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INTRODUZTION

No one who studies the writings of 8t. Paul for any length
of time can fail to note the freaquent recurrence of this word anid
the importan-:e which attaches to & correct understanding of its
various shades of meaning. It occurs 149* times in the thirteen
letters commonly ascribed to Paul, and, while there is in & study
of Paul's oconception of nvﬁ%d.a rich supply of material for in-
vestigation alike by the philosopher, the philologist, and the
theologian, it is in the last field that its greatest value lies.
Without a correct understanding of what Paul memnt by the word
"gspirit", it is almost impossible to really understand how he
thouznt of man as a lost and condemned creature regenérated by
the working of God and living a new life by means of the power
imparted to him in this regeneration. In short, Paul's whole
anthropology and nis doctrines of regeneration and sanctification
deoend upon a correct understanding of this word.
It is from the theological, and, more specifically;
from the exegetical point of view that the word will be treated
in this paper, consequently the fields of psychology, philology,
eta. will be entered into only so far as it is necessary in order
to substantiste the exegsis and clarify the meaning.
It is not within the sacope of this paper to treat exeget-
ically all the individual passages in wnich the word occurs, &8s
in many instances the usage is clesrly synonymous; hence, only

those passages will be fully treated which are representative of

a group, or whose meaning is obscure. The remainder will be men-

* Bnglishman's Greek Concordance p. 632-634




tioned only for the sake of completeness.
It is also outside the scope of this paper to discuss
the other factors which enter into Pauline anthropology, the
words a'd/F'g 3 a-G,.ml,l}JuXVl, and ke P&:L. Yet, since they are so
closely bound up with the subject in hand, they cennot altogether
be ignored, so they will be discussed only in connection with the
passages in which they occur and in order to make the distinctions
clear, in so far as it is possible without lengthy treatment.
The difficulty of arriving at positive conclusions and
0of formulating universally applicable principles is attested by
the many lengthy and scholarly manuscripts which have been writ-
ten on the subject of Paul's anthropology, and by the widely dif-
fering conclusions which the scholars have reached. Some have
even despaired of reaching a satisfactory conclusion™, and have
decided that Paul's own ideas were not clearly formulated in his
mind. The unfairness of this accusation is easily seen, since

it attributes the inabllity of the reader to discern the meaning
to & lack of a definite meaning on the part of the writer. Un-
less we concede a priori that Paul did have a definite meaning
which he wished to convey whenever he used the word nva3}1¢ sl t
is useless to proceed any farther with the investigation, since
it would be speculation pure and simple.

Another fasct which must be conceded for the sake of ar-
riving at any clear and coherent conclusion is that Paul in each

instance had only one meaning which he wished to convey to his
resders. This hes been contested by some who, like Qr. Jowett**

*Dickson: St. Paul's Use of-the Terms Flesh and Svirit. p. 3
“*Jowett: The Epistles of S4. Paul to the Thessalonians, Gala-
tians, Romans. Vol. I p., 125-135 :
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hold that Paul sometimes used the same word and attached to it
at the same time several different meanings. If we are to ac-
cept such a principle, it must leave us eternally in doubt as to
which meaning or meanings Paul intended to convey, and it accuses
Paul of unfairness in expecting his readers to fathom all the
connotations which he attached to any cne word.

In gtating that nveﬁra has only one meaning in any one

instance, we are in accord with the exegetioeal principle "Sensus
literalis unus est", as well as with the principles of human ree-
goning. No matter how many associations a single word may have,
wnen a man speaks that word, unless it be in a play on words or
a figure of speech, only one of those associations can be in his
mind at that time, or at least, one of them must be predominant,
and go express his true meaning.

With these principles established, we may proceed with
the investigation, assured that our conclusions, though they will
undoubtedly not meet the approval of all, will at least have the

merit of a sound exegetical basis.

After a brief discussion of the sources from which St.
Paul received his meanings of the word.nvaGF¢, each separate
meaning and coanotation will be taken up individually, passsages
which illustrate that meaning will be discussed together with

their implications for Biblical Theology, and gsonclusions drawn

as to the bearing of each on Paul's doctrine as a wvhole.
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ST. PAUL'S SOURCES.

Any prolonged study of the writings of St. Paul soon re-
veals the fact that, while the Apostle did not actually coin new

words, he did take those whnich were current at his time and stamp
upon them the indelible impress of his own personality and employ

them in what might be termed his individual usus loquendi. It is
as though he found tools ready to his hand, and turned them to new
and different uses, thus adding to their effectiveness. This is
the case with the word.mw?k¢, and our first task is to discover
what the word signified before Paul used it, in order that we may
more clearly undercstand how he broadened and enriched the mezning.

The Greek literature of Paul's time offers no parallels

to the meanings which he attaches to HVdWM, and, even thougnh the
word was well xnown to the Greek ohilosophers, it is not in the
writings of these men that we find the original of Paul's usage.
Paul himself, altnough we have reason to believe that he weus well
egcquanited with the philosophies of his time, could not presuppose
any such xnowledge on the part of his readers, of whom there were

"not meny wise men after the flesh, not many mighty, not many no-
ble"*. The original readers of Paul's letters were for the most
part humble men who were in contact with Jewish culture through Their
conversion to Christienity, or were Jews by birth. It is natursl,
then; that in writing to them Paul would use language bearing &
Hebrew rather then s 5reek cast, 'and mold his languase to conform
to the knowledge which they already had.

In eddition, there is the character and training of Paul

himself to be considered. Although the extent of his treek cul-

- — - ——— -
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ture ig difficult to determine, we do kmow that he was a Jew,
steeped in the tradition of his fathexrs, instructed at the feet
of Gamaliel, and trained in the strict laws of the Pharisees.
Fnowing his background of Jewish culture, his Jewish sympathies,
and his extensive and intensive knowledge of that great Jewish
deposit of sacred literature, the 0ld Testsment, what is more na-
tural than that he should obtain there the foundation for the #
meanings wnich he later attached to1weﬂu¢? It is to the 0Old
Testament, then, and more specifically, to the Septuagint, that
we must look for information as to the original mesaning of the
word. "It ig on the 0ld Testament and Septuagint usaege that we may
fall bhack witn absolute gertainty as the primary basis on which
he began to build"*.

In the Septuagint we find that mﬂaniS almost invariably
used as the translation of J1.7, and it is used in & variety of
different meanings. In its originsl sense, it denoted air, wind,
and then the breath of the nostrils. As such, it becsme the tern

for the bresth of life, that which God breathed in“o man, by vir-
tue of which man became & living soul.** It is locked upon as pro-

and returning to Him at death. This spirit of

religious life and of nis relstion-

ceeding from God

man is also the seat of his 5
ship to God, and it ig this which distinguisnes it from the W23,
= ’

igti n is not one
the principle of enimal life &8 such. The distinetio
: of point of view. The@rldistingutahes man
T

restor, while ypJ di
as & general rule.

ne
of kind, but retn gtinguishes men

ag creature from God the ¢

i i ture
ags a living being from inanimate na ’

* 1ickson: Opus cit. Pe 106
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Another very common uée of W11 is that which undoubt-
edly designates the Third Person of the Holy Trinity, the Spirit
of God. It is this use which we find already in Gen. 1,2, where
it is represented as brooding, or hovering, over the face of the
Waters. Throughout the 0ld Testemend, the Spirit of God is treat-
ed as an independent person of the Trinity, with peculiar desig-
nations which set Him aside from the other two persons, and yet
attribute to Him all the powers of Zod.

When the Spirit of God is associaﬁed with man, seversl
distinguishing features are to be no‘ed, especislly in connection
with the effect this asgociation hasg upon men. In the first place,
1t is constantly conceived of as a higher power, which comes upon

man as its organ, independent of his will and ability, and even
in gome cases impelling him ageainst hig will¥ Thus, in the cese
of the prophets who spoke by the Spirit of God, we obtain the

distinct impression that they were merely the organs of thnis di-

vine Spirit and spoke His words, not their own.

Another effect of the descending of the Spirit of God
upon mgn was a geightening of the man's natursl power, as in the
cage of Sampson and others, whose feats of valor were attributed
to the Spirit of God. This action of the Spirit, however, is
again characterized by tke fact that it is constantly associated
with the outward action of the one upon whom it descends, never
28 & quiescent possession of a msre gapacity. Wven the prophets
had the Spirit of God only when they were prophetically ective.

Finally, the Spirit of God is associated with holiness.

*Num. 24,5



In Ps. 51,13 and Is. 63,10f. we have the expression "Spirit of

the holinegs of God." Although the Spirit of God is alweys viewed
a8 possessing that holiness which is an attribute of zod, in these
instances it is conceived of as more than a mere attribute or a

aguality, but rather as a relation between God and his covenant
people. "The "Spirit of Gcd's holiness” is that spirit, which is
the expression of belonging in covenant to God end the departure

of which is linked with the destruction that results from the with-
drawal and alienstion of God"*,

We have here, then, the foundation upon which Paul built
his conception of the word nvéqu. He had as his basis in addition
to the ordinary uges of the word, the idea of the Third Person
of the Holy Trinity, who spoke by the prophets, who was constantly
active in the affairs of men, who descended upon men and gave them
the power to do great deeds or live a life of holiness, and whosge
presence was a sign of the covenant relationship with God. How
he, upon this foundation, built up the concept nvetns as we have

it in his letters, how he broadened and deepened its meening and

made it the bssis of his whole doctrines of regeneration and

sanctification will become apperent in the course of the psaper.

