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CHAPTER I
INTRODUCTION

Christian growth and the Yord of God, which is the
title of this study, at once sugzests a close connection
between the two subjects. It allows a number of possi-
bilities, It could imply that Christian growth, as the
concept will be developed, is dependent on the “ord of
God, or that it is at least described in the Yord of God.
It could also imply that Christian growth evidences itself
in or results in a more consistent use of the Word of God.
#hile each of these inferences will be shown to be valid,
the first mentioned is the major concern of the writer.
However, as will be established in this thesis, the depend-
ence of Christian growth on the YWord of God is a dependence
on the ¥ord, not as an end in itself, but rather as a means
to an end, God Iiimself being the true source, working
through this means.

The relation of the two concepts, Christian growth
and the Word of God, will be one of the chkief concerns of
this study; but almost equal to it in impoxrtance will be
the proper understanding of a number of the factors in-
volved: (a) God's revelation of His holy will regarding
Christian growth; (b) lan's nature before and after con-
version with special reference to his relation to God;

(c) The possibility of Christian growth, indicating God's
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approach to man in His %Word; (d) The responsibility for
Christisn growth as indicated in the Tord; (e) The ideal
Christian life, as described in the Word; (f) Man's need
of help in patterning his life after the Word; (g) The
help offered to men by the servant of the Vord of God;
(h) Attainable goals in Christian growth as these are pre-
sented in the Word; (i) The proper use of the Vord of God
toward the attainment of Christian growth; (j) The Scrip-
tural guidelines for the minister of the YWord as he applies
himself to the task of fostering Christian growth in his
members,

The need for such a study is the more acute today for
two reasons. -First of all, this is a scientific age, an
age of searching for facts bul often resulting only in
theories beyond which man finds it impossible to go with
his limited knowledge of the world. The thecories seem to
work and man works with them, but he does not always know
why they work. The Christian especially must be on guard
azainst such a quasi-scientific approach tc problems, xnow-
ing that even in this enlightened age science is still far
from pure. In fact, modern man in general would do well
to give thought to the suggestion of William Pollard, one-
time professor of physics, now a priest in the inscopal
Church, that the nineteenth and twentieth century might
some day be considered a dark age because of an overempha-

sis on the scientific way of thinking about the world and



about man. He admits that

frrom the standpoint of the triumphs of sciencsz aad
medicine, of productivity and standard of liviag,

of education and social welfare, it seems just tHa
reverse. Yet (he adds) underneath all our material
prosperity and accomplishments there is a deep-seated
malaise, a sense of meaninglessness and frustration,
and a background of dark and forebeding suspicions
about; the feasibility of modern man's whole enter-
prise which have been widely noted in recent commen-
tary. A surprising proportion of contemporary
thought is sufficiently dark to Jjustify the use of
such 3n adjective to describe the age in which we
live.

The Christian today must combat the unscientific use
of the theories of sclience as a source of knowledze and as
a directive for life. And the surest way of doing so, at
least as far as he himself is concerned, is tc go to the
Word of God for guidance and help. The world today needs
the Word of God more than it has ever needed it before.

In this age of science, when men are daring to do the
impossible, they need to know that only with God nothing

is impossible. In this day of learning, when men are seek-
ing out the unknown, they need a knowledge of God which
they can never seek out themselves. Lien need the Truth
and the Truth needs men to proclaim it, For Christian
living is a serious matter. No Christian has fully at-

2

tained perfection ia it. Bven the Apostle Paul, who

lx. G. Pollard, "Dark Age and Renaissance in the
Twentieth Century," The Christian Idea of Sducab ion,
odited by Edmund Fuller (Wew Haven: Yale University Press,

1957), pe 14,
2pg, 143:2
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called upon men to follow his example in seeking to do all
things to the glory of God,3 had to admit his own imper-
fections.4 Christians need help--how much they need it
will be shown later--and the servants of the Word, if they
are true to their calling, will seek to offer it.

But the servant of the Word who wishes to help his
fellow-Christians must know how to use the Word of God in
offering help to men in Christian growth. And that brings
up the second reason for the need of a thorough study of
the relation of Christian srowth and the Word of God. The
reason lies in the tendency of modern preachers to moral-
ize when they speak to Christians about their Christian
life. Ferris says of this:

One of the reasons why so many sermons are ineffective

is that they are written largely in the imperative

mood. They are exhortatiocns, not proclamaticns. « .

They try to nag peocple into being good instead of

attracting them toward goodness by showing them what

is really good. « . «+ They tell people that they
ouzht to be better Christians, that they ouzht to
love their neighbors more than they do, andi never
disclose to them the inexhaustible love of God as it
is revealed in Jesus. They urge them to come to
church more faithfully, but never give them & vision
of the church as the company of all sorts and condi-
tions of men who live under the influence of Jesus.

The fact that other recently published books on

preaching contain warnings against moralizing that are

5I Cor. 1ll:1

4phil., 3:12

5Cl.‘. P, Ferris, Go Tell the Pecple (New York:
Scribner's, 1951), pp. 19 L.
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just as definite, indicates a fear on the part of church
leaders that the practice of moralizing is rather wide-
spread. Gresham warns that
the moralizing of the pulpit is its departure from
Christian preaching. . « « To tell people that they
ought to be good is like tell%ng a drovning man that
he ought to know how to swim,
Schroeder, dealing with the same subject in his book,

Preaching the Word with Authority, points out that

moralistic preaching has the added liebility that it
must be held theologically suspect. Unwittingly it
lends support to a doctrine of good works., If people
are goaded by constant exhortations to do this, that,
or the other, it should not surprise us if they comne
to the conclusion that by meeting the variocus demands

made upon them they will lay up7for themselves im-

perishable treasures in heaven.

This tendency, in the opinion of the writer, is due
to the fact that preachers today have heard so much aboutb
the need of counseling that they believe a man can help
himself if he is just given proper guidance and that given
a bit of counselinz he will be able to 1lift himself above
the difficulties of life. Such urging, since it lays the
responsibility for improvement on man, is moralizing in
the real sense of the word. It aims to get man To do his
best, without any regard for the question of whether the
best that man csn offer is zood enough for Ged. The man

who seeks to follow such guidance is led to believe that

6P. BE. Gresham, Discivolines of the High Calling
(St. Louis: Bethany Press, 1954), . &2

1
L]

7%, wW. Schroeder, Preaching the Word with Authority
l. Y e 9 of > s A LR . an o
(Philadelphia: The Westminster ?ress,"I?Bh), De 55.
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he is his own savior or at lesast can help toward that

Such a view will be shown tc be entively out of har-
mony with the ¥ord of God, which traces man's every im~
provement back te God Himself working throush His Word.

Before any further comment is made on this subject, a
few definltions are in place, both for Christian growth
and for the Word of God, as thess terms are tc be used in
thig paper.

Chrigtian growth, as the concept will be developed,
includes every proper advance in knowledze of God's Iord8

and of His will,9 growth in Christian attitude toward the

WordLO and will of Godll and especially toward God12 and
man,l5 and, finelly, growth in Chrisgtian act1v1uy.14 It

nust, however, be borne in mind Pthat these arcas of growth
are not in any sense exclusive of one another, An increase
in knowledge of God's Word and will that does not include

a proper attitude toward the Word cannot properiy be

8T Gor. 1:5 ff.

“Eph. 4:20 ff.

0za1. 1:8 £f.

5, 17:13
1250n, 2:21 £f.
131 Cor. 6

r Gor. 15:58
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considered Christian growth.ls Tris will become evident
as the concept of growth is developed. Likewise, an in-
crease in activity that appears to be Chris tlan, sbait Bt i
not based on and accompanied by the proper attitude toward

God, is vain.lo

This, oo, will become clear froem the
development of the concept of Christian growth., The whole
nen nust be involved. The person must grow as & person in
Christian faith and life if growth is to be Thought of as

17

Christisn. Moreover, it will be c¢learly shown that such

growth is possible only in the life of one who is alrszdy

a ChrauUlan.la Conversion itself is not here thouzht of
' o 9 A
as growth but as the creation of the new Lire,1’ which

from that moment on is capable of growthzo ia the manner
that will be set forth in this study. It is the concern
of the writer that Christians be helped to grow in faith
sand life and that the servant of the Word whoe is to help
then toward such growth be guided in this difficult and

important work. The responsibility resting on the indi-

vidual and on the servant of the ¥ord will be set forth

later.

1511 Pet. 1:3-8
197 cor. 13
1711 vim. 3:17
181 gor. 2:8-14

Lipn, 2:4 £f.

20 Ya il
Bph. 2:10 CONCORDIA SEMINARY

SR LQUIS 5, MO.

- ‘\'
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Since reference will constantly be made to the Word
of God, it is important that this concept be likewise
defined. The YWord of God, as the term is understood and
is to be used by the writer, is synonymous with the Scrip-
tures or Holy Scripture. The reference is always to the
writings of the 01d and New Testament, ziven by inspira-

tion of GodEl through Moses and the prophets in the 01l1d

22

Testament and thrcugh the apostles and evangelists in

2%

the New Testament. The very words used by the holy

writers were given to them by God,24 and all Scripture is

exactly what the word "all" includes, when Paul states
that all Scripture is given by inspiration of God.25 The
veracity of Scripture in every point is one of the bases

26

of this study. The efficacy of Sceripture due to its

divine origin is another of these bases.27
This is a matter of personal faith. No man can be

satisfied with another's faith in the Scripture328 any more

21
22

IT Tim. 3:16

II Pet. 1:21

251, 17:20

241 Cor. 2:13

2511 Tim, 3:16

2651, 17:19,20; Cf. 21:24
27I Thess. 2:13; Rom, 1:16

281 pim, 4:15
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than he can be saved by another's faith in Christ.29 Bach
nust believe for himselfao and each can come %o such faith
only throuszh the power of the Holy Spirit, working through
the Word.2t It follows from this that the Word of God
must be recognized as a true and reliable norm of teaching
or it will not serve as an authoritative source of infor-

mation, let alone of power for Christian growth.

29%al. 5:4,5
304ab. 2:4; Cf. Rom. 10:14 ff.
5lpom. 10:17; I Cor. 12:3



CHAPTER IT

THE RELATION OF GROWIH TO THE WORD OF GOD IN
COMPARISON WITH OTHER REVALATICHS OF GOD

Once the Scriptures are recognized as a true and
reliable norm of teachinzg, it is not difficult to estab-
lish the relation of the VWord of God to Christian growth,
for the %Word itself establishes that relationship in
clearest terms. In "the epistle of Paul to the komans"
the Apostls Paul indicates that the Scrintures--and he is
referring to the 01ld Testament--were written for the

learning of Christians.1

But he adds in the same verse
that the learning is to be more than head knowledze, for
it i3 to result in hope in the heart of those who have
received the Word. UMoreover, in the very next verse he
adds the thought of Christian activity expressing itself,
for one thing, in true Christian unity. But there is more
in this chantexr than at first meets the eye. The Apostle
not only mentions the fact that the Vord was written to
zive men hope; he at once makes use of the written Word
of the 0l1ld Testament for this purpcse, applyins it to the
readers of his own letter, thereby offering them joy and

peace in believing.2 And even this is not all that is

contained in Paul's discussion of the matter. He also

lpom. 15:4
2Tbid., VV. 9-13
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describes God Himself as the God of hope, obviously not
the God who Himself has hope, but the God who is the giver
of hope to men.5 Finally he shows how men can learn the
truth from the Scriptures, how they can grasp the comfort
that is given, how they can approach the Gold of all com-
fort without fear. All this, he says, is accomplished
through the power of the Koly Ghost.4 In these few verses
the Apostle states the chief thoughts to be developed in
the following chapters, namely, that God Himself, as the
source of all goodness, approaches men through Eis Holy
Spirit, working with the Word as & means of imparting
Christian knowledge, attltude and aqtivity. He offers a
most comforting teaching, which every servant of the Woxrd
will do well to meditate on to prepare himself more fully
fer his important work.

In the tenth chapter of '"the first epistle of Paul to
the Corinthians" the Apostle again comes to speak of the
use of the Word of God for Christian growth. EHere he
draws warning after warning from the 0ld Testament Scrip-
tures against those who refuse to live their life to God,
showing the terrible punishment which an angry God in-
flicted upon those who did not accept God's grace, Here,

too, he gives an example of how the Scriptures are to be

5Tbid,, 15:13
brnid.
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used, though in this instance the emphesis is on espe-
cizlly the hortatory use of the %ord,

One more poassaze dealing with the relation of the
Word of God to Christian growth should suffice to indicate,
by way of introduction to this whole question, that the
one concept cannot be properly discussed without the other.
The Apostle Peter treats the subject in "the second
epistle of Peter". In the second verse of the first chap-
ter, reference is made to the relation of knowledge to the
enjoynent of gifts of God which definitely involve the
Christian's attitude. This thouzht is developed even more
fully in the following verses, where reference is also
made to the power of God operating in this process, Then
the Christian life becomes the focal point and one virtue
after the other is referred to, each one a part of Chris-
tian living, each one a matter of concern oi all who are
interested in Christian growth.s In fact, tke lack of
these virtues is spoken of as an indication of a lack of
knowledge of the truths of salvation,6 whereas attention
to these virtues is closely linked with an increase of
knowledze of salvation. Here the importance of the sub-
ject of Christian growth comes into focus. He who does
not grow in Christ is in grave danger of losing Christ

altogether.

5IT Pet. 1:5-7
STpid., v. 9
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It ie, therefore, imperative that Christisns give
constenl attentlion to the Word of God as well as to their
growth in Christ. Poler indicates that he and cthers, as
eye-witneszes of Christ's majesty, were permitted to re-
cord this Word for the salvation of men and for their life
in Christ,7 even as holy men before Christ's coming had
recorded the Word which they received from God.a In this
study of Christian growth, the Word of God as recorded by
the New Testament writers will be given proference, since
these so often give a fuller development of the truths
recoxded in both testaments. But in no sense should this
indicate a lack of trust in the efficacy and applicability

F 014 Testament revelation to Wew Testament times. As

B

as already been stated, all Scripture of the 0ld Testa-

T

ent as well as of the New is the Word of God. The two

B

testaments are alike in this respect. They differ in that
the Hew Testament sheds the light of fulfillment on the
prophecies of the 0ld.

One other matter ls of impcrtance in this connection.
The reference to the relation of Christian growth and the
Yord of God, as the latter term is employed, focusss at-
teation on the revelation of God in Scripbture in distinc-
tion from other recognized sources of knowledse. This is

done with good reason.

?Tbid,, 1:16-19
81pid., v. 21
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It must be granted that there was a time in the his-
tory of the world when the written Word was not God's
means of communication with man. That was at the very be-
ginning of the history of men. A&dam and Tve in their
state of perfect bliss and holiness were able to commune

with Him wilithout fear, for He had created them in Hisg

ds

Tll'_}.;"e . 9

o<}
(

2ing in the imege of God, they had a knowledge
10

r

of God's will, but this did not rule out further spe-
cific revelations of His will. HMHurray, in his dook,

Principles of Conduct, states that

Adam was created in the image of God in knowledge,
righteousness, and holiness. The analogy of Scrip-
ture teaching would indicate that this implied the
inscription of the law of God upon his heart. 3But
it is abundantly clear that this inscription did not
obviate the necessity of giving to Adam positive
directions respecting the activity which was to en-
zage interest, occupation, and life in this world.
Ye must noet focus our atiention upon the specific
prohibition of fTden respecting ths tree of the
knowledge of ;00d and evil to such an extent that we
overlock the other commandments given to Adam, com-
mendmnentss zermgpe to the most basic interests of life
in this world.

Murray goes on to say,

If all this is true in a state of sinless integrity,
when there was no sin to blind vision or depraviiy

to pervert desire, how much more must expressly pre-
scribed directions be necessary in a state of sin in

Y%en, 1:27
10x01. 3:10
1lionn Murray, Principles of Conduct: Aspect of

Biblical Bthies (Grand Rapids: wm, B, Gerdmans Publishing
Co., 1957), pp» 25 f.
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which intelligence 1s blinded, feeling iﬁpraved,
conscience defiled, and will perverted.

%ith the advent of sin, Adam and Zve at once became
far more dependent on God's revelation of His will and
needed His grace, if they were to live as God's children,
For they were now completely separated from God.l5 That

becomes evident from their flight from Godl4

15

and their
faulty answers to God's questions.
But before God could reveal His will to them in their
sinful state, it was necessary that they first become His
children. This God accomplished by the revelation of His

grace in the first GosPel'promise.16

After this He gave
them instructions regarding their place in the world,
their labor and sorrow, their duties in ].:‘Li‘e,]“7 alliof
which proves that they needed such instruction. It is
evident also in the appearance of the angel with the flam-
ing sword, guarding the entrance to the garden of Eden.18
All this was a revelation to Adam and Eve concerning the

will of God toward them in their state of sin.

121pi4.

pom. 5:12,14,16
YGen. 3:8

6en. 3:10,12,13
1%Gen, 3:15
17Gen. 3:16-19

18Gen. 3:24
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The Bible records of the life of Noah and, later, of

the patriarchs also indicate how God revealed His will to

men. He appeared to them directly19

20

as well as through

dreams and visions. He even sent angels, appearing as

men, to bring them His Word and to reveal His will toward

e

them, lloses, many years later, was permitted to come

22

into His presence. He talked with God face to face and

his countenance reflected the glory of God when he brought
God's messaze to men.23
Whether the Lord spoke through dreams or visions ox
audible words or sizns, He so fully and sc completely im-
parted His truth to men that there was no guestion in
their minds concerning the will of God regarding their

24

life. In Abram's mind there was no difference between

God's message to him through the spoken word25 and the
26

vision of the lamp that appeared to him in a dream.

His grandson Jacob was just as convinced as lioses was

19%en, 6:13; 7:1; 12:1

20Gen, 15:12; 28:12
21

22

Gen., 18:1 £f.
Bxe 055111
2i5x, 34129
HGen, 6:22; 12:4
23Gen, 12:1

260en. 15:17
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later on that God had spoken to him, though he was asleep
when God spoke and the message came to him in a dream.27

All of these revelations of God's will, thouzh they
were not imparted in written form, were as efficacious as
are the Scriptures today. But obviously these revelations
do not aid man today in knowing or in followingz God's will
except as they are recorded in the Scriptures.

It is different with the revelations of God's will to
the prophets, who were moved not only tc speak His holy
#ord but to write it and to preserve it for posterity.
They constantly reminded their hearers that the message
was not their own but the very Word of God, as is clear
from the first verses of the first chavter of »nractically
all of the books of the precphets, They wers conscious of
a direct revelation. Illoreover, they were convinced of
their positicns as channels throush whom God made known

28

His will for the life of men, Warficld makes the fol-

lowing comment regarding prophets:

The fundamental passage which brings the central fact
before us in the most vivid manner is, no doubt, the
account of the commissioning of lioses and Aarca given
in Ex., iv. 10-17; vii., 1-7. Here, in the most ex-
press. words, Jehovah declares that He who made the
mouth can be with it to teach it what to speak,

and announces the precise function of a prophet to

be that he is a "mouth of God," who speaks not his
own but God's words. « « « In no case does the proph-
et put his words forward as his own words. That he
is a prophet at all is due not to choice on his

27Gen. 28:12 £f.; Cf. Gen. 35:1
2815. 1:1,2; Jer. 1l:2,4; Bzek. 1:3
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owa part, but to 2 call of God, obeyed often

with reluctance; and he prophesies or forbears to

prophesy, not according to his own will but as the

Lord opens and shuts his mouth (Bx. iii. 26 f.,) and

creates for him, khe fruit of the lips (Isa, lvii.

19; cf. vie 7)e20

The writings of these prophets were the revelation
of God to mer of all ageé. There was no thought of limit-
ing their words to their own times, What Jeremiah had
said before the Babylonian captivity was still bianding
during and after the captivity.ao The same was true of
the writings of the other prophets. So, thoush no proph-
ets were sent to Israel for over four hundred years, it is
not correct to say that God was not revealinsg His will to
men during these hundreds of yecars. He was speaking to
them as directly as if He had raised Isaiah or one of the
other prophets from the deed to repeat over and over again
what they had written concerning the will of God. The
fact that it was God's Word kept it in force, since God
continued to speak to men through that Word., This is
amply oroven by Jesus' own use of the 0ld Testament Scrip-
tures. He constantly reminded the Jews of His time that
God was still speaking directly to them through the writ-
ten words of Moses and the prophets, since these words

were intended also for them. He charged the scribes and

29Breckinridg,e Benjamin Warfield, The Inspiration and
Authority of the Bible (Philadelphia: The Presbyterian and
Reformed rFublisning CoO., 1948), p. 87.

3ODan. 9:2
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Pharigees of His dey with fault for not heeding what God
wes saying to them in the writings of loses. This matter
is thorcughly discussed by Warfield in his excellent book

entitled The Inspiration and Authority of the Bible. He

says:

It is not merely the two disciples with whom He
(Jesus) talked on the way tc Fmmaus (Ik. xxiv. 25)
whom He rebukes for not trusting themselves more per-
fectly tc the teachings of Scripture. "Ye search the
Scriptures,” He says to the Jews, in the classical
passage (Jn. v. 39), "because ye think that in them
ye have eternal life; and these are they which bear
witness of me; and ye will not comne to me, that ye
may have lifel" These words surely were spoken more
in sorrow then in scorn: +there is nc blame implied
either for scarching the Scripbures or for thinking
that eternal life is to be found in Scripture; ap-
proval rather. What the Jews are vlamed for is that
they reed with a veil lying upon their hearts which
He would fain take away (2 Cor. iii., 15 f.). "Ye
gearch the Scriptures" - that is right: and "even
you" (emphatic) "think to have eternal life in

them” - that is right; toc., But "Lt is these very
Sceriptures” (very emphatic) "which are bearing wit-
ness" (continuous process) "of me; and" (here is the
marvell) "ye will not come to me and have lifel" -
that you may, that is, reach the very end you have
so properly in view in searching vhe Scriptures,.
Their Ffailure is due, not to the scriptures but to
themselves, who read the Scriptures to such little
purposs.

Juite similarly our Lord often finds occasion to
exprzss wonder at the little effect to which Scrip-
ture had been read, not because it had bsen looked
into oo curiously, but bscause it had not been
looked into earnsstly enough, with sufficiently
simple and robust trust in its every declaration.
"Have ye not read even. this scripture?" He demands,
as He adduces Ps. cxviii to show that the rejection
of the Messiah was already intimated in Scripture
(Mark xii. 10; Mt. xxi. 42 varies the expression to
the equivalent: "Did ye never read in the scrip-
tures?"). And when the indignant Jews came to Him
complaining of the Hosannas with which the children
in the Temple were acclaiming Him, and demanding,
"Hearest thou what these are saying?", He met them



20

(Mte xxi, 16) merely with, "Yea, did ye never read,
Out of the mouth of babes and sucklings thou hast
perfect praise?" The underlying thousght oi these
passages is spoken out when He intimates that the
source of all error in Divine things is just igno-
rance of the Scriptures: "Ye do err," He declares
to His questioners, on an important occasion, "not
knowing the scriptures" (Mt. xxii. 29); or, as it is
put, perhaps more forcibly, in interrogative form, in
its parallel in another Gospel: "Is it not for this
cause that ye err, that ye know not the scriptures?"
(Mark xii 24). Clearly, Ee who rightly knows the
Scriptures does not err.>

Thus in the 0ld Testament already God was revealing
His will for men of zll times to come, by causing His Word
to be written. The direct revelation was then already
giving way in part to the revelation of God’'s will in
written form.
In God'!s appointed time, Jesus was boru of the Virgin
52 53 was baptized of John

Kary, grew up amnong God's people, g
the Beptist in the Jc:rclaz.l,;‘z'LL and began His public ministry.
The comment of the people was that ne one had ever speken
to men about their daily life with the authority with
which Christ addressed them. The common pecple heard
Him gladly.§6 For the most pert, He did not come with

new teachings. He was constantly referring to the Word

3lyerfield, ops Git., Dps 141-143.

5245, 1:23,25; Ik. 2:5
531k, 2:51,52

b, 3:13 £f.

3y, 1:22

oMKk, 12:37
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of God given through Moses and David and the prophets.57
But He showed that He was the fulfillment of God's prom-
ises.28 what God had said through the fathers He was
still saying to men through the written Viord handed down
from generation to generation.ag' However, Jesus made it
clear that more could now be said than loses and the proph-
ets were permitted to say in their day. The time of ful-
fillment had come.40 God's Son had come to save the world

from sinal

42

and to give them power to live their lives to
Him, Those who saw Him and witnessed His suffering, His
death and resurrection were deeply aflected by what they
saw and heard.45 They received power from Christ Himself
to follow Him in true discipleship.

But agein it must be said that this revelation to men
of Christ's day affects the Church today only in and
through the Scriptures, If the Church was to be helped,

it was necessary for the Apostles and Sveangelists to

3Tut, 13:14; 15:17; S:ib; 19:8; Mk. 12:26
58L'i<:. L:21; MG 11:4
391k. 2:29; Jn. 8:47; Rom. 10

40ca1, 4:4
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record what Christ had accomplished by His suffering and
death,*?
This message was preached by Christ's followers in
Judea and Semaria and was carried to the uttermost parts

of the earth.46

When the Apostles could not go from city
to city, they wrote the message and sent it by special
messenger.47 Thus the writings of the Apostles came into
existence, as if by chance. Yet not at all by chance.
The Lord was thus providing for the future ages of the
world. He had promised that men of future generations
should come to faith in Him through the Word of the Apos-

tles.48

Therefore, as He had given the Holy Spirit to
move the prophets of o0ld to write their message for the
world,49 so He now throush the same Spirit directed the
writings of the Apostles.so They, too, were moved by the
Holy Ghost. They, too, wrote the very Word of God.sl

The Church today is now separated from them by almost
two thousand years, Yet it still has the Yord of truth.

God still reveazls Himself and His will regarding man's

#57n. 17:20

#Ore. 16:20

475ph. 6:22; II Gor. 13:10
4810, 17:20

4917 pet. 1:21

5011 pet. 1:19; Gal. 1:1
511 cor. 2:13
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life to men today in the Scriptures--and chiefly in the
Scriptures, as will be seen below. It is, therefore, the
duty of the Church to make diligent use of the Scriptures
in the interest of Christian growth.

¥hat has been said above does not rule out the possi-
bility that God reveals Himself to men today thfough neans
other than the written Word of God. The Scriptures them-
selves speak of God's revelaticn in nature. The Scrip-
tures state that the heavens declare God's glory and that
the world shows His mighty power and unfathomable wisdom
to men.52 God states in the VWord that He is constantly
showing men His eternal power and godhead throuzh the
things that He has made, that is, throuzh the world and
81l that is in it.”?” God tells them throush these thinzs,
which are visible to them, that He is the mighty God. 3But
very little is revealed in nsture of what God wants man to
do and especlally of what He wants him not to do. Lore-
over, nothing is sald in nature of how man is to find
power to live the Christian life, let alone grow in life,

Actuaslly, God's revelation in nature constantly points
the Christian to His Word. He tells tihie Christian to con-
sider the lilies of the field. Obviously, He is thus d4i-
recting him to nature. And the Christian can observe in

nature that the lilies neither toil nor spin and yet are

52Ps. 19
55Rom. 1:19,20
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more beautiful than anything that men can produce, Bub
the chief lesson he is to learn as he considers the liiies
is a lesson that is recorxded in the Word of God. It is
this, that the God who 8o clothes the flowers of the field
will provids His children with all they need for body and
life.54 Thus Ged's VWord directs the Christian to His rev-
elationg in nature, and nature in burn directs him back %o
the Word,

In the Word, God tells the Christian to consider the
fowls of the air. Vhen he does so, he sees that they do
aot gather food and store it for future use. Yet they are
nourished and actually grow fat on the food they find each
dey, no matter what the season of the year. But in the
mind of the Christien God has related this fact to the
teaching of His Word that man in God's sight is of much
greater worth than many sparrows.55

God hzs also written =z resminder of His holy Yord in
the trees as they bud forth in the spring of the year,
They do not tell the Christian about the coming of Christ.

Only Seripture tells him that.”® But God uses His

ik, 6:30
22ut, 6:26

56“‘rancis Pieper, Christian Dogmatics (5t. Louis:
Concordia Publishing House, 1950), L, 106: "Neither
nature, in all its wide reaches, nor the voice of con-
science tells anything about the specific content of the
Christian doctrine, about the Gospel of Christ. That

is the clear teaching of Scripture (I Cor. 2:6-16).
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conatant revelation in nature to remind him of Tis Word.
Iv i3 the Womrd that is thus the nora of his faith and his
source of knowledge about Christian life and Christian
growth. The person who does not have the Word of God
alinost lnvacliably misinterprets God's revelation in nature.

Nanialou, whose recent book on God and the Ways of Knowing

is an iaportant contribubion on the subject indigcated in
the $i%le, finds that

Pagan religions never present cosmic revelation in
the pure state, but always more or less deformed.

&% this stage, indeed, man as 3t. Paul says, "feels
after God," without the light of positive revelation.
The renult is that, if it is the true God whom he
seeks, Ehe picture which he contrives is always
.l’.‘-".lllii;" o7

Azain he states that

in i%s quest for God, the pagan soul falls by the
wayside., Lacking the support of a positive reve-
lation, it exprosses clumsily what it sees; it fal-
ters and is deceived.

