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Of the Holy Trinity, the only true and very God, whom
all true Christians so stoutly eonéeu. the iio_-caued “Creed
of Athanasius" declares: "And in this Trinity none is before
or after other; none is greater or less than another (nihil
maius aut minus)e «..But the whole three Persons are co=e=
ternal together and co-equal; so that in all things, as is
aforesaid, the Unity in Trinity and the Trinity in Unity is
to be worshipped." (Triglot, p.33.)

That in this Trinity "none 1s greater or less than a-
nother® (keine die groesste, keine die kleinste"), is a
truth which we who profess to be Christians, must neither
pervert nor forget. It is perverted by all Unitarians and
Subordinauuit'sitc. as also by all other false prophets who
follow in tha!.r- i‘ootateps. The Unitarians acknowledge 9n1y
the Father, or the First Person, as God, asserting that the
Son is a creature (Kﬂ:’f.s .Téf;wd-) and the Holy Ghost the
energy exerted by the Father, expecially in the Som, s0 that
He is not at all a divine Person (JrJrr.v.n_s), but a mere
power (5";0 Fe+ ). The Subordinationists do n!of. wish to go
as far in their corruption of God's Word, as do the Unitari-
ans; they still want to be Christians and acknowledge the
Trinity. But agtually they ﬁonfeaa one major God and two
lesser gods, and thus are gullty of polythoui; for they
oleim that only the Father is God in the true and primary
genes of the term, while the Son and the Holy Ghost are God
only in & lesser or wider sense of the word. Hence aleo the

consistent Subdrdlnattonuu are outside the pale of the
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Christian Church. (Cf. Dr. Pieper, Christliche Dogmatik, I,
pp. 461 ff.; II, 468, 62; Mueller, Christian Dogmatics, p.
151. 155.)

Professing Christians sometimes forget the doctrine
that in this Trinity "none is greater or less than another",
especlally when they do not attach that importance to the
work of the Holy Spirit as to that of the Father and the Son.
The work of sanctification is indeed of the same importance
as is the work of redemption; for of what benefit would
Christ's redemptive work be to us, if the Holy Ghost by His
work of Sanctification would not make the benefits of that
redemption our own and thus'put us into possession of our
Savior's merits and with them of 1life and salvation? Vhen
Luther in his fine explanation of the Third Article says: "I
believe that I cannot by my own reason or strength believe
in Jesus Christ, my Lord, or come to Him; but the Holy Ghost
has called me by the Gospel, enlightened me with Hls gifts,
sanctified and kept me in the true faith," ete., he indeed
pronounces a truth so important that we Christians ought to
consider it every day with true devotion and sincere thanks-
giving to God who by grace has given us this necessary and
consoling doctrine. Compare the words of the Athenasian
Creed: "He, therefore, that will be saved must thus think
of the Trinity"; and :" Which faith, except every one do
keep whole and undefiled, without doubt he shall perish ever-
lastingly.” (Triglot, pps 33. 31.) Indeed, we must attach the
utmost importance to the doctrine of the work of the Holy
Ghost!

Ever since the begimning of the Christian Church, Satan

has tried to corrupt also this precious doctrine, In this

—

h.an“__a&.
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treatise we shall consider, above all, one perversion of the
doctrine of the work of the Holy Ghost, namely, the error of
Enthusiasm, which our Confessions describe as the folly of
“fanatical men, who dream that the Holy Ghost is given not
through the Word, but because of certain praparation of their
own, if they sit unoccupied and silent in obscure places,
walting for illumination, as the Enthusiasts formerly taught
and the Anabaptists now teach." (Triglot, p. 311.) Enthusi-
asts, therefore, are fanatics or "spirits who boasts that
they have the Spirit without and before the Word." (Triglot,
Pe495.) We shall consider this matter later on; for Enthusi-
asm appears in many forms as we shall show in our historical
sketch of the development and progress of Enthusiasm. Here
let 1t suffice to say that, although many regard the error
of Enthusiasm as a slight one, 1t 1s indeed a most dangerous
delusion of Satan, for by this false doctrine he means %o
deprive us of the Gospel and ultimately of the salvation of
our souls. Indeed, all of Romanism and sectarianlsm is based
upon Enthuslasm, so that, for example, our Confessions very
rightly declare that the Papacy is nothing else but sheer
Enthusiasm. (Triglot, p.495.)

In presenting the Doctrine of the Work of the Holy
Ghost, we shall first show from the Pauline Epistles what
the Holy Seripture teaches with regard to this paramount
matter; then we shall point out how Enthusiasm in its vari-
ous forms has always risen up against the Seriptural doc-
trine of the Holy Spirit's work; and finally we shall, more
specifically, refute Enthusiasm in its peculiar manifesta-
tion of McFhersonism or Four Square Gospelism, as this 1s

championed and proclaimed by the Angelus Temple in Los
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Angeles and its affiliated churches and mission stations
throughout the land, Just because this kind of Enthusiasm
in some points so firmly attacks and combats Modernism and
itself stands so solidly on Fundamentalistic ground, so that
many belleving Christlans regard it as a representative pro-
ponent of true Christianity, it is all the more dangerous 
and therefore deserving of our careful study. In addition
to this Mrs, lMcPherson's Enthusiasm is most aggressive and
emphatically claims Biblical support, condemning all at the
same time who refuse to accept it, so that here indeed we
are dealing with an insldious foe that is certainly able to

do great harm among Christian church members.

1.

The York of the Holy Ghost, as Set Forth
Adn_the Pauline Toistles.

There are those who declare that the work of the Holy
Ghost 1s treated with less emphasis and comprehensiveness
in the Bible than is that of the Father and that of the Son.
But the student of the Bible who studles even onlg what St.
Paul in his Epistles teaches concerning the work of the Ho-
1y ‘Ghost soon piles up a mighty mass of Seripture doctrine.

It goes with;ut saying that we cannot divorce or sepa-
rate the doctrine of the work of the Holy Ghoat entirely
from that of His Piorson; for what the Holy Spirit does, de-
pends largely on what He is. If He is a divine Person, equal
with the Father and the Son in divine majesty and omnipo=-
tence, His work, too, will be divine. It is for this reason
that Soripture asserts the deity of the Holy Spirit with so
much emphasis. Briefly expressed, the evidence for the dei-
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ty of the Holy Ghost, as presented in Seripture, is as
follows: The Holy Ghost is true God, for He possesses 1,
divine personality, He having been spirated from eternity
by the Father and the Son (John 15,26; 14,26; Rom. 8,9; 1
Pet. 1,11; etc.); 2. the divine pames (Acts 5,3.4; 1 Cor.
3,16; Matt. 28, 19); 3. the one divine egsence (Matt. 28, 19;
Gale 4, S5.6.); 4. the divine attributes (Ps. 139, 7.8; 1 Cpr.
2, 10.11; etc.); 5. divine glory and majesty (1 Pet. 4.14;'
Is, 6,3). The deity of the Hely Ghost is thus asserted and
proved in Seripture in precisely the same way as ia the dei-
ty of Jesus Christ. Hence, if Christ is true and very God,
then also the Holy Ghost must be true and very God. There
ig, therefore, no middle ground between Unitarianism and
Christianity. Ien either belleve in the Trinity, or they
do not believe in the Trinity. Tertium pon datur:

Now since, according to Scripture, the Holy Spirit is
true and very God, it follows also that His work 1s divine
in the truest sense of the word; in other words, then, the
Holy Ghost does precisely what God does. Seripture is every-
vhere very emphatic in stressing this fact, as a brief demon-
stration of the matter will show, even if for the lack of
space we must restrict ourselves to the Epistles of St. Paul.
Nevertheless, we shall here find enough Givine works of the
Holy Ghost, especially such as to pertain to the great doe-
trines stressed in the Third Article, such as conversion,
sanctification, the gathsring, preservation, and glorifi-
cation of the Christian Church, and the like.

It is the Holy Spirit's special office to apply to
men the merits which Christ has secursd for the entire world

by His vicarious suffering and death. This 1s proved in
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many clear passoges of Peul's Evistles, To the Corinthians
the espostle thus writes: "No men can say that Jesus is the
Lord, but by the Holy Ghost" (1 Cor. 12,3). To say that
Jesus 1s the Lord, meens to declare one's Christian faith
in Christ. In 1 Cor. 1,3, St. Paul calls these Christians
_who "call upon the name of Jesus Christ, our Lord." Hence
when the apostle says that no one can say that Jesus 1s the
Lord, but by the Holy Ghost, He teaches that it 1s the Holy
Spirit vho makes us Christians through faith in Christ and
thus applles to us the merit and righteousness of Christ.
In accomplishing this most necessary funotion, the Holy
Ghost did and, in part, still does a number of very vital
things.

1. In the first place, He inspired the holy apostles
to proclaim by word and writing the "oracles of God" (Rom.
3,2), 850 that the Holy Bible 1is in every part and express=
ion, from begirming to end, God'a verbally inspired Word.
Cf. 1 Cor. 2,13, vhers St, Paul claims of himself and his
fellow-apostles that they spake not in the words which
man's wisdom teacheth, but which the Holy Ghost teacheth,
expounding spiritual truths by means of Spirit-given words.
That, too, 1s of the utmost importance, for human words
cennot save us., To the divine work of the Holy Ghost we
thus owe our divinely insovired Bible, the only souroce,
norm and standard of our Christian falth and life.

2, In the leoohd place, the power of the Holy Spirit
is inherent in the divine Word, whenever and whereever 1%
is preached or read, so that through it gsinnera are brought
to repentance and thus saved through faith 1n Christ Jesus.
In-other words, it is the Holy Spirit that regensrates or
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oonve;ts us, and that through the Word of God.

Ve compare 1 Cor, 1,4. Here St. Paul writes to the
Corinthians that his speech and preaching, that is, his pro-
clamation of the Gospel at Corinth, wes not with enticing
words of men's wisdom, but in demonstration of the Spirit
and of power, That means that St. Paul did not preach the
Word of God as a human philosophy, in terms of rhetoric and
eloquence, but as it was in deed and truth, the Word of God,
so that as he proclaimed it, the power of the Holy Ghost
waa demonstrated through it by the conversion and sanctifi-
cation of simmers., And this, he adds, happemed, in order
that thelr falth should stand not in the wisdom of men,
but in the power of God (v.5); .that is, that it should not
be a mere fides humana, nroduced by human power, but a fides
divina, hrought about by the divine, omnipotent power of the

Holy Chost. In other words, in these passages St. Paul ae=-
eribes to the Holy Ghost the great works of regencration
through the Gospel.

Vory olearly this sanctifying work of the Holy Spirit
is affirmed also in 1 Cor. 6,11, where St. Paul writes to
the formerly heathen Corinthians: "And such were some of you;
but ye are washed, but ye are sanctified, but ye are justi-
fied in the name of the Lord Jesus Christ, and by the Spirit
of our God" ! "By the Spirit of our God" indisputably aseoribes
regeneration, sanctification, and justification to the Holy
Ghost. Of course, these great works were done "in the name
of the Lord Jesus", for es the Head of the Church He rules
end directs all things according to the power given to Him
also according to Hia human nature (Eph, 1,19-23). But it
1s the Holy Ghost, neverthelesa, who directly accomplishes
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the washing, sanctiflcation, and Juatification of sinners

through the appointed means of grace. He uses three words

to announce the great spiritual change whish the Holy Ghost:
brings about through the preaching of the Gospel., The heath-
en Qorinthians were washed, or-as-we-may-els6 trarnsldls, they
washed themsslves-(aor.~middle) by Holy Baptism, the means

of regeneration by the Word., Through this heavenly, divine
waghing, which the Holy Ghost performed, they were sancti-
fiad, that is, cleansed from thoir sins. 4nd this fact of
claeansing or absolution God solemnly pronounced in the aot
of justificatlon, declaring them righteous for Christ's sake,
whose merits they recelved with forzgivenaess of sins, through
the means of grace. This is one of the most important pas-
sages in the Bible, showing that sinners are regenerated
through the means of grace by the Holy Ghost, who is true
God with the Father and the Son.