* 01ckson, Op. Cit. p. 126
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' THE ORIGINAL MEANING

The first meaning of the word wiip from Herodotus and
Aeschylus down is "movement of air, blast of the wind".* This
meaning ie found in only one passage in the New Testament, =nd is
included nere for the sake of completeness. There is some con-
troversy as to the interpretation of the passage, which is found

in Heb. 1,7, and reads: § no'Qv tous «Yyékovs T\VEU/PJ.J‘l'oL
It has evident reference to Ps. 104,4, where a similar expression
is used, but in a slightly different sense. The evident import of
the passage is that while Christ is head over all, and Lord of
lords, God has made the angels subservient to Him so that they
serve Him as do the winds. The Chaldee parapnrsse renders the
passage in the Psalm, "Who makeg His messengers swift as the wird;
His ministers strong like & flame of fire". It would seem that

Paul used the term in somewhat the same sense. "The object

0f the apostle in this passage is to show that the sngels serve God
in a ministerial cepsoity - just &s the winds do!**

A second original use is found in II Thess. 2,8, where
the phrase r'u)eafu tov mo',.«ros ijg found. The translators of the
Eing Jemes version heve "The spirit of His mouth", but this is

out of Harmony wi th the other pessages which deal with the Holy
Paul

Spirit and with the destruction of the enemies of Christ.
who

the coming judgment of the AntiChrist,

is here speesking of
It is evi-

"by the brightness of His coming".

will be destroyed
yed by the Spirit on

dent that the Antichrist will not be destro

the last day, so we must 1ook for some other mesning.

i | ' 520
- o -5 ian Lexicon of the uew restament. De.
Ty e sl tle to the Hebrews. P. 326

~* Barnes: Notes on the Bpis
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Robertson ‘says: "Paul uses Is. 11,4 (combining 'by the
¥ord of His mouth' with 'in breath through lips') to picture the
triumph of Christ over this adversary. It is a powerful picture
of how the mere breath of the Lord will destroy this erch-enemy7*
While this idea is no doubt included, it is not entirely adequate

in that it treats the whole thing as a figure rather than as a
concrete conception.

There is probably also a reference here to Ps. 32,6,
where the same expression, nvaﬁﬁa tov W*&PdeS , 1g8 uged in par-
allelism.with Ao}os 400 Huefbu. Since the expressions sre in a
synonymous parallelism, it is evident that "breath"” here means the
words uttered, with & possible allusion to the 1Q"]of Gen. 1.
FProm this it becomes evident that the“véhu.of our passage re=
fers to the breath of the mouth in the sense of words, and it re-
mains to be seen what this word is which will destroy the .
e cannot decide *“hat for sure but it is probable that it refers
to the revesled Jord, which will form the basis for the final
judgement, or the sentence of judgment, which Christ, as judge,
wil spesk. The viewpoint of modern liberalism is shown by Di-
belius, who sees in the phrase traces of the primitive conception
of the magic power of the breath,™ It is easily seen that any
refutation of this interpretation is unnecessary.

This is the only passage in any of the letters of ST.

Paul where the wordﬂmd&a ig found in this meaning, consequently

the interpretation is by no means decisive, since no reference

can be made to parallels waich will support it.

Vol. 4, p. 52.

] s I ntc
*  vord Pictures in the New Testame vol. 37, D. 266

** wreme: International Critical Uommentary.
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THE SPIRIT OF MAN

The passages in St. Paul's letters whicnh refer to the
nve3f4d toU 5v9Fuﬁ1ou represent an important group and play a
very significant part in his anthroplogy. To this group belong
also all the passages which speak of thejw€qu.as & posgsession
of man, distinct from the divinenvﬁﬁm which is gziven him when
he becomes a Christien.

The first passage to be considered is I Cor. 2,11, where
Peul speaks of tfo Tveupd b oD ivgpw/nou +8 Bv L01® , Paul is here
proving to the Corinthians that the message which he was deliver-
ing to them was of divine origin, that the Spirit of vod had re-
vealed it to him, and he uses this illustration to show that no
one else but the Spirit of God could nave revealed it, for no one
else could know tnese mys“eries. ie gays that one con know a
men's plans and purposes (1l 40V ;’V:S?Jmnu) except the spirit
of that man, for a men's thoughts are known only to his nvsarxi
In this sense, then,nvéaﬂd cen mean nothing else but the resasson-
ing powers of men, "the rationsal spirit, the power by which a hu-
man being feels, thinks, wills, decides"™. It is that faculty
of man which mekes him conscious of himself and his environment,
which enables him to think and differentiates his mental proces-
ges from those of a beast. Lange-Schaff agrees with this in defin-
ing it as "the sgpirit as the principle of gelf-consciousness”, ™™
and xobertson calls it "the self-consciousness of man thut resides

in the man or woman".***

While this definition is sufficient for ordinary purposes,

*  rhayer: Op. cit. p. 520 ; ’
**  » Commentary on the Holy Scriptures. vol. VI,p. 60
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I

-]l]l=

and is applicable to this passage, its inadequacy becomes an-
parent when we attempt to apply it to other passages which treat
of the spirit of men. In ten other passages,muardis accompa -
Nied by a personal pronoun in tue genitive or by an sdjectival
bPersonal pronoun which merk it as a possession of man. In four o<f
these passages, this spirit is regsrded as receiving divine grsce,
in I Thess. 5,23 it is correleted with theed}g and Wuqu of
man, and in the rest, it is contradted with W,f’s or G‘Gru , 80
that it seems to belong to man just as much as do the properties
with which it is contrasted.

Some hsve held that the nvé%u in all of these cases re-
fers to the Spirit of God which man has received and which, in=-
dwelling in him, is looked upon as his subjective oossession.
This interpretation, however, rests upon a forced exegesis, and
is untenable when applied to certain paseagese. A single example
will suffice to show this. In rom. 8, 16, Paul says: "The Svirit
itself beareth witness with our svirit that we are the children
of God". TIf "our spirit"” refers to the divine spirit working in
us, then the passage means that the witness is borne by the di-
vine Svirit as an objective force alonz with, or to, the same
divine Spirit as & subjective possession of man. In other words,
the Spirit of God bears witness with itself. This reduces the
Apostle's meaning to a minimum, if not to a mere play on words.

Anotner attempt to explain these vassages is the inter-
pretation of the human NMGPd as substantially synonymous with
wuxy( , but used only of the regenerate Christians, so that it
really means the new gpiritual life brought about by the workinz

of the Spirit of God. Waile this view is exegetically allowable,
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gince it agrees with the general use of the term by Pam]Seit g
unable to acecount for the use in T Cor. 2,11, since it is certain

that the spirit of man spoken of there belongs as much to the un-
believer as to the Christian, It is evident, then, that the spi-
rit of man, as viewed by the Apostle, is an integral partof him,
some faculty which belongs to him as such, and it is most natural
to take this as the conception oresent in his mind whenever he
refers to the human HVEG}LJ -

In order to determine the oharacteristics and distinetive
features of this human nvaﬁra, it is necessary to examine in
some detail the chief passages whigh treat the question., The ex-
istence of this factor es & definite part of man's psychologiecal
mafe-up, and its establisnment as belonging subjectively to man
has been shovn from I Cor. 2,11. Its nature must be gathered
from other passages which look at it from various angles.

In T Cor. 5,3 Paul tells the congregation that although
he is absent from them i “f“/v he is with them 1 nvsu'/,ufc .
The antithesis tomég here precludes the idea that this may mean
some power of the Holy Svirit by which the Apostle was able to
Jdiscern the real circumstances of the case although he himself
was not there. What he says is simply that he has taken a deep
interest in the case, that "Though he was absent, yet his mind
and attention had been given to this subject; he felt as deeply
ad though he were there, and would act in the same way“*. In
this case, then,nnﬁrd refers to mental powers, the capacity for
rational thought, with the connotation of emotion and feeling.

* Barnes: Notes on the New Testament. Vol. 5 p. 84.
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In I Cor. 7, 34 we find a different connotation of nveqy¢.
There Pzul says that the unwarried woman can turn ner wnole atten-
tion to the things of the Lord, that she may be holy in ooth body
and soirit. From this it would seem that both body and sovirit
are capanle of sanctification, and that toth together make uo the
person. Tnis is simply a general term for man's spiritual side,
Just as dC&.& denotes the ohysical or eartnly side, without any
special signifigance.

Rom. 1, 9 shows an interesting connotation, when Paul
calls ae witness God, wnom Ne serves ev tw nv:a;(.utt 480,38 OD-
nosed to A mere outward service. -Here the idea of sometning in-
ward, hidden, secret, is carried cut in contrast to service which
nas mere =ppearance as its ovject, 2nd 2 sincere service in con-
tr2et to nyooerisy. Stoecknardt remarks tkt Paul declares, "dasz
€r solcnen Dienst nicint nur aeuszerlich zum Schein, nich mechan-
isch verricate, sondern dasz sein Inneres, sein Herz davei seil.*
nodze Pgrees tn2t "this is oovosed at once to 2n insincers, =2
mere external servicse".**

Rom. 8, 16 clearly distinguishes the Holy Spirit froa
the snirit of man, as it is reoresented as "bearing witness with
our svirit that we are the children of God". Man, tken, by virtue
of his having the pveup< , is conscious of the fact that the
Svirit of God dwells in him, it ies that nart of man which is con-
scious of having become a child of God.