The fault for all of this does not lie with God's

revelation--a revelation made to all men on earth--but

The natural religion, the knowledge of God derived from
Jﬂdf God. has revealed concernlng Himzelf in nature and in
man's consc1ence, is not the Chrlstlan religion, but the
religion of the law, That is the clear teaching of Scrip-
ture (Rom, 1:20: 'The invisible things of Him from the
ceresgtion of the world are clearly seen'; Rom. 2:14-15:
'The work of the Law written in thair,hgarts ¢+ s o their
conscience also bearing witness  « « Uheir thoughts
accusing or else excusing one another')."

57Jean Danielou, God and the Ways of Know1n trans-
lated by Walter Roberts (Greenwich ﬁdif*nns Orl"lnal
Meridian Books, Inc., 1957), p. 40.

281pid., p. 51.
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with man, who, in his blindness, refuses to accept the evi-
dence that is there for him., But that does not make God's
revelation of His will purposeless., $Since man has a con-
=
science)9 and the knowledge of the Law written in his heart?o
he must face the revelaticn of nature with fear. Pieper
points out that the natural revelation produces in man
the feeling of guilt, or the evil conscience, the
fear of punishment and with it the inner flight from
God, the endeavor to avert punishment through the
performance of good works, and, owingz to the futility
of this endeavor, the fear of death (Heb. 2:15), the
state of hopelessness and despair, (Eph, 2:12): "That
at that time ye wers without Christ, beinz aliens
from the commonwealth of Israel and strangers from
the covenants of promise, having no hope, and without
God in the world."ol
God's revelation in history has very much the sanme
effect on man as His revelation in nature. {lan sees God's
hand in the rise and fall of nations, in the destruction
of cities, in the debasing of proud and haushty despots,
in the peaceful reign of good rulers. 3But the assurance
that the affairs of nations are in God's hands is given

62 It is to the

only to those who find God in His Word.
Word that God directs the Christian when he secits to
understand God's revelation in history. The reascn for

what goes on in the world is not given in the events of

591 pim. 4:2
60

6l

Rom. 2:144,15
Pieper, op. cit., p. 14.

62,045 17:24 £f.; Eph. 1:21,22; Heb. 2:7,8.
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history, nor can it be positively stated by the historian.
The reason is much more clearly stated in Scripture, even
though Scripture was written long before the eveats oc-
curred. The Christian must, then, use the several modes
of revelation of God's will for the purpose for which He
intended them.

Without the Word of God he would be as inclined as
natural man to misinterpret the revelations of God in
nature and history. MNatural man so often makes the mis-
take of identifying nature with God. He worships the sun,
the moon, the earth and the creatures of the earth, in-
stead of the God who made them, thus living his life en-
tirely apart from God.65 He does this in spite of the
fact that God has clearly revealed Himself in the things

of the world.2?®

And so he becomes guilty of idolatry.
But the Christian would be no different if it were

not for the Word of God.65 He is tempted even now to go

along with the faulty reasoning of men and needs God's

66 For to do so would be to

warning against such a course.
substitute reason for the Word, the conclusions and de-
lusions of men for the clear revelation of God. It musy,

therefore, be emphasized that the Word of God is of utmost

63 pcts 17:23
St pom. 1:19,20
65Rom. 3:9,10

S6pnov. 3:5
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importance to him who wishes to study Christian growth.
For the VWord speaks clearly on this subject, as will be
seen in every chapter, while other revelations of God,
such as His revelation in nature and history are helpful
chiefly in illustrating and exemplifying the truth re-
vealed in the Word.

B8ince Christian growth is of real concern for every
servant of the Word of God and since he, above all others,
is interested in this subject, the following chapters are
intended especially for him as a guide and an aid to him

in this important work.




CHAPTER III
MAN'S LIFE WITH AND WITHOUT GOD

Before man's relation to God and His Holy will is
considered, it will be necessary to establish what the
Sceriptures say about man. It is surprising to read the
answers which some men find in God's Word to the question;
“hat is man? Robinson actually approaches the Scriptures
as he would a book of physiology, secking tc determine
what conception "primitive" man had of himself.l Smith
is content to go back to the Hebrews to find an answer %o
these questions.2 But even he comes up with some rather
strange views of man's knowledge of himself. Both authors
find that the ancient Hebrew knew very little about the
blood vessels, the brain, the method of respiration, the
difference between body--which the Hebrew referred to as
flesh and bones for want of a better term-~-soul, heart,
mind, spirit, and the like. They will grant modern man
the right to speak metaphorically of the heart, but not
the Hebrew. His use of terms, sc they say, is due to a
lack of knowledge.

In 2 study of man, with a view toward Christian

lH. Wheeler Robinson, The Christian Doctrine of Man
(Third edition; ®dinburgh: T. and T. Clark, 1926).

20. Ryden Smith, The Bible Doctrine of Man (London:
The Epworth Press, 1951).

e |
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growth, it is not at all important to know whether or
not the Hebrew knew anything about the nervous system,
the muscular system, the respiratory system; whether or
not he distinguished between life and breath; whether or
not he really believed the bowels to be the seat of some
of the emotions. To seek answers to such guestions in
the Scriptures is about as rewarding as to seek to learn
vnat Lincoln knew of man when he spoke of all men being
created egual, No sane person living today would seek
to press the word "created" as used by Lincoln. Nor would
he try to prove anything of a purely biological nature
from his statement that our fathers "brought forth" a
new nation, "conceived" in liberty. What modern man must
face when he questions what the Hebrew knew about him-
self is that even the modern conception of man is based
far more on theory than most men would like to adnit,.
The Scriptures do not scientifically analyze man's body.

A study of the composition of man's bedy as "taught"
is not therefore too rewardinz. A far better knowledge
of man 1s gained from the Scriptures when the search lies
in another direction. He who wants to know man as he is
described in Scripture, will do well to forget about
blood vessels, respiratory system, and the like, which
are referred to only incidentally, with no thought what-
ever of teaching men about the composition of man's body.
He may even forszet the problem of interaction of body and

soul, the relation of body, mind and spirit, interesting
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as the subject might be. He may leave it to the philos-
opher, the sclentist, the sociologist, the psychiatrist
to take man apart and examine him piece by pisce and then
to seek to put him together again. In contrast, he must
interest himself in the whole man. His dealings must be
with people, not with their mind alone, their body, or
even their soul apart from the body, for the Scriptures
show that body and soul belon: tozether. The body is
nothing without the soul, and even the soul is "unclothed“5
without the body.4 The resurrection of the body and the
reunion with the soul is one of the great doctrines of
Scripturey as a comparison of passages reveals.5
The study of man accordingz to the Scriptures ought

to begin at the beginning. In the beginning man is spoken
of as God's highest visible creature. Not only the manner
in which he was created6~—which was completély different

rom the creation of the world and of the whole plant

and animal kingdom--but alsc the positicn to whick he
was assigned by God7 clearly establishes this fact.

According to the Scriptures Adam was a holy being,

3"II Cor. 5:4

4II Coxrs 5:1-8; II Pet, 1l:4; Cf, Mt. 10:28; Rev. 6:9,10
5T Gor. 15:35-38,42-49; Jn. 5:28,29; Cf. Footnote 4
OGen. 1:26; 2:7

7Gen. 1:28
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without sin in thought, word and deed.8 He was a righteous
being, his days in &den filled with good works, pleasing
tc the Lord.9 The Scriptures describe him as having been

10 He had a will that was in

created in God's own image.
perfect accord with the will of God, and his body, mind
and spirit were in perfect accord with his will, He did
2ll that he wanted to do and what he did wsas right. The
reason for this is to be found in the perfect guidance of
the Holy Spirit which Adam and GBve enjoyed in the stste of
bliss, as can be inferred from the Spirit's work in re-
generate man. Psalm 119 gives a clear account of this.

t describes the blessedness of the man who knows God's
will and follows Him in godly living. The constant prayer
of the psalmist is that the Lord would reveal His will
to him and keep him in the way of truth. All this Adem
enjoyed in the state of bliss. Adam was, of course,
bcund by space and time. Days, ssascus, years, were &
part of God's creative order and idam was bound to them.ll
But his life was fully atituned to God's creative oxder,
He accepted the world for what it was, knowing it to be
the creation of God., FHven Adam in his perfection kad a

position to fill, He had Work %o do. But he delighted

€Gen. 1:27,31

YGen. 2:19,20; C£. Hph. 4:24; Col. 3:10
10gen, 1:27
llGen. 8:22
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12 s :
Seripture does not suggest that

to do his work for Gods
Adam had to learn to take his place in the world; that he
had to grow in favor with Godj; that he gradually learned
to love God and to serve Him, In all of this Adam was
perfact.

His knowledze was also perfect. That does not mean
that he was omniscient. He knew nothing of his future
fall into sin, of the curse which God would prenounce
upon him and all creation because of sin. He 4id nob
know that God would crzate womana. It has already been
stated that he was even dependent on God for instructions
regarding his daily life. But all that he knew was right.
He did not have to theorize about the world in which he
lived., He understood the plant snd animal life that sur-
rounded him, He was able, by virtue of his perfect knowl-
edge, to name all of the animals.l3 He knew how to take
care of the Garden of Eden,

Ag Adau recelved instructions from Ged, he accepted
them at once as the will of his loving Crzator. There
was no thought of rebellion nor of mere blind obedience
but of a delight to do ths will of God. Undcovbtedly God's
voice would often have been heard in the garden with fur-
ther instructions to Adem if he had continued in the state

of bliss, The point to be observed here is that every

12Gen, 2:19,20
13Gen. 2115




34

revelation of God was at once pleasing to him. God's
call to man to love Him indicates that Adam in the state
of bliss showed such love to God. The relationshin that
existed between them was glorious. Adam knew no fear,
no doubt, no grief or sorrow, but only perfect bliss in
the presence of a loving God.

Then came the day that Adam and Sve fell into sin.
It was due to no inherent weakness, to no lack of knowl-
edze of the right course of action, to no fault of God.l4
Adam was responsible, fully responsible for his own un-

16 Holiness was

doing.15 And the undoing was complete.
given up for sinfulness in the strict sense of the word.
Adam's holiness was not just marred by sin. It was com-
pletely lost. His righteousness had not just suffered
a set-back, It was a thing of the past. Adam was now

completely separated from God. The Holy Spirit no longer

14Gen. 1:31

15Rom. 5:19

LS Machen, The Christian View of Man (Grand
Rapids, lMichigan: Wm. B, Berdmans Publishing Co., 1947),
Ps 218. Machen correctly analyzes the fall when he says:
"What was that first sin of man, according to the Bible?
Was it the gratification of a bodily appetite? Yes, it
was that. The woman saw that the ftree was good for food
and that it was pleasant to the eyes, we are told. But
was the sin merely the gratification of a bodily appetite?
Most certainly not. No, it was a highly intellectual
spiritual thing. The serpent said that the eating of the
fruit of that tree would make man wise, that part of it
was not a bodily appetite at all. What then, was that
first sin of man? Is not the answer perfectly clear?
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dwelled in him., He was now an enemy of God.l7 As a re-
sult, his love for God turned to fear and resentment. His
will wazs dirxected toward his own welfare. Yet all the
wnile guilt stared him in the face, and he could do noth-
ing to rid himself of it., All this is clear from the
fact, as Scripture teaches, that natural man, flesh born
of flesh18 is totally corrupt.l9 Man's sinful conditicn,
his corruptness, is the conssquence of Adan's fall. Adan
thus shared in this corruptness and sinfulness of the
vnole human race.

Adam and Bve alsc knew that they were estranzged from
God. Hesring His voice in the gerden in the cool of the
day, they hid themselves from His presence for they wers

20 #Well might they be afraid. They had rebelled

afraid,
against their Maker and must féce His holy wrath. They
did not yet know the power of His wrath., They, in their
state of sin, did not yet fully realize their lost con-
dition. They would not have sought to hide from God

among the trees of the garden if they had. They would

not have dared Lo excuse themselves before God., Adam

%hy, it was disobedience to a commend of God. God said,
Ye shall not eat of the fruit of the tree; man ate of the
fruit of the tree: and that was sin."”

17Rom. 8:7

B, 3:6

19p0m. 5:16; Tph. 2:3; Mt. 15:19

20gen, 35:8-10
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proved his total corruption by suddenly blaming God for
his own predicement. The reason can only be found in his
sinful condition. He was now estransed from God. QJQuick-
ly his love for God became love for self. At once he
showed that his own will ruled his heart. He was his own
god. The devil was right. He was now like God, knowing

21

zood and evil. As a pgod, Adam gave himself first placs

in his own thoughts. In his self-love he sven condemnsd

his wife along with God.ad

Clearly Adam had no real con-
ception of the grievousness of his sin and of the wrath
of God. ILike modern man, he suddenly viewed God as a
weakling who could not raise His hand against His own
creatures,

But as soon as God spnoke in His wrath, Adeam knew his
terrible lot. He must work in the sweat of his brow in
a world that had suddenly turned against him. God shed
the first blood when He made coats of skins for Adam and
Eva,23 but that was only a beginning of the shedding of
blood, Adam had to learn to fight for his life in a world
that had learned the meaning of death, %o protect himself
against the elements which could and would destroy him, to

seek alliances with nature which nature would grudsingly

accept for her own good. The land would give her increase

2lgen. 3:5
22Gen. 3:12
25Gen. 3:21
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if he would care for her. The cattle would furnish him

with food if he would do the same for them. Adam had to

find out by bitter experience that he was not Eod; that

as he had rebelled azainst his Creator, so all creation

would now rebel azgainst him.

As the result of the estrangement of God and man,

man, the rebel, now hates his God. Brumner says of this

The first thing that the Bible tells us about Primal
Sin is that it is the revolt of the creature against
the Creator; thus it is not something negative, it
is a positive negation., Hin is defiance, arrogance,
the desire to be equal with God, emancipation, a
deliberate severance from the hand of God. This is
the explanation of the nature of sin and its origin,
not only in the story of the Fall but also in the
parable of the wicked husbandmen~-the stewards who
wanted to meke themselves Easters, and in the par-
able of the Prodigal Son.2

S50 also Barth says

Man with all his outward and inward achievements,
with his thoughts and feelings as well as his deeds,
stands in the presence of (God's) Law as one who is
unthankful and impenitent, and who, since he does
not love God or his neighbor, must hate them; or
who is there who could Sgand at any time before Cod's
Law in any other guise?

But God, the Creator, cannot forget His own. Though

He is filled with wrath against man in his sin, He still

loves him as His creature. In mercy He sends sunshine

24Emil Brunner, Man in Revolt, translated by Olive

wyon (Philadelphia: The westminster Press, 1947), p. 42.

25garl Barth, The Knowledze of God and she Service of

God Accordins o Lhe Taagelnz of Ipﬁv§&£nrmah%an (London:
Hodder and Scoughton Publishers, 1949), ». 139.
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and rain to cause the crops tc grow that man mey eat.26
He fills the animal world with fesar for man to protect
him against them. He forces nature to serve man even in
his sin.27 In Him man lives and moves and continues to
exist.28
From man's point cf view it is not such a bad ex-
istence. Man has learned to enjoy life and find happi-
ness in it. He realizes thet he is under the law of a
supreme being and has his feelinis of guilt,29 but he has
learned to disobey without regret and to give in to the

30

evil to which he is tempted. Accordingly, he closes his
eyes to the realities of life and especially te its re-
sponsibilities, sets his sights as high as he cares to go,
dreams of the good old days and of better days to come,
marvels at his own accomplishments, and promises himself
that eventuslly nothing will stand in his way., Heedlessly
he rushes on to eternal destruction.

But that is not the conmplete picture of man., He is

not alweys the happy individual he would like to be. ot

Oy, 5:45
27Rom. 8:20-22
28pots 17:28
29Rom. 3:19
30601, 3:5,6

51Brunner, op. cit., D. 201l. Brunner finds that:
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He does have a sense of guilt and fear of punishment.32
He would do anything to ward off this punishment. Time
and again he has made efforts to re-establish himself with
God. He has sought peace through penance, through good
works, through prayer, and even through suffering, but all
to no avails. The price is greater than he can psy. Some-
how he seems to feel that. The Scrivtures give the reason:
The rishteous God loathes the offerings man brings to
Justify himself with God, for in His sight they are full
of sin and sn abomination before Hiuu§§ fiven sinful man

2% times is aware of this as his consclence accuses hinm

To silence his conscience men reminds himself of what

"Gvery human being who is aware of his humanity at all,
that is, who has some sense of responsibility, is aware
that the order of life has been disturbed; this comes out
in a 'bad conscience'. Of course people maintain that
modern maen never suffers from a bad conscience, but those
who say this only show that their own view of life is
superficial; they are only looking at the surface-con-
sciousness," In The Nature and Destiny of lan (New York:
Charles Scribner's Sons, 1955), D. 265, heinhold Hiebuhr
also calls attention to this fact: "No man, however,
deeply involved in sin, is able to xregard the misery of
sin as normal. Some memory of a previous conditicn of
blessedness seems to linger in his soulj; some echo of the
law which he has violated seems to resound in his con-
science. dvery effort to give the habits of sin the
appearance of normality betrays something of the frenzy
of an uneasy conscience.,"

5255, 90; Prov. 28:1; Rom. 2:14-15
Dy, 7:21-23
Hrome 2:14-15

1 TITieR
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he has heard oi the love of God.55 He believes that a lov-
ing God will be satisfied with him, even when he is no%g
satisfied with himself. But that is not possible. The

¥

thought was good while it lasted, bubt it does not last,

dan is thus in conflict with himself as well as with God.56
One moment man hopes that God will receive him in love,
the aext he despairs of all mercy. One moment he strives
to lead a good life to please God, the next he succumbs to
all mennsr of evil. Judged by God's holy law and by the
law in his owvn heart man is therefore a c¢hild of wrath,37

38

worthy of deatl.

S

5T Jn. 4:8

o
’bﬁegin Prenter, Spiritus Creator, translated by John
Me Jensen (Philadelphia: Huhlenberg Press, 1953), D. 15.
Prenter psints a vivid picture of this couflict that some
men experience: "The cause of imner conflict is guilt.
Uapaxdionable guilt lays bold of the conscience in inner
conflict so that man knows he is under the ebternal esnd
irrevocable condemnation of God, stiricken from the book

of iife forever. o one and nothing can help in this
cass. Al good works snd all merit dissppear. o man is
sble to help. Agreeing with the angry God, the whole
creation is agsinst me, All others are rishteocus and I
a2lone am gullty. The merciful God himself turns his face
from me. It 1s fubtile to call upon him for he does not
hear me, Then man stands alone face to face with th
angry snd irreconcilable God, without any mediater., For
gven Christ has at the ccmmand of God turned himself

away from me. Then the never-ceasing wrath of the eternal
God is experienced. « o « This torturing experierce of
the wrath of God in a guilty conscience becouwies one with
the anguish of death and hell. There is in realivy no
difference between death and hell and the reality of the
wrath of God in one's conscience."

o

’Sph, 213
8Rom. 1:32
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But from eternity God had better things in mind for
man. He did not want man to be estranged from Him. He
had created him in His image and He wanted the image
restored., With an oath He has assured the whole world
that He wants no one to perish in his sins.39

As soon as Adam and ©@ve had sinned, He, therefore,
announced His plan of salvation whereby they would be
brought back to Him, their God. Though tlie world was

4

. 3 s { g k
plunged into sin by Adam's transgression, 0 the blood of

Christ would remove that sin, not only for Adam dut for

theswonldbia

The price of that redemption is clearly showsn in
the holy Gospels, not only as they depict tke passica of
the Lord, but as they recount all that Jesus did azad all
that He endured as men's substitute under the low. e

42

was born under the law for man, He obeyed the whole

law forxr man.45 He suffered contempt, shame, abuse, tor-

- 4 :
ture, death on the cross for all mankind. He was raised

3%zek, 18:23; 33:11
40

41
42

Rom. 5:12 ff.

Jn. 1:29; Heb. 2:9
Gal, 4:4,5

*3m5. 5:17; Rom. 5:19
4413. 53:4=7; Rom., 5:8
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from the dead45 and ascended into heaven.46 AT the right

o

hand of glory He now rules ths world in the interest oif
Hisg own,47 congtantly interceding fox His own that they
S D v 4 48
mey be with Him forever.
In His life ard in His death Jesus was the Savior
T ; 4
of ths world. e paid the ransom for all mankind, 2
tasting death for every man,50 to cover The sins of the 1
s RPN TR s e i o, B2
whole world, thus reconciling the world unto God.
In the light of the redemptive work of Christ, the

Seriviures describg men as & sinner wholiy justified by
i

2 3 - - - o3 o ‘—“ < Y -
God., hils trespesses no longer imputed to le,b an enemy

P ) = b}

: 54 : A .
od whelly reconciled to God,b a merval maun deserving

eternal dampation®” who cen enjoy eternal life with God.~° |

“Dnom, ¢ 25 |

o) (HPY
l| |
*6£cts 1:11 |

*7Co1l, 3:1-4; Eph. 1:20 ££. |
4Brom, 8134 |
491 ninm, 2:6
OHeb. 2:9

211 gn. 2:2

(o el
27%om. 5:12 ‘

i
56Jn. 3:16
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However, because natural men rsjects the salvation
earned for him, he remains en enamy oi God, filled with
hate, inclined only to evil, subject to eternal damns-
tion,57 not for nis sins--for Christ bore them for himsa__
but for his unbslief.sg

Yet, the Scriptures give a picture of another man. It
is the pilcture of one who, by the grace of God, has &éu

cepted the atonement wrought by Christ60

6l

vhrouzh the work
of the Holy Spirit in himn,
can nhave peace with Gpd.62
gziven, his sins ave covared.65 Since God is on his side,
naving made him His ovm throush Christ His Zon, he need
feur no ons, nor the accusations that msn would bring
against him,64 for he will not coms into cendemunation,

but has slready passed from death into lii‘e.65 loreover

2

s 17n ] Ly £ -~ 2 L] ’-'66 s
as a child of God, with God dwelling in him he i

-

3

°’tioh, 2:1-3
HBieb. 9:28
9rn. 3:18; 8:24
%07n, 1:12,13
61
2

I Coxr. 12: 5

o3}

Rom, 5:1

Rom, 4:7,8

S Rom. 8:31-34

®55m, 5:24

66Gal. 2120501 Cores 35116
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prepared to live a Chrlstian life of se vice %o God,67 a
life of good works,ﬁa which he is able to perform through
the grace of God in him69 and the help of the Spirit who |
19 with him.70 |
Trat is the Christian man. He is the one, the only i

one tu be considered when spesking of Christian growth. a

in Christ the Savior. The relation of Christizn growth
to grsce will be considered later. What must be consid- E

of growth in cne who is alresdy a

s

sred flist is the nee
Lyl -.-J t LA,

It mey appear contracictory to speax of Christian

o

srowbh when the Christien is described ir the Scriptures

as fully Justified before God. Obviously he csnncot grow
in the righteousness of Ckrist, There can be no grows
in His righteousness., The righteocusness earmed by Chiist
s perfzct and complete. It is the righteousness of vhe
Son of God Hiuwself, freely glven by God Himseli to all
7?

who believe. Bither man has this righitecusness in its

fullness o¢r» he has none of it at all. For even the

vl B
OV, 1:74,75
“Opoh, 2:10
59

T Goxd 15:10
Ora, 14:16,26
lP:I'J'n. 15:5

72pom, 3:24-26
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weakest faith through the power of the Spirit takes hold
of the full and complete righteousness of Christ.75 In
other words, the object of the faith is complete., The
difference between strong and weak faith lies only in the
grasp which man has on the perfect gift of God. There
can be growth in faith and assurance, as will be seen
later. But concerning the righteousness in Christ it nust
be said: It is complete. No growth is possible here,
for it is the perfect work of God Himself,

Nor is growth possible with regard to man's recon-
cllation with God. If man played a part in the recon-
ciliation, there would be need for growth. But again,
it is a work of God Himself. He reconciled the world to
Himself by the death of Christ.74 The reconciliation had
to be complete, for the righteousness of God cannot accept
one who is only partially reconciled., Therefore God,
desiring to be reconciled with man, achieved this Hin-
self, by placing man's sin on Christ, punishing Christ
for that sin, and imputing Christ's righteousness to man.75

It may seem, then, that Christian growth, if it is
at all possible,must be found in what the Christian does
for himself and by himself. Yet such a view must be re-

jected at once for the Christian is able to do nothing

3T pety 115
1T Gor. 5:19
75G01. 1:19-22; Cf. II Cor. 5:19-21

'
i
i
| 4
i
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for himself by himself.76 He can, of course, read the
Scriptures without the aid of the Spirit. Hven an ag-
nostic can do that. But without the Spirit's aid, he
will get nothing out of his reading but mere words. The
Spirit must lead him into the truth of God's %Word if he
is to profit from his reading.’’! He can, if he puts his
nind to it,; lead an outwardly decent life owven without
the zid of the Spirit, as does many an unbeliever. But
such works, righteous as they may appear, are not accept-
able to God.’® The deeds men do of themselves without
help from above are always sinful. The reason is that
without Christ man can do nothing.79 5
If it is argved that the Christian has Christ, and
therefore can do good works, it must be admitted that ?
his growth in good works is not his own.r When Paul
speaks of his good works he takes no credit for them but
properly credits them to Christ working in his ministry.ao
The writer in "the letter to the Hebrews" says the same:

"Phe God of peace . « « make you perfect in every good work

%0 do his will, working in you that which is well-pleasing }

770, 15:5

771 Cor. 2:1%4; IT Cor, 4:6
7815, 64:6

7950, 15:5

80pcts 21:19
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in his sight, through Jesus Christ. Pl

The fact of the matter is that the Christian looking
2t his own accomplishments will have to admit that he is
nothing. He can do nothing without Christ in him. And
even having Christ in him, he can do nothing that can
properly be called his own work, except as God imputes
Christ's righteous deeds to him.82

A few examples from Scripture will help to make this
clear. %hen the Apostle Peter first learned to know Jesus
of Hazareth as the promised Mesgsiah, his faith was based
on the promises oi the 0ld Testament and on the Word cof
Jesus which his brother Andrew had heard the day beiore
and had told him of. TFron that day forward Peter was
willing to follow the Iord., He did sc for about six
months, then returned to his trade for a time when Jesus
left Judea and came to Xazareth, but was again with the
Lord after the miracle on the sea and the consequent call
tc be a fisher of men.85 To this call Jesus later added
the call as Apostle.gq During this time Peter grew in
faith end knowledge. He became the spokesman of the
twelve, TFearlessly he confessed his faith. He dared

+o walk on the water. He was chosen as cne of three to

8l
82

Heb. 13:20,21

Rom, 5:18-21; Cf. Mt., 5:17
g, 4219

8%, 10:2
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witness the raising of the daughter of Jairus85 and then

to be with Christ at His transfiguration.86

Later, in
writing to the Church in Galatia, he spoke of this
experience as an added proof of the sureness of what he
was writing.87

But at every point in Peter's life in which there
was growth in knowledge or in faith or in boldness to
confess Christ, the spirit of Christ was active in his
life. Christ had to rescue him when he began to sink

88 Christ indicated ‘the source

while walking on the water.
of his power to confess Him at Caesarea Phillipi.89
Christ had to instruct him on the holy mount and correct
his false notion that it would be good to remain there.go
Peter truly grew stronger but only because Christ was

with him,

Later, at the high priest's palace, Peter did not
seem to be the same man. That cursing, blasphemous person,
could hardly be the one who had been with Jesus. Yet it
was Peter, but now he was entirely on his own. He had

been warned against the weakness of the flesh and had been

8oMk. 5:37-40
80ut. 17:1 ff.
8711 pet. 1:16
886, 14:31
8%t. 16:17

POyt 17:4 £f.
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urged to watch and pray. Instead, he slept. And when he
awoke he was caught up in a succession of events that
completely unnerved him: Judas' shameful betrayal, the
unjust arrest of Jesus, the 3Savior's rebuke when he drew
his sword, the actual binding of Jesus, His trial before
the highest court of the Jews, and then those sneering
taunts of the maids directed at Peter, the sudden and
ominous interest of the soldiers in this disciple of
Jesus--Peter could not take it. Shamefully he denied his
Lord., He fell from grace. In that moment there was no
difference between him and the worst of unbelievers. He
had joined their ranks. His Christian growth was gone,
Without Christ he was the same as any unconverted man,
dead in sins and an enemy of God. He cursed as he said,
"I know not the man."91

David is possibly the best example from 0ld Testament
times., It is to be regretted that the mere mention of
his name recalls to mind the sins of which he was zuilty.
But there is a lesson in this. That is the way in which
man must see himself without Christ. Actually, David was
with the Lord through most of his life. FHe is spoken
of as the greatest of the kings of Israel, for whose sake
God kept an heir on the throne of Judah for generation

after generation.92 God found him a man after his own

Iy, 26:74
9211 Cor., 7:18

|
!
!
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heart, who would fulfill his will.95 Younz says of

him in his concordence
Seventy~five of the Psalms have his name pre-
fixed to them, and remain imperishable monu-
ments of his postic genius, and his unfeigned
piety, repentance, and hope in God, thouszh
marred by grievougqfollies andi crimes agzainst
both God and man.