Very gracshically the work of the Holy Ghost is desorib-
ed by St. Paul in 2 Cor. 3, 1=-3, where he declares that the
conversion of the Corinthians i1s not accomplished by mechani-
cal or humnan means, but by the Spirit of the living‘God, that
is, by the Holy Ghost, and that not in tables of stone, but
in fleshly tables of the heart. The refersnce here is to
Jer. 31, 31-33, where God describes to us the fundamental
difference between the Law ministry of the Old Testament and
the Gospel ministry of the New Testament. In the former,
the Law was written on tables of stone, and there it thrsat-
ened the sinner, though it could not give him power to do
‘God's will. The Law, by its own function, remained writien
in stone; i1t did not write itself into ‘the heart. But Jpat
that God the Holy Ghost does through the Gospel; by that He
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writes theo Law into %the heart so that the blessed believers
in Christ obey it with a cheerful heart (Ps, 110,3), What

& wonderful work of the Holy Spirit! He makes us willing,
happy worshlppers of God through faith in Christ Jasus,

which He engenders in us throngh the means of grace, the

Word end the Sacraments,

That the Holy Ghost converts sinners, not through the
Law, but through the Gospel, St. Paul teaches very clearly
in Gal. 3, 1~-3. The Galatian Christians, 1like all others,
of course, had been convorted by the nreaching of the Gos-
poel; through 1% they ha2d become bellevers in Christ. But
then the Judalzers, who urged the keepling of the Old Testa-
mont ceramonial law as necessary for salvation, and their
work-rizhtoousness doctrine so pleased many that they fell
awey from Christ ( Gal., 3,10; 5,4). So severely St. Paul
asks them, whether they had received the Spirit through the
Law or through the Gosgal, and rebukes them as utterly
foolish because, having been converted by the Holy Ghost
through the Gospel, they now desired to become "perfect by
tha flesh", that is, "complete Christiana" by obeying the
outward ceremonial Law. St. Pavl's constant doctrine is
that we "receive the promise of ths Spirit through faith"

{ Gal. 3,14),

YWhat St. Paul wrote to the Corinthiens, He wrote also
to the Thessaloniens, namely, that 1t is the Gospel by which
the Holy Ghost worked in them faith end assurance (Cf. 1 _
Thess. 1,5). His Gospel was not in word only, 88 he says,
that 13, in outwaré and vain declaration, but so that through
this preaching the Holy Ghost showed His nover end worked

the assurance of faith. In the next verss he adds that the
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Thessalonians received the Word with joy of the Holy Ghost,
That is to say, the Holy Ghost worked their immer felth-joy
to aggept the Word in spite of the g}ea& affliction ﬁhich
they suffered. So here again the Gospel is deploted to us
as the msans'ot grace by which the Holy Spirit works regen=-
eration or conversion, For special support of this truth
we refer to the tenth chepter of Romans, where the aposile
asks: "How shall they believe in him of whom thsy have not
hesrd? 4&nd how shall they hear without & preacher? " (Rom.
10,14). Then as a summary the apostle states in verse 17:
“Zo then faith cometh by hearing and hearing by the Word
of God". ;

St., Paul elso teaches in 1 Thess. 8,13, that through
the work of the Holy Ghost the Gospel works faith in the
hearts of men. He says of the Word of Cod that it “effec-
tually worxeth in you that believe". The meaning of this
statement ie that the Word of God, or the Gospel, leads
men to repent of their cins and to believe in Christ. .In
othsr words,it converts sinners through faith in Christ by
the work of the Holy Ghost. ‘

Very significent it is that in 2 Thess. g,13 St Paul
states that God from eternity hes elected-Hia saints to
salvation through sanctificetion of the Spirit and belief
of the truth. That is, God from eternity chose those that
will be saved in such a way thet in time they are brought
to salvation by the sanctifying work of the Holy Ghost wiho
engenders faith in the Gospel. The work of the Holy Spirit
is, therofore, not accidental, but it was foreordained al-

ready before the world was made. The Holy Spirit is, there-

fore the divine Sanéiittgr by God's very plan of counsel of
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aalvation,

A very clear vpassage, showing tha work of the Holy
Spirit, 1s Titus 3,5, where St. Paul sxpressly declares that
not by cny works of righteousness which we have done, but
according to Hls mercy, God saves us by ths washing of ra-
generation and renewing of the Holy Ghost., The washing of
regenerzation and renewing of the lloly Ghost is, of course,
Holy Reptism, which St. Paul lauds most highly as an effici-
ent mzens of graece in meny of his Zpistles. But Baptism
does not work mechanlcally or by soms meglc, but through the
power of the Holy Ghost, vho ongenders faith by thils means
of grace, Let the Reformed deny thls as strongly as they
went to, St, Paul in the clearest, strongest, ané most defi=-
nite terms tells us that the Holy Spirit does use the means
of grace to convert and sanctify sinmers.

But the Holy Spirit operates not only through the Gos-
pel but also in and through the divine Law. 8ince the whole
Eaetern Church from the beginning end afterwards slso the
Western Church, under the leadership of Auzustine end Jer-
ome, accepted tho Zpistle to the Hebrews as written by St.
Paul, we need not have any serupples in calling this Zpistle
a "Fauline Tpistle". Now, in Heb. 35, 7.8 we are told: *
tWherefore, as the Holy Spirit salth, To=day 1f ye will hear
Eis voice, harden not your hoarts", etc. The Holy Ghost thus
also uses the Law., Ho 1s not an Antinomlan, despising the
Law, for olso the Law is the Word of God.: The Holy Ghost
commands, admonishes, urges, werns and threatens by the Law,
end this is not a vain or useless work, but through such
commending, admonishing, urging, warning and threatening .

the Holy Ghost works knowledge of sin and the terrors of
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conecience in the hearts of men. But, nevertheless, it
remainé true, as long as faith is not added to contrition,
then such repentance 1s not unto mlvation, Without the Gos-
pel, the sinner, no matter how terrified he may bve, does
not believe in Christ and is, therefore, a child of hell.
So the Holy Spirit uses both the J.aw and the Gospel %o con-
vert or regenérute simers, showing knowledge of sin by the
one, ond granting forgiveness of sin by the other,

The same truth that we have considered so far, is
taught also in the ZEpolatle to the Hebrews. It is the Holy
chost who signified that the way into the holiest of all
was not vet made manifest while the first tabernacle was
yot standing (Heb. 9,8). It is the Holy Ghost through whom
Christ offered Himself without spot to God and who there-
fore purgee the conscience by Christ's blood from the dead
works to serve the living God (9, 14), Those who believe
in Jesus Christ, are partekers of the Holy Ghost ( 6, 4.5).
Those who tread under foot the Son of God by unbellef and
count His holy blood an unholy thing, do so "despite unto
the Spirit of grace"; thet is, they harden their hearts
sgainet the Holy Ghost who imparts to sinners the grace of
God.

Just =0 in other Epistles Paul warns his readers not
to grieve the Holy Ghost with whom believers are sealed un-
to the day of redemption (Zphes 4,30). That also is the func-
tion of the Holy Ghoat that He is the seal or pledge of dﬁr
.salvation. In the same meanner St. Paul warns his readers
not to quench tha Spirit (1 Thess. 5,19), but to obey Him
end utilize the apiritual gifts which He bestows. The Holy
Ghost 18 the leader who guldes and directs- the children of
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of God (Rom. 8, 14), Those who ars led by Him are not un-
der the Law, but under grace (Gal. 5,18). Ha baptizes be~
lievers Inte one bhody, and they arsas all made to drink into -
one Spirit ( 1 Cor. 12,13). If a sinner has besn changed
into a believer by the Roly Spirit, then this Diwine and
Holy Spirit bears witness with our epirit that we sre the
children of God ( Rom. 8,16). He is in our hearts amd there
eries continually, Abba, Father, that is, dear, dear heaven-
ly Pather ( Gal. 4,6). In other words, it is the Holy Ghost
who with true faith engenders also in us a true and earnest
love toward God, assuring us at the same time of the cer-
talnty of our salvetion. So the Holy Spirit not only brings
us to faith in Christ, btut He also keops us in faith unto
life everlasting, as these nassages show, That is & most
important point for us to note., It is just as Luther writes:
" The Holy Ghoet has called me by the Gospel, enlightened
ma with His gifts, sanctifiad and kept me in the true falth',

3. Moreover, as the Holy Ghost through the meens of
grece brings us to faith in Christ, so also by faith He mekes
vs rish in zood works, which are the fruits of faith. In
other worda, He sanctifies us in that special sense in which
Ha moves us. continually to bear the good fruits of faith,

In Rom. 5,5, 1t is the Holy Ghost, bty whom the love
of God is shed ebroad in our hearts, so that justified by
faith end living in p2ace with God, we glory in tribulations
also, showing forth in them patience, end hope which maketh
not ashemed. According to Rom. 8, 1f., it is the Holy Spirit,
after whom we walk now that we have become believers in
Christ, that renounce the flesh snd 211 its evil work; for
the Spirit of life, he says, has freasd ws in Christ Jesus
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from the law of sin and death. That is, as the Holy Spirit
has freed us Irom sin and death, so He leads us also in
newness of life to flee sin and death. According to Rom.
8,13, we mortify the deeds of the body, that is, we resis¢
and overcome ocur sinful inclinations and desiress by the
fight of faith. According to Rom. 8,23, believers walt for
the eternal redemption or salvation through the Holy Ghost,
who continually works in us. Aaccording to Rom. 8,26, the
Holy Spirit helps our infirmities, making intercession for
us with groanings which cannot be uttered. That is, He
helps us overcome our sinful inclinations and weaknesses
in the flash, praying for us in the meanwhile and arousing
in us and keeping within us the earnsst hope and desire of
eternal life. According to Rom. 15, 13, the Holy Ghost fills
the believeras with joy and peace and hope. According to
15,16, He renders the offerings up of the Gentilss acceptable
to God by faith in Christ. A4According to Rom. 15,15, the
Holy Ghost works mighty signs and wonders to give free course
to the Word of God. He works all good things In us both
to will and to do of His good pleasure ( Fhil. 2,12.13).

Again according %o 1 Cor., 3,16, belisvers are the
temple of God, in whom the Holy Ghost dwells and abides,
According to 1 Cor, 12,3, no man, speaking by the Holy
Spirit, calls Jesus accﬁrsad. but rather by the Holy Ghost
the believer calls and professes Christ to be the givine
Lord, that'is, His Savior. According to 2 Cors 1,21, the
Holy Spirit is the divine seal and pledge of salvation in
our hearts, giving us assurance of our salvation. Accord=

ey
ing to 5:?%5::?::&3559* the Holy Ghost gives us liberty in .

Christ Jesus, that is, liberty from sin, death, and damna-

Ch3
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tion, as elzo the devil, and Ho transforms us after the
lmege of Christ from glory to glory. according to 2 Cors
G, é-q. ministers approve thomselves as faithful servants
of Jesus Christ, by the Holy Ghost. In fact,; Christian
minlisters arv not suflicie:nt %o think anything as of them-
selves, but thelr sulificiency ls entirely of God and es=
pecially, the Holy Ghost ( 8 Cor. 3, 5.6.),

According to Gal. 5,5, the besllever in Christ waits
for the hope of righteousness by faith. sAccording to Gal.
Oy 16«18, the belliever suppresses znd overcomes the lusts
of the fiesh, as also by the Holy Spirit he brings forth
the frults of the Spirit (vv. 22.23). According to Gal,
6,8, tihe believer reaps of the Spirit, that is, through
Hls grace end power, life everlasting. according to Tph.:
Zy58, we are bullded through the Holy Spirit together for
an habitation of God, According to Zph, 3,16, the belliever
1s strengthened with might in the immer men, that is, he 1is
strengthened 4n"his fzith and ell frults of faith. iccord-
Cing to EZph. 4, 3.4, it is by thie Holy Ghost that believers keep
kecp ine unity of the Spirit in the bond of psiace. Accord-
ing to Zph. 5,9, the {rult of the Spirit is in all goodness
end rightecusness and truth. According to Sph. 6,17, the
Word of God is the sword of the Spirilt, by vhich they de=
fond themselves ageinst all attacks of Satan and overcome
him. A&According to Eph. 6,18, the Holy Ghost makes the be=-
liever rich in prayer and supplication, in watchfulness and
perseveranca. According to Col. 1, 8, the believer's love
is altogether tho gift of the Spirit. diccording to )(Thass.ﬂ%
4y1, it 1s by the Holy Spirit thet we are warned against all
seducting spirits and doctrines of devils. In short, what
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good work, done by faith in Christ through the means of
grace, is done which the Holy Ghost does not work in us!
He perfects us 1n every good work, or every fruit of faith,

4., But we must refer yet to another work which the
Holy Spirit performs in and through all believers, in order
that the kingdom of Christ may be spread in this world, Of
thés the apostle speaks at great length in the twelfth ch594 E§
ter of his first Eplstle to the Corinthians. The Corinthi- ;
ans at Corinth were very proud of their spiritual gifts,
especially of those which made & great show and impression,
Especlally they delighted in the gift of tongues, that 1s,
the gift of speaking by means of ecstatlic .speech, Hence,
St. Paul warned-them'againat the fleshly regard of such
gifts. These gifts, he shows, are all bestowed by the Holy
Ghost and they are given to profit withal. There were a-
mong others, the gifts of herole; miracle=working faith,
of healing, of prophecy, of doing miracles, of tongues and
their interpretation, and of discerning the spirits. But
these gifts, as Paul says, should not be used for personal
vanity or the gratification of pride,. but they should serve
the entire body of the Church with each single member. Then,
too, St. Paul, in the last part of this chapter, mentions as
gifts of ﬁhe Holy Ghost such ministorial agents as: apostles,
prophets, teachers, helps and governments to direct and in-
struct the body of Christ, that is, His Church. Now what
makes this very matter iﬁportant for us today, is tpe faét
that Paul placed love shead of all other gifts as the great-
est and best, and that he prefers prophecy, that is, the
preaching of the Word, to such é desired gift as speaking

with tongues, or glossolalia., In other words, the greatezt
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spiritual .gifts, according to St. Paul are those which
a) preach the Word and b) serve the neighbor. He stress-
es, therefore, the preaching of the Gospel and brotherly
love. These gifts should be desired and exercised; for
they areessential and useful. . In short, St., Paul.did not
allow any Enthusiasm at all in Corinth! That is a vital
point for us to note at this place, since we are so direct-
ly concerned with the problem of Enthusiasm.