In two vassages, I Cor. 16, 18 and II Cor. 7, 13, P=zul

* Roemervrief, o. 39
** Commentarv on the Evistle to the Romans, o. 36.

e e
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refers to the HV£QU¢ as being refreshed by association with other
Christians, showing the emotional side of the spirit more clearly.
The refresning of the soirit is in both c2ses used in suck a way
tnat it desiznetes thne result of soxe event wnich has caused joy.In
tne case of Fzul, it was vecause of the news that the mesesengers from
Corinth brougnt nim, and in the case of Titus, because of nis hos-
oitavle reccotion. It seems to cte out of nlace to refer this to
religious relations in tne sense of strengthnening treir faith, so
we must conclude thet the svirit is regarded as heing subject to
joy and sorrow, and (II Cor. 2, 13) to restlessness or weariness.
From these pascages, we mey say that St. Paul regarded the

as the seat of human emotions.

In Gal. 6, 15; Pnil. U4, 23; Philem. 23; and II Tim. 4§,
22, the nvglp« is placed in the relation of the ooject or recin-
ient of divine grece, while in I Cor. 5, 5 it is made sudbject to
aestruction or damnaticn on the last day, and in II Cor. 7, 1, the
Sorinthians are told to cleanse out all filtnhiness of the fleshk
anc soirit, snowirg tnat tne spirit is subject to vnolliution.

The last passage waicn we will treat as dealing with tke
true numan nvzﬁpi is I Thess. 5, 23, wnich is considered by many
to contain the key to Pauline antnrooology, consecduently it de-
serves a somewnat lengthier tréatment. On. tne pasis of thnis pas-
sage, many nave worked out in different forms a trichotomous di-
vision of man's nafdre as having the sanction of St. PRul's nanme.
Lengthy treatises have been written on the subject, and it nas
peen "wore or less suovorted by Usteri, Neander, Luenemann, Au-
berlin, Beck, 2and Delitséch".‘

I EREEERERERE SRR E R RN R

* Dickson), op. cit D.aeliae
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In the vassage vefore us, Paul, ip g pra
Y8r for the sanctificatiocn

of the Thessalonians, asks that tp
e € GOd of o
grace wmay ovreserve

v £ . \
their whole +b Tid HAL M YUIM KL 1o 70
nveEup SO B e e s e i nt the

1

couing of thne Lord Jesus. On tre f
. 9 a £ 3 : :
CERo TaN It avoears that the

turee terms are regarded as constituent varts of human nature, as
tiougn Paul wisned each sevarate oart of wan toc be indicated as a
subject for sanctification. Various theories have arisen zs tc
now tne terws should be differentiated, varticularly NVEGPi and Wﬂx{
siace all are agreed that rC”Ad revresents the meterial or earth-
ly vart of man.

A The more extreme view assumes that man consists of Gcﬁxﬁ
the material element, which forms the onysical basis of his being;
the qui’ wnich is the orinciole of animal life; and the HVéGHJ
as tne nigher princinle of tne intellectual nature, or reason.
Cthere 1old that there is one Ego or inner man, of waich the wvxq’
and "Vfiﬁ“* are different sides or functions. In tanis case, the
wuxn' includes the feelings and appetites which man nas in com-
won witn animals; thenvsﬁf*x embraces the higher vowers thet are
svecially oistinctive of man. 3Beck exoresses this idea witn the
words: "The soirit forms for the individual life tne vrinciole
and tie power in wnich it subsists; the soul forms the seat of

the same, its vehicle and conductor (Traezer und Leiter); the
body the vessel and. orzgan, so thai ea6h is weculiar in ité kind,
but only in connection with the others".* Delitzsch comvares the
relation of the soul to the soirit to the relation of the divine
8o/§ < to tne triune divine nature. **

—— e —— — o — — s g = o S ——

* Umriss der Biblischen Seelenlehre, p. 35, of. Dickson v. 176.
** Biblische Psycnologie, p. 97
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A great many such distinctions nave been made, but trey do not suc-
ceed in throwing a great deal of light on the subject, &nd, waicl
they are ingenioug, tney are without odeguete Scrintural besie and
there are not sufficient grounds to sustain such an inference.

It mizht be oointed out also in this connection tnat ftne
vassage occurs in the earliest of Paul's letters, one wnich does
not even mention tne word qdeg , whici later nlayed sué¢h an impor-
tant dcart in tne Epistles. Again, tnis passage is dealing ex-
clusively with Caristians, so it can nardly be used to prove an
antnrovological system apolicable to all amen in general. Still
anotner exvlznation is thet tnis is a veculiar use of “V{aﬁ‘ oc-
curring also in Gal. 6, 18; Pnilemon 25 and II Tim 4, 22, where
Pzul uses the term by synecdoche for the whole man. In this
case, tonen, ﬁf‘ﬁv +o nvegﬁd is used as a fuller designation instesad
of Srué?s , and tbis is further developed or exvlained by the ad-
dition of tne words Kdi ﬁthq‘ﬂi"& 'Gﬁd. The first two exvlena-
tions are merely negative statements and as:zume that Paul's idsas
were not clearly formulated in tnis letter, wunich view is harcly
consistent with the doctrine of inspiration. The third, wnile
apt and adecuate, is larzely conjectural.

A very vlausible exolanation is that oroposed by Pflei-

derer and Jowett, and uoheld by i\, Reuss, namely that Paul is aere

not attemoting to give jnstruction in snilosonhical trichnotouay,

but merely olaces the terms side oY side in Hebrew narallelisum,

. . : ‘X, 4 ‘_
just as they are founc in ine Magnificat 1n Luke 1, 4é.47 He
. f tl i f their sancti-
wishes merely to exnaust the idea ol the totality ol

i they are to be 2re-
fication, to impress uopon them now completely y
’ ? » e =

wis not yriting 2 treatise on the soul,
2 g

served in tne faitn., He
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but oouring fortn from the fulness of his heart a prayer for his
converts, The words may be compared to similar expressions among
ourselves; e.g., 'with my neart and soul'".* This again is a very
good explanation, but it brings us no nearer the solution of the
oroblem, and again advances the theory that the distinction which
we seek does not exist.

The key to the correct understanding of this passage un-
doubtedly lies in the Old Testament brecedent which Paul followed,
so it is advisable to see if the 0ld Testament and Septuagint ucaze
will not anrly nere. In Rom. 2, 9 and 13, 1, we find naod ?VXWT
used to denote all individuals, regarded not merely as manind, cut
from the soint of view of taeir individual life, wherebdy %hey are
marked off from inanimzte nature. Rom 11, 3% is a quotation froa
tne Uld Testament, and the same 0ld Testament usage is followed in
& numver oI otner passages. ** The theory thatnr*qldenotes merely
tre animating principle is untenable in the face of II Cor. 12, 15,
wrnere the Acostle says: "I will very gladly svend and ve saent for
your souls". Also in Eph. 6, 1 and Col. 3, 23 Paul exhorts the slaves
to serve %their masters Z ?uxas , sugg:sting the idea that they
are to take a oersonal interest in their work, regarding it as a
service to Christ. There surely is here no hint of a refsrence to
tne life-orinciple of man or any lower function of the Ego. 1In
addition, there are three passages in Philipnians (2, 2;2,20; 1,27)
where it cannot possibly be construed to mean the lower sohere of
the animel life of man without destroying the meaning of these
passages or resorting to eisegesis.

EJoweiti oo et D2
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In the two passagee which remain, I Cor. 2, 1L and 15,
4Ly £f,, the adjectives ?uAIHJ; andrwewpdﬁwJQare contrasted and
taese vassages are the main reason wny so many excgetves take the
vosition that wuxn/ necescsarily denotes a lower state thanavdﬁkd.
In fact, vecause of tais antithesis,%wxﬁkos is thought %o be al-
most synonymous with TJ%H\VOS , and nmust denote the animel life-
orincivle as distinguished from his soiritual life. This, however,
is not the real distinction between the man boverned by the Yuxv{
and the one who is governed by the(wfaﬁd,and a study of the con-
text will meke this clear. In the entire vassage from I, 17 onwarg,
Paul is showing the difference between the Gosvel of Christ and
mere nuwman wisdom. The difference is so great that Christianity
apoears mere folly frowm tne standvoint of the Hellenic »nnilosovnn-
ers. It is to boring out thnis distinction that the anostle calls
Christ's gospel tne wisdom and power of God as compared to eartzly
and humen wisdom and vower. In the second chapter, he appliies

1

vinese facts to nis own metnod of oreaching in Corinth., He had
brouznt them tue Gospel as tae osower of God, withouz resortiing to
any numen wisdom or science, eand, when taney were converted, it wes

also to tnem a wisdom, not an earthly wisdom, but a wisdom from

]

God wnose object was the divine nlan of salvation. This wisdom

vas entirely édistinct from eartaly wisdom in thet it »roceeded
entirely from tne operation of tne Holy Spirit in their nearts,
since ouly this Spirit is atle to fathom the deoths of this olan.,
Thus, in both contente and origin, tne Christian wisdom is distinct
from earthly wisdom, that which is an attribute of the yuxj{—hh

Yow the words of Verse 1l are added to tnese thoughts.

v
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The connection sveaks of human knowledge or wisdom in contrast to
what is revealed or divine. There is no mention of ohysical oxr
moral weakness of man in relation to the Svirit of God, but only
the difference between humen and divine wisdom. Before a man re-
ceives the enlizhtenment of the Ealy Soirit, ne is ?%lznmg , and
after he receives it, he is nViUfLJf!KJS. What is descrived nere,
tanen, by tPuKn/ and.nvs3F¢ is not a onair of organs, one of whicn
is capable of only human wisdom and the otner of divine wisdom, but
the same organ before and after enlightenment. B2efore a man has
experienced the Gospel as the vower of God, and becomes converted
by 1t, he can see in it only a ohilosoohical system, and a foolish
one, cecause tnere dwells in him only the earthly YUXWI as mental
oower. After the Holy S»nirit enlightens him, so that he becomes
nvuqxaftno;, he is able to apprehend the Gosvel, not only as wmower,
but also as wisdom, the greatest and deepest philesoohy of life
possible for wan, a wisdom by virtue of which he is able to judge
all men, yet be judged of none.