These grievous follies, however, show that as soon as

David had fallen away from God, he was no better than

any other unbeliever. Suddenly there was nothing left
of his faith and godly life., He was an adulterer,
murderer, liar and deceiver.

It seems impossible that a child of God, who has
prown so in faith and love, should suddenly be counted
with the worst of criminals, Bul that possibility lies
in the nature of converted nman,.

Though man at his conversion has truly been made a
new creature, prepared for all good works,95 though he
has been delivered from the power of darkness,96 from the

power of sin,97 and from Satan himself,98 and has been

Barcts 13122

94Robert Young, Analytical Concordance to the Bible
(Twentieth edition; New York: Funk and Vagnalls Co., n.d.),
De 24,

95Eph. 2:10
o1, 1:13

97Rom, 6:14
9Bcts 26:18
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made a child of God,99 rich in knowledge and understand-

ing,loo and able to please God,101

-=all of which is the
work of God in him, as all of the Scripture references
above clearly testify-~though all this can truly be said of
him, and though the Scriptures also teach that the old
man, the flesh, being contrary to the spirit of Christ in
him,lo2 has been put off in his conversion,lo3 having been

104

crucified with Christ, finally, though, he who has

taken Christ seriously realizes that the old man has no

place in his 1ife;10”

nevertheless, and here lies the rea-
son for sin in his life and the need for growth, the

Christian finds the evil flesh with its sinful lusts still
clinging to him making it necessary for him to put off the

o AHOT5)
0ld man over and over again.

The passaze in "the epis-
tle of Paul to the fGphesians" dealing with the old and the
new man, has been the subject of much discussion. Niebuhr
in spesking of this and other passages says

These injunctions (which Paul makes to Christians

996&1. 4:5
lOOI Cora 1:5
101ppi3. 2:13
102Gal. 5:7
103601, 3:9
10%¢0om, 6:6
10565n, 4:22-24
1061114,
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to put away the evil and do the good) declare in
effect: you are now sinless. Therefore you nmust

not sin any more. The exhortation implies that

the original statements have a slishtly different
meaning than their obvious connotation. They really
mean: self-love has been destroyed in principle in
your life., See to 1t now that the new principle of
devoticn to God in Christ is actualized in your life.
The qualifying statements, following immediately
upon affirmations which sugzgest, or might suggest,
complete holiness, raise the guestion whether S%.
Paul's conception of holiness ever connotes complete
freedom from sin. e does undoubtedly maintain that
there is a radical difference between "carnal-minded-
ness" and "spiritual-mindedness" and this difference
might be defined as the contrast between the life
which is pgoverned by the principle of self-centered-
ness and one which is governed Ey the principle of
devotion and obedience toc God. But his injunction
to the sinless, not to sin any more, implies that he
understands the possibility of sinning for those who
have broken with sin in principle.,

llnrray, in his recently published Principles of

Conduect, has an entirely different view. He holds that
the Apostle is not exhorting the Christians to put off
the old man and put on the new, but is rather reminding
them of the fact that they have so learnsed Christ that
they have put off the old man and have put on the new man,
He admits that the Greek will permit the translation which
makes these words imperatives, but he adds:
fxegetical considerations and the analogy of Paul's
teacting elsewhere point to the entirely different

conclusion, namely, that when Paul speaks of putting
off the old man and putting on the new man he is

1078einhold Hiebuhr, The Nature and Destiny of lMan
(New York: Charles ScribneT's Sons, 1955), ». 102.
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thinking in terfa of result rather than in terms
of exhortation.L108

Murray reasons that the description of the old man with
his sins and evil lusts makes it difficult to think "of

a believer as answering to this description."lo9

What
Murray fails to see is that Pavl is not describing the
believer as corrupt and full of lust, but is thus describ-
ing the old man which the believer must ever and again
put off.

This putting off is not a gradual act. The picture
is not that of a beggar, always on the lookout for some-
thing better than what he has on, gradually picking up
a "new" wardrobe, The Christian, with power frcm on high,
in a decisive action puts off the o0ld man when he feels
the urge to sin within himself. This he has learned from
Christ. At the same time he puts on the new man, who is
in the likeness of Christ so that his life is no longer

110 1 pe fails to do

his own but Christ living in him,
so, he is not following Christ. He then succumbs to the
old man and is capable of any and every sin of the chil-
dren of the world, as Peter and David have testified.

Phis is the neture of the man in Christ. Two forces

108 50hn Murray, Principles of Conduct: Aspect of
 Biblical Ethics (Grand kapids, Michizan: Wm. B, Zerdmans
Publishing Co., 1957), ppo. 25 f,

109
110

Murray, op. eit., p. 216,

Gal. 2:20
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are constantly working in him: the spirit with power from
on high constantly seekingz to 1ift him up, the flesh
tempted by Satan constantly seeking to draz him down.
Paul pictures this as a conflict in the Christian, which
makes it impossible for him to do what he pleases.111
And it is this conflict in man, this constant struggle
with the flesh, this need of constant watchfulness, lest
the flesh gain the upper hand, thalt makes it necessary to
work for Christian growth. On the other hand, the very
fact that through the work of the Spirit Christ is in the
Christian with His power and grace makes Christian zgrowth
possible. This thought will be discussed in the following

chapter.

111501, 5:17



CHAPTER IV
THE POSSIBILITY OF CHRISTIAN GROWTH

The possibility of Christian growth lies in the very
nature of converted man. The Christian has been describ-
ed as having the old and the new man in him as two oppos-
ing forces, constantly in conflict with each other., If
there is to be Christian growth, each of these forces must
be recognized and each must be properly dealt with., It is
necessary first of all properly to identify then.

The flesh--the term with which Scripture identifies
the o0ld man, as can be seen from a comparison of passazes
in which the one term or the other is usedl--is the

negative force and an obstacle to Christian ;E;rowth.2 It

seeks constantly to drag man downward on the way of sin.5
It has no positive worth.4 It is negative throughout and

5

its negativism can be increased. Bvery lurid picture,
every evil joke, every sugsestive story will activate the
flesh. Iet the picture come alive and the downward pull

is even greater. Again, every chance to 3jet ahead of

lpom. 13:13 f.; Tit. 2:12; @ph. 4:22; Col. 3:8 f.

2Rom., 8:12,13; Gal. 6:8

3gal. 5:19-21
“Rom. 7:18

g BARE
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others, every opportunity for easy money activates the
flesh. FRich foods in abundance, alcoholic beverazes are
very apt to activate the flesh. The promise of earthly
glory, fuel for pride, liberty turned to license activate
the flesh.® And the flesh is in the Christian as a force,
seeking constantly to drag him downward.7
Satan and the world are in league with the old man.8
The old evil foe knows man only too well. He has had SO
much experience in dealing with people that nothing seems
to escape him.9 He keeps up with all the modern advances,
seems even to anticipate their development and is ready
with his cunning deceit before man has had time to think.lo
He feeds the flesh of man. He tries to guide the fest of
man to the broad way that leads to death.lt

The world, that is, the evil world, is in league with

12 BEvil men are

him, Actually the world is in his power.
so often the dupes of Satan, serving him to their own
undoing, following him deeser and deeper into destructicn,

but only too often gloating over their every advance in

SRom. 13:14

71T Cor. 7:1

81 Jn. 3:8, Jn, 13:2
t, 13:19 £f.

10Eph. 6:12
11

12

IT Cor. 4:4
Ibid.
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evil.15 Yet, not beiny satisfied to keep evil to them-
selves they seek converts to their cause in the very

church of God.lu

And they find in the flesh of the
Christian an avenve of approach to hin,

There is no need of proving with additional refer-
ences that the description of Satan, the world and the
flesh is not overdrawn. The danzer lies in the other
direction. Man's failure tooc often lies in obscuring
from his thoughts the utter corruptness, depravity, and
sinfulness of the forces Qf evil withk their negative
power. That, too, is due tec their evil influence.l5
Clearly, something must be done about these forces of
evil. But before this can be considered, attentiocn
should first be mgiven to the positive force in the
Christian.

In antithesis to the flesh, the Scriptures speak of

the spirit in the Christian'®

as a positive force drawing
the Christian upward. But it should be stated at once
that the spirit does not have this power in itself but
always and only as a gift of grace through the operation

of the Holy Spiritl7 as will be shown later. With the

Lrom, 1:24-32

1%ps. 37:12; Rom. 3:13-15
L. 844

16Rom. 8116

17Rou. 8:9 £f.; Gal. 5:16 £,
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2id of the Holy Spirit the spirit in man can also be

sctivated., Every reference to the callinz of Christians

18

as the sons of God, every hint at the glories of

heaven'l9 every description of the love, the joy, the

20

peace that the Christian will enjoy activate the spirit

within him to lead him onward in Christian living. For
the Holy Spirit uses these means to foster Christian

21

growth. Paul therefore urges all Christians to think

about and let their minds dwell on that which is right

22

and good. In fact, his every exhortation to godliness

is addressed to the Christian in view of the new man, the

23

spirit in him, who is enabled by God to seek the good.

b

However, as previously stated, though Scripture
clsarly distinguishes between the spirit, the new man
in the Christian, and the Holy Spirit, who has made the
Christian His temple, the two belong togetner in the
Christian life. Any consideration of the operation of

the spirit in man as a positive force apart from the

operation of the Holy Spirit in him is coantrary to

B, 1:74,75

191 pet. 1:3 ff.
20 el 1%
I Pet, 1:8; Rom. 15:13
21
Rom. 12:1
22pp11, 4:8

2%Gol. 3:1 £f.; I Pet. 2:9
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24 For Christians at their conversion were

Jeripture,
not made children of God with power to live as the
children of God and then left to their own devices. Nor
is rebirth of suck a nature that the Christian of himself
constantly reaches out for and draws on the power of God
for good, as Wand would have us believe.25

These views of the nature of the Christian militate
against the clear teaching of Scripture that mnan is not

only saved by grace through faith in Christ, as is so

24This is a lesson that many in our day have not
learned. The popularity of a man like Peale augers no
good for the Christian Church. He talks much of prayer
to God, but his emphasis is always on man. In The Power
of Positive Thinking (New York: Prentice Hall, Inc.,
I95%), p. 1, his repeated counsel is: "Believe in your-
self! Have faith in your abilities! Without a humble but
reasonable confidence in your own powers you cannct be
successful or happy. But with sound self-confidence you
can succeed. A sense of inferiority and inadequacy inter-
feres with the attainment of your hopes, but self-confi-
dence leads to self-realization and successful achievement.,
Because of the importance of this mental attitude, this
book will help you believe in yourself and release your
inner powers."

25J. W. C., Wand, The Authority of the Scriptures

London: A.H. Mowbray & Co., 19505, Ps 1L16. Wand is one
who places such confidence in man's ability. He states:
"I our life on this earth is a school, a training ground,
to enable us to attain that kind of character wahich alone
will qualify us to enjoy the infinitude of bliss that God
has prepared for those who love Him, then that character
can only be acquired as we are continually making deci-
sions, exercising Jjudgment, surmounting doubts and
difficulties, and in every way throwinsz ourselves on the
side of what we believe to be good against all that is
evil. Tor that very reason we must be left to find our
way about the seas of life. A chart has been put into
our hands, we have to learn to read it and to rely upon
our capacity with Zod's help to steer our course by it."
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fully tavght in "the epistle of Paul tc the Komans" and

"the epistle of Paul to the Galatians," but is also kept

26

by the power of God to salvation. If it were not so, he

would not be saved by grace. For grace rules oubt any kind

of merit in man, either in conversion or in his 1life as a
)

Cbristian.‘7 It was briefly mentioned that the spirit in

the Christian is spoken of as a moving force, drawing him

upward aiding his Christian growth, it is imperative that
one keep in mind that the energy, the power, the force is

that of God Himszlf. Phillips who has written such

excellent paraphrase translations of the Few Testament
says of this

The whole wonder and zlory of the Gospel is that in-
to people who have sinned and failed badly God can
pour not only the healing of forgiveness but the
positive reactivating power of geodness. It is not
the mere overcoming of a fault that we should seek
from God, but such an overfleowing gift of the
opposite virtue that we are transformed. I cannot
believe that the miracles of personality trans-
formation, which undoubtedly occurred in such

places as Corinth and Tphesus nineteen centuries 28
ago, are beyond the power of God's activity today.

The Christian must thereifore admit with Paul that it
is only because Christ has shown his periect patisnce

’) v
in making him His ownL9 that he is able to reflect that

267 pag. 115

27Roms 11:16

287 B, Phillips, New Testament Christianity (New
York: The Macmillan Company, 1956), D. 90,

297 mim, 1:16
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ratlience in his life. He can approach God with boldness
Yo ask for the gifts which He has promised for Lody and
80ul only becavse he has that boldness in Christ.EO 115
he is at all wise in his Christian life then it is only
because Christ is this wisdom in him.51 If he obeys that
truth, if he shows unfeipgned love to the brethren, this,
too, is the work of God in him.32 If he labors for Christ,
at times working hard and long in His kingdem, it is God
that is not only supplying the energy35 but performing
the work thrcough him.54 Growth in Christian living is
His work.35 He has had a hand in every good work, not
only gulding the Christian into such works, but fashion-
ing them Himself, so that, strictly speaking, it is not
the Christian who lives the Christian 1life, but Christ
in him, given to him through the working of the Holy
Spirit., The relation of Christ and the Holy Spirit in
fostering Christian growth is discussed by Zlert in his

book, The Christian Ethos, He says:

The creative power of God which makes the newly given
life an actual life, experienced as chronological
sequence, is the power of the Holy Spirit. It is so

30%ph, 3:12

311 Gor. 1:30
321 pot. 1:22,23
53Go1. 1:29
51eb. 13:21
351 Thess. 5:23



62

stated in the testinony of the apostles, Thougn
they think of the cr“ ation and activity of the new
life as the work of the Holy Spirit, this orienta-
tiocn does not detrac ;rom their doaenuence upon
Christ but rather becomes the full realization of
his promises. The question of how the Holy Spirit
relates to God and the Son of God finds its answer
in the trinitesrian Logmn of the church. From it
we teke, at the moment, the assertion thet God is
always one and the same. For the doctrine of the
Trinity is decisively monotheistic. Though distin-
gulshed from the Father and the Son the Holy Spirit
dogs not differ in esgsence. The apostles needed
no elaborate explenastion of this fact. In roceiving
thc Holy ‘Dirit and under hisg directlon they per-
ived © g fulfilment of the promise Christ had made
to thenm,

Prenter shows the relastlonship even more clearly:

o

Without the woxrk of the Spirit, Christ is notv &
redeeming reality. Without the work of the Spirit,
Christ rel alﬂs an eyample and £ 2ith a2 historical

faith, Without the work of the Spirit with our
faith, with our Christ, and Wltn our new life, we
regpeain under the %gw, which ultimately means under
the wrath of God,

ind again he says:

The Eoly Spirit 1s uOu himself present iz us, but
present in such a that his presence tmhen Jesus
Christ out of the “emot ness of Alrbory an eavenlJ
exaltation and places nim in the nidst of our_ gon-
crete life as a living and redeening reality. 38

i +

By the grace of God Christ's actvivity in the Chris-

£

an. life is imparted to the Christian so fully that he can

56y Herner Klert, The Christian Bthos, translated by
Carl J. Schindler (Pthadelphla' Mubhlenberg Press, 1957),
p. 210,

. 27Regin Prenter, Spiritus Creator (Philadelphia:
Muhlenﬂarb Press, 1953), pe S

381p1d., p. 92.
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sey with Peaul, "I live., UThis is my life that you see. I
am a child of God, truly qualified by Him to serve Him,>?
but purely by grace, without any power or worshiness that
I can call my own. To God alone be glory.“4o

If what has been said is at all convincing, it is be-
cause of the power of the Gospel to which constant refer-
ence has been made. That is the means which the Holy
Spirit uses as He performs His work in man., In one sense
it is & humbling thought that the Christian educator
cannot even discuss these matters with others without
power from on high, But how thankful he may be that he
has the Spirit to guide him as he seeks to understand who
he is and what he is and what he is able to do.

Barth tries very hard to agree with this Scripture
truth but still feels he must give some credit to msan,
Note how he stresses man's decision in the following:

What heppens is this, man is found gzullty of his

e

sin, but also and to a far greater sxteont is agsured
of the grace of God. When this happens repeatedly

3911 Cor. 3:4 £f.

1]
40Prenter, opes cit., ». 41, Prenter says of this:
"It is true that faith in us and its new life are a part
of our real self, a part of our totus homo, and that as
such it struggles with the old man as the other pariy.
But this is only true as long as faith (and the whole new
life in faith) in the strictest sense is a gift of God.
To the same extent that faith and this new life becoae
our own possession, they become a part of our old man.
That which makes us tobtal human beings, the children of
God, is not the gift as a part of ourselves, bul grace
as the favor of God which is inseparably connected with
the gift. The favor of Ged is completely outside our-
selves and continues to be so.”
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and when iv becomes true in our case that Jesus
Christ has borne the wrath of God for us too, and
has revealed God's love toward us, and when we
continue to accept the fact that He bas decne this
for us and on our behsalf, and when throu:zh the
daily decisions of our lives it is decided that
this is what happens daily, and when we give God
the glory by this being the meaning and content of
our daily decisions, then we are involved in the
real struggle of the Spirit, i.e., of the Holy
Spirit, against the flesh, i.e., against ourselves
in the totality of our existence, in our piety as
well as in our wodlessness. For this existence of
ours is what the Bible calls flesh. e are in-
volved in the sbtruggle, which is also the true znd
effective strugszle of God on our behalf. That we
are the scene and the witnesses of this strugszle

is what constitutes the real Christian life, which 51
is a life in which God intervenes on man's behalf."

In this whole prccess of Christian growth, God binds
man to the means which He has given. He could have
chosen to work in everyone directly with no means what-
ever. In His wisdom He chose to do otherwise. But as
has been shown in Chapter II, God's revelation in the
Scriptures is not a dead letter but is accompanied by
God who through His living Word is speakinz to men,
working in them, accomplishing His will in and through
them,

The Gospel in the specific sense of the word, as the
message of salvation through Christ is such a means of
grace, that is, a means which God uses to give men all

that He through Christ has earned for all mankind. Paul

*lgary Barth, The Knowledpe of God and the Service of
God According to the Teaching of the Reformation (London:
Hodder and Stoughton Publishers, 1949), pp. 121 f.
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calls the Gospel the power of God to salvation,42

not
Just offering salvation to men but actually the means
of saving them., He clearly demonstrates that without
the hearing of the good news thexre can be no faith.45
It is the same Gospel through which men are kept in the
faith,44 and through which they are enabled to live the
Christian 1ii‘e.45 The same is true of Baptism., It is
called a washing away of sin3,46 offerins the remission
of sins,47 and giving Christ to him who is baptized as

48

a living force in his life, I'inally, the Lord's Supper

is a means of grace in which Christ offers the believer
His true body and blood for the remission of si:ns.,q'9 in
remembrance of Him and all that He means to him,50 S0
that also the Sacraments become a power for Christian

living. These means of grace are therefore urged upon

the Christian as the means which he is to employ foxr the

42pom. 1:16

*3rom. 10:14 £f.
1 Gor. 15:1,2
*Orn. 17:17
46Acts 22:16
47!101:3 2:358
48ga1, 3:26,27
s, 26:28

201 cor. 11:25
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strengthening of his faith and for his growth in Christ.

By these means he 1s also strengthened for the con-
flict with his evil flesh. But that does not mean that
the Christian must combat this force of evil within him
alone. Again it must be emphasized that actually he is
enzbled to do so only through the Holy Spirit working
with his spirit. God alone can give him the power and
the desire to crucify the flesh.51 Through the Gospel
and the sacraments the Christian is strengthened for this
fight.52 He is enabled to take drastvic action against
this evil force within him. Bubt he does not deal with
the flesh on the basis of the Gospel itself. The flesh
will listen to no pleas or entreaties. The Lord has
given a different weapon to use against the evil force,
a Word of God which can also be used against the world and
Satan, the allies of the flesh. That weapon is the Law
of God. When Christ wrestled with Satan in the wilder-
ness, He used three clear passages of the Law to defeat
him.53 With His words, It is written, He held up before
Satan the holy will of God and Satan had to flee before
Him.54 That holy will of God, written in His holy Law,

is just as effective when the Christian uses it against

2laal. 5:16,24; Phil. 2:13
52pom. 1:16; Gal. 3:26,27
6, 4:4,7,10

My, 4:11
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the devil for in it God Himself is speaking. His power
is in the ?ﬁiord.55

It is a2also his weepon against the world. The world
canncet bhe induced to give up its efforts to mislead the
Christian with pleas from the Gospel of Jesus the Savicr,.
It considers His Gospel foolishness.56 But the world
cannct stand up against the Law of God for men find tre
saune law written in their heart and they know it is true.
With the Lew every moubtn is stopped and all the world
becomes guilty before God.57

The flesh, which is in league with Sataen and the
world, is just as terrified by the Law as it reveals

28 But the Law must be used. The

God's wrath upon sin.
flesh will try to draw asway from it. It will seek to
obscure the holy will of God. It will endeavor to zive
man an easy conscience and tc make lizht of sin. It
must, therefore he silenced with the Yord of God. The
Christian must say to his flesh, You listen to God's law.
lachen shows the power of the Iaw when he says:

Consider for a moment, my friends, the majesty of

the law of God as the Bible sets it fortn. One

law over all - valid for Christians, valid for

non-Christians, valid now and valid to all eternity.
How grandly that law is promulgated amid the

5%%ph, 6:11
561 Cor. 1:18
57Rom. 3:19

o= o}
2°Tpid.
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thunderings of Sinai! How much more grandly still
and much more terribly it is set forth in the teach-
ing of Jesus - in His teaching and in His exanple!
With what terror we are fain to say, with Peter,

in the presence of that dazzling purity: "Depart
from me; for I am a sinful man, O Loxrd." Howhere

in the Bible, in the teaching of Jesus our Savior,
do we =gcape from the awful majesty of the law of
God. - written in the constitution of the universe,
sgarching the innermost recesses of the soul,
embracing every idle word and every actiocn and every
secret thousht of the hsart, inescapable, all-
inclusive, holy, texrrible,

L L L] L ] L ] L] L] L ] L . L] L] * ] L ] L L] L] . . . L) L] L] . * .

And what sort of law is that? Is it an srbitrary
enactment of some cruel tyrant, a meaningless sport
of one whose power exceeds His wisdom or His good-
ness? No, this law is grounded in the iafinite
perfection of the being of God Himself. "Be ye
therefores perfect," said Jesus, "even as your Father
which is in heaven is perfect," That is the stand-
ard., God's law is no arbitrary or meaningless law;
it is a holy law, as God Himself is holy.

If that be the law of God, how awful a thing is sinl!
What tongue can tell the horror of it? Not an
offence against some temporary or arbitrary rule
proceeding from temporal authority or enforced by
temporal penalties, but an offence azgainst Che
infinite and eternal God! What nameleas terrorn
steals oggr ug when we really contemplate such guilt
as that!

Gvery Christian neesds to use this law against his
flesh and he will do so if he sees the zgrievousness of
the 3ins to which his flesh tempts him. To this end
every Christian ought to read the Ninetieth Psalm, where
Koses, as a true servant of the Law of God is teaching

men the seriousness of sin, Iuther's comments on verse

59J. Gresham lachen, The Christian View of Man
(Grand Rapids, Michigan: Wm. B. Herdmans Publisiing Co.,
1947), pp. 224 f.
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eleven of the Psalm are especially appropriate, though
every teacher of men would do well to read his commentary
on the entire Pszlm. Iuther says

lloses concludes the previous argument with a2 sumnary.
"There sre unbelievably few people," he says, "who
give thought to the magnitude of Thy wrath and to
Thy horrible and furicus anger. All the rest of
msnkind live out their lives in smugness, though

Thy furious anger is ever present, is always active,
axd hovers above them coatinually. They sre not
worried about their sins and Thy wrath. They indeed
fee} their misery, but they neither know nor believe
it.' . L L] L]

In this verse ioses deplores this blindness and the
stupidity and insensitivity of people who do notb
understand their own intolerable misery esven thoush
they feel it. They are like slaves accustoaed to the
beating administered by their masters. God's chas-
tening does not reform them in the slightest lezgree,
But we all, so koses tells us, are like that., We

are victims of an incredible stupor of the heart

and, therefore, fail to understand our misery even
though we feel it « ¢ o »

Tn this verse loses places the calamity of our con-
diticn sauarely bofors us. He wants uis to knew that
in God's sight we are indicted and condemned sinners,
that we might open our eyes and in faith rid our:o
selves of our smugness and pray for deliverance.®
Such a use of the Law of God will accomplish with the
flesh what no Gospel invitation will ever accomplish. It
will strike terror in the flesh, thus helping the Chris-
tisn to win the victory over sin,. Josepkh so used the Law

against his temptress and at the same time against his

60Martin Iuther, Selected Psalms II, in Luther's

Works, edited by Jaroslav rPelikan, Ps. 90 translated by
Paul M., Bretscher (St. Louis: Concordia Publishing House,
1956), ¥IIL, 124,




70
flesh when he pointed to the fact that sin is against
God.Gl God Himself enables the Christian to use His Law
like a c¢lub against the flesh whichk seems soc muck a part
of him. No man could do it without help from above. In

62

Christ alone he has the victory, And he has it throush

the means of grace,6’ even as did the believer in the Cld

Testament. He, too, was strengthened by the Gospel to
make proper use of the Law in his life.64
He, too, saw a constant need of the Holy SGpirit to
aid him in this fiﬂht.65
lMoses, who spesks with such force about God's wrath,

%6 and thoush he is

also knows about God's love in Christ
not permitted to preach the Gospsl with the same clear-
ness that Jesus preached it, he does have the same Gospel.
He knows no other way to God than through faith. His law
did not remove the Gospel promises given to Abraham

- hundreds of years before.67 Nor did he himself lose sight

of those promises. He and all 01d Testament believers

61
62

Gen. 39:9; Cf. Ps. 51:4
I Cors 15:56,57

65Rom. 116

64Deut. 32:46

85ps, 51:10,11

66peut, 4:37-39; 7:6-10

&76al. 3116 £f.
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trusted in them and looked to Christ as their Savior.68
Those whe find a difference between the believer in the
Qld Testament and the believer in the Hew show that they
do not understand the grace of God. That grace is eternal,
thoush it is revealed in Christ. It reached back to the
beginning of the world and saved Adam just as it has
saved the whole World.69 The grace of God in Christ is
the only way to heaven ir the 0ld Testament as in the
New,7o and that grace was just as active in the life of
Abraham, Moses, David and all the saints of the 0ld Testa-
ment as it is today.7l The goed works which these saints
were able to do were not fruits of the Law but were worked
in them by the Holy Spirit, who put Christ into their life.
They lived by faith.72

In the 0ld Testament, a far greater emphasis is
placed upon the ILew than in the New Testament. But a
closer examination reveals that very much of this emphasis
is placed upon the ceremonial rather than upon the moral
law,

The ceremonial laws had to do with the blood of bulls

and goats and calves dashed at the base of the altar of

©81eb, 11:24 ff.

©91 Gor. 15:22
70Acts 4412

71, 8:56; Gen. 17:7
72Heb. 11
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burnt offering, with the significance of the great day of
atonement, with the scape-goat, with the sabbath law of
rest in all of which God was giving a message to His
preople. The 0ld Testament believer found in all of these
& sign of the covenant which God had made with them in
which He told them that He was their God and they were
His people, the true children of Abraham and heirs of the
promise., Not only Paul,75 but lioses and all believers
vnder the covenant saw in these observances a pronise
of the lessiah in whom they and all the nations of the
earth would be blessed.’/’ The fact that most of the
Israelites did not have this attitude toward the ceremo-
nial law, but considered it as something to be kept for
its owm Sake,75 does not alter the situation. God warned
them against a mere formal, outward keeping of the law.76
He lcathed their sacrifices when they were not offered
in faith in Kis promises.?7 He looked with disfavor upon
their mere outward keeping of the sabbath., So the atti-
tude of the average Israelite gives us no indication of
the place which the laws of God had in the covenent re-

lationship of God with His people, "The Book of

73001, 2:16,17
74Gen. 22:18
751s, 58:1-5
76130 58:6,7

77Gen, 6:20
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Deuteronomy" teaches over and over again that the keeping
of the commandments was always to be an indication on the
part of the Isracslites that they knew God as the One who
bad provided them with all they needed for body and soul
and that they loved Him and delighted to serve Him as
their covenant God.78 The keeping of the commandments was
not their way to God, but it was to be their way of show-
ing that they were God's people, chosen by Him in mercy
and grace.79

That the true Israelites, the believers of 0ld Testa-
ment times, had this conception of the Covenant relation-
ship is clear from the Psalms which they used in their

devotions. In them God's people give expression to the

joy in their hearts as they come to worsbip God in His
80

8l

holy tabernacle. They show the delight which they have

in God's statutes, They cannot praise Him enough for

78peut. 11:1,13,22

?9Pnillips, ops cite, p. 60. Phillips, who is an
authority on New Testament Christianity, does not under-
stand the 01d Testament when he says: "Of course, the 014
Testament contains many passages which refer to the love
of God, but it would be fair to say that on the whole they
are conditional. Put very crudely, the burden of the 0ld
Testament messages in general is: 'If you are good and
obey the Tord He will be kxind and will prosper rou. Butb
if you are disobedient and arouse His wrath then He will
most surely destroy you.'"

