Bondsman for those only who by eternal election were given to Him to be
His peculiar people, secd, and heredity"« 1In the Canons of the Synod of Dort
we read: "For this was the sovereign counsel and mosti grecious will and purpoae
of Cod the Father, that the quickening and lérlns efficacy of the most ﬁrueious
death of His Son should exiend toc all the elect, for ‘bestowlng upon them alone
the gift of justifying feith, thereby to bring them infallibly to salvation;
that 1s, it was the will of God that Christ by the blood of the oross, -hcfuﬁy
He confirmed the New Covenant, should effectually redeem out of every people,
tribe, nation and language all those, and thome only, who were from eternity
choa;n to salvation, and given to Him by the Father". The Veatminster Confession
declares: "They who are elected, being fallen in Adem, are redeemed by Chriaste...

Neither are any oiher redeemed by Christ".

It is plain that in this case dormatios not only colors, but writes, the
exegesis of certain Scripture texts. "Das kalvinistische Pogmz von der abso-
luten Partikularitaet des Hells in Christo ist ja freilich ueberhaup§ nicht
durch Sehriftauslegun: sewonnen‘: wie es natuerlich auch nichi sein rkonn!._o. .
sond-ern ist ldle Konsequenz der grundlegenden kalvinistischen Lehre vom goett-
lichen Hllen'; (Hoen. |;. 8f.) A clear case of such dogmatized exegesis is seen
in the account of a eolloquy between Andreme and Bega, reported by !'rank. in
whtoh indreae asked: "Dass wir nun dlesen Willen Goties aus seinem VWorte e!.sont-
llch. mi.ulioh und unfehlbar erkundigen, 80 frag ich allein E!.n Dl.ns. und
bttto. dasa du air rund und dontlioh darauf antworten wollest, nmnoh: ob
Gott der Herr Jena.'l.s diejenigen unubt habe, die jetzunder l.n den hoelll.uhen
Feuer eviglich verdammt sind, oder noch verdemmt werden!® To which Besa re-

plied: "Neinm, er hat sie nicmals gellebei"s Thereupon i;ndnu asked once more ¢
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"Und danit wir uns rachi elgontlich und wohl verstehen, so frage ich dich noch-
mals, wes in dem Spruche Christi (Joh. 3, 16) das Tort ¥elt heisse und was da-
durch verstanden werde!" To which Beza replied, "Pie Auserwaehlten® (Op. oit.,
p. 299).

In Calvinism, then, Christ exists only for the elect. The decree of re-
demption follows that of predesiination, and in the interest only of the elect.
Only the elect caﬁ coue 10 faith, for the others, according to Calvinism, are
not effectually called by the Gospel. "Neither aro any other redeemed by Christ,
effectually called, Justified, adoptied, sanctified, and saved, but the elest
only" (Vestm. Conf.) From this it follows that God never wantzd to save all
men. But this ds so conirary to the many pointed passages of Soripture, that
it is not uncharitable to say that this is a rank denial of Scripture. Note
eapecieally Egek. 33,11; I Tim. 2,42.; Hebr. 6,6; Uatth. 24,24, etc., etc.
Qther decisive texts, ssprolally against the limited atonement error, are
IX Cor 5, 14-19; Hebr. 2,9; II Pet. 3,93 John 38,16; 1,29; “atth. 11,28; John
12, 47 et al.

Qur confessionz says: "For all preparation for condemnation is py the dovli
and man through sin, and in no respect by God, who does not wish that any zan
be deamned; how, then, should He Himself prepare any man for condemnationl For
as God is not a caﬁse of ains, 8o, 100, He 18 no cause of punlghment. of damnma-
tion; but the only cause of damnation is sin; !o; the wages of sin is death,
Rome 6, 23« And as God does not will ain, and has mo pleasure in sin, so He
do;l not wish the death of the sinner either, Ezek. 83,11. Yor lie 1s not willing
that-any ghould perish, but that all shoudd come to repentance, II Pet« 3,9¢«a4¢
AndISt. Paul testifies in olear words that from vessels of dishonor vessels of
Bonar may be made by God's power and working, when he weites thus: TI élm- 2,21:
¢ a'mnn. therefore, purge himself from these, he shall be a vessel unto honor,
sanctified and meet for the liaster's use, and prepared unto every good work'. For

he who is %0 purge himgelf must firat have been unclean, and hence a vessel of_
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dlchonor. But corcernming the vessels of mercy he says clearly that the Lord
Himself has preparcd them for glory, whioh He does not say concerning the damned,

vho themselves, end not God, have prepared thcmselves as vessels of damnstion"

(1089f. # 81-82). The false Calvinisilc dootrine of reprobation and an ineffectual

call ascribes to Cod contradiotory wills (#35), makes Cod's promises uncertain
(#86), mekes void God's promise of grese in the Sacrament (#87.38), is opposed
to the work of the Holy Spirit (#39). God is not the cause of the simner's re-
Jection (# 40-41), nor 1s He the cause why temporary believers fall away from
graca.