We come, then, to the conclusion that Paul here, as in
so many other cases, uses the 0ld Testament distinction between
W -’-)J and [T 7 to convey his concevntion of Yo XY( and TIV{JIuJ_
Tne human vuxv(. is the organ of self-consciousness, knowledge,
and emotions in its relation to the worid as such, by means of
which a.man is a distinct individual, distinct from other men and
the rest of creation. The Rjuman nmﬁSFJ is this same organ seen
in its relation to God, fronm Whom it oroceeds, by wnom it is en-
lizhtened, under whose influence it lives, and to whom it will in
the. end return. This is the conclusion to which Dickson comes,
wnen he says: "The former indicates the life-orincionle simnly as

subsistent; the 1dtter marks its relation to God, or, as Wendt




exoresses it, its religious value";* and again: "The termz desig-
nates the soul on its God-related side, and connotes it as so re-
lated". " llatthew Henry ahs somewhat tne same idea when 2e says
in connection with I Cor. 2, lU4: "The natural wan, that is, the
wise man f tnis world, the wise man after tne flesh, or accor-
ding to the flesnh, one who hatn the wisdom of the world, mean's
wisdom, a men, as some of tne ancients, tnat would learn ~2ll the
truth by his own ratiocinations, receive nothing by faitz, nor
own need of suvernatural assistance".**

The vearing wnich the conceotion of the huuwan nas
on Paul's doctrine as a wnole is easily seen. The humen teing as

suca is totally witnout any ability to oring nimself nearer to God

Gl

or do any works whnich are vleasing to nis Creator. The Scrictural
doctrine of total devpravity, its insistence upbon man's bli:ncness
without the enlizntening of the Holy Spirit, and the manner in

whicn tne whole tenor of these vassazes militates 2geinst any and

4

L)

every form of synergism is brougnht out by a clear uncersianding
of Paul's antnronology. Luther, in his forceful way, brings out
thnis doctrine with the words: "Die evangelische Zrkenninis Gottes
waechst in unserm Gerten nicht, die Vernunit weisz nicatd cinen
Troofen d=von".*** Piever expresses it thus: "Die Rueckkenr zu
Gott okne jede Leistung seirerseits,nur durch den Glauben an den

durch Christi stellvertretende Genugtuung bereits gnaedigen Gott,

ist dem lenscnen nach seiner natuerlicnen Art voellig unfaszoar"g»==

- Op. cit. p. 193. G olel ehbEn 19e SIS

** An Exposition of the 0ld and New Testament. Vol.5 on II Cor.
L St. Louls Ed. Vol VI INColleRnly0ss

*»»* Ohristliche Dogmatik Vol. II o. 581.
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THE SPIRIT OF GOD.

This use is the most freauent of 211 the uses which Paul
mae<es of trne word HVEUPd. It occurs in a number-of different forms,
as NVEDpud tov Beol or nveupd to sk toQ Beaq ny €5 03 N?:O‘To’(}_, v 1o
;%loV and in meny other passages witnout a madifier, eitiher with the
article, or in tne absence of the article, in a context wnich clear-
ly indicates that it refers to thne Eoly Svirit, Inasmucn as these
exonressions are used synonymously, the sawe oowers and attriputes

gt
Ce1lr1i:
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attrivuted toc each, tuney can be regarded as referring to the
dame verson, and the context must in each case decide wnat consi-
deration, if any, vrompnted the choosing of tnat varticular form
for the particular context in w:xich it is found. As A general
rule, it may be said that the term Svirit of God us usually used
witn the vackzround of God as Unity in view, withcut reference to
any oarticular oerson. Sonirit of Carist usually has the redemot-
ive work of Christ as its background, and Holy S-irit is zenerai-

ly used with reference to the Soirit's own work of saznctification.

4]
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This, however, is no nard and fast rule, since the u
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nearly synonywous, 2ad it would reauire a deteiled ezegzesi

arnish adecuate proof for these statements, a task

(0]
ot
(¢]
H,

which is outside the scove of this daver.

The cuestion of the oresence of the article with nvsUpd
nas occasioned a great deal of discussion, 2nd Again no satisfac-
tory rule can be laid down. BRBishoo iMiddleton is of trhe ovinion that
the oresence of the article indicates the unicue dignity and oer-
sonality of the Snirit, regarding nim as an individua] apart from
otners, whilé tke anartnrous rektes to ais influence and

overation. He lays down tne rule thnat: "in the acceptation of the



Holy Soirit, nveapd oT nveGFd ?rWOV is never anarthrous except
indeed in cases where other terms, confessedly the wost definite,
lose the article!* Harless takes up the ground that +B nveﬁfxi
denotes "naturam divinam ipsam", while nvevpd denotes "divinum
Spiritum quem possideas, aut divinae aurae particulam, guam intus
habeas“.'ﬂf Fritsche, Meyer, and Ellicott agree to this, and it
seems to be the most probable view.

The first thing to be noted about this Spirit of God is
that it i& never regarded as vroceeding frcm.man himself, in the
first place, because the designations all regard it as a subject-
ive pessession of God himself. A brief examination of a few of
the passages which use the term will suffice to show how complete-
ly indevendent the Spirit is of any operation on the part of wman.

I Cor. 2, 12 refers to our reaeiving "the Spirit whick is
of God", showing at the same time that the Svirit oroceeds from
God and that man merely nlays the vart of recipient. Gal.l,6 states

that "God hath sent forth the Spirit of His Son", suowing again

that man has no part in the operation. I Thess. L4, 8 regards the
Spirit as given to men, as does also II Cor. 1, 22; 5, 5; and Rom.
5» 5, all of wnich state that it is God who has given His Spirit
to men.

That wan is merely the recipient is shown also by a num-
ber of vnassages. In addition to I Cor. 2, 12, cited above, Gal.
3, 2 and Rom 3, 15 also state that man has received the Spirit.

In I Cor. 7, 40, Paul says: "I think also that I have the S»i-

rit of Cod". and in Rom, 8,9 he states that in order to belong

* Quoted by Dickson, oo cit. pb. 135.
** Quoted by Dickson, ov cit. p. 135.
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to God, noe must lwe the Soirit of God, Taken in connection with
the other passages, it is seen that this having the Spirit of God
1s not the result of anything on the part of man, but is a condi-
tion resulting from the Spirit having been given by God. This is
also true of the passages wnich refer to man as being fulled with
the Spirit (Eoh. 5, 18), led by it (Rom. &, 1l4; Gal. 5, 18), living
and walking in it or by it. (Gal. §, 16.25).

Finally, the Spirit is represented as dwellinc in men
(Rom. &, 9.11; I Cor. 3, 16; 6, 19; II Tim. 1,4), as making in-
tercession for them (Rom.8,26.27) and as bearing conjoint witness
with their spirits. (Rom. &, 16). - These passages definitely show
that this spirit is nothing which proceeds from man, or whose coum-
ing is conditioned by or denendent on anything in wman. It is a
new factor entirely, which enters into the life of man when he be-
comes a Christian, and which is necessary to his corming into and
remaining in that state.

Since we have satisfactorily established the versonality
of tne Svirit of God as an objective essence distinct from man,
we may look more closely at tne nature and action of this Svirit.
It is noteworthy that in many instances, the overation of tke
S7irit is closely associated with power. Thus, at Rom. 15, 13,
Paul prays tnat the God of hope may fill them with oeace and joy,
and that they may abound in hope "thru the power of the Holy Scirit".
In the same chapter, in verse 1§, he siates that mizhty signs and
wonders which were wrought by nhim were "By the power of the Spi-
Tit of God". In I Cor. 2, 4, he tells the congregation at Cor-

inth that nis preacuning had not depsnded upon eartnly wisdom or

enticing words, but had been done "in demonstration of the Spirit

i i il S SR EE B TN E AR
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and of vower". He also tells the Eohesians, (Eoh. 3, 16), that it
nis constant prayer to Christ thet they may be "strengthened with
might by His Svirit in the inner man". Tze meaning of tais is
clearly orought out by Stoeckhardt with the words: "'An Kraft er-
starken' ist so viel wie kraeftiz erstarken, an Kraft zunehmen.
Das gescziet durch den Geist Gottes, durch welchen die Caristen
neugeooren sind, und der nun in den Christen lebt udn wirkt". *
Paul again ascribes his Gospel to the Soirit and His <ower when
he writes to the Tnessalonians (I Tress. 1,5): "For our gosnel
came not unto yvou in word ounly, but also in power, and in the Ho-
ly Spirit, and in much assurance;.and in II Tim. 2, 7, he says:
"For God nath not given to us the spirit of fear, but of ovower".
Not only is the Soirit of God closely associated with

power, but at times it would seem that the t erms are almost inter-

is

changeable. For example, in I Cor. 6, 1L, Paul says: "God will zlso

raise us uo by His own power! and in II Cor. 13, L4: "We shall live
with Hia by the power of God toward you". Both these passazes
scem to indicate tnat the resurrection w;ll be accomplished only
by the onower of God, and yet in Rom. 8, 11, this resurrection is
attributed to "the S»irit of Hia who raised uv Christ from the
dead". Although it avvears that the terms are used in the same,
sense, tuiis cannot te understood as indicating that the S»nirit of
God is looked upon as a mere influence of God, or power eumanating
from Him, 2= has been held by Unitarians. It means, 1f anything,
that it will be the vower of God, operating throuzh His Svoirit,

which will be the means of raising the dead on the Last Day.