8OPs. 84

BlPSo 19:7 If.,
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82 They know their blessed

His goodness toward them,
estate, having tasted His forzgiveness and His abundant

pardon.85

They trust in Him as their Shepherd %o lesad
them through life,84 blessing theam with spiritual as
well as earthly gifts.85 It is true, their worship was
regulated by the ceremonial laws. They were not at

86 But the

libexrty to change the form of their worship.
motivation for their worship was that of the Christian
today, who by God's gracs knows the goodness of the
Lord who forgives his sins, heals his sicknesses, and will
keep him in faith and favor until death.87

The believer of the 0ld Testament, with the ceremo=-
nial laws to regulate his life and wership, was not too
different from the Christian who is a member of a church
having a set liturgy. The liturzgy of the New Testament
church is not prescribed by God as was the ceremonial law
of old, but the individual Christian worshiping in a
liturgical church is fairly well bound to that form of

worship. It is easy to understand that some church-zoers

today will follow these forms in a mere outward way,

82ps, 36:5; 107

85ps, 32:51
8455, 23

85ps. 107

86yum, 15:32; II Sam. 6:46 f.

87Ps. 56
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getting no help whatever.from the liturgy. Their "wor-
ship" will be like that of the Israelites who conformed
only outwardly to the ceremonial restrictions., But that
is no%t Adue to the form of worship bubt to the heart of the
"worshiper".

The liturgy can be a real aid to worship and sn aid
2lso to understanding the attitude of the believer under
the ceremonial law, Though the worshipers follow a
set form of worship, they have no real cause to become
formalists or legalists when they kneel before the Lord
and pray

Almighty God, our iaker and Redeemer, we poor sinners

confess unto Thee that we are by nature sinful and

unclean and that we have sinned against Thee by
thought, word, and deed., Wherafore we fles for
refuge to Thine infinite mercy, seeking and ;mplgging

Thy grace for the sake of our Lord Jesus Christ,

Such a prayer is in full accord with the Chrisztian
life. The person who prays it sincerely thereby recog-
nizes and admits his need of spirituual srowth and properly
comes to the Lord, the source of help, for grace and for-
giveness.ag He does the same when he joins his fellow
Ckhristians in the prayer:

G most merciful God, whoe hast given Thine only-

begotten Son to die for us, have mercy upon us and for

His sake grant us remission of all our sins; and by
Thy Holy Spirit increase in us true knowledze of

881he Lutheran Hymnal (St. Louis: Concordia Publish-
ing House, 1941), p. 5.

8%5oh. 5:15-21; Heb. 10:19 £f.
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Thee and of Thy will and true obedience to Thy ¥ord,

to the end that by Thy grace we may come to ever- 90

laating life; through Jesus Christ, our Lord. Amen,

Such prayers give the Caristian an opportunity to
worship God each Sundsy, to pour out his heart in prayer,
szeking forgiveness, knowledge, and strength to live a
Christisn life. In such a serviece of worship the Introit
is spoken by the pastor or chanted by the choir. As a
mule 1t contains 2 gloricus announcement of Ged's love
and. grace which is itself a msans of growth and prompts
the Chrlstian congregation to respond in worshin, saying,

Glory be to the Father and to the Son and to the

Holy Ghost; as it was in the beginning, %i now, and

ever shall be: world without end, Amen.

Buch songs of praise are a part of the Christian

life.92 The worshiper bringe all his sarthly needs tc

C’
peet]
g-
jol

God in prayer, Jjoining the Syrophenician woman, the
beggar Bartimeus, the lepers of Galilee in the simple
prayer,

Loxd, have mercy upon us,

Christ, have mercy upon uge

Lord, have mercy upon us, -

He knows at once that the Lord has heard his prayer

for spiritual and temporal zifts, so he joins the con-

gregation and Chrisiians in all parts of the world in

90

The Lutheran Hymnal, op. cit., p. 6.
I1pia.
92pg, 102

93The Lutheran Hymnal, op. cit., p. 7.
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the great hymn of praise,

Glory be to God on high: And on earth peace, good

will toward men, We praise Thee, we bless Thee,

we Horshig Thee, we glorify Tgae, we zlve thanks
to Thee, for Thy great glory.

That is Christian worship which is intended to aid
the believer in the expression of his faith,95 and in
growth in Christien living. 0

The treasury of hymns used in the service is in full
harmony with this thouszht of Christian worship. The hymns
are all printed out in the hymnal and the church-gcer
opens to the hymn posted on the hymn board. Threoushout,
he is following a set form. But that is no reason for
saying that his worship cannot be of the heart. In like
manner the ceremonial laws did not keep the worshiper in
the 0ld Testament from coming to God as his only help for
faith and life Jjust because the form of his worship was
stipulated by law. On the centrary, the very laws which
resulated the worship were an aid to the true Israelite
in his growth in godly living. 2!

In his worship and in his daily life the ckild of
God of all times has thus been helped by God Himsell to

live a godly life. With grace from on hizh he has grown

H1pia,
s, 14:6; 147
I Cor. 1:4~7
97Heb. 9:1-10
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in felth and whatever good there is in the life he leads
he owes entirely to a good and gracious God.98 So 1%
must also be to the end of time. Ckristian growth must
ever be a work of God in man which he receives with joy
and thanksgziving and for which he uses the means of grace

given by God Himself,

Bnig, 3:7-8



CHAPTER V
THE RESPONSIBILITY FOE CHRISTIAKN GROWTH

With the possibility of Christian growth an estab-
lished fact, attention should next be given to the ques-
tion of responsibility for such growth. It will be shown
that every Christian, though he is entirely dependent on
God for growth, nevertheless bears some responsibility
for his own growth, but that the Lord aids him in meeting
his responsibility by making it the duty of his fellow
Christians to urge him on in love and especially by
placing him into the spiritual care of the servant of the
VWord whom He has called to be a shepherd and guardian of

ils people. Brunner says in his book, Man in Revolt,

"In the Christian doctrine of man we are concerned witk

1 He con-

the true knowledgerof responsible existence."
tends that one ﬁho has understood responsibility has also
come to understand man and the person who sees his own
responsibility has come to know himself. But Brunner
sees man shirking responsibility and thus sinning against
God. BHBe shows that man refuses to recognize God as God

and, therefore, refuses to serve Him.

Man as he is by nature will never begin to serve the

lEmil Brunner, Man in Rewvolt, translated by Olive
Wyon (Philadelphia: The Westminster Press, 1947), pn. 50.
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Lord for he is dead in sins.2

He is an enemy of God,
hating Him with all his heart.3 If there was to be any
thought of service to God, man first had to be reconciled
to God as was shown in Chapter III. That reconciliation
took place when Jesus took man's place, suffered and died
on the cross, and established peace between God and men.q
Thereupon God took the next step and proclaimed this
peace to man.5 He caused His Gospel to be preached
through all the world.6 He did more. He sent His Holy
Spirit to accompany the preaching of the Vord, to give it
power unto salvation as the Holy Spirit brought men to

17

faith in Christ as their Savior from sin.

8

Redeemed man can now look to God without fear. But

as he looks to God's Word he finds exhortations addressed
to him to lead a godly life.9 He knows that Christ
through His Holy Spirit must produce fruit in his life if

10

God is to be pleased with his works, But he finds in

2mph. 2:1

5Jn. 15:23; Ex. 20:5
41T Cor. 5:19,21

2IT Cor. 5:20

Out. 28:20

7I Cors 12:5

81s. #1:10
9Rom. 12:2; II Pet. 3:18; II Tim, 2:22; Jn. 15:10
10n, 15:5
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Seripture that trusting in God's promise he must also

1l

seek to serve Him and to increase in godly living, He

must feel his responsibility to make ever better use of

the grace which God igives him to know His holy willl2 and

in faith to keep His commandments.l3

As a Christian he is, therefore, & responsible being.,

But as with everything else in his life, so his feeling of

14

responsibility is still far from perfect. The Father in

heaven, who so loved the world that He gave us His only-

begotten Son into death for the sins of all mankind,l5

16

must constantly remind him of his duty to serve Him, It

seens strange, yet it is true that children of (od have to

187,

be reminded to serve Him who rescued them from hell.

Heirs of eternal salvation have to be urged to hold on %o

18 The free sons of God have toc be ad-

19

their salvaticn.,
monished teo live as free men.,

This call to the Christian life is stressed in every

1111 cor. 7:1

125oh, 4:20-24

131 gn. 2:3-4; 3:24; Ps. 119:32
b, 5:12-14
55, 3:16
pom. 12:2

171 pet, 2:9-11
Brev. 3:11
ron. 6:18-22
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letter of the Apostles. They constantly urge the szints
of God tc grow in sanctification, And consistently they
include in their exhortation to godliness a clear ref-
erence to Christ's salvation. The two thouzhts are always
together, Those who are saved are to serve the Lord
in their lives, but they can serve Him only because He is
with them, strengthening them with His grace.

In "the epistle of Paul to the Romans," for instance,
the Apostls raul devokbes several chapters to the great

20 | He.shows: that!Christ s the

doctrine of Justification.
only Savior from sin and that salvation by faith without
the deeds of the law is the only way to God. Then in
Chapter VI and following he speaks of Christian living.
He comes with the plea that the readers walk in newness

22

of 1ife,2l thet they do not serve sin. But he has not

gone far in %this chapter before he reminds them again that
they are avle to do this only because Christ is in "Jhem.a3
That is the ever recurring theme of the next chapters.
Christians are shown their responsibility to serve the
Lord but they are reminded of the help that God Himself
will give them to meet their respoasibilities. In Chap-

ter XII, for instance, Christians are called upon to

2Opom. 3:21-5:21

21Rom. Gd

22R0m' 6 : 6

23pom, 6:11-14
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present themselves wholly to the Lord, as is proper.24
But a few verses later they are reminded that they have
received grace to live the Christian life and grace to
seTve God with their various gifts.25 In other words,
while Paul urges them to Christian living, they are not to
loge sight of the fact that God has prepared them for ser-
vice and is with them always, giving them strength to
serve, so that they are actually cooperating with God all
along, He furnishing the powexr which they need te¢ live the
Christian life, He furnishing the guidance for them to
follow, He furnishing the motive for their every act.

Paul says the same in other letters. A study of "the
epistle of Paul to the Galatians" involves the rcecader in
the doctrine of justification by falth without the deeds

A2 There Paul speaks of God's gift to men.27

of the Law.
But when he speaks of the Christian life, he does not
leave the Galatians to their own resources. He does not
even intimate that because Christ died for them they must
with power of their own now live to Him, giving them the
impression that their justification was God's work, but
that their sanctification must be their own answer to a

good and gracious God. Clearly and convincingly he teaches

24Fom. 12:1

25Rom. 12:6
26(} al. 5
27ca1l, 3:22
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the very opposite. In 21l humility he confesses that
though he is living in Christ, actually it ies neot he who
i3 living, bub Christ ie living in him,20

In "the epistle of Paul to the Ephesians" for the
congregations in and about Ephesus he shows his own true
Christian humility when he crediis it a2ll to grace that he
is able to preach the unsearchable riches of Christ to the
Gentiles.29 In "the epistle of Paul to the Colossians"
he does not fail to state, when speaking of the Christian
life, that Christ is their stren@th.3o Ae they have re-
ceived Christ, so they are to live in Him.al He assures
the Thessalonians that the Word of God effectually worked
in them also after they had come to faith, 2

Peter and Jobn do the same in their letters. They
place the responsibility upon Christians to live their
lives to God, but they remind them constantly of God's
grace which alone can enable them tc do it.35
So believers, in the measure in which they know the

Word of God, have felt themselves responsible to God. But

God has also kept them mindful of His love for them, and

28ga1. 2:20
29Eph. 35:8

30001, 1:11
51g01. 2:6

521 Thess. 2:13
3%cf. T Pet. 1:15; 2:113 II Pet. 1:5; I Jn. 1:7; 3:1-3
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has assured them of His help as has just besn shown,

In love He has also given them help throush fellow-
Christians by making each Christian responsible for his
brother in the faith, They share a common faith and 1ife§4
and are helped by God Himself to feel responsible for one
another.55 He has made all Christians members of His body
and helps them in this way to see their dependence on each
other.56 For He has distributed His gifts amonz them in
such a way that in any and every congregation of believers
no one is self-sufficient37 and no one who keeps company
with his fellow-believers is lacking in any gift.58 As
the eye and hand and foot in the humen body are concerned
about one another, each depending on the cother, each aid-
ing the other, so is the body of Christ.§9 When the
strong bear the weak, both profit. When the wise teach
the unlearned, both are helped. Those who seek to rejoice
with the joyful become recipients of their joy. Those who
mourn with the sorrowful, share their comfort with them.
These joys of the corporate life the Lord wants all ve-

lievers to have and it is seldom that conditions make it

HEph. 4:4,5
525ph, 4:16
361 Gor, 12
371 Gor. 12:29-30
581 Coxr., %:22

59Rom. 12
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impossible for one or the other to enjoy them., Hlijah is
one of the few who for a time felt himself alone and found
it difficult to live the godly life because he felt him-
self surrounded by unbelief. But even he was not alone.
Seven thousand had remained true to God in his day. Be-
cause of the persecution, they wers not able tc worship
together and thus strengthen one another in their modly
life, but the very fact that they had remained true to God
was comforting to the prophet.4o

Ordinarily conditions permit a much closer relation-
ship of God's children %o one another and God wants them
to make use of it. The very namss given to Christians
call for a loving concern of one Christian for the other.
Paul calls the Christians fellow-citizens with the saints

41

and of the household of God, faithful brethren in

42 &3

Christ, one body in Christ and fellow-members in Him,
a holy temple in the Lord.44 In this communion they can
find strength. If the members of a freshman class at
college, being hazed by upper classmen, are brouzht

closer together and thus develop true class spirit_as they

realize their need for one another, how much more will

!
LOI Kings 19

42601, 1:2

43P.om. 12:5
HEoh, 2:21
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Christisns profit from close fellowship with fellow~Chris-
tians as they fight against Satan and the world. ®very
individual Christian ought therefore recognize Christian
fellowship as a power for good and heed the exhortation of
the Lord to make full use of it.45 For only then can he
carry out his responsibilities toward others, providing
for them, encouraging them in Christian living, urging
them on in love and good works.46

The importance of this workinz together in Christ
can be clearly seen from a comparison of the congrezetion
in Corinth with the congregation in Philippi. In the
former there were factions and, as a result, any number of
problems arose. lembers were guilty of goinzg to court
against their brethren.47 Some were strong in a fleshly
way.qs thers were sinfully weak.49 Their services had
degenerated into gatherings in which members vied with one
another to speak.50 sven the Bacrament was no longer cele-—
brated according to Christ's institution.51 In Philippi

things were very different. They had joined in a

4OHeb. 10:25
“©Heb, 10:24

#71 cor. 6:1

“81 cor. 8:1

%91 cor. 6:13 £,
01 gor. 14:23
211 gor. 11:20 f£f.
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partnership in the Gospel and carried on their work joint-
ly.sa It was not just & coincidence that they were more
liberal in giving than all other ccngre(_';ations,E'3 that
they remembersed the apostle in their prayars54 and that he
could call them his joy and crown.55 They were working
together in Christ and workizng accoriing to Christ's plan,
who also in this way had evidenced His love and grace to
them in that He had bound them. together in faith, thus
strengthening them for their Christian life.

Christ's plan is clear from a study of the pastoral

gpistles in which Pauvl urges both Timothy and Titus to

t

fo

@

I

2> the spirit of love among Christians, even going so
far as to suggest what each could do for the ccmmon good.
Ho ong should coasider himself too old to serve.56 Tc one
should think himself too busy. Zven the youny mother with
a hundred aznd one things to do had something to do toward
Christian growth.57 The Lord of the Church thus makes
every Christien responsible for Christian growth. In love
He provides for all and provides all with power to serve,

But the record of His love and concern dces not end

22pnil, 1:5
9311 Gor. 8:1-5
phil. 1:19
25Pnil, 4:1
Pnit, 2:2-3
27pit, 2.5



89

even here, In providing for His own before He left the
world, He established the ministry of the ‘a‘Jord,58 that He
might, through the servants of the Word, admonish, exhort,
ald and nourish the members of His church in Christian liv-
ing.59 In His great prayer to the Father on the night of
His betrayal®C® He did not ask the Father to take the dis—
ciples out of the world. TFor He had work for them to do.
They were to receive power, after the Holy Ghost was poured
out upon them, to preach His Gospel in all the world.sl
They were to be witnesses of His suffering, death and res-
urrection and were to proclaim this for the salvation of
men.62 They were to be laborers in His harvest-field,
gathering in the sheaves.65 They were to be His ambassa-
dors, announcing reconciliation to God's enemies.64 They
were to be stewards of His mysteries, dispensing His gifts

according to the needs of men.65 They were to be shep-

herds of His flock, feeding His lambs and sl::,ee'p.bo They

28iit, 28:20; Jn. 21:15 £f.

2911 Cor. 5:20; Acts 20:28; I Pet. 5:3
60

ol
62

Jn. 17

Acts 1:8

Lk, 24:48
. 9:38
S%11 Cor. 5:20
651 Cor, 4:1
661 pet, 5:2-4
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were to be workmen, building up His Ghurch.67 They were
also to be teachers, training each Christian in Christian

68 He made this their life's work.69 They were

service.,
to devote themselves wholly to it, dedicating themselves
heart and soul to this glorious task. They were to be
faithful to Him.70 He would expect an accounting fronm
then for every soul given into their charge.7l But they
were also assured of His help. He would not lsave them
nor forsake them. He would be their suffliciency; making
them able ministers of His word,72 even going so far as

tc giving them the words they were to speak when called
upon by the government to give an acccrani‘..’?3 And their
work was to go on after their death. They were to arrange
in every place for preachers like tbemselve$.7# They were
to instruct others that these in turn nmight instruct the
Christian congregations that bezan to spring up in all
parts of the world. Thus the Lord provided fox His Church.

And so He is still providing for men. He who gave

S711 Tim. 2:15
%8pit, 2:1-10

991 gor. 1:17; 9:14
701 Core. 4:2

7lieb. 13:17

7211 Coxe 3:5,6
o6, 10:19

74T Dim. 2:2; Tit. 115
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apostles, prophets, evangelists to the early Church,75 is
stlll calling men to serve Him in the ministzy of the Word.

The Lord does not leave it to the discretion of the
individusl congrezation or of the individual Christien to
have or not to have a pastor.76 He wants His Vicrd pro-
claimed by men whom He Himself hss given to the Church.77
&ndé He wents His followers to hear the Word when it is
proclaimed.78 For through the Word He accomplishes His
geod purvose todsy as He has throughout the hiistory of
the world.?g

No man, therefore, has the risht to preach or teach

in the Church unles:s Christ has called him.ao fHz would

81 and, consequently he would hsve no neans

have no message
at his disposal to help the Church of God. For there is

no nessage that can save mankind other than the Yord of

God.82 And no man has the risht to proclaim it without
B
8 c¢all from the Lord. The Church belongs to Him.®” Th

7ogph. 4:11

g3, 1:5; IT Tim. 2:2
"75ph, 4:11

721 Gor. 14:31; Col. 3:16
7915, 55:11

80pom, 10:15

Gal. 1:6,7

82, cts 2:12

szph. 5:25-27
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Bt Christian growth is His work in man.85

Word is His own.
Therefore no msen has the right tc preach unless he is sent.
And those who are gent can do no less tham to preach the

Yord of God. Foexr that is their call, to preach the Gospel

of Christ,S®

It iz their work to shepherd the flock as
it was the work of the apostles in the early Church. It
is their duty, as it was the duty of Christ's first
discipiez, to be stewards of the mysteries of God, labor-

ers in God's field, ambassadors for Christ, witnesses of

all that Jesus said and did for the salvation of men,

84 10, B122

85711 Gor. 9:8

861, 28:20



CHAPTER VI
THES IDEAL CHRISTIAN LIFE

The servants of God, who are in part responsible for
the Christian growth of their members, neced a goal toward
which tc strive and God gives it in His holy Word. They
will never fully resach it themselves, nor will they
achieve ccmplete success in the life of their members,

10

for sin still clings to them and robs them of perfection.

Paul they must complain that thelr best efforts are

e
=
s
%)

still far from perfect.> Yet they know that the Loxd
wants them to work toward that g‘oal.3 The life they
Strive te live may, therefors, be c¢alled the ideal Chris-
Tian life., The description of this life is given in
Scripture. That will be shown in this chapter. The life
itself will be described only briefly and incidentally.
Attention will be given especially to the means which God
uses on the one hand to reveal His will to men and on the
other to accomplish His will in them as regards their
growth in life. God's means will be shown working in

the life of men, helping them as they strive to grow in

Christ. It has already been shown that throush His holy

1
2

I Jn. 1:8
Phil. 3:12
31T Tim. 4:1-5



&F

9%
Word and sacraments God Himself comes to men, dwells in
them, and strengthens them for the Christian life. He won
the victory for them over sin, Satan, and hell and is con-

Vi

stantly giving them this victory in their daily life.
wants them now to use the power He gives to strive after
perfection, seeking to do His will.5 God has also reveal-
ed His will to men in His holy Word. If they want to know
His will, they must seek it in Scripture. There they will
find a light to their way,6 In the Ten Commandments,
which are explained in precept and practice in hundreds
upon hundreds of passages in the Scriptures, the Christian
can learn to know God's will regarding his relation to Him
and to his fellowmen.

As an example, & study of just one of the command-
ments will show how clearly God reveals His will Lo men.
He says, Thou shalt not kill. In anothexr portion of Scrip-
ture He shows that this sin begins in the heart, in the
form of a thought of murder,7 thus putting the Christian
on guard against such thoushts. In the life of Cain He

shows the danger of letting the thouzht remain in the

41 gor. 15:55 £f.

51 Thess. 4:3%
®ps. 119:105

7ut, 15:19
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heart.8 me says that it is already murder in His sight.g
He warns that even "righteoud' wrath must be contrclled
lest it grow into hatred, so that the Christian will know
what he is to do sbout his'ﬂusﬂ‘anger.lo When hatrasd
shows itself in the heart of a neiszhbor, the Christian
has the duty according to God's Word to do something

11

about it. In keeping with the commandment his heart

is to be filled with love and mercy and .t‘or;’giveness.l2
He must, therefore, guard against an indifferent attitude
toward the neighbor. Noreover, the law of the neigshbor
enters the picture. The neizhbor may well be his enemy,
He should not begrudge him food and clothing, even though
he goes no further than harboring such thoushts in his
heart, for Zod's law requires that he have the welfare
of his neighbor at heart and love him as he loves himself.l3
That is the teaching of God's ILaw.

The Scripture references were purposely restricted
to the keeping of this commandment in heart and mind., If

the search were to include the teaching of Scripture re-

garding the keeping of this commandment in speech and

BGen. 4:7
%1 Jn. 3:15
Opon, 4:26
s, s5:23,28
12001, 3:12,13

15Rom, 12:20; Gal. 6:10; Mt. 22:39
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conduct, the passages and whole chapters of Scripture that
would suggest themselves would fill page after paze and
8t1l1l would not have done full justice to the subject.

In the light of such explicit instructions, the
Christian cannot plead inabllity to know the will of God.
In love, God has given His holy Law in such fullness that,
throuzh a study of His Word, man can learn in everything
to distinguish right from wrong.14

This knowledge of right and wrong is essential to
Christian growth., Therefore, a study of God's Law is

likewise essential, But that is not enousgh. If ta

o

Chrigtian were like Adam in the state of nexfection, his
knowledge of God's will would always result in good works.
If he wouvld love the Lord with 211 his heart and soul and
:nind,l5 he could do whatever he wanted because it would
always be right znd pleasing to the Lord. But he has not
reached perfection. He still has his evil flesh which

. A 16
tokes no delight in God's Law.

There is also the power
of Satan and the world. They are the esnemies of Zod arnd
of ¥His children. There is need, therefore, that the

17

Christian grow in attitude and not just in knowledge.

Bubt a mere study of the Law will not change man's

e, 7i04-29

Lous. 22:39
16Eph. 2:5

17pni1. 2:13




97

attitude. The Taw is mueh like a sign along the road,
indicating the divection man is to take but nct helping
bim in the least to get to his destinaticn. In fact, be-

cauvse the Taw directs him to perfection and he fiunds in
18

himself an inability to reach perfecticn, the ccmmand-
ments of God tend to £ill him with anger and resenﬁment.lg
mven Christians, who know that God forgives sins for Jesus!

sake, who know that Jesus kept the Law for them and bore

the punishment of their sins on Calvary, can seldom look

2w a3 a rule for godly living without at the same

Gilme Teelling the accusation of the ILaw in their heazts.

Hag that does not cbviate the need of studying the Iaw.

It dees indicatz that they need more than what the TLeaw
can give them, if their attitude toward God and His Taw is
to be risht and good.

The law cen never of itself give more than the mers
word and symbol., It may beautifully describe the
life we shall live. But the deserinticn does not
have within itself the powexr tc realize that which
is described. The law is only a symbol, but it is
not the thing which it symbolizes. The law can
daescribe the ideal. Bubt the ideal described _yemains

a mere word so long as the Spirit is absent. i
The Christian's attitude toward God's holy will re-

garding his life, since it is not improved by the Law,

laﬂom. 5:19

Vrev. 26:43
20. ; -
Dan. 9:7,8; Rom. 7:24

21 :
Regin Prenter, Spiritus Creator, translated by John
M. Jensen (Philadelﬁhia: Huhlenberyg Press, 1953), pp. 58 f.
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must be improved in snother way. And God bhas given the
means of improving it. It is His Gospel, the zood news
of salvation in Christ. This Gospel not only tells men
that they are saved from sin., It also assures them that
they are able with God's help to serve Him, as has been
clearly shown in Chapter IV. And it invites and urges
them to take and make full use of God's sanctifyinz power
within them. William Hamilton has an interestinz comment
on this sanctifying power of God.