The reel tyranny of the Calvinistic doctirine becomes apparent when a sinner
becomes uncertain of his "Cnadenstand" znd eleoction. The proof of his elesction
lies in his "being saved", in his "feeling of grace"; for only in the elect does
the Gospel call become efficacious; but when he becomes uncgertain whether he 'is
in the state of grace, and more so when he becomes uncertain vhether he ever was,
then akmazix it is almost impossible t0 bring cowmfort to the troubled heart, for
the props were removed when universal grace and the redemption of all mankind
woere denied. Carl idantey-Zorn, in his book "Dies und Das aus fruehem Amtsleben”,

pe 150f., relates tha following incident:

"An 0ld men by the name 0f K1, whosc former pastor had been a Calvinist,
teaching an election of both grace and wraih, 10 life and damnation, had jJoined
my congregation. By this Calvinistic teaching the 01d man had been brought almost
%0 the point of despair. He did not know whether God for Chrisi's sake was gra-
oious to him orm angry #» with him. He sald: 'God's eternal predestination cen-
not fail. If God has chosen me to salvation, then I shall be saved; 1if he has
t.:hoaen me to damnation; I shall be deamned. How can I know what God has in
utergxiiy determined concerning me!' He often came %o me, and we had long con-
versations. Again and again T told him: 'According to Soripture there is an
election $» of grace. Soripture teaches that God in His free grace, for Christ's
sake, has chosen certain peonle t0 faith and salvation. How could it be othcre

wigse! Raith and salvation we receive only frou God. He who believes and is

sl e oo o vy



saved is in himself not better than anybody else. He has not first glven any-
thing to God thai should be recompensed to him again. As far as he is concerned,
he did not assume a better attidude toward God and God's grace than anybody else.
All is only God's grace in Christ, in eternity and in time, when He Yeleoted or
predestinated, and when He sarried out His sternal purpose. But according to
Soripture there is no election of wwAth. Scripture does not teach that Cod pre-
destinated any one t{o obduration and dannation. On the contrary, it teaches
that Cod wants to saye everybbdy, no matter how ungodly he 1s, and surloiuly
calls him to fcith, that every one vho is 10st is lost only because he does mot
want to believe and persistiently resists the Holy Chost, who wants to convert
him through the Worde. This %ord of God you must believe, not Revs K. or any

other book or you own nofdona.' I often told him very emphaiically.

"Then 0ld K always quoted Rows 9, 18: *Therefore hath He mercy on whom He
will have mecroy, and whoz He will He hardeneth'. I told him: *You must under-
stand this passage as the Holy Ghost explains it in this chepter. If God con=
vert..a end saves some one, it i3 only God's mercy not man's own doinge If some:
one, as diz Pharach, hsrdems humself against God's Yord, akes hi:zgelf a veaselﬁ’-.,'
of divine wrath, and prepares himself for damnation, them God comes with His ]

judguent of abduration as, when, and where He wills; but also there God shows

great patience.

"ya algso read together Article XI of the Formgla of Concord, where, I lhOI‘ﬂ:
him, my doctrine was corroboraied. He asked me &t times: 'How canm I know for
sure that I em chosenl® I anawered: *You should not_ torment yourself with ih e
question whether you are chosen, but look ai ihe oroas of Christ, where you sine
ner have been redeemed. You should hear ihe grackous Word of Cod, which calls
you to Christ and to salvatiom. Then say in !alth:l *Amen, I am redeemed; Cod
wants me, God has certainly chosen me from eternity?' After such conversations
o1d K was alvays conforted and sald: 'That is God's Vord, that is the sound of
the “ord of God«' Then he would partake of the Lord's Supper; But doubis ree-



turned; sgain and again old K. came tox me, and time and again he went awey

comforted.