* Kommentar ueber den Brief Pauli an die Eoheser. o. 167.
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However, this power and work is also attributed to €hrist in ITI
Cor. 4, 1L, consequently a better explanation is that the resur-
rection will be performed not by any individual member of the
Trinity, but it will be a work of the Triune God.

A special connotation attaches to the word generally
used by Paul to designate the work of the Svirit. The word used
is éve ey gLV , and it denotes active, efficacious power, power
at work, as distinguished from latent sower, or mere ability.

The Spirit which works in man, tnen, is no vassive quality, but

an active agent wnich cdirects the lives of those in whom it works
and gives them nower to lead their lives in a God-pleasing manner.
We find this esvecially brought out in Phil 2, 13: "For it is God
that worketh in you totn to will and to do of His good nleasure",
In tiis connection, Barnes remarks: "The word rendered 'worketh' -
gvffY&TV & working -is from a verb meaning to work, to be active,
to vroduce effect - and that is where we have derived the word
energetic. The meaning is, that God produces a cerziéin effect

in us; he exerts such an influence over us as to lead us to a cer-
tain result in our minds - to wit, 'to will and to do'".*

Together with the idea of power, there is also the idea
of life brought into freguent and close relation to the Svirit of
God. In Rom. 8, 2, we read: "For the law of the 8virit of life
in Carist Jesus hath made me free from the law of sin and death".
Stoeckhardt explains the vassage thus: "Der Geist Gottes, so be-
kennt jeder Christ mit Paulo, hat mir das Leben, welcnes in Caris-

to Jesu ist, mitgetheilt, so dasz ich nun in Christo Jesu bin und

* Notes on the New Testament. Vo. VII IR S7a7.
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lebe, und nzt mich cdamit vefreit von dem Gesetz der Suende und

[

des Todes, dem ich Von Natur und Gecurt unterworfen war'.*

So also in Rom. &, 6: "To be svirituslly minded is life and seaca':
v. 10: "The Soirit is life because of rizuteousness"; I Cor. 15,
U5: "The last Adam was made a cuickening soirit", II Cor. 3, 6
"The Soirit giveth life"; Gal. 5, 25: "If we live in the S»nirit";
and Gal. 5, 8: "He that soweth to the Soirit snall of the S=irit
reap life everlasting." It is to te noted iz tnis conaecticn
that this life wuaich tze Spirit gives is nowiere contrasted with
temnoral deatn, but always with swniritual d-atz or eternal dsata,
It is natural to conclude, tnerefore, tuat the life which tais

S:

w

irit zives in not to be considered a temzoral life, cut it re-

fers exclusively to soiritual life, tae new iife whicn is created

in mean tnrougn tne overation of the Svirit wnean re is converted.

}_l

Several passages co..€ under concideration nere in wazich

THE NVEUfa is onoosed to the rpd?in_. namely Rom. e, <9, Ronm,
7, 5, and II Cor. 3, 6. In the first of these, Paul is sosaking
to %the Jews wno trusted in tae fact tnat they were circumcised o
zive tuem favor with God, asd ne tells trzem tiat tne outward cir-
cuincision of the flesn is of no value beiore God, cut they musf
“e circumcised inwardly, in their nearts. Wnen tzey aretnus cir-
cumci-ed, they become true Jews, memters of the soiritual Israel,
Then he adés the statement that this very circumcision is of the
soirit, not of the letter. Some understand this to mean that

the circumcicsion of the heart is not nrocduced or effected by t:ose

—————— — Y — — - ——— — —— - —

Xoummentar uecer den 3rief Pauli an die Roemer. v. 351.
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law, out oy this new divine princiols of life. iHowever, we koow
it is not in accord witn tze usage of Scrinture to ascrive circum-
Cision of the neart, namely, sanctification, to the worzing of a
new orincinle iwnlanted in us, as a result of wnicn we becoue mem—
vers of tue soiritual Israsl. Sanctification is tze resul:. of cur
having been received into the Kingdom of God, not the cause of it,
Anotner view is tnat nveJ}dfl and de}¢r4d+i are to be

tazen adverbially, meaning "after a sviritual, not after a lizer-
al or external way", or adjectively, ueaning sviritual, anot lit-
eral. The best interoretation, however, is to tzke nv&ﬁra in its
most common usage, as referring to the Holy Soirit., Toris is in
accord with the Scrintural view that conversion and sanciifica-
tion are the result of the work of the Holy Swirit, and not the
result of the Law, wnich is unable to bring man to faith in Carist.
Hodz:¢ subscribes to this view when ne says: "The iost coumon, and
on the wnole, tihe oreferable interoretation, refers mn?ra to the
Holy Spirit, and gives &v  the sense of by. The circumcision of
tue neart is tanen described =zs effected by tne Soirit, #nd not oy

0 tne nrescrintions of the law!'.*

ct

tne letter, i.e., in obedience
In. Rom. 7, €, Paul is soeakinz of the Christian's free-
doa from tzne law, comoaring it to a woman's state of freedom after
ner nasband hes died. He states that Christisns zre cead to tue
law by wnich they were formerlv held, and zives as tne nurnose!
"That we should serve in newness of tne spirit, and 2ot in the old-
ness of the letter". Here azain, nveﬁyd refers, not to anything
in man, bus to the Holy Soirit, wno nas wrousht tiuls crnenge in the

- —— ———— — —— ———— — — —— — —— —

Commentary on the Znistle to the Romans. o; 101
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hearts of the Christians, In this new state of mind, or way of
life, which tae Holy Spnirit has oroduced, tne Christians are to
walk, not in the old state in which they were ruled by the law,
Luther, as usual, exoresses the idea of the passage nerfectly when
he translates it: "Dasz wir dienen sollen im neuen Wesen des Gei-
stes, und micnt im alten Wesen des Buchstabens". 8toeckhardt ex-
plains it with the words: "Dieses neue Wesen und Leben ist vom
Gzist Gottes erzeugt und wird vom Geist Gottes, der in den Christ-
en ist, norwiert und venerrscnt".*

In the last passage, II Cor. 3, 6, Paul is making a com-
parison of tne ministries of the 0ld and the New Testaments, to
show the great superiority of the New Testament over the Old. He
states that of himself, he 1s notaing, he has no sufficiency even
to think anythning, but God has given uim the ability to preacn the
Gospvel, and it is this same God who has made him an able minister
of the New Testament. Tnen he says that this ministry is "not of
the letter, but of the Spirit; for the letter killeth, but the
Spirit giveth life". The comparison nere is the seme as in the
other cases. What Paul is oreaching to them is not a new law, or
& man-made Gospel, tut a life-giving Gosvel, which nhe has received
from the Holy Soirit. The law could not give life to anyone, be-
cause no one was capable of fulfilling its orovisions; hence, all
men were subject to death., The S2irit, nowever, by enlightening
the hearts of men and converting ,them to faith in Garist, was able
to give them life, free from any demands of the law.

As we look at the three passages, we cannot fail to see

SR oD SHIC T LD/ Ss 11 8
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that in all three the point of comparison between the "letter"
and the "Spirit" is the ability or power of the Spirit. The Spi-
rit has the power to effect the ciroumeision of the heart, to oro-
duce in Christians an entirely new way of life, to make men "able
ministers of the New Testament”, and to zive life, none of which

the law or the letter can do. These comparisons, then, sre an-

other manifestation of the power, the energy which is a charsc-
teristic of the Spirit of God, and this is compared to the in-
effectiveness of the law as such to accomplish any change in man.

Another characteristic of this Spirit is thst it is the
common posgesgion of the whole church. Every Christian has this
Spirit; in fact, it is looked upon as =n essential merk snd elem-
ent of the “hrietian life. In Rom. 8,9, Paul ssys:"If any man
nath not the Spirit of Christ, he is none of Hie". This Spirit is
not distributed in meager quantities, or occasionally, or only to
certsin persons, but to all Christians. Addressing the congreca-
tion &t Corinth, Paul asks them (I Cor. 3, 16): "Vnow ye not thst
ve are the temple of Cod, and that the Spirit of God dwelleth in
you?" In Chies13s 3, he emphatically asserts: "In one Spirit were
we all baptized into one bodv, whether Jews or Greeks, whether

bond or free: snd were 211 made to drink of one SpiritReaATfur=

ther function of the Spirit is shown in ‘the letter to the Erhes-

. - " S
isns, where he describes his Chrietian readers &s gsealed with

the Holy Spirit of promise". (1, 13; 4, 30)
The fsct that the Spirit of God is one and all Chriet-

ians in common have this Spirit ie a powerful motive for all the fol-

lowers of Christ to be united into one body. That ie the theme
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of the section of the First Tnistle to the Corinthisne whers the
Apostle discusses the Kdﬂ:}f4dtx (12,4-13), It all cointe to the
fact that in spite of the many manifestations, the Svirit is one.
The apvlicstion of this is shown in Srh. 4, 3.4, where Psul tells
the readers thut they shouls "endeavor to keen the unity of the

Sririt in the bond of veage".