When we read in Matt. 5:44 that the disciple is to
love his enemies, we first see that we cannct. This
demand reveals the vast complex of hostilities that
all of us live with: noisy neisghbors across the
street, the Russians, the stupid Republicans or the
witless Democrats. But when we take this demand as

a judgment of God on our imperfect obedience to him,
when we come to him as sinners confessing that we do
not come anywhere near to loving our enemies or even
our friends, we can then become at least honest
enough with ourselves to let God get at us with his
terrible and forgiving love. VWhen he has forgiven
us, we can never again be as sure of the evil of our
enemies (or of our own virtue) as we once were. Ue
will continue to fight for our political views, to
criticize our political opponents as before. But our
basic attitude to the opponent or enemy is decisively
changed. ‘e are much closer together than before,
because we are both sinners under God, both needing
His healing and changing. We will oppose our "enemy"
now with much greater understanding of why he stands
where he stands, with much more sensitivity to the
pressure under which he operates. ‘e will opnpose him
still, when we must 59 so, but without reducing him
to a subhuman level,<*

God's sanctifying power thus regulates the mind and

heart of His children, The Holy Spirit constantly seeks

22y3i11iam Hamilton, The Christian Man (Philadelpbia:
The Westminster Press, 1956), DD 29 L.
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to teach them concerning the Christian life,
24

23 guiding

them in the way they are to go, giving them opportunity

to serve the Lord.g5 At the same time he fills them with

26

God's own love and permits them to approach the task of

Christien growth with the right attitude.2/ They learn

more and more to see that it is not a task but a privilege

to serve God28 and to find real joy and happiness in such

service.? God still binds them to His will,>° but He

nakes them feel that they are free.51 And they are free:
32

free from Satan who would lead them into sin and misery,

free frcm the world that would deceive 1;1163111,55 free from

34

the dominion of sin itself, free to enjoy the blessed-

nesg of Ged's Children.35

25001, 1:9-11
I, 16713
25%ph. 2:10
267 Jn. 4:12,13
27pnil. 2:13
28pni1. 1:7
2911 Cor. 9:8

5OI Thess, 4:3; I Pet., 1:15
3lRom, 6:2-12

32Heb, 2:14,15

33, 17:15,16

0. 8:36

35Ps. 1l
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This freedom is most clearl& get forth in the
Seripture account of the life of God's children. They
tell of Abel's acceptable sacrifice, of Bnoch's god-pleas-
ing life, of Noah's trust in God thoush surrounded by
evil men, of Abraham's willingness to leave family =and
friends to follow the Lord, of Sarah's trust in God's pro-
mise that she would be a mother, thoush she was far past
the age of childbearing, of Abraham's childlike obsdience
when he consented to slay his son because God said he
should, of Joseph's firm trust in God's promises regard-
ing Canasan, of Moses' couraze and trust in God, of Rahab's
kindness to enemies because she believed God's Word, and
of many others. 1In this account God says in effect, These
are the works, this 1s the life that is pleasing to lle.
These are the fruits of faith which should be evident in
the life of every believer.56

The believers of old were able toc serve God because
He was with them, Seeing their works of love is like
seeing God's Lew ani His gloriocus Gospel working together,
The Holy Spirit throuzgh the Gospzl gave these people the
desire to keep the commandments of God, actually producing
in them the good works which are in keeping with the Law.
Through the Holy Spirit working in them, putting Christ
into their heart with His love and patience and strength

they were able to keep the commandments, not because of

5%geb. 11 and 12
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the demands of the Law nor even because of its promises,
but for Christ's sake. Hven their works were due to God's
gift of grace, the Holy Spirit performing them in their
life., In the Scriptures the Lord urges the Christian to
follow them in their godly life and to learn from them as
they in turn learned from Him,

But Jesus Himself is the Christian's best example

of godly living. Being in the image of God37 He, as &
man, constantly exemplified in His earthly life the works
that are pleasing to God.58 When He sat down at the tabls
with sinners, they knew themselves as such. He did not
condone their sin. At the same time, they knew Hiw to be
their friend,59 When He rebuked men in their sin, He did
not mince words. At the same time, He revealed His love
40

%o them and sought to save them. When He found men weak

in faith, He rebuked them for that weakness, AL the same

- s {5 R T : 5
time, He strengthened their 1a1th.4 When men tixied His

patience with their worldliness, He still dealt patiently
42

with them, When men invited Him to a meal wita the

hope of catching Him in a fault, He accepted, but did not

57Heb. 2589
551k, 2:40
%M, 9:10-13
“Oyt, 23:37
#lyc, 8:26,27

25, 20:20-23
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compromisge Himseli‘.43 When men needed His help, His love,
His presence, He did not ask whether they were worthy.
He helped them. His statement to the Greek woman, the
Syrophenician by nation, that He was sent to the lost

4

sheep of the house of Israel, cannot be taken to mean

that He would help no one but a Jew, for He did help this
woman after He had tried her faith, even as He helped
the leper who was a Samaritan45 and the cengturion who

46 Thus Jesus demonstrated the

wag most likely a Foman,

Christian way of life.
It is true, He was the Son of God smd the Savior

of the world. aAsg such He did much that Christians can

1

never do sven with His help.47 No man can save his

brother from sin.48 No man could endure the nain of hell
0

\Ji

and live49 and galn the victory over Satan. No man
could ever say that he is sinless.51

Yet it is also true that much that Jesus did,

43
il

Mb. 14:1-6
Mt, 15:24
*5mk. 17:16
k. 7:2 ff.
“Tws, 2d:22
Ps, 49:7
s, 27:46
Cyeb, 2:15
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Christians could do after Him, if they relied more on IHis
help. Christians need encoursgement in this as they
needed it in the days of the ;&pos‘cles.52 Far too often
Christians tcday forget that Christ wsnts to enable them
through His Spirit to live the Christian life. TFor He is
Just as willing to hear, just as powerful to zrant the

Prayer of those who call upcon Him todzy as He alwzsys was.

Phillips challenges Christisns to greater activity when
he says:

No doubt there are many reasons for the detericration
in quality in Christian faith and Christian living
over the centuries, but cne explanztion which I
personally regard as wholly inadmissible is to blame
the passaze of time, that is, our distance measured
in years from the events recorded in the New Testa-
mant, T regard this as inadmissible partly hecause
of the Nature of God, which is naturally unchangeable,
and partly because I cannot believe Jesus Christ
founded a Church which ggs intended to taper off into
ineffective medlocrity.

Mueh of what Christ wants to accomplish in the world
He wants te do through those whom He has called to be His

25

Him,

as]

0wn.54 What they do with His power they do for
Too often Christians fail in this. They zre not active
excough in their Christian calling and are tapering off into

mediocrity. They must, therefore, be urszed to strive

T}
N
.‘
)

223, B. “mllllns, New Testament Christisnity (New
York: The lMacmillan Company, 1956), PP. 22 Ts
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s, 25:35-40
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harder to reach the ideal. When Christ calls Christians

to be His own He makes them different from other men.56

Too often they are not different enough that others will
see 1t. They need to spend more time communing with the
heavenly Fath er.57 They need to hear God's Word and
learn to rejoice to be in God's house.58 They need to
learn to show willingness to listen tc people when they
want to talk about their problems to sympathize with them
in their troubles and offer to help them accoxding to
ability. Following Jesus is often just doing a lot of
little things that love dictates. Doing them with Jesus'
power, in Jesus' name is what makes the difference. Too
many Christians fail to see that Jesus does make the
difference. H®lert reminds the reader that
e« o« o« like his first disciples we live in permanent
dependence upon him. It is the dependence upon their
Redeemer of the redeemed who, as redeamed, belong to
him, This dependence is a relationship of one psrson
to another. We can only live it in this manner if he
is as concretely real to us as to his first disciples,
if we see him and hear him as they saw him and heard
him, if we kncw that the same questions are addressed
to us as were to them, if we are humbled and uplifted
by the same words which he spoke to them. In this
manner he exercises his power over the actual eveants
in our life. This continuous encounter constitutes

him as our ethical agghority as he was authority for
his first disciples.

267n. 15:18
2730, 14:13,14; Jas. 4:2,3
28ps. 84

59Werner Blert, The Christian Ethos, translated by Carl
Je Schindler (°hlladelpr1a- Wuhlenbers Press, 1957), p. 200.
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Christians and Christian leaders must keep in mind
whom they are following. Their guide and helper is the
perfect Son of God. He alweys leads mea alony the rizht

60 61 He con-

nath. He is also the sympathetic friend.
stantly looks back as He leads men along life's way,

and when He sees them stumble and fall, lifts them up,
supports them with His stroanz arm, and even bears them

62 Those who follow Him

up when life becomes difficult.
are on the wesy to the ldeal Christian life which He lived
in perfection.63

It is  not in keeping with the purpose of this study
to o into sreat detail in speaking of the Christian life
itself. ©Suffice it to say here that the Scriotures are
nan's gulde in Christian livinsz. Where they have spoken,
the servant of Christ can speak. Where they give no
explicit instructions, he can nake no laws. He will find
it difficult to give clear-cut answers on many socisl or
economic problems of the day. He will not be able in a
few words to render a definite decision on the right or
wron;; of dancing, card-playing, smoking, promiscuous dat-
ing, the use of alcoholic beverazes, and the like. He

will not be able to establish in every instance what is

60
6l

Pasu23

Heb. 4:15
6275, 40:11
631 cor. 11:1
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proper business procedure, what are permissible kinds of
business or service, whether it is proper to enjage in
strikes, what is the proper relation of capital and labor,
and the like, or to establish the per cent of income con-
stltuting proper support of the Church, the frequency with
which Christiens should attend communion, the exact nature
of unionism, the place of womarn in the Church., In all
these matiers, circumstances may alter the cass.

The danger in seeking to sive rules and regulations
for any and every question of life--as every servant of
the Yord will be able to testify--—is that men then let the
Church be a consgcience for them or, more often, for their
fellow-members, prejudging matters which the conscience of
the individual must judge on the basis of the Law of Ged.
Only the individual knows what is in his heart. When the
attitude of the heart is involved, the individual nmust,
therefore, seek to determine the nature of his action and
act accordingly. The Christian who knows the Law of God
and follows the dictates of his conscience will usually
know what to do in cases where nc explicit instructions
are given. He will want guidance, but he cannet shirk
responsibility,

The Church must, of course, show the dangers in
modern living. It must teach men the restrictions which
God has placed on sex, the instructions which God has
given regarding the use and abuse of the body, the limi-

tations plsced on marriage and related matters, the
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importance of the law of love in all relations of man with
his fellow-man, but the Church dare not state absolutely
that such and such actions are sinful, unless the Scrip-

tures themselves declare them to be 30.64

Pride, lust,
intemperance, greed, avarice, indecency, imnmorality,
contention are all clearly condemned.65 Whether or not
men are guilty of these sins is oftern a matter that only
the individual involved can decide.

To these warninzgs against sin, the Church must add
positive instruction regarding the blessedness of the
Christian life. It must help men to see what a privi-
lege it is to serve God, what power there is in communion
with Him to grow in grace and every Christian virtue,
This, especially, is of importance when dealinz with the
matter of growth in Christian living.

Tuis emphasis on the positive iastruction in Chris-
tian living is prominent in William Eramer's book bearing
66

The encouraging title, Happiness Can Be Yours, and in

64It would lead te¢ misunderstanding, if Scripture
references were gilven to cover these points. Natthew 5:
27,28 deals with sex, but it does not say enough, Levi-
ticus 18 spesks of Prohibited degrecs of marriasze, but
it does not say all that needs to be said. latthew 5:
31,32 speaks of divorce, but it gives only a part of the
picture. To give a few Scripture references for any
eéthical problem without properly melating theam to the
problem is to misuse the Word of Ged.

&0k, 7:22

66Wm. A, Kramer, Happiness Can Be Yours (St. Louis:
Concordia Publishing House, 1952).
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Oswald Riess' book, The Secret of Beautiful Living§7

These books are not desizned to give a complete victure of
the Christian life, but, in discussinz a number of cur-
rent problems on the basis of God's %Word, they inspire the
reader t0 seek answers to other problems in the ¥ord it-
self, keeping them nindful of the proper approach to the
Word and of their need of Christ in their daily walk of
life,

In this they a2re entirely different from sc many of
the bhooks published today to help man in his daily life.
Dr, Worman Vincent Psale has written two books on Chris~
tian living that have become very popular, The Power or

68

Pogitive Thinking®® and Stay Alive All Your Life.o?

Peale's appiroach, as he seeks to help men in "Christien
living," is teo build them up personally, giving them con-
fidence in themselves, essuring them that il They quote
an encouraging Bible passapge often enouzh each day and
say it cenvineingly enough they will actually be able to
do what the passage indicates, whether that bz trusting
in the Iord or doing all things through Christ. His

suggestion that they look at themselves in a mirror as

(6 T}

67Oswald Riess, The Secret of Beautiful Living (st.
Tiouig: Concordia Publishing House, 195%).

68Ncrman Vincent Pealc, The Power of Pesitive Thinking
(New York: Prentice-Hall, Inc., 1954).

69Norman Vincent Peale, Stay Alive 4ll Your Life
(Snglewood Cliffs, New Jersey: Prentice Hall, 1957).
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they say these pessages shows where he looks for men's
bower to succeed. It does not come from the Word, Peale
never bothers to explain the passages, since they sre not
too important to him, He is interested in peopls who are
looking for hasnpiness, but he offers them no mecre than
happinass and success on earths

It is disturbing, to say the least, to find men
flocking %o sueh a leader, whose advice is no more than
gcod psychology. It is definitely not theological. The
student of God's word will find that if he wishes to
aid men in striving toward the ideal in Christian living
he must direct them away {rom thomselves to Chrish, the
only source of all moodnéess, who comes to men in His holy
VWord and through the power of the Spirit guides and helps
them in their daily life.

As men use the Word to learn the ideal Christian
life, they must take note of two limitations. First, a
study of the will of God regarding the Christian life
reveals that the Scriptures when speaking of Christian
life and service to God do not make the same reguirsments
of all. The fact that Jesus instructed the rich young
man to sell all his possessions and give the money to
the poor7O does not make that a rule which must be follow-
ed by all rich men. The fact that Peter, Andrew, James,

and John were instructed to leave their fishing boats

Out. 19:21
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and become fishers of men71 does not place this obligation
on all men. Some were specifically instructed by Jesus
not to follow Him.72 The fact that Jesus commended the
widow who gave her last two mites73 does not obligate
every widow to give 211 that she possesses to the Lord.
Scripture can so easily be misused by those who seek to
make laws for their fellowmen. The Christian, therefore,
needs a rich measure of God's Holy Spirit to guide him
as he studies His holy Law.

A further restriction in the interpretation of
God's rules of life lies in the distinction between the
moral and ceremonial laws. This is especially important
for the Christian of the New Testament, because the cere-
monial law, having fulfilled its purpose,74 has been set
aside, whereas the moral law is still binding for men of
all times.75 Bible scholars of all times have had diffi-
culty in determining the nature of some of the laws of the
0ld Testament, but in most instances the Scriptures them-
selves have given a clear answer., Laws regarding clean

76

and unclean animals for food, sabbath observance,

"y, u:18-22

72y, 5:18,19

ik, 12:42 £f.

co1, 2:116,17

Oy, 5-7

7pcts 10:15; 15:10 £f,
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Jewish holy days,77 the sacrifice of ::m,imals,?8 circum~

80 are no longer binding for the

cision,79 tithing,
Christian but are part of the 0ld Testament economy. But
it is still God's will that men watch their eating hab-

ge that they

its,gl that they gather for public worship,
practice liberality in giving to the Lord.83 A careful
study of God's Word is, therefore, required of all who
would know of the life that is pleasing to God. Those
who need help in these matters will do well to study
Christisn ethics under the guidance of men who know and
accept the Scriptures as the Word of God and as their
only authority for faith and life. For only God can

lead men to know the ideal, Christian life. And that He

does in His Word.

77001, 2:16,17
7Bheb, 7:12,27

P%cts 15:24 £f.

80I Cor. 16:2

81Deut. 21:20 (Here and elsewhere excess in eating is
linked with excess in drinking as an evil.)

82Heb, 10:25

831 cor. 16:2; Phil. 4:15 £f.



CHAPTER VII
MEN NEED BELP IN CHRISTIAN LIVIRG

If the religious leaders of our day are to be true
to their calling to aid men in Christian growth, they
must come to a full realization of the hideousness of
man's gin and of man's desperate need of help to live the
Christian life. To be able to say that the world is evil
is not enough. The servant of God must ccme tc grips
with sin in its ugliness. He must see the power of Satan
working in the lives of men, dragging them down tc the
very depth of depravity, Such depravity few leaders have
seen. Many have not even read of what a beast man can
be, and how important it is that he be saved from himself,
Newspaper accounts of brutality are usually censored. The
full truth cannot be told. The fiendiskness of the crimi-
nal can only be guessed at. The mutilated bedy of the
victim suggests to many that the killer was filled with
fear of being detected, that he struck in a frenzy of
fear. Ee must have been out of bis mind, But that is not
facing the facts, That is modifying the wickedness of men
who are without God. The truth must be told if men are to
be helped.

Wven religious leaders, who are constantly dealing
with sin, may become guilty of toning down the wickedness

of crime and vice because they have had so little actual
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contact with it. Meny pastors and Christian teachers do
net know the full truth about evil because they led such
& Vvery sheltered life. They have growa up in Christian
homes. ‘hey have attended Christian schools. Zven
while they were preparing for their Christisn veocation,
they were sheltered from the evil of the world. Few
People will reveal the evil that is in them to a future
minister of the Word. The tendency is rather toc pretend
that they are gocd at heart. So the rezl evils of the
world may not be known to the minister of the Word until
he reads the uncensored report of one who bas had to deal
with men in all their £ilth and vice, ani dares o print
his exposé of ‘crime,

One such writer is J. Paul de River, consultant
criminal psychiatrist. He made a psychoanalytical study
of "the sexual criminal" and has given men the result of
hig study in a book bearing that title.l The descrip-
tions and illustrations in his book are so revolbing that
the reader is almost forced to skip over whole chanters.
But he should not do so. He should realize what evils
are a part of the world in which he lives. The Apostle
Paul wrote about these evils long azo in "thc epistle of

Paul to the Romans."2 He showed men at their worst: their

1J. Paul de River, M.D,, The Sexual Criminal (Soring-
field, Illinois: Charles C., Thomas, Publisher, 1956).

2

Fom, 1:22-32
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lewdness, their excesses, their diabolical pexrversions,
Ttheir idolizing of crime and vice, and thelr plsasure in
211l manner of evil. But here in de River's boock is the
same story with documentation as somethirg that is con-
stantly going on in the world todsy, at times even vietim-
izing the nembers of the Church. Dr, de River dces not
excuse the sex criminals for their perverted ideas of
life., He finds that ususlly they hsve premeditated their
crimes 5 that they sre "cinical and coldly indifferent
toward the traglec and 1101‘:{‘3'.’0163"’+ that they are "jealous,
vain, selfish, and egotiétical" creatures, "with cocmplete

&
disregard for the rights of others,"J gaining satisfaction

Tyl
-
through %he physical injury and torture of the vietim,-

ho have "elevated sex and the will to power to the posi-
tion of Deity," which they "proceed to worship in adora-
ticn. n? He finds most of those who have repeatedly
seduced others to be egotists, just as the Apcstle Paul
described them, "living under the idea that they can
improve upcn the laws of God and masm."'fj “hat a conmentary

that is on Paul's description of the world in "the epistle

)de River, cp. cit.; p. 99.
I01d., Ps 8.

101d., Pe 42.

Iblid., pe. 99.

?;Qig., Pe 9

®Ivid., p. 275.
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of Paul to the Romans," chapter one! Anyone who needs to
be convinced that the world is evil would be convinced by
reading the book. It proves what a beast man can be.
What is most disconcerting is to read that

There is no hard and fast rule as to the type of
personality that might, on some occasion, indulge in
acts of abnormal sexual nature. He may come from
any walk of life. Nevertheless, as there is a basis
for every action, a reason behind every crime, with-
in himself, such an individual has been willfully
breaking down his character, blocking those thoughts,
those actions which build strons character, and
placing in their stead, if not actions, ideas _which
he pleases to think are to his better liking.

The doctor is very frank in stating that obscene
literature has contributed to the spread of vice and crime
and that "pornographic reading is largely to blame for the

10

increase in sex degeneration and perversion." He warns

parents against neglecting the proper education of their
children., And he shows what he considers proper educa-
tion:
Bvery child should receive a religious education in
order that he may learn to respect ng and the laws
of nature. Truthfully, it may be said, that today,
perhaps more than ever before, there is need of
proper religious education, and the sepge of love
and obedience that goes along with it.t
Another book that reveals the evil life is that of

Murtagh, chief magistrate of the city of New York, and

°Ibid., p. 271.
O1pig,, p. 269.
lrpida., p. 28,
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Bars Harris. The title of the book, Cast the First Stone,12

indicates that it deals with prostitutes. The titls, how-
ever, does not indicate the filth of mind and life which
are depicted. The authors have actually induced the fall-~
en women to tell their own story of their way of life, a
life at times so degrading that the reader wonders whether
he is reading about human beings.

Paging through the book the reader comes to the
chapter headed, "There but for the grace of God." The
writers have shown the circumstances that involved many
of these fallen women in vice. They have shown their
early training or lack of it. They do not condone what
they describe, but they plead for help for those who
could still be rescued from a life of filth,

The point to be made here is that relizious leaders
today are not giving sufficient attention to the dangers
which the Christian must face, they are not urging parents
forcefully enough to speak to their sons and dausghters
about the ways of the world and of how easy it is Yo fall
into sin. They are most likely telling men of the for-
ziveness which Christ has earned ror any and every sin,
but they are not sufficiently impressing upon parents the
need of such forgiveness for a son or a daughter who has

gone astray. If Christian homes and churches are not

12John M. Murtagh and Sara Harris, Cast the First
Stone (New York: McGraw-Hill Book Compally, INC., 1957)«
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asylums of refuge for those who have been led into sin,
Satan will drag them down ever deeper into sin and vice,
Christians and especially Christian leaders must keep in
mind that every Christian is capable of the greatest sin
and vice and might commit it, if he is not constantly
helped to make full use of the grace of God.

However, the greatest dangers for Christians are not
the gross sins of the flesh. These they themselves are
on guard against at least in a measure. ¥What they do not
see so clearly are the sins of every-day living, the sins
of respectable people,

On the face of it, there seems to be no wrong in
social acceptance. It has a prominent place in the list

A
of the things that people want most in life.l”? Few people
want to be alone. They want friends. Rollo liay zives an
important reason for this when he says:

Social acceptance, "being liked," has so much power

because it holds the feelings of loneliness at bay.

A person is surrounded with comfortable warmthj; he

is merged in the zroup. He is reabsorbed - as

though, in the extreme psychoanalytic symbol, he
were to zo back into the womb., He temporarily loses
his loneliness; but it is at the price of ziving up

his existence as an identity in his own right. s

Yes, it is necessary that friends be alike in many

respects. They must think alike and act alike, They

15Ma1cglm S. Knowles, Informal Adult Bducation (New
York: Association Press, 1950), p. 16.

14Rollo NMay, Ean's Search for Himself (iew York: W. W.
Norton and Company, 1953), De23.
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must like the same things. They must, in a measure, give
up something of their very own. "Tell me with whom you
agsociate," said the ancient Greek, "and I will tell you
what you are." If Christians are friends with the people
of the world, even with the respectable people of the
world, they and the world must have some things in common.
They must then also agres not to discuss matters on which
they disagrees, matters that are as much a part of the
Chrigtian life as faith in Christ and the hope of heaven.
But they are not following the Savior in this desire for
social acceptance. Very early in the public ministry of
Jesus He was told by HNicodemus, a prominent Pharisee and
member of the Sanhedrin, the hishest court of the Jews,
that he recognized Him as a teacher sent by God. With
Nicodemus! influence Jesus could have had social accept-
ance among the relizious lsaders. Those leaders were
respectable people. Qutwardly at least--and whe but God
can judge people inwardly--they lived a good life.ls But
they had no use for the tesfimony of the Scriptures con-
cerning the Messiah.l6 Jesus gave that testimony to
Nicodemus.t’ Later He gave it to other leaders. But they

rejected it. And as a result Jesus Himself was denounced

by these leaders. They accused Him of being in league

150, 11:39-44
165n, 5:43-47
1750, 3:14 f£f.
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18

with demons. They tried on several occasions to have

him arrested.19 They even sent soldlers to make the

arrestao

and they figured prominently in His trial and
crucifixion.al All this Christ suffered at their hands,
because He refused to condone their life and teachings.
His followers ought to be His followers in this re-
spect. They ought %o sse that by going alonz with the
crowd they will soon become a part of the crowd, sharing
their way of life. With comparatively few people today
showing sny interest in ethics, it should not be toc dif-
ficult to see how easily indecency, profanity, laxity
could becowme a part of the life of Christians even though
they associate only with respectable people of the world,
be that for business reasons or for membership in some
society, club, oxr organization. The more respectable
people of the world may still want the Christian as a mem-

ber of their organizetion, to preserve the moral level of

the group. BRBut their level of morality is not what it

was in the past. Carl Heary has sousht a reason for this
chanzz in attitude toward ethics, He says:
The severance of ethics from fived values and

standards, ardently promoted by Jobhn Dewey and the
naturalists, has brought moral chaos. Theological

86, 9:34
Vus, 12:14; 21:45
20

21

Jn. 7132
Mtes 27:12,20
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senctions discarded, the modern man covets only
social and sometimes only individual, approval of
his behavior. The sense of ethical imperative is
evaporating from one range of life after another.
The obligation to durable principles is no longer
insisted upon. The soul of the twentieth-century
man no longer feeds on objective and etermal noras,
but is content with ethical leftovers.2

In view of this the Christian is in real diffi-
culty when seeking to be a contributing member of scciety.

25 aterialism dBar

For Christianity is not contagious.
Feaith in Christ is not imparted by example.25 Unbelief
is.26 Good works in the sight of God are not possible
in the life of the unbelievers.27 The evili works of the
world, however, can easily become a part of the life of

28 Here, then, is a danger zone for the

a Christian.
children of God. Here there is need for Christian counsel
and help, for grace to live the Christian life.

A second felt need of men is self-preservation. On
the face of it, this, too, seems perfectly proper. A

Christian should provide for his own.=? But it should

7]
2°Carl F., H. Henry, Christian Personal Ethics (Grand
apids: ¥m. B. Rerdmans Publishing Co., 1957), p. 13.

2y

231 Cor. 12:3

g, 7:13,14

22)t, 16:17

dn. 6:66

27n. 15:5

Esﬁph. 5:5-18; Jas. 1l:14-16

2]
L9I Tim. 5:8
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not be an end in itself. He dare not go alonz with the
children of the world who often make self-preservation
thelr goal in life.30 They may disagree on what con-
stitutes self-preservation, but they are all agreed as
te its importance in life.

fome are especially anxious about health. They
must preserve their health at éll costs. They try every
new drug that appears on the market. They take very
seriously every symptom of disease. They pamper them—
selves. They teke pno risk with any ache or pain, Floyd
Ruch discusses this overconcern for health and bodily
condition and the exaggerated interest which some have
over matters of health.31 His discussion of tkis is in
connection with his treatment of hypochondxria,

Some pecple are far toc anxious about money. To
preserve themselves they must have money for a rainy
day and especially for old age. They spare nc pains to
increase their source of income. They hold down as many
Jjobs as they can, and they do it foxr the money that is
in it. They are even willing to ruirn their health fer
the sake of a few extra dollars a week., FRollo kay has
good reason to wonder if man has

so thoroughly surrendered inward psycholegical and
gpiritual freedom to the routine of his work and to

Out, 6:32

51ployg ; ife (Chicago: Scott
yd L. Ruch, Psychology and Life (Chicago: Scott,
Foresman and Compan&,"I§EEi, PD. D02 L.
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the mass patterns of social conventions that he feels

the only vestige of freedom left to_him is the oppor-

tunity for economic aggrandizement.

There are those who think of self-preservation in
terms of power and prestige. Iooking out for self means
keeping themsslves in first place. They dare not grant
privileges %o others which would make them equal to them-
selves. They must subjugate, oppress, dominate tc pre-
serve their position and honor, Oftesn this is merely an
effoxt tc overcome inferiority.53

Then there are those with whom self-preservation
neans no more than the enjoyment of every tecimical de-~
vice that will make life easier and more enjoyable.
futomaticn has come too late for them. Thery wish they
could look forward to life in an age where nachines
would remove all drudgery--and all work is drudgery to
them. Halford luccock sugpests using a slide rule based
on Jesus' teaching to measure the things of this world,
With such a slide rule

mony of the world's hoasted advances become its

diseasges, measured by the effect on psoplie . . . &

While our scciety has done wonders with the mechan-

ical arts of multiplication, it has done far less
with the ethical art of division.

2

(e

i‘:‘ia;y, ’Q.B- Cit.i pn 1590

3’5}}101_1m.‘<31 Mﬁller-Freienfels, The Svolutiocn of iodern
Psychology (New Haven: Yals UniveTrsity Press, 1935),
Do O

-

94Halford . Luccock, Communicating the Gospel (New
York: Harpers, 1954), p., 167.
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It is easy for Christians to be impressed with
one or the other of these aims of self-preservation, and
thus to forget the warning of Christ that to seek after
these things is to be a part of the world; that His
followers should concern themselves about their Christian-
ity and all these things will be given unto them according
to their need.95 To counteract the advertising of the
world, the Church must be about its business, reminding
its members of the fact that God is the ziver of all good
gifts.’® Phillips is not too critical in his analysis
when he suggests that

Without admitting it in so many words, many Christians

today cannot readily conceive of God operating in a

world of television, washing machines, atomic fission,

automation, psychiatry, electronic brains, glossy

magazines, modern music, Jjet propulsion. The con-

plication and speed of present-day living mske it

extremely difficult for the mind to imagine the

Biblical God interpenetrating auch a gystem and

operating with its pressures.3

In view of such a situaticn, the Church and her
leaders must admit that the Christian needs help to live
the Christian life. They dare not say that the Christian

38

is immune to the drives of natursl man. If social

3ONt. 6:31-33
567as, 1:17

57J; B. Phillips, New Testament Christianity (Wew
York: The Macmillan Cowpany, 1956), p. 58,

SRom. 7:18

L6
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acceptance and self-preservation are not a temptation
to him, he may be troubled with keepinz up appearances.
The Lord Himself said that He loved beauty. He nowhere
ruled out respectability. But muck needs to be said of a
broper sense of values. To want the latest model car
Just because it is the latest, and a home that dates all
others in the neighborhood, to buy clothes because of the
nanetag, to advertize the brand of food and drink that are
served, all this is a mark of sinful pride which brings in
its wake the sin of heaping up insurmountable debts con-
tracted with no thought of paying them,59 poor stewaxrdship
of funds, the temptation to dishonesty, the danger of
neglecting real necessities of life for the sake of lux-

40 All this is nc part of Christian living. In

uries,
view of its prevalence there is a real need for careful
instruction, lest Christians become worldly in such
matters.4l
The field of education is also a matter of concern
for the alert church leader. People today are education-
minded. So many young people with lesser talents have
flocked to the colleges and uaniversities that these have
often been forced to lower their standards in order to

accomodate them. "Well, let them go for a year or two.

59ps, 37:21

“Op 7ims 6:18-10

*lga1, 5:16; Jas. 1:14-15
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It will not do them any harm." But if they are unable
to think for themselves and are interested in staying in
school, they sre in danger of acceptingz all that the
instructor says just to preserve their standing, In
view of the worth of education today, which is by no
means the best, the Christian must be warned azainst
seeking the truth where he may not find it. A realist
Will admit that there is the same blind spot in educa-
tion, and that education is faced with the same crisis

2 and. Bell43 wrote about scme years

that men like Hay“
a0,

Feligion is lacking on all levels of educaticn.
And without religion educators are helpless to get at
the real problem of betterment of the learner. They can
add to his knowledge and learning, they can give him the
desire to succeed, they may even impress him with the
virtue of moral living, but they cannot give the Christian
what he really needs, the power of God for faith and life.
The responsibility for this rests with the Christian home
and with the Church and her leaders.