Then he took sick. It is self-evident that I visited him diligently end
tried to keep him in the comfort of true falth with God's Word. Af#ter every
vieit I was very wmuch satisfled, and he was glade One night I was called to
his death-bed. Vhen I came t0 him, -- his wife and his brother-in-law, an
elder of my congregation, were also present, -- 0ld K« looked at me frighiened
and said: 'God is angry!' Firmly I told him the gracious ¥ord of God and prayu-l
with him. Thereupon he was content and said: 'This is the sound of the Vord
of God,' turned over and slumbered for a while. Aroused from his slumber, he
sald: "Cod is angry!' Again I told him God's Word of grace, and again he said:
'That 18 the =mound of thc Word of Cod®; aghin he slumbered. But the shadows
of death wers descending upon him. Aguin he wos aroused and stammered: 'God is
angry!' Then I told hi. briefly and sharply: 'You lie® God is gracious. 4nd I,
as a called and ordained servant of the Word, in the stead and by the .domand of
my Lord Jesus Chrisi, announce ith you the grace of God and forcive you all your
sins in the name of the Father and of the Son and of the Holy Chost. Amen.' Then
peace and joy flitted over his face and he stammered: "The sound of the VWord of
God.' His eyes grew dim, his breath stopped, his mouth opened, he stretched
violently end lay lifeless. I closed his eyes and his mouth, folded his hands

and spoke with those present a prayer of thanks.

“Then I went with his brother-in-law into an adjacent room and sat down with
him. VUe scarcely had taken a seat, when all of a sudden ve heard a ory of terror
from the room where the old man hed died, as we thought. Ve ran into the room.
The man supposed t0 be dead had thrown his arms over his head, his eyes stared,k
f#ightened, and over his lips came the words 'Godé is angry.' Then == I do not
remenber my exact words -~ I shouled the grace of God into his heart and ﬁnl.lly
told him: °*Die, Cod is gracious!' Then he really died. Before he died I saw
his lips moved to say: 'The sound -='. But I fainted. In the living-room I re-
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gained consoiousness. That was a hard struggle between God's Vord of grace and
Calvinism. But God's Word obtained eternzl victory". (Translation by Prof. Ge.

Viehweg, in Synodalb. of Texas Distr., 1937, p. 8f.)

This will help us to understand why the Calvinistic view of predestination
has becn celled a horrible decree. Calvin himself says in the Institutio of
1539: "Decreium quidem horrible, fateor, -- a horrible decree, I confess (ﬁlh-
Chapt. 28, 7). Des System Calvins ist das ordnungsmsessigste, starrste, und
mechanischste, das je dem Verstand eines ilemschen el.ltsprunser ist, und doch 1st

es durchaus falsch udd schrecklich® {Proceedings, Texas Distr., 1936, p. 26).

By the fortunate sem inconsistency which is fregquently practiced by the
Reformed, the terrified heart is, nevertheless, directed to the grace of God
in Christ Jesus, and to the vicarious end even the completie atonement. At such
a time :the feoling of grace is ignored, and a firwer foundation is sought, and,
by the grace of God, frequenily found. .Thus Beza confesses: "Hoachte aber Jemand
sagen, woher kann ich wissen, dass 1ch auch in der Zghl der Auserwaehlten gum
ewigen Leben begriffen sei....darauf aniworte ich also..e..huete dich und sehe
dioch fuer mit allem Fleiss, damit du micht am hoechsten Grad anfang:st, sonst
wird dir widerfshren, dass du dies wnendliche Licht nicht wirdt leiden koennen.
Dmﬁ 80 fahe es unten an und such deine Wahl sum ewigen Leben im Worte Gottes,
welches ddoh zum Herrn Christo berufet. Und wann dé aleo die Stimme Gottes ge-
hoert hast in deinen Ohren und Herzen klingen, die dich zu Christo «...beruft,
80 betrachte nach und nach, allgecmach, und erforsche mit Fleiss, oB du in Chriasto
durch den Glauben seiest gerechtfertigt und geheiligts Denn bei diesen zwelen
Dingen kann men den Glauben erkenmnen, der solcher beider Werke Ursachen ist *

(Frank, L.o.; ps 311fs)s

To be sure, Calvinism, with its absolute decree, iz the loglcal complement
to election, but it is no more Scriptural than the opposite view which seeks

the cause of election in man.
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III. SYNERGISW AND INTUITU FIDEI IN ELECTION:

Hoen.oote'a Lehrsats III on this docirine states: "In der Antithese zur
schrl.ﬁzameasen Lehre von der Vahl stehen ebensowohl diejenigen, welche die ¥ahl
gar nicht auf die in Christo geschehene Erloesu$g gruender, als auch die, welche
sie auf die von Cott vorausgesehene Ancignung der Erloesung oder gar auf die
suvorgesehene Heillgung gruender, oder auch die benevolentia universalis mit
der Vahl.konfundieren". This explains why synergism and the inthitu fidei must
be taken together. Under the same thesis Hoenecke correctly states: "Man wird
aber finden, dass alle Vertireter der intuitu fidei eine, wenn auch vielleicht

nur genz feine, Ader des Synergismus haben" (L.c., p. 43).

These anto=-Soriptural views, carry ua back. to Hela:{ehthon. the father of
synergism, at least in Lutheran circles. Dr. Bente, in the Hist. Introd. to
the Symbolical Books (p. 197), calls hin the author of a synergistic predese
tination. *n his Loci of 1548 Melanchthon had written: "Since the promise is
universal, and since there are not contradictory wills in God, some cause of
discikimination must be in us why 3aul is rejected ond.David ascepted (Cur Saul
abiiclatur, David recipiatur), that is, there must he some dissimilar action
in these two". Self-evidently Melanchthon w:uld not have hesitztcd to replace
the phrase, "why Saul was'rejected and David aocepted”, with "why Saul was re-
jected and David elected” (Bente, Le.c, p« 197)s Seecberg summarizes ‘lelanchthon's
doctrine as follows: "Orace alone saved, but it saved by impariing to man the
freedom to dicide for himself. This. synergistic element reappears in his doecirine
of election". "God elects all men who desire 10 believe". Similar in tone and
content is the statement of the Leipzig professor, Luthardt, who says: "Der
Glaube is freier Gehon@. den der Yensch leistet. Die Rekehrung ist des
lenschen eigne Tat. Der goettlichen Berufung gegenusber hat der iiensch Frei-
heit der Abweisung oder ;\mhm- Die Bekehrung ist die sittliche Selbsttat des

Menschen" (%alther, Beleuchtungeseee, p. 14).
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Synergism, not willing to deny God's firmly attested gratias universalis, yet
uonbornad. at all costs, 10 find a solution to the mystery in election, denies,
in effect, the dosirine of total depravity, and with it the gols gratias It argues
that 1f one man is saved, the other losti, ithcn the former mast have been inherently
better (morally) than the latter, and that in respect to this di!urmce; Cod
electcd one to 1ife and falled to save the other. Not only does it ascribe a
difference 10 the moral nature and the asction of individuals, but it aseribes to
wan the "ability to arply himself to grace". It eniirely vitiates any eternal

decree, as well as the sola gratias, as ds ddne also by much of "modern theology".

"Die Socianer lehren, dass Coit in Ansehung der VWerke und des Gehorsams aus
dem Glauben iienschen szur Seligkeit erwaehlte. Sie unierscheidem zwischen prge-
destinatio und electiom. (Hoen. p. 43). The former they consider as a dedree
from eternity, the latter ss being m,aﬂohfrom time to time, as men are brought to
faith. It may be characterized as intuitd operatum. God mmst wait and see how
man will act toward His call.

The view 0of the Arminiana 1s that God did not really eleot individuals, but
that Ho gave a general election decree (ein allgemeines Wahldekrat herausgegeben).
"vwen Gott in dieser Zelt als dimem Dekret entsrrechcnd erkennt, den erklaert er

als erwaehlt" (Tbids, p. 45).

The relation of Sehlelomehor'i panﬁeim to predestination is hard %o
olassify. ¥ith him the individual counts for nothing. He is drawn into the
scheme of things because of his configurational existence in the world. He 1a
converted when this aot can do the most good for mankinds Those who are not
converted before dezth are transposed afterward. Hu-anity and not man is the
ofJect of the decrees of éod. Faith is a virtue, or work, in so far as it pro-
motes the kingdom of Uod, especially in being created Just at the dime most
opportune, and in view of which falth men's election took place. Acsording to

an Christo". Subjectivism is the basies and essence of faith. Hias whole tieat-
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ment of ral.th! foreordination, and eleciion meamns notihing, "denn die ganze %i%er.

geburt der Gesamtheit der neuen Kreatur aus der Gesamtwasse der ilenschheii ist
nichts als ein mit physlacher Notwendigkeit vor sich gehender Proszess 'der Ver-
goettlichung der Menschheit durch das von vornherein vorhandene sein Gotto; in

der lienschheit" (Hoen. p. 50).