Enthusiaam reveals itself today much as it did in
Corinth. It desires the strlking gifts such as healing
the siock, performing miraculous things in general, speaking
with tongues, and the like. MbPﬁeraoniam represents all
these evils of a misgulided, enthusiastic faith. Hence, it
is indeed a ‘weighty matter that we note St. Faul's apoe-
stolic judgment on this point. Let us note, in particular,
that the gifts with regard to which St. Paul cautioned the
Corinthians, soon ceased in the early Church. Even during
the life-time of the apostles they were found in such great
abundance only at Corinth. Some churches had none of them.
Other particulars we shall mentlon later, when we shall
refute Enthusiasm. :

The quotations from the Pauline Epistles have taught
us, in the main, two great truths. .In the first place, the
Holy Ghost is imparted to us oply through the means of

age, so that whatever is not given us through the Word
and the Sacraments is not of the Holy Ghost, but as Luther
80 sever;ly says, of "the old devil". 1In the second place,
as the Holy Ghost is given to men only through the means
of grace, so also He works in men only through the means

of grace, so that whatever the Spirit works in men outside

-
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and ageinst the.Word, is again, to repeat Luther, "the old
devil and old serpent."

These two truths, which we shall consider more in
detail at a later time, must be noted here as amply support-
ed and set forth in the passages dlscussed above, How ear-
nestly our Confessions inculcate them,.we shall show by a
few quotations. We read: "Through. the Word and Sacraments, L
as through instruments, the Holy Ghost 1s given, who works
faith, where and when 1t pleases God, in them that hear the
Gospel". (Triglot, p.45.) Again: "But this righteousness
is wrought 1in the heart when the Holy Ghost is received -
through the Word."™ (Triglot, p.51, Art. XVIII.,) Or: "But
when, on hearing the Gospel and the remission of sins, we
are consoled by faith, we receive the Holy.Ghost®" (Triglot,
Pe 159). Again: "The Holy Ghost, given through Baptism,
begins to mortify the consupiscence" (Triglot, p. 115).

There.is l1little use in multiplying such quotations,
for they all with one accord declare and attest the same
divine truth, namely, that the Holy Spirit comes to us and.
works in us only through the Word and the Sacraments; which '
are the divinely appointed means of grace. Our Confessions
thus heed the words of Christ: "Preach the Gospel to every
ocreature. He that believeth and is baptized shall be saved;
he that believeth not, shall be damned". (Mark 16, 15.16.)
Or: "God ye therefore, and teach all nations baptiging them
in the name of the Father, and of the Son, and of the Holy
Ghost; teaching them to observe all things whatsoever I
%ave commanded you; and lo, I am with you alway, even unto
the end of the world", (Matt. 28, 19.20.) Or: "So, then,
faith cometh by hearing and hearing by the Word of God"
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(Rom. 10,17). Our Confessions are fully Seriptural. They
repeat only what Christ end His apostles have taught on
these important doctrinal points. They teach that the Ho-
ly Spirit t:;aez-atf.a"j only through the Word, the means of
grace,; and not \-v:l.t.hout. or outside: of them,
: I -
‘A Brief Historical Considerstion of En-

Of the many sects existing in the worid today, we
may safely say that the greater majority err with regard
to the work and mode of the working of the Holy Spirit;
for almost all of them are followers of Zwingli and Cal-
vin, who introduced Enthusiasm into their t_:hurche. They
ocontend that the Holy Ghost "needs no vehicle", but works
1madigtelx upon and in the hearts of men. Some of them
also teach "imner" or "whola sanotification”,and in con-
nection with this the error regarding the miraeulou.e gifts
of the Spirit. 4s we- trace the history of Enthusiasm, let
us note the development of thelr doctrines and tenets up
to the present day. :

We take our first example of Enthusiasm from the Bi-
ble itself. When FPhilip was traveling through Samaria do-
ing mi::ssi.on wo:.'k there, the vecple were astounded at the
miracles which he did and reJoi:cingly belleved. But we
read in Aots 8, 9=11: "There was a certain man, called Si-
mon, which beforetime in the same city used sorcery, and
bewitched the people of Samaria, giving out thet himself
~ was some great one: To whom they all gave heed, from the
least to the greatest, saying,; This man is the great po-
wer of God. And to him they had. regard because that of
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long time he had bewitched them with soreceries". Simon
was an Enthusiﬁst. inasmuch as he pretended to be a “great
power of God", though he was without the Word of God and
faith, It was the same perverse Enthusiasm that was found
in the heathen soothsayers and sorcerers throughout an-
ecient paganism.

Thus the only explicit case of Enthusiasm in the N.T.
era is deseribed to us, With Simon Magus, or Simon the
Sorcerer, this first Enthusiastic tendency died out.in the
time of the apostles; because we read in the next verses of
chap. B that Simon himself was converted by Philip, believ-
ed and was baptized, though he proved himself a hypoerite
in his later Christian life. (Acts 8, 18 ff,)

Thereafter we-find-no-vestige of Enthusiasm—until-the

y middle‘?r the. agcond °g ntury. Then, atrtptly specking;-we
il_’c / _,.r 4 "/‘(’ E2ad/ LA b z ﬁl’e"ﬂ/# AL it
-i -orda % an enism’! This seot originated in Asle

Minor about 150 A.D, It was founded by Montanus, who have
ing been accustomed to fall into somnambulistic ecstacles,
consldered himself the inspired orgen of the promised Parae
oclete, He sald of himself: "I am the lyre, and the Spirit
is the plectrum that strikes the strings" (Klotsche, Hist.
Of Doatrine, p.25). Although his eostatic oracular utter-
ances, which he mistook for divine inspiration, were unlike
those recorded in the N.T., they were regarded as the con=
tinuance of propheoy and were called the "new propheoy"==
va a,

Montanism arose not originally as a departure from
the faith, but as an overstreining of the practical morae
1ity and discipline of the early Church. Its ascetic ri-
goristio Puritaniam grow out of the opposition ageinst the
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Gnostic rationalism and Catholic lexity existing at that
time, During the.ags of the bloody persecutions Montanus
and his two assistent prophetesses, Priscilla and Maximilia,
traveled about as prophets and reformers of the Christian
1life, proclaiming the nearness of the approach of the Holy
Spirit.

Montaniem had its origin in Christian circles. There-
fore,it agreed in all the essential points with the Catholic
Church, and held firmly to the traditional rule of faith.
ginea it attempted to meke Christlanity ‘chiefly a matter
of practical 1ife instead of theorstical speculation, Mon-
tanism upheld a strict, ascetic 1life and a vehement oppo=
sition to the present world as a necessary requisite for
becoming “apiritualf followers of the Paraclets. Intereste-
ing to us is the fact that Tertullian, the renowned church
father (202), became & most energetic and influential advo-
cate of Montanism; due probably to his ascetic sympathies
and rizoristic principles. 'hile Tertullian was an enthusi-
astic advocate of Montanism, yet he never outwardly seceded
from the Catholic Church, but, on the contrary, ocarriled
with him these ascetic principles into the Church, evident
st1ll today in Roman legalism.

That these Montanists were truly Enthusiasts is clsar-
ly proved also from the stand they took with regard to uni-
versal prissthood also of women, and that, as they asserted,
the true qualifications and appointment of such an office
was the direct endowment of the Holy Spirit in opposition
to the ouward ordination and a fixed ecclesiastical order,
Further they held the Millenarian aberration. To them

"Thy kingdom come" moant the end of the world. Concerning
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tholr !Milennialistiic vigws Schaff writes: "The ifilleniare
ianlam of the ilontanists has roappearad again and again in
widely difforing forme" (Vol. II, p.425). Tinally, we con
Judge their Fnthusiasm by their fanaiical severity and ase
cetic church discipline, They werc horrified at the ene
Joyments of 1life; their virging were veiled; they forbade
thelr women the aso of orlental clothing; theoy hold many
fasts, and considerad Ilizht in parsscution a denlal of
Cariste Cuch are a fow of the exmmplas of tho Jowish lge
gellamn to whiloh thelsr ascotic tendencies lsd thom, all
flowing from thelir basic prineiple of dirsot revelation
end now prophecy from the Holy Spirlt. Allof which shows
Zhcir doctrine is pure Mthusissm through and throuzh.

Tho influeonce of llontanism iz disosined also at
the 2nd of the third century in Novatlaniom and Cone=-
tlame Theose tire2 cultsv have 8s a common characisristie
a rigoristic peniteantial disclpline, with few fundumental
doctrinal differences, thile the Hovatians added nothing
more to the developaeniy of Inthusiastie dootirline, exocept
parhaps that they considered themselves alons the “only
puro communion® (Ka84po.), tho Donatiste approached more
olosely to the formal principle of the modern Znthuslasts.
The Donatists, although thelr "Separatism" and "Indspen=
dentism® wes occasioned mostly through thelr dififerences
of 4enets on the Noctrine of the Church, yet the consise
tonoy with which they ocarried this, their fundcmental
dootrine, through, betrays their ll_ht.huaiauuo characters
Thay began with the formel prinolple of an idesl and
spiritualistic ofanoaption of the Church as a fellowshlp
of seints, which becume to them; not a church of holiness
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but a soclaty of those who wore alreoady holy, or "saved",
%o use a good modern Enthusiastic term. Following this
consistently, they laid thoir chief stress on the subjece
tive holliness or personal worthiness of the membors, who,
acecording to thom, had already "been saved" by the immedie
ate working of thoe Holy Ghost.
Although spaco permita only a consideration of the
chief and major inthuelastic tendencles aa developad through
the aérly m&&dle Ages, yet we cannot help but notice the -
Enthusiastic trend as manifested in the Spiritliesm of the
| Franciscans, " a free brotherhood devoted to evangelical
! poverty snd apostolioc practise” (Schaff: Hiat. of the Chrise-
tian Church, Vol.4, s8.v.) and in the mysticiem of Bernard
of Clairvoaux, who "strsesed the Christ in us" ovoer against
%he "Chriat for wa"e. The mysticism of these men, which
"always leads to asceticism" (Pop. Sym. pe 257), 1s so
dangerously close to the Enthusiasm of modern times that
it 1o imposcible to dtetinguiah between them, For exampla,
the Inthusiastic doctrine of Perfectionism is readily visi-
ble in the title of the biography of Francis, the Founder
of the Brotherhood, bearing tho inacription "Speculum Pere
feotionie”, "The Hirror of Ferfection'. _
Later the most outstanding illustration of Enthusiasm

f
!
;1a found in the Ansbaptists, who earried their Enthusiastic

———

{ prineiples so far that they were persecoutcd in all lands,
gruspactally after thoir defeat at Muenster. This defeat it-
; self, however, was not so disastrous %o iha cause of the
Anabaptiats as were the acts of the Anabaptist leaders when
in powere. AS Bullinger puts it: "God opened the eyes of

the governments by the revolt of Muenster and thereafter no
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one would trust even the Anabaptists who claimed to be ine-
nocent.” (Cf. P.Smith: The Age of the Reformation, p.154.)
However, in e2ll fairness to this religlous hody,
iwhioh has often been accused of acts of which it is not
}suilty. we must carefully distinguish batwean the scbet'
[

i Anabaptists, msny of whom were harmless dreamere, and the

| aggressively fanatical Anabaptists (Cf, Schaff-Herzog, Enoy.
B.V.). In general, it is with this latter class, the fana-
tical Apabapilists, that we must deal, Their turbulence has
become almost provarﬁial; for they were, perhaps, the most
riotous and seditious fanaties of the Enthusiasts, instiga-
ting revolt and causing rebellion at every opportunity, de-
fying both State and Church. As one of the teachings of
these "fulse -pr'opl'zei'.s;l Tschackert quotes: "Dammeroc solle
men alle Obrigkeit, beide gelstlich und weltliche, entweder
ihres Amtes entsetzen oder aber mit dem Schwerte toedten"
(Emtstehung der....Kirchenlehre, p.130). A4s they applied
their principle, their agitations became charscteristic of

 them.. This rebellious nature has been explained (but not;

: of course, excused) by the fact that this religious society,
formed by cloth-weavers of 2Zwickau, represented the voor,
uneducated classes, who wanted reform-because they felt the
need of it. Although many were perfect gquietists and preach-
ed the duty of non-resistance and the wickedness of bearing
arms, (“No christian should bear arms, take an oath, or hold
public office". Schaff-Herzog, Ency. 8.V.), yet among the
Ansbaptists were such a variety of often conflicting Spini-
ons on even the most vital questions, that many found proof

from Soripture to warrant their exterminating the "godlesa®".