It would lead the writer toc far afield to speak of

42Clyde Lemont Hay, The Blind Spot in American Public
Bducation (NWew York: The Macmillan Company, 1950).

433ernard Iddings Bell, The Crisis in Education (Wew
York: McGraw-Hill Book Company, 1 .

44& very worthwhile discussion of this whkole problen
is offered by Frank Gaebelein in Christian Zducation in a
Democracy (New York: Oxford University Press, 10517,
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every humen drive that is a temptation to Christians to
forget their place and purpose in life. But cne ought
8%1ll be mentioned. It is the desire for romance, which
often degenerates into the mere gratification of passion.
The sex urge itself is perfectly netural. God made man
and woman znd gave each sex an attraction to the other.45
He thus provided for marriage, which is His own insti-
tution,46 and for the propagation of the human race.47
He at the same time established the necessary safeguards
for the man and woman who would regulate their life

48 But what a temptation to evil

according to His Word.
confronts Christisns on every side! Popular magszines
are becoming nore bold eaéh year in the pictures they
dare %o print. But these are decent when compared with
the pictures which malke their appearance wherever lswd
men and women can find a mind to pervert. They do not
stop with pictures. Color sound movies portray the most
perverted sex acts and are available for home projection.
Bvery largs city provides opportunity for the world to
be truly worldly and to tempt the Christian to go along

just once. Frees love, premarital sex experience, pro-

miscuity are so common that the Christian would have to

45(}61’1 . 2 H 24

%gen, 2:18,22

47Gen. 1:28

48up, 5:27-32
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leave the world to avoid every contact with those who are
guilty.49 Tet there are very few convictions. It is one
6f the eviis that is knowa and yet not known to the point
whers 1t can be proved. Authorities can only guess at the
prevalence cf the evil. The leaders of the Church are
well awsre of these sins of the times. Thelr experience
With teen-asge merriages, mixed merriages, broken homes
invelving thelr own members should prove to them that they
have no r»ight to feel that the young men and woman of the
narish dare perfectly safe. In view of &ll these natural
drives that tempt the Christian as they do the children
of the world the Church must have scmething positive to
offer Hhem in their need.

What makes it the more difficult for the Church to
minister to the members is the fact that many of those in
need of help will not come to thelr pastor or spiritual
advisor for such help. The person who finds that he is a
homosexual ot heart may wondex whether he was guilty of
scrie sin that brought it on, or whether his parents were
guilty of e perverted sex life, whether he may bave in-
herited this inverted sexuvality. Ie will usually not take

his guestions to a pastor. He may even hesitate to take

49This is brought out in Kinsey's books which seem to
present reliable statistical studies. Alfred C. Kinsey
and others, Sexval Behavior in the Human Female (Phila-
delphia: ¥, B. Saunders Company, 195%). Alfred C. Kinsey

and others, Sexual Behavior in the Human Male (Philadel-
phia: W. B. Saunders Company, 1948).
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them to & dector, There is the younz Christian who has
been humbled by a sex fiend. She may not want to speak of
it to her pastor. She may even hesitate to mention it to
her parents. There is the member who is all mixed up in
his emotions. He will not be likely to speak of his
trouble, The business man who finds himself sorely tempt-
ed by difficulties in business to stoop to unfair business
practices will hardly discuss the matter with & spiritual
advisor, Tife is full of problems and Christians are no
exception. They are constantly being tried and tested and
tempted. They may not find help for their problems if
they do not bring them to one who could help them with the
Word of God. And there lies the challense for the Church,
The Church must find a way to come to those who need help.

Those who need the help of the Church often do not
realize it themselves because of the difficulty of living
the Christian life in this complex society, where man can
easily be involved in sin by Jjust going along with the
world in its economic, social and political life, no%b
even suspecting that thereby he is involved in the moral
life of the world. This, too, points up how important it
is that the Christian be helped toward Christian growth.

The person who is to be helped must of course be
willing in a measure to help himself. Being in need of
help in Christian growth, he must face up to his own re-

sponsibility as was shown in Chapter V. But even here

there is a weak spot in so many members of the church.
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They seem to want no help. Worse than that, they seem
not to want to grow in Christian living. They seem to be
working against the minister of the Word who is seeking
to lead them toward perfection! But that especially
emphasizes the need of help, #en are often too weak to
see their owm need.

The Apostle Paul had his share of work just along
these lines. He had spent much time in Corinth. On his
first visit he was there for a year and a half50 working
night and day to build a solid, active church., All the
time that he was there he received no salary from them.5l
He supplemented the gifts he received from other congre-

2 with a job as tent—maker.s5 He was not in

gations5
Corinth for pay. He wanted only to preach the Gospel of
Christ and thus to lay a firm foundation for Christianity
in this city of vice., His hard work, however, seemed all
for naught, A hasty reading of "the first epistle of Paul
U0 the Corinthians" might give the reader the impression

that the Corinthians spurned all the help they had re-

ceived. Paul had to speak to them as men of the flesh.54

Opcts 18:11

211 Gor. 9:12-15
>2pnil. 4:15
2Spcts 18:3

541 Cor. 3:1-4
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He had to reprimand them for their sinful pride.55 The
reader has cause to be shocked to find them tolerating
incest.56 He will take note of their lovelessness, Chris-
tlans bringing court charges against their fellow-Chris-
tians in heathen courts.57 fiven their church services
were disrupted by their contentions.58 Paul himself was
forced to say that he feared wmeny would be found sinning
when he returned to the congregation, and, worst of all,
would not repent of the evil they had done.59 From this
it appears that the Corinthians needed help first of all
to see their need of help.

The same must be said of some of the congregaticns
in Asia iinor, as is clear from the letters to the seven
churches in Asia iinor, addressed to them by the Lord Him-
self through the Avostle John. One of the congrezations
is pictured as being.so lukewarm that the God of all pa-

: ; iy e 0
tience warns that He will spew them out of His mouth.6

6l

Another is spiritually dead. Another is tolerating

221 Cox. 4:7 ff.
251 Cor. 5:1

271 Gor. 6:1-10
%81 cor. 11:17 ff.

2911 cor. 12:21
60

6l

Rev, 35:16
Rev, 3!1
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62 Buch circumstances seem to indicate thatb

immorality.
men want no help and deserve no help toward Christian
liviag,

After twe thousand years of Gospel prsaching, the
same results are still found in many places. Ministers
of the Word, attending a conference, at times pour out
their heart to fsllow-workers. They can see no result
of their labors. It actually seems as though people
want no help in Christian living becausz they do not want
%o grow in Christ. They want to hold on to the world, to
continue in at least a few of the evil pleasures which
were so much a part of their life before conversion,63
or, having spent their youth in a Christian home, to
2¥perience at least a little of the unhampered life of
. bmbelievers., Bvery servant of the Word has felt at times
that his people sesm to resent it when he speaks to them
of the life in Christ. They seem to hate the detailed
account of what constitutes Christian living. Christian-
ity becomes a maze of laws for them. "You must not do
this,” "you must not do that," "you must do this," "you
must do that." If Christianity were presented to them in
this way, they would have cause for complaint. But even
when it is properly presented, they seem to see nothing

but law, law, law. In times like these the Church has

62pev. 2:20

63Eph. 2:3
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00 room for impatient, timid, fearful, discourssed ser-
vents of the Word. They will not be able to offer the
help men need, The Church must see the challense in men's

needs64

and fearlessly, courageously carry on in gpite of
all obstacles, yes, because of the obstacles, knowing that
these are set up by Satan,65 that it is the duty and re-
sponsibility of the Church to help men see that the real

766

cause behind their problems is Satan himsel and then

t0 urge and aid them to put on the whole armor of God that
They may be able to stand in the evil day.67 It should be
clear from this that men are in sore need of help.

Regsrding the needs of men, one final point should
still be stressed and that is the fact that all Christians
need such help in Christian growth.

The temptation arises at times to be satisfied with
conditions as they sre. Some members of the church are
weak, some strong. Since that was true in the days of the
Apostles,Ga it is likely that it will be true today. 3But
the danger lies in expecting too little of The weak, and
beiny perfectly satisfied with the achievements of the

strong. The hymn writer seems to have given voice to this

&4yt. 18:12

Out. 13:39
865on. 6:11,12
®75pn, 6:13-17
68Rom. 58!
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sentyiment when he wrote:

If you cznnot speak like angels,

If you cannot preach like Paul,

Tou can tell the love of Jesus,

You can say He died for all.

If you cannot give your thousands,

You can glve the widow's nite,

And the least you give for Jesu

Wi1LlL ba precious in His sight,

The Seriptures cleaxrly teach that "the least" men
should do for Jssus is constantly to seek to do more.70
o wan will ever reach perfection. Thus growth is possi-
ble for all.7l

Christian growth will, of course, not be the same for
all, for no two people are alike. Their need of growth
and their nesd of help in sueh growth will, therefore, be
Aiflerent, A factor that entsrs in here is men's tenpera-
fent. OSone psople are mnove sanguine than others, sone
more phlagmatic, some choleric, some melancholic. Former-
ly it was thought that the types were due to a preponder-
ance of one or another body fluid. NModern psycholoszists,
though they are not returning to this line of thought, do

find a relation of temperament to physical structure of

ogIn fairness to Daniel March, the author of the hymn,
it should be stated that he wrote the nymn in great haste.
The inferences drawn from these lines were hardly intended
by him. ¢f. W. G. Polack, compiler, The Handbook to the
Lutheran Hymnal (St. Louis: Concordia Publishing House,
1;425 sy Ds 47,

7011 pet. 1:5
lgph, 4:13 £f.
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Since psychologists teach that there is relatively
little chance to modify temperament through develooment,
the chureh leaders are in danger of taking people as
they are, feeling that since little can be done tc change

thelir temperament little can be done to change their life,
They find one member mere joyful ard happy than others,
encther tempted to lose his temper, another not easily
involved in anything constructive, whether that is a
collection for missions, a church canvass, or the like
and. they are likely to say: That is his temperament

“hat they fall to see ia that the flesh is involved in
the feslings of 193.73 And the flesh can be ""bﬁuei.74
spirit can he activated to the point where men actu-

75

aily change their whole way of lifs,
The church worker must see the nesd of heloing one
member to control his temper, another to become active
in Christian living, another to analyze his happy-3o-
lucky attitude to see whether he is not guilty of in-

difference to the needs of others. He mey never have

7“Cf. Calvin S. Hall and Gardner Lindsey, Theories

of Personallt (New York: John Wiley and Sons, IncC.,
PP 35% ff. The authors report favorably on the

findlh s of William H., Sheldon on the relation of the
physical structure of the body and temperament,

731 . 2:16
?G6a1. 524
75Rom. 12:2
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faced up to the reslities of life.

It will be difficult for the servent of the Word to
give attenticn to the needs of each individual, but he
sbould strive btoward that goal, knowing that every Chrig-
%ien is in need of help, and every Cbristian, even the
wealcost, can be helped.

The nere he gives attention to the individual, the
Eore he will also be censcious of the many needs of mene.
Hallowd Imueccock speaks of the

» + » Oppressive sense of insisnificence felt by
many « « « « In these days of great impersonal
forces running over the earth like gigentic tanks,
we have pressed on us the feeling of being "non-
entities." « « There ig the ;oellng oif the fu-
tility of life and the absense of hope.,?

The help men need is not easily given, "Be vexry
clear about this," says Stewart,

that what men and women need, face toc face with the
nystery of pein and trouble and tregedy, is not a
solution that will satisfy the intellect, not that
primarily at any rate, but a force that will stabi-
lize the soul; not a convincing and coercive argu-
ment as to the origins of evil oxr the reasons why
such suffering is permitted on the earth, but a
power that will enable them to "stand in the evil
day, and having done all, to sg%nd.": in short, not
an explenation, but a victory,.’

76uUGCOGk, 0 . cit., pp. 77-80. ©So also James Stewart,
Heralds of God (New York: chlbnerb, 1956) s D, 21 h. H.
Farmer, The Ser vant of the Vord (ILondon: ellglous Book
Club, 1942;, pp. 116 f.; Perry Gresham, Dlsclpllnes gg the
Hish Celling (St. Louis: Bethany Press, 1954), p. 49.

7’Stewart, opalicitic, Dper 750t
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The Christian pastor or teacher, conscious of the
needs of men, may well ask how he, a poor sinner himself,
will be able to provide for all whom God has put into
his care. At such times he should look to the l.ord of
the Church, mindful of the fact that all good zifts come
from Him and that He is able to help above man's compre-
hension.78 The pastor need only use the Word of God to
find in 1t the power of God. His duty, however, is to
use the Word of God in his ministry and to use it accord-
ing to God's instructions, as these will be set forth in

the following chapter.

B T o 2 G




CHAPTER VIII
THE PROPER USE OF THE WORD OF GOD

The Lord Jesus, speaking to His disciples, promised
that He Himself would build His Church.® The Apostles
held to this teaching, pointing out that the Church was
built on Chri:-';t2 and by Christ throuzh the Spirit.3 But
if this is true, it may seem difficult to explain the
fact that one pastor, working in a given congregation,
appears to be very successful, though his predecessor seens
to have failed. Both used the Word of God., Both have
‘relied on the vower of the Vord. Yet there was a sreat
difference in their ministry. The lack of growth in
such a congregation must often be attributed to the
servant of Christ, and that not because he was notv using
the VWord of God, but because he was a2ct using it properly.
This chapter will deal with the proper use of the Vord of
God.,

The Viord of God is a pgreat power for good, but, as
with every powerful medium, it must be properly applied.

The potent drug, when misapplied, can kill the patient

lut, 16:18
2T Gor. 3:10,11
3

Iph. 2:20-22



138
whom it was intended to cure. The Word of God can do the
same .,
In one instance it is called a power of God unto sal-

4 in another it is likened tc a hammer that breaks

vation,
the rock in pieces.5 In one instance it convicts of sin
and delivers man to Satan,6 in another it sustains man in
Tthe faith and gives him power over Satan.7 In one in-
stance it is likened to a two-edged sword, dividing body
and. spirit,8 in another it is a means of preserving unity
and peace.9 It can, then, have very different results,

It is important that it be used properly, especially
in view of its great powers, The havoec that can be caused
by a powerful racing car in the hands of an inexperienced
driver is as nothing compared with the devastation that
can be wrought by one who does not understand the use of
the Word of God as he seeks to apply it to the needs of
nen,

This is seen, for instance, in the misuse of the oft-

quoted Bible passage, God is love;lo It is a comforting

Spomb 1416

OJer, 23129

bI Cor. 5:4

?I Pot. 1:5; Tk. 9:1

8Heb. 4:12

JEph. 4:1 ff,

101 In. 418
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truth of God's Word. But in the hands of unfaithful or
uninformed teachers of the Word it has undoubtedly lulled
thousands into a complacency that will lead them straishi
%o hell, a2t is done when the sinner is told not to take
his sins seriously because God is love and will damn no
one.,

That all have sinned and come short of the glory of
Go(il1 is another true statement of the Word, But used at
the wrong time it will convince a person that there is no
help for him and so may drive him away from the Lord
unless further instruction in the VWord is given at once.

Wo one vould be satisfied merely to remind a bereaved

12 pat that ds

family that the wages of sin is death,
no more heartvless than to withhold this truth from one who
says he is perfectly willing to take the consequences for
his evil life,

lian must face the fact that in the Scriptures the
living God haz much to say to every person on earth. But
he does not slways, no, not even too often say to one
what he says to another., He knows men as individuals, as
vell as groups.

When the paralybtic was placed before Him He told him

to be of good cheer and assured him of the forgiveaness of

11
312

Rom. %:23

Rom., 5:23
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sins.l3 He would not have said that to the rich young
ruler who asked what he should do to inherit eternal
life.l4 Yhen the widow cast her two Nlt“S into the
treasury, He commended her for her actlon. 5 He would
have commended few others for giving the sanme amount.16

When an adulteress anointed His feet He spoke of
her 1ove.17 He would not have said the same if she were
continuing in her sin.l8

When Peter on one occasion assured Christ that he
vould not leave Him Jesus accepted the promis e19 but on
another occasion the same promise was met with a terrible
warning.ao

In 0ld Testament times already He promised Abraham
21

that the liessiah would come from his Seed. That prom-

ise was not given to any of Abraham's brothevs.22 Jacob

received the promise from Isaac according to the will of

e, 5:20
i, 18:18
L, 12:43
O, 12:44
Y1k, 7iuu-ug
Lf'?h 5:5
97n. 6:68 1.
2Opt, 26:34
2len, 22:18

22Gen. 12:1
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God23 though Esau sought it with teatrs.%r
Often the Lord dealtiwith a group. In the book of
Amos God's judgments are pronounced against Damascus.
Gaza, Tyre, Edom, Ammon, Moab, Judah and Israel. Yet in

25

e2ch instance the prophecy is different.

The Egypvians were threatened with terrible plagues.26
At the same time God promised protection to the Israel-
ites.27

The land of Judah was promised an heir on the
throne throughout their generations.28 No such promise
Was given to Israel., In fact the very first dynasty
continued through only two generations.29

The person who is responsible for the application
of God's Viord to men must, therefore, be on guard against
a faulty application. If the individual is to feel that
God is speaking to him, the minister of the Vord must
bring him a message which God wants him to hear, a
hessage which truly applies to him.

A search of the Scriptures will reveal many truths

23Gen, 27:29 f£f; Cf. 25:23
o4

25
26

Gen. 27:54
Amos 1 and 2
Eph, 7:48 ff.
27Ex. 74
“8Gen. 49:10
291 Kimgs 15:27
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vhich will apply to every congregation and to every in-
dividual member, because they apply to all men., When the
Lord says, 41l have sinned,ao He means all. When He says
That there is not a just man on earth,51 He permits no
exceptions, A pastor, using such passages in his ser-
mon, can apply them directly to his hearers. He can say
Tthat all have sinned, that not one is just.

But it is entirely different with the many specific
sins menticned in the Scriptures. The passion story in-
cludes a number of them, possibly some of the worst of
Tthem. Judas betrayed Christ with a kiss after he had
fallen from grace and though he was later sorry for the
wrong he had done he showed no faith, He despaired and
in that frame of mind went and hanged himself. He is,
therefore, called the son of perdition,32 an expression
with which Scripture describes only one other, namely,
the antichriﬁt.aa It is not proper, in view of this
fact, to accuse those whom Christ Himself has kept in
the faith of having committed the sin of Judas, That
has been done more than once in Lenten preaching. But

it is wrong to do so., liany have denied Christ. They will

50

*

Rom. 5:23
31Eccl. 20
%250, 17:12
5511 Theas, 2:3
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also be denied.54 But in the very instance where this
1s foretold, the Savior promises to confess those who have
not denied, but confessed Him.35
In the passion story Peter's shameful denial is
described., The Scriptures expressly state that Peter
Cursed and swore with an oath that he did not know Christ,

That is not said of John or of any other disciple., Jesus'

h

treatment of Peter was therefore, different from His

treatment of John after His resurrection.56 The Lord

bpurposely used Peter after he had been converted again§7
%o warn against the old evil foe who walks zbout as a
roaring lion secking whom he may devour. e With the
account of Peter's fall from grace, the Holy Spirit showed
the constant need with Christ's help to withstand the
devil's temptations, Thus even the gross sins of Judas
anc. Peter are used by the Lord to keep Christians. today
frowm straying.

A careful study of the letters tec the seven churches
in Asia Minor, reccorded in the second and third chapters
of the book of Revelation, reveals Chrict's manner of

applying the Word of God to congregations and to in-

u, 10:33
Dut. 10:32
5810, 21:15-22

2
71k, 22:32
38n¥vet, 518
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dividual members. He does not sroup them all together,
Though all have sinned, He makes a careful distinction
between them, Some of the congrezations are denounced
for their grievous sins. In others, only a 2roup in the
congregation or even individuals are singled out as being
guilty of certain sins., The congresation at Ephesus is
criticized for not loving asmuch as it did at first and is
t0ld to repent.”? But this charge is mild compared with
That leveled against the Nicolaitans, who were troubling
the congregation, God said He hated their practiceLaO

Against the congregation at Smyrna the Lord brings
no charge whatever but He condemns the Jews who were
troubling the congregation as beinyg of the synagog of
Satan and thus on the road to hell.41 Some of The men-
bers at Smyrna would be imprisoned but they wers not to
consider it a punishment for sin but a test of faith
wvhich would be rewarded by their gracious God.t"2 The
congregation at Pergamus was troubled with adherents of a
false teaching but God held it against>the whole congre~
gation that they permitted the abuse. The whole congre-

ri 43 -‘ 1
gation was therefore called upoft FO repent. Evidently

59Rev. 2:4,5

40Rev. 2:6

4lRev. 2:9

“epev. 2:10

43Rev. 2:14—16
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the sinners had been permitted to remain members of the
congregation as was the case with the incestuous man at
Corinth.44 A similar charge was leveled at the congre-
gation in Thyatira but in this instance the Lord stated
specifically that He would deal with the members as in-
dividuals. He would search their hearts and minds and
would repay each for what he had done.45 But on the
rest of the members, who were not guilty, He laid no
burden but to hcld on to the Word.46 The congregation
at Sardis received a most severe censure. Either they
rust wake up from their sinful lethargy or they would be
destroyed.47 But the faithful few were assured that
they would not suffer with the group.

This is 2 lesson in the use of the Word of God that
must be learned if men wish %o be considered the mouth-
piece of God,

Taccock warns that

with the enlargement of communication there is

very frequently the result, and always the da:ﬁsr,
of mere diffusion rather than any distinction.

441 Coxrs Sl

45Rev. 2:23%

46Rev. 2124

*’Rev. 3:1,2
48Rev. 314

49H. E. Luccock, Coummunicating the Gospel (New York:
Harpers, 1954), p. 17.
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The words of Farmer are also in place here. He insists

The preacher must himself have a profound rever-

ence for the truth and must take care that in his

desire to drive home his main message he never

succunbs to the temptation of making statements
which are unverified and unverifiable and will

not bear critical examination. Such carelessness,

even on small matters, quickly destroys confidence,

That is one rezson why honest and sound exegesis

of the text is so importaant. To twist a text to

your uessage, evean if it be a great and true message,

1mpart§0a flavour of sham and pretence to the whole
thing,

The misapplication of a message dealing with sin
could give occasion to weak Christians to console then-
selves with the thought that since they are noct guilty
of such sins, they have no cause to fear, Thus a whole-
sele accusation of denial or betrayal accus.ng a group of
Christians cf coummitting the sing of Peter or Judas may
blind men's eyes to their own particular sins and lead
them to false security, for in their hearts they will
Justify themselves since they know they are not guilty
of the sins of which they are accused. They should on
such an occasion have been led to praise the Lord for
His goodness in preserving them in the faith. Not hav-
ing been led to do so, they take the credit themselves for
their "good life".

J

Paul in his day also warned agalinst leaders in the

5
Church who purposely lead men along the paths which they

5OH. H, Farmer, The Servant of the Word (London: Re-
ligious Book Club, 1942), p. 72.
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hzve substituted for the way of truth.sl Those who fol-
low them show that they do not love the truth, for which
cause God says He will make them believe what is false.52
In view of all this, it is of utmost importance that God's
Law be properly applied.

The misapplication of the promises given in Scrip-
ture also leads to difficulties. Therg are passages that
apply to all men and should, thoreforé; be .applied %o
every Christian. When Paul says by inspiration that
Christ died for all,55 and that God was in Christ recon-
¢iling the world unto Himself,54 he is giving a message
for the world. 'This assurance of salvation is universal,

But the God of grace, Who has given this assurance
to all Christians, gives special gifts to some and with-
holds them from others, Each Christian is remembered
by the Lord with gifts and blessinius, but these gifts
and blessings are often as different from one another as
are the people to whom they are given. Paul brings this
out very clearly in the first epistle to trhe Corinthians
where he shows that some have received special enlighten-
ment that they may enlighten the church, others have re-

ceived the gift of wisdom that they may advise their

5111 Thess, 2:

213 £f,
5211 Thess. 2311
231T Gor. 5115

5411 Cor. 5:19
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fellov-~believers, still others have been given the gift
to cure the sick, or to gpeak in tongues, or to detect
false doctrine, or to preach the Wcrd..55

He likens the members of the congregation to the
members of a human body, an eye, an ear, a hand, a foot,
God Himself arranging the parts as He chooses.s6

These facts are often ignored when statemecnts are
made with regard to God's special gifts of grace, Chris-
tians are promised gifts which God has no intention of giv-
in: them. The fact that Paul received certain gifts from
God gives the Christian today no assurance that he will
have the same, The fact that Paul was successful in a
certain undertaking gives no assurance that success also
aﬁaitﬂ the missionary today in a similar situation. So
often the account of blessinzgs voured out on individuals
is misused as an assurance that God will give the same

o~

bleassin s to all. If these blessings are forgivencss of

16

sins, life and salvation, the Church can point to clear
rascages of Scripture to assure men that the same bless-
ings are theirs to enjoy. But if the blessing Ls an open
door, as it wac promised o the congregation in Phila-
delphia in Asia L’iinor,57 the Church has no right to say

that God will bless every congregation with such oppor-

551 cor. 12:4-11

961 Gor. 12:12 £f.

SPRev. 3:8
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bunities for mission work, n the seven letters to the
Churches in Asia Minor the Lord did not promise an open
door o each of tie seven churches addressed, He dealt
differently with each of them. He still deals differently ;
with His children, givingz one gift to one and o different ;
81t to another, The pastor or teacher who promises the

same gifts to all deceives his hearers and closes their

0}

eyes to the gifts which they have received from God, thus
keeping them from proper worship of a good and gracious
Father, who gives to each child what will benefit him
most,

The many miracles recorded in Scripture might cause
a4 pattor to infer that miracles will also be performed
today, or that God's special help to a paralytic, a leper,

a lame man is proof that He will similarly heal men to-

day if they have enough faith to be healed., The evan- '
gelist St. John, however, clearly statéévih the Gospel
of St. John that the account of Christ's miracles was
siven that men misht believe that Jesus is the Christ,
the Son of God.58 Accordingly, their purpose was not to
Teach what bodily help Christ will give those who believe
in Him, though His power to help may well be referred to.
These remarks should suffice to show the difficulty
involved in the proper use of the Word of God, and the

need. of proper guidance in this important task. But to

28710, 20:31
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Bive rules on the proper use of the Word is not easy,
‘nor is it always safe to follow the rules given. Cir-
cunstances alter cases., Only the Holy Spirit can proper-
ly direct men in the use of the Word. But since He does
this in the Word itself, it is important that the Word
be studied with all diligence, noting especially the
Clear distinction between Law and Gospel lest men lose
sight of their proper distinction.59 However, before a
bperson is able properly to approach the guestion of the
distinction of Law and Gospel he must understand the pur-
pose of the Scriptures. The Apostle Paul declares their
purpose to be to make nen wise unto salvation through

60

faith in Christ, The Evangelist St. John says that his

Gospel was written that men might know that Jesus is the

6l The servant of tThe

Son of God and Savior of the world.
Word of the New Testament is therefore to be a minister,
not of the letter of the Law, but of the Word of the life-
siving Spirit.®2

That does not rule out the need of the Law. Paul
clearly shows that in the "Epistle to the Romans", where he

speaks repeatedly of it. But its purpose is to prepare

99Rom. 4113-16

€011 mim., 3:15
®lsn. 20:31
62

IT Cor. %:6-11
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the way for the preaching of the Gospel.63 The person who
seeks Yo understand the Scriptures must, therefore, see
the message of Christ the Savior as the center and pur-

-
64and the New Testament.°5

bose of both the 01lad
Since Christ is the center of Scripture, only he

who believes what the Scriptures say of Christ is able

also to grasp the rest of Seripture truth, And this he

66 Rut i with

can do only through the gift of the Spirit.
the Spirit to zuide him, he is able to grasp the fact'that
in the Word, God uses the Law and Gospel, as two entirely
separate and distinet teachinzs, to accomplish His pur-
Dose. These two distinct parts of Scripture Scripture
1tself identifies.