Schleiermacher is a master at concealing his true position on this cioeirlno.
He does not teach the Intuitu fidel, and yet je sums up his position tl’lll'l' i‘gnu
Erwaehlung, 8o betrachtet, wie sle auf die goettliche Veliregilerung elnvlrk%.
ist begruendet in dem vorhergeschenen Glauben dea Ervachlten; 80 aber betra hted.
wie sle auf der goettlichon Veltregierung beruht, ist sie lediglich belt!.mt*
durch das goettliche Vohlgefallen" (Quoted by Hoens:, Ls0s, pe 48). Hofman !lsﬁ'lil
with Schleiermacher in ax making m_a:nklnd and not the individual the objest of ’

God's decree.

)

-
[
i

Albrecht Ritschl became the father of a new theological tendency, called d?cr.
Neukantiznismus. His succesaor, Kaftan, identifies election with God's sonorc'll "
plan of salvation. With him predesiination also pertains to mankind, like !-‘
schleliermacher anl Ritohl conceived it, but the individual is conscious of hﬂi;
relation to this totality, and therefore is aware of his election. Reischle 1:;: 3
in essentiel agreement with him, with the difference that he 1s more outlpotof{ z-'\

in denying a particular election. ; | P N

: i

In the Gandenwahllehratreit of the last centary, which for obvious ruaons i J\
is not being treated for its own sake, bui.*ﬁnly in 80 far as it helps to shed i . 7
light on the subject, the opponents put faiih before election. "Pastior a:llu‘i'dt
called election the seal of proa;verins falthe Then cleotion would take place
after salvation has been obtained. This would not be a pre-, but mather a post-
peadestinations Prof. Stellhorn and his adherents tried to prove that Art. XI
of the Formula of Concord was speaking of an election in both a wider and a nom-
rowsr sense. They olaimed to find this distinciion espscially in the elght

points of ihis article, #f# 15-22. There, they claimed, the means of salvation



are mentioned, which form the main part of election. In those who believed unto
the end the second part of election was taking place. This second part of election
is the Judiecial application of the stipulation of the general vill of salvation
based on God's foreknowledge ("die auf die Voraussehung Gottes gegruendede richter-
liche ipplication der Bestimmung des allgemeinen Hellswillems"). W¥e admit that the
general way to salvotion on which God leads the elect into eternal 1ife belongs to
the doctrine of elesction, but it is not elcetion proper. Seripture and our Con-
fessions know nothing of an election in a wider aena-e. of an election of means,
but only of an election of persons. According to Soripiure, election i1s not \a.
Judicial application of the genersel way of salvation, but a cause 0f, end prcflea-

tination tu, salvation" (“roceedings of Texas Distr., 1936, p. 15)« \
1

We can attribute this false doctrine to the rollowing three causes: 1. Thia
opinion that the glory of God must be defended against Calvinistic theories ac-'-'lx_'_
cording to which God is no longer a God of love; 2. Rationalism, which sceks “"»_1
explain even divine mysteries. The opponents publicly declared that theology h.:
the task of harmonizing all articles of faith, and bringing them into a ayatemjg !
3. Pelagienisu and Synergism, which permeated their thinking, and which cannoé

be reconciled %o an elestion to faith.

The same is true of those who find a two-fold election in the Scriptures a‘;nd
our Confessions. "Diese Unterscheidung legen alle diejenigen nur in die Kon-
kordienformel hinein, welche die verkehrte Lehre von der Wehl gx prasvisa gid:o
fuehren. Sie verwerfen die Schriftlchre, dass Gott zum Glauben erwachlt (I Pet.
1, 1.2; Actse 13, 48); und daher sind ihnen Stellen der Konkordienformel, die
deutlich wie die bo::n_ehrte Stelle (# 8) auch die Wahl zum Glauben lehren, ueber-
aus unbequem" (Hoen. ps. 12f.). "Wer deher eine Vahl im welteren und engeren Sinn
unterscheidet, dess naemlich im weiteren Sinne darunter der Erloesungsraischiiss
gusammen mit dem Beschluss, alle die Erloesung dm Gleuben annehmenden Suender
auch selig zu machen, im engeren Sinne die Ervaehlung der von Bott als FINALITER