Thomas Muenzer in a letter to his "Brueder" in Eisenach said
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that it was necessary to destroy the "wuchersuechtigen
Bosewiohter" and that God had fitted him out to wield up-
on them "das Schwert Gldeons". Further, in his Ausge-
trueckte Zmploessung" Xuenzer says: Gedeon hett einen
golchen festen starken glaubsn, dass er mit ihm eine un=
zashlige grosse Velt durch draihundert Mann ueberwand"
(Tsocharckert: Die Entstehung.. p.13l). Thus the leaders
of the Anabaptists instigated revolt after revolt wclaim-
ing 1t was to be done at the oommand and revelation.of God,
so that in a short time "Kein ﬁhfronmer.oder boeser Suen=
der solle lsbend ueberbleiben".
_Anabaptism, as a whole, according to ths description
of the "Fopular Symbolicse", may be beat defined as " a
movement which astresses the mystical idea that God not
only reveals Himself to man directly and lummediately, but
that men must also enter into an immedlate and wystical
fcommunion with God throuzh the Spirit's working directly
upon the heart® . (Pop. Symb., p. 257). Such waes the cone
tinual claim of the leaders especlally of the Anabaptists.
Schaff-Herzog in the Encyclopedia summarizes the princi-
ples which dirsected the actions of Muenzer immediately be-
lﬁ:brﬂ his rise in power: "First, the appeal to the immedi-
ate inspiration of the Spirit as the guiding influence of
“speech and action; second, the tendéney to organize a com=
munion of saints filled with the Spirit". Further, Scheff
Herzog, gulded by Muenzer's, "Von dem gelichten glauben
auttnechat‘Protastation auasgangen jnna Muntzers Schwere-
[ tere su Alstedt", writes: "The principle point, according
! to him (Muenzer), ceriters in immediate inspiration by the
1

Spirit of God. He declares also against the authority of
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' Geripture., Tho doctore of the Bible hr.\ia no othey faith
or Spirit than which is ctolen fron Bbr!.pturo. That 1o
not' tho right kind of faith; this wust be taught imnodiate-
| 1y by God; man nust walt until he atiains it by the work
of God; otherwise it is worth nothing®., MHoffman olsimed
that ha was the inspired leader, belng.one of the two wite
nesses of Rev, 11,35 Jan Matthys c¢lalued to Lo the other,
naming as hiz spoatle John of Leyden. Hubmaior, in the
yoar 1585, in ¢ letter to Qekolampadius, saye that the
%imo wag now ripe for him to openly praach whet heoreloe
fore he had kopt secluded in hls heart, namely, "dacs

Gott ihm don Gelst gegobon habe, kraft dessen er die
Hindortaufe verserfo” (Tschackert, Tnistehungeeede 137),

Howaver, not only the ledders had this spsclal reve-

laticn end woriing of the Hely Cplrit immedlaltely upon
their hearts, btut also thoe lay people. MeCliantook end
Ctrong transeribe a gustaiion from one of the leaders of
the Anabaptisis: "Impioty prevalls everyzhore, IV 1ls neee
egaary that a new family of holy parscns should be found-
ed, enjoy without distinetion of sox, the gifi of prophe-
| ey, and skill to interprot divine rovelation. Hence they

nead no learning; foir the internzl Yord is more than the

| external exprossion”, (Ency., sube voca,)
Thus they claimed a myotical union with God or had
direot ravelations from Him, and substitutad in many ceses

for tha ceremonies of hiastorie Christicnity their cwn cere-
monies, which wers often of @ most abzsurd and anti-Biblie
cal charaoters The roligious msotings were similar to
modern Prthusiastic "rovivals", freguently of the most

hysterical type, so that whon, for exemple, "“Helchior
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Rink prsached, his followers howled like dogs, bellowed
like oettle, neighed like horses, and brayed liks asses"

%(P. Smith, Age of the Reformation). In extreme cases

jtha meeptngs ended 1n debauchery, or sven in murder, al-
| though the "salnts" belleved that they were directed to
do so by speclal revelation of the Holy Ghost., We know
of the case at St. Gall where one "brother" cut another!'s
throat, while another "saint" trampled his wife. to death
"undsr the influencs of the Spirit". While it Ia %rue
that we cannot Judge the whole cult by the examplea of such
extrems ocourrences, yet it cannot but: show the fanaticism
‘and emotionalism of these Enthuslastic zealots.
' After Anabaptism, the most sﬁg}king example of EIne-
‘thusiasm 1s that of the Religious Zociety of Friends, who
'are more commonly known by the popular name, "Quakers",
“e mast, for lack of spacs, restrict our discussion %0
these, who of all thse Enthuslastlc sects are the most
%onsistant in their theology and practise, since they
iasa their doctrine entirely upon the characterlstically
,&hthusiaatio principle: "God speaks %o man not only in
fHoly Seriptures, not only in the records of past history,
not only in every flower that grows and avery bird that
Folaaves the air, not only by the volces of the children
' of men, but God speaks to us immediately by His Holy

) uls", (Auto-

biography of George Fox, p. XXII.)
Stranzely enough the Quakers affirm the “1napgtgtton
of- the Holy Seriptures, testifying that it “"contains" "“a

declaration of all the fundamental doctrines and principles
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relating to eternal 1life and salvation". They confirm
thelr judgment on this subject with the following exiom:

"We admit it as a positive and certain maxim that whatsoe

—————

| ever any do pretending to the Spirit, vhich is contrary

| to the Seriptures, be accounted and reckoned a delusion
lof the devil®, Further, they sey: "we look upon the
Seriptures as the only flt outward judge of qontroversies
among Christians" (Autobiography of G. Fox, p.XXI). How-
ever, if they are asked whether God only speeks to man in

~the words of Seripture, they answer that "God has no such

é limitations, bul that a manifestation of God, i.e.the Ho=~

| 1y Ghost, is given to every man". They indeesd are so

| consistent with this tenet that they say that "the saving

knowledge of God casnnot be attalned in any other way than
by the revelation of this Spirit... For it opens to the
mind the mystcrios of selvation, enables 1t savingly to
understond the truths recorded in Holy Seripture and gives
it the living, procticel and heartfelt experience of those
things vhich pertain to its everlasting welfere". (Evans,

Religion of Scociety of Friends, p.%4 ff.) 4

This basic principle of the Soclaty of Friends finds
|1ts explenation in the Fnthusiestic "experiences" of 1ts
E?ounder. George Fox of England, who in his Autoblogrephy
remorsefully speaks of the many temptations and despair-
ing struggles that beset hinm in his early 1ife, he being
alreedy then of a serious religious disposition. He could
find no rest for his'soul, as he says, although he pre=-
sented his problem to the most renowned priests and prqachp
ers of the day. When all else sesmed to fall him, ho states

that he received dreems and visions from God, who led him



T

«28=
from town to town, from church to church, from meeting to
meeting to preach 2nd convert "Friends" to the Soclety.'

Fox regarded himself as the messenger of the Lord,
who was guided and directed by immedlate revelations from
the Holy Spirit. This is shown by the constant use of
such phrases as "moved by the Lord", "“strengthened by the
Lord", ®revived by the Lord", etec., vhich ocecur through=-
out his Autobiozraphy. His ministry, which began about
1648, carried him through @ngland, Weles, and Ireland.
Althouzh, because of hls forceful preaching, many joined
him in professing the sams faith in the spirituclity of
religion, he was met by great opposition, was persecuted,
bezten, mobbed, and imprisoned. However, with a deep
religlous courage, he faced all these persecutions "“in
the fear of the Lord", and,as he says, met their mesrciless
blows with the forgiving words: "Strike azain; here are
my arms, my hoad, eand my checks". (Autobiography, v. 59.)
He relates how he agein and agein "received strength from
the Lord" to continue his fearless ministry, althouzh he.
was often beaten into unconsciousnsss, and starved and
fatigued in prison. His arrests were frequently caused
because he violated laws forbldding unauthorized worship,
refused to take an oath, &nd wnré;his hat in court.

His preaching of "the illumination of the Holy
Spirit in the heart" and of becoming a "true disciple by
& real change of the heart and affectlons, throuzh the
power of the Holy Spirit" seemed to meet with real success,
for after four years of solitary wandering twenty-Iive
preachers of the same mind joined him; in the seventh

year, over sixty preachers assisted him and helped him
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‘apread the Socloty throughout Zurope, Asla and Africa,

Within ten years after Fox had ‘bé;gm his "refor-
metion" in England, two of his disciplea, MNary Fischer and
Amn Austin brought hls religlon to the Colonias. Although
they wero vehemently opposed ‘and suffered great indigni-
ties even while on route to Ameriea, the Quakers multi=-
plied very rapidly, and thousands immigrated"into the
New World". All sufferad extrome persecution especially
from the Puritans (Cf, Puritanism, Coit, pp.303-336), who
imprisoned, flogzed, banished, and even hanged them (four)
of their loaders) under the proviaion of their newly forme
ad "Antl-gnaker" lawa. They were nersacuted ovaerywhere
axcept in the so-called Anaker Colonles (New Jersey, De=
laware, cond Pennsylir,e.ni.a)., though in Rhode Island and the
Carolinas thoy were tolerated. Yet flourishing communi-
tles of the Socloty sprang up everywhere.

Fox himself visited his Coloniss in America (1671-
1673) and doubled the numbsrs of the Soclety in the south,
But the most important evant in the history of the Quakers
on this continent was the settlement of Permsylvania by
william Pann, who by gradually buying out hls partners,
became owner of the land which he called after his name.
The Quakers hastened here by the thoussnds, and by the
year 1760 thirty-thousend "Frisnds" had settled in Penn=
sylvania and New Jersey. However, as their outward num=
bars inereased, their spiritual life declinad, a condl-
tion due, perhaps, to the fact that many were members of
tha Soolety by birth, called the “birthright membarsh!.p:.
and not by conviction, ' Another factor which contributed

. graatly to the spiritnal decline of the Quakers waa the
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groat increanse of wealth of the (uakers, (Cf. The Story
of Religions in Americe, Sweet,; p.147.)

The rapid growth of the Quakers both in England and
in America is explained also by their extensive use of the
press Lo propegate thelr tenets; for they felt that they
wore, by virtue of thelir inward direct guidence of God,
chosen %o carry the dooirine of the "Inner Light" to the
world at large. (Cf. %Wright: Literature end Education in
Barly quakerism, pe 8.) In their large literary contribu-
tions they stressed three genaeral and closely reletod alms:
The defense of their idea of "Truth®"; the propagation of
thelir vody of beliefs; end the 'demonstratiocn through per-
sonal revelation of the pwer of the "inner light". Among
Wheir prominent writors were: Thomas and Christopher Tay-
ler, lMargeret Fell, Iscac Permington, Robt. Barciay, Wm.
Penn, J, Whiting, end George tvhitehead.

% would carry us much too faf afisld to attempt to
refute the false doctrinces of the Quakers. 8Since this part
chiefly consists in the history of Enthusiasm and the cor=
ruptions thereof, I will merely state tha doctrines of the
Quakers. In prosenting their tnets I will follow chiefly
Bvans™ concise work of the Relizion of the Sociaety of
) dS.

It has always been the practise of the Quakors to
adhere to the safe and simple language of the Holy Scrip-
tures both in the presentetion of their dogma and in the
language of thelr every-day life. Those measures, where=-
by they hope to be beyond the reproach of religious orie
tics, are evident in the statement of all their doctrines.

Sc it is with the doctirine of God&, to whom they refor as
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“The Holy Three that Bear Record in Heaven", a phrase ta-

i }kon from Holy Scripture. Yet thoy do not teach the

i 'SQriptural doctrine concerning the Holy Trinity, They
renounca thoe guilt of original sin, for "ao infant can be
\born with guilt upon its hoed" (p.34), to vhich, however,
we reply by pointing to the clear passage of Pas, 51,5:

{ "Behold I was thapen in iniquity and in =in d1d my mother

; econcolive me".

Bzsing thelr contentions on the words of Christ: ©

Without me ye can do nothing", they claim that a man cen
do nothing thatl tends to the glory of God and his own sal=
vetion without the immediate assistance of the Spirit of
Christ (pe.44)s Likewise, quoting 1 Cor. chap, 12, and
L Pot. 4,11, and the like, they contend that "the authorie
Ly wnd gualifications for the work (of the ministry of the
Gospel) erc the special gifts of Christ Jesus...bestowed
upon Loth men and women without cistinction or renk, talent
ané learming. This gift must be recoived immediately from

.'Him, through tho revelations of the Holy Spirit" (p.45).

They refuse to engage in war, guoting the Bible: "Ne-

tion shall not lifd sword aguinst nation etc." and clleged-
ly following the words of Christ: "I ssy unto you, resist
not evil, Love your enemies, bless them that hate you, ete."
They refuse to sw ar by oaths even in court, following the
vwords of the Bilble: "Let your communication be yea, yea,
and nay, nay" etc. They insist on a strict obscrvance of
the holy day (Sunday), as we see from their confession: "
The Soclety observes this day as a ssason of cessatlon

from all unnecoessary labor and for religious retirement

cnd welting upon God" (p.50).
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As to tha statement of thelir principal docirine, REvans
| very claarlfeon P73 showie thelr stand: “Christisns ars now
;to be led inwardly end immediately by the Spirit of Godeees
Take but awsy the Spirlt and Christianity remcins no Chris-
tlanity than the desad carcase of & man...'seaing 'no man
knoweth the Father but the Son and he to whom the “on re-

vealsih Him' end seelng 'the revelation of the Son 1s in

{and by the Spirit', therafore the testimony of the Spirit-

1z that alone by which the true knowledge of God hzth been

1 i3 and can only be ravealed", However, they dlsiingulsh

- batwesn "2 new gospel and new doctrinsa and a new rsve=

lation of the good old Gospel and doctrine" (p.150), the
former of which thsy deny, while they attest the latter,
Concarning revelation, Wme. Ponn says: "By revelation we
understand the discovery and i1lluminatiom of the Light
and 3pirit of 3Jod, relating to thosa things that properly
and immsdiately concern the daily information and satise
faction of our souls in the way of our duty %o him and our
naighbor" (p. 81).