67 -

The Law was given by God to show man his sin, o
brove to man that his life is contraxy to the will of

God in thought, ﬁord, and deed.68 The fact that it re-
veals sin and was given for that purpose does not make the

Lew itself an evil thing. On the contrary, the Law is

noly.%9 Tt is o gift of God to all mankind. It will,

© Rom, 3:20-245 Gal. 3:10-14

64Jn. B3

®55n. 20331
66

O

I Cor. 2:14
57Rom. 3:20
6BRom. 5120
69Rom. 7:12
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therefore, be effective on earth to the end of time.70
But, as Paul points out, the Law 1is good if a man uses it
lawfully.7l It was not given to briang sinful man %o God,
Since no man is justified by the Law in the sight of Gocl.72
Accordingly, the Law is to be used to show man his sin.
Whoever does not recognize his sins, needs the Law. And
This law has the power to convict him of sin.73 When
John the Baptist came with his message of repentance, men
Trembled before him, confessing their sins.74 When
Peter accused the Jews of killing the Prince of Life,
they were convinced of their sin, and asked what they
should do to be saved.75

That is the purpose of the Law, It convicts man of
8in and condemns him as a sinner. It does that even to
the Christian. Yhen he reads the Law or hears it preached
he must adwmit that he has not met its demands and is,
therefore, guilty of sin.76 But there is a great dif-
ference between the Christian znd the unbeliever as they

hear the Law of God., For the unbeliever, the Law has one

s, 5:18
11 pim. 1:8
726a1. 3111
'7N

>Rom. 3:19,20
P, 516
"2 hcts 2:37

Rom. 7:14 ff,
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of three results., It causes him %o rebel against God,77
or to seek work-righteousness to silence his conscience,78
or to despair.79 And in each instance he hates God as his
énemy because of what he experiences.eo The Christian,
on the other hand, is humbled by the Law and sees his sins,
but in this state he flees to God for forgiveness.al

The Law, of cource, does not tell the Christian of
forgiveness., That is the message of the Gospel, the zood

17 } 3 . 0 - o . 82
news thnat Jesus is the Savior from sin.

Actualliy, the
Gospel is much more than the good news of salvation, It
is the power of God unto salvation.&? As the Law has

bower To convict, so the Gospel has power to convert.84
It seeus to have no such power. The preaching of the
eross of Christ is actually considered foolish by most
men.85 They see in it nothing but the greatest weak-

nese.86 But those who believe have fournd it the power

77Ex. 53123 Pa, 2825

7®1s. 58:2,3; Ut. 19:203 k. 10:25-29
"Gen, 4114 Wb, 27:3-5

80
81

82

Rom., 8:7

Rom, 7:24,25

Nt. 1:21

83Rom. 1116

841 Pet. 1:23; I Cor. 4:15
851 Gor. 1:21-25

871 Gor. 1:25
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and wisdom of God.87 As sure as they are of their sins
through the preaching of the Law,88 so sure are they of
forgiveness through the preaching of the Gospel of
Christ.89 That is its purpose and that indicates its
proper use,

Up to this point the distinction between Law and
Gospel is clear, The Law shows man his sins., The Gospel
gshows him his Gavior. It is necessary %o consider the
relation of Law and Gospel to the question of Christian
growth. The point to be considered is whether that is
a life under the Law or under the Gospel or under both
Law and Gospel,

Edmund Schlink tékes up the question in his book

Theologie der Iutherischen Bekenntnisschriften. Basing

his remarks especially on the "epistle of Paul to the Ro-~
mans" he answers it about as follows: The Christian does
not live under the Law but in the Law. Through the oper-
ation of the Holy Spirit he finds joy in the commandments
of the Lord and works to keep the will of God, but always
with the help of the Holy Spirit., The Spirit, of course,
directs him to the same Law through which God judges and
punishes the sinner. Bﬁt his obedience %o this Law is

not one of demand but an operation of the Spirit in him,

871 Gor. 1118 ff.

88pom. 3:20

8% cts 10:43
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Who, havins put Christ into his heart, permits the works
of Christ to flow out of his heart. His mood works are
thus the fruit of his faith and of the Spirit, Who has
worked that faith in him and brings forth its fruit in
his 1life, 0

Inasmuch as the life in Christ is a life in the Law,
it is necessary that even the child of God study the Law
that he may know the godly lii‘e.91 But the Law will
not produce the life in Christ.92 That is the work of
the Gospel of Christ.93 With the assurance of the Ggspel
in his heart, the Christian can approach the Law as the
will of His gracious heavenly Father and see its holiness
and perfeution,94 but even this attitude toward the Law
is never the work of the Law itself but always and only
the work of the Gospel and thus the work of the Holy
Spirit, Who alone can give this Word of grﬁce.95

The Scriptures thus indicate that even the Christian

has nothing to boast about. His good works are the works

9OCf. Edmund Schlink, Theologie der Lutherischen
Bekenntnisschriften (luenchen: Chr. Kaiser Verlag, 3.
Auflage, 19 s Da 161 ff.

91

Pse 1:119

251 Gor. 1213
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of Christ in him.96 It is only for Christ's sake that
God accepts them at all.97 But for Christ's sake He
does accept them as evidences of love and fruits of
faith, 98 It is, therefore, important that the Chris-
tian offer himself and his works to the Lord in unceasing
Praise and thanks.gg

All this should also emphasize the importance of the
ministry of the Word. The called ministers of the Word
are to a great extent responsible for the life of their
members, Ag hag already been stated,loo they are shep-
herds of the flock, who must lead the sheep to the green
pastures of the Word. They are the stewards of the myster-
les of God, who must give to each his due. They are the
ambassadors of Christ, who must beseech men 0 be recon-
ciled to God.101 As they do this work they need the Law
in all its severity, tbét they may show men their sins, 102

And they need the Gospel in all its sweetness, that they

may comfort men in the knowledge of forgiveness and may

P50, 15:5

976s1. 2:20

%8n. 13:35; Tit, 3:8

99Rom. 12:1

1OOCf. Chapter V, footnote 66
Ol11 gor. 5:20

102pom. 3:20; 5:20
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lead them on in Christian faith and life,lo3 helping
them with the strength from above to grow in Christian
living, It is a glorious work.lm It is also an impor-
tant workl®” for which cause all Christ's children have
Teason to pray for His blessings on the faithful min-
isters of the Word.lo6

The fact that the minister must look to God for
guidance and blessinglo7 does not in any way minimize
the importance of his own work. On the centrary, the
very fact that God is using men toc procleim His Word as

108 bringing then

a mean: of converting their fellowmen,
to faith in Chri.t, their Savior, and helping them to
dedicate their life to Him O should make it clear to the
Christian minister that it devolves upon him to preach
the Word of God with all the power and persuasion at his

command. 1% Not that this will add to the effectiveness

of the &ord.lll But the failure of the minister to use

103Acts 10:43
104.

Eph., 4:11 ff.
10580n. 10:14
106501, 4:3; I Thess. 5:25; IT Thess. 3t
lo?Mt. 28:20; Rev, 2 and 3

10811 Gor. 53119

0% om. 12:1

L1077 pim, 4:1-2

11111 Cor, 3:5
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his talents and abilities to the fullest measure may and
often does hinder the Word of God from becoming effective
in the hearts and lives of men.112

He who considers tie high and holy purpose which God
has in mind when His Word is proclaimed to men, has
Treason to ask, Who is sufficient fo use the VWord of God?
To this Paul answers, o one is sufficient of himself.
But God makes men able ministers of His Word.113 The
servant of the Word must always bear in mind that the
Vord of God which has been given to him is much more
than an account of what God has done and what He wanbs man
to do. It is actually God's own means of accomplishing
His glorious purposes. In this sense, the preaching of

the Word is His work, not the work of man.

R TR 18532 1%

L1577 Gor. 315




CHAPTER IX
GETTING TO WORK WITH THE WORD

In previous chapters, attention was given to the
description given in Scriptures of man in the state of
grace,l the flesh and svirit in him like two powerful

“ the Scriptures

forces, seeking to regulate his life,
making it partly his own responsibility to concern him-
self about Christian growth5 showing him the life he is
to seek to 1ead,4 and assuring him of the nelp of the
Lord. But the responsibility for growth in Christian
living was also placed on the minister of the wOrd,B
vhe was confronted, on the one hand, with the needs of
men requiring his at‘cen'fsion,6 and, on the other hand,
wWith the Woxrd of God, which he must be careful ©to use
according to the directions given in that Word to accom-
7

plish his God-given purposes.

Accordingly, a number of guide lines have been

lonapter ITI

EChapter Iv
5Chapter v
Chapter VI
5Chapter v
Chapter VII
?Chapter VITI
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given to the Christian and especially also to the ser-

vant of the Word to aid in Christian growth. These have,
for the most part, been drawn directly from the Word or
have been based on the clear teaching of the Word.

The purpose in this chapter is to bring together a
namber of these guidelines, focusing them more definitely
and clearly on the work of the servant of the Word as he
seeks to lead and gaide his members in Christian living,
The servant of the Word is here thousght of with a
Specific assignment before him: a sermon for the follow-
ing Sunday, a Bible class discussion, a lecture o a Chris-
izn group. As he comes to grips with any or all such
assipgnuents, he needs to follow a number of directives,
among which the following seem essentials

8., The faithful minister will see himself as he is,
b. The faithful minister will count up his resources.

c. The fait hful minister will start with men where
they are.,

d. The faithful minister will help men see then-
selves as they are.

€. The faithful minister will give evidence of his
concern for nen.
s . Tl 4o - enlist the aid of
£ The faithfu mini er w s
' @men 1n prom tlnr EReir &ﬁrlstlun growth,

g The faithful minister will offer men the help

of God's Word.
h. The faithful minister will give all glory to God.
a.

The Faithful Minister Will See Himself as He Is.-
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As the minister goes about his work, he will often
find that a particular assignuent, especially a more
difficult assignment, will draw attention to itself, The
closeness of the deadline, the difficulty of the work,
the demanding nature of his hearers, as he is apt to
think of them, all call for his attention and he sees
himself caught in the midst of it all, Suidenly the
assignment beccmes great and he finds himself talkiag in-
ventory of his knowledge of the subject, of a possible
approach to it, of whether he can offer anything worth-
while, that has not been said a hundred times before.

¥hile thinking of these things the minister of the
Word may also be mindful of some of the warnings that he
has heard concerning the proper use of his time while in
the pulpit or while standing before a group. He uay
remember the words of Ramm:

The preacher is a minister of the Word of God.

He is not a person who has a full and free right

of sermonizinz: before a zroup of peovle. If he

is a true minister of God, he is bound to the min-

istry of the Word of God, He has only one claim to

the right to prcach 2nd demand deciciop and that is

that he is declaring the truth of God.
or the warning of Walther:

The time you spend in the pulpit is most valuablej

it may cetermine the well being, here and here-

after, of muny thou:ands of people, Fity the
preacher who does not redeem that time by offering

SBernard Ramu, Protestant Biblical Interpretation
(Complete Revised edition; Bosbton: W. A, Wilde Coipany,
1356), p. 176.
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his hearers the very best thaﬁ he is able to f;ive.9
The weight of the responsibility resting upon him does
not wake his task sny easier., Craig points up this
responsibility when he comments that:

The paradox of the pulpit is th:t its occupant is

a sinner whose chief right to be there is his per-
petual sensc that he has no right to be there, and
is there only by grace and always under a spotlight
of aivine Jjudgment. And cexrtainly the pulpit ought
to be the voice of the teaching Church, the vplace
where 'all the counsel of God'! is declared, as it
has been made known to the Church and verified in
its life down the centuries, and not merely the
place where some bright young lad or some pompous
old Loy is obliging enough to give his personal 4,
certificate to certain aspects of Christian truth.

James Stewart puts his finger on the sore spot in all
of this when he admits that:

e are desperately sslf-conscious creatures, and

that miserable fact of self-love tends tc thrust

its tayl;nbu the picture even in our work for

Christ. ™ .

All of this can easily give the servant of the Word
a false sense of inadequacy to do the Loré's work, He
is apt to feel that all depends on him, as thoush the
Lord had suddenly left him to his own devices., He runs
the danger of not taking God at His Word as a God of

srace. He may find himself growing timid as he thinks

90. F. W. Walther, The Proper Distinction Between
Law 2nd Gospel (St. Louls, kissouri: Concordia Publish-
ing House, 1928), p. 298.

10 : 1 Hallx g o
A. C. Craig, Preaching in a Scientific Agme (Hew

York, Scribners, 1954), pp. 104-105.
f God

M rames Stewart, Heralds ke
1956), p. 187.

(New York: Scribners,

s
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of the need of confronting men with their sins and short-
comings. If ¢ven Mosecs, that great man of God, feared
to speak to the children of Teraell? and Elith, the
brophet of God, found it difficult %o carry on,l5 he
surely cannot be censured too severly for doubting his
own ability. He may also wonder what eifect his message
will have on his hearers. He may forget that it is not
he, bub the Spirit of God alone who can convince and con-
vict men as the Word is preached or taught.
Soul searching, of course, does have its place.
It may be good at times. It may serve the purpose of
keepiny the minister of the Word humble in his office,
lest he ascume an ultra-professicaal attitude toward his
work, But he should not carry such a self-examination
too far, for t: do so is to lose sight of his resources,
b.

The TFaithful Minister Will Count Up His Resources,

It is stranzge th:t the minister of the Word who is
often so quick to see the need of others is at times so
slow to see his oswn necd of the help that God so freely
offers. Yet it is all in the Word: The message is

tbere,l4 the power is there to proclaim it to men,15 and

12Ex. 4:1

151 Kings 19:4
%1 Pet. 2:19; II Cor. 415
1oRom. 1:16
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the Holy Spirit promises to accompany the Word with His
Povs'er,l6 to impress it upon men, and to bring forth
fruit unto righteousness.l7 All that the minister needs
is faith to believe it. And even this is suprlied to all

who look to the Lord as their only source of knowledge

806, ‘Dower and wiadrRLe |
S power and wisdon, :

In the measure in which he faces up to these truths
in each and every assignuent, he will also find success'
attending his efforts. He must, however, be consciouﬁ of
the fact that his work is based on the Word of God.
Schroeder, in speaking of preaching, rightly says:

The substance of preaching is first and foremost

a divinely given VWord rather than the product of
haman thought, meditation, or speculation, Again,
let it be understood that man's broodingz over the
given Vord enters the picture, bubt this is sigond— S
ary. The given Word is the primary element.

Later in the same book he states that

Authority in the pulpit can scarcely be coaveyed
unless trere is evidence that the minister himself
has come under the authority of the divine Word.

He must know himself as one spoken to in order to
speak convincingly to others. Israel's prophets
cpoke, and spoke so persuasively, because the Word
of the Lord had put them under its bondage sc com—
pletely that they had to speak. Iittle wonder that
kings and courtiers felt uneasy when these fear-
less messengers of God appeared in public to make
pronouncement in the name of Jehovah of Hosts., Un-

1617 cor. 3:5,6

173n. 6:29; I Cor. 1:4-7
1850, 17:85 Eph. 1:19

lgFrederick‘?. Schroeder, Preaching the Word iith
Authority (Philadelphia: Westminster Press, 1954), D. 43.
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}ess there is certainty within the preacher's 20
heart his words are not apt to carry coaviction.”

The certainty which should be in the minister's
heart is that his assignment has been given to him by
God, and that actually it is God, not he, who is address-
ing men, This he must keep in mind., That, however, does
not relieve him of responsibility and work. Stewart
wisely reminds him that

When we as preachers count upon the aid of the

Holy Spirit to give us WtEerance, we would do

well to reflect that the promise is conditional

upon the loyalty of common days. The Spirit of

the Lord will be upon us in proportion as our 21

work has been earnest and faithful and unzrudging.
To this end, the servant of the Word has cause to follow
the admonition of Broadus, one of the great homileticians
of a former day, who exhorts that

In a spirit of personal devoutness, with a desire

for personal benefit, and with the constant prayer

that God would bless us in learninzg and in teach-
inz, let us study the Bible that W5 H1ma '"poth save
ourcelves, and them that hear us'.,

The servant of the Word who thus works with God is
assured of success. It may not always be the success
that he himself has had in mind, but the purpose of the
Lord will be carried out, and that is, after all, the

only thing that should matter.

e
207vidy, ps 129,

lStewart, op. cit., p. 116,

daJ. B. Weatherspoon, Revision of Broadus on The
Preparation and Delivery of Sermons (Wew Yori: Harper

and Brothers, 1904), p. 79.
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Ce
The Faithful Minister Will Start With Men Where They Are,

When the servant of the Word begins with himself, he
is dealing; with a known guantity. A bit of introspection,
& careful analysis of what he finds in his heart and mind,
and he is ready with his diagnosis. The Word, in turn,
supplies his needs as he sees them and he is ready for
work, But it is not so easy to start with the hearers
where they are. For though he addresses them as a
sroup, he must also see them as individuals.

Here, for instance, is a congregation gathered for
worship. In attendance is a young married couple, just
back from the honeymoon. The pastor knows that their
attitude toward the church is no longer what it was a
few wecks ago. As they look to the altar, they imagine
themselves kneeling before it. As they look to the :
pastor, they remewber some bit of counsel that he gave
them from the Word of God. In the same pew with then
the pastor sees a father with his children. The people
sittings in back of them see them, too. In fact, most of
the people in church are well aware of their presence.
The pastor senses that his whole congregaticn is wonder-
ing why God took the mother so early in life. It will
not be easy for hian at once to direct their thoughts to
the message he wishes to bring them from the Word of God.

Others in the congregation also have their problems.

e el G2 s

These may seem entirely unrelated. The business man has
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had the problem of mectinz unfair competition., The un-
skilled worker has had a problem in just making a living.
For as Neil points out, the "stupendous advances in
scientific knowledge and achievement during the last
century" did not result in a richer life for man butb
brought more crises.zs The mother of seven children
haz had the problem of fecding and clothing them and at
the same time giving them the loving care that they so
gorely necd in this day and azge, where parents are tend-
ing increasingly to pamper themselves and in consequence
are teaching the children so little by precept and ex—
ample.24 She does not want her children tTo grow up as
others sre., The aged person may have the problem of
kecp;ng active in a home that seems To function better
without his help. The youth has a real problem with
dates--not the history-text variety; The child is hav-
ing trouble breaking into a gang or club. All of these
are real problems in the mind of those who must face
‘them, The pastor dare not close his eyes to the needs
0of these parishioners., He must have something vo say
to the child, the youth, the mother, the business man,
the worker, the aged. Brown suzgests that

by some sort of spiritual X-ray the preacher
16

“3yillian Neil, The Rediscovery of the Bible (New
York: Harper and Brothers, 1954), D.

2%Gf, Bernard Iddin s Bell, The Crisis in Education
(New York: lcGraw-Hill Book Company, 1949), D.
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could pierce through the concealment of ordinary

conventions and behold the moral criseu, the spirit-

nal famines and the personal tragedies Go which

he is called to minister, the very sight of it all

would stir up the dullest man who was ever ordained

inco something of Ege eagerness and effectiveness

0ol real preaching.

Gresham sees people coming to church

overborne with loneliness in a crowded world,

crushed with a-sense of guilt in a sinful world,

defeated by circumstence in a competitive soc1nty,

QCoOliqu by grief in a world of mortallcy, los

and greping in a wasteland of ex1stencc, &HYludo

about Frienas, food and the future. They come to

hear God spneak to them through the Word and the
men“en;er. It is part of the disciplines of the
pPreacher to provide the word fitly ”pOkOﬁGtE&u

wil? find its mark like a shinins arrow.

If a pastor were toget into his pulpit on Sunday
morning and let his eyes travel over the congregavion,
pausing at this iate hour for a bit of reflection on the
needs of each individual, he would be uannerved by the
experience. The responsibility of reaching these people
is too great. He must have thought of them long before,
He must truly have thought of his people as individuals,
vhile preparing his message for them.

He knows, of course, that most of his members will
not be downcast and disheartensd as they come to church,
They have troubles, but they have learned to ring bChenm

to the Lord. They have also learned that when Gthey come

23Charles R. Brown, rnhe Art of Preaching (New York: |
The lMacmillan Company, 1522), D 12.

26 Perry Gregham, Disciplines of the Hiqh Calling
(St. Louis, Bethany Press, 1954), D. 49
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to Church, the Lord, through His servant, will have a
nessage for then,

dlany who come to church regularly, Sunday after

Sunday, do not stop to ask themselves what they are
secking in the Sunday service and what they want to he.r,
They have learned, if their pastor is faithful to his
calling, that God has many things to say to them and
they are always helped by listenin; to His Word. They
may a0t even realize that their pasztor has not bteen con-
tent just to study a portion of the Word of God and then
to speak of it as it was written long agc for the Cor—
inthians or the Ephesians or the Colossians. They may
net know how much time the pastor has spent in his study,
thiankin: about them and their needs. But if he had not
done so, his sermon would be far less helpful.

de

The Faithful Minister Will Help lien Sce
Themselves as They Are.

It is not enough that the servant of the Word start
with people where they are. He must also see them as they

help them

g9}

are, as Scripture describes them, and he nus
30 to see ther said of

&

B
selves, All thzat was previously
7 is applicable here. As the sexrvant of

H®

the Chrictian
the Word addresses him he should c¢learly see himseli as

a redeemed child of God, reconciled to God by the death

27Chapters ITT and IV
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of Hisg Son,28 and wholly justified for Christ's sake.zg
He should often be told that being justified, he can
enjoy the peace of God,?0 He needs the assurance thatb
his iniquities are forgiven, his sins are covered.al
As a follower of the Lord, he is able to do good
works.52 But he nust see clearly that these works sre

not his own, that actually they are the works of Christ

-
&

2
in him,”” Only as God imputes Christ's righteousness

to him can he at all speak of anything good in his life.34
All this he should know about himself.

Moreover, it is necessary that he understand--as
well as a Christian is eble to understond these thingg——
that the flesh in him is totally corrupt,55 and that
because of it, a constant conflict is going on within
him.56 He .ust also be taught to face up to all of the

tenptaticns confronting him in life, as these have becn

eaﬁom. 5:10
2911 Cor. 5:19
5ORcm. 5:1
alﬁom. 4:7,8
52Jn. L5y
55Acts 21:19
Stpom. 412-5
35Rom. 7:1

8
%ORom. 7:23,24
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set forth.57

The Christian must be helped to zee that wrongs
against men are sins against God. Dishonestydoes not
Just involve people, but the commandment of the Lord as
we:ll.:'8 Unfaithfulness does not just break up a marriage.
It breaks the laws of God, 2s 'J;ell.39 Poor stewardship
0of funds does not just rob men of their due. It robs
God, 0

The Christian must, therefore, be helped t2 check
on his own attitude toward sin, to see whether he is
fully conscious of the fact that sin is against God, that
it dare never be taken lightly.

ra

well that

‘:D

The Christian should understand himself
he appreciates it when the servant of the Word approaches
him with the two-edged sword of the %Word, cutiing deep
into his life, dividing the right from the wrong, the
Thoughts of the spirit from those of the flesh.

He shculd be helped to see himself so well that he

o

never takes lightly the comforting assurance of his own

salvation, but sees a need ol this message throughout

57 chapter VII

58gon, 412

598eb. 1314
#Oya1. 3:8,9 '

41}1613 o 212
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42
ey =S

lioreover, he should be helped to understand his
vosition in life. He should be helped to glory in the
fact that he is part of a holy nation, enjoying the
blessings of salvation, and prepared for Christisn wit-
nesgine in the w 43 - . 2 s > PiviR
nessing in the world, '~ that he is a light in the world,
whose good works are to draw attention to themselves as
coming from the life of one who enjoys close communion
Y:’. .t'! G 2 4""!' -~ o . 5
with God. He should be helped to enjoy a life on
earth in which cating, drinking, working, playing are all
3 Mg Tl ; 45
aone to the glory of God.

As a Christian is helped to grow in knowledge of
who and what he 1s and 1s helped to believe in the
bresence of the Spirit in his life, as he, to this end,
sees the need of the means of prace and learns to enjoy
a richer use of them, he is being helpcd immeasurably in
Christian growth, and the servant of the Word who sees
such belp as a part of his calling and works toward this

is also growing each day in Chrict.

451 Cor. 10:31
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The Faithful linister Will Give
Evidence of His Concern For len.

The serﬁant of the Word who is at all cbnscious of
the blessedness of his work should find no difficulty in
rejoicing in the privilege of working for the Lord.4°
But difficulties arise in his work and he is not always
conscious of results.47 At such times he is tempted to
Think of his difficulties in terms of the people with
whom he is working. They are at fault for his lack of
succe-s., Actually, hizs work is to strengthen and help
them, His lack of success should urge him on to greater
efforts in their behalf, but for this he himself needs
jelp.

It is important, therefore, that the servant of the

Vord at times analyze hLS own feelings toward his people.

(i)

Andrew Blackwood rightly stutes that "the pastor who

feels that preaching is the greatest work in the world
ought himself be the happiest of men."48 If he is not
happy, he should not pretend that he is, He should

rather look carefully into his heart and sec what is wroag.

He may need more love for his work and more love for his

people, Often it is a lack of love that stands in his

1 Gor. 3:9; II Cor. 4113,14

71 Kinge 19:4

4SAnc.rem Blackwood, The Fine Art of Preaching (ew
York: The lMacmillan Com any, 1992), Ds 157
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way, as Phillips sees it, He feecls that

No spiritual progress is made and no lasting spirit-
ual growth occurs without honesty. If we find we
cannot love, 1% is of no use at all to cover up our
failure by pretense., ' It is far better to turn to
God Who is Love and freely admit our deficiency and
allow the Spirit of God to change our &gner attitude
and produce the genuine fruit of love.

That, of course, requires a use of the Word of God. For

Tthere God speaks to the minister as He does to the people.

In the Word God will show him through the example of His

first disciples what He meant when He said, '"This is my
commandrent, That ye love one another, as I have loved
YOuJ5O Weatherspoon says with regard to these first
ministers of the Lord:

All that we have in the epistles and other records
of their ministry discloses a spirit, a living con-
cern for the spiritual growth of the Church, that
sumnons us today to examine the character of our
concern for the Church and the churches we serve.
Is it really for the churches or for ourselves? Is
it deer enough to cost anything hard and sacrific-
ial? If we are to set Christianity forward as the
early preachers did, ecuipped to izeet a sin-ridden
world with the clear and strong challenge oi tTruth
and ri‘bteousness, let us not forget it, it will

be at thg costt of an unselfish and life-commanding
concern, 2t

Scherer seems to feel that the young man is more

apt to begin his ministry without .sufficient love., He

' 8ays

“97. B. Phillips, New Testament Christianity (New
York: The Macmillan Company, 1956), D. 00

20 0 15312

le. B, Weutherspoon, Sent Forth to Preach (New York:
Harper and Brotlers, 1954), p. 156.
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You may begin your career with a doctmpaire in-

terest in theology or in preaching as one of the

fine arts. Bubt pray God you may find yourself,
little by little, drawn to human lives and human
hopes and human fears! You may begin with the
aloofness of the scholar, But pray God you may
continue with a tenderness, a warmth of affection
for all the weary souls of earth, that will gg

far to keep you human and to make you great.
Scherer may find it difficult to substantiate his views,
Often the young nastor puts the older pastor to shame
with his zeal for souls and his desire to help men with
his preaching., The man who has been in the ministry
for a time may be more in need of help to reevaluate
hie purpose and goal in the ministry. But in this no
man is perfect. KEvery pastor needs help %o grow in
love toward his people.

The love = pastor or any other religious leader
needs, if he is to show the proper attitude toward men,
is the love which only God can give him, That is what
Christ refers to when He c¢calls on the disciples to love
25 He has loved them.53 His love does notv look at the
object. It wias even directed to His enemies, to men in
8in and shame and vice.54 .He, the loving God, now comes
to men and makes His abode in them. The Christian has

this love of God in him and, giving expression to itb,

52Paul Scherer, For We Have This Treasure (New York:
Harper and Brothers, 1944), D. 29

2570, 15:12
54Jn. 5:163 Rom. 5:8
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is giving expression to the love of God.55
But a point that necds to be stressed in this con-
nection is that the servant of the Word should give ver-
bal cxprecssion to his love. He should not merely show by
his actions that he loves his people. He should state it
in so many words., He should not fear to tell his people
that he loves them. He should here follow the example of
Christ, Surely Christ showed by His actions that He loved
men, especially when He gave His life for His own.56 Yet
He also assured the disciples of His love, telling then
that He loved then.57 People also need such assurance of
love from their leaders. But it wmust be offered in
sincerity. Schroeder predicts that
Unless the ambassador of Christ somehow conveys the
impression that he finds delight in the Law of the
Lord and that he really loves God's people, even
when they are loveless and unloving, his words will
not warm the hearts of men. Only when the preach-
er's professed love for God registers itself in s
genuine interest in ardconcern for people will his
message have the warmth that kindles hearts until 58
they burn with a glad response to Ghe spoken woxrds,

£

The Faithful Minister Will Enlist The Aid OF
lien in Promoting Their Christian Growth

uch emphasis hes been placed on the importance of

the work of the servant of the Word in the interest of the

221 Jn. 4:16

Prn., 13:1

573n. 14 and 15

58Schroeder, op. cit., p. 127.
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growth of his members, At times this is the more import-
ant because the members seem to show so little interest
in growth themselves. The Apostle Paul charged many of
the members of the Church at Corinth with being very car-
nal in their attitude and life.59 The writer of "the
epistle to the Hebrews" regretted that so many of his
readers still had need of the simple truths, the milk of
the Word, and could not be given strong meat.6o But at
Times the fault does not lie with the congregation that
nembers do nobassume enough responsibility. The faulsb
lies with the pastor who does not trust them to do so.
They need to heed the advice given by Miller that

true vreaching is not only 2 function of the preach-

er, but of the congregation as well, The Deed of

redenption is actualized as the worshipers respond

to the approach of God to them through the word of

the preacher, so that both God's self-giving and

man's receiving are egfential parts of the total

process of preachinz.©
Luccock points out in this comnection that

the needed preaching oif dependence on God may be

so extreme that it overlooks the other end of the62

bridge between God and man, man's responsiveness,.
The preacher of the Word should take this serdiocusly and

see to it that his members are alerted to their respon-

2P

L Cor, %15
S0xep. 5112

®lponald G. Miller, Fire In Thy Mouth (New York:
Abingdon Press, 1954), p. 129.