Glagubige zuvorerkannten verstanden wird, der setzt sich wiederum genz offenbar
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gegen die Schrift, denn diese welss von einer solchen Unterscheidung nichts"
(Tbid.. ps 11). Hoenecke also gives ihe following et of Scripture pessages,
and says that the ma{llng of eleotion (“ahl) is the same in every or-le. nan;alyz
I Thess. 1,4; Hatth. 20,16; 24,24; ilark 13, 20.22; IT Tim. 2,10; _I.l;.ke 18,7;
Rom. 8,33; Col. 3,12; I Core. 1, 27f.; Ephs 1,4; IT Thess. 2,13; Jas. 2§5;

II Pet. 1,10; Rom. 11, 5.7; and Matth. 24,22.

Stellhorn lisis the 8 points in his Tractat, and then contimues with this
argument: "Hieraus sieht man nun zunaechst, was die Konkordienformel alles zur
Cnadenwahl rechnet; naemlich viel mehr, als blos die Auswahl der Personen, die
selig werden sollen, und die damit verbundene Verordnung, diese nun auch au!t':dem
Yege des Glaubens wirklich selig zu machen. Sie nimmt nacmlich auszerdem nl.q'_ht
alles das hinzu, was in den obigen 8 Punkten steht und der Heilsweg fuer a.lla,-"_=
Uenschen enthaelt. Sle redei darnach von der Ynademwahl im welteren Sinmne, ﬂé\

wir mit unseren Vaetern sagen, und nicht im engeren Sinne, wie die St. Loulser \

¥

bchaupten" (Ouoted by Walther in "Beleuchtungec««" ps 66).« : v

%

This 1s a very evident petitlo prinoipii, besides the fact that it voids ‘the |

1

dootrine of elestion. They teach that CGod foresaw w.ho wauld "vermoege seiner
Heilsordnung geresht und selig werden", and then He elscted them, "sle soncﬁt
und selig zu machen". Such an "ex post faoto" decree would serve no purpose.
whatever. It would be similar to the action of a mayor who decrees a "straw=
hat day" for the middle of the summer when all the wen who will wear siraw hats

are already doing so-

Dr. Walther, in his "Beleuchtung des Stellhorn’schen Tractats" brings seven
arguments to show th4t the contention of the opponents was false and without
ground. '.fheu can be summarized as follows:

a. Thors Deol. # S. then the Formula of “onoord eaks of an eleotion which
"does not extend at- once oéer the godly and the wicked, but only over the children
of God, who were elected and ordained to eternal 1ife bﬁon the foundation of
the world was lald", it is simply impossible to maintain that the Formula teaches
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an election which, neveriheles:, extends over the godly and the wicked, end not
over the elcot children of Cod alone. |

b. # 14. Here it is not sald that this belongs to predestination, but that it
must be studied together. Prof. Stellhorn said at the Pasioral Conference in

Chicago that t:e 8 points form the main i:a.rt of elections Juat as well eould you

say that original sin and redemption i.l_ a purt and the meln part of justification,

for these &lso must be studied together.
¢ The Formula ghows that it does not speak 0f the Gnadenratschluss, sofern

derselbe fuer alle ilenschen da ist. The oppositeis true when it says that these

doctrines "should be taken together; as Paul treats and has explained this arélcle

Rom. 8, 29f.; Eph. 1,4£1" Paul hhere speaks of these dooirines in his presenta~
tion of prsde-stimt!.on. in 8o far as they pertain to the elect. Also the 8th :
point continues with the sane subject as the foregoing seven.

d. From the Latin wording of # 23, the one immediately afier the 8 points, )
it will readily be seen that the prededing spoke of those which God calls His
own (suorum), and not of all men. '

e« In the seme paragraph it is sald that He "ordained that in the way 'Jus'i
mentioned He will, by His grace, gifts, end effigacy, bring them thereto (u.h
them participanis of eternal salvction); aid, prombte, strengthen;, and pruurvf.
them". The way just mentioned is then the way in whioh God wishes to bring his
elect to éternal salvation, ald, promote, stirengthen, and preserve them.