The Quakers are consistent in their Znthusiasm to such
a degres that in thelr religious meetings they wait for
the Spirit of the Lord to descend upon them, whilch Evans
explains, according to thelr own writings, thus: "Grsat
were the conflicts and sarnest ﬁhair prayers, but looking
without, instead of having their attention turned within,
they missed the objact of their search...so they separated
from all forms of woraship then practised and sat dom to-
gether waiting for the Lord, and earnestly looking &nd prey-
ing for full manifestation of the kingdom and power of the

Lord Jesus" (p.l2). Also they hold "that none but the
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Lord alone can rightly join any in marriage" (p. 26).
Therefore they refuse o acknowledge the authority of priests
ministers and magistrates in the solemmizati&n of marriage.
They permit no tomb stones of any kind, "believing these
practiseéa are 1neonais£eht with Christian sympathy" (p.28).
Ththuphold a strict church discipline and in their monthe-
ly meetings "two or more from each sex are appointed to '
take cognizance of any iﬁproper conduct in the members"
(pe 24).

This must suffice for a presentation of the practises
and doctrines of the Guakers, the moat consistent of all
Enthusiasts. Although in meny respects they are to be
admired for their earnest conduct, their evident sinceri-
ty, their hold courage in theface of the most stringent
persecution, and in their manifestétion of Christian
qualities, nevertheless, they must be declared as “false
teachers" who teach Enthusiasm in its rankest form.

Ad a concluding thought to thie:aeetion I would
like to present a matter which in the discussion of our
last part will bear a rather important role. Since the

| Advocates of the"Four Square Gospel® fimmly believe in
5the so-called “revifilﬂ, it would, perhaps, be rather
| interesting and helpful to give a brief presentation of

| the history of the "Revival’,

' ‘Revivals began in Amerisa at the close of the 17 th
century and at the begimning of the 18 th century in the
quiet rural parish of Northhampton, Mass. In several
places speclal ingatherings, gnqwq\ga_ﬂhggqeats“, brought
great numerical gain to churches. f;; great earthquake of
1727 profoundly affected the public mind and led many to
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inquire seriously concerning the way to salvation. Soon
& tremendous wave of religious emotion swept over the
Colonics, and this has bacome known as the "Great Awaken-
ing". Such prominently renowned evangelists as Jonathan
Rdwards, under whose oreaching appeared the first manifes-
tatlons of revival power, and especially George Whitefield,
lent decisive ald in the rovival of the New England Colo=
nies,

Although, since the tima of the Great Awakening, re-
vivals had at no time wholly ceased, yet a certain "lull®
88t in until near the beginning of the 19 th century,
when in various portions of the country new revivals be=-
gon to appear. Two phases of revivalésms are evident in

this Awakening of 1800. In the Tast, because thorae were

no srominent leaders or evangelists, a qulet spirit of

revival characterized the eastorn progress; while, on
the other hand, the revival in the West was attended by
such stroange menifestations as ﬁare nevar before seen in
Amarico., The greatest excltement was found in the State
of Kentucky, to which Presbyterians, Methodist, and Bap-
tist evangelists had sproad. Among the earliest out-
pourings were thuse in Logan County, Ken. The revivals
in this section present, perhaps, the most hysterical ex=
travagances eover witnessed, and s Rev. Baxter says, "the
most extroordinary that have ever visited the Church of
Christ®. (Hist. of American Revivals, Beardsley, p.96.)
A certain Rev. Stone, having heard of the wonderful
"work of gracs" in Logan County, visited the vicinity and
wrote a description of the scenes he witnessed., He writes:

"There, on the edge of the prairie, the multitudes come
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together and continued a number of days and nights en-
camped on the ground...Many, very many, fell down as men
slain in battle, and continued for hours together in an
apparently breathless and motionless state, sometimes
for a few moments reviving and exhibiting symptoms of 1
life by a deep groan or plercing shriek...After lying for
hours they obtained deliverance...They would rise shout-
ing deliverance, and thon would address the surrounding
multitude in a.language truly eloguent and impressive..
Under such circumstuances many others would fall down into
the some state from which the speakers had just been. de=-
livered." (Hist., of Amarican Revivals, Beardsley, p.92.)
inother eye-witness writes: "The number of people com=
puted from ten to twenty-one thousand and the communi-
cante 827... Great numbors were on the ground from Fri-
day until the following Thursday, night and day without
intermission, engaged in some religious aects of worship..
When a person is struck down, he 1s carried by others
out of the congregation, when some minister converses
and prays for him." (Story of Religions in Americe,
Sweat, p.330.)

In varincus sections of the country the work was ac-
companied with many vagaries which the presachars, for the

most part ignorant and unlaarnaed men, dld not attempt to

! suppress. Thelr Enthusiasm ran wild. The preaching ser-

vices were attended with outeries, fainting, convulsions,

“"ralling under the powsr of God", hysterical wecping and

Alaughter. end a peculiar species of exercise called the

"jJerks". These Peter Cartwright desoribes 88 f°11°“93

"No matter whether they were saints or simners, they would
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fba taken under a warm song or sermon, and seized with a

| eonvuleive Jerking all over, which thoy could not possi-
bly avoid, and the more they resisted the more they jerk-

ed...S5omo would resist; on such the jerks wera generally
very severe...If they would not strive against it and pray
in good earnest, the jerking would usually abate"., (Hist.
of Am. Re., Baaordsley,, P.195.)

AAln

il
Such is a be

f Revivalism in Amerieca,
Although the cases clted are some of the most extreme,
yet it was from these same revivals that the many Holi-
ness Bodles ori;lnated in America. Because it is ime-
possible to consider all these Bodies individually, I
shall sttempt to cover this whole field by considering
in my third part the Enthuslasm of lirs, Aimee Semple
licPhorson, known also as the "Religion of the Angelus
Temple®, or "The Four Square Gospel", Since 2ll the
fnthusiastic principles of these Holiness and Pentecostal
Bodies are virtually the same, I feel that a detalled
consideration and refutation of MoPhersonism will suf-

fice for the whole groupe.

I1I.

A Considaration and Refutatlon of the
Enthusiasm of HePhersonism,.

In the First part of thie paper we presented the
seriptural tesching of the mode of operation of the Ho-
1y Ghost, namely, through the means of grace. In itself,
this suffices to refute the basic principles and claims
also of McFhersonism. Nevertheless, inasmuch as IMrs.
MePherson, as 21l other Enthusiasts, frequently mis-

quotes the Holy Seriptures to support her erroneous
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tenets, we shall consider her so-called "proofa" more
in detail in the third part of our treatise.

The publicity of Hrs. Aimee Secmple McFherson Hutton,
referred to generally as !irs., HoPherson, is widespread,
That she possesses extraordinary peorsonal charms, wondar=
ful talent as a financiler, and singuler oratorical abili-
tles,cannot bo denied. She 1s the able executive of a
vast and successful enterprise and holds sway over a
large number of devoted fo;lowaré. In view of the rather
scandalous publicity, centering sround the woman during
the lact few years, the unfailing loyalty of her discil-
ples is surely surprising. This loyalty, perhaps, finds
its oxplanation in the fact that she 1s a saint in the
eyas of her adherents. A8 Ferguson soys in the Confus-
ion of Tongues: "We find these zealous followers ready ab
a moment's notice to follow their leader if a rupture comes
between heoadquarters and the local body; we discover that
tho devotion of the people grows more and more unwavering
and that the seot tekes on features of distinction until
it hes developed what is in th®.end a new cultus" (p.397).
& devotee of lMrs, MePherson firmly defended her public
life and claimed that the scandalous publicity was the
“work of the devil and of false teachers to prevent the
growth of the true church here upon earth".

Such devotion, however,.ls.not-uncommon=in-churgh
history.---%e-find-parallel-examples-of-it-also-in-the,.,
Mo threr—Ann Lee; ~tire-founder-of
Ehakerism, of Buchman,-and-of-others. A brief study of

Mrs. lHoPherson's life may somevhat better explaln the

religious dramatics which she has focused upon herself.
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Born in the Distriet of Onterio (1890), she lost
iar falth early in lifo through tho irrevoraonce of = cheme
istry teachor in the loenl high school. She was "cone
vertod"at the ago of seventoon by Robert Semple, & travoe
ling evangelist who cppsared in her native village to
hold a "Pull Gospol ¥avival", 2nd whom she later married.
Semple Gled in China and a2 whiio leter a ehild was born
%0 the younz widow, 8S20 raeturneé %o jfmerica, "lozst and
lonely®, but withing a fow yoars, che wes mar:-ied egsin,
thiz time to a ¥r, YePhorson, 2 fow England groceryman,
This stop she took with the understending that in the ee
wont che aver felit moved to tako up roliglouns work agein,
cho should have hor freodome. It was not long until she
bogan making revival tours, and Mr, McPhorson obtained a
divorco on the grounds of dosertions She has since been
narriod to David Hutton, {rom vhom she was cenarated in
1954

Hor initiol revival vork was radhor sterdling. She
haé offered hor scrvices to an evangelist; whose moetings
wero attended rather nasligibly. She coon atiracted o
large erowd in a rothor strange maymor, Sthe took a chalr
and carried 4t down to ths mein cormar of Main Streat.
Climbing on it che bagon to pray. AS goon as she had
gathered o curisus crowd tbout her, she suddenly jumped
from hor cheir aond orying "Zulck, Quick! Come with me",
she ‘ren down the stroet with an ever ineresasing orowd at
her hecls. "From thet day to this", sho says, "I have
always praached to orowds® (Autoblography, 9.150).

Her success from that day on was aver on the ine

cline. Her evangelistie travels carried hor through New
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York and Florida, and finally to Californiz, vhere today

she continues in one of the largeat churches of the

.country, It hes e furnished value of ebout § 1, 500,000,

It contains a seating capacity of fifty-three hundred and
boasts the largest fire-proof auditorium in the world.
The membership of the Angelus Temple iteelf numbered a=-
bout 38, 000 in 1930, while the entire movement claims

a membership of over 100,000 followers,

A% the present time lirs. !oPherson is pastor of 2
huge organization, known as the Echo Park Rvangelistie
Agssociation, Inc. Under her functions a Business Yana=-
ger, who is supported by twenty-four elders. There are
fifty-seven departments of endeaver,which include a
Bible Colleze (L.I.F.E.), @ private Publication Devartment
with 1ts own print shop, Radio Station K.F,S5.G., "The
Glory Station of the Pacific Coast", various charitable
institutions and a Prayer Tower, located hizh in the up-
per foyer of the Angelus Temple. Here nrayer has not
coased dzy or night for more than fourteen yeors. Ien
pray at night; women, during the day.

IMePhersonism is known also as the Church of the
Four Sguare Gospel, the four elements emphasized being:
Conversion, divine hszling, Baptism of the Holy Ghost,
including "tongues, and the premillennial return and reign
of the Lord (Chiliasm). This orogram is expressed by the
theological terminology: Jesus Christ, the Savior; Jesus
Christ, the Healer; Jesus Christ, the Baptizer with the
Holy Ghoet; Jesus Christ, the Coming King. Ilirs. McPher=-
son herself describes the birth of the Foursquare love=-

ment in rather emotional terms., She says: "At a maeling

e T o L e _—s/:
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in Ookland, California, in the early years of my ministry, =
the Spirit of God was manifest in a wonderful degree...
Tha subject wos 'The Vision of Ezeklel'.. As he (Ezektel)
gazed upon the marvelous revelation of the Omnipotent Cne,
he perceolved four faces: those of a men, a lion, an ox,
and an eaglo. In the face of the lion, we bsheld that of
the mis Ban W the P og with fire,

The faco of the ox typified the great Burden-Bearer, who
Himsalf took our infirmitles and carried our sicknesses..;
In the face of the sogle, we saw reflected soul=enraptur-
ing visions of the coming Hing, whose pinions would soon
cleave the shining heavens...And in the face of the 'ane-
ch, we beheld tho face of the jjan of Sorrows and acquaint-
with grisf....

"] stood still end listened, gripping my pulpit,
shokking with wonder and joy--then burst from the vhike of
my heart: Wy- why, 1%'s the Foursquare Gospel!

"Instantly the Spirit bore witness, wavés. billows,
ocezns of praiss rocked the sudlence which wes borne aloft
upon the rushing winds of a Holy Ghost revival'. (Four-
sguare Curssder, Vol, ¥I, No. 35, Feb. 23, 1938.)

The Enthusiastic character of this example pervades

;her entire doctrine., Althouzh in regard to many docirines
ghe holds fundementalistic tenets nevertheless, the whole

| Foursguere Foundation would fall if the spirit of "smotion=-

; al revelation" were removed from her system of teaching.
‘Iga Deglaration of Faith (1933) states, in general the or-
;thodox Chriatian position on the Seriptures, the Trinity,
fthe Fall of Man, the Plan of Redecmption, Salvation by

grace, and tha Last Things. However, at the aame time,



dle \

these fundamental truths are pervaded and vitiated by the |
peculiar :upirit of Enthusiasm that rules her entire theo=-
logical teachings. As we attempt to poriray her erroneous
teachings, let us keep in mind the four baslc tenets of
the Moursguars Gosvel MNMovement.