Although it is stronzly empdhasized by Paul thst thea Soi-
rit is one, snd that it is tne same Spirit who woriks in 21l the
members of the Christisn conzregation, it is affirmed just as 008 -
itively that the operation of the Soirit is manifested in many snd
veried forms. This subject is teaken uyp b Psul in ¥ Jor. 12, the
great chepter wnicu speaks of spirituel gifts, which =re given to
believers. These zifts are divided into two cleasses: those that
are ziven for the edification of the congregation, =nd those that
apoear as functions bearing on the formation and growth of the
Christien life in the individual. Peul enumerates them in IT Zor.
12, verses 7-10. "The word of wisdom”, namely the fecculty of oru-
aent and 2somorehensive views of the scheme of redemotion. "The
word of xnowledze! the ability to bronerly use this wisdom nd show
g0od judgment in soiritusl matters. "Faith", not merely tne
faith wnich all believers nave, but a sgspeciel measure of a fgith
whicn can serve as tn exemple to the rest of the congrezstion.

"The gifts of hesling"”, whizh was promised to the disciples; end
wgs conferred on many in the early church. “The workinzs of mira-
cles” evidently referred to specisl powers which were not. incluied
in the gifts of healing. "?roohecy", including both the ability to

" foretell fuiture events and to proclsim the will of >od. '"Divers
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kinds of tongues". This is taken by some to mean simoly sveaking
in foreign languages not oreviously studied, while others hold it
refers to ecstatic utterances which no one was able to understand
Without a special gift. The latter is the preferred interpretation.
"The interpretation of tongues", the ability to understand those‘
who were speaking with tongues, and make the meaning known to the
ccngregation. Throughout the passage, Paul emophasizes that it is
the same Spirit who gives these abilities and gifts to the members
of the congregation, and he clearly states the principle that the
variety of the gifts and the diversity of their distribution have
reference to the needs of the Church, and that their use is to
be governed by a regard to the ends which they are to serve, the
edification of tne Crurch. Furthermore, he voints out in the four-
teenth chapter that even such an imvortant gift.as that of sveak-
ing with tongues is useless in the church unless accomonanied by
the gift of interoretation, so that the whole congregation xay be
edified by the words of the sveaker.

When the Spirit operates in an individual believer, on
the other hand, it reacts on his life in such a wag as to carry
out the divine »-urpose and realize the aim of the Christian calling.
Through the agency of the Spirit, the Christian is first of all
enlightenéd, so that he is able to recognize his Saviour in Jesus
of Nazareth, as we see from I Cor. 12, 3: "No man can say that Je-
sus is the Lord but by the Holy Ghost". It is the Spirit who gives
the Christian the ability and right to call upon God as Fatker,
as we see from Gal. Y4, 6: "God hath sent forth the Spirit of His

Son into our hearts crying, Abba Father". Through the Spirit, the
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Christian is conscious of the fact that he is adopted into the
sonship of God, as we have seen from Rom. 8, 16. Through the oo-
eration of the Spirit, the Christian has the ability to know the
love of God shed abroad in his heart (Rom. 5, 5), the peace and
Joy which results from the operation of the Spirit (Rom. 14, 17;
I Thess. 1, 6) and the hope that putteth not to shame. (Rom. 5,5;
Rom. 15, 13; Gal. 5, 5). The Spirit is the new motive orinciple
of Christian action, whereby belicvers are led (Roum. &, 1Y4; Gal.
5, 18). By it they are renewed in the spirit of their mind (Eph.
4, 23), and they become new creatures in Christ Jesus (II Cor. 5,
17), they are enabled to serve iﬁ newness of the Spirit (Rom., 7
6) and their life is described as walking after, or according to
tre Spirit (Rom. &, 4.5; Gal. 5, 16-25). A special work of the
Spirit is that of sanotification, ags we see from II Tness. 2, 13!
"God chose you from the beginning urto salvation in sanctification
of the Spirit"; Rom. 15, 16: "That the offering of the Gentiles
might be made acceptable, being sanctified by the Holy Spirit";
and in Gal. 5, 22, the fruits of the Spirit are declared to be
"love, joy, peace, long-suffering, kindness, goodness, faithful-
ness, meekness, temperance'.

A special instance in which the Holy Spirit is active in
regeneration is in Holy Bavptiam. From I Cor. 2, 4.5, we see
that wherever the Word of God is vproclaimed, there the Spirit is
Bresent to work regeneration. Also in Rom, 1, 16, Paul says that
the Gospel is "the power of God unto salvation to everyone that
believeth", and in Ch. 10, 17 he states that "faith cometh by hear-
ing and hearing by the Word of God". It is the Word of God in and

witn the water wanich makes the Baotism effecacious, as we can see
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from Eph. 5, 26: "That He wight Sanctify and cleanse it with th
o 4 v Wl e
washing of water by the Worgn, th
®n, is the Gospel in

ancé its efficacy is devendent on the working of the
Holy Spirit through tne Worqg, This is

dividualized,

brought out in Titus 355,

where Paul states: "Not by worke of righteausness wnich we have

done, but according to His mercy hath He saved us, by the washing
of regeneration and renewing of +the Holy Ghost".

In the passages which we have examined are set forth the
chief characteristics of the Holy Spirit, both in His essence and
in His influence, operations, and manifestations. As we examine
them as a whols, we cannot fail to see that there is a close re-
lationsnip between Paul's conception'of the Holy Svnirit and the
leading features of the 0l1d Testament usage. In both cases, the
Spirit is identified with God and regarded as proceeding from
dia, and its most characteristic marks are supernatural power and
God-given life. Paul has not, however, simply taken over this
usaze and reoeatec it with 2l1ll the peculiarities and limitations
of its original use. He has broadened and deevened the conceot,
and more fully explained it, given it new uses, and increased the
scope of its activities. Whereas in the 0ld Testament, the Spirit
was given only on soecial occasions, and for special ourposes, in
the New Testament, it is given to all believers in fulfilment of
the prophecy of Joel. * "While in the 0ld Testament, they contem-
plate mainly the official equipment of men for special work given
to them to perform, they include under the new the inward energy
of moral action in therindividual no less than the gifts requis-

ite for the edification of the Church; they embrace the whole do-

main of the religious life in the believer and in the comzunity

* Joel 2, 28-32 cp. Acts 2, 17-21.
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to which he belongs". *

As a result of this examination of the term nvedus t@ deou
W€ are able to draw the following doctrinal conclusions: The Holy
Soirit is God, co-equal and of the same essence with the Father
and the Son, and poroceeding frow the Father and the Son. He des-
cends upon man through the medium of the Word in the oreaching of
the Gosvel and the Sacraments, Through His work, man becomes en-
lightened so that ne is able to believe the promises of the Gos-
pel, accept Christ as his Savior, and see in Christianity the only
true wisdom. By the operation of the Spirit, new life is implant-
ed in man, new powers are given hnim, so that he is able to live a
God-pleasing life and daily increase in sanctification. Tarough
tie witness of the Soirit, man is assured of ais salvation, is
enabled to live in hope and die in peace. Finally, it is also by
the work of the Snirit as a 72erson of the Trinity that man will be
Tresurrected on the Last Day.

That the Pauline concention of the Soirit is strictly fol-
lowed by the Lutheran church is shown by but a few short excervts.
"The Holy Ghost is from eternity personally soirated by and oro-
ceeds from, the Father and the Son, very God, equal with the Fa-
ther and the Son in divine essence and attributes and glory".**
"Conversion in a wider sense is the procesé whereby man, being oy
the grace of Goc transferred from the carnal state of sin and
wrath into a spiritual state of faith and grace, enters uoon, and,
under tae influence of the Holy Svoirit, continues in, a state

ofé faithi¥andisol At uailel 1 fic LRt es .

* Dickson, op. cit. pn. 148
** Graebner, A.L. Outlines of Doctrinal Theology. p. 22.

*** Graebner, A.L. op. cit. p. 179
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THE DIVINE NATURE OF CHRIST.

We come now to a use of mwGFd which is used only three
times in Paul's writings -- that which refers to the divine or spi-
ritual nature of Christ. While it bears a general relation to the
other uses, it is distinct from them, and a careful analyecis of the
Passages involved is necessary in order to gain a clear idea of
the meaning and connotation of the term.