f. The paragraph in question teaches that Codhas mot only ordained how He
would bring the elect in general %o lalvatio:;. but his, before ihe foundation of
the world was laid, dall.bbra_tid .thauon how he would lead each and every eleot
over the dangers and difficulties on the narrow way to salvation, amd this 1s
80 oomforiingly presented in f# 45-47.

g Paragraph 24, after the 8 points are liasted, tells us that "all this
according to the Soriptures, ig gomprised in the dootr!.pl of elernal election”,
not that it is predestination itaelf. :

To show how unimportant the Lutheran fathers considered the 8 poinis, we
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adduce the fact that they did not even include them in the Epitome. Stellhorn
at Chicago called these points the "Hauptstueck" about whl.cl'r.lone Vex are o0on-
cerned, but the writers of the “onfuuaién. who summarized the Hauptstuecke in
the Epitome, showed by this omission that they did not c.nsider the 8 poiqh
as a constituent part, nor even as actually belonging 1o elesiion. Thq fact

that they musi be studied together with election by no means opens an avenue
%0 an glectlio intuitu fidei.

The jugglery which is per!omd on Rome 8, 29 in order to support the 1;-
tuitu fidei with Scripture =k is unworthy of a Christian thaolosur;l and lxeélote.
The synerglsts changed the object of PROGIGNOOSKEIN from HOUS to "whose pu'l!i-
vering faith® (quorum didem finalem praescivit sive pnav!.d!.t)r- Aber die
Schrift sagt nirgends, dass der 'beherrliche Glaube' der Christen die Vorause “
setzung fuer ihre iw evwige Erwaehlung sei. Die Schrift sagt vielmehr das Cegen-
tell. Dass die Christen in der Zeii Blauben haben udd im Clauben auch in dnr‘
easussersten Truebsal beharren, isi nach der Sohrift nicht Yorgugsetzung, sondern
Folge und Eirkéng ihrer Erwashlung, Apost. 18,48; Hatth. 24, 21.22" (F. Pleper,
Chr. Dogm., III, ps 851). £ ﬁ

Our Gonfession carefully gmards ageinst giving the impression that there

faith
is anything in man upon which God's election was based, and that the foreseen/

et
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might be the gause movens elegtionise It rejests the synergistlc error in these

-
o

words: "By this dootrine and explanation of the eternal and saving choice (pre-
destination) of the elect children of God His own glory 1s entirely and fully
given to God, that in Christ He saves us out of pure (and free) mercy, without
any merits or good works of ours, according to the purpose of His will, es it is
written Eph. 1,5f. Therefore it 1is false andw wrong when it is taught that not
alone the mercy of God and the most holy merit of Christ, but thet also in us
these is a cause of God's eleotion, on account of which God has chosenus %o
etornal life. For not only before we had done anything good, but also before we
were born, yea, even before the loundati.onl_u of ths world were laid, He l.lutod
us in Christ; Rom. 9,11ff.; Gen. 25,23; Mal. 1,2f." (Trig. p. 1098, 87.88).
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The fathers were equally desirous in their other writings %o uoid thias false
dootrine. Luther, in a sermon am preached a.t Dresden in 1516 enlarged on the
subject, "and showed that the whole dootrine of predestination, MM
be laid in Christ, was of singular efficacy to dispel that fear by which men,
trembling under the sense of their unworthiness, are tempted to fly frou Cod, who
ought to be our sovereign refuge" (Bondage of the Will, Preface by Vaughn, P. V).
Read his De Servo Arbitrio if you would fully evaluath Luther's oélnton of ‘hﬁﬂn
responasibllity and aprticipation in couversion and predestimation. "It 1- ?ﬁoli
necessary and most salutary, them, for a Christian to know this also; \thu‘lt.ﬂod
!orcknm nothing contingently, but foresees, and purposes, and accuplhhu

everything by an unchhngeable, eternal, and infallible decree" (!..c., p- l})

The private writings of the confessing fathers show that they conlldolf‘d ‘an
election ex prasvisa fide false and unseoripturel, but rather they taught "4;:\
die Erweehlung einc Ursach des Glaubens sei". Chemnitz says in ?ll.l Enchirft.dionl
*So folgt auch die Vahl Gottes nicht nach unserm Glauben und Glruhti.:kaﬂi son=
dern geht frueher als eine Ursach du alles, denn die er verordnet oder oMlt
hat, die hat er auch berufen und gerecht gemacht¥«.c..Und 154 dl.llelbi.u !‘q.hl \

.
w

tesuhehen nicht aus Betrachtung unserer gegenwaertigen oder keenftigen lerﬁn. b Y
uondern aus Gottes Vorsatz und Cnade, Roms 93 II Time 1" (LeGs, A.Le. Guob#r Ed.
1686, p. 109). Selnecker; a co-author of our Jonfession, has this cont?