We can roeadily explain the Enthusiastic strain of Mrs.
iePherson's “"Gospel", if we keep in mind the development
of her »reaching., Originally, Mrs. lePherson posed as a
Ientecostal evangelist, and her meetings were so advertised
far and wide. Her first appsarance in Los Angeles was at
Vietoria Hall, under the direction of the "Pentecostal
peoplel "The movement at Victorla Hall at that time was a
genuine 'Holy Roller'! movement, so far as 1ts ohysical
featurss are concernad. For many years before that, che
vas a most prominent figure in the Tongues Demonsgtrations,
wnich attended all her revivals". Shuler, lcFharsonisn,p.356.
D.60.) ¥rs., lMoPherson tells of the visions in the Viectoria
Hell Camp2ign in her pamphlet This ig That: "Many of them
had visions. ©Others saw visions of souls going down into
eternal perdition. One saw the Lord walking through the
orchard with His axe in His hand.. God spoke and revealed
Himself to others in a marvelous way". (p.233.) Today
lirs. HePheraon advertisss herself es a "Baptist minister®,
although she is not a regular ordained Baptist pastor and
has no such stoending with the Baptist Association. (Shuler,
MePhersonism, p.6l.)

The whole theology of Mrs. McPherson is built =around
/the Enthusiastic prineiple of the immediate operation of
zthg Holy Ghost. Thoe Holy Spirit immediately converts the

ibeliever, instantaneously and outside the moans of grace.

———
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In accordance with this belief, the Sacraments, according
to Hrs. McPherson, are mere outward symbols, Baptiem,ac-
coraing to her Dgoleration of Faith, i1s a "blessed and out-
ward sign of an inward work; a beautiful and solemn emblem,
reminding us that even as our Lord died upon the cross of
Calvary, so we reckon oursslvea now deasd unto sin", In
the Lord's Supper the "broken bread", according to lirs.
KcFherson, is "a preclous type of the Bread of Life, oven
Jesus Christ", and the "julce of the vins" is " a blessed
type which should ever remind the participant of the shed
blood of the Savior',

Thus rejecting the Sacraments as the ordained means
vhereby the Holy Ghost works in us, she contends in the
doctrine of the "Baptism of the Holy Spirit" thet the
*heliever may have every resson to expect His incoming to
be after the sams manner as He came upon Jew and Gentlle
elike in Bible deys". (Dscleration of Taith, p.16.,) as
a proof text she cites Acts 2,4: "And they were all filled
with-the Holy Ghost, and begen to spsak with other tongues

as the Spirit gave them utterance". Thils special Pento-

costal grace, however, waeﬁ}ip@pg@ to the apostles. The

Pentaecoatal outpouring was in full harmony with the speclal
promise of Christ to the apostlea: "But ye shall be bap-
tized with the Holy Ghost" (Acts 1,5). We today have no
_promise of such a miraculous Baptism of the Holy Ghost. In
Aots 1,5 Jesus predicts that the Baptism of the Holy Spirit
would teke place "not many days hence". This would point
t0o a definite and passing event rather than to a continu-
ous process. (Cf. also Part I, ppe. 16.17.)

Mrs. licPherson also misinterprets Luke 3,16: "He
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'shall baptize you with the Holy Ghost and with fire%,

’ She avers that this passage teaches the cleensing and

! perfecting of the sinners by the immediate working of the

t Holy Spirlt without means., The correct meaning of this
passage is that Jesus 1is the Promised Messiah, the Sa
vior, who bestows the Holy Spirit upon the simmers (Ti-
tus 3,5 f.). However, this Holy Spirit regenerates,
Justifies, sanctifies and preserves the belisver through
the means of grace. "He shall baptize you with fire"
1s correctly teaken to mean: Jesus as the Judge of the world
pours the fire of God's wrath upon those who reject the
offered szlvation. (Luke 3,17; Luther, VII, 684, 9; Cf,.
Fopular Symbolics, p.85, footnote.)

For thesne reaﬁais the Baptism of th Hbig nirit .
in the sense of Fentecostal outpouriné}is to be limited
to the apostles and thelr time. Peter's citation of Jo=-
el's prophecy shows that the event which his hearers were
then witnessing was the definite fulfillment of the words
of the prophet. (Cf. Joel 2,21 with Acts 2, 17=-21.) %hen

the Foursguare Gospellsts reply that the conversion of
/Cornelius with its zift of the Holy Ghost took place af-
;3§;.Pentoeost. we turm them to the words of Peter in

Acts .11,15: "And I begen to speak, and the Holy Ghost

fell upon them, gs on us at the beginning". Thus the
[Baptism of the Holy Ghost, bestowed upon Cornelius and his
Ehousehold. is direetly linked with the first miraculous
outpouring at Pentecost, as the event which signalized

the opening of the door of the Gospel formally to the
Gentiles. And finally, we observe that nowhere in the

Now Testament do we find a repetition of such & Baptism
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of the Spirit.
Nevertheleas, MNrs, McFherson, in keeping with the

| Tundamentel principle of the Holiness Bodies, insists on
| this immediate bestowal of the Holy Ghost upon avery he-

; lisver. Conecerning her own "Holy Ghost Baptism® she

writes: "Without an sffort on my part, I began to say:
Glory to Jesus! Glory to Jesus!.. Each time that I said
'Glory to Jesus!' 1t seamed to come from a deeper volce,
until greet waves of 'Glory to Jesus!' were rolling from
my toes up...All at once my hands and arms began to shake,
gently at first, then violently, until my vhole body was
sheking under the power of the Holy Spirit.....Almost with-
out my notice, my body slipped gently to the floor, and I
was lying stretched out under the power of God, but falt
as though cauzht up and floating under the billowy clouds
of glory«..lfy lungs began to £ill and hezave under the po=
wer as the Comforter came in. The chordj of my throat be-
gan to twitch; my chin began to move up and down and side=-
ways in my mouth..Unintelligible sounds as of stammering
1lips and another tongue...Then suddenly out of my imner-
moat being flowed rivers of pralse in other tongues, as the
Spirit gave uttersncs". (This is That, ®d. 1919, p.49-50.)
By conversion, as taught by Mrs. MePherson, a "real
change" is worked in a person. With this we azree, but
the "new birth", according to Mrs. McPherson, is essenti-
ally a moral transformation. (Cf. Declaration of Falth,

Pel3.) By means of this misinterpretation she manages to

-bring in the doctrine of perfectioniem, which, after the

~ vogue of many Enthusiasts, she asserts,

After the Baptism of the Holy Spirit, she maintains,

Y
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cortain gifis are bestowed upon o men directly by tho
Holy Splrit, Concorning the gifts or fulte of the Spire
1% wo road in the Joclaration of Taigh: "The Holy S»nirit
hag the following gifte %o bestow upon the bellsving
church of tho Lord Jecus Christ: Wiasdom, knowledge, falth,
heuling, mireecles, prophecy, discornment, tongues, intere
provobion; and cccording to the éegraa of grace end falth
possouzed by the pecliplont, these gifts are divided to
" every mam severslly, os Ho,tho Holy Spirit, willg,"

Tho laat qualification "according to the degreo of
giface and falth possensed by the reeipient' is immortant,
By this limitotion sho ean olalm & speclal dogree of thoce
novera for hergelf, Cho cleims, for instance, the gzift
of tonzuos. (Of. This 18 Thot, De3%9.) =che receives, 2s
che says, continual visiono, which dircet and guide her
1ifo. 1In her pomphlet fave ¥ou Mot we road: "Sister lee
“horgon, after raceiving & vision of a mighty temple for
God, draw its plona®. In her oarly minietry she recolvad
aY%divine call" %o go to Coronma, Long Iolend., (Cf. Auto=
hiography.i Azain, when winter was eoming, che was called
by the Lord %o go to Florida for a series of tent meeilings,
etc,

She cleims tho zift of prosheey (This is That, Ed.
1913, p.149) ond oven diy!na ingpiration for hor uritings.
the explains: “It ia as a direct result of these gifts angd
operations of the Spirit thet the following messagas and
visions sre recorded. Sistor UcPhersen claims no authore
ghip of her omm, Uhen thoze messages wera gpoken throuzh
. her, she was completely under the power of the Holy Spire

1%, Her tongue and voice woere controlled by the Spirit



=46~

as though she were speeking in tongues, only that the
Ssounds came in English, Those who were prasent copied
down the messages word for word as spoken", (This is
That, =d. 1919, p.635.) She goes so far as to claim divine
guldance in seldoting texts for sermons. “Before starting
to speak, I opened my Bible with closed eyes, trusting
God for my text and my finger was guided to a certain
verse". (Joel 1,4.) "lit hend automatically turned the page
over to the second chapter and placed my fin:er upon the
following verse". (Joel, 2, 25.) (Lost and Restored, p.6.
Te)

However, lirs. licFherson's Enthusiastic tendencies
have led her to make greater claims. She claims also the

£ift of divine healing, which she mekes an element of

:special prominence. But also in this much-publicized

;tenet is her Enthusiasm evident. Regarding divine heal-

ing the Declaration of Faith states: "We believe that di-
vine healing is the power of the Lord Jesus Christ to heal

the sick and the afflicted in answer to believing prayer;
etc." (p.20.) To defend this stané Mrs. McFherson quotes

Matt., 8,17:"Himself took our infirmities, and bare our sick=-

nesses®, This, she says,is a fulfillment of Is. 53, &:
“Surely He hath borne our griefs and carried our sorrows";
and of 53,5: "He was wounded for our transgressions; He
was brulsed for our iniquities, and with His stripes we

are healed". These proof texts are the main props of

her divine healing program. By these she would “prove®

that by the atonement of Christ our sicknesses were taken
care of . In her sermon, "A Double Cure for a Double

Curse" she states that in the atonement of Christ our



|

i

-47=

Savior provided the "double cure, salvation and healing".
But this "second cure", namely, that of healing, was not,
according to lirs. lietherson, accomplished by the suffering
and death of our Savior the eross, which removed only
our sins, ¢che turns to the scourging of Jesus by the Ro=-
man soldiers and declares that Jesus "at the “hipping
Post" redeemed us from our diseases. In the sermon refer=
red to, she desoribes His paying the price for our sick-
nesses by saying: "Blow upon blow fell upon the quivering
flesh of the tender Nazarene" and again:

"Wa's He whipped that my many sins might be washed away?

o, child, the blood of the Cross was sufficient for that.

Then, why did they pluck the beard from His face and

beat

Him with eruel staves? Was that for cleansing of sin?

No, child, the blood was sufficlent for thate...

Then, why did they whip Him so?

thy, child, do you not know the meaning of that lash,

The cruel blowa of the smiters' scourge? 'Twas thus

He bore our suffering, and by His strives we are Healed.

At the whipping post He purchased your healing,

Bore your suffering and pain®.

This position has rightly been called "Ths Thipping

Post Theology". According to this theory wo are saved
by faith, as a result of the suffering and death of Qe-

| sus Christ on the orsss, but we are healed by His gtripes.

' But we ask: "Is this Biblical?" This question demends a

careful study of the proof texts. Let us consider Matt.
8, 17. As Matthew writes in verse 16, Christ was surround-

ed by the sick and He haaled them. Then iatthew continues
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and says that in this healing of -the sick by Christ the |
prophecy of Isaiah was fulfilled, However, contrary to
Mre. McFherson's contention that Christ hesled the sick
when He was belng scourged, Christ healed the sick while
He lived. It was a part of His ministry. The prophsey
of Isalah according to Matt. 8,17 can mean only one thing:
Christ took our infirmities upon Himself and bore our di=-
scases in the sense that He was our divine Substitute and
Redeemer. As such He proved Himself hy healing the sick,
wWhich confirmed His spoken witness concerning Himself.

Ire. Kretzmann says of thls passage: "The reference 1o Is,
53,4 1s very appropri=te. The prophet's reference is to
griefes and sorrows, to diseases and pains of the soul, due
to sin ond its curse. But the evangelist rightly argues:
He thaot bears the greater is master of the smaller. The
dlseasos of man are connscted with sin and with death,
And so our High-Frisst, tonched with the feeling of our
infirmities, had sympathy with the results and conse=~
quences of sin, knowing its curse, its destiructive influ-
ence upon body and soul." (Heb. 4,15; 5,2; Fopuler Com=
mentary, S.ve)

The words of Isaiah's prophecy, we are told by IMrs.
MePherson, chould be rendered: "Surely He hath borne our
diseases and carried our pains®™., This necessitates a stu-
dy of the words in the original. Although the word for
"griefs" (choli) is nearly always used as &n expression
for physical sickness, yet it is used also in a figura-
tive sense to mzan goul=-sickness and mental distross,

(cf. Jer. 6,7; 10,19; Is. 17,11; Prov. 13,12 and Is. 1,5.)

The word for "sorrows" (makov) is nearly always used as
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én expression for gsoul-sickness and mental distress (Is.
65, 14; Pa. 38,17; 32,10; 39,2; Is. 51,8; Is. 17,11),
and in only two references it is rightly rendered "pain",
(Job 14,22 and Job 33, 19.,) Besides this, we may also
point to the fact that in the context that follows,the
thought occurs no less than ten times that Christ took
upon himself, not our disseses but our sins . (Vv. S, 6,
8,10, 11, 12; eof. also 1 Pet. 2324.) Therefore, we are
by no means forced to accept the rendering of Mrs, lic=-
Pherson, (Cf. Biederwolf, Whipping Post Theology, pps
288-300,)

Another passage frequently quoted by iMrs. lMePher=
son in support of her "divine heeling® is James 5, 14-16:
“Is any sick among you? Let him call for the elders of
the church; and let them pray -over him anointing him with
0il in the name of the Lord: and the prayer of faith shall
save the sick, and the Lord shall raise him up; end if he
have committed sina, they shall be forgiven him., Confess
your faults one to another, &nd oray one for anothsar,
that ye may be healed".