The first passage occurs in Rom. 1, U4, in Paul's introduc-
tion to the letter, where he is suwuming uo in a few words his en-
tire doctrine of Christ which he had received from God, and which
had been foretold by the prophets. Of this Christ, Paul says in
Verse 3 that ne was "made of the seed of David according to the
flesh% and in V. 4, "declared to be the Son of God in power ac-
cording to tne S»nirit of Holiness", and this took olace through
the resurrection from the dead. There is an evident parallelism
here between the two vassages, and several members stand in anti-
thesis. Yevof.xe’vou is ovoosed to grl“'aE:VTOS, wnc,:,.u’(os A.nn'é)
is opnosed to uioY el v Sovu'pek and fatd W}’h’d is opposed
t0 e tw VeV jylk)¢d§\s . The interpretation of the first vart
is relatively easy. As a men, he came into being, He had a begin-
ning, just as other men, when He was born in Bethlehem. §?l¢9é}fos,
wihich stands in contrast to this, means to determine, constitute,
ordain, decree, show, declare. The meaning is, then, that as the
Son of God, He had no beginning, He was from eternity, but was la-
ter declared to be sucn. This vlainly teaches the doctrine of the
incarnation of the dual nature of Christ, that He was both God and

man at the same tine.

Now we come to the more difficult vart of the parallelism,
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the contrast between K« td WJFH* and Ratd nveiﬁ:x :Yluﬂ'Jvns.

How is this to be understood? The fact that Christ is spoken of as
being born "according to the flesh" in itself indicates that there
is another nature. The apostle exvressly makes a contrast between
the condition of Christ according to the flesh and that according
to the spirit of holiness. The expression "according to the flesh"
1s apvlied to no other one in the New Testament but the Jesus the
Christ. Though the wordﬂﬂ%é. often appears, and is often used to
denote man, yet the vpeculiar expression "according to the flesh"
occurs in no other connection. It is never said of any proohet,

or avostle, or king, that he came from certain ancestors "according
to the flesh" 1If it were apvolied to a mere man, we should at

once ask, in what other way could he be born than according to the
flesh? Since it is applied to Jesus, it implies that there was

& sense in which Jesus was not born or descended from David, and
that was "according to the spirit of holiness".

The exvoression IWaﬁpaﬁyuufu?qs has been variously un-
derstood, and the best way to arrive at its meaning is by a pro-
cess of elimination. It @nnot mean the Holy Svirit, the third
person of the Trinity, because the designation for the Holy Spi-
rit is never “"‘Uf"' ergu’n‘g , as we have seen., It cannot mean His
juman soul, since that was brought into being together with his
body, and had no prior existeance. It must, then, mean a nature
which was far more elevated than any human dignity or honor, the
Divine nature bt virtue of which He was the Son of God. The Avos-
tle adds that this declaration or manifestation of Christ as the
Son of God took place at his resurrection from the dead. It was

through the resurrection that the seal of approval was vlaced unon
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Christ's work of redemption, and after it had taken place, every-
one knew for sure that He was really the Son of God and the prom-
ised Messiah.

Another difficulty arises now, however, in connection
with the prevosition Kunfdl . If we take it in its literal mean-
ing, and hold the parallelism absolutely, it indicates thet it was
only according to the divine nature that Christ was declared to
be the Son of God, since it was only according to the human nature
that He was born of the seed of David. If He was born of the
seed of David only in so far as He was flesh, or human, then He
wae declared to be the Son of God .only.in so far as He was divine.
Such a supposition is directly opposed to Scriptuial doctrine as
Tevealed elsewnere, where it is stated that by means of the com-
munion of natures, the whole,complete Carist, both human and divine,
was the Son of God, and possessed of all divine attributes. For
example, in Col. 2, 9, we are told that "in Him dwelleth all the

fulness of the Godhead bodily".

There are two possible explanations of this difficulty.
One is to fall back upén the contrast between yevo P‘,“” and
3@0'95.,\( tos , end hold that the distinction between cd'f’{ and
NveUpd  is limited by the first antithesis, so that in this case
the divine nature is contrasted with the human only in the sense

of its priority or eternity. Then the meaning of the passage is

that according to fis puman nature, Christ was made or born of

the seed of David, and according to His divine nature, He was shown
or declared to be the Son of God with nower. While this weakens

I4 — o .
the emphasis on the contrast between Gdfg and NVEUd with

regard to other properties, it asserts in the stirongest way
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Dossible>the fact. that the Christ who took uoon himself the huwman
nature was the eternal Logos, the frue Son of God.

The other explanation is to assume that the contrast ve-
tween.vikg and nv&ﬂrd,is only an apparant antithesis, opvosing
the words, but not the meanings, and to give Rital two differ-
ent wmeanings. The meaning then would be that Christ was the seed
of David in so far as he was flesh or human, and'Hé was the Son
of God with vower becauze of, or by virtue of His diving nature, -
and this was made manifést by His resurrection from the dead. It
is true that this is not in strict accord with the common Greek
usage, mt considering the idiomafic quality of the language used
Dy the Apestle, and that such usages occur also in other languages,
it is permissibie.

Either of these explanations is in accord ﬁith Scrio-
ture and agrees with Paul's doétrine elsewhere. Stoeckhardt says:
"Das gats gibt hier, wie es-die Sache mit sich bringt, nicht so-
wohl die Relation, als vielmehr die Norm an. Christus ist jetzt
Sohn Gottes in Machtherrlichkeit, und fungirt als solcher nach
Maszgabe seiner goettlichén, himmliachen Art und Natur. Die ewigze
Gottheit ist es, wélche jetzt,seit er zu Gott erhoeht ist, in
Christo hervortritt, vorherrscht, und sein ganzes Dasein, seine
Existenzweise bestimmt. Die goettliche Art und Natur durchdringt,
durchleucht=t jetzt auch mit ihrem himmlischen Glanz sein mensci-
lichen Natur. Christus befindet sich jetzt in einem geistlichen,

himmlischnen, verklaerten Leib und Leben." *

The second vassage to ve considered under this head is

N
WY

* Kommentar uever den Brief Pauli an die Roemer. oD.



I Cor. 15, U5, wnere Paul ie speaking of the resurrection of the
dead, and oroving that God has the power to raise the bodies of

men from the dead. He states that there are many bodies, all of
which God hes created, 2nd that there is a natural body and a soi-
ritual body. As additional vroof, he now comvares Adam with christ,
speaking of them as the first and the second Adam. He cuotes Gen,
2,7, in stating that the first Adam was made a living soul, and

then 2dds that the second Adam became a quickening sovirit. That

Christ is here meant is aovvarant, and this has been'usually admitted
by commentators. Christ here séems to te called Adam because he
stands in contradistinction from the first Adam; or because, Aae

we derive our animal and dying nature frou the one, so we derive

@ur immortal and undying bodies from the other. Frow tne one we
derive an animal existence, from tnhe other our immortal existence
anc resurrection from the grave.

The word nVEGFd here aoplied to Christ is in contradis-
tinction from a "living soul" as apolied to Adam, seems to be used
in the sense of a spirit of life, 2 spirit which is character-
ized vy life and is able to bestow life. Christ was also, as a

hwnan being, of the seed of Adam, and consecuently could be called

"a livine soul". In addition to this, however, he was something

i f wnich he 1s des-
nigher, loftier, and more powerful, by virtue of ¥

; i he word
ignated as "e life-giving soirit!, Evidently, Shen, ERe W

! ; 3 i nis human
is applied to nis spiritual nature 1n distinction from

WThe apostle here does not ai
ijstance as a man; but that

firm that He
nature. Barnes says:

e’ n’Jl’

His main characteristic in ¢©

irit which was cap-—
spi
1euated

ual nature ’
He wad endowed with an €
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able of imparting vitsl existence to the dead".*

The last bassage wnich treats this subject is I Tim. 3
16, where Paul is instructing Timothy in the mysteries of the Gos-
pel, wnich he characterizes as the oillar and ground of the tnuth.
He concludes tnis section in a glowing description of this mystery,
with the words: "Without controversy, great is the mystery of god-
liness: God was manifest in the flesh, justified in the Svirit,
seen of angels, preached unto the Gentiles, believed on in tze
world, received up into glory. There is no doubt here that Paul
is speaking of Christ and describing His stay here an earth. He
was Cod, wno was made manifest, visible,Cknown, in or through the
fles:. This evidently refers to the human nature of Christ, for
it was necessary for Him to take on this fileshly form, to assume
the human nature, in order tnat He might become visible and man-
ifest to men. In the same sense, them, we can take “VéU}Ade
to refer to Hid divine nature. Because of this divine nature, He
was justified, not in the sense that man is justified before God,
but in the sense of vindicated. Had it not been for the fact that
Christ also had the divine nature, His sacrifice on Calvary would
nave been useless, there would have been no justificaticn for it;
because of His divine nature, however, because in addition to being
tTue man He was also true God, His work was efficacious, and He
was justified in doing it, because it was the means of saving

mankind. The wsUp« in this passage has been z8LeZTSURLTRLER

Holy Spirit by various interoreters, but it isoonly by destroying

and the éxeges-

the varallelism that they are able to explain it,
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1s must necessarily be rather strained which attributes to the
Holy Svirit the work of justifying Christ.