Rome 9: "Diesem Vorsatz Gottes unterliegt der Glaube an Christum welchen n{eh

n'll.bat Gott glvt nach der von ihm eingesétzten Ordnunge Daher kann do;:v;‘o,rkul-
geachene Glaube nicht die Ursache der ewigen Vahl sein, deren Folge und ‘_l(rtims
gleicheam der Ylaube 1st; und in der Zeit hoeret er auch auf, wann wir gterben"
(Quoted by Hoenecke, ps 24). And when Selnecker was asked in 1586: Is foreseen

faith the cause of elsctionl! he answered with a desisive regative.

Ageinst this view of predestination we then have the Seriptures, the cone
femsions, and the fatherss It is, of course, one way out of the dilemma -
a way most pleasing to human reason --, but it "direotly contravenes the entire




1877. Pe 26).

that God was 80 greatly concerned about the salvation of every Christian

43~

presentation of the dostrine of election both in the 01d and in the New Testa~
ment" (Concorcie Cyeclopedia, p. 226), it denies the precious doctrine of the "solas
gratia", end tHefore it cannot be accepted by a Christian, but must be rejected
'and condemned, as does Artlcle XI of ‘tha Formula of Conacord.

Conolusion.

The dootrine of elestion is derived only from the Gospel. It can therefore
not find its cause in man, because the Gospel knows mothing of worthiness in
man, but tells only of God's grace in Christ bessowed on the unworthy. (Henmce
elso the discussion of the temporary bellievers does not properly belong into
.thia article, for that is Law)s. The synerglstic explenation does not ascribe
all glory to God, but to man and God. "then we shall come to heaven, wc shall
have no reason to prcise ourselves. Ve shall not be zble to say: ‘Well, m_w
I am in heeven et last, but I surely worked herd; how I prayed, how much
tribulation I suffered patiently, how I gerved my neighbort® No, this ouried
praise will not be heard in heaven; all the elecit and all the angels of :

heaven will have to pralse only Cod's grace" (Synodalbericht des Vestl. .D_'l'ptr:'._

The doctrine of election is derived only from the Gospel. It is, therl-
fore. ael!-ev!.dent that we cannot teach an election of wrath, for the Gosﬁl

does not oondemn. it tells only of salvation. ca.lvinism. with its decree ot

-reprobation, attaches blame to God for the simner's perdition, robs the aipn_or

of enduring comfort, and may lead him to despaire Cf. p. 32 f. It isa |

"horrible decree", the produot of hnible human reason, cnd not found in {ha
revealed %ord of Cod.

5

|
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The doetrine of election is derived only from the Cospele. It, thon!oﬂo

o:n and should afford enduring comfort to the poor sinnmer, for it proves -t | hin

before the foundation of the world He:deliberated concerning it and ordalfpd
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how He would bring him to falth and keep hiam therein. It teaches men to seek

e R

their eternel election in Ohrist and His Gospel, as the Book of Life, which |
excludes no penitent sinner, but beckons and calls all the poor, heavy=laden,

and troubled sinners to repentance and promises the Holy Ghost for purification

anl renewal and thus gives the most enduring comsolation to all troubled men.

Thus they know that thelr salvation is not placed in their own hends, but in

the gracious election of God which He has revealed to us in Christ, out of

whose hand no man shall pluck us, John 10,28; II Tim. 2,19.

By this dooctrine of election all glory is entirely and fully slvon. to God,
end every synergistic and Cslvinistic error is rejecteds "A Lutheran who is
sound also in this point says: 'Neither intuitu fidel nor absolute predes-
tination'. Soripture and, in accordance wiihi j.t. also the Lutheran Confes-
alons know as 11ittle of the former as of the latter” (Lehre und Uehrs, 1883,

P 29) 0

This doctrine preserves the sinner from despair and carnal security, it
- affords true comfort to all believers, and gives all glory to Cod. Ve, there-
Tore, .adhere o this doctrine as one full of consolation, and avoid all

speculation concerning Cod's seoret will.

SOLI DEO GLORIA!
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