Fwif no means diqy atthis passage teaches that
prayar

g ot
/Y eawc?'m. However, it does not
refer to the charismata of sypernaturel "faith-hsaling .

The praying eldsrs are not reprasented as possessing spir-
itual gifts. The o0il itself is only a symbol of the Holy
Spirit here manifesting Himself in His healing power.
Uihereever divine healing takes place, the Holy Spirit,

and not the divine healer, is the One who does the healing.
Let us also notlice that the siock man is to take the ini-
tiative. He 1s "to call for the elders of the church",

W
"

—_
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Nothing is sald about "special healers", who carry on
loudly advertised hoaling campaigns, offering cures to
miltitudes by the wholesale. On this passaze we again
quote Kretzmenn: "Provision is here made for the spiritu-
al treatment of a Christian whom the Lord hes laid on a
bed of sickness. In a case of this kind the elders were
to be summoned to the bsdside for the purpose of adminis-
tering pastoral comfort. This was done by praysr, accom=
panied with the anointing of the sick person with oil,
which was a common Jewish usage. If all this was dcne in
the proper mammer, and the sick person showed himself re=
ventant and eager fer the comfort of the Gospel, then...
God would restore him spiritually and bodily according to
liis good pleasure". (Popular Commentary, S.Ve)

We do not meen' o say that prayer will not heal
sickness or human infirmities. On the contrary, God com-
mands us to pray to Him for help and healing in all earth-
ly afflictions. But that divine healing is a supernatur-
al gzift bestowed upon cortain believera as Mrs. lMcPher-
son, is certainly eanti-seriptural. Divine heelers often
refer to the "miraculous" healing of Melanchthon by Mar-
tin Luther. But what did Luther ¢do other than pray ear-
nestly anqadavoutly for his dear friend's recovery, as-
king God %o spere his life for the sake of the great work
of the Reform;tion? And Melanchthon, who was at the point
of death, recovered.

Dr. Biederwolf lists some rather interesting ‘:es=-
capable conclusions to which we are driven if we accept

that Christ healed us according to the “Whipping Post
Theology":
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1, All the saints who are suffering from siecknes: and
dlseaso are doing @0 because they are not in proper ralaw-
ticnship wih Gods To oscope this conclusion irs. ¥elhore
gon lirits the healing of the sick %o the f£aith thoy poste :
as8, If their faith is'not atrong onough to beliove that
Chrlst in His atonement healed thelr disezses, then Cod
will not answer tho prayer for recovery.

Ze If our sicitnessea are healed by ths hlood of Chrisy's
atoning work, thenm God chould entirely dlssporove the use
of medicine or of ony other moocns than that furnished by
Shrict's redeeming work on the crose. Yot lre. Melherson
ccomends the vee of dootors &nd surgeona. {Healing Seramons,
Ped3,)

Ge If picknesc is atoned for in the same wey ond at
the some ¢ime thet sin is, thon logically the body should
become immortal as well as the soul, However, lirg, lic=
Pherson is also incénsiatan% in thles. At the "Thipping
Peet? He purchosed your henling, she says. But this
healing, unlike thot of the =tonemant, is not com:lete,
cecording to lrs, Mefherson, for che says: "Thic does notb
moan that we sholl novor dle. Thore comes & doy whon the
sands of the years have run dotn, and the child of God is
caught up «nd goes swoeping home to glory". This last is
merely a flowery ocuphemism $0 say that mortal death is ine
minent. It admits the inconsistency of this tesching of
ners. "In this stalement', cs Reve Chuler of Los Angeleos
esys, "she confapsesz that Jesus Christ, pgv:errul ennugh
to pay the full price, renscming the soul of man esbeolute-
ly and removing from thet soul ell possiblity of elernel
death, waa not powerful enough in atoning for the body at
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the "hipping Poat, to save us from infirmity, age, and
the open grace”, (mbPheraonism,.p.17.)

4, If Christ bore our dise=zses in the same senss that
Peter says He "bare our sins"™ on the cross, then we must
belleve that when He did it, He w#as sick and disezsed with
all the ills to which the human body has fallen heir. Mr,
Ironside, pastor of loody Memmorial Church, says: “Alas,
how 1ittle do such realize the meaning of their Satan-in-
spired words! And yet in no other way could He really have
made atonement for sickness".

Such are a fow of the conclusions we must arrive at,
if we are to aoccept lirs. HePherson'’s "Whipping Post Theo=-
logy. Divine healing has been carried so far in the pro=-
gram of Ilrs. HePperson, that to be consistent she must de-
ny many of the fundamental truths of Chrigtianity.

But vwhat of many "clear" cases of healing which lMrs.
lfoPherson so widely advertises? In every issue of her
weekly magazine, The Foursguare Crusader, we find a column
entitled: "Witness, Tcke the Stand", which consists of the
testimonies of witnesses who have, in answer to prayers of
faith, been healed of "bronechitis, rupture, dbroken bonéa.
internzl injury, o broken knee-cap, tuberculosis, blead-
ing wnlcer",etc.

Let us examine ;hesa cases from a psychological and
medical approach. It 1s an undisputed fact that eighty per
cent of all sick people in the course of time become well.
They recover normally without a hezler or a physiclian, as
the result of nature's helpful egencles. Therefore, all
healing egencies have an eighty per cent advantage %o start

with. Again, the vast majority of slck people are only
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functionally sick, thot 1s, they ﬁre mind-sick, or nerve-
s8lck, or sick as a result of the fallure of certain organs
of the body to dunction properly. Their diseases are the
result of neurotic conditions or nervous disordera. The
cure of the:ce cases depends more upon the mental attitude
of the patient than upon anything else. tHany doctors are
rendered helpless to bring relief or health to a patient
simply bBacause the mental attitude of the sick person is
not oropar. This mental attltude must first be oroperly
treated before the physician:may hope to bring wedical re-
lief to the patient. Under such conditions .quack doctora:
and the scores of so-called "divine healers” are abls to
verform thelr "spectacular cures”.

Using such medical information to its best advantage,
¥re, lcPherson further adds the element of emotionalism,
by calling the "Divine" to her ald and thus rendering the
effect doubly spectacular.: She has seized upon the Christ-
ian Science principle, namely, that of constenily end per-
sistently registerfng an idea upon the sub-conscious mind
until that idea becomes a conviction. Her constant in-
struotion in her healing hours is! "Say, Jesus helps me.
Hallelujeh!"™ until you are well. Thus by her "hallelujeh"
and "Froaise the Lord" she has a tremendous psychological
effect on her gullible admirers, achieving at times stirik-
ing results by merely eonvinoing.QBOple @hat they are well.

However, aside from these astounding faets, are there
actual healings accomplished? What of the meny ocases of
"organic healings"? I reply, by pointing to the tastimony
of Dr. Blederwolf: "Out of all the vast multitude, who

agcording to .the widely heralded reports ware anointed and
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healqg in her Nenver compalgn, for instence, %he leading
Christion workers as woll ag the phyelcliona of the city
have declared thot, while thousandz of thoee suppocedly
healed could not be found, among thoss who wers tsuﬁd not
a single gonuine ozse of healing could bo establishad.”
(hipzing Post Theolozy, Bedle)

“e look furthor %o the testimony of ¥,7, Fitech cone
ceraing the important question: Are thore actual cases of
healing? His opinion is valunble baoause he has "attendsd
fourtoen healing campaligns, roaging from two $0 nine weaks
in lengihn, and wos o membor of a party of ninel! He has
“dealt with hondreds of sufferers before and aféer they
were anointed and prayed for, and has assisted ths evangse
iiste o8 they ancinted and prayod for the sick®, He has
"altonded Letween thras hundred end thres hundr:d and fif-
Wy moeatings, in most of them, bBeing on the nlatform vhere
0 could otiorve all thad wes teking slece®, Fitch cone
feseos: "I do not aasy that no one has sver been haalad in
the hundrods of servicea 1 have attended, T eon o=nd do
cay most emphaticszlly that I have never seen any svidance
of healing, If there %ore healings they were of =n intere
nal charactor and not vislble to the oye. ©f the hundreds,
yes, I bolisve I could say thousends, of doaf, duab, blind
and oripples I have socn anolint:d, I have never saen one
hozled or oven definitely imoroved., Thoro have baen o fow,
a very fow, who havo csid thay could hoar ' a 1itile betier!
or soo %a litile better!, but at the snd of tho campaign
thoy wers not improved,

furtheraore, often the rasults of thase "healing

campaigna® have hoen tragic. any cmeses are obitinable
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where & pationt, who had boen "hoaled® by the falthecure®,
endad 2 horsiblo earser In oa insane asgylum, Think of the
many cages of erippled and dinenaed persons, who so canfie-
dently appamsached Hrs. Morhoracon's healing platform, but
who left in She donthe of doapasir, deever than evor in une
bolieof and farthor awny than ever from true faith in Jodl
7o mora fully oppreeiants the mentel injury whieh
such wnsucesssful hoallngs may eause, we quote again the
words of Fiten! "y heord has ached for parants vho have

peon eomselled to tanke thelr ehildron, some horribly dee

L

ermed, others idlots, dribbling at the mouth, laughing
inesnely, featurce distorted, limbs all out of shepe
through Infantile parslysis or arthiritls, and there before
e larze crowd they have %0 stand, endurlng tho humilise
tion ond enmborassaent of the sublio exhibition of their
child's afflietion, vhile 1t is snointod snd prayad for,
ond then they tale it away in just ths some condltion,.

I have seen hundreds brought up in the condition JSeseribe
ad, ond not ona have I cuoon healed®, (The Roaling Deluge
ion, ned3,)

Hovertholens, in zplte of hesze cleoor tectimeonles
one mighd inclst that there are definitae casss of actual
haalings. We ogree. Yes, there might ba coses of o sue
perastural curs, Howaver, cuch oassa of sefual heml!né
mast not trouble or Alsturh tho belliaevar, Thesa raal
canes of hoallng are of Satanie origin and are sccomplishe
ad by oatanie agency. RoVe 13 speaks of a phonomenon more
stortling than felthehealing, namely, that a doodly wound
will Lo healad zo thad 21l the werld shall morvel né wore
ship the Dragon. But observe what the “§§1e eays or Uy
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¥ho are thus enticad end who thus do homage to Satem. It
says concerning them that "thelr nemes are rnot vritten
in ths Book of 1.4fe of tho Yam slain from the foundetion
of the world. TIf any men have an ear, let him hear" (Rev.
13,8),

Thus when we comparoe the healings of the Bible with |
the claims of the hoaling programs of today, we find an
immense difference, We notice in every case of healing
in the Soriptures five distinct festures, not one of
which is in evidence todsy in the healing program of
"divine healers" as Mra. IocFherson.

le ALl who cgme were healsd, not merely a chosen
group who are "weeded out"; 2. They were healed imm aglata;
ly; there was not a prolonged or gradual healing; 3. Thsy
ware heualed abgolutely,- not with the restriction: "No
matter what may be the evidence of thelr senses to the
contrary"; 4. They wers healed actually, so that their
sicknesses were fully removad; S. They were healed free-
1%, and vare not expected %o zive any payment for heszling,

Furthermora, let us nots that nowhers does ch!jist
give us a command %o preach the healing of the sick. (Cf.
Mark 16,15.) The false premise of the !.!cPheraonisté that
"all disease can ba healed" by " a complete urrand;:r to
Christ® 1s likewlse anti-soriptural. Their claim that
falth-healing is only there where faith is, is against the
oloar testimony of the Bible. Soripture shows us that
Chriat's haalinzes were not always concditioned upon the
patient's attitude toward Christ. (Cf. the healing of the
sar of Malecus; Luke 28, 51; Popular Symbolics, pl 10%.)

When we s9e the great differences betwsen the Bitli-
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account of healingé and those of Mrs, lMoPherson, how ean
we accept her "divine healing" program as pafallel to that
of the Bible? All her claims are entiseriptural and illo-
glical,

Closoly related to her claim of the gift of divine
healing is that of the gift of tongues and of the interpre-
tatlon of tongues. Of this she says: "One day as I was
worshiping the Lord in other tongues as the Spirit gave
uttorance, I suddenly beceme conseious of the faet that T
could understand the words that the Spirit was speaking
through me". (This is That, 1919 Ed., p.69.) However,
she doea not only claim theze charismatic gifts for her-
self, but "according to the degree of grace and faith pos-
8es:5ed by the recipient, these gifts are divided to every
men severally". According to !irs. HePherson, the gift of
tongues comes invariably with the "Beptism of the Holy
Spirit" and may recur again and again according to the
falth of the individual. (We may entirely dlsmiss the
quastion of the interpretation of tongues as a case of
either downright fraud or possibly of pathological lying.)
The members may have to "tarry® for a long time in order
that the Holy Ghost may manifest Himself in them, but
eventually He will come. A membar of the Foursguare Gose
pel proudly confessed to me that at the time of her "Bep-
tism", she spoke beautifully and rather lengthily in the
Italian language. %hat she saild she could not recall, not
being consclous of what she was énylng.

Of what ‘value, then, I ask, is the gift of tongues,
if no one can interpret the message? The gift of tongues
was given in apostolic times for the edification of the
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Church and for the bringing of the Gospel to the hearers

in the native tohgue. Paul earnestly warned the Corinthi-
ans against an abuse of this gift, severely admonishing
them for sinfully boasting of this gift. (2 Cor. 12.) This
boasting of which the early Corinthians were guilty is charac-

teristic of all the tongue movements. (Cf. Mackie, Gift of
ﬂ Tongues.) That Mrs, MeFherzon retains the tongues element
}1n her program purely for publicity of her movement, is
evident from the fact that sha insists that "there are no
tongues demonstratlons in her regular services at Angslus
Templa", She says that "those who wish to have the “ton-
gues® witness, following the infililing of the Roly Ghost,
shall resort to either room 500 or room 120, one of which
rooms ia advertised as sound.proof*. (Shuler, McPhersonism,
De37)

Further, iirs., MoFherson seems to be deserting hext
couge. In & little bocklet, entitled "The Narrow Line®
she esays: “"The Holy Ghost 1s not merked by wildness, hy-
steria, sersaming or unseemly manifestations”. And yet,
in her first great tent revival in Los Angeles, the"ton
gues" manifestations beceme so noisy that police supervis-
ion was required to preserve the peace. Mra, McFherson
11s between two fires: She cannot desert the tongues demon-
jstrationa. for that would be to desert her Enthusiastie
';miniatry. She cannot stay with it as it is practised by

"tongues people", since in so many places there 15 so much
confuaion, disruption, and disorder produced by i}, that
it insults human intelligence and would forever qFreat the
dresam of her Angelus Temple. ! j

However; let us Jjudge also this extreme ma%;festation

!
i
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- of Enthusiasm gccording to Seripture. Scripture does not
| teach that the extraordinary chariematic gifts of the

| apostolic age bolong to thes necessary egquipment ofthe Church
. of all ages. They are not needed for the ordinary work of
 the Church. Luther says: “Therefore, where thers are Christ-

 lan men, there is the power to work such signs, vhen it be-

Comes negessary...But since the Gospel is now spread through-
out the world, known to all, there is no need of such signs
as were wrought in the daye of the apostles™ (XI, 957).

Against thoe falsoe claim of these Enthusiasts we note:
1. Employing and possessing the means of graee, the Church
is fully equipped to do ite work, (Matt. 28,19; Rom. 10,17;
1 Cor. 11,26); 2. It is not for us.to orescoribe to God when
and homvﬁe should bestow His gifts (1 Cor. 12,11); 3. Serip-
ture warns e.einst all mirscle-mindedness (John 4,48; 1 Cor,
1,22; 12,51).

But let us look also at the-physioldzicAl—end psycho-
logical aspects of the gift of "tongues". Throughout the
study of the gift of "tongues" we notice that the manifes-
tation of this phenomenon aftar the apostolic age has in
most ca2ses begun with an individual in whom the presence
of some mentel disease oan definitely be traced. Or the
appearance of the "tongues" may be traced to an eager ex-
pectancy of the supernatural. In the third place it mey
be asoribed to vanity end the desire for Copiritual’ ale-
tinotion. The pgyohkoiagicsl elements of imitation and con-
togion also constitute an .important factor in the explana-
tion of this supposed "gift"; and last, but not least, we
are in meny ocases dealing with fraud, pure and simple.

(Cf. lMockie, Gift of Tongussd
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Let me add a concluding thought concerning the e=-
thical aspeets of the gift of tongues. TWriters on the
subject have noticed horrible crimes, a prominence of the
sex pervarsion, notorious airocities and brutal savagery
frequantly accompanying the gift of "tongues". The ques-
tlon upon our minds is: "Will the "tongues" movement of
Irs. HePharson be permitted to manifest all these tragic
phenoména? But perhaps, the mosi dosconcarting aspect
of the "tongues" movemant is the great Jijjps of the "ton-
guos" gzospel in these inthusiasts. Their claim of God's
gpacial reletion to the "tonguss people", their pretense
of heliness, their Bible quoting, and their =zsal for and
in prayer have attracted many men and women of uncritieal
minds. Thers is no doubt that the "tonguesa" movement holds
& startling attraction especially for the spiritually ig-
norant and wneducatoed, upon whom these svangelists uéually
preye.

We have thus considered the perniciosus Fnthusiastie
nature of McFhersonism. She bases her whole fnthusiastic
\theology on en immediate operstion of the Holy Spirit and
%theretore destroys the mezning end comfort of the msans

iof groce. Although.-the-fnthuatesm-ef-lirs.HePherson.ls..
not..2s_pronounced 2s that of more fanatlcal.inthuslzats,

yqj_auct_beeaaao—it«&aaauhtiar-ws'must-wurn-uaainst-ix_nl1
the more. (Hativ—74316s) Whoever, as Mrs. MePherson, con-

tends that the Holy Spirit manifest Himself directly in
the human heart, has not truly experienced the joy, the
comfort, end the assurance of the forgiveness of sins
which is offerad and given in the Gospel and in the Sacra=-

menta. The more the belleving Christian uses these blessed
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| means of grace, the more confidently he is sssured that
-whnt our Confessions soy is true, nomely: "God doos not
wish to denl with us othormlse then through tho spoken
gﬁord and tho “corements, It is the dovil himeelf vhatsoe-
‘ever is extolled as Spirit without the VWord end tho Sace

ramants®, (c'ﬂ\o P III. VIIIIIOO)



Bibliography
General:

Kretzmann, Popular Commantary
Thayer, Greek-Enzlish Lexicon
Mueldler, Chriatian Dogmatios
Engelder, Fopuler Symbolics

Part I.

Evans, The CGreat Doctrines of the Bible \
A.L. Graebner, Cutliness of Doctrinsl Theology
leyer, Commentary on the New Testament.
Pisper, Christliche Dogmatik

Triglot -

3uechner, Hand-Konkordanz

Young, Analytical Concordance

Part 1I,

Klotsche, History -of -Dootrine

Schaff, History of the Christian Church

Tschackert, Die Entstehung der lutherischen und der re=-

formierten ¥“irchenlahre

Schaff~Herzog, "noyclepedia

Nlousel, Handlexiken 5

Sweet, Religlon cn the American Frontier

P.Smith, Age of the Reformation

Lindsay, A Brief History of the Reformation

Swest, The Story of Relizions in America

Clark, The Small Sects:in America

Barclay, Cctochism and Confaszicn of Talth

Autobiography of Georze Fox

Zvans, Religlon of thz Soeisty of Frionds

Beardsley, History of American Revivals

Coit, Puritanism

Wright, Literature and Bducation in Early Quekerism (ifen=
ronite fuarterly Roview)

Part III,

Aimee Semple iiePhereon, Declaration of Maith

Aimes Semple licFherson, This is That, Edition 1919

The Foursquere Crusader, An Almee Semple MeFPhorson Publica-
tion, .

Almee Semple HePhergon, Have You et

R.?.Shuler, }McFhersonism

G.F.Vallance, The Four Squere BGospel and the Scriplures

WoBiederwolf, Whipping Post Theology

Charles W. Ferguson, The Confusion of Tongues

Alexander Mackie, The Gift of Tongues

Official Tracis



Indox

Gonoral IntroductioNscsesssesessesnssssnsvassissee 1oy

Part I, THE WORK OF THZ HOLY GHOST A8 ST FORTH IN THE FAULINE
RPISTLES,

Divinit-,? of the !’*01y Ghostessvecsssccsccssvennes Se
Ds.Vi!)it;’,’ of the work of tho Hﬁly Ghostesssvecees S=6,
Inspiration of the Biblo Ly tho Holy Ghootescsse 6
Conversion by the Holy Shost througl nodNBsecses 6=13,
Work of sanctificitisn by tho Holy Ghost throush

O i e a s 0000080960 800800000eacrsacssnnensenenss 13‘-16.
{'1ft$ ol the Holy Thotlevesevesevessssessssceane LG=17,
=pmaary of Parg I.-.lon-o'-'-o--a-.co-ao,'oloov-o 17,
Qur Confansions on $he worit of the Holy Shoed

Shrough meand.cssevevessssononsssanrevsssensenasy 18x19,

= - - g " - o STy e vy efm g -
Fart iJ, & BRIEF RISTORIO L CONCIDERATION OF aNTHUSIACH
MDY TS I ON
Phiiad hamat GRlStaNIl L dvinili e

T'-"El? Enthaiasy of E‘im'an the 2rast. ovveTweUgeenes 19420,
The Znbhuasiaasm of MontanioMevesssssnasnessassare L0322,
Re Snthusliaesm 22 tha Yovatlang and the Zonaw
e'i'-‘ﬁtﬁ.--.-----ocot-..-ont-'otn-oouoonuo-o-opollott 22e235,
Tha "nthusiagn of the Tranciseana and of tha

Myot1CS 000000 snctscsvacrsssnosssescccesssnsssnss 236
The Enthusizen of tho AnckeplislSeeevrecssvecoece S5=26,
Tize “nthusiosm of the SuokeIrSiesssvecsssssncrsse 28=33,
Ths Tnthosiosn of the Amarloasn rovivel mnovomenits 33«38,

il
s

- - L R W s Lewpe  ¥uemew e LT sARE  uem pmEpen  TESETTEE TSN T A s
59-!'% - .’.I. d QONEIDERATION aND Rl PTATION OF THE ENTHUSTASM

OF MCPHERSOMISH,
Tha devotlion of hor f0lloWordsevscecssnncesvenes 370
Brlef hictorlical skelch of her miInistiVecerseess SEaET,
The Hcho Nark Rrangelichtic AasocialtiofNececcsscne 99
ilolheraoniam 28 the Youresunre Jospel flovemont.. 39,
The Birth of the Poursquare Gospol 'ovomenteesee 40,
™e Dﬁgﬂﬂ 0f HerhoraonitiMeccanssvsvonsocsnsgasnn a2 4
The Baptism of the Holy ﬂpirit...-........-uu. L3845,
Mthusiastic oluima of MeFhoraoniscfesscveercscne 4546,
Divine heulingeeesseesrscsssnccsncscsscnssnsscnnse A46=57,
';:hﬂ GlFt of LoNgUuCCessscnsnssonstssccenssnnevene 87«60,
HMURAT N eeenotssevivsnstostntessevbossusnsvoesnces 60=61.,

i e A

B



X ¥ Pas & gate

Ial aa.-l..-.-.-.-..- 46 ‘18' Titus 3'500000-0511'43.
18. 5\'!. a-lu......... 49. Heb, 3'7.8...!... 11.
IB. 5').5.0!...-..-0-.46. Heb. 6. 4.5...-.- 12'
Jdoel 2.‘-1......-.... 435, Heb, 9.8..-.-..-- 12.
‘I‘.&tt. 3 1‘-.---...-. 46.47‘4&. I'!ebt 9.14...-..!. la.
Nark 16 10.......... 56, James 5' 14=16.., 50,
Acts 1.5............ L8, 1 Pat, 4.11-.-.-. 3l,
'ﬂets 2;40|linnl---.- 42! 1 Patl. 2|24..Il..l 4-'9‘
Actﬁ 3.17-31........ 43- RGV. 11.3...-.-.- 25.
Aots 8. 9"11.1...... 19. RQV- 13,8.......0 56.
Actz 11 XS ave s asiaee 434

Rom, 0.2..--..01.-.0 6o

Rom. "b.....-...... 13.

Homo 3 1...---..--.- 13.

Roiti, -J,.n'.‘n-..---o-o-- ld,

Rom' d.-l-&.-...l.--o. 13.

PD‘“I '?'.:‘:"I eso eV OOER l‘a!l.

Home S,2600000evesee 14,

Rom. 15,13...-.....0 1d.

Rom,. 15.15-.-.0..--. 14,

Rom. .s,lg..ln..llIl 1';‘.

Cor, 1,5:..-.0--0. S,

Cor, l.ﬁoaooconool Ta

GGI'- 3,15.0.-..... 14!.

Cor. -’-J,'.E.E}....---.. G.

Cor. 15.11...----. Te

cat-l 13' Equltnnﬁn 6.1‘:&!

corolzol-c-co..o-- 31'580

cor. 12,15.....-'. 13.

Cor. 1 Bleeiissces 1

cho -,li‘.&uq.on-u 1é,

Core 3,1-3 (Jer.31,

_Ol-:}a.s..o.-o----- B.

2 Gor. 5'4-6...|-|¢o¢ 15-

ualo 3;:—“:3-"...-..0- ve e

(Gal. '5,10......-.... 9.

Gal. 3.1“&...'..-.... 9.

Gal, 5.5.-..-..-..0- 15.

G&l. 5.16‘1&.......! 15.

Gal.. G,ﬁ......-..... 15.

Epho 1.15‘"23-..----. 7.3.

E?h. 2.22..--..-..-. 15,

Epho 3,16..--..-0.0-15.

Ephn 4. Jelosnnssnss 15,

Hphe £4,3000css0000ss 1%

:‘:phq 5. 9.-...'00.00 15.

'E‘P!l. 6.17..-..-...-. 15.

'.'cph. 5.15.....-..-.-.15.

col. 1.8......---...-15.

r'i_g?l'l@ﬂﬂ. 1.5-.-.--.- Qe

1 Th58| s'llsroniotoo 10.

1 Thess, 5‘.19-0000.. 12.

2 Thesse 2y13ccesese 10,

2 Thess. 04.1-0--01-. 15.

R Ll ad s L ek



	The Work of the Holy Ghost in the Pauline Epistles with Special Reference to Enthusism
	Recommended Citation

	tmp.1627563380.pdf.rxrp5