The examination of these vassages shows clearly that
Paul teaches the doctrine of Cnrist just as do the rest of the.
Scriptures. He tells us that Christ was the eternal Son of
God, who came down to earth and assumed human form in order
thet He might become known to men as their Savior and Redee-
wer. He teaches that in the person of Christ there were two
distinct natures united, the divine and the human, and with-

out either one of them, He would have been unable to accom-

plish His ourpose in coming to earth. That this doctrine is held

by the Lutheran Church is shown bf Pieper when he says: "Die
Gemeinschaft der Naturen ist nichts auszer und neben der per-
soenlichen Vereinigung. Wenn wir bisher ofu Grund der Schrift
dagen, desz in Christo Gott und Mensch persoenlich verbunden
seien, so meinen wir nie etwas anderes als dasz die beiden Natu-
ren, die goettliche Fatur und die menschliche Natur, in

Christo vereinigt seien. Von einer Naturengemeimschaft in
Christo koennte nur dan nicht die Rede sein, wenn Gott und
l{ensch von Christo gebraucht, blosz Titel waeren, das heiszt,
wenn Gott blosz einen sogenannten Gott und Menach nur einen so-
genannten Menschen bezeichnete. In diesem Falle, waeren in
Christo nicnt zwei Naturen, sondern nur zwei Titel oder Na-
men verbunden!? * |

————— — ————————— ——— — ———— -

* Cnristiliche Dogmatik, Band II, S. 134
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SPIRITS OF EVIL.

In a nuacer of vascsages, we find references made to
svirits or cowers wnich are alien to, adverse to, or oovosed

TO

t
e

e divine Svoirit and His cperation. In each case,HVTUFd
is followed by a noun in the genitive, or it is in a2 con-
text wanich incdicates its connotation. The word itself seems
t0 be neuiral, and the gualifying adjunct determines its in-
teroretation.

Sirst of vhnese vassages is Ron. &, 15, where Faul
tells .is readers that they ..ave not recesived the nvé@d §WA5Q5
andiiteis contrasted with the nveuP« uloBerias , the soirit
of adcotion. This wmay mean simoly a spirit, = frsme of mind
or 2ttitucde w..ich is characterized oy slevish fear. In view
of the context,! horever, waereifaulispealkshofl thesworkinrsof:
Tae, Holy Solirit in'the Caristiansiiiti 1s cetter to reier tie
nngPA in ooth cases to the Holy Spirit, and regard the zen-

itives as epexezetical. It is to e noted that Paul couche

the statement in a negative forw, and does not aifira the ot-
j=ctive existence of this svirit of bundage He tells taem

nat tihe Spirit which they nad received was not characterized
bv btondage, but'by adootion. Stated pusititely, it would e
another aifirmetion of the truth that vhrougch sme Spirit, the
Caristian is made free froum the donds of legalism, and is adoo-
ted into sonship by the Father, which is exactly what tne
context goes on to emvhasize, "Believers have not received

a Soirit which produces slavish feelings, but the reverse'., *

=

Hodze, on. citis pamilse
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Stoeckhardt also agrees with this view! "Der Anostel....éagt
also nicht von einem Geist der Knechtschaft den die Leser
frueher empfangen natten, sondern setzt das malhv: . vor ?JP°(
Er redet durchweg in dissem Abscnnitt von dem Einen Geist, den
die Leser emofangen haben, da sie Christen wurden, und der
jetzt in den Christen wohnt und wirkt, dem Geist Gottes, und
verneint da V. 15 dasz dieser Geist ein Geist der Xnecht-
schaft sei".*

Tois same distinction may also be aovlied to two other
bassages, I Cor. 2, 12 and II Cor. 11, Y4, both of which are
treated in the sauwe way, the a@proach being negative and the
whole case hypothetical. In each case, also, there is a con-
trast with tne Svirit of God,'fhe Soirit which they have recei-
ved, and wnich is now working in then.

There are, however, a numcer of passages where Paul as-
serts nositively tne existence of spnirits whose influence is
onzosed to the influence of the Holy Spirit, and does so in
such a way tnat there can be no doubt that there really are
such svirits.

In Rom. 11, &, we meet the tern nvaBFd kuvdgsus spi-
rit of slumber or torvor, also translated "“remorse". This is.
a quotation which Paul uses to support his argument that the
Jews themselves were to blame because they-had not obtained
the grace which weas intended for them. They had continually

hardened their hearts against God, until finally, He had gi-

—— —— — ——— T T ————— ——— — -

* Kommentar ueber den Brief Pauli an die Roemer. p. 368
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ven them this spirit of slumber, so that they were insensible
to any further appeals. Evidently this spirit is the condi-
tion of their nearts, the state of wind which is characterized
by this blindness on tneir part, as a result of which they
drifted farther aﬁd farther away from God and his commands
untll they were no longer able to comprehend them.

In Eoh. 2, 2, Paul mentions "The snirit tnat now work-
eth in the children of disobedience". This vassage is easily
explained, because it is in avvosition to the expressioﬁ "the
prince of the power of the air¥. This is a fairly common ex-
pression in Scr‘inturt‘a (John 12, 31; 14, 30; 16, 11; II Cor.
L, 4) and it invariably refers ‘to the Devil, a being higher
than man, yet lower than God, posséssed of gfeat nower, and
constantly attempting to undo the work of God. This is the
same person whom we meet in the 0ld Testament, in the form of
the serpent in the Garden of Eden, causing the fall bf man,
causing the woes which befell Job, and in the New Testament
temnting Jesus in the wilderness, entering into Judas so that
he betrayed his.Master, as a roaring lion seeking to devour the
children of God, and finally, in Revelation, bound with
chains and cast into the lake of fire. Here he is reoresent-
ed as working in-the children of disobedience; those who are
incited by him to disobey the commands of qu. Stoeckhardt
says: "Dasz mit diesem ¥Jur der Fuerst und Gott dieser Welt

und Zeit, der Teufel gemeint ist, ist allgémein anerkxannt",.*

* Kommentar ueber den Srief Pauli an die Epheser. p. 116.



Again, in I Tim. 4, 1, Paul sveaks of nv&u’,.ucrt nhdvars
"seducing soirits". He is giving Timotny instructions on the
duties and office of a Christian minister, and he adds tnis
section in order that Timothy may not become discouraged withn
his work when dissensions occur or peovle refuse to believe
the Gosvel and fall away from the faith. He tells Timothy
that the Snirit has expressly revealed that this eill havpen,
a2nd he names these seducing spirits as the agency through
which it will take olace. The term nvsdﬁac‘ th@dls is
further explained by the exoression waich immediately follows,
"doctrines of devils", teachings which are inspired by or
come froin devils.

These seducing svirits may refer either to men who
teach false doctrines, or to actual evil spirits. While men
are sometimes called spirits, the most obvious and natural
construction is to refer it to thé agency of fallzn spirits.
If it does refer to false teachers, yet, if so, it is rather
to them as under the influence of evil spirits. These evil
svirits wnich seduce menare those wnho are elsewhere referred
to as the nowers of darkness, the whole host of evil angels
which is constantly at work, under the direction—of the De-
vil or Satan, to overthrow the work of God in tne salvation of
mankind. Matthew Hénry . takas.the nosition that these
soirits are men, who pretend to be under the influence of the
Holy Spirit, while Barnes ** holds that it refers to evil

angels, ZXither oosition is permissible.

* An Exposition of the 0l1d and New Testament. Vol. VI on I Tim.

** Notes on the New Testament, Vol. VIII p. 158.

fhdid % e lie &




- Uo -

Finally, in Eph. 6, 12, we have the clearest passage

of all which treats of the evil spirits. Paul is admonish-
ing the Evhesians to be strong in the battle of life, and to
hold fast the faith, since they have powerful enemies to over-
come, enemies who are constantly working for the downfall of
Christians. "In order to bring out the gravity of the situa-
tion,the Apostle describes in detail the nature of the ene-
mies whom the Christians are fighting. They are not flesn-
ly or tangible enemies, butnh they are spirits nossessed of an
immense amount of strength and authority. Although their
derivation and the scope of taeir activity is in darkness,
yet, under the permission of God, they control a great many
things under the domain of the heavens", *

This gives us a very clear picture of the evil angels
or spirits of evil as Paul nictures them in the various pés-
sages; they are ruled by their leader, Satan, have a great
deal of power, and use this oower to bring about the destruc-
tion of Christians, by leading them from tne true doctrine,
seducinz them into unbelief, and in every way vossible try

to keep God's plan of salvation from being fulfilled.

—
——
i o
-
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CONCLUSION.

We have briefly examined the cnief uses wanich St. Paul
makes of the word nva?fLJ . Not all the passages using tae
term nave been examined or referred to, and a great deal more
svace might be devoted to the exegesis of different passages
or to speculation on subsidiary guestions. That, however, is
not the rurvose of tnis paper, and the result would in the end
be acproximately the same, as all the uses wnich Paul mekes of
nvsGHJ can be placed under one of these general heads. As
stated at the beginning, differences in exegesis may lead to
transferring certain passages from one category to another,
but it would make no substantiél difference.

It is difficult to formulate a definization which will
in a2 few words cover all these various uses, but the followm-
ing will serve as well as any: nveﬁde , as used oy St. Paul,
refers to 2 vower, influence, verson, or being, identified with
and emanating from God or in some way connected with Him. Jith
God as such, it is the Third Person of tne Trinity, who op-
erates in man to produce conversion and sanctification. Wita
man, it is the seat of nis emotions and intellect viewed in
its relation to God. With Christ, it is His divine nature
contrasted with His humanity. With qualifying adjuncts de-
noting evil, it is the Devil or his angels.

If througnh this examination, light has been shed on

] y ified, or any dif-
any doctrines, any conceots have peen clarified, Y

g paver 1is accomplished.

ficulties explained, the nurpose Of thi
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