S2Haltord Inccock, Communicating the Gospel (New
York: Harper and BrotheTs, 1954), D. Ol.
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sibility while the Word is beins preached. For, as Miller
puts it:

If the worshipers fail to realize what is supposed

to happen through a sermon, and listen either list-

lessly or faithlessly, they can make it almost im-

possible for a minister to preach in the deepest

sense. Preaching is not theegunction_of an in-
dividual, but of the church.

Even from the psychological point of view, the lis-
tener can do much good or harm while a group is being
addressed, Hollingsworth, discussing the psychology of
the audience, states:

To be sure, the members of the audience influence

one another, Oune member, failing in attention or

interest, distracts his neighbors by his wrongly

oriented behavior., The intent interest of a neiszh-
bor also rgﬁtrains the flighty attention of the
disturber.

llembers can also do much for one another in the whole
service of worship. Paul mentions the importance of edify-
ing one another by speaking to one another in psalms,
hymns, and songs‘.bs If they add to this a general accept-
ance of the message of the preacher as a message from God
Himself,66 they are doing their part to make the service
rneaningful,

But the aid of members in the public service by no

means covers bthe area of service of the Christian. The

SSiiller, op: eit., p. 129.

64Ha L. Hollingsworth, The Psycholomy of the Audience
(New York: American Book Company, 1935), Ds 27+

©5Eph. 5:19
661 Thess, 2:15
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Lord has placed a responsibility on every Christian to be
concerned sbout his own life and the life of his fellow-
Christians, as was previously indicated.67 The Christian
needs now to see the importanoe'of such service, Peale
tries to shame him into service when he says,
Don't sit around moaning about things, reading the
papers, and saying, "Why don't they do something?"
The man who is out doing something isn't tired., If
you are not getting into good causes, no wonder
you're tired. You're disintegratinz. ggu're de-
teriorating. You're dying on the vine.,
But shaming a person will not get him active for the Lord
and for his fellow=Christians. Vieth has much more
positive instruction. He says,
Participation in the fellowship and work of a
Christian group coupled with an interpretation of
the faith which motivates its ééfe is Christian
education of the highest type.
Hie entire book is worth the while of anyone interested
in the church's program., Phillips also offers constructive
help by reminding Christians of the example of the early
+ Christians:
Since a great deal of the vigor of the early Church
depended on Christian fellowship and was in fact
ziven and demonstrated through Christian fellow-

ship, there is good reason to suppose that a small
God=-secking group of people mizhv help one another

57chapter Vv

58 orman Vincent Peale, The Power of Positive Thinking
(New York: Prentice-Hall, Inc., 1954), D. 42.

%9paul H. Vieth, The Church and Christian Education
(St. Louis: Bethany Press, 1947), D. 77
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encrmously in redeveloping the faith faculty.7o

The informed Christian can 4o much to help himself
in his Chri tian life. Knowing the Word of God with which
he can resist Satan and the world, he wins his battles
as did Joseph of old.’! He comforts himself with the
promises of God,72 follows the instructions of God's
Word,73 bows under the authority of God's Word,74 and
glories in his salvation.75 liany a shut-in has had to
learn to do this more and more, as he felt himself cutb
off from the congregation., And in days of persecution
many have had to do the saume and came through the trial
the stronger for their experience.76 Lvery Christian
needs to lezrn this art,

But Christians can also do much to aid each other
in Christian growth. Not only the Sunday schocl teacher,
Tthe deacon, or deaconness, whose position in the church
requireé this of them, but every Christian kas oppoxrtunity

to do much in the interest of the Christian growth of

7OPhillips, op. cit., p. 40.
"Lgen. 39:9

7215, 41110

75Ps. 1

7*ps. 119

7oLk, 2:%0

761 Kings 19:18
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others., The parent in the home,77 the Christian spouse,78
the Christian in his daily contacts,79 is urged by the
Lord to work toward Christian faith and growth. Each
Christian bas an obligation toward the congregation and
toward each member of it,80 not to mention his obligation
to speak to the unchurched concerning the faith that is
in him.gl In the measure in which each Christian sssumes
his responsibilities, the Church as a whole is strength-
ened and grows in Christian faith and lii‘e,82 provided
that proper use is made by all of the Word through which
83

God Himself performs His gracious work in men,

e

The Faithful HMinister Will Offer
lMen The Help Of God's Word

- The fact that proper use must be made of the Vord,
if the Church is to be strengthened and nembers are to
be helped in Christian growth, again points up the im-
portance of the relationship of the two concepts, Chris-
tian growth and the Word of God. The servant of the Word

-

5pn, 6:4
785pn. 5:25
?9Hep, 10124
Eph, 4:16
8loo1, 4:5,6
82 ‘
Eph, 4:13-16

(6]

I Gor. 1:4=9
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dare never ignore this fact. In his book, The Servant

Of the Word, Farmer emphasizes the fict that men need

oy

much more of the Word than they may be gebtting in many
churches. He says:

Our task is to confront men and women with the
Living God, the God who speaks through, and asks
their obedience in this present world of auto-
mobiles, aeroplanes, radio, cinemss, big business,
machine industry, mass democracy and btotalitarian
war,

One incidental difficulty is that people are far
more ignoraznt of the Bible then we ministers, who
use it every day, realize. We are in danger of
assuming far too much, making scriptural refer-
ences and allusions which to many hearers, alas,
must be quite unintelligible or ab leasE S0 vague-
ly identified as to contribute nothingz. 4

The solution is, of course, a more diligent use of Scrip-
ture., But not any snd every use of Scripture will be
helpful. Serious attention should bte given by every
sexrvant of the Word to the important place which James
 Stewart gives to the preaching of Christ. He exhorts
that
To the supreme facts of the Cross and the Resur-
rection, which are really not two but one, our preach-
ing must ever return, and from them it must con-

tinually derive fresh strength and urgency and
inspiration.

Leave this out, and all your other appeals and
exhortations will be as nothing: empty, useless,
unsubstantial vwords. Set this at the centre, and it
will prove itself to be, in the twentieth centggy as
in the first, the power of God unto salvation,

SiH T Farmer, The Servant of the Word (London:
Religious Book Club, 1942), pp. 104,105,

SSStewart, op. cit., pp. 74,75,
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In this connection, Pollard's advice is worth noting. He
feels that "it is not more of the content of the Gospel,
not just more words, that modern man needs to know." Men
need "the livingz power of the Gospel," which must somehow
come right down  into their total 1ife.86 Farmer says of
this:

It is your task and mine as preachers and teachers to

present this grand, deep gospel so that it ceases to

be merely absﬁract and doctriaa} agg7becomes thrust-
ingly relevant to everyday affairs.

That does not mean that all man needs is the specific
Gospel, and that, having this Gospel, he will aubtonmatic-
ally live his life in accordance with the will of God.

As has been showa in practically every chapter of this
study, the Christian also needs guidance and instruction
in Christian 1iving.88 The servant of the Word must,
therefore, use the whole Word of God, rightly dividing
it, according to the needs of men,g9 and trusting in the
Lord to zccomplish His glorious purvose in each, accord-

90

ing to His gracious will:

86wh. G+ Pollard, "Dark Age and Renaissance in the
Twentieth Century", The Christian Idea of Education,
edited by Edmund FulTer (New Haven, Connecticutc: Yale

University Press, 1957), p. 20.

87Farmer, op. cit., pPs 147.
88001, 1:9-11

8911 Pim. 2:15

OIT Tim, 1:9,10
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The Fzithful linister Will Give All Glory to God.

As the servant of the Vord thinks of all that has
been done snd all that needs to be dene for the Chris-
tian growth of his members, he cannot but be impressed
with his own insignificance, his own inadeguacy to do
the work of the Lord.gl Yet the Lord has chosen to use
men like himself to carry on His blessed work.92 It is
8 privilege that he dare not take lightly, nor will he
want to do 90.95 But as he thinks of the work and of
the blessing resting upon it, he cannot but say with all
who have shared in that work, To God alone be glory

94

forever.

9111 Cor. 3:5
2Fpn. 4:11 ff.
9511 Dim, 4:1,2

Hpom, 113365 16:25-27




CHAPTER X
CONCLUSIONS

Christian Growth and the VYord of God, as a topic of
study, is justified, first of all, by the overemphasis on
the scientific apuvroach to all problenms which-is evident; in
the world today. Science fails completely in determining
for the Christian either the meuning of the value of what
it discovers, The Christian neecds the Word of God, not
only to give meaning and value to life, but especially
also to make Christian living possible. In the second
place, the study is made necessary by the tendency in the
Church to seek to promote Christian living by means of
exhortations and admonitions to people to make something
of their life, without offering them the sanctifying power
of the VWord as the means through which God Himself must
work in their lives if there is to be any Christjan growth.

The VWord of God itself points to its close relation
to Christian growth in such passages a$ the fifteenth chap-
ter of the epistle to the Romans, the tenth chaptexr of the
first epistle to the Corinthians and the first chaptexr of
the second epistle of Peter, in which guidelines are laid
for the servant of the Word who is concerned about the
Christian growth of his members.

A study of other mezns of revelation indicates that

while they supplement the Word of God in revealing God to
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men, they do little more than to exemplify what the Word
teaches regarding Christian growth. They point, instesd,
to the need of the Word, if man wents to know the will of
God. |

Man's need of Christian growth is secn from a study
of man. A comparison of man in sin with ﬁaﬁ in the state
of perfection points up how much the most perfect of the
children of God can still grow in Christian life, if he
wishes ‘to bring his life into conformity with the will of
iod. Such a comparison can be made only on the basis of
the Word of God, in which these truths are revealed,

A check on man's knowledge of perfection, even in
the state of grace, shows how man needs the Word of God
to guide him in life,

A- study of the nature of converted man indicates
that Christian growth is actually growth in Christ,

Christ Himself becoming more prominent in his deeds and
actions throush the Word as the means which the Holy Spir-
it uses to bring Christ more fully into his life.

The possibility of Christian growth leads into a
discussion of the conflict between the flesh and the spir-
it in man. The flesh constantly stands in the way of
growth. The spirit, enriched, strengthened, activated by
the Holy Spirit working in and through the Vord, reaches
out for Christian growth, In this connection, the ILaw and
Gospel are important as each is used by the Spirit for the

purpose for which it was intended, to indicate the Christian
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life and to accomplish Christian growth.

The responsibility for Christian growth must always
be considered in the light of the fact that only God, work-
ing through the Word, can actually accomplish it, but that
man is responsible for using the God-ordained means of
effecting it, The responsibility for such growth is shar-
ed by the individual himself, who engages in the effort
toward growth, his fellow-Christians, who in love seek %o
agsist him, and the called servant of the Word, who is
especially entrusted with this work;

The ideal Christian life is the goal toward which
éll efforts in Christian growth are directed. This life
is set forth in the holy Law of God, which is exemplified
in the life of God's children and especially in the per-
feet 1ife of Christ, who is the etermal image of the
Father,

The Law, however, does not produce the Christian
life, nor does it of itself promote growth in Christian
living, That is the work of the Holy Spirit, who through
the means of grace, the Gospel and the sacraments, aids
the Christian in growth in knowledge of God's will, the
proper attitude toward the holy will of God, and a life
lived in conformity with it

A Sbudy of the Word of God indicates that the ac—
tivity of Christians will not be the same. Different

tasks are jgsigned to different men, so that Christians

are not identical any wore than are the members of the
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human body, But all are equally dependent on the Holy
Spirit, working through the Word of God.

lian's need of help in Christian living becones
aprarent when converted man, with the inclinatvion to evil
8till evident in his life, is seen in a world of sin, which
at btimes beccmes so revolting that even natural man is in-
censed by its evil, but is often apparent holy to him who
with the Spirit's aid, compares it with the requirements
of God's holy wiil, Only such a study reveals the in-
herent evil in man's natural drives for social accept-
ance, self-preservation, education, romance, to mention |
only the more general ones.

len's nced for help in Christian liviang is seen also

in their own indifference to such growth, as well as i

their natural inclination to evil, thus underlining the
need of the work of the servant of the VWord as he approach-
es wen with the Spirit-filled Gospel of Chrict.

The relation of Christian growth and the Word of God

e —
i e it

brings up the relation of Law and Gospel in the Word, as
these are to be used by the serfant of the Word. The re-
lation of these distinct doctrines is understood only by
one who sees Christ as the center of all Scripture teach-
ing and the salvation of men as its ultimate purpose. The

Law serves this purpose by showins men their sins, thus

indicating their need., The Gospel serves this purpose by
giving the Savior to men, meking His power active in their

lives. Thereupon, the child of God is enabled by the
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S8pirit of God to look with faith into the holy Law of God,
that he may know God's holy will, ani in the Gospel is con-
stantly offered the power of Christ to live the godliy life,

A careful analysis of the teaching of the VWord is of
great importance, that its application to the Christian
life today will be in accordance with the teaching of the
Vord, so that God is truly speaking to men when the ser-
vant of the Word confronts him with a word of Scripture.

The relation of the Word of God and Christian growth,
as set forth, emphasizes the importance cof the work of the
servant of the ¥Word, as he seeks and strives for Christian
grovth in the lives of his members.

If he is faithful in this work he will constantly ask
the Spirit of God to lead him in a study of the Word, that
he may see his own need of growth and be strengthened
through the Word in Christian living.

He will take note of his members as individuals, each
with his own needs and problems, but also as a congregation
of btelievers, each dependent on the other.

He will help men see themselves as sinners, in need
of grace, but also as the saved in Christ, whom the Lord
has called o a life of service made possible by the oper-
ation of the Spirit in their lives as they apply themselves
to the Vord of God,

He will give evidence of his concern for men, learn-
ing more and more to love them in Christ.

He will enlist the aid of his umembers in promoting
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their own growth through the use of the sanctifying Word
and, through precept and example, working toward growth
in their fellow-Christians,

He will, to this end, offer them the help in Chris-
Tian living vhich God affords in His holy Word.

He will, as he goes about his daily work, be con-
scious of his own nsed of help and give glory to God alone
for the VYord which He lLias given and for the Christian
growth which He Himself has produced in pastor and people

alike.

e i T R




APPENDIX
THE PROPER DISTINCTION BETWE!N LAW AND GOSPEL

It was noted in Chapter VIII of this study that God
has given the necessary instruction regarding the use of
His holy VWord for the accomplishment of His purposes in
man. But it was also noted that to follow the instruc-
tions of the Lord witk regard to the use of His Word is
as difficult as it is important. It lies in the proper
distinction of Law and Gospel ané the proper application
of each to the life of the fellovman.

Here, truly, is a subject on which every Christian
ought to be informed but which comparatively few stu-
deats of the Word of God are able %o approééh without
the competent guidance of a theologian who has made the
distinciion of Law and Gospel a subject of serious and
careful study,

liartin Iuther was such a man. He wrote much on
this important subject, constantly drawing on the Vord
of God as his only norm of teiching this great truth.
But his writings are scattered throughout his volu-
mineus works. Dr. C. F. W. Walther, a student of
Tmther and himself a great theologian, has done the
church a real service with his own conbtributions in
this field.

Dr. Walther, for many years a theological pro-
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fessor at Concordia Seminary, 5t., Louls, devoted him-
self assiduously to the task oi prevaring future ministers
of Christ in the proper use of Law and Gospel in their
preaching and teaching. He delivered no less than thirty-
nine lengthy lectures to the students on this subject
alone znd throushout his years of teaching he called the
attention of his students to the importance of this

1 have seen bto it that

subject. Three of his students
Tthese lectures were made available to the public. The
brief digest of his lectures offered here seeks not only
to give his answer to the question regarding the proper
use of the Word of God in preaching and teaching but
also to impress the reader with the worth of the whole
lecture series, which, though given many years ago, is
still applicable to the church today. For men's environ-
ment has changed greatly since the days of Walther, but
man himself is still very much the same, and the Law and
Gospel of God, which were written for man's benefit,
will never change.

Valther follows the guidance of the Apostle Paul
in showing the relation of Iaw tc Gospel and vice versa.
In the Epistle to the Romans he finds the Christian
doctrine in its eatirety.

What do we find in the first three chapters? The

sharpest preaching of the Law. This is followed,
towards the end of the third chapter and in chap-

lThe Rev. Th, Claus, Dr. L. Fuerbringer, Dr. W. H.
T. Dau,
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ters four and five, by the doctrine of justifica-
tion~--nothing but that. Beginning at chapter six,
the apostle treats of nothing else than sanctifica-
tion. Here we have a true pattern of the correct
sequence: first the Law, threatening men with the
wrath of Godj; next the Gospel, announcing the con-
forting promises of God. <Yhis is followed by an

Lnstruction regarding the things we are to do

after we have become new men.

Accordingly, Walther outlines the work of the ser-
vants of the Lord as they preach and teach His holy Word
as being directed toward five closely-related aims or
goals, no one of them complete in itself, but all of
them necessary for the salvation of men. He says,

Bear in mind that the preacher is to arouse secure

souls from their sleep in sinj; next, to lead those

who have been aroused to faithj; next, to give be-
lievers assurance of their state of grace and sal-
vation; next, to lead those who have become assured
of this to sanctification of their lives; and last-
ly, to confirm the sanctified and to keep ghem in
their holy and blessed state unto the end.

These points will now be taken up in their proper
order, drawing heazvily on the English translation of
Walther's lectures, as will be indicated by the many
quotations from the book containing the lectures. Tc
make it a true digest of all of the lectures, material
has been drawn from all parts of the series, giving
attention to subject matter rather than to Walther's

own sequence of presentation, which, due to its nature,

20. ¥, W, Walther, The Proper Distinction Between
Law and Gospel (St. Louis, kissouri: Concordia Publish-
ing House, 1928), p. 93.

5Tbid., p. 248.
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abounds in repetitions.

The ministers of the Word of God are "to arouse
Secure souls from their sleep in sin.“4 "Man is by
nature a conceited being...Wrapped in the miserable rags
of his civil righteousness, he purposes to make his
stand before God."5 He must, therefore, "be brought
out of his false security, false comfort, false peace,
and false hopes. He must be made to despair of his
salvation and of his present cnndition.“6 This can be
accomplished only by means of the Law. For "by the
Law is the knowledge of sin}"7

Wow, when the Law is preached, it must be done force-
fully, strikinz man's "conscience with lightnin:z force."8
It must be proclaimed "in such manner that there remains
in it nothins pleasant bto lost and condemned sinners."9
For

there was nothing pleasant, ncthins comforting at

Sinai...BEvery-where in the camp. of Israel people

vient to pleces from dread and frighit,..By this

spectacle God has indicated To us how we are To

preach the Law. True, we cannot reproduce the
thunder and lightning of that day, except in a

#Ibid., p. 248,

g iy

®Tbid., p. 97.

®1b1d., p. 391.

7Rom. %:20

®yalther, op. cit., p. 237.

vid., p. €0.
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spiritual way,lo
but the preacher must know how to depict "the true nature

of sin in terms that are as plain and distinct as they
are terrible, drastic, and impressive.“ll
If this is done, the ILaw will have the proper
effect upon nen. They will not rejoice when they hear it.
Trey will find no comfort in it, nor any hope, nor help.
On the contrary, they will begin
to rear up against God and say: 'What! I am to be
damned? True, I know that I am an enemy of God.
But that is not my fault; I cannot help it.' That
is the effect of the preaching of the Law., It
drives men to desperation.
To this Walther adds,
BElessed the person who has been brought to this
point: he has bLaken a great step forward on the
way to his salv::tionl3 Such a person will receive
the Gospel with joy.
The Law thus serves to make the Gospel effective. When
it has brought men to desperation, it has served its
purpose.
That does not mean that the Law is not to be preach-
ed to Christians, For Christians have the O0ld Adam in
them who delights in sinning. The devil also secks to

mzke them secure, telling them that minor sins need

107144, , p. 82.
tlrvid., D« 325
W

Ibid., p. 237.

B

Tpid., p. 237.



196

cause them no alarm, but "small sins become great when 3
they are regarded as small."14 "As long as a person is
at ease in his sins, as long as he is unwilling to quit
some particular sin, so long only the Law, which curses
and condemns him, is to be preached to him."15

Dr. Walther exhorts that when preachinsg on such texts
as I Corinthians 6:7 ff. and Galatians 5:19 ff. the preach-~
er ought to "expound them to our hearers and tell them
that as God lives, they will be damned if they live in
this or that sin." He conbtinues,

If you only tell them that Christians remzin sinnecrs

until they die, you will frequently be misunderstood.

89m¢ gi}l }ull themselves to sleep with thg Eefigc—

tion that they are poor and frall humen beings.
Therefore, "do not spesk of one joy of the Law, or one of
the so-czlled least commandments, as of something about
which a Christian need not be greatly concerned.“l7

On the other hand, Walther warns us to "be very
careful not to speak as if also all Christiansnwere liv—~
ing in shame and vice."18 Do not speak of Christians as
"abominable sinners," "mentioning manifest sins unto

death as thoush Christians also were living in sins of

Y1pia., p. 332,

1o1bid., p. 17.
16222@-, D. 323,
*?1pia,, p. 326.
®1pid., p. 319.
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that kind."'? For there is a great difference between
Christians and unbelievers.

While these distinctions between Christians and
unbelievers are to be kept clearly in mind, it mus
not be forgotten that for both Christians and unbelievers
the Lew serves to terrify that the Gospel may console;
the Law makes thirsty that the Gospel mey satisfy; the
Law kills that the Gospel may make alive.

Bringing man %o the realization of his sins is "not
the chief aim that is to be achieved with regard to him,.
The principal matter is that he attain to full assur-
ance of his state of grace and his salvation."zo This |
service the Law cannot perform.

It has not a drop of comfort to offer the sinner, i

If no additional teaching, besides the Law, is )

applied to man, he must despair, die, a2nd perish

in his sias. ZEver since the Fall the Law can

Erodugi no other effect in man. Let us ponder this

well.

The Gospel must, therefore, be vreached to those
who have been terrified by the Lawj and with that nothing
else is meant than that the preacher preach "concern-
ing the work of Christ, sflvation by grace, and the
riches of God's mercy in Jesus Christ in such a manner

that the heurers get the impression that all they have

Vvia., p. 319.

201%14., p. 391.

2l

Ibid., p. 14,
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22

to do is take what is being offered them," For that

is all that is necessary. Iven faith is not to be re-~
quired of the hearers as something which they must do.
It is something which God performs in them. "When a
parishioner comes to you complaining of his inability
to believe, you must tell him that you are not surprised
at his statement; for no man canj; he would be a marvel if
he could. You must instruct him to do nothinz but listen
to the Word of God, an¢ God will give him i‘aith."25
"Here is where mogt preachers nake their mistake.
They are afraid by preaching the Gospel too clearly they
will be the fault if people lapse into sin—,_f'a4 - Accord-
insly, they mingle Law and Gospel. They tell their
hearers that salvation is in store for them after they
have shown the proper contrition.
Legalistic pastors will ask their client whether
he...has ever gmone bowed down and mourning for a
whole Gays; whether there has been a time when his

loins were dried up; whether he can say that there
vag no sound part in his whole body; whether he

has wailed because of the unrest in his heart;
whether he has watered his couch with his tears

all night long...Unless he can point to these
criteria of what they regard as genuine contri-
tion, they tell _him not to imagine that he has been

truly contrite,

“21bid., p. 260.
251044, , p. 26k
2h1p1d,, p. 38.

COTbids . D 2524
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Walther denounces such mingling of Law and Gospel
in the strongest terms. "Where,"” he asks, "is there
a text that prescribes the same degree of coantrition for

n26 "Woe To us if,

every one? There is no such text.
when about to expound the Gospel...we sey more than,
'Accept this messagel' Every addition would be Law.
The Gospel demands nothing of us; it only says, 'Come,
eat and drink.'"27 VWalther warns that "it is a false
method to prescribe to an alarmed sinner all manner of
rules for his conduct, telling him what he has to do,

28

how earnestly and how longz he must pray" etc. How

serious is his charge that

man a person might have been saved if the Gospel

in its fulness had been preached to him immediately.

Since it was not preached to him, he either gave

himself over completely to despair, or he joined

the ngld and decided that the Church was worth-
less,<-

The preacher, therefore, must preach the saving
Gospel of Christ the Crucified in every sermon, holding
out to all whom he has condemned with the Law the sweet
confort of salvation which hss been earned for them in
full by the suffering Savior. Then he may be called an

evanizelical preacher,

261b34., p. 252.

271pid., p. 38.
2B1y1d., p. 140.

e

29Tpid., p. 378.




200
That does not mean that he has now done all he can
with the Gospel. There is more to his office than %this,
He will find that Christians who have long believed the
Go

[#7)

spel of Christ suddenly begin to doubt, "Iike two
hostile forces, Law and Gospel sometimes clash with

each other in a person's conscience, The Gospel says to
him: 'You have been received into God's grace,' The Law
says to him: 'Do not believe ity for look at your past
life, "0 wip arrliction you will realize that the Gos-
Pel is a rare guest in men's conscience, while the Law

ig their deily and familiar companion.“51 Learn, there-

to drive out the Law with the sweet comfort of the

fore,
Gospel, Remind your hearers that "one who desires to
believe is already a believer";52 that men are saved not
by their conversion,.but by Christ, lest they make their
former conversion their savior, relying om it, or begin
to worry that their conversion was not complete. "No-
where in the Holy Scriptures do we find the apostles
treating the members of their coniregations as if they
a.n2?

were uncertain regarding their standing with Go

Let the preacher todey follow them in their evangelical

301bid,, p. 47.

Slrpid., p. 27.

o

52Tvid., p. 20

55Tpid., p. 392.
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practice,
There follows now another office of the Gospel:
The preaching of sanctification. Here some may object
that the Law is to serve as a rule for the Christians,
Good works are done in accordance with the Ten Command-
wents, It is true, men learn the will of God from the
Law, But the Law does not help them to perform the will
of God. "God does not tell you to preach the Law in
order thereby to make men godly. The Law makes no one
U‘Cdl n 54 - ‘_‘_ - >
g Fe BTven the promises of the Law do not help the
Christian,
The promises of the Law are the more disheartening,
the pgreater they are, The Law offers us food, but
Qoes‘nob hand it down to us where we can reach it.
It offers us salvation in sbout the same manner as
refreshments were_gffered to Tantalus in the hell of
the pasan Greeks.
YMien, therefore, need another message besides that of
the ILaw.
That message is the Gospel.
Let no minister think that he cannot induce the un-
willing to do God's will by preaching the Gospel to
them and that he must rather preach the Law and
proclaim the threatenings of God to them. If that is
all he can do, he will only lead his people tc per-
dition, Rather than act the policeman in his con-
gregation, he ought to chanze the hearts of his
members in order that they may without constraint
do what is pleasing to God with a glad and cheer-
ful heart. A person who has a real understanding

of the love of God in Christ Jesus is astonished
at its fire, which is able to melt anything in

5%1pid., p. 8l.
55Tbid., p. 10.
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heaven and on ear’ch.36
"How foolish, then, is a preacher who thinks that
conditions in his congregation will improve if he thunders
at this people with the Law and paints hell and damnation
for them. That will not at all improve the people."57

The reason why congresations are corrupt is in-
variably this, that its ministers have not suffi-
ciently preached the Gospel to the people. It is
not to be wondered at that nothing has been accom-
plished by them; for the Law killg8 but the Spirit,
that is, the Gospel, makes alive.

That does not mean that the hearers need not be ad-
monished to lead a godly life., The preacher must bear
in wind that

a Christian retain: his natural temperament even
after his conversion, A person with an irritsble
tenper keeps that disposition...lany a Christian
grows impatient in trouble,..It cannot be said to
be a criterion of & Chrigstian that he never commits
a #nrose sin. That does happen occasicnally (though
whenever this is the case, the Christian surrenders
unconcitionally to the Word of God, even though he
nay not do so inmediately)...Even pride in a very
pronounced form can crop out in a Christian...
Christjans are even tempted with the desire to grow
rich,

Valther reminds the preacher of the warning of Luther
that "it will not do to think and say that it is suffi-
cient to preach the doctrine to them and that, where

the spirit and faith are at work, the fruits of faith

®1pid., p. 389.
5?1via., p. 384.
581pid., p. 3e8.

591bid., pp. 312-315.
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and good works will follow of themselves."qo No, he must
preach sanctificztion, but always in the proper relation
to justification. After justification.
there follow in the course of time other fruits,
namely, a life in beautiful harmony with this
doctrine and in no way contrary to ibs**But Ghese
fruits are to be regarded as genuine fruits only
where the first fruit, E%mely, the doctrine of
Christ, already cxistis,
says Walther at the very close of his series of lectures
on Law and Gospel.
Walther's dependence on the Word of God as the only

source and norm of teaching will beeome clear to all

EaY

who will take the time to study the writings of this

#reat theologian., They willi find that it offers an ex-

DR

cellent guideline for a truly evangelical ministry.

Orpid.. pinsLlsE

Hrpide, ps 415